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Editorial 

 
This is the final treatment of the clauses of the Birmingham Amended 

Statement of Faith.  It deals with Clause 30, which is essentially one 

verse, 1 Cor. 15:28: 

1 Cor. 15:28  “And when all things shall be subdued unto him, then 

shall the Son also himself be subject unto him that put all things 

under him, that God may be all in all.” 

 

 This deals with the start of life on the eighth prophetic day, the start of 

year 8000 in the world’s history, when sin and death is completely 

removed from the earth.  The clause reads like this: 

XXX.—That the government will then be delivered up by Jesus 

to the Father, who will manifest Himself as the "All-in-All; sin 

and death having been taken out of the way, and the race 

completely restored to the friendship of the Deity (1 Cor. 15:28). 

 

As we mentioned last month, the topics of the last few months have quite 

generally referred to these last three clauses.  So the subject has been 

covered in adequate detail.  At the end of the Millennial rule of Christ, 

man will have been re-bound (the true meaning of religion) to God, and 

sin, and death, and even religion will be done away with.   

 

It may be hard for some to think of the following song by John Lennon 

in light of the end of the millennial, as it was obviously written as a 

protest song against religion, but in effect, he has instead described the 

end result of religion, or the end result of God’s plan.   

 

Imagine there's no heaven 

It's easy if you try 

No hell below us 

Above us, only sky 

Imagine all the people 

Livin' for today 

 

Imagine there's no countries 

It isn't hard to do 

Nothing to kill or die for 

And no religion, too 

Imagine all the people 

Livin' life in peace 

Imagine no possessions 

I wonder if you can 

No need for greed or hunger 

A brotherhood of man 

Imagine all the people 

Sharing all the world 

 

You may say I'm a dreamer 

But I'm not the only one 

I hope someday you'll join us 

And the world will live as one 
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Its sad that the world says they long for such a condition as this, while 

they completely ignore the fact that it is in fact the plan God set before 

them.  God’s plan is this: 

Rev. 21:3  “And I heard a great voice out of heaven saying, Behold, 

the tabernacle of God is with men, and he will dwell with them, and 

they shall be his people, and God himself shall be with them, and be 

their God.”  

 

But to obtain this glorious state, people had to be willing to control 

human nature which fights against these end results, and instead fights 

for the mastery over each other, giving us the horrible scenes we see in 

Ukraine today. 

 

As we look to the war taking place between Russia and Ukraine, we 

cannot but be amazed that the war essentially has taken place because 

man wants to believe that there is no God.  The war in Ukraine is only 

possible because Russia, at this point in time, controls the world’s energy 

supply.  They are using their control over the world’s energy, to 

blackmail the world into submitting to their demands. 

 

But Russia only controls the world’s energy supply, because socialists, 

who are the unclean frog spirits of Revelations 16, have convinced the 

western populations of the earth, that God is not in control of this earth, 

and that man somehow, has to take it upon himself to limit the use of 

fossil fuels so that man can keep himself from destroying himself.   Thus, 

man has refused to extract the energy in the west which God provided 

them, and instead handed the keys of the world’s energy over to Russia.   

 

Knowing this, Russia (essentially Mosc, the Bible’s Meshech) has 

invaded Ros, with the intent of putting the Northern King together.  This 

has long been the clearly stated position of President Putin of Russia.  He 

has clearly stated as recently as in 2021, that the dissolving of the Soviet 

Union was the greatest geopolitical catastrophe of the 20th century.   

Clearly, he intends to rectify it.   

 

Russia has run into stiff resistance in Ukraine.  We observed an 

American Colonel who came out with an opinion that the United States 

should either commit troops to fighting Russia or do nothing at all.  This 

position was incredibly unpopular among the US population, and he has 

been silenced.  But he argued that supporting Ukraine with war 

armaments and material will result in many dead Ukrainians but will not 

slow down Russia.  He has been prophetic.  We might consider why, 

though President Putin has helped us with that answer.   
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Prior to World War 2, Ukraine had the largest Jewish population in 

Europe.  The following is from “The Holocaust in Europe” on 

Wikipedia. 

“Operation Barbarossa of 1941 brought together native Ukrainian 

populations of both, Soviet Ukraine and the territories of Poland 

annexed by the Soviet Union, under the German administrative 

control of the Reichskommissariat Ukraine to the north-east, and the 

General Government to the south-west. Many historians argue that 

the destruction of the Jewish population of Ukraine, reduced from 

870,000 to 17,000, could not have been accomplished without the 

aid of the local population, because the Germans lacked the 

manpower to reach all of the communities that were annihilated, 

especially in the remote villages.”  [The WW 2 Holocaust Museum 

puts the pre-1941 Jewish population of Ukraine at 1.6 million.  They 

say that persecution in Europe drove the numbers up to 2.4 million 

in 1941.  And 1.6 million Jews, one in four of all Jews killed, died 

in the Ukrainian persecution—JP.] 

 

“The nationalist OUN-Bandera faction of the Ukrainian Insurgent 

Army ‘openly advocated violence against Jews’, wrote Jeffrey 

Burds.  In August 1941 at its Second Congress in Kraków OUN-B 

embraced anti-Semitism. ‘Twenty so-called 'foreign' nationalities 

were listed as enemies of Ukraine: Jews were first, Poles were 

second.’ The resolution stated: ‘OUN combats the Jews as the prop 

of the Muscovite-Bolshevik regime.’  On September 1, 1941, 

Ukrainian language newspaper Volhyn wrote: ‘The element that 

settled our cities (Jews)... must disappear completely from our 

cities. The Jewish problem is already in the process of being 

solved.’  The Lviv pogroms were two massacres of Jews that took 

place from 30 June to 2 July and 25–29 July 1941 during Operation 

Barbarossa. According to Yad Vashem six thousand Jews were 

killed primarily by rioting Ukrainian nationalists and a newly 

formed Ukrainian militia. The pretext for the pogrom was a rumor 

that the Jews were responsible for the execution of prisoners by the 

Soviets before their withdrawal from Lviv. Ukrainian nationalists 

assisted German Security Police and the Einsatzgruppen. They 

compiled lists of targets for the branch offices of the KdS and 

assisted with the roundups (as in Stanisławów, Włodzimierz 

Wołyński, Łuck), as well as in Zhytomyr, Rivne and Kiev among 

other locations. In Korosten, the nationalists carried out the killings 

by themselves, same as in Sokal. Other locations followed.” 

 

As God explained to Moses: 

Exod. 20:5  “Thou shalt not bow down thyself to them, nor serve 

them: for I the LORD thy God am a jealous God, visiting the 
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iniquity of the fathers upon the children unto the third and fourth 

generation of them that hate me;” 

 

When President Putin says that he is ridding the country of ‘Naziism” 

this is what he is referencing.  From his point of view, this is only a 

propaganda ploy.  Current Russia is at least as antisemitic as Ukraine 

ever was. But the resistance of the Ukrainians against Russia is resulting 

in the destruction of the Ukraine population, and it is difficult to watch.  

But just as God used the Romans to punish the Jews in 70 AD., it would 

not be unusual for God to use the Russians to avenge Himself of the 

destruction of his people, a few generations ago.  

 

The difficulties which the Russian army has experienced in the first two 

weeks of the war show that the Russian army really is not up to par with 

the western forces, but for whatever reason, the west will not engage the 

Russians to stop their advance.  Instead, they are even funding the event.  

The western states have put many sanctions on Russia, and on their 

leaders, which have all been to no avail.  The one sanction that may have 

worked was to sanction Russian fossil fuels, which the west has 

steadfastly refused to do, at least thus far.   

 

And more remarkably, the US broke off all diplomatic relations with 

Russia, save one.  Russia was representing the United States in the 

nuclear talks pertaining to the restarting of the nuclear agreement called 

JCPoA, which former President Trump had ended.  These talks were 

allowed to go forward with Russia representing the United States, and 

the completion of the talks looked to be inevitable.   One Russian 

diplomat made the comment that he didn’t think anything could happen 

to derail the agreement.  While exactly what is in this agreement has not 

been published, but the former agreement committed the United States to 

defending Iran’s nuclear program and installations.  This was a 

commitment the United States could not have at the end, as the US and 

Iran (the Persia of Ezekiel 38) are to be set against each other. 

 

No doubt Russia was anxious for the agreement, as it called for all of 

Iran’s enriched uranium, which had been enriched against the constraints 

of the previous agreement, to be given to Russia.  (How incredible is it 

that, with Russia threatening the world with nuclear war, the world gives 

them more nuclear material!)   

 

But when the completion of the agreement was within the grasp, Iran, no 

doubt witnessing how Russia has been able to blackmail the world into 

compliance, must have decided to move forward with their program now, 

rather than in the two years the agreement allows.  (Under the original 

agreement, Iran may freely enrich all the uranium they want to nuclear 
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war grade, in 2024.)  Thus, Iran came up with a last-minute demand that 

no republic can guarantee.  They are demanding that no future president 

be able to change the agreement.   

 

Thus, they have guaranteed that the Iranian agreement will not be 

reinstalled, and it is estimated that Iran will have weapons grade uranium 

within a couple of months.  This will put immense pressure on Israel’s 

Prime Minister, Naftali Bennett, to render Iran’s facilities useless. 

 

Signs:  The Northern King 
 
We received this month, a request for information relative to the Russian 

invasion of Ukraine.  This may be a bit redundant to some, but I thought 

I would take the time to answer the question in detail.  The question was: 

“Please do kindly help me with materials exposition on the 

prophecy of Daniel especially chapter 11 on the identity of "the king 

of the north", "king of the south" and identity of Gog of the land of 

Magog in Ezekiel 38.” 

 

“Are these individual persons or representative of state actors????” 

 

“bro. Femi.” 

 

There were more questions that he raised which I plan to answer in due 

course, but I thought I might start here, Russia being so much in the 

news.   

 

Ezekiel 38 clearly deals with how some of our most recent current events 

relate to Bible prophesy. We are at somewhat of a disadvantage here, in 

that we do not have a crystal ball to know precisely and exactly where 

we are in the history of God’s relationship with man, but we do have His 

sure word of prophesy which tells us: 

Luke 21:28 And when these thingwars begin to come to pass, then 

look up, and lift up your heads; for your redemption draweth nigh. 

 

And so, we watch world events with great interest. Now, we know that 

many who claim to be religious mock us for these exercises, pointing to 

Paul’s words:  

1 Thess. 5:1-2 But of the times and the seasons, brethren, ye have 

no need that I write unto you. For yourselves know perfectly that the 

day of the Lord so cometh as a thief in the night. 

 

And certainly, our critics have had many opportunities to sit and say, "we 

told you so." We know that many students of Bible prophesy were 
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excited, as far back as in 1853, during another Crimean war, when 

Russia threatened to leave the Crimean port of Sebastopol, where her 

Black Sea fleet still maintains a port today, to invade Turkey and the 

Ottoman Empire. Britain sent a fleet into the Black Sea and defeated 

Russia there, ending the Russian threat, and the possibility of Russia 

expanding into the Middle East to fulfill Ezekiel 38. That was a false 

alarm. But will this Russian action into Ukraine be another false alarm, 

or the beginning of the great expansion of the Gogian empire noted by 

Ezekiel?  Peter warns us: 

2 Pet. 3:3-4 Knowing this first, that there shall come in the last days 

scoffers, walking after their own lusts, And saying, Where is the 

promise of his coming? for since the fathers fell asleep, all things 

continue as they were from the beginning of the creation. 

 

But Peter concludes: 

2 Pet. 3:9-10 The Lord is not slack concerning his promise, as some 

men count slackness; but is longsuffering to us-ward, not willing 

that any should perish, but that all should come to repentance. But 

the day of the Lord will come as a thief in the night; in the which 

the heavens shall pass away with a great noise, and the elements 

shall melt with fervent heat, the earth also and the works that are 

therein shall be burned up. 

 

There is that term again. The day of the Lord will come as a thief in the 

night. But to whom will he appear as a thief in the night? Will it be to 

those who Paul calls his brethren? The Lord will come as a thief in the 

night to the world. But not so those who Paul calls his brethren, for Paul 

goes on in that chapter in Thessalonians, quoted so confidently by those 

who regard us as so foolish, to assure us: 

1 Thess. 5:4-5 But ye, brethren, are not in darkness, that that day 

should overtake you as a thief. Ye are all the children of light, and 

the children of the day: we are not of the night, nor of darkness. 

 

We are not in darkness as to the events. We know that there have been 

many false alarms over the 2000-year history where men have longed for 

the return of Christ. But we also know that one of these times, will be the 

final time. And to that end, we continue to watch the world around us 

with great interest. 

 

Our attention has been drawn to Russia over the last few years, by her 

invasion of Ukraine, and particularly Crimea. This has been intensified in 

the last few weeks, by Russia again invading Ukraine, this time the entire 

nation, the second largest nation according to land mass, in Europe.   
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Russia’s invasion of Ukraine has been brutal, and many are getting a 

close look at how ugly and terrible war truly is.  The Ukrainians have 

presented a formidable defense, which may have the end result of greater 

terror and disaster for the Ukrainian peoples.  The world’s experts have 

looked at the Ukrainian defense and projected that Russa will not be 

successful.  Others have projected that Russia is getting bogged down in 

this war, and it will end President Putin’s reign, still others suggest it will 

have the effect of ending the entire Russian Empire.  While we cannot 

project the end results of particular events, such as the current war, we 

can project the eventual end result of battles such as this, which is that 

Russia will ultimately be successful.  Whether that will be fulfilled in 

this advance, or some yet unforeseen one, we can’t say.  Indeed, one of 

the intents of President Putin in invading Ukraine, was to weaken 

NATO, and this, on the surface, appears to be failing at this point.  But as 

we shall show, Gog is intimately related to the land of Magog, or 

Germany.  So, this wedge must have some way of resolving itself. 

 

The Bible has much to say about Russia, and her role in world events at 

the time of the end. Russia has long been on the mind of the world.  So 

much so that it has even been obvious to the leaders of this dispensation.  

In 1971, while still governor of California, Ronald Reagan attended a 

banquet given in honor of State Senator James Mills. After the main 

course, he asked Senator Mills if he was familiar with "the fierce Old 

Testament prophet Ezekiel." He went on to explain that Russia was the 

Magog described in Ezekiel's prophecy and was thus "doomed to 

destruction." Reagan went on: 

"In the thirty-eighth chapter of Ezekiel it says God will take the 

children of Israel from among the heathen [where] they'd been 

scattered and will gather them again in the promised land. Ezekiel 

says that . . . the nation that will lead all the other powers into 

darkness against Israel will come out of the north. What other 

powerful nation is to the north of Israel [besides Russia]? None. But 

it didn't seem to make sense before the Russian revolution, when 

Russia was a Christian country. Now it does, now that Russia has 

become communistic and atheistic, now that Russia has set itself 

against God. Now it fits the description perfectly."  

 

Reagan conceded that "everything hasn't fallen into place yet," but he 

strongly believed the end of the Soviet empire by virtue of the second 

coming of Christ were increasingly close at hand." 

 

Well let’s look at this 38th chapter of Ezekiel and we can see what Mr. 

Reagan got right, and on what points he failed to connect.  The chapter 

reads: 
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Ezek. 38:1-3 And the word of the LORD came unto me, saying, Son 

of man, set thy face against Gog, the land of Magog, the chief prince 

of Meshech and Tubal, and prophesy against him, and say, Thus 

saith the Lord GOD; Behold, I am against thee, O Gog, the chief 

prince of Meshech and Tubal: 

 

Ezek. 38:5-6 Persia, Ethiopia, and Libya with them; all of them with 

shield and helmet: Gomer, and all his bands; the house of Togarmah 

of the north quarters, and all his bands: and many people with thee. 

 

The Revised Version of the Bible translates that second verse slightly 

differently, which is of paramount importance as we look at Ukraine 

today:  

Ezek 38:2  Son of man, set thy face toward Gog, of the land of 

Magog, the prince of Rosh, Meshech, and Tubal, and prophesy 

against him,   

 

The difference between the two translations is that the word Rosh, which 

is translated from the Hebrew letters, ROS (רֹאׁש). KJV translates it as a 

common noun, the chief, while the Revised Version leaves it 

untranslated, “Rosh” and treats it as a proper noun defining a location.  

We shall show that the Revised Version is the correct understanding, and 

that Ros is a physical location, specifically, it is the river region at the 

center of Ukraine. 

 

 
Map is from mid-1600s.  It shows the Ros River flowing into the Dnieper River. 

But overall, when we look at Ezek. 38, we see a bunch of names which 

sound quite strange to us. How can we make any sense about these 

things? Who are these people?  Well, as it turns out, all these names 
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(except Gog), are names of geographical regions, and are listed among 

the nations in Genesis 10, and they are also all listed by man’s historians 

from antiquity.  

 

Following the tower of Babel, as the nations migrated across Europe, 

they settled by tribes in different regions. Ancient historians such as 

Herodotus, have traced their movements and have found these things. 

Individuals have tried to identify them, and the following map is one 

such effort. 

 
 
Magog and Gomer were dominant tribes, as they moved across Europe. 

They spread themselves out across the Danube, the river which splits 

Europe into northern and southern sections shown as the red line on the 

map below. The descendants of Magog settled north of the Danube, and 

became the people of Germany, or the Germanic tribes; (not the Russians 

as Mr. Reagan speculated) while the descendants of Gomer became the 

people of the French and settled south of the Danube. 
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I will quote directly from bro. Thomas’ “Exposition of Daniel,” which is 

among his last works, as he makes the case for  the historical veracity of 

Gomer being France or Romantic peoples, and Magog being Germany 

and the Germanic people.  I will quote him, rather than simply take what 

he wrote, find the references and restate them.   

 

“From the Hebrew Scriptures we learn that Magog and Gomer were 

the names of two of the sons of Japheth; and it is to ancient Hebrew 

authority alone that we can resort to ascertain where, according to 

the common repute of the Israelites, the nations which descended 

from these two heads of families, and which long retained the 

proper names of those heads, were spread and established. [See map 

on top of previous page.]  Josephus says,  

‘that Japheth, the son of Noah, had seven sons; who proceeding 

from their primitive seats in the mountains of Taurus and 

Amanus, ascended Asia to the river Tanais (or Don); and then 

entering Europe penetrated as far westward as the Straits of 

Gibraltar, occupying the lands which they successively met 

with in their progress; all of which were uninhabited; and 

bequeathed their names to their different families or nations. 

That Gomer founded the Gomari, whom the Greeks at that time 

called Galatæ; and that Magog founded the Magogæ, whom 

the Greeks then called Scythæ.’ 

 

“It only therefore remains for us to ascertain, which were the nations 

that the Greeks in the time of Josephus called Scythæ, and which 

they then styled Galatæ; and to observe whether the geographical 

affinities of these nations are such as answer to those which are 

plainly required by the prophecy for Magog and Gomer. 

 

“Herodotus, the most ancient Greek writer accessible, acquaints us 

that:  

‘The name Scythæ was a name given by the Greeks to an 

ancient and widely-extended people of Europe, who had spread 

themselves from the river Tanais, or Don, westward along the 

banks of the Ister or Danube.’  

 

‘The Greeks,’ observes Major Rennel, ‘appear to have first 

used the term Scythia in its application to their neighbours the 

Scythians of the Euxine, who were also called Getæ, or Gothi; 

and were those who afterward subdued the Roman empire: and 

from which original stock the present race of people in Europe 

seem to be descended.’  
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And again:  

‘The Scythians of Herodotus appear to have extended 

themselves in length from Hungary, Transylvania, and 

Wallachia, on the westward, to the river Don on the eastward.’ 

 

“Thus, the testimony of Herodotus and Josephus is in perfect 

agreement concerning the progress of Magog and Gomer. In these 

same regions the Scythæ continued many ages after Herodotus, and 

even long after the time of Josephus; for Dio Cassius, who lived 150 

years after Josephus, and about 200 after Christ, relates that Pompey 

in his return into Europe from Asia, ‘determined to pass to the Ister, 

or Danube, through the Scythæ, and so to enter Italy.’ These were 

the original Scythæ. But Herodotus states further, that a portion of 

the same people in an after age, turned back upon the European 

seats of their fathers, and established themselves in Asia; and from 

these sprung the Asiatic Scythæ, who in process of time almost 

engrossed the name to themselves. 

 

“Since the name of Scythæ, or Magog, is to be considered not by 

itself, but in geographical connection with Galatæ, or Gomer, we 

have only to inquire, whether any geographical affinity is really 

ascribed by the Greeks to the Scythæ and Galatæ and to ascertain to 

what regions of the earth those names so associated were applied. If 

we can discover these two points, we ought thereby to have 

discovered specifically the Magog of the prophecy, which is to be 

associated with the region, or people of Gomer. 

 

“Diodorus Siculus, who lived about a century before Josephus, 

traces them much further into Europe than the Danube; even to the 

shores of the Baltic, and to the very confines of the Galatæ of the 

Greeks. In speaking of the amber found upon the shores of that sea, 

he there places the region expressly denominated, ‘Scythia above or 

north of Galatia.’ In which description we at length find the Scythæ, 

or Magogæ, in the immediate neighborhood of the Galatæ of the 

Greeks, or Gomer. 

 

“Galatia is the common and familiar name used by all the earlier 

Greek historians for Gaul, the Gallia of the Latin; and Galatæ is the 

common Greek name for Gauls, or the Galli of the Latins. Thus 

Strabo says, ‘all the Galatæ were called Celtæ by the Greeks;’ and it 

is equally true that ‘the Celtæ were called Galatæ by the Greeks, and 

Galli by the Latins.’ To inquire who were ‘the Galatæ of the 

Greeks’ is therefore the same as to inquire who were the Galli of the 

Romans. A colony of these Galatæ or Galli in the third century 
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before Christ, emigrated from Gaul and established themselves in 

Asia Minor; where they were ever after called by their Greek name, 

Galatians. Diodorus’ ‘Scythia above Gaul extending towards the 

Baltic,’ accurately describes that large tract of Europe above the 

Rhine, or northern boundary of Gaul, through which flow the rivers 

Elbe, Ems, and Weser. Here, and in the countries immediately 

adjoining, were the Scythæ, bordering upon the Galatæ on the north; 

that is to say, a considerable part of Magog geographically 

associated with Gomer. Diodorus elsewhere describes the northern 

part of Galatia, or Gaul, as confining upon Scythia.  

‘The Greeks,’ says he, ‘call those who inhabit Marseilles and 

the inland territory, and all those who dwelt towards the Alps 

and Pyrenean mountains, by the name of Celts; but those who 

occupy the country lying to the northward, between the Ocean 

and the Hyrcynian mountain, and all others as far as Scythia, 

they denominate Galatæ; but the Romans call all those nations 

by one collective appellation, Galatæ that is, Galli.’  

 

“These geographical affinities unite in the name of Celto-Scythæ, 

mentioned by Strabo. ‘The ancient Greeks,’ says he, ‘at first called 

the northern nations by the general name of Scythians; but when 

they became acquainted with the nations in the west, they began to 

call them by the different names of Celts, and Celto-Scythæ;’ and 

again, ‘the ancient Greek historians called the northern nations 

collectively Scythians and Celto-Scythæ;’ which latter name plainly 

denoted the most western portion of the Scythæ, adjoining Gaul; of 

the number of whom were the ‘Scythæ on the north of the Galatæ.’ 

 

“In this general description may be easily discerned that extended 

portion of the West of Europe, comprehending ancient Gaul, 

Belgium, and the countries bordering upon them, which constituted 

in our day the Napoleonic empire. Gomer, then, points immediately 

to France. ‘Scythia above Gaul,’ or Magog above Gomer, that is, to 

the north of it, through which flows the Ems, Elbe, and Weser, is the 

country from which proceeded principally that renowned people 

who in the early ages of Romanism formed an extensive 

confederacy with their kindred nations upon the Rhine, which had 

migrated successively thither from the regions of the Danube; and 

who under the common denomination of Franks overran Gaul, and 

subdued it; and finally establishing their power and population in 

the conquered country, permanently superseded the name of Gaul 

by that of France. ‘As for the seats of the Franks,’ says the 

Universal History, ‘it appears from their constant incursions into 

Gaul, that they dwelt on the banks of the Rhine in the neighborhood 

of Mentz.’ All historians speak of them as placed there till their 
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settling in Gaul. Their country, according to the best modern 

geographers and historians, was bounded on the north by the Ocean 

and the Rhine; on the south by the Maine; and on the east by the 

Weser. 

 

“These were therefore the Celto-Scythians, or Scythians on the 

northern confine of Gaul; that is, Magog in contiguity with Gomer. 

The Chaldean interpreter applies the name of Magog to the 

Germans; in short, all the ancients looked for the Magog of 

Scripture in the West. The Scythæ of Asia, who as we have seen 

were only a partial emigration, or reflux, from their ancient stock in 

Europe, cannot, with any soundness of criticism, be taken account 

of in this argument. 

 

“From the evidence, then, now before the reader, the proposition 

may be considered as fairly proved, that Daniel’s ‘king of the north’ 

is the same power as Ezekiel’s ‘Gog;’ and that Gog being the 

Russian Power in full manifestation, the king of the north and the 

Russian Power are identical. This position being established, we can 

now look around us, and far before us into the future, and be 

prepared to point out assuredly what will be the general progress 

and issue of the present Eastern Question.” 

 

Bro. Thomas, in the above, shows from ancient historians that the people 

of Magog, known historically as the Scythians, began north east of the 

Caspian Sea.  They migrated, chiefly (but not exclusively) westward, 

migrating into Europe through Ukraine, then Romania and during 

Herodotus’ lifetime, ca. 400 BC, as far as Hungary.  Herodotus suggests 

that this is as far as the Scythians went, but later historians show that 

they continued their migration westward, along the Ister, or the Danube 

as it is called today, which created a natural barrier between the two 

dominant tribes of ancient Europe.  Thus, the Scythians went on to 

populate Austria and Germany, while the Gaels went on to establish 

France and Belgium.  Some modern expositors want to ignore or deny 

this expansion and exclude Germany and France from the divine picture.  

They claim that the Roman writers used the term “Scythian” to describe 

any people who rode horses and came from the north.  First, there is no 

reason to make such an assumption, and secondly, if true, why would it 

change anything?  The Germans where clearly labeled as Scythians by 

the Roman—hence civilized world—isn’t that enough to give us 

confidence in identifying the Germans as among the ancient Scythians? 

 

But while Mr. Reagan got the identity of Magog wrong, he was correct, 

that Russia was the great power of the north identified by Ezekiel. Rosh 

is the earliest known name of Russia. We first learn that the river just 
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south of the modern Kiev and in Kiev province was called the river Ros. 

The following is from the Encyclopedia Britannica: 

“Russian BELAYA TSERKOV, city, Kiev oblast (province), north-

central Ukraine, on the Ros River. Founded in the 11th century, Bila 

Tserkva ("White Church") long remained a minor regional centre. In 

modern times industry has developed, including machine building, 

tire production, furniture making, canning, flour milling, and the 

making of knitwear. A feature of the city is its large park, 

landscaped in the 18th century and containing many exotic botanical 

species. The city has an agricultural institute. Pop. (1991 est.) 

204,400.” 

 

Now we further learn of this name: 

Encyclopedia Britannica “RUS, also spelled ROS, ancient people 

who gave their name to the land of Russia. Their origin and identity 

are much in dispute. Traditional Western scholars believe them to 

be Scandinavian Vikings, an offshoot of the Varangians, who 

moved southward from the Baltic coast and founded the first 

consolidated state among the eastern Slavs, centering on Kiev. 

Russian scholars, along with some Westerners, consider the Rus to 

be a southeastern Slavic tribe that founded a tribal league; the 

Kievan state, they affirm, was the creation of Slavs and was 

attacked and held only briefly by Varangians. 

 

“Russian scholars...have insisted that the eastern Slavs, before the 

entry of the Varangians, had evolved a sophisticated feudal state 

comparable to the Carolingian empire in the West. The Rus were 

simply a southern Slavic tribe living on the Ros River.” 

 

So, there can be no question as to who the people named Ros is. They are 

the very peoples we are reading about in our daily newspapers right now. 

The people of the nation formerly called Kiev Rus, and today called 

Ukraine. 

 

Before going on, we would like to take a few minutes to look at the very 

curious history this nation has had recently. In explaining his interest in 

Ukraine, President Vladimir Putin explained that Ukraine is the birth 

place of all Russias.  For this reason, he claimed, he was entitled to 

invade Ukraine for the purpose of re-uniting Ukraine with the Russian 

Federation.   

 

All of Crimea and eastern Ukraine belonged to Russia from the 1770s, 

when Russia moved the Turks out, as the sixth vial of Revelations 16:12 

began to dry up the Euphrates.  The prophetic answer to this was the 
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decline of the Ottoman Empire, which began in 1821 and was brought 

low by 1917.   

 

But the divide between the Russian and Ukrainian aspects of the 

population have always been intense. In World War I, the nation’s 

territory divided its sentiments between the western half, which fought 

for Austria and Germany, and is why President Putin has referred to the 

Ukraine government as fascist; and the eastern half which fought for 

Russia.  With the fall of Germany at that time (World War I) , Russia had 

conquered nearly all of Ukraine, and by 1921, had incorporated the entire 

territory into the Soviet Union. While Ukraine resisted the Soviet 

presence, a famine intentionally caused by Soviet Russia killed 10 

million Ukrainians and brought the territory eventually into compliance. 

 

In 1954, Nikita Khrushchev, who had in the 1930s been the head of the 

Ukrainian Communist Party, transferred all of the territory we today call 

Ukraine, including the Crimea, from Russia to Ukraine. It remained that 

way till the breakup of the Soviet Union in 1990, an event President 

Putin calls "The greatest geopolitical catastrophe of the 20th century." 

 

And this is where it is impossible to miss the hand of God in human 

affairs. In 1990, while George H. W. Bush was president, (that would be 

Bush the Elder,) the Soviet Union fell apart. Many of the former Soviet 

states like Chechnya, (who was brought back to Russia through two 

wars,) and Georgia (who was attacked and partially conquered by Putin 

in 2008,) had received independence from Russia.  Ukraine also gained 

its independence, along with Belarus, the large former soviet state 

immediately north of Ukraine. 

 

These independent states immediately knew that if they wanted to 

maintain their independence from Russia, they needed to join the various 

organizations in the world, which would protect them from the Russian 

expansionist goals which had been clearly stated by Peter the Great. 

They knew from the outset, that Russia had only stepped back, and 

would someday again emerge to try and build an empire. So many of the 

former soviet states sought membership in NATO and/or the European 

Union, to join in a defense pack against Russia, and in the European 

Union to make stronger economic ties with the west, rather than to be so 

economically dependent upon Russia. 

 

But for whatever reason (and the true reason was the hand of God) the 

western states either did not grasp the seriousness of the plight of states 

like Ukraine, or they feared poking the Russian bear too much. They 

seemed to believe that Russia, out of the goodness of her heart, had 

stepped back from empire. They hadn’t. They stood down because the 
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military policies of Ronald Reagan had driven the Soviet Union into 

bankruptcy, trying to keep up the arms race. 

 

In the 1980s, before the decline of the Soviet Union, the GDP (Gross 

Domestic Product) of the Soviet Economy was about one trillion dollars 

per year. The American Economy was about 3 trillion. The Soviets were 

outspending the Americans on defense and had developed an army large 

enough to threaten the west. Nearly every American commander of 

NATO (and by law, NATO must always be led by an American General, 

called the Supreme Allied Commander) when asked what to do if the 

Soviets advanced into Europe, said all he could do was fight for three 

days and go nuclear. Russia was that powerful. 

 

In the 1980s, Ronald Reagan had become President, and he stepped up 

the arms race. He increased US defense spending greatly, taking 

spending up to 300 billion per year. The Soviets tried to match him. But 

the US was spending 300 Billion out of a 3 trillion-dollar economy, or 

10% of their economy on defense. The Soviets began spending 300 

billion out of their 1 trillion-dollar economy, or 30 percent on defense. 

The Soviets soon ran out of money, and this brought extreme discontent 

in Russia. Dissatisfied workers produce poor quality goods, which, as 

one former soviet worker once observed, "They pretended to pay us, and 

we pretended to work." And soon it was obvious that this effort of 

empire building had failed. So, the Soviet Union had collapsed because 

of its ambition. 

 

But not understanding that it was only bankruptcy that had ended the 

empire, not a change in the heart of the Russia leadership, Western 

leaders were slow to encourage the now free nation states to join the 

west. George H. W. Bush even went to Kiev in 1991, the capital of 

Ukraine, and delivered what history now calls his "Chicken Kiev" 

speech, (after the fried chicken recipe of that name) in which he 

argued against the formation of an independent Ukrainian state. 

 

Following the path of President H. W. Bush, President Bill Clinton 

continued to encourage Ukraine to take a different path away from 

European influence.  President Clinton gave military and security 

assurances to Ukraine, in the Budapest Agreement of 1994, so that they 

might give up the nuclear weapons which had been placed on their soil 

by the Soviet Union.  Ukraine voluntarily and unilaterally disarmed, 

putting them in the position we see today, without adequate armaments 

to defend themselves against a nuclear armed Russia.  The exact 

language of the relevant clause of the treaty was: 

4.  The Russian Federation, the United Kingdom of Great Britain 

and Northern Ireland and the United States of America reaffirm 
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their commitment to seek immediate United Nations Security 

Council action to provide assistance to Ukraine, as a non-nuclear-

weapon state party to the treaty on the Non-Proliferation of Nuclear 

Weapons, if Ukraine should become a victim of an act of aggression 

or an object of a threat of aggression in which nuclear weapons are 

used.” 

 

Then in 2014, the leadership which had been previously quite friendly to 

Russia, changed, and Ukraine started looking more westerly for its 

associations.  They made requests to join both NATO and the EU, and 

were turned down, but progress was being made in that direction.  This 

raised the hackles of Russia, who then invaded Crimea and took it away 

from Ukraine in 2014. 

 

The inability to form treaties with the European west, along with their 

unilateral disarmament, and an unwillingness by Presidents Barack 

Obama and Joe Biden to live up to the agreements and promises made by 

President Clinton, made it possible for a man like President Putin, to 

begin to put the Russia empire back together again. But Putin lacks much 

of an army, so he must move slowly, and only when the west will not 

engage him. 

 

For instance, in August of 2008, Putin marched his troops into Georgia, 

of the former Soviet Union. His pretense, curiously, for going into 

Georgia was that Russian natives were being persecuted by the Georgian 

population, identically the same excuse he used for invading Crimea in 

2014, and Ukraine this year.  The United States was war weary, from two 

major wars in Iraq, and Putin was gambling that in 2008, the US, with an 

increasingly unpopular and soon to be replaced President in George W. 

Bush, (that would be Bush the Younger,) would not engage him. But this 

turned out to be wrong. When Putin marched into Georgia, the US, 

which had a Battle Cruiser permanently stationed in the Black Sea in 

those day, moved a Destroyer and the Command Ship for the 

Mediterranean Fleet, the USS Mount Whitney, into the Black Sea. When 

Russia refused to retreat the Mount Whitney sailed into the harbor at 

Tbilisi, into the heart of the Russian Black Sea Navy, which had 

blockaded the port. 

 

Russia pulled back then, to South Ossetia, a northern part of Georgia, 

and waited for the next administration, which was the Obama 

administration. When it came, Russia annexed South Ossetia with barely 

a comment anywhere, and put enough pressure on the rest of Georgia to 

change the direction of the government from looking toward the west for 

its direction, to back towards Russia. 
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But that war had a serious and unintended consequence for Russia. It 

helped Europe understand the real threat to them that Russia was, and it 

made them more willing to accept an American Missile defense program 

stationed in Poland. And plans were finalized to put this into play. But 

when the Obama administration came to power and wanted to "reset" 

relations with Russia which President Putin was only too glad to do, this 

program was reneged upon by the United States. 

 

So, in spite of the tremendous opportunity given the west to permanently 

isolate Russia, they let that opportunity, or rather, God made that 

opportunity to slip right through their hands, that His plan would be 

secured. 

 

Today we see Russia continuing to work in the old Soviet states, 

propping up an unpopular government in Belarus, and it is impossible 

that Russia will stop with just that. After all, she will find Russian 

citizens to protect in Lithuania, Latvia and Estonia, along with western 

European states like Poland and in the eastern parts of Germany, and 

Austria. And that is what Ezekiel 38 tells us she will do. 

 

But back to Ezekiel 38, We have spent a considerable time on Rosh, and 

now move on to the second location noted, which is Meshech. In the 

Hebrew language, certain vowels are not placed in the words, which can 

make their translation difficult, especially as applied to proper names of 

an unknown origin. The word Meshech is translated from the three letters 

MSC (ֶמֶשְך).  This would be properly pronounced Mosc. 

 

Directly north of the region of the river Ros, is another river, the River 

Mosc, or Musk. According to the Times Atlas Of World History, the 

River bore the name Musk until about 1020 AD, when it was changed to 

Moska.  

 
It was upon this River that the 

Muscovites developed, and the 

River and City and region still 

bear the modern version of this 

name. The modern River is 

Moska. The city is Moscow, and 

the Region is Muscovy. In 

Hebrew, the spelling of Musk 

would be the same as the spelling 

for Meshech. 

 

The final nation mentioned in 

conjunction with the king of the 
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North was Tubal. This word is translated from the Hebrew letters TOBL. 

Again, we can see that the in the Western region of Russian Siberia, 

there was a Tobol River in antiquity, which still bears the name Tobol, 

and a town Tobolski exists on that River. 

 

These three old names, Ros, Mosk, 

and Tobol then, are all prominent 

Rivers in Russia upon which, a 

people developed. Identifying them 

is no more difficult than researching 

the names of antiquity. Gog, king of 

the north is the king of the peoples 

of Russia, the Germanies, and the 

French. 

 

So, we have seen that four of the 

names in Ezekiel 38 directly reflect 

geographical areas.  Magog is 

Germany, Ros is Ukraine, Mosc, is 

Moscow, and Tobl is Siberia.   

 

What then about Gog.  Gog is not a 

geographical location, as we can tell 

from the text.  Gog is the prince of 

the people of these lands.  Gog then 

is a specific person who shall arise 

to coordinate the north country’s 

adventures into the Holy Land.  We 

will have more on Gog, at the end of 

this article. 
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Next in our list of nations that make up the northern confederacy, we 

have Persia, Cush, and Put.  Persia is probably the simplest of all, as the 

nation still goes by that name in some of its official events.  Persia is 

Iran.  Cush is identified as two different regions in history.  Cush began 

first of all, in Iraq.  It then migrated south of Egypt, into Ethiopia.  

Which of the two nations in indicated by the prophesy?  It would seem to 

me that Iraq is the intended state. 

 

Why consider Cush to be Iraq?  Because it completes a Shi’ite Moslem 

alliance, hostile to Israel and the South, and all in league with Russia.  

Syria is not mentioned in Ezekiel 38, but Syria is mentioned in the 

Scripture as the homeland of the King of the North, along with 

Mesopotamia (Iraq).  

 

In Daniel’s prophesy, we read this: 

Dan. 8:8  Therefore the he goat waxed very great: and when he was 

strong, the great horn was broken; and for it came up four notable 

ones toward the four winds of heaven.  

 
In its primary application of Daniel 11, at the formation of the four horns 

upon the death of the he goat, (Alexander the Great) the King of the 

Northern Horn was the Greek General, Seleucus I,  who began his 

empire with Syria and Mesopotamia.  Before he was through, he 

controlled all of Alexander’s Empire, except for that controlled by the 

South Horn King, Ptolomy who controlled Egypt and Palestine. 

 

Syria then, did not need to be included in Ezekiel 38, as it is implied in 

the term, King of the North.  As we shall see when we get to the King of 

the South, the situation is similar there.  Egypt is the King of the South.  

As the prophesy indicated that the Northern King of Ezekiel 38 advances 

against the south, it was unnecessary to include Egypt in the list of 

southern nations, as she is already implied. 

 

The northern Shi’ite states are joined by Put, or Libya.  We all will recall 

the victories that the Sunni Muslims under the leadership of the Muslim 

Brotherhood were having in Syria prior to 2012.  It looked like the 

Shi’ite regime of Bashar Al Assad of Syria would fall.  But with the 

events of Benghazi and the American loss of influence in Libya, the 

Libyan arms for Syrian rebels dried up, and the Sunni offensive in Syria 

faltered, then finally came to an end in 2017.   

 

In July of 2017, the U.S., Russia, and Jordan agreed to a ceasefire in part 

of southwestern Syria, Russia giving assurances that Syria would abide 

by the agreement.  Also at that time, the U.S. had decided to halt the CIA 
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program to equip and train anti-Ba'athist government rebel groups, a 

move sought by Russia. 

  

In September the Ba'athist government's Central Syria offensive 

culminated in the breaking of the three-year ISIL siege of Deir ez-Zor, 

with active participation of Russian Air Force and Navy. This was 

followed shortly thereafter by the lifting of the siege of the city's airport.  

 

Russia’s involvement in Syria is unquestioned, and Syria is solidly 

identified as among the northern alliance.  So, the Shi’ite association 

with the northern hosts is unmistakable, and will be constituted by the 

nations of Iran, Iraq, Syria, and Lebanon, along with Libya. 

 

 
 
The last two states identified in Ezekiel 38 are Gomer and Togarmah.  

We might ask why these states are the last identified, and it is probably 

because they will be the last to be added to the northern confederacy.  As 

we have already pointed out, Gomer was the descendant of Japhet who 

migrated across Europe, south of the Danube, warring constantly with 

Magog, or Germany.  Togarmah, according to our maps of the ancient 

world, is Turkey, who will probably be the last state to join the North, 

and probably their joining will be by force of Russian arms. 

 

So, it is an alliance of European states, led by Russia, which comes down 

against the Middle East; according to the 38th chapter of Ezekiel. And 

that is exactly what we see forming today. 

 

Finally, we will address the word “Gog.”  Gog appears to be an 

individual, principally the individual who leads the nations in their attack 

on Jerusalem.  Gog is said to be of the land of Magog.  Many expositors 
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take this to mean that Gog is born in the land of Magog.  Most modern 

expositors believe that Magog is limited to Ukraine.  As we have seen, 

Ukraine was settled by Magog in the days of Herodotus, and so it is 

entirely possible that Gog may come from this land.  President Nikita 

Khrushchev was a leader of the former Soviet Union who was born in 

Ukraine and came to prominence in the Ukrainian Communist Party. 

 

But as bro. Thomas points out, being of the land of Magog, can simply 

mean being sovereign, or ruler of the land of Magog. It simply indicates 

a close relationship between the states which the Scriptures intend to be 

represented by the term Magog, and the prince of Ros, Mosc, and Tobl.   

 

There is little doubt that the first few weeks of the Ukrainian war have 

done damage to the relationship between Germany and Russia.  The 

question is, how long will it last.  Germany had a growing affinity for 

Russia prior to the war for a number of reasons.  Nationalist Germans 

appreciated President Putin’s objections to the growing presence of 

foreigners in many European states.  It was the nationalist sentiment who 

put the current chancellor, Olaf Sholz, in  power.  The head of the 

German Navy had to resign, recently, for his outspoken support of 

President Putin.  And former Chancellor, Gerhard Schroder currently sits 

on the supervisory committee for Gasprom, Russia’s largest oil and gas 

company.  Schroder was also a principal instigator in Nord Stream 2, the 

pipeline taking gas from Russia to Germany through the Baltic Sea. 

 

So yes, Germany has taken measures much stronger than expected 

against Russia in consequent of the Ukrainian war, but the ground work 

for a closer relationship with Russia has been laid, and we will see how 

long the German people will struggle with outrageously high fuel bills, 

before watching Russia take back a part of her empire which she has 

controlled for 400 years anyway, doesn’t seem so bad. 

 

This may be especially the case as the west refuses to engage a Russia 

who will grow more powerful by the day, due to her relationship with 

Syria, Iraq and Iran in the Middle East, and its growing relationship with 

China. 

 

Now when Russia moves into the Middle east, she will be met by a foe 

the Scriptures call "The Ships of Tarshish with all her young lions," 

along with two states identified as Sheba and Dedan.  Who is this great 

foe, and defender of Israel? And it is a mighty foe. So mighty, that we 

should go back to look at the fourth verse of the 38th chapter. 

Ezek. 38:4 “And I will turn thee back, and put hooks into thy jaws, 

and I will bring thee forth, and all thine army, horses and horsemen, 
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all of them clothed with all sorts of armour, even a great company 

with bucklers and shields, all of them handling swords.” 

 

Ezekiel sees the Russian/Northern King turned back from an advance 

against the Holy Land.  Other prophesies indicate that there may be two 

“turning backs” of the northern invader prior to its ability to finally sack 

Jerusalem, which is the goal of the Northern King. 

 

For instance, the invasion of Israel by Babylon occurred this way.  After 

Nebuchadnezzar, King of Babylon had taken the throne of his father, and 

defeated Pharoah Necho and the Assyrians at Carchemish 605 BC., he 

proceeded into Israel and took a vow of loyalty from Jehoiakim, whom 

Pharoah Necho had set on Israel’s throne.  This was in 604 BC.   This 

was the captivity in which Daniel was carried off to Babylon.  Jehoiakim, 

seven years later rebelled, and Nebuchadnezzar came again, removing 

him from the throne and setting his brother, Zedekiah up as king, 597 

BC.  This would be the second advance, and the one in which Ezekiel 

went to Babylon.  But Zedekiah also rebelled, and this brought 

Nebuchadnezzar one more time, in which he destroyed the Temple and 

sacked the city.  Thus, three advances, with Jerusalem destroyed on the 

third one. 

 

We see the same pattern in Daniel 11, and the classical battles between 

the King of the North, which was by then (300 BC) the Seleucid Empire, 

and the King of the South which was the Ptolemaic Empire.  In Daniel 

11:7 we have the prophetic testimony of Ptolomy Euregetes who avenges 

the death of his sister Berenice, and takes a great victory over Seleucus 

Callinicus, 246 AD.  This ended Seleucus’ first effort to conquer 

Jerusalem,  but one of his sons, Antiochus, who came to be known as 

Antiochus the Great, came again, and fulfilling the prophesy of Dan. 

11:11,  again fell to the southern King, this time Ptolomy Philopater.  But 

Antiochus regroups and comes a third time, 198 BC., and this third time, 

he is victorious. 

 

And the same course of events happened when Rome sacked Jerusalem.  

When the rebellion took place, 66 AD., Gaius, the local commander of 

Roman forces sought to put down the rebellion.  He put Jerusalem under 

siege, but for unknown reasons, he decided he lacked the force necessary 

to conquer Jerusalem.  Rome sent Vespasian to Jerusalem, 67 AD. who 

put the city under siege and brought it to the brink of collapse when 

Emperor Nero died.  Vespasian returned to Rome to contend for the 

office of Caesar, and then sent for his Son, Titus, to come, and on this, 

Rome’s third advance against the city, 70 AD., Jerusalem fell 

spectacularly. 
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The turning back of the northern foe, whether once or twice, helps us to 

understand the expression, “I will put hooks into thy jaws and bring thee 

forth.”  One doesn’t have to put hooks into the jaws of an animal to lead 

them around, unless they don’t want to go.  The power they are facing is 

a power which has turned them back, and so God has to provide them a 

reason to advance again.  Next month we will examine this powerful 

Southern Force. 

 

No More Curse 
 

by Robert Roberts 
 
We are here this morning to build one another up in the faith that has 

come by Jesus Christ. There are various ways of doing this. Certainly, 

none is more effectual than the one which is touched in a saying of 

Christ’s read in our hearing this morning. He said to the Jews who 

opposed him, “If ye believe not me, believe the works.” Here was an 

appeal to evidence—to facts. He bases his claim to be received as the 

Messiah on reasons in the shape of facts which could not be explained 

apart from his possession of that character. He told his disciples that the 

Jews would be held responsible for their rejection of him on this very 

ground—that they had had evidence placed before them which could not 

be mistaken. He said, “If I had not done among them the works which 

none other man did, they had not had sin: but now have they both seen 

and hated both me and my Father”—(John 15:24). The works he did 

were of a nature not to be explained away. They could not be understood 

on any principle except that God was with the worker of them. This was 

recognised by the Jews themselves as appears from the words of 

Nicodemus, one of their leading men, who came to see Jesus by night. 

He said, “Rabbi, we know that thou art a teacher come from God; for no 

man can do these miracles that thou doest except God be with him”—

(John 3:2). As a matter of fact, it is testified that “among the chief rulers, 

many believed on him; but because of the Pharisees, they did not confess 

him, lest they should be put out of the synagogue, for they loved the 

praise of men more than the praise of God—(John 12:42). 

 

The works that Jesus did were all of a character to carry with them the 

conviction of his divinity. They were not like the feats of sorcerers or the 

performances of wizards and magicians. They were not done secretly. 

They were not done in the dark. They required no appliances. They were 

done in the open day, and by means beyond human control, such as when 

with a word, he cured in an instant a dying child at a long distance off, or 

quelled a storm with a command, or walked on the sea by his will, or fed 

thousands with a few loaves. It was to such things he appealed when 
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John the Baptist, languishing in prison, began to wonder at the delay in 

the effectuation of the Messianic mission, and sent two of his disciples 

with the question: “Art thou he that should come, or look we for another? 

We are informed (Luke 7:21) that “in the same hour, Jesus cured many 

of their infirmities and plagues and of evil spirits; and unto many that 

were blind he gave sight. Then Jesus answering said unto them, Go your 

way and tell John what things ye have seen and heard, how that the blind 

see, the lame walk, the lepers are cleansed, the deaf hear, the dead are 

raised, and to the poor the gospel is preached.” 

 

To the Pharisees he said, “If I do not the works of my Father, believe me 

not.” In these few and simple words, he throws down a challenge to 

reason which cannot be successfully taken up. They are words that cover 

the whole ground of revelation. They illustrate the nature of God’s whole 

appeal to man. It is an appeal to facts. God asks no man to believe 

without giving him a reason for believing. From the time Moses wrought 

his three signs in the presence of the elders of Israel, in proof that the 

message he brought was from God, to the day (1,500 years afterwards) 

when “with great power gave the apostles witness of the resurrection of 

the Lord Jesus” (Acts 4:33), God confirming their words with signs 

following (Mark 16:20)—throughout the whole of that protracted period, 

human submission was never required except on the strength of facts 

reasonably demanding it.  

 

Our position this morning is of that character. In the faith we exercise 

and the obedience we render to Christ, we stand on facts to a much 

greater extent than most people realise. It is by no means purely a matter 

of faith, in the popular sense of the term. The work of God is already 

largely accomplished. We are not like Abraham who merely had a 

promise of Christ. We have had Christ himself in the accomplishment of 

a part of his work. True, Abraham had angelic visits, which we have not, 

and thus our cases are equalized. We live not in the age of the prophets, 

but more than any previous generation, we live in the age of prophecy 

fulfilled. We look back on a 3,000 years’ fulfilment, embracing every 

topic with which prophecy deals, except the culminating glory. 

Surveying that extensive retrospect, we see Babylon brought to nothing, 

Persia overthrown by Greece, Egypt reduced to political baseness, Moab, 

Ammon, Tyre, Syria and other adjacent countries desolated, Jesus born 

at Bethlehem, despised and rejected, wounded and slain in the house of 

his friends. Israel dispersed among the nations and Jerusalem 

downtrodden of the Gentiles for centuries, and Rome in varied foretold 

phases in political and ecclesiastical ascendancy over “peoples and 

multitudes and nations and tongues.” In our own days, before our own 

eyes, we see the nations armed, through French influence: Turkey at the 

verge of dissolution through political evaporation: and Israel’s land and 
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people coming into remembrance after a long night of neglect and 

forgetfulness. 

 

This mighty record of prophecy fulfilled is a more powerful testimony to 

the divinity of our foundation, than would be prophecy uttered in our 

midst; for in that case, we should have to wait to see if it came to pass, 

whereas here is the evidence complete before our eyes of the truth of 

what Paul says, that God “at sundry times, and in divers manners, spake 

in time past unto the fathers by the prophets.” 

 

Non-thinking, or unprincipled men, affect to make light of fulfilled 

prophecy, as if it proved nothing. No man, exercising a competent 

reason, can think in this manner. It requires but a moment’s reflection to 

perceive that there is no prophetic power in the earth at the present time. 

There are two features in English public life that would be sure, under 

the strain of human avarice, to have brought it to the front, if it had 

existed anywhere: viz., the Stock Exchange and racecourse. We are all 

aware that a day’s foreknowledge, in either of these institutions, would 

enable its possessor to make a fortune at a sweep. Yet behold the 

helplessness of the astutest of men with regard to the events of twenty-

four hours ahead! Why is it that, with the highest development of the 

human intellect, and the profoundest knowledge of nature yet attained in 

human history, there should be a total absence of prophetic power, while 

this prophetic power was a common feature of Jewish history up to a 

certain point? It is evident there was a something operating then that is 

not operating now. The Jewish race are as numerous now as then, yet the 

Jews are as barren as the Gentiles of the prophetic gift. The Jews have 

had no prophets among them for 1,800 years.  

 

What is the explanation? It is furnished by a prophecy in Amos (8:11), 

where, amongst other consequences of Israel’s incorrigible disobedience, 

this is decreed: “Behold the days come, saith the Lord God, that I will 

send a famine in the land—not a famine of bread, nor a thirst for water, 

but of hearing the words of the Lord. And they shall wander from sea to 

sea, and from the north even to the east. They shall run to and fro, and 

seek the word of the Lord, but they shall not find it.” By Micah also 

(chapter 3:6–7) it was foretold that vision should cease, and that there 

should be no answer from God. By this the disappearance of prophecy is 

explained; but, at the same time, the divinity of former prophecy is 

proved, for here is prophecy fulfilled, and the strangest of all prophecy, 

viz., a prophecy that prophecy should cease for a time.  

 

If prophecy were a natural power, in the sense contended for by the 

disbelievers of prophecy, here is a curious phenomenon for them to 

explain—natural power prophesying that natural power shall cease; that 
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is, prophesying an impossibility, according to the naturalist hypothesis, 

for, by that hypothesis, the ways of nature are immutable—(their great 

argument against miracle). But there is something tougher still for the 

naturalist to deal with. If prophecy, as a natural gift (!), is so accurate in 

its forecasts as to be suspended in accordance with its own prediction, 

what reason can he show for not expecting all its other forecasts to be 

realised as well? Why not the Jewish restoration? the kingdom of God? 

the coming of Christ? the resurrection of the dead?—for all these are 

explicitly foretold by the same “sure word of prophecy” that foretold the 

disappearance of prophecy. 

 

The subject is involved in hopeless embarrassments away from the 

simple and inevitable explanation that God spoke by the prophets, 

enabling them as Daniel expressed it to show what should come to pass 

hereafter. This is the only view admissible in view of all the facts: a view 

that brings with it the glorious guarantee of good things to come, even 

those covenanted mercies to the fathers which God has sworn by Himself 

to bring to pass on earth when there shall be no more curse, no more 

pain, no more death; but when the earth shall be a scene of effective and 

glorious and joyful life to the glory of Him from whose hand all things 

have come. 

 

“If ye believe not me, believe the works.” Men may fail in capacity to 

discern that Christ himself is an all-sufficient reason for believing in him, 

even apart from the evidence of his “works.” Christ allows the possibility 

of such infirmity. But a man must be far below the ordinary level of 

reason who can shut his eyes to the significance of his “works.” From the 

place where we stand in the nineteenth century, we must comprise in 

these works the works of the apostles: for the works of the apostles were 

the works of Christ. They did them in his name and by his power. It is 

impossible to separate the apostles from Christ. Some in our day would 

make a distinction. They say, “Give us the words of Christ: we do not 

care so much for the apostles.” This is altogether artificial and false. It is 

in flat contradiction to Christ’s own declaration to the disciples in 

sending them forth: “He that heareth you heareth me: he that despiseth 

you despiseth me, and he that despiseth me, despiseth Him that sent me.” 

By this rule, the man who slights the apostles, slights God. It is what 

John said: “We are of God: he that knoweth God heareth us: he that is 

not of God heareth not us. Hereby know we the spirit of truth and the 

spirit of error”—(1 John 4:6). A man’s treatment of the apostles is 

therefore a test of his position before God. To talk of preferring the 

words of Christ to the words of the apostles is to speak unenlightenedly. 

Jesus and the disciples were “all one,” as he prayed the Father that it 

might be—(John 17:21). In considering the “works” of Christ, we must 

therefore include the apostles, not that when Jesus spoke of them to the 
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Pharisees he meant to include them: because at that time, the apostolic 

work was an affair of futurity, but standing where we do, and looking 

back, we must take the apostolic work into account as part of the 

“works” that bear testimony that Christ is of God. 

 

It may be said we live too late in the day to be witnesses of the apostolic 

work, seeing the apostles are in their graves and their work a long-past 

affair. The remark is true, but there is a sense in which they “being dead 

yet speak.” They have left their mark behind them. The evidence of their 

work is before our eyes. What is the meaning of Christendom?  

 

How come whole nations to profess the name of Christ in ever so 

nominal a way? How come there to be State Church establishments 

throughout the world? How come the name of Christ, in the form of “the 

year of our Lord,” to be in every legal document throughout the civilized 

world? The consideration of these simple questions will guide us into the 

presence of the apostles; for no explanation satisfactory to reason can be 

given of these facts apart from what they did in the first century. What 

was it they did? Here, again, reason demands that it must have been 

something extraordinary; for how, without some extraordinary power at 

work, could a company of poor and illiterate men have succeeded in 

laying the foundation of Christendom, in persuading thousands, in all 

parts of the Roman Empire, to accept a doctrine and practice which 

brought upon them the disabilities of the law and the persecution by the 

authorities, the alienation of friends, and the loss of property, reputation, 

and liberty—yea, even life itself? 

 

Immeasurably powerful becomes this argument when we consider what 

was their doctrine, and their argument in support of it. Our knowledge of 

these comes to us with the apostolic writings. Here, again, we stand face 

to face with facts. The New Testament is a fact. It is not a fact of 

yesterday. Even if its age were a matter of doubt, its own character is 

conclusive of its genuineness in every sense, but its age is not in doubt. It 

comes down to us through channels excluding the possibility of 

uncertainty on this point. It comes down to us through multitudes in 

every country, and in different languages, and in multiplied copies. It is 

no private affair. It has been public property for ages. We have every 

guarantee possible in such a case that the apostolic writings, as we now 

have them were in circulation among Christians of the first centuries 

during the lives of the apostles. 

 

From these apostolic writings, then, we learn that their doctrine was that 

Jesus Christ, recently executed in public as a malefactor, had risen from 

the dead, as the beginning or foundation of a future work of God towards 

the children of men. Let every one carefully read the Acts of the 
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Apostles, and he will find that this is the kernel of the apostolic 

proclamation. Their doctrine was a matter of fact—not of speculation. 

What proof did they offer of the fact? First, their own personal witness. 

“We are his witnesses,” said Peter before the Jewish council—(Acts 

5:32). The personal testimony of a man of proven honesty is always 

weighty; but the weight is greatly increased in this case by the fact that 

not only can no reason be suggested why the witnesses should speak 

falsely, but every reason why their testimony should be in the other 

direction. Nothing was to be gained by testifying to the resurrection but 

shame, confusion, imprisonment, and death. A habitually honest man 

may, in an extreme case, be betrayed into untruth when his interest is 

served by it; but when an honest man persists in a statement that tells 

against his dearest interests, what conclusion is there, but that he speaks 

what he believes to be the truth?  

 

This was the case with the apostles. For three years and a half, they had 

been preachers of righteousness with Christ, calling on the people to 

repent. Christ was arrested and slain. At first, overwhelmed by the 

calamity, these men appeared before the Jewish public, and asserted the 

resurrection of Christ as a fact, brought within their personal cognition 

by a forty days’ association with him after resurrection. Their testimony 

was odious to the Jewish authorities, who enjoined silence on them under 

the severest penalties. They disregarded the interdict. They proclaimed 

the fact of Christ’s resurrection more and more widely. “We cannot but 

speak the things we have seen and heard” (Acts 4:20) was their excuse.  

 

Their perseverance cost imprisonment and every undesirable 

consequence; but they persevered. It was not one apostle only: it was 

twelve. It was not twelve apostles only: it was a hundred besides—(Acts 

1:15; 2 Cor. 15:6). It was not these only, but the very leader of the 

persecution movement, in the very midst of his most energetic 

enterprises against the Christians, suddenly became a preacher of the 

resurrection of Christ, on the ground that Christ had appeared to him in 

open daylight, in the presence of a band of officers, who were felled to 

the ground by the glory; and had left his mark on him in the shape of 

closed-up eyes for a season. “This thing,” as he said to king Agrippa, 

“was not done in a corner.” It was done openly, in the presence of 

officials, who were not produced to contradict Paul, though the Jews had 

it in their power to do so, as also to have closed the mouths of the twelve, 

by producing the body of the Lord Jesus, if his resurrection had been an 

invented story. 

 

But personal witness was not the only instrumentality employed in 

producing conviction of Christ’s resurrection. This was weighty enough; 

but as if allowing the possibility of the people reasonably fearing some 
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mistake, notwithstanding the earnestness and unanimity of the witnesses, 

God “confirmed their word with signs following.” So, Mark testifies—

(16:21). So Paul also testifies: “God also bearing them witness, both with 

signs and wonders and divers miracles and gifts of the Holy Spirit—

(Heb. 2:4), To this “witness” Jesus referred in his promise to the 

disciples, “When the comforter is come whom I will send unto you from 

the Father, even the spirit of truth, which proceedeth from the Father, he 

shall testify of me: and ye also shall bear witness, because ye have been 

with me from the beginning”—(John 15:26). To this double witness, 

when it came to be a fact, Peter alluded in the presence of the Jewish 

Council when he read “We are his witnesses of these things, and so is 

also the Holy Spirit which God hath given to them that obey Him”—

(Acts 5:32). The form in which the Spirit bore witness is indicated in the 

prayer of the apostles: “Grant unto thy servants that with all boldness, 

they may speak Thy word, by stretching forth Thine hand to heal and that 

signs and wonders may be done by the name of Thy holy child Jesus”—

(Acts 4:29).  

 

This prayer was answered. “By the hands of the apostles, were many 

signs and wonders wrought among the people . . . . . so much that they 

brought forth the sick into the street and laid them on beds and couches, 

that at the least the shadow of Peter passing by might overshadow some 

of them. There came also a multitude out of the cities round about unto 

Jerusalem, bringing sick folks, and them that were vexed with unclean 

spirits, and they were healed everyone—(Acts 5:12–15). The natural 

result of this exercise of miraculous power in attestation of the apostolic 

testimony that Christ had risen, was to induce extensive conviction. 

“Believers were the more added to the Lord, multitudes both of men and 

women”—(verse 14). In the case of the Samaritans, “The people with 

one accord gave heed to those things which Philip spake, hearing and 

seeing the miracles which he did—(Acts 8:6). In the case of the Asiatics, 

at the hands of Paul, “All they that dwelt in Asia, heard the word of the 

Lord Jesus, both Jews and Greeks. And God wrought special miracles by 

the hands of Paul, so that from his body were brought unto the sick, 

handkerchiefs or aprons, and the diseases departed from them . . . . . so 

mightily grew the word of God and prevailed”—(Acts 19:10, 12, 20). 

 

The mighty hold which Christianity took upon the Roman empire in the 

first century in the teeth of the most violent opposition on the part of the 

authorities, cannot be explained apart from these facts. The perception of 

this is edifying or building up: it imparts strength to the confidence in 

which we stand, gives courage to faith, and resoluteness to our obedience 

of Christ, around whom all these things centre. Shortly our confidence 

will be justified and rewarded, by the occurrence of the great event of 

which they are to us the guarantee—the coming again of the Lord Jesus 
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Christ, who, though absent from the earth so long, is only absent for a 

season, during which he is a watchful spectator of the work to which we 

stand related, the development of a people by trial, in circumstances of 

darkness, and weakness, and downtreading, for the mutual glory and joy 

of Christ and them in the day of his appearing. 

 

THE SEA IN PROPHETIC 

FIGURATION 

BY DR. THOMAS 

IN prophetic writing, “Sea” is representative of nations. It is thus used in 

Ezek. 36:3, where Yahweh Elohim, addressing Tyre, says, “I am against 

thee, and will cause many nations to come up against thee, as the sea 

causeth his waves to come up.” Here the waves of the sea represent the 

military forces of the nations marching against any enemy. Also in Jer. 

2:42, the forces of the Medes and Persians which captured Babylonia are 

styled the sea; as, “the sea is come up upon Babylon: she is covered with 

the multitude of the waves thereof: her cities are a desolation.” 

 

Daniel’s four great beasts are represented as arising out of the Great Sea 

or Mediterranean, as the result of the striving of the four winds upon it. 

These four beasts are systems of powers which arose out of conflicts of 

the nations inhabiting that portion of the earth, the central sea of which is 

the Mediterranean. Hence, this sea became their representative in the 

prophecy. 

 

It is also so used in the Apocalypse into the symbols of which it has been 

transferred, and with them incorporated. The beast having seven heads 

and ten horns exhibited in ch. 13:1, is a combination of Daniel’s four, 

and therefore represented as “rising up out of the sea,” which, of course, 

is the same sea. The second trumpet was prepared to “blow upon the sea; 

and when it sounded, the great Attila-mountain burning with fire was 

cast into the sea: and the third part of the sea became blood: and the third 

part of the creatures which were in the sea and had life died; and the third 

part of the ships were destroyed” (Apoc. 8:8). This was a representation 

of the judgments that were to fall upon the peoples of the Roman West, 

occupying that third part of the great sea region and scourged by Attila 

and his Huns, as Mœsia, Thrace, Macedonia, Illyria, Lombardy, and so 

forth. But, until the Sealing Angel had done his work upon the servants 

of the Deity, the Angel of the second trumpet was commanded not to 

hurt the sea (ch. 7). 
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The rainbowed angel that descends from the heaven is represented in ch. 

10:2, 5, as planting his right foot upon the sea, and swearing that 

henceforth “there should be no delay in the finishing up of the mystery of 

the Deity, as he had declared the good news,” or gospel of the kingdom, 

“to his servants the prophets.” This is the same sea; and the right foot of 

the angel resting upon it indicates that it is to be subjected to the 

judgments of the Seven Thunders from the throne along with the earth, 

or interior regions. 

 

In Rev. 12:12, the sea is again introduced in the words, “Woe to the 

inhabitants of the earth and the sea! for the devil is come down unto you, 

having great wrath, because he knoweth that he hath but a short time.” 

Here the sea is regarded as an inhabited region to which the Devil would 

pay a visit in wrath. In this text, it represents those provincial regions of 

the Fourth Beast habitable in which the last struggle for power between 

the Catholic and Pagan factions was to ensue, subsequently to the 

expulsion of the “what withholdeth,” from the Roman Heaven, in the 

Constantinian epoch spoken of in 2 Thess. 2:6, 7. 

 

In Rev. 16:3, the second angel-power is exhibited as pouring out his vial 

upon the sea; “and it became as the blood of a dead man; and every 

living soul died in the sea.” Here is a sea of living souls in anything else 

than a translucent state like to crystal. It was opaque with human blood to 

excess, as symbolized by the death of all the souls it contained. The 

naval anti-revolutionary war, which commenced in 1793, and continued 

with brief intermissions till 1815, illustrates this judgment upon the sea. 

It is a sea of living souls noted for their wickedness; and hence it is that 

the spirit speaking of them, says, “The wicked are like a troubled sea 

when it cannot rest, whose waters cast up mire and dirt. No peace for the 

wicked, saith my Elohim” (Isai. 57). 

 

This is the present condition of the Apocalyptic sea, representative of the 

nations of the four beasts of Daniel; the people of the interior, as of 

Germany, Hungary, Poland, Russia, and so forth, being represented by 

“the earth.” The sea-nations are more especially before, or in the 

presence of the throne; the earth-nations being more remote. 

Nevertheless, the nations, or “inhabiters of the earth and sea,” are all of 

the same character, and in “the hour of judgment” equally obnoxious to 

the wrath of the Deity. They are both a dead and a troubled sea, and so 

charged “with mire and dirt,” that nothing can make it transparent to the 

light of the divine glory, but the judgments of the Deity—the bolts of the 

seven thunders pealing from the throne: “when his judgments are in the 

earth, the inhabitants of the world will learn righteousness;” and all 

nations shall come and worship before Yahweh; because his judgments 

are made manifest” (Isai. 26:9). 
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This, then, is the purpose of the Deity upon the sea; to make it “like to 

crystal,” transparent with righteousness and truth. This is the mission of 

Yahweh’s servant when he comes in power to enlighten the earth with 

his glory. But this must be preceded by judgments upon the sea. The 

representation of this is found in Apoc. 15:2, in which John says: “I saw 

as it were a translucent sea that had been mingled with fire 

(memigmeneen perf. part. pass.).” But the fire had ceased to burn, and 

those who had gained the victory over the sea of nations, he also saw 

standing upon it, and with their harps celebrating their victory over the 

Papal and other dominions, and singing the song of Moses and the Lamb. 

The fire with which the sea will have been mingled is the wrath of the 

Deity contained in the Seven Thunders, or terrors of the Seventh Vial, to 

be hurled from the throne by Jesus and his Brethren, who constitute the 

Rainbowed Angel, “whose face is as the sun, and his feet as pillars of 

fire” (ch. 10:1). 

 

When these judgments, which make the Deity “a consuming fire” shall 

have subsided, “the Mystery of the Deity will be finished.” The sea of 

nations will be no more lashed into fury and tempest for a thousand 

years. In the presence of David’s throne it will be tranquil, and its waters 

so translucent that those who stand upon it, having calmed its tempests 

and quieted its waves, will see into its utmost depths. 

 

But though at rest for a thousand years, and the power of the Satan 

submerged in the abyss, the sea will again become tempestuous, and cast 

up mire and dirt. “In the flesh dwells no good thing,” and “it lusteth 

against the Spirit.” At the end of the Millennial Period, it becomes 

impatient of restraint, and the nations rebel against the saints who will 

have ruled them with a rod of iron so long in righteousness and peace. As 

“the sand of the sea” they again try war with the saints; and, as before, 

the saints subdue them with a crushing and final overthrow. The end of 

flesh and blood upon the earth will have then arrived, and there will be 

“no more SEA” (Rev. 20:5; 21:1). A full end will then be made of all 

nations (Jer. 30:11). The nations of the earth and sea will then be 

superseded by the Israel of God, and every individual of whom, of all 

orders and degrees, will be consubstantial with the Deity and the 

occupant of this then glorious planet which shall never be removed. 
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BIBLE REVELATION OF THE FUTURE 

STATE 

BY DR. THOMAS. 

THE Bible reveals, or rather treats of but two states, the present and the 

future. We may almost say of the past and future, for the present is no 

sooner here than it is gone; so that the past becomes, as it were, a 

completive present. Of the future state we know nothing but as it is 

revealed in the Scriptures. What do they testify as to this state? That, like 

the past and present, it has to do with the living, and not the dead. State is 

organization, individual and physical, or national; but death is dissolution 

and the reverse in everything. The Scriptures also testify that the future 

state is a constitution of things upon earth growing out of those that now 

exist as the elements thereof; and that it is subdivisible in two eras, the 

Millennium, or “Age to Come,” and that which succeeds it, called “The 

Ages of the Ages.” The age to come is styled, “The Economy of the 

Fulness of Times” by Paul, and “The New Heavens and New Earth 

wherein dwelleth righteousness” by Peter, as contrasted with the Mosaic 

economy in which ungodly men and scoffers, walking after their own 

lusts, had rule over Israel. The Age to Come is intermediate between “the 

times of the Gentiles” and the Ages of Ages; and is the only 

“intermediate state” in the word of the truth of the gospel. The Age to 

Come is the new heavens and earth of Isaiah 65:17, and 66:22; the era 

contemporary with the kingdom of God, when His son Jesus Christ our 

Lord shall sit upon the throne of his father David as King of Israel, and 

Emperor of the world. 

 

The ages of the ages are the new heavens and new earth spoken of by 

John in the Revelation 21:1. They are also the third heavens, or paradise 

in full development beheld by Paul in vision. The earth undergoes great 

changes at their introduction, for when established, there is “no more 

sea.” They commence with the folding up of the heavens of the age to 

come like a vesture; for these shall be changed, having then waxed old as 

doth a garment. The constitution of the kingdom is changed at that 

epoch; for sin being taken away from among men, and death its 

punishment abolished, the element of priesthood must be removed. Then 

the end will have come when the Son shall deliver up the kingdom to the 

Father, that God may be all and in all. From the end the ages of the ages 

take their rise, and things on earth are changed no more. 

 

A resurrection from among the dead marks the introduction of a future 

state. It precedes the age to come; and it precedes the ages of the ages—

the former being the resurrection of the first fruits of God’s creatures, 
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and therefore termed the first resurrection; the latter, a thousand years 

after, at “the end.” “Blessed and holy is he that hath part in the first 

resurrection: on such the second death hath no power, but they shall be 

priests of God and of Christ, and shall reign with him a thousand years.” 

 

Now, the subject matter of the “great salvation” is the kingdom and age 

to come, to which believers are introduced by a resurrection from among 

the dead. We affirm this on the authority of Paul, in his letter to the 

Hebrews: “How shall we escape,” says he, “if we neglect so great 

salvation, which at the first began to be spoken by the Lord,” &c. “For 

unto the angels he has not put into subjection the future habitable (teen 

oikoumeneen teen mellousan), concerning which we speak.” Here, then, 

we learn when the Lord Jesus began to preach, he spoke about the future 

habitable. But what is this future habitable? The answer is found in the 

testimony of Luke concerning what Jesus preached. He informs us that 

when the people of Capernaum besought him to remain among them, he 

refused, saying, “I must preach the kingdom of God to other cities also, 

for therefore am I sent.” Mark also says that “after John was put in 

prison, Jesus came into Galilee, preaching the gospel of the kingdom of 

God, and saying, the time is fulfilled, and the kingdom of God draws 

near; repent ye, and believe the gospel”—(Luke 4:43; Mark 1:14, 15). In 

preaching about the future habitable, then, Jesus preached the gospel of 

the kingdom.  

 

Now, a “habitable” is a place or country capable of being inhabited; a 

“future habitable,” a country uninhabitable in the present, but habitable 

hereafter. This is true of the Land of Israel, called the Land of Promise, 

because God promised it to Abraham and Christ.—(Gen. 12:7; 13:15; 

15:7, 8, 18; Gal. 3:16–19). At present, it is uninhabitable by Jesus and 

those who neglect not the “great salvation,” for “the uncircumcised and 

unclean” possess it; but when it becomes the area on which is erected the 

kingdom of God—upon which David’s tabernacle and throne are 

existing in their glory—the enemy will have been expelled from the 

country; and it will be inhabited by the Twelve Tribes of Israel, “a 

kingdom of priests, and a holy nation” (Exod. 19:4–6), the subjects of the 

kingdom, and by Jesus and the saints, his co-heirs and brethren, the 

inheritors of its glory, honour, immortality and dominion. The land will 

then be the oikoumenee gee, the habitable land, concerning which, says 

Paul, we speak. 

 

This condition of the land of Promise will be manifested in the age to 

come, of which “the Son given” to Israel is the “father,” or founder—

(Isaiah 9:6–7). Concerning the country, then, become “a heavenly 

country,” Jehovah saith to the saints and to His people Israel by the 

mouth of the prophet, “Hearken unto me, ye that follow after 



157 

 

righteousness, ye that seek the Lord. . . Look unto Abraham your father. . 

. for I called him alone and blessed him, and increased him. For the Lord 

shall comfort Zion: He will comfort all her waste places, and He will 

make her wilderness like Eden, and her desert like the garden (Paradise) 

of the Lord: joy and gladness shall be found therein, thanksgiving and 

the voice of melody”—(Isa. 51:1–3). No one who understands this 

testimony—and before he gives his opinion he should read the whole 

chapter to the 10th verse of the next—can be at a loss to answer the 

question, “What and where is Paradise?”  

 

It is the land of Israel made like Eden and the garden of the Lord, when 

Jerusalem, the holy city, puts on her beautiful garments, being 

thenceforth “no more” the habitation of the uncircumcised and unclean. 

This is Paradise—THE LAND OF ISRAEL WITH THE KINGDOM OF GOD 

ESTABLISHED UPON IT IN THE AGE TO COME. Paradise is neither the grave 

nor in hades; but the Holy Land converted into the garden of the Lord. It 

is a word that signifies the same thing as the kingdom of God; and when 

the Lord Jesus sits upon the throne of his father David on Mount Zion, he 

will then and there be “the tree of life in the midst of the Paradise of 

God”—(Rev. 2:7; 22:2, 14). We must eat of this tree if we would live for 

ever; for it is “our life.” It is a vine tree, with twelve branches, and 

“twelve fruits;” and the unwithering “leaves are for the healing of the 

nations”—(John 15:1, 5; Psa. 1:3). In other words, the work of healing 

the nations of their spiritual and political maladies is assigned to Jesus on 

the throne of David; to the apostles on the twelve thrones of the house of 

David; and to the saints associated with them in the kingdom. These 

things are the topics of the great salvation which began to be spoken by 

the Lord, and was confirmed unto their contemporaries by the apostles 

that heard him, God also bearing them witness, &c. 

 

Now, the righteous dead can only attain to this hope by a resurrection 

from among the dead; and the righteous living, who may witness its 

manifestation, by being changed, or immortalized, in the twinkling of an 

eye. Resurrection is the issue, or path, from death to life. “The dead 

praise not the Lord, neither any that go down into silence;” “the dead 

know not anything;” “in death there is no remembrance of Thee, O Lord; 

in the grave none can give Thee thanks;” “the grave cannot praise Thee, 

death cannot celebrate Thee; they that go down into the pit cannot hope 

for Thy truth. The living, he shall praise Thee, as I, Hezekiah, do this 

day.” “Whatsoever thy hand findeth to do, do it with thy might; for there 

is no work, nor device, nor knowledge, nor wisdom, in the grave whither 

thou goest.” These testimonies are true, and entirely set aside the foolish 

speculations of “the learned” with respect to the dead while in the power 

of death.  
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If a man would praise the Lord, if he would remember Him, if he would 

celebrate His name and give Him thanks, if he would hope in His truth, if 

he would do anything, and have any knowledge and wisdom after he 

departs this life, he must rise from the dead. Paul was thoroughly 

convinced of this; hence his anxiety as expressed in his letter to the 

Philippians, that “he might know Christ and the power of his 

resurrection, and the fellowship of his sufferings being made 

conformable to his death; if by any means he might attain to the 

resurrection from among the dead”—eis teen exanastasin toon 

nekroon—(Phil. 3:10, 11). Does the reader imagine, in the face of these 

testimonies, that Paul had “a desire to depart” into the death state; that he 

thought there was anything to gain in that region of darkness and silence 

by dying; or that he considered that when dead he should be “present 

with the Lord?” No; Paul said none other things, and believed none other 

things than what Moses and the prophets testified; and these writers are 

in entire harmony with himself and all that is written in the New 

Testament, and this men would soon discover if they understood the Old. 

 

Paul knew that, as a living man in any sense, he stood related only to two 

states, the present and the future, and that, as a dead man he would know 

nothing; he could offer no praise, he could have no recollection of the 

past, and no hope for the future. The interval between dying and rising 

again he well knew was a perfect blank—an interval of which he would 

have no consciousness. Being, therefore, unconscious of it—and it is 

only the living that are conscious that such an interval exists—dying and 

rising became to him, though really centuries apart, but two successive 

acts, following each other in the twinkling of an eye. This must be of 

necessity, for there is no account taken of time by the dead. The 

testimony says they know nothing; consequently they know no more 

about time than they do about anything else. If we understand this, we 

are delivered from the perverting influence of the heathen philosophy, or 

mythology of “spirit worlds” (which have no existence save in the 

mesmerized imaginations of clairvoyant familiars and those who deal 

with them), which constitutes the system of sectarianism, the flesh eating 

“cancer” that destroys the truth. 

 

Paul then knew only of presence with the body, and presence with the 

Lord: both of them, however, bodily states; for, he says, speaking of 

presence with the Lord: “We must all appear before the judgment seat of 

Christ, that every man may receive the things in body according to that 

he hath done, whether good or bad.” “The things” are the things 

promised and threatened. He hoped to receive “the things” promised, 

such as glory, honor, immortality, and the kingdom; and he hoped to 

receive them also “in body.” He knew he could not receive them if he 

were not existing bodily; for as disorganized dust and ashes he could 
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possess nothing. Presence with the Lord, then, is bodily presence; and 

this is absence from the body of mortal flesh; for when the faithful are 

“present with the Lord,” their bodies have suffered transformation, being 

then incorruptible and deathlessly living, having put on immortality, 

which putting on is their being “clothed upon by their house from 

heaven,” or being built up of God on the basis of their mortal body, their 

earthy house, which had been dissolved or reduced to dust, but now 

reproduced, and changed at the rising from the dead. 

 

So long as believers are flesh and blood, they are “at home in the body,” 

and absent from the Lord; for “flesh and blood cannot inherit the 

kingdom of God,” for it is corruptible and mortal; and until they do 

inherit the kingdom, they cannot be present with him; for it is in the 

kingdom he appears to meet them. They walk by faith now; they walk by 

sight then; but in the death state there is no walking at all, for they walk 

neither by faith nor by sight there, no knowledge, nor wisdom, existing 

in the grave whither they go. The apostle evidently did not expect to be 

present with the Lord in the death state. He leaves us without a doubt on 

this subject; for he tells the saints in Corinth that “God who raised up the 

Lord Jesus shall also raise them up by Jesus, and shall present him and 

Timothy with them.” He did not expect his own presentation to precede 

theirs; but that he, with them and the rest of the saints, should all be 

ushered into the Lord’s presence together at his coming, when those of 

them turned to righteousness by him should be his glory, and joy, and 

crown of rejoicing for evermore—(1 Thess. 2:19). 

 

The apostle’s mind was fixed on the age to come, its kingdom, honour, 

glory, and immortality, and not upon the dark, loathsome and gloomy 

grave in which he was to molder in unconsciousness till the trump of 

God awaked him. The things of the kingdom and age to come are “the 

things which are not seen,” and are enduring. They are not yet seen by 

the natural eye; but are discerned by the eye of faith by the light of the 

divine testimony. These unseen, and as yet unrevealed things, existing 

only in promise, are the subject of the faith which justifies, and by which 

the ancients obtained a good report. Paul’s faith agreed with his 

definition of it, as “the assured expectation of things hoped for, the 

evidence of things not seen;” for, says he, in relation to the “far more 

exceeding and eternal weight of glory,” “we look at the things which are 

not seen; for the things which are seen are temporal, but the things which 

are not seen are eternal;” therefore, he saith in another place: “If, then, ye 

be risen with Christ (by faith of his resurrection, and by being baptised in 

hope of being planted in its likeness), seek those things which are above, 

where Christ sitteth on the right hand of God. Set your affections on 

things above, not on things on the earth. For ye are dead (to earthly 

things), and your life is hid with Christ in God. When Christ, who is our 
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life, shall appear, then shall ye also appear with him in glory”—(Col. 

3:1–4).  

 

Was Paul’s hope and expectation different from that he set before the 

Colossians and others? Assuredly not. He sought for those things which 

are from above, and his affections were upon them. He walked in the 

belief of them, and hoped to realise them at the appearance of the Lord in 

glory. He would then be present with him, and not a moment before. He 

expected life and glory to be brought to him when the Lord shall depart 

from God’s right hand on his return to Olivet. Walk so as ye have us for 

an example; for our citizenship, says he, belongs to the heavens, from 

whence also we wait for the Saviour, the Lord Jesus Christ, who shall 

change the body of our humiliation, in order that it may become of a like 

form to the body of his glory, according to the power whereby he is able 

also to subdue all things to himself”—(Phil. 3:17, 20, 21).  

 

After this, who can scripturally affirm that Paul expected life, glory and 

incorruptibility, and to be present with the Lord, at the instant of death; 

or who is so blind that he cannot see, that he looked for all these things 

when he should appear before the judgment seat of Christ, in company 

with the saints, at the epoch of their resurrection? He took no account of 

the period of his unconsciousness in the grave; but connected the present 

with the future as continuous, which they are, in fact, to the generations 

of the living, by whom alone any interval is perceived at all, and that 

only in relation to the dead. The living perceive the lapse of time 

between dying and rising again, but the dead do not.—Herald, 1852. 

 

WHAT PAUL PREACHED “FIRST OF 

ALL” 

BY DR. THOMAS. 

“MOREOVER, brethren, I declare unto you the gospel which I preached 

unto you, which also ye have received, and wherein ye stand; by which 

also ye are saved, if ye keep in memory what I preached unto you, unless 

ye have believed in vain. For I delivered unto you first of all that which I 

also received, how that Christ died for our sins according to the 

Scriptures; and that he was buried, and that he rose on the third day, 

according to the Scriptures”—(1 Cor. 15:1 to 4). 

 

Great stress is often laid on the phrase “first of all,” to prove that when 

Paul preached the gospel, the first thing he did was to deliver himself 

concerning the crucifixion and death of Jesus for our sins, which is called 
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“preaching him crucified.” But to this I object. Paul did not say “first of 

all;” but en protois, “among the first things”—“I delivered unto you, 

among the first things, that which I received: how that Christ died for our 

sins, &c.” It is not true that Paul delivered this in the Gentile sense of the 

phrase “first of all,” that is, that the first thing he preached was the 

crucifixion of Jesus for sins.  

 

When he went among those who had the Scriptures of the prophets, and 

professed to believe them, the first thing he did was to lay before them 

the things concerning the Christ; and when he thought he had 

sufficiently enlightened them upon these matters, he then submitted to 

them the things concerning Jesus and his name. But when he went 

among idolators who knew not the prophets, he first showed them the 

absurdity of idol worship, endeavouring in so doing, to turn them from 

dumb idols to the living and true God, whose messenger he announced 

himself to be; he then proclaimed God’s future viceregent reign over the 

nations by A RIGHTEOUS MAN, whom He had prepared for the purpose, 

having raised him from the dead; which resurrection was an assurance 

that said divine kingdom would certainly be established. Having thus 

introduced the subject of the King’s resurrection, he then preached to 

them Jesus, that is, the things concerning him; who confirmed the 

apostle’s testimony “with signs and wonders, and divers miracles, and 

distributions of the Holy Spirit, according to His will.” 

 

The foregoing statement is proved by Paul’s course at Thessalonica, 

Athens, and Corinth; for thus it is written: “And Paul, as his manner was, 

went into the synagogue of the Jews, and three Sabbath days (or 

Saturdays) reasoned with them out of the Scriptures (of the prophets, the 

only Scriptures then in being) opening and alleging that it behooved the 

Christ to suffer and to rise from among the dead.”  

 

While he confined himself to this, he was listened to without tumult. The 

Jews had no objection to listen to the discussion of the question, “Is the 

Anointed One to suffer death before he assumes the reins of government 

over Israel and the nations?” This is clear from Paul’s adventures at 

Corinth as well as at Thessalonica. There he reasoned with the Jews for 

several Sabbaths, during which all was peace and quietness, and 

obviously, because he said nothing about Jesus. He spoke only of the 

Christ, without affirming whether he had appeared or not. But when Silas 

and Timothy joined him from Macedonia, he was encouraged, and, being 

pressed in spirit, could no longer forbear to affirm that the Christ had 

really appeared, and that the crucified and resurrected Jesus was he. This 

avowal threw the hitherto peaceable Jews into an uproar, as the 

announcement of the same truth had at Thessalonica.  
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It is evident, therefore, from the effect produced at both places, that Paul 

did not preach the things concerning Jesus first of all. If he had, his first 

discourse would have resulted only in tumult. He would not have 

convinced a single Jew. He had first to prepare the minds of the Jews by 

convincing them from the prophets that whoever the Christ might be, and 

whenever he should appear, he must prove himself worthy of exaltation 

to David’s throne by obedience unto death, from which God would 

deliver him by a resurrection to everlasting life. If he could get the Jews 

to believe this, he would remove the great obstacle in the way of their 

confessing that Jesus was the Christ. This obstacle consisted in their 

belief that the Christ, whenever he came, would appear at once in power 

and great glory. If Jesus had appeared thus, they would have received 

him gladly; but because he appeared in humiliation, contrary to their 

expectation, he became an obstacle, “a stone of stumbling and a rock of 

offence.”  

 

Knowing the state of their minds upon the subject, Paul proceeded 

cautiously and wisely; first opening to them the prophets, that is, 

expounding the Scriptures, that they might understand their teaching 

concerning the Christ. When they comprehended this, they perceived that 

the King expected by the nation was to appear as “a poor and needy 

man,” despised and persecuted by his contemporaries to an ignominious 

death, and afterwards to rise from the dead; and that the crisis of his fate 

was to be made the foundation of a mystery, through which remission of 

sins and a right to share with the Christ in his kingdom for ever, might be 

obtained. A mind so prepared would have no difficulty in assenting 

heartily to the proposition that the Jesus whom Paul preached was that 

Christ, when the declaration was confirmed of God by the miracles 

wrought in his name before them. 

 

Now, the things first preached by Paul, namely, concerning the Christ, 

were the things of the kingdom; for Christ is equivalent to king, because 

kings are anointed ones. In preaching Christ to the Thessalonians, he 

taught them that there was another King than Cæsar (Acts 17:7), who 

should come from heaven with the angels of his power, taking vengeance 

on those who obeyed not the gospel he preached—(1 Thess. 1:10; 2 

Thess. 1:7–10). He invited them to a participation in his kingdom and 

glory (1 Thess. 2:12), a resurrection from the dead, if accounted worthy 

of it, and deliverance from the wrath to come—(1 Thess. 4:16; 2 Thess. 

1:5; 1 Thess. 1:10).  

 

In preaching Jesus Christ, he taught them that Jesus was that King in 

whom would be fulfilled all the things written concerning him in the 

prophets. This doctrine of a king from heaven to rule the nations upon 

the earth as Jehovah’s viceregent, sounded out from Jerusalem to every 
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part of the Roman dominion, until it reached the ears of the reigning 

emperor, whose jealousy it excited so much that he made decrees 

forbidding anyone to proclaim it.  

 

Now I would like to know, if Paul had taught that Jesus was king of a 

dominion in the skies, or beyond them, would the Roman emperor have 

forbidden his subjects to affirm it? On the contrary, is it not clear that 

Paul preached the establishment of a kingdom on the Roman territory, 

and that it was this that alarmed Cæsar. What would Cæsar, a Pagan, 

have cared about the kingship of Jesus so long as he supposed it was to 

be confined to the heavens, and not to interfere with his jurisdiction? He 

would have regarded it with as little concern as Victoria does the 

preaching of the kingdom by the dissenters, who declare that the Lord’s 

kingdom is not to be on this earth, but purely spiritual and ethereal. 

 

Paul had a special reason for reminding the Corinthians that he delivered 

to them the death, burial, and resurrection of Christ for sins, “among the 

first things.” It was this. There were some of Hymeneus and Pilatus’s 

disciples among them, who affirmed that “the resurrection was past 

already” (2 Tim. 2:17, 18), and that, consequently, “there is no 

resurrection of the dead” (1 Cor. 15:12) hereafter. They had embraced 

again that old clairvoyant fable of heathenism concerning souls or 

“separate spirits.” They affirmed that man had a soul in him which was 

capable of a disembodied existence, which it actually assumed at death. 

This was the current and universal opinion of the day, which made Paul’s 

doctrine of the resurrection of the mortal body so absurd in the 

estimation of the people. (Titus, who was contemporary with Paul, in his 

speech to the Roman soldiers before the attack on the tower of Antonia, 

at the siege of Jerusalem, thus addresses them: “For what man of virtue is 

there who does not know that those souls which are severed from their 

fleshly bodies, in battles, by the sword, are received by the ether, that 

purest of elements, and joined to that company which is placed among 

the stars: that they become gods, demons, and propitious heroes, and 

show themselves as such to their posterity afterwards?”—Wars of the 

Jews, by Josephus, book 6, c. 1, sec. 5).  

 

The holders of this fabulous tradition argued from their assumption to 

conclusions subversive of the truth. As souls are received by the pure 

ether, and joined to the company among the stars, a resurrection of the 

body to inherit a kingdom in the land of Israel, is unnecessary, 

manifestly. They denied it, therefore, and so rejected both the 

resurrection and the kingdom. Now, it was to vindicate the truth 

concerning these things, and to demolish their “philosophy and vain 

deceit,” their “science falsely so called,” to the conviction of every right-

minded reader, that he wrote the 15th chapter of his letter to the Church 
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at Corinth. In the 11th verse, he reminds them that he preached a 

resurrected Christ, in whom they believed. He did not preach a Christ 

who died for sins, whose soul was received by the ether, and joined to a 

company among the stars. The Christ he preached was raised bodily from 

the dead, not from among the living in a world of spirits; but the same 

bodily person who was buried, and continued buried till the third day, 

after which he was seen by 512 persons, and last of all by himself, as one 

born out of due time. “Now,” says he, this being so, “if Christ be 

preached that he rose from the dead, how say some among you that there 

is no resurrection of the dead.”  

 

Here is the reason for his reminding them that Christ’s resurrection was 

preached to them “among the first things.” It was to elicit from them self-

condemnation for obviously stultifying themselves in, at one and the 

same time, admitting the resurrection of Christ, the first-fruits, and 

denying the resurrection of the dead in him! He did not introduce the 

death, burial, and resurrection of Christ for sins as a definition of the 

gospel; but as among some of the first things of which the gospel treats.  

 

The gospel stated in the fewest words is, “In Abraham shall all nations 

be blessed” (Gal. 3:8; Gen. 22:18); but if there be no future resurrection, 

there can be no blessing of the nations in him and his seed (Dan. 12:2; 

Gal. 3:29); for both he and they are sleeping in the dust of the earth, 

where they must for ever remain if the dead are not raised. 

 

Though I object to the 3rd and 4th verses containing a definition of the 

gospel, I admit that the chapter at large contains a declaration of the 

gospel preached by Paul. It is evidently so, for he informs the reader in 

the first verse, that he is about to declare or make known the gospel 

which he had preached to them. It had become necessary to do so; for 

some of them were letting slip the things they had once believed.  

 

Now, look at the items of the declaration, and behold the topics treated of 

by the apostle when he preached the gospel. Here they are—the death of 

the Christ for sins, his burial and resurrection; the future resurrection of 

the dead by him at his coming; his subsequent reign till the end comes; 

his subjugation of all enemies during his reign, and the destruction of 

death at the end of it; the delivering up of the kingdom to the Father then, 

when the mediatorship shall be abolished, so that God may be all in all; 

the kind of body the resurrected saints shall possess, and their glory, to fit 

them for the possession of the kingdom of God; the transformation of the 

faithful contemporary with the resurrection; and the church’s victory 

over “the gates of hell,” through Jesus Christ the Lord.  
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These are the great gospel truths taught in that Word which Paul taught 

in Corinth for a year and six months, and which “many of the 

Corinthians hearing, believed, and were baptized”—(Acts 18:11, 8). 

There is not a syllable here about “separate spirits,” and sky kingdoms, 

but everything to the contrary, adduced too, to refute them. The major 

part of the Corinthians remained faithful to the things declared, as the 

apostle says in reference to them, “wherein ye stand;” and adds, “by 

which ye are saved, if ye hold fast to a certain word I preached to you, 

unless ye have believed in vain.” In the Common Version these italics 

read: “if ye keep in memory what.” There are two words in the dative 

case in Greek answering to “what, ” namely, tini logo, “to a certain 

word”—the Word of God, that is “the law and the testimony” bound up 

and sealed among the disciples (Isaiah 8:16), from which, by the 

reasoning of the apostle, were brought out the things set forth in the 

declaration of the gospel of the kingdom, so interestingly filed in the 

15th of Corinthians. “I worship the God of my fathers,” said he. How did 

he worship Him? “Believing, ” he adds, “all things which are written in 

the law and in the prophets” (Acts 24:14), and as he believed, so he 

preached, “witnessing both to small and great, saying none other things 

than those which Moses and the prophets did say should come”—(Acts 

26:22). This was that “certain word” which he preached, and upon the 

holding fast to which the salvation of men is predicated. 

 

The death, burial, and resurrection of Christ for sins, according to the 

prophets, is only an item of the declaration filed. The great multitude of 

professors believe this in our own day in a certain sense; that is, they 

assent that in some way remission of sins is connected and dependent on 

the death of Jesus; though of the prophetic and law-instruction in the case 

they know nothing. But while this is credited, they ridicule the other 

items of Paul’s declaration with Epicurean and Stoic mockery. If they 

assent to the resurrection of Jesus, they nullify the resurrection of the 

dead at his appearing, and a posteriori his, by their animal magnetism 

about “separate spirits” and “spirit world,” making it perfectly 

unnecessary and superfluous; which is in effect denying it—nay, 

numbers say boldly, that all the resurrection there is, is the awakening of 

the soul at its final separation from the body when the heart ceases to 

beat.  

 

The item of the declaration about the appearing again of Jesus in the 

world, is one against which they are particularly spiteful. They crack 

fool-jokes at the idea of his coming to this cursed and sin-polluted earth 

again, not having wit enough to perceive that it is this very defilement of 

earthly things that makes his return absolutely necessary, that he may 

take away the sin which curses them. The kingdom meets with no more 

favour at their hands than at the appearing of its king. This is an item of 
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the declaration which they have nullified as completely as the 

resurrection of the first-fruits.  

 

Paul preached one kingdom only. He said nothing about “a kingdom of 

grace” distinct from a kingdom of glory. Moses, the prophets, John the 

Baptizer, Jesus and the apostles, and the whole Israelitish nation, hoped 

for and discoursed about but one kingdom, namely, “the kingdom of 

God.” This, our contemporaries say was set up on Pentecost, and that 

men enter it when they are immersed!  

 

I would like to know if men are not in possession of the kingdom when 

they are in it? So the leaders of the people teach; for they say the apostles 

ascended the thrones of the Twelve Tribes of Israel on Pentecost, when 

they entered and possessed it! According to this, flesh and blood can and 

do inherit the kingdom of God, which is contrary to the declaration of the 

apostle, which says, “they cannot;” in other words, that the putting on of 

incorruptibility and immortality are indispensably necessary to the 

inheriting of the kingdom.  

 

Then, as to the nature and place of the kingdom, they resolve it into 

principles assented to, and locate it among the stars; while the apostles, 

being in the promised land, placed it at the coming of Christ to reign over 

his enemies, not at his going to; and exhibit it as a proper kingdom with 

the Twelve Tribes as its subjects, the nations for its empire, and Jesus 

and his brethren as Jehovah’s kings and princes throughout all the earth. 

Look at the declaration, item for item, and analyze the reasoning which 

elicits them, and after comparing the whole with the pulpit gospels, then 

let any man of sense and candor conscientiously deny my position if he 

can, namely, that the thing now preached for gospel, and assented to by 

the people, is not the gospel preached by the apostles at the command of 

Jesus, but “another gospel,” which can give no one that trusts in it 

remission of sins, and a right to eternal life in the kingdom of God. If the 

apostle worshipped the God of his fathers, modern “Christians” do not; 

for they not only do not believe all things written in the law and the 

prophets, but they are destitute even of respect for their authority, 

treating them as old, musty, unintelligible records, which have long since 

answered their end, and consequently of no further account to the 

generations of an age so enlightened as the nineteenth century!—(Herald 

of the Kingdom, vol. II., No. 7, July, 1852). 
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OUR RELATION TO GOD 
 

IT is impossible to spend time more profitably than in the attempt to get 

close to God. It is of all the themes of the truth the most repugnant to the 

merely natural mind, of which Paul testifies truly that “it is enmity 

against God.” To the mind of a believer who is truly a son and not a 

bastard, it is the most glorious of all the glorious themes associated with 

the truth. It is to the whole system of the truth what the sun is to the 

system of sublunary nature. Take it away, and you take away the source 

of all light, and warmth, and comfort, and vigor, and well-being. How a 

man feels towards it is almost a test of where a man is in spiritual 

attainment. A strong drawing to God in friendship is the sign of spiritual 

circumcision. A man irresponsive in this direction—interested it may be 

in other phases of the truth—is outside the temple: on the steps outside—

wanting to come in perhaps, but still outside. 

 

There are two kinds of interest in it—one of which is the mere case that 

holds the jewel, and a man may have an empty case in his possession. 

There is an interest in the names of God and the purpose of God: the 

interest of the mere philologist (or word-lover) or the interest of the mere 

politician, whose interests do not soar above mankind, and who, 

consequently, feels drawn to anything affecting their state—past or 

future, Christ was no philologist or politician; and Christ is the model of 

true saintship. It is the thing that we want; not the mere name of the 

thing: God Himself—not merely His name and intentions with this part 

of His handiwork. We want THE FATHER himself enshrined in our 

hearts as He was in Christ. Names and meanings are useful in the process 

of getting at Him; but they are only avenues, and they are useless if they 

do not guide us to Him. We must not stay at the doors of the house; we 

must go in; we are invited. A blind man in a dungeon where there is no 

light might talk about the sun, and be fluent of its names in all 

languages—(shemesh, soleil, helios, sol, &c.); but the glorious fact itself 

would have no existence for him. His talk would be so much vain jargon. 

So a man who can speak with all the tongues of men and angels, and 

understands all mysteries (lingual or otherwise), and who has not 

attained to the friendship of God in the abiding love of Him and the ever-

present recognition of His glorious existence, presence, and care, is a 

“sounding brass and a tinkling cymbal.” 

 

In speaking of the Father, we lay ourselves open to the sneering 

incredulity with which the Jews of Christ received his free and confident 

talk on the subject: “Where is thy Father?” To such as are undiscerning 

of the testimony, and who judge merely by what they themselves can see 

and hear in the universe, the Father seems to be nowhere, but to be the 
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mere conception of a religious imagination. The answer of Christ is 

almost a suitable answer in the mouth of every true son of God, harried 

thus by scornful unbelief: “Ye neither know me nor my Father. If ye had 

known me, ye would have known my Father also.” 

 

The Father is to be contemplated in two aspects, just as a man is to be 

contemplated in two aspects: his person and his character (with this 

difference that God’s person includes His universal presence and power, 

by the spirit irradiant from His person, with which man has nothing to 

do). Character apart from person is inconceivable; nay, impossible. 

Person is the basis of character. Character is the mental attributes of 

personal being, and personal being is substantial. The difference between 

God and man on this point is not in the relation of these two things, but 

in the inexpressible difference in the things themselves. Man’s person is 

a very limited affair—so many pounds of solid, so many pounds of 

fluid—so many measurable quantities of gases and energies. There is just 

so much of him, and very loosely put together: a corruptible organism 

that soon runs down and dissolves at last in death. God’s person differs 

as to substance. Man is dust organized, and held together electrically by 

the laws and forces which God has established in the evolution of 

creation from His own energy. God is spirit, eternal, indestructible, the 

glowing, glorious, personal focus of spirit immeasurable, filling 

immensity, forming with it, the unit of the universe—the foundation on 

which it stands, the power in which it subsists, from which it has 

received its formative initiative, and by which it is being guided to a 

definite rational end—in complete and glorious contrast to the chaos 

imagined by the heathen, and to which unintelligent force must 

necessarily have brought and left all things. He is the glorious, ineffable 

Father to whom the highest intelligence rises in rapt adoration and praise. 

 

The person of the glorious Father in heaven (the glowing nucleus of the 

universal spirit in which all things subsist) is the archetype of all 

intelligence, the primeval and eternal form of all rational beings, the root 

of all existence, the rock on which Creation in its utmost immensity is 

built, the beginning of all things—from everlasting to everlasting. 

Whatever idea we can conceive, or sensation experience, or beauty 

admire, has and had its perfect potentiality in Him from everlasting; so, 

also, with any power or wisdom we may or can see in any of Nature’s 

phenomena. 

 

To what a glorious exercise, then, are we called, by the command to 

“Love the Lord our God with all our heart, and all our soul, and all our 

strength, and all our mind.” Rubbing the dimness from our poor eyes, we 

see a vision that compels our compliance and conquers the utmost of our 

praise—a vision none the weaker, perhaps, that is visible, as yet, only to 
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the eye of faith and reason. We see a glorious Majesty in the heavens 

who centres in Himself the powers of all creation, and exhibiting in His 

character the attributes of perfect excellence—not only powerful, but 

merciful: not only glorious, but kind: not only consummately wise, but 

condescending and forbearing with the creatures He has made: not only 

just and jealous and all-sufficient in His own power, and all-assertive of 

His own sublime prerogative as the first and the last, and the Maker of all 

things, but merciful and gracious, and slow to anger, and of great 

kindness: who will not always chide, nor keep His anger for ever. 

 

Who can come near to him in the greatness of His excellence? To whom 

can he be compared? The angels are glorious; but they are but as 

gorgeous flowers to the sun, reflecting, in much beauty, but a part of the 

excellence of their source. The Lord Jesus is much higher than the angels 

in the glory of his name; but even he has to say, “The works that I do are 

not mine, but His that sent me.” At the finishing of his work, “Then shall 

the Son himself be subject to Him that put all things under him—that 

God may be all in all” (1 Cor. 15:28). In Him dwelleth all the fulness of 

the godhead bodily, but it is the fulness of another—the fulness from a 

fountain which cannot be emptied—the fulness of the Father, who is 

greater than the Son (John 14:28), the owner of the Son (1 Cor. 3:23), the 

head of the Son (1 Cor. 11:3). 

 

Creation is stupendous in its magnitude, and glorious in its inwrought 

and (in God) self-working powers and attributes; but it is only the 

incorporation of the Father’s eternal energy, and the expression of His 

perfect wisdom. “To whom, then, will ye liken God? or with what 

likeness will ye compare him? . . . Lift up your eyes on high, and behold, 

who hath created these things? that bringeth out their host by number: He 

calleth them all by names, by the greatness of His might, for that He is 

strong in power: not one faileth” (Is. 40:18–26). 

 

Men show great deference to persons in authority. The persons of kings 

and princes are held almost sacred. Loyalty, in monarchical countries at 

all events, is regarded as both a virtue and a grace: and, doubtless, in this 

world of moral deformity, it is a beautiful thing to see loyalty, if it be 

only to the superior deportment, the superior breeding, the superior 

authority, the superior wealth of a mortal king. But if loyalty to such 

transient and extrinsic excellence is beautiful, what are we to say to the 

loyalty demanded for “the King eternal, immortal, invisible, the only 

wise God?” Is it not, in the nature of the thing, the most ennobling and 

the most delightful, and the most graceful exercise of which the mind of 

man is capable? 
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It requires but the mind to open to the glorious ideal. Dwelling upon it, 

and pondering it, results at last in the grasping of it in some slight 

measure. It becomes a fact to the inner man—a fact that conquers all 

facts in their due relation. At first, the understanding is overpowered by 

proximate facts What the eye sees and the flesh feels, are the only 

realities to the mind at the first stage; but as knowledge increases (by the 

process of education), the range of our cognition extends, and distant and 

unseen things are realised to be facts and taken into account in our 

arrangements. Unfortunately, education as it is in our day, does not go 

far enough in this matter. It deals only with that which the eye can 

actually see proximate or remote, or sense can cognize in actual 

experience. It does not include God. This is left out as a doubtful thing, 

about which men quarrel, and consequently the young grow up in 

destitution of the most glorious and purifying item of knowledge. 

 

The Bible, rationally estimated, brings God within the circle of our 

knowledge; yea, within the range of our sense. By it, we see with other 

men’s eyes, and hear with other men’s ears. The Bible being proved true 

(Carlyle says it is the truest book among men), we see by it what the 

prophets and apostles saw; we hear what they heard; and what they knew 

becomes our knowledge, and therefore our facts—glorious facts—

enriching and purifying and ennobling the mind. We see God: we feel 

His presence: we know His will: we discern His purpose: we rejoice in 

His mercy: and we fortify ourselves in the contemplation of the 

emancipation which He has promised to accomplish in all the earth by 

Christ in the ages to come. We comfort ourselves also in the recognition 

that even evil is made to serve His glorious ends; that the affliction itself 

is a necessary part of our preparation for the great salvation with which 

He purposes to gladden all His children, when the time has arrived for 

Him to realise His object in the formation of the earth, and in the 

treatment through which He is passing it. This it is which creates in the 

heart that “peace of God that passeth all understanding,” which Paul 

speaks of; which the believer experiences, but to which the world is a 

total stranger. 
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Exhortation on 1 Cor. 15 
By Robert Roberts 

 

IT is impossible to exaggerate the value of the 15th chapter of 1st 

Corinthians. It is not only that it throws a light not otherwise obtainable 

by us in so full a form on the state to which the resurrection will 

introduce us, but it supplies a pledge of that resurrection that cannot in 

the least be weakened by any just method of criticism. It furnishes an 

absolute demonstration of Christ having risen from the dead so far as 

evidence can establish such a thing. That evidence can prove things we 

have not seen is a matter of everyday experience in a thousand matters. 

How do we know what is going on in the “far East” and on the Nile but 

by evidence? Have we any doubt that British ironclads and British 

soldiers are at work in these two fields of action because we have not 

seen them? How do we know that England conquered India and Canada 

but by evidence? Our whole knowledge of the past rests on evidence, and 

it is not any the less certain on that account. 

 

The evidence that Paul furnishes of Christ’s resurrection is far stronger 

than that on which we believe that Julius Cæsar landed on the shores of 

England B.C. 60. It is the evidence of eye-witnesses living while he 

wrote, completed by his own evidence, which was also that of an eye-

witness. 

 

What led him to introduce it is interesting to consider. It was the state of 

things among the believers at Corinth. This community had been 

established by the labours of Paul about sixteen years previously. In the 

interval, many disorders had risen among them. It must appear natural 

that it should be so when we consider that the existence of an ecclesia or 

church among Gentiles was a new thing—especially when we realise that 

it was composed of men and women who had been philosophers and 

idolaters, and whose ideas would be liable to stick to them. Paul had 

heard of disorders among them—divisions, factions, philosophic 

contentions, vagaries about marriage, irregularities in the observance of 

the memorial supper, even hostility to Christ and denial of the 

resurrection. But the thing that principally stirred him up to write was 

apparently the receipt of a letter from the leading brethren, who were 

anxious about the state of things. They had asked his mind specifically 

on a variety of points, as we gather from the first verse of the 7th chapter 

(“Now concerning the things whereof ye wrote unto me”). It was 

doubtless an arrangement of the Providence of God that these disorders 

should be brought under Paul’s notice, for the result was to give all 

generations of believers afterwards clear guidance on a number of 

important matters. It may seem strange that such disorders should arise in 
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a community guided by men possessed of the gifts of the Spirit (chapters 

12 and 14). But our wonder may cease if we remember that these gifts 

were subject to the volition of their possessors (1 Cor. 14:32), and that 

tongues, &c., were for a sign to unbelievers (verse 22), that is, a divine 

confirmation of the Gospel as furnishing a basis for faith (Heb. 2:4; Mar. 

16:20). Brethren with wrong ideas on the matters that had arisen would 

have these gifts as well as brethren with right ideas, so that there would 

be uncertainty of guidance except by the exercise of that “understanding” 

which Paul presses so strongly on their attention in verse 20. Hence the 

reference by letter to Paul, to whom they were prepared to accord the 

authority which he claims when he says, “The things that I write are the 

commandments of the Lord” (verse 37). 

 

Having disposed of various preliminary matters—faction (1:11; 2:3), 

philosophy (2:14), fornication (5:1, 11), going to law (6:1–7), the 

married state (7:1–17), idolatry (8:4), apostolic rights (9:4), the breaking 

of bread (11:17–34), the use of spiritual gifts (12:7–27), &c., he then 

addresses himself to the subject of resurrection in the chapter before us. 

He does not drop right on to it, but makes a skillful detour by way of 

catching the objectors on their own ground, as it were. This ground 

was—membership of the Corinthian ecclesia. How had they become 

members of the Corinthian ecclesia? By Paul’s preaching, for saith he, 

“So we preach, and so ye believed” (verse 11).  

 

What was this Gospel? He says, “I declare unto you the Gospel which I 

preached unto you, which also ye received, and wherein ye stand, and by 

which also ye are saved if ye keep in memory,” &c. This was splendid 

strategy. How could they consistently object to the Gospel that had 

drawn them out of idolatry and given them their present position? Well, 

what was it? He does not declare the whole Gospel, but only a particular 

part. He says nothing about the Kingdom, although the Gospel he 

preached was the Gospel of the Kingdom (Acts 19:8; 20:25; 28:23, 31). 

He says nothing about the judgment of the living and the dead at the 

appearing of Christ, though that he identifies as an element of his gospel 

in another place (Rom. 2:16). He says nothing about the promises made 

to Abraham, though he elsewhere calls them the Gospel (Gal. 3:8). Why 

not? The reason is plain. He is going to use the Gospel in argument 

against certain who denied the resurrection: consequently he only 

reminds them of that part of the Gospel that bore upon that question. This 

is wise. What man in arguing about any matter would cumber himself 

with those parts of the subject not in question. So Paul fixes at once on 

the resurrection part of the Gospel: “I delivered unto you first of all (or 

“among the first things,” which is a more accurate translation of en 

protois) how that CHRIST DIED for our sins according to the Scriptures, 

and that he was buried, and that he ROSE AGAIN.” 
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But Paul did more than tell the Corinthians that Christ rose. He reminded 

them of the evidence upon which the fact had been received: “He was 

seen of Cephas (Peter), then of the twelve; after that, he was seen of 

about 500 brethren at once, of whom the greater part remain unto this 

present, but some are fallen asleep; after that, he was seen of James, then 

of all the apostles.” This is in a particular form, what he said at Antioch 

in Pisidia, as reported in Acts 13:31: “He was seen many days of them 

which came up with him from Galilee to Jerusalem, who are his 

witnesses unto the people.” But Paul adds greatly to the strength of this 

testimony when he proceeds, in 1 Cor. 15, to say: “Last of all he was 

seen of me also, as one born out of due time.” As he exclaims in the 9th 

chapter: “Have I not SEEN Jesus Christ our Lord?” 

 

Let us consider for a moment the strength of this testimony. First, it is a 

writing direct from Paul. We may be as certain of this as if we had seen 

him write it, for it has been in the hands of the Christian community 

since the very first century, as proved by the concurrent recognition of all 

writings since, and particularly by the letter of Clement, of Rome, in the 

first century, to the Corinthians themselves, whom Clement implores to 

consult Paul’s own letter in support of what he is saying. A letter 

recognised without contradiction in the first century as Paul’s letter, must 

have been Paul’s letter, for it is not possible that any other than Paul’s 

own letter could have obtained such a recognition, especially a letter 

addressed to a community of many persons like the Corinthian ecclesia, 

who were so many checks against the circulation of a false letter had 

such been attempted, and so many guarantees of the genuine when sent 

abroad. 

 

Secondly, it is the testimony of witnesses at first hand. It is no report of 

rumour or mere avowal of conviction as to Christ’s resurrection. A man’s 

conviction might be no evidence, unless it could be shown the conviction 

was well founded; but a man telling us what he has seen is a different 

affair altogether. Paul names the witnesses. By means of this letter, we 

are in as good a position as regards having evidence of Christ’s 

resurrection as if we were transported back to the first century and into 

the presence of the various persons mentioned by Paul: “He was seen of 

Cephas (Peter).” Paul spent over a whole fortnight with Peter (Gal. 1:18), 

and we may be sure had much conversation on this matter, of such 

common engrossment to them both. “Then of the twelve.” Of this, Paul 

would hear from Peter and James, whom he met on the same occasion, 

and also from others casually who would know. “After that, he was seen 

of above 500 brethren at once, of whom the greater part remain unto this 

present, but some are fallen asleep.” Here again is a large body of living 

witnesses, with many of whom Paul as a travelling apostle would have 
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many opportunities of contact. “After that, he was seen of James.” Paul 

saw James at Jerusalem (Gal. 1:19), and therefore would hear from him 

personally of what he, James, had seen, “then of all the apostles,” of 

which he would also hear from Peter and James. “Last of all, he was seen 

of ME ALSO.” This crowns the pile of testimony — the testimony of 

personal witnesses.  

 

Paul does not here tell us when and under what circumstances he saw 

Christ, but he does elsewhere: in his published speeches (Acts 22 and 26) 

which are confirmed by the writer of the Acts in his account (chapter 9). 

These circumstances were such as to afford the utmost guarantee that the 

occurrence was an actual one and not an affair of hallucination, for it was 

in the daylight, at noon, and in the presence of neutral witnesses—Paul’s 

legal escort and officers, who all saw what happened and were thrown to 

the ground by it; and finally it left physical effects on Paul, for when he 

rose from the ground he was blind, and had to be led into Damascus by 

those of whom he had come as the leader. The thing, as Paul said before 

Agrippa, “was not done in a corner.” It was done in the public eye so far 

as accessory circumstances were concerned. 

 

Hence, this rehearsal, when logically construed, is absolute proof of 

Christ’s resurrection. Having laid this impregnable foundation, Paul at 

once attacks the unbelief in resurrection that had grown up among the 

Corinthians. He advances with great power, “Now if Christ be preached 

that he rose from the dead, how say some among you that there is no 

resurrection of the dead?” He as much as says, If there is no resurrection 

in the abstract, of course Christ has not risen; but I have proved that he 

has risen. Therefore “I have proved you wrong at the start.” And I appeal 

to my own course of life — well known to you—in support of my 

contention. “To this present hour, we both hunger and thirst, and are 

naked and are buffeted, and have no certain dwelling place . . . and are as 

the filth of the world, the offscouring of all things unto this day (chap. 

4:11–13). What advantageth it me all this, if the dead rise not” (15:19, 

32). “If Christ be not raised, then is our preaching vain and your faith 

(for even the objectors believed in their way, estimating Christ as one of 

the gods) is also vain.” 

 

“But now is CHRIST RISEN from the dead, and become the first-fruits of 

them that slept: for since by man (Adam) came death, by man (Christ) 

came also the resurrection of the dead.” 

 

This gives a large and personal bearing to the fact of Christ’s 

resurrection. It was not merely an extraordinary episode or incident by 

itself, but an event having a world-wide interest for the race—the 

establishment of a new hope for the children of death—subject to the 
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conditions disclosed. “Every man in his own order: Christ, the first-

fruits, afterwards they that are Christ’s at his coming; then (at) the end 

when he shall have delivered up the Kingdom to God,” “The last enemy 

that shall be destroyed is death.” 

 

Having placed the whole subject on this triumphant foundation, he then 

turns on the Corinthian doubters. “Be not deceived: ‘evil 

communications corrupt good manners’ (a quotation, this last, from one 

of their own poets, and therefore apposite to them as leaners towards the 

wisdom of this world). Awake to righteousness and sin not, for some 

have not the knowledge of God” (Here he suggests that wrong doctrine is 

sin: that a reception of the truth is righteousness—a sentiment very 

foreign to the so-called Christianity of our day, which deprecates 

doctrine as a matter both of uncertainty and insignificance). “I speak this 

to your shame.” Certainly, it is a disgrace to a man not to know the truth 

when heaven’s messengers have been here to make it known. It was a 

shame to the Corinthians, with Paul the apostle within reach, to be so 

lacking in understanding, and it is a shame to Britons, with Paul’s epistle 

in their hands, to be similarly lacking. 

 

“But” (with a compassionate glance at the sincere philosophic difficulties 

of some of the doubters) “some man will say, How are the dead raised 

up? They are buried in the ground; they are dissolved; their substance is 

absorbed by other organisms, vegetable and animal. How is it possible 

for a living body having once parted with its life to live again?” What is 

Paul’s answer? First, he reminds them that in the realm of nature, it is a 

common occurrence for life to come out of death. “That which thou 

sowest, is not quickened except it die.” This is well known. A seed sown 

in the ground is unproductive if it retain its vitality. It must die to 

germinate and give a new plant. It is what Jesus said: “Except a corn of 

wheat fall into the ground and die, it abideth alone” (John 10:24). Our 

hypercritics pounce upon this, and declare it untrue to science. They say 

if a seed is dead, it will not germinate. True; what then? A dead seed 

cannot die. Jesus did not mean a dead seed; Paul did not mean a dead 

seed. They both meant a living seed, and what they said cannot be 

impugned. If this living seed die not when sown, there will be no 

sprouting for a new plant. “But even then,” say they, “it but enters on a 

new form of life.” What? come into the field a new-sprouted grain? Pull 

up one of those plants by the root: behold the husk of the original seed 

attached to the root: is that living or dead? Dead undoubtedly, as dead as 

the most withered leaf you can pick from the roadside. “Ah, yes, it is 

dead now,” says our unappeasable friend, “but its life is in the new 

plant.” Who said it was not? The point is, its life is gone; the seed is 

dead, and if it had not died, there would have been no new plant. Our 

friend shakes his head. Come, now, tell us what is death? Give us your 
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definition. Is it not a mere transfer of life? Can you destroy life? You 

know you cannot. You know that all scientific investigation shows that 

though death is the destruction of the form of life for the time being, 

whether in plant or animal, insect or human being, the life-principle itself 

is but given up: it cannot be destroyed (This is not immortality of the 

creature, you know, but immortality of the Creator, which is a different 

thing). This being the case, tell me what is the death of a seed? Is it not 

the transfer of its life, either to the atmosphere or a new organism? Of 

course it is. Where is your objection, then, about the seed not dying? 

Dying and transferring life (where the life is wholly transferred) are but 

different modes of describing the same thing, so that your objection is a 

mere juggle of words. 

 

Paul does not mean to say that the dead will rise upon the same principle 

that a seed-grain sprouts a plant, because a dead body does not take with 

it into the earth any power or organism of self-germination. Resurrection 

bodies don’t grow from corpses in the churchyard or cemetery. What he 

means to say is this, that if death leading to life is a daily occurrence in 

the field, there ought to be no philosophic difficulty about the possibility 

of such a thing in another department, subject to its own peculiar laws, 

where its operation is proved, as by the resurrection of Christ. There is 

force in the argument. A reasonable mind will say that if God can cause a 

seed to reproduce its kind, He can easily bring about the reproduction of 

a man who may have died, if He please. It is only a different application 

of the same power. The first is seen as one of nature’s actual ordinances. 

The second is seen by reason as a thing coming out of facts 

accomplished and purposes revealed. The “how” will not trouble men 

who are not fools. We cannot understand the “how” in the sprouting 

grain, yet we doubt not, because we can see. Why, therefore, should the 

“how” in the resurrection of dead men trouble us because the process is 

beyond our ken? 

 

“Ah, but that is not all,” says our friend again: “it is not merely the 

mystery of the process; it is the impossibility of it in view of the 

scattering of our substance and its absorption in other forms of life and 

other men.” How very clever our friend appears to be, but how truly 

shallow. Of all forms of shallowness the clever sorts are the most odious 

— especially when, as in this case, it lifts its sacrilegious hands against 

manifest truth. This objection to resurrection on the score of the stuff we 

take with us into the grave, is really contemptible. Why, my friend, 

where are your last year’s dinners? A pretty heap they would make. Are 

you less yourself because the stuff that was in you before you got those 

dinners has got dispersed? The stuff that keeps you going at this moment 

as you wag your foolish tongue, will be all gone if you live a few years 

longer; will you be less yourself on that account? Be wise, and take an 
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honest think. If identity of stuff is so much a matter of indifference 

during your insignificant life, why do you imagine it becomes so vastly 

indispensable when it is an affair of making you over again. The thing 

that is essential to identity is not any particular stuff, but the particular 

impressions on the brain that constitute our memories. God has those 

impressions in the storehouse of His infinite memory, and if He choose 

to write them on a new brain, you will find yourself to be yourself as 

much as if He hunted creation round to collect the identical atoms that 

you took with you into the grave. Enough on that. 

 

And now for the Corinthian doubters’ further questions: “With (or to) 

what body do they come?” As much as to say, “If they come back with 

the bodies they have now, they will not be immortal, and how then about 

everlasting life? And if they come back with another sort of body, they 

will not be themselves.” Paul’s answer is as if he had said, “There is no 

need why the resurrected dead should have the identical flesh of mortal 

experience. There are various kinds of flesh in the universe, and various 

kinds of bodies and glory. God is not beholden to any particular sort in 

the rebuilding of His people. The glory of the terrestrial is one, and the 

glory of the celestial is another.” “Ah yes,” it may be said, “but 

resurrection is resurrection—standing again; and if the dead are to come 

forth in another order of nature, it loses its character as resurrection.”  

 

Paul is ready with the answer: “Yes, if they were to come forth in a new 

nature; but they are not to do this; we shall be changed, and this mortal 

shall put on immortality.” Do you not see that is how it is with your 

grain. “You sow, not that body that shall be (ultimately), but bare grain, 

it may chance of wheat or some other grain, but God giveth it a body as 

it hath pleased Him, and to every seed his own body.” When grain has 

been sown, the body projected above ground at first is not that body that 

shall be, but a tiny green leaf, out of which slowly comes the stalk, and 

then the ear—which slowly ripens until it is ready for the sickle. There is 

a process in the raising of ripe grain from the sown seed.  

 

“So also is the resurrection of the dead; it is sown a natural body: it is 

raised a spiritual body; it is sown in corruption: it is raised in 

incorruption; it is sown in weakness: it is raised in power; it is sown in 

dishonour: it is raised in glory.” This raising of the dead into glory, 

power, and incorruption, is no more an instantaneous thing than the 

raising of sown grain into spring wheat. When the dead re-formed 

resume life, they are the mortal men and women that toiled through the 

experience of probation. The process of their perfecting includes their 

gathering together for a meeting with Christ, their rendering an account 

to him for judgment, their change (if accepted) into the incorruptible—all 

together, “in a moment, in the twinkling of an eye.”  
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Many read the statement “raised a spiritual body, raised in incorruption,” 

&c., as if there were no judgment, and as if the dead were immortal the 

moment they emerge from the ground. This comes of a partial reading of 

the Scriptures, or, in this case, from a defective study of the analogy of 

sown grain, on which the statements in question are based. Paul is much 

given to ellipsis in his utterances of truth. He jumps over detail when it is 

the upshot of a matter he is anxious to bring into view.  

 

Thus, in this very chapter, in contrasting the two Adams, he appears to 

leave out of account the whole mortal life of Jesus. “The first man, 

Adam, was made a living soul or natural body; the last Adam, a 

quickening spirit. The first man is of the earth, earthy; the second man is 

the Lord from heaven.” No one would know from this if he did not know 

otherwise, that the Lord Jesus also, in the first stage of his being, was a 

living soul, of the earth, earthy, as much as Adam. That was only part of 

the process of his development as the now ever-living and powerful 

quickening Lord in heaven; and Paul leaves out the process in his desire 

to show the finished result. So with the resurrection: he leaves out the 

process and would even appear to assume that there are no rejected ones 

at the resurrection “who shall not see life.” He speaks only of the 

accepted, and only of the upshot of the resurrection in the attainment of 

glory, power, and immortality. 

 

Thus Paul wholly meets the objections of unbelief with regard to the 

resurrection. He proves the resurrection of Christ, and by consequence 

the resurrection by-and-bye of all his people. What a sublime fact is this 

on which to rest in the midst of all the disappointing mutabilities of this 

mortal life; and what a consoling prospect to have in the midst of all the 

clouds and shadows and heart-breaks of this afflicted life. What greater 

inducement could we have to that patent conformity to the will of God to 

which the Gospel invites. What more fitting exhortation than the one 

with which Paul concludes his whole argument: “Wherefore my beloved 

brethren, be ye steadfast, unmovable, always abounding in the work of 

the Lord, forasmuch as ye know that your labour is not in vain in the 

Lord.” 
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Thoughts from the Psalms 

Hints For Bible Markers 
Psalm 17 

 
In this psalm we again have an example of a style of prophecy which is 

frequent in the scriptures, where the prediction has two appropriate 

applications, identical in type but different in degree and time. Though it 

may not be recognized by Christians today, the import was understood 

by the Baptists in the 1700’s. Dr. John Gill (1690-1771), a famous 

Baptist theologian wrote, “This prayer was put up by David either in his 

own person, on his own account, praying to God for the vindication of 

his cause, and for salvation and deliverance from his enemies; or in the 

person of the Messiah, whose type he was…so Jerome of old interpreted 

it; and the title of it in the Arabic version is, ‘a prayer in the person of a 

perfect man, and of Christ himself, and of everyone that is redeemed by 

him;’ in which preservation and protection are prayed for, and hope of 

eternal life is expressed.” It is extremely interesting that he not only 

regards this psalm to be of Christ and David but also the “hope of eternal 

life is expressed.”  

 

David in the natural sense appears to be praying to God for the 

vindication of his cause, salvation, and deliverance. However, he was 

guided by the Sprit of God, and therefore he presents this beautiful 

messianic prayer of the Truly Beloved.  

 

Psalm 17:1 
 

“Hear the right, O LORD attend unto my cry, give ear unto my prayer, 

that goeth not out of feigned lips.” 

 

Herein we hear the voices of the righteous who are to be the Rainbowed 

Angel, the  multitudinous Christ, with our Lord and Master as it’s head. 

They are the “right” which are crying to be heard. We again see prayer 

as the refuge of the persecuted souls living in “this untoward 

generation.” When we read the expression “cry,” it does not express the 

totality of pain and sorrow being felt by those giving utterance. We 

would do well to remember, Christ prayed in that spirit when he too was 

in the presence of that death that God had appointed.  The same 

expression “attend unto my cry” in the beautifully expressive Psalm of 

his death (142:6),  “Attend unto my cry; for I am brought very low: 

deliver me from my persecutors; for they are stronger than I.” The 

meaning of “feigned’ according to Webster’s Dictionary (1928) is 

“Invented; devised; imagined; assumed”  and Strong’s discloses the 

meaning as “craft, deceit (-ful, -fully)” which does give the sense of the 
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meaning of the archaic word. The Jewish Publication Society of 

America, in their translation, The Writings (1982), gives a nice rendition 

of the latter part of the verse: “uttered without guile.” 

 

Psalm 17:2 
 

“Let my sentence come forth from thy presence; let thine eyes behold the 

things that are equal.” 

 

Sentence in this verse is used in the sense of a verdict in the case of a 

judgement. The prayer is for righteous judgement. The question for us is, 

will we be among those who are able to put on a wedding garment, clean, 

and white, for we must all stand before the righteous judge whose 

judgement will be with equality, justice, and righteousness.    

 

Psalm 17:3 
 

“Thou hast proved mine heart; thou hast visited me in the night; thou 

hast tried me, and shalt find nothing; I am purposed that my mouth shall 

not transgress.” 

 

The words are spoken by David “in spirit,” and have immediate 

reference to Jesus, in view of the fact only he could say “Thou hast 

proved mine heart; thou hast visited me in the night; thou hast tried me 

and shalt find nothing: I am purposed that my mouth shall not 

transgress.” Obviously the idea is that no iniquity, no personal 

transgression, was found in the Messiah. Christ submitted to the Father’s 

will, he was obedient unto death. He inherited the death nature through 

Adam, but unlike Adam and unlike David, he had no personal 

transgression, so that death had no final claim upon him. 

 

When the life of Jesus, especially the long, sorrowful, and painful last 

day, is contemplated, the mind boggles at the difficulty as proclaimed in 

this verse, “I am purposed that my mouth shall not transgress.” Yet, we 

also have the same responsibility to control our tongue. The apostle Peter 

drives this point home when he says, “so be ye holy in all manner of 

conversation;” (1 Peter 1:15). If we could keep these things in the 

forefront of our minds we would lessen the possibility of speaking out in 

transgression of the Divine will. We are commanded to present the body 

as a “living sacrifice, holy and acceptable to God." We are failing in  this 

if we allow the fruit of our lips to be anything but holy. May our prayer 

be redolent of Psalm 141:3, “Set a watch, O LORD, before my mouth; 

keep the door of my lips.” 

 

Continued next month should the Lord will                             bro. Beryl Snyder 




