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Hye Quarterly, February 6-7  Hye Texas.  Goldthwaite will host a 

virtual gathering, via zoom.  Bible Readings at 7:00 Saturday Evening, 

Sunday School will be at 10:00 Sunday, followed by Memorial at 11:20.  

Bro. Beryl Snyder and bro. Jim Phillip will have study workshops on 

Saturday, starting at 1:00 with dinner at 5:00 on understanding Bible 

Prophesy, on the Hye Grounds.  We will zoom the Goldthwaite meetings 

at Hye. 

Editorial 

 
The Christadelphian movement was born among the protestant churches 

through the proper defining of the Gospel by bro. John Thomas.  That 

definition also made him, and all Christadelphians incredibly unpopular 

among religionists everywhere.  The complaint was that it is too hard!  To 

strict! Too complicated!  Too divisive!   Too unorthodox!  Such were the 

complaints by those who objected to a clear and forthright declaration of 

the Gospel. 

 

Unable or unwilling to restrict themselves and their congregations as to 

what they must declare, what they must believe, and how they must 

behave, religionists of all sects sought out ways to show that the Gospel as 

proclaimed by Christadelphians, was not the Scriptural Gospel at all.  They 

tried to show that the Gospel was far simpler, less constrictive, and more 

open to various interpretations than Christadelphians demanded.   

 

They sought for a Gospel that was more inclusive, and more acceptable of 

the various teachings introduced by the Nicolaitans (the vanquishers of the 

people), the Balaamites (who taught Israel to sin), and the Jezebels, (who 

introduced the depths of Satan—partly by introducing the doctrine of 

Satans, Devils, and Demons).  They wanted a Gospel that accommodated 

the lust of the flesh, rather than the Gospel of Paul which taught that to be 

fleshly minded is death.  They longed for a Gospel which celebrated the 

accomplishments of the flesh, rather than one which exhibited the flesh 

crucified because of sin.  And they wanted immediate consolation that 

their loved ones have now departed for the Elysian Fields,  rather than one 

which called for them to rest in their graves till called to give account of 

what they did in their life on account of Christ. 

 

That which they wanted to call the Gospel, is what Paul marveled at, when 

he wrote to the Galatians: 

Gal. 1:6-7  “I marvel that ye are so soon removed from him that called 

you into the grace of Christ unto another gospel:  Which is not 

another; but there be some that trouble you, and would pervert the 

gospel of Christ.” 
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In this month’s edition of The Berean, we set in the simplest terms what 

the Gospel is, with special attention to the objections raised against 

Christadelphian teaching over the last 150 years.  We might think it is a 

new thing to see the Gospel defined in ridiculously simplistic terms, but it 

is not new at all.  It has been among the most fundamental of all attacks 

made against the Truth.  When sympathies are with the world, then there 

is no bridge too strained to build to try and accommodate the world. 

 

That the Gospel was never intended to be accepted by the masses, is 

apparent in so many different passages in the Scriptures.  The most famous 

is: 

Matt. 22:14  “For many are called, but few are chosen.“ 

 

We have no doubt as to the truth of this Scripture.  Many individuals do 

come in contact with some true portion of the Gospel message in their 

calling, but unable to stand the thought of where that message will take 

them, they choose another path.  Very few are therefore willing to take the 

small kernel of what true Gospel they learn, and then plant it, and water it 

till it grows into the fully robust and beautiful plan of salvation.  Or as 

Jesus said: 

Matt. 7:13-14  “Enter ye in at the strait gate: for wide is the gate, and 

broad is the way, that leadeth to destruction, and many there be which 

go in thereat: Because strait is the gate, and narrow is the way, which 

leadeth unto life, and few there be that find it.”  

 

What is it that the few find?  The way!  The path!  The Gospel!  For it is 

the Gospel that is the path to salvation. Paul wrote: 

1 Cor. 15:1-2  “Moreover, brethren, I declare unto you the gospel 

which I preached unto you, which also ye have received, and wherein 

ye stand;  By which also ye are saved, if ye keep in memory what I 

preached unto you, unless ye have believed in vain.”  

 

So, from the beginning, it was God’s purpose to call only those who were 

interested enough to first ask, seek, and knock.  If they did so, with 

supreme interest befitting the worship of a righteous God, then God was 

willing to open, expose, and give the truth of the Gospel. 

Pro. 25:2  “It is the glory of God to conceal a thing: but the honour of 

kings is to search out a matter.”  

 

Do we wish to achieve the honor or kings?  Then we need to search, ask, 

and knock.  And not be dissuaded by the objections the flesh mounts to 

following divine precept.  Yes, the Gospel goes against every fiber of the 

fleshly man’s being.  Hence the saying of the apostle Paul, “even Christ 

our Passover is sacrificed for us.”  That is, even a man who constantly 
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overcame that flesh, needed to crucify that flesh, that the flesh he bore 

should be destroyed. 

 

That the Gospel of God is not identifiable by a few trite phrases, but rather 

by the comprehensive plan of God’s salvation for man, is obvious through 

the way the Gospel is described in the Scriptures.  The apostle Peter said 

to the Jerusalem conference: 

Acts 15:7  “And when there had been much disputing, Peter rose up, 

and said unto them, Men and brethren, ye know how that a good while 

ago God made choice among us, that the Gentiles by my mouth 

should hear the word of the gospel, and believe.”  

 

So, at this conference—the purpose of which was to define what it was 

that was to be preached to the Gentiles—Peter argued that what God 

commanded him to teach was the “word” of the Gospel.  That word 

“word,” is translated from the Greek word “logos,” with which all 

Christadelphians should be intimately familiar.  How God was manifested 

in the flesh, cannot be understood apart from understanding the word 

“logos.”  Jesus was the “Word”—the “Logos” made flesh.  And the 

“Word”—the “Logos” was God.   

 

How this is explained in harmony with the rest of the Scriptures which 

define Jesus as the son of God, is by understanding that the Greek word 

“Logos” means “the plan.”  But it is not just the plan. It means all the 

thought used to develop the plan, the plan itself, and the accomplishing of 

the plan.  This is the full all-consuming sense in which Jesus was the Word, 

and the Word was God. 

 

God had a plan for the salvation of mankind.  Jesus was that plan of 

salvation from the very foundation in the Garden of Eden.  He is referred 

to as “the lamb slain from the foundation of the world,” meaning that Jesus 

was the lamb skins with which Adam and Eve were covered.  Jesus was 

the plan made flesh in human nature, when he was born of Mary.  And the 

carrying out of that plan was completed when Jesus, expiring on the cross 

breathed his final words, ”It is finished.” 

 

This is the sense or meaning of the word “logos.”  And it is frequently 

translated as “the word.”  So, when Peter says he was commanded by God 

to teach “the word of the Gospel,” he is explaining that the Gospel is not 

a simple statement, as imagined by the churches—“have you accepted 

Jesus as your personal savior?”—but rather the whole plan of salvation 

which God has set before us.  It is that which is quite simply defined in the 

thirty principles which make up the Birmingham Amended Statement of 

Faith. 
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The Liddle and Scott Lexicon defines “logos” this way: 

“λογοσ, o, [logos, the,JP] (a) the word or outward form by which the 

inward thought is expressed; and (b) the inward thought itself;—so 

that λογοσ comprehends both ratio and oratio.”  [Note the term 

“and”—JP] 

 

Nothing could be clearer that the definition Christadelphians use for 

“logos” is the universally accepted correct one, could it?  Logos combines 

ratio and oratio in the meaning of Logos.  Ratio (the Greek root for our 

word “rationale” is the reason, the thought, the plan, and intent.  Oratio 

(the Greek root for our word “oratory,”) is the giving of the speech, that is 

the development, the construction and the manifestation, of a thing (often 

a complete speech but is not limited to just words.)  This is why Jesus was 

not merely the fulfillment of the plan of God, but the very plan itself, in its 

completion.  

 

There is no small wonder, then, that “logos” is used so often in connection 

with the description of the comprehensiveness of the Gospel.  Consider 

the following. 

Col. 1:5-6  “For the hope which is laid up for you in heaven, whereof 

ye heard before in the word (logos) of the truth of the gospel;  Which 

is come unto you, as it is in all the world; and bringeth forth fruit, as 

it doth also in you, since the day ye heard of it, and knew the grace of 

God in truth:”  

 

1 Thess. 1:5-6  “For our gospel came not unto you in word (logos) 

only, but also in power, and in the Holy Spirit, and in much assurance; 

as ye know what manner of men we were among you for your 

sake. And ye became followers of us, and of the Lord, having 

received the word (logos) in much affliction, with joy of the Holy 

Spirit:” 

 

Eph. 1:13  “In whom ye also trusted, after that ye heard the word 

(logos) of truth, the gospel of your salvation: in whom also after that 

ye believed, ye were sealed with that Holy Spirit of promise,”  

 

Heb. 4:1-2  “Let us therefore fear, lest, a promise being left us of 

entering into his rest, any of you should seem to come short of it.  For 

unto us was the gospel preached, as well as unto them: but the word 

(logos) preached did not profit them, not being mixed with faith in 

them that heard it.” (Note that Paul uses “logos” as a synonym for 

“gospel.”) 

 

What of those who argue that the Gospel, as taught by Christadelphians, 

is simply too complicated?  The plan of salvation, they reason, should be 
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simple.  To this we answer that the plan of salvation is what God says it 

is, not what man wishes it was.  To view it any other way is to make the 

error of the clay telling the potter what to do. 

Isa. 29:15-16  “Woe unto them that seek deep to hide their counsel 

from the LORD, and their works are in the dark, and they say, Who 

seeth us? and who knoweth us?   Surely your turning of things upside 

down shall be esteemed as the potter's clay: for shall the work say of 

him that made it, He made me not? or shall the thing framed say of 

him that framed it, He had no understanding?”  

 

No, we are totally subject to the demands and requirements of God.  But 

in fact, they are not complicated.  The complications come when the plan 

of God is altered.  The promises made to Abraham are simple.  “All the 

land that thou seest, to thee will I give it, and to thy seed forever.”  What 

could be simpler? 

 

But then complicated arguments come forward, denying that the land is 

what is offered, and arguing instead that the promises are to be achieved 

in heaven?  This is where the complications enter in.  The word of God is 

simple.  Disproving the insinuations from those who cannot accept the 

plainly stated facts of the Scriptures—therein lies the complications. 

 

The Gospel then, is the things concerning the kingdom of God and the 

name of Jesus Christ.  It is the hope of God unto salvation.  What we must 

do, is understand God’s plan of salvation, and conform to it.  His plan 

begins with the promises to Abraham.  These promises assured Abraham 

that he would inherit the land of Israel, all the land that he could see.  It 

didn’t promise him a kingdom in the sky.  If one doesn’t know what the 

promises are, how can one say they understand the Gospel.    

 

Next, the promises require an immortal population that will inherit the 

promises “forever.”  As our bodies are cursed because of sin, and as we 

ourselves are guilty of sin, there must be a plan devised by God by which 

our sins would be forgiven.  This is the meaning of the expression, “the 

name of Jesus Christ.”  It is the explanation of how and why our sins are 

forgiven for Jesus’ sake. 

 

To deny the need to conform to these two great themes of the Scriptures is 

to do a disservice to our fellow associates.  We do no one a favor by 

assuring them that the way to salvation is a broad path, which anyone who 

confesses a few simple words, (of which they have no real concept as to 

their meanings) can successfully maneuver.   
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Nor do we do anyone a favor by associating with those who teach “another 

gospel.”  Those who teach a perversion of the Gospel of Christ cannot 

lovingly be granted “God speed.”   

 

Jesus said, “the truth shall set you free.”  Nothing else will do that.  And 

you do great harm to your fellow man should you suggest that it will, or 

that a lie (the serpent’s lie that you will not surely die) is somehow 

acceptable as the truth. 

 

“The Things concerning the Kingdom of 

God and the Name of Jesus Christ.” 
 

By Robert Roberts 

 
This is a Scriptural summary of the faith of Christ as promulgated by the 

apostles in the days of original christianity. It occurs in Acts 8:12, Acts 

28:31, and substantially in Acts 1:3; 20:25; 28:23, and the first part of the 

phrase is still more frequently employed in the books known as “The 

Gospels.” Now in order to get at an exact understanding of the truth set 

forth in the gospel of apostolic preaching, we must comprehend this phrase 

by which it is designated. Inability to understand a Scriptural expression 

may be taken as a sure indication of defective knowledge and to that 

extent, of deficient faith. Inability to understand the import of the words 

“The things concerning the Kingdom of God and the name of Jesus Christ” 

is a sure evidence of an ignorance of the gospel; for the gospel consists of 

these “things.” 

 

We therefore propose systematically to expound the elements of truth as 

comprised in this important phrase. As a preliminary to this work, we 

append a series of propositions defining what we conceive to be “the 

things concerning the Kingdom of God and the name of Jesus Christ.” We 

give no proof on the present occasion; we merely advance the propositions 

as a basis for subsequent demonstration. 

 

“The Things Concerning the Kingdom of God” 

 
I. The prophetical doctrine that it is God’s purpose, when the time arrives, 

to set up a Kingdom in the earth which shall subdue and suppress all others 

and turn them unto “the Kingdoms of our Lord and of His Christ.” 

 

II That for this purpose, Jesus Christ will be manifested from heaven and 

appear again on earth. 
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III. That the Kingdom of God then to be established will be the ancient 

Kingdom of Israel restored under “the prophet like unto Moses,” 

involving,  

(1) the gathering of the Jews from all quarters of the earth—their 

discipline and purification in the wilderness, their re-instatement in 

the land after the latter shall have been re-claimed from “the 

desolations of many generations;”  

 

 

(2) the building again of Jerusalem to become “the throne of the 

Lord,” and the metropolis of the whole earth;  

 

(3) the development, by resurrection and transformation, of “the 

nation bringing forth the fruits thereof,” constituting with Christ as 

their head, the collective “seed of Abraham” in whom all nations will 

be blessed, and comprising “Abraham, Isaac, and Jacob and all the 

prophets,”  

 

(4) the establishment of a law to go forth to the nations for their 

“instruction in righteousness,” resulting in the earth being “filled with 

the knowledge of the glory of the Lord as the waters cover the sea,” 

all of which will constitute “the building again of the tabernacle of 

David that is fallen down.” 

 

IV. That at the appearing of Christ, his servants, faithful and unfaithful, 

dead and living of both classes, will be “judged according to their works” 

and “receive in body according to what they have done, whether it be good 

or bad;” that the unfaithful will be consigned to “the second death,” and 

the faithful invested with immortality and associated with Jesus as joint 

heirs of the Kingdom, and joint-administrators of God’s authority in 

matters both regal and sacerdotal, in this position “living and reigning with 

Christ a thousand years.” 

 

V. That the Kingdom will continue a thousand years on the preliminary 

basis of Christ’s vice regency, in consequence of the continued prevalence 

of sin and death, and that it will then be transferred to the Supreme Eternal, 

who will manifest himself as the All-in-all, sin and death having been 

taken out of the way and the race completely restored to the friendship of 

God. 

 

These propositions comprise the doctrine (not specifically mentioned) that 

Jesus of Nazareth is the King raised up to sit on David’s throne, that he is 

the instrument of God’s future political purposes, the very germ of his 

intended developments in the earth, the seed from which the great political 
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tree will rise to give shelter to the beasts of the earth, and the fowls of the 

air, the stone to become the mountain to fill the whole earth, not therefore 

the king in the ordinary sense in which a king is the head of a human 

dominion, but the root and cause and mainspring of the whole matter, and 

therefore comprehensively spoken of as “the kingdom of our father David” 

(Mark 11:10, ) which in him came “nigh” 1800 years ago, not for 

development, but for offer by proclamation as an individual inheritance. 

 

“The Things Concerning the Name of Jesus Christ.” 

 
I. That Christ exalted at the right hand of God is the only name given for 

salvation among men. 

 

II. That the “name” was prepared by a sacrificial process. 

 

III. That this process was necessitated by the prior facts of the case which 

are: 

1. That Adam—the federal head of the human race—incurred, by 

disobedience, the pre-stipulated penalty of death. 

 

2. That his Descendants, as propagations of his nature, are subject to 

“the law of sin and death” established in his person. 

 

3. That mankind are therefore under sentence of death, being 

inevitably involved in constitutional mortality by virtue of their lineal 

connection with Adam—a fate which they have sealed and clinched 

by the individual transgressions of every living soul, (whence arises 

the consideration that the doctrine of the immortality of the soul is a 

lie, originating with the serpent, systematized by heathen 

philosophers, and incorporated in the corrupt apostate christianity of 

early centuries, which is perpetuated and multiplied in the religious 

system of the present day). 

 

4. That in the circumstances, mankind are incapable of saving 

themselves, because they are under the operation of a law requiring 

death, which cannot be set aside without comprising God’s 

supremacy. 

 

(Here arises the reflection that death is of God’s decree and infliction, 

because of rebellion against Him on the part of the free moral agents of 

His creation, and is not the power of a malignant supernatural being such 

as the devil of common repute. The belief in such a being clearly indicates 

ignorance of the moral relations subsisting between God and man as 

embodied in “the Things of Name,” now under consideration.) 
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IV. That the sacrificial process was further rendered necessary by the 

covenants made with Abraham and David, which (involving the bestowal 

of immortality) could not be carried into effect until the disabilities 

indicated in the foregoing enumeration were removed. 

 

V. That the process commenced with the “preparation” of the body of 

Christ in the womb of Mary by the power of the Highest, a transaction 

arising from the necessity that the sacrifice, to be efficacious, required to 

possess the sinning and condemned nature, and at the same time to be so 

constituted with reference to paternity as to be “without sin” morally, so 

that resurrection after representative suffering might take place. 

 

VI. That because of this “preparation,” the “holy thing” born was “Son of 

God,” being a body of flesh, organized by the formative power of the Spirit 

by which it became an incarnation of the Eternal Word in the created 

Jesus—“God manifest in the flesh.” 

 

VII. That Jesus was “in the days of his flesh,” “holy, harmless, and 

undefiled.” 

 

VIII. That he “died for our sins,” standing representatively as “the second 

Adam.” 

 

IX. That he was raised again from the dead on account of his personal 

holiness, and exalted, with reference to His representative 

accomplishments, “a prince and a saviour to grant repentance and 

remission of sins.” As the representative of human nature, he triumphed 

over the law of sin and death in his own person by yielding all that the law 

could claim, and then escaping from its power by reason of his holiness. 

 

X. That he is therefore a name of salvation on the principle that God allows 

us, on condition of union with him, a participation in his glorious position: 

involving the forgiveness of sin, and exemption from death. 

 

XI. That the ceremony of union exists in the rite of baptism, (immersion 

in water) which God has appointed as a means of induction into his 

glorious name. 

 

XII. That baptism is only efficacious where there is a knowledge of “the 

things concerning the kingdom of God, and the name of Jesus Christ.” 

 

XIII. That the ultimate acceptance of “those who name the name of Christ” 

in baptism depends upon a faithful continuance in the varied well doing 

prescribed in the word of God. 



71 

 

 

Note.—The “things of the name” involve the principle that it was 

absolutely necessary that Christ should die, and that apart from the 

sacrifice of Christ, salvation, of which the Kingdom of God is an element, 

would have been impossible. 

 

Substance of the Gospel Preached: 

Paul to the Corinthians 
 

By Robert Roberts 

 
1Cor. 2:12-13  Now we have received, not the spirit of the world, but 

the spirit which is of God; that we might know the things that are 

freely given to us of God.  Which things also we speak, not in the 

words which man's wisdom teacheth, but which the Holy Ghost 

teacheth; comparing spiritual things with spiritual.  

 

1 COR. 2 chap.—We should make a great mistake were we to do what 

some do with regard to this chapter, and that is, to read it as applicable to 

the state of things existing at the present time in the world. By making that 

mistake, individuals both acquire a false idea of the relationship of God to 

us and fail to perceive what Paul actually means in this part of his writing. 

To avoid that mistake, we must take several things into account.  

 

Paul is here writing to the Corinthians, the inhabitants of a city of Greece, 

among whom he had planted the gospel, by going to them and preaching 

it; and showing wonderful works by the power of the Holy Spirit (Rom. 

15:19), in attestation of what he taught. Before he went to them, they were 

under the guidance of mere philosophy. Greece was the great country of 

philosophers. It produced a class of men—vigorous-minded in their way—

who elaborated out of their own brain a system of wisdom. These men 

were in no way divinely guided. They simply looked up into the heavens—

abroad upon the earth—observed human action turned in upon the 

operations of their own minds, and putting all things together, they came 

to certain conclusions.  

 

These conclusions they argued, and then founded schools to propagate 

them; and by and by they came to constitute the wisdom of the day—the 

wisdom of the world: a thing to be spoken of in beautiful words; for the 

writings of these men to this day, are books of reference in all our great 

scholastic institutions—models of oratory—standards of writing and 

storehouses of wisdom.  
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Keeping this in view, that the Corinthians, before Paul came to them, had 

been familiar with a system of wisdom of human devising, and that he 

came to them with a system of truth of divine communication—we shall 

be able to understand what is here written. Another thing we must 

remember in order properly to understand it, is that Grecian philosophy 

taught, like the philosophy of men in every age, that if men were only 

virtuous, they would be saved—that all men, good and evil, would be 

disembodied, and sent to a state, good or bad, with reference purely and 

entirely to their individual peculiarities.  

 

Paul’s teaching was the opposite of this. Paul taught that all men were 

under sentence of death, and that there was only one name given under 

heaven whereby they could be saved, and that that name had been 

developed by the death of Jesus Christ, who was crucified by the Romans, 

and rose again. Keeping in mind these antagonistic views and the 

difference between them, we shall be able to understand this chapter; but 

keeping out of view these circumstances which were before Paul’s mind, 

we shall fail to understand what he means, and construct out of what he 

says, a false theory, an impracticable system, and one that we shall find to 

mislead us.  

 

The conclusions generally brought out of this chapter are, that it is of no 

use trying to understand the Scriptures; that we cannot penetrate their 

meaning unless we are the subjects of divine illumination, by the spirit; 

that the Bible is valueless as a teacher, unless we have a light within 

superadded to our natural faculties. How utterly unjustified these 

conclusions are by the chapter, and how utterly mischievous they are in 

their effect, will be apparent.  

“And I, brethren, when I came to you—came, not with excellency of 

speech or of wisdom, declaring unto you the testimony of God; for I 

determined not to know anything among you, save Jesus Christ and 

him crucified.”  

 

It was the custom for teachers among the Grecians to come with 

excellency of speech and wisdom; that is with polished oratory, and high 

philosophical orthodoxy, according to the standard recognised among the 

wise of that time. Paul says in effect, “I didn’t come with the excellency 

of speech to which you are accustomed. I did not come with the moral 

philosophy which teaches that men will be saved by good works—I came 

to you in a blunt, earnest way, preaching the death of Christ as the means 

of the world’s salvation.”  

 

Some people think that because the gospel of the kingdom is not 

mentioned here, it was therefore excluded from Paul’s preaching; but if 

they will but keep in view what Paul had in view, they will perceive that 
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it would have been entirely out of place to have been brought in here; yet 

though not mentioned by name, it is set forth in substance. You cannot 

believe in “Jesus Christ and him crucified,” without first believing in Jesus 

Christ; and you cannot believe in Jesus Christ without believing in the 

kingdom; because the fact concerning Jesus Christ is that he is the son of 

David, appointed to restore again the kingdom to Israel; to establish the 

dominion of God throughout the whole earth. It is further to be observed 

that it is impossible to believe in “Jesus Christ and him crucified,” 

otherwise than by comprehending the doctrines signified by that phrase.  

 

The name of Jesus is a doctrinal name. It is not like our names, bestowed 

merely for the sake of distinction. It means “I shall save by an anointed 

one;” and unless we understand who is to save, and who is to be saved, 

and from what, and by what instrumentality, we cannot believe in the name 

of Jesus Christ; and therefore, we cannot Scripturally believe in his 

crucifixion. We may believe in the crucifixion of a person called Jesus 

Christ; but without understanding, we shall fail to believe in what Paul 

says he set forth among the Corinthians. We shall fail to understand 

salvation by the death of Jesus Christ, as opposed to the doctrine of 

Grecian philosophy—that virtue would bring deification to every man 

when he died.  

 

Paul “determined not to know anything” of the Grecian nonsense which 

he elsewhere styles “foolishness,” and guards us against it in these words: 

“beware, lest any man spoil you through philosophy and vain deceit.” He 

would only know or recognise and proclaim, the fact that all men are 

mortal, and that Jesus Christ and him crucified, are the only foundations 

of hope. He would only maintain that “since by man came death, by man 

came also the resurrection of the dead;” and that “this Jesus Christ whom 

I preach unto you, is the man by whom has come the resurrection of the 

dead.” He says “I was with you in weakness, and fear and much 

trembling;” because this preaching of his brought down upon him the 

hostility of all classes and exposed him to many privations.  

 

Both the parties of which society was then composed, were his enemies—

the philosophical party and the Jewish party; both of whom he equally 

offended by his teaching. The Grecians sought salvation by wisdom, the 

Jews by the law. Hence, Jesus, as preached by Paul, was foolishness to the 

one, and to the other a stumbling block.  

 

A crucified Christ was a stumbling block to the Jews, who looked only for 

a glorified Christ; and to the Greeks it was mere foolishness to say that our 

salvation depended upon what another man had done. We have both these 

parties in our own days; but the Grecian party is by far the more numerous, 
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which is no great wonder, considering that the Grecian works are the 

standard works in all places of learning.  

 

Against both we have to place the doctrine of Jesus Christ and him 

crucified; and the doing of this leads to precisely the same antagonism that 

manifested itself in the days of Paul, though it cannot take the same shape.  

 

Strength is on the side of the enemy—fashion, money, wealth, and 

numbers: it always has been so. Truth has always been in the corner. Jesus 

himself, who was the truth, is a good illustration. He lacked the commonest 

sustenance; he was in poverty and unpopularity. Faithful women 

ministered to him of their substance; of himself he had not where to lay 

his head. This is the fate of truth to-day, “with weakness and fear and much 

trembling,” accompanying its operations. It is not so to the same extent 

now; because the antagonism of the enemy is no longer, in the providence 

of God, backed up by the military power of the state legal authority.  

 

In Paul’s day, the enemy could beat, imprison and kill. Paul himself was 

almost killed more than once. We must be thankful to God that things are 

a little changed in this respect. The fact that there is a change marks the 

expiry of the Little Horn period of Daniel, during which the saints were to 

be given into the hands of the persecuting power and trodden under foot. 

We have reached the time when, in the providence of God, we can serve 

the truth under the protection of the law, and no man can dare to lift a 

finger against our person or property. We must be thankful that we are not 

living under circumstances when the authorities might burst in upon us at 

any moment and hurry us off to prison. 

 

“And my speech and my preaching was not with enticing words of 

man’s wisdom; but in demonstration of the spirit and power.”  

 

Paul did not come as the Grecian philosophers did, with flowery speech 

and philosophical argumentation; he came with divine dogmatism to tell 

them what was right and true, and to demonstrate by and “through mighty 

signs and wonders by the power of the spirit of God”—(Rom. 15:19); that 

what he told them was of God; “from his body were brought unto the sick 

handkerchiefs and aprons, and the diseases departed from them, and the 

evil spirits went out of them”—(Acts 19:12). Not only did he himself 

exhibit this power of the spirit of God, but those who believed also 

received the spirit, and there and then spoke with tongues they had never 

known before.  

 

The spirit thus demonstrated the truth of what Paul said, and enabled those 

who heard him to lay hold of it with confidence. However finely spun an 

argument may be, listeners may be misled; but here was a “demonstration 
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of the spirit and of power, that their faith should stand not in the wisdom 

of man, but in the power of God.”  

 

Now we in this age do not stand on an equal footing of advantage with the 

Corinthian believers; there is no demonstration of the spirit and of power 

now. Still, we can imitate them in this result, that our faith shall not stand 

in the wisdom of men, but in the wisdom of God. That is the only extent 

to which we can imitate them. Our faith cannot stand in the power of God 

because it has not been induced in us by ocular demonstration as theirs 

was; but it can stand in the word of God. We can take the word as our 

guide; and the word being the mind of the spirit, we may lay hold of the 

spirit in this sense, that we may become spiritually minded by the study of 

it.  

 

We hear a great deal about the pouring out of the spirit in religious 

assemblies, which is but an exciting development of the spirit that is in us; 

and that is the spirit of the flesh. There is a spirit in the flesh that can be 

evoked by excitation; and that is the spirit which becomes excited by 

modern preachers—a spirit that simply amounts to, and is most active 

where there is most ignorance, but which in all cases subsides and 

evaporates in quiet life. The “outpouring” at a revival meeting is but an 

outpouring of the flesh-spirit from the preacher; and only those who 

reciprocate the sentiments of the preacher, are stirred by the spirit.  

 

It was not so in ancient days; the spirit was visibly manifested; nobody 

could mistake it. It evinced itself with irresistible power in gifts of tongues 

and impelled the apostles to speak in agreement with those things that God 

had already spoken by holy men of old. Both characteristics are entirely 

wanting in the so-called outpourings of the spirit in our day. There are no 

gifts; no miracles; no demonstrations; and the men who boast most of 

possessing the spirit, and who make the most display of invoking the spirit 

of God, are the men most guilty of giving the lie direct to what God has 

already spoken by His spirit, in prophets and apostles.  

 

So, trying the spirits, whether they be of God or whether they be of men, 

we can see that they preach not the gospel of God, nor the truth concerning 

Jesus Christ and him crucified. All their revival excitements, 

demonstrations, prayer meetings, worshippings, crowded conferences, 

&c., are nothing more than the spirit of the flesh in superstitious 

manifestation, in the action of all our religious faculties, without the 

enlightenment of what God has revealed to us by His spirit. We must be 

thankful to God, that though the spirit is not in manifestation, we have an 

opportunity of standing as we do stand, not in the wisdom of man, but in 

the wisdom of God.  
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The word of God might have been lost in the revolutions of time, in the 

agitations that have convulsed all nations since it was written; but God’s 

providence has guarded it, and we hold it in our hands complete and intact. 

Therefore, we must take care, as our only security in these days of 

darkness, to stick fast and close by the word, and to reject everything 

opposed thereto: thereby our faith may be the same faith that the 

Corinthians had, though implanted by a different process and standing in 

us by a different evidence. 

 

“Howbeit, we speak wisdom among them that are perfect, yet not the 

wisdom of this world.”  

 

He means to say “Although my words do not stand in the wisdom of men, 

what I say is not nonsense: I am only using the word ‘wisdom’ ironically; 

I accommodate myself to the ways of talking that are fashionable. When I 

speak of wisdom I speak of wisdom as currently reputed, and foolishness 

as currently reputed. It was the doctrines of the world that were reputed as 

wisdom, and the doctrines of Paul were reputed as foolishness. Therefore, 

he said, I came not with that which the world considers wisdom, but with 

what it considers foolishness; nevertheless, that which I speak is the real 

wisdom.” “Howbeit we speak wisdom among them that are perfect, yet 

not the wisdom of this world, nor of the princes of this world, that come 

to naught.”  

 

When men are dead, their self-named wisdom will be all forgotten like a 

nightmare; the truth of God alone will shine out in the glory of 

accomplished facts. “We speak the wisdom of God in a mystery; even the 

hidden mystery which God ordained before the world unto our glory, 

which none of the princes of this world knew; for had they known it, they 

would not have crucified the Lord of glory. But, as it is written, “eye hath 

not seen, nor ear heard, neither have entered into the heart of man, the 

things which God has prepared for them that love him.”  

 

But, according to the Grecian philosophers, it had entered into the heart of 

man; for they had conceived it out of their own heads. It was their notion 

that the immortal soul went to the Elysian fields; therefore, that theory, 

which is the popular theory in our day, had entered into the heart of man. 

But Paul says “No. The wisdom of the truth is opposed to the wisdom of 

the Grecian. It has not entered into the hearts of man to conceive what 

God’s purpose is, but God hath revealed it unto us by His Spirit.”  

 

Now, keep that in mind, and you have a key to the succeeding verse. Paul 

acknowledges that apart from the descent of the Spirit of God — the means 

by which God chose to reveal Himself to His prophets and to him—he was 

himself in the same position as the Grecian. Of his own natural self, he did 



77 

 

not know the truth. Like Daniel, he doubtless would have been willing to 

say, “this secret is not revealed unto me for any wisdom that I have more 

than any living”—(Dan. 2:30). Indeed, he says something very like this: 

“I know that in me, that is, in my flesh, dwelleth no good thing.” Paul of 

himself was as much a natural man as any of ourselves. He had shown 

himself the natural man, the ignorant man, but withal the conscientious 

man, the zealous man in putting to death the christians. He thought he was 

doing God’s service. He was quite as conscientious before he became a 

christian as afterwards; he did not become changed in that respect. He was 

brought up under the law; trained to fear God and do His commandments, 

and he thought he was doing His commandments in putting to death the 

christians.  

 

When Jesus appeared to him by the way, he told him he was kicking 

against the pricks; and Paul said, “Lord, who art thou?” “I am Jesus of 

Nazareth whom thou persecutest.” The question was “what wilt thou have 

me to do?” He told him what to do, and Paul went and did it. And after 

that, Paul shewed the same enterprise, the same conscientiousness, the 

same energy, the same self-sacrificing devotion to what he considered 

right as before, only he had got the ideas of the spirit introduced into his 

mind, and the spirit itself came upon him. So, he could say “God hath 

revealed them unto us by His spirit.” Not unto us, in the present day, has 

the spirit come; for then we should be like Paul and the other apostles; we 

should be able to speak with tongues, to shew the gifts of the spirit; we 

should be inspired.  

 

But men pretend to have the spirit, and yet not to be inspired. Great 

anomaly! If they had the spirit, they would be inspired. No devout man 

would speak lightly on the subject if there was the smallest element of 

reality in the loud professions of the present day. As the prophet of old 

said, so would every devout man say, “would God, that all the Lord’s 

people were prophets,” but what is the use of professing to have the spirit 

when we have it not? Why play at it like children? Yet though we are not 

permitted to have the spirit, we may have the benefit of what the spirit did 

when given; what God revealed to men of old by His spirit, they wrote, 

and they are thus the instruments through which the spirit can shine into 

our minds.  

 

Mentally, we get into the same position as they did; only we differ as to 

the mode in which we arrive at it. They got their ideas direct by the spirit 

of divine enlightenment, which they could not resist or oppose. But in our 

case, it comes by the slow process of reading and believing. Yet by this 

process we may become enlightened and saved; for salvation comes by 

believing the truth. “He that believeth and is baptised shall be saved.” 

“Faith cometh by hearing and hearing by the word of God.” There could 
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not have been a hearing of the gospel in the first instance if the spirit had 

not come. The Jews would have been no more than the Grecians. But the 

word of God coming, they spoke, and that has given us an opportunity of 

hearing. Although they are not alive to speak; the giving attention to what 

is written is equivalent to listening to what the writers might have spoken. 

By this hearing, faith is formed in the heart, and faith purifies. 

“For the spirit searcheth all things: yea. the deep things of God.”  

 

The meaning of this is illustrated thus: “For what man knoweth the things 

of man, save the spirit of man, which is in him? Even so the things of God 

knoweth no man, but the spirit of God.” To see the point of this, we must 

take the illustration in the connection in which Paul gives it, instead of 

applying it to the totally different circumstances of our day. He says the 

natural man, without the inspiration of the spirit of God, knows nothing of 

the things of God. We could have known nothing of eternal truth if God 

had not revealed it. The contrast is—as applicable to our day—between 

the natural man without the Bible versus the natural man with the Bible, 

whereas the teachers of the present-day construe Paul’s words into a 

comparison between the natural man with the Bible in his hands, and the 

spiritual man with the Bible in his hands.  

 

This is not Paul’s comparison at all. His point is that man, by his own 

knowledge, cannot know the things of God; he can only know his own 

things. Nations, without revelation, are everywhere the proof of this. The 

Spirit of God alone knows the things that are of God, and only by that 

spirit can we be made acquainted with them. That spirit came upon men 

in ancient times and revealed these things. Through them we can get to 

know them; but, as natural men, we never could have known them, had we 

not read them in the holy oracles.  

 

We see what a perverse and mischievous use is made of this part of God’s 

word. That use is a use of destruction. Under the idea that it is no use to 

seek to understand God’s word, they put it under the table. Instead of 

looking into the Bible, they look into their own empty hearts. They look 

to the spirit of the flesh which dwells within them, instead of coming 

reverentially into the presence of the spirit of God, as embodied in the 

Scriptures. We must be on our guard. The devil as an angel of light, makes 

assault against this beacon of life, and we must resist him.  

 

The whole chapter is very intelligible from Paul’s point of view, but bring 

into it orthodox thoughts, and use it with regard to orthodox circumstances, 

and it becomes utterly unintelligible and pernicious. May we be wise 

enough to know the precious treasure we have in God’s word, and to use 

it bountifully in the enlightenment of ourselves and others. 
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DR. THOMAS ON ACTS XIX 

AN ADDRESS DELIVERED IN STOKE, 

ON SEPTEMBER 7TH, 1869 
 
“HAVE ye received the Holy Spirit since ye believed?” You will observe 

that Paul did not say, “Did ye receive the Holy Spirit to enable you to 

believe?’ If Paul had been indoctrinated with popular theology about the 

Spirit, he would have asked them, “Did ye receive the Holy Spirit to enable 

you to believe?” because the theory is that we have to receive something 

called “the Holy Spirit” or “grace” in order to enable you to believe. But 

the apostle says, “Have ye received the Holy Spirit since ye believed?” 

showing that they believed, and that men are capable of the belief of the 

truth without being endued with something they call “Holy Spirit,” apart 

from the Word.  

 

If we understand what John says, that “the Spirit is the truth,” why then it 

is manifest that no one could believe the truth without the truth, and in that 

sense, of course, no one could believe the truth without the Spirit; but that 

is not what is commonly meant. The truth is contained in the Word of 

God—in the writings of Moses, the prophets, the Psalms, the discourses 

of Jesus, and the discourses and writings of the apostles, for, as Jesus said, 

“My words, they are Spirit, and they are life.” So that when we understand 

things right in relation to a man’s intellect, that the Spirit in relation to it 

is the truth, of course, reason teaches us we must receive the truth before 

we can believe the truth. But in the days of the apostles, with the exception 

of the Day of Pentecost and the transaction that occurred in the house of 

Cornelius, the Spirit was not imparted to men to enable them to believe, 

or before they believed. 

 

We are told in John 7:37, “In the last day, that great day of the feast, Jesus 

stood and cried, saying, ‘If any man thirst let him come unto me and drink; 

he that believeth on me out of his belly shall flow rivers of living water.’” 

Then John says, “But this spake he of the Spirit, which they that believe 

on Him should receive, for the Holy Spirit was not yet given, besides that, 

Jesus was not yet glorified.” So that you see that all that believed the truth 

before the glorification of Jesus, believed that truth without having any 

abstract physical spiritual operation upon their minds or their hearts to 

enable them to believe.  

 

The Holy Spirit was given to those that believed, those who obeyed the 

gospel, and therefore Peter, when he addressed the Sanhedrim, told them 

they were witnesses of the truth; “and so,” said he, “is the Holy Spirit that 

is given to all them that obey Jesus.” Thus, the Spirit is given to the 
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obedient, not to enable them to believe, but because they had believed and 

obeyed the truth; and it was not given till Jesus was glorified. So that they 

believed the truth because of the evidence that was submitted to their 

understandings, and it was that that convinced them of the truth.  

 

The power of faith is in the evidence credibly reported. If it is not credibly 

reported, of course it is not reliable. But, being satisfied of the reporters, 

that they were honest and true, then faith rests upon the testimony of 

credible witnesses. And the power of faith is in the testimony. We cannot 

will to believe one thing or another. Faith is not at the disposal of the 

human will. If a man is arraigned for any offence at the bar of justice, the 

jury, if they are honest and true, cannot will to believe that that man is 

guilty or that he is innocent. They are obliged to suspend their judgment 

till the evidence is adduced, and then, according to the evidence, so is the 

conviction in their minds; and, according to the conviction wrought in their 

minds by the evidence, if they are honest and true, they give their 

judgment. It is so in relation to things religious, as it is in relation to things 

intellectual, in reference to any branch of human knowledge.  

 

The power of faith is in the testimony. So that where there is no testimony 

there is no faith. And as popular preaching does not, as a rule, submit the 

testimony of God—which is greater than the testimony of men—for 

examination, therefore the thing that is in the world called faith, is not 

faith; it is mere credulity. There is nothing so scarce as faith; it is much 

scarcer than diamonds. The faith, then, that saves a man, results from the 

power of testimony on his understanding and affections. 

 

Then the apostle says unto them, “Have ye received the Holy Spirit since 

ye believed?” And they said unto him, “We have not so much as heard 

whether there be any Holy Spirit.” Now, that is a very incorrect rendering, 

because the question Paul asked them was not whether they knew of, or 

believed in, the existence of a Holy Spirit, but whether they had received 

the Holy Spirit since they believed. Their answer was a direct answer to 

Paul’s question; and it ought to be rendered—“We have not so much as 

heard whether the Holy Spirit is received.”  

 

That surprised Paul that they should be believers, and not know that the 

Spirit was received by believers. He says to them, “Unto” (or into) “what, 

then, were ye baptised?” This surprised him; he could not imagine what 

had been the subject matter of their belief; and it is manifest that he knew 

they were baptised on some basis; and he asks them, “Into what then were 

ye baptised?” It struck him forcibly that they could not have been baptised 

into the Christian baptism, and yet be ignorant that the Holy Spirit was 

received by believers. Therefore, in astonishment, he asks them, “Into 

what then were ye baptised” (or immersed)? And they said, “Unto” (or 
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into) “John’s baptism.” Well, this solved the whole mystery—Paul saw 

what was the reason of their not knowing that the Holy Spirit was received.  

 

Then said Paul, “John verily baptised” (the word “with” is inserted here in 

the common version). “John verily baptised the baptism of repentance, 

saying unto the people that they should believe.”—Here the word in the 

original is the same as that in the 3rd verse, rendered “unto”—“That they 

should believe on (or into) him that should come after him;” then Paul 

adds “That is, into Christ Jesus.” “When they heard this, they were 

baptised.” Here the same word is used in the original and is here rendered 

‘in.’ “They were baptised into the name of the Lord Jesus,” Now, John had 

said, “I baptise you with water unto repentance”—I baptise you in water 

in the baptism of repentance, “but he that cometh after me is mightier than 

I—he shall baptise you with the Holy Spirit and with fire.”  

 

You will observe then that there are three baptisms alluded to here. First, 

John’s baptism; secondly, the baptism of the Holy Spirit; and thirdly, the 

baptism of fire. The baptism of John was a baptism based upon the belief 

that the Messiah, the Christ, the Anointed One was about to make his 

appearance. The baptism of the Holy Spirit was the outpouring of the Holy 

Spirit upon those who believed in Jesus as the Christ that had already 

come. And the baptism of fire was that outpouring of the indignation of 

Jehovah on the Jewish State which destroyed the city of Jerusalem and the 

temple and broke up the whole Jewish fabric of society; that age, in fact, 

which had waxed old and was caused to vanish away. It is that that Peter 

speaks of in 2 Pet. 3, a baptism of fire which came on the whole heavens 

and earth and dissolved them. So that there were these three baptisms.  

 

But in relation to us, and in relation to the name of Jesus Christ, whereby 

we obtain remission of sins, there is one baptism, and that one baptism into 

the name of Jesus is neither a baptism of spirit nor fire, for the spirit is not 

now poured out. The baptism of fire has been developed in relation to the 

Jewish State; but the fiery baptism which will wind up the times of the 

Gentiles, when they come to an end, that is yet future.  

 

But in the intermediate period between the apostolic age and the coming 

of Christ in power and glory there is but one baptism, and that is the 

immersion of a believer “in the things of the Redemption and the name of 

Jesus Christ,’ into the name of the Father, and of the Son, and of the Holy 

Spirit. John therefore baptised with water into the baptism of repentance, 

the basis of which was that, as the result of the doctrine which John 

preached, men were brought to change their minds. As the result of that 

doctrine which John preached, announcing that the Kingdom of God or 

the Messiah was about to appear, it separated his hearers from the 

traditions of the Scribes and Pharisees, created in them an expectation of 
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the coming of Christ, not knowing what person it was that would make his 

appearance and put in his claim; and as the result of their belief of John’s 

doctrine, it revived in their hearts a disposition similar to that disposition 

which obtained in the hearts of Abraham, Isaac and Jacob—the disposition 

of the fathers—the mode of thinking that was developed in those ancient 

worthies, when God made promise to them of things which were the most 

improbable and impossible ever to be accomplished, judging by things 

then existing in the world. 

 

In Rom. 4:1, Paul says, “What should we then say that Abraham our father, 

as pertaining to the flesh hath found? For if Abraham were justified by 

works, he hath whereof to glory, but not before God.” On the supposition 

that it was by works Abraham was justified, the apostle says, “He hath 

whereof to glory.” But what says Moses in Genesis? Why, this is what he 

says, “Abraham believed God, and it was counted to him for 

righteousness.” What was the basis of Abraham’s justification? When he 

was living in Chaldea he was among idolaters, and those who worshipped 

a plurality of gods, as his fathers did. God sent a message to him, preaching 

the gospel to him, and ordered him out of the country, separated him from 

his family and friends; and Abraham obeyed God, and then promises were 

furthermore communicated to him; and Abraham was not staggered at all 

at the promises, but he believed on God—he believed God.  

 

To believe on God is not merely to believe that God exists, that is simply 

sufficient to save a man from being set down as a fool, for “the fool hath 

said in his heart there is no God.” But there are multitudes who believe 

there is a God, but who do not believe God, i.e., what God says. Abraham 

came to believe not only in God’s existence, but in what He promised.  

And that is called by Paul believing God, and believing on God, and the 

same exposition of believing on God, by substituting the word Christ for 

God, explains what it is to believe on Christ; not simply that there was 

such a person existing in the world 1,800 years since as Jesus Christ.  

 

To believe on Jesus Christ is to believe what he says, what he preached—

not only to recognise his claim to be the Christ, but to believe what that 

Christ preached. Abraham believed God, and that was made the basis of 

his justification. It was nothing that he had done as a work of righteousness 

that his justification was based on, but his believing God, and that is the 

greatest honour that a man can confer upon himself, viz., to honour God, 

for the Scriptures tell us that God has magnified His word above all His 

name.  

 

Now, the name of God contains all the attributes of God. When we know 

God’s attributes, we know His name and one of the attributes of His 

character or name is that He is a God of truth, that He cannot lie, that in 
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Him is no darkness at all. Hence, He has made this the test of men’s 

allegiance and obedience and affection for Him. It is to believe what He 

says, and that is the highest honour we, as creatures, are able to develop in 

Honouring God.  

 

You know very well that if you had a particular friend, and he was to say, 

“I love you very dearly,” and, when you told him anything, he were 

practically or verbally to say, “I do not believe a word you say,” you would 

say, “How could you love me and treat me as a liar?” So God, in effect, 

says to mankind, How could you love me when you do not believe a word 

I say?  

 

Here we have a man, Abraham, no matter what God promised him, he 

believed it; and because he treated God as a God of truth, therefore that 

confidence of Abraham was counted to him for righteousness. Abraham 

first came to know what the promises were, then he believed them, and 

that became the basis on which God counted to Abraham his faith for 

righteousness. And that principle of justification by faith in the promises 

of God has been the principle of men’s justification from the days of 

Abraham down to the present time. It was not necessary for God to vary 

His principles of justifying men, because the Messiah was afterwards 

introduced, and a new development of God’s power and principles. All 

who are justified on the like principles that Abraham was justified on, 

became the sons of Abraham by justification by faith, and therefore he is 

called the father of the faithful and the friend of God. All those therefore 

that are justified on like principle with Abraham become the children of 

the father of the faithful, and they also become the friends of God, for, says 

Jesus, “ye are my friends if ye do whatsoever I command you.” 

 

“Now,” says Paul, “to him that worketh is the reward not reckoned of 

grace, but of debt” (Rom. 4:4). If Abraham, therefore, had sought to obtain 

justification by working out a righteousness of his own conception, and 

God had justified Abraham on that principle, He would have paid 

Abraham a debt that He owed him. But it is not so, so Paul says it is a 

matter of grace. “But to him that believeth, his faith is counted for 

righteousness” (v. 5). That was just Abraham’s case. Then the Apostle 

Paul quotes from the Psalms to show the same principle set forth by the 

Spirit in the Psalms. “Even as David also describeth the blessedness of the 

man unto whom God imputeth righteousness without works” (v. 6). (Paul 

quotes that from Psalms 32:1), saying, “Blessed are they whose iniquities 

are forgiven, and whose sins are covered,” properly “covered over;” the 

word in the original expresses the idea of “covered over.”  

 

And this leads me to make another remark, and that is, that, ever since the 

days when God appointed coats of skins to cover the nakedness of the first 
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transgressors, Adam and Eve, from that day to this, sins are pardoned on 

the same principle, i.e., the person pardoned being covered over. And you 

see the force of this when you see that the Scriptures, in speaking of 

sinners, always speak of them as unclothed or naked. In Exodus, when 

Moses was gone to the mount some forty days, the Jews said we do not 

know what has become of this Moses; we will make gods and go to Egypt. 

And when Moses had come from the mount, he heard singing and dancing 

in the camp below. And he found what was the reality of the case: they 

were dancing round the golden calf. “And Moses saw that Aaron had made 

the people naked” (Exod. 32:25).  

 

Now, when you reflect on the condition of the people who had made the 

golden calf, under the leadership of Aaron, you see that the explanation of 

the phrase “Aaron made the people naked” was, that Aaron had enabled 

them to transgress God’s law, and that, in doing this, they were made 

rebels against the divine law, and, as rebels, they were declared to be 

naked. Now, in order to correct that, it was necessary that the people 

should be covered; and, when God pardoned them for that offence, 

according to the institution that was then carried into effect, that was re-

covering, re-clothing them.  

 

We learn from the Apocalypse that Christ is coming to the earth again 

under the outpouring of the sixth vial. Now, in connection with the 

outpouring of the sixth vial, which has been pouring out, ever since 1820, 

upon the Ottoman power, the prophecy of the sixth vial is interrupted by 

giving the reader a warning of the coming of Christ. That is to say, when 

you shall see, as a sign of the times, the wrath of God being outpoured on 

that power, then you may know that the time is near at hand when Christ 

will come. Christ says—”Behold I come as a thief.’ The people will not 

know that he is coming; they will be asleep. Jesus Christ comes as a thief. 

Thieves make their appearance to break into houses in the dark.  

 

There is one thing however, Jesus Christ will not come as a thief to that 

class of society who are preparing themselves for his reception; for Paul 

says—“But ye, brethren, are not in darkness, that that day should overtake 

us as a thief” (I Thess. 5:4); but “sudden destruction” shall come on that 

class of people who raise the cry of peace and safety when there is no 

peace and safety (see v. 3). The coming of Christ, then, is to be at a time 

when society is in an intensely dark state spiritually considered. You will 

find from Isaiah that when the light arises upon Zion it is at a time when 

darkness covers the earth. Why, if you could only prove at the present time 

that this was a Scripturally enlightened 19th century, and that the 

knowledge of God was pervading the people, then I should be satisfied 

that that was a sign of the times that indicated that Christ was a long way 

off. But, when we see how dark society in relation to the truth of God is, 
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and how completely besotted the people are, and how difficult it is to gain 

the attention of men to what God has said in opposition to what man says, 

we are thoroughly satisfied we have got a sign of the times which indicates 

that Jesus Christ must be very near. 

 

Well, he comes as a thief—"Behold I come as a thief.” He comes as a thief 

to the world, but not as a thief to the people who are prepared for his 

reception. What constitutes people prepared for Jesus Christ? Why, this. 

He that believes the truth as set forth by Jesus and his apostles 1800 years 

ago, falls in love with that truth, yields the same form of obedience—and 

there is but one—that they yielded who learned the truth as it is in Jesus 

from the lips of the apostles themselves, who follow in the footsteps of the 

first Christians by being immersed for the remission of sins—their past 

sins, “and who, being baptised, walk in the truth, patiently continuing in 

well-doing; seeking for glory, honour, incorruptibility, and life; waiting 

for the appearing of the glory of the great God and our Saviour Jesus Christ 

from heaven (see Titus 2:13). 

 

He who is found occupying this position is one of a company of people to 

be developed, and who are being developed as a prepared people for the 

Lord, to receive him at his second appearing. This is a preparation to 

receive him who comes as a thief to the world. And all who are not found 

in this prepared state are not fit to be recognised by him. It is only the 

workers of God’s righteousness according to the principles laid down in 

God’s truth, that Jesus will recognise as his people, prepared for him when 

he comes. Consequently, as Scriptural intelligence is the basis of this 

preparation, it follows that, when Jesus Christ comes, He will not 

recognise any of the names and denominations of the Gentiles, for they are 

styled, in the 17th chapter of the Apocalypse, “The names of blasphemy,” 

which fill the body politic of the Gentile beast.  

 

“Behold, I come as a thief,” then, “Blessed is he that watcheth.” Now, no 

one can watch for anything in the dark if it is very dark, and you are going 

to watch for anything you must have a light. It is equally true of things 

intellectual, moral, and spiritual. For anyone to watch for things set forth 

in the Scriptures the watcher must have light, and, as the light of an oil 

lamp will throw no light on spiritual or intellectual matters, so it is 

necessary that the light to discern spiritual objects must come from the 

Scriptures. We must be the recipients of the unction by which John said 

that those in his day knew all things, and which taught them all things. So, 

if we have the understanding of the truth in us, we are answered with that 

truth.  

 

And our earthen vessels, that is our bodies, our material organizations are 

as a lamp, as an oil vessel. Apart from the Scriptures of truth, our material 
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organization is a very empty vessel; for the natural man does not know the 

things of God as the result of the thinking of the flesh. When a man has, 

by the study of the truth, come to understand the truth, then his earthen 

vessel contains the spirit, or the oil, or the unction, and he has just so much 

of the unction in him as he has of the truth, affectionately received and 

obeyed.  

 

This is the light within the man which he does not bring with him into the 

world. If we have any of the light, it is from the Scriptures of truth. 

Therefore, the apostle says—“Let the Word of Christ dwell in you richly 

in all wisdom” (Col. 3:16). When, therefore, we have that unction in us, it 

teaches us all things that God considers necessary for us to know. This is 

the light, then, whereby we are enabled to watch; “Behold, I come as a 

thief; blessed is he that watcheth.”  

 

But there is something more that is necessary, and that is to keep the 

garments. People keep garments to clothe themselves. So, you perceive, 

from the 16th chapter of the Apocrypha, that people watching are 

addressed as people having garments. Now it does not mean to keep our 

broadcloth, but spiritual garments, and these are to be taken care of. They 

are those garments which we are exhorted to keep unspotted from the 

world.  

 

Then there is something we are clothed with. Jesus is set forth as a 

clothing, a garment, a vestment, a mantle, and we are to be clothed with 

Christ. So that, when we are clothed constitutionally with Christ he 

becomes “The Lord our righteousness;” we put him on as a robe; we put 

on the christian name and character by getting into Christ and walking with 

him; and we are called upon to keep those garments unspotted. For if a 

man, after believing the truth, and being baptised into Jesus Christ, and so 

putting him on; if, instead of walking in the truth henceforth, he walks in 

the lusts of the flesh, then he defiles that garment, it becomes spotted, and 

that indicates a neglect of the garments with which we were clothed or 

covered over when we came into the position of that blessedness that 

David speaks of in the 32nd Psalm, “Blessed is he whose transgression is 

forgiven, whose sin is covered over.” 

 

“Behold, I come as a thief. Blessed is he that watcheth and keepeth his 

garments, lest he walk naked, and they see his shame.” There the spirit 

teaches that if a man does not keep the garment unspotted from the 

corruptions in the world through lust, he is regarded by the spirit of God 

in the same light as if he were actually naked. If, therefore, we do not keep 

our garments, we are regarded as transgressors or sinners before God. Now 

you recollect the parable Jesus gave when referring to the time when he 

should call his servants before him. There was one man who made his 
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appearance, who had had one talent committed to him, and who had laid 

it aside; and then, when Christ came and called upon him to give an 

account, this man came and said to his Lord, I knew that thou wast an 

austere master, and reapest where thou hast not sown; here is thy one 

talent, take it. That man represents a class which is represented in another 

parable, that of the wedding supper—and when the Lord comes to see the 

guests, he finds a certain class of people represented by a man not having 

on the wedding garment. 

 

The wedding garment consists of Jesus Christ our righteousness kept clean 

and white; and if we have been walking after the flesh, we defile that 

garment, and, in doing so, we are regarded as being invested with that 

which is not the wedding garment. The wedding garment is what we put 

on at baptism. But that which is not the wedding garment is what we put 

on at baptism, and do not keep clean. Then the Lord says, how did you 

come here? The man was struck speechless. And the class of people that 

that man represents will have nothing to say; they will be dumbfounded.  

The next thing is the order which the Master of the Ceremonies gives in 

reference to that class: “Depart into everlasting fire, prepared for the devil 

and his angels.” “The devil and his angels” is that system of Gentile 

government which prevails over that territory comprehended within the 

limits of the dominion of the old Roman dragon, which, in the Apocalypse, 

is called “the dragon,” “the devil and Satan.” That class of people are at 

the judgment expelled from the Kingdom. 

 

You see, then, how important it is we should give heed to the 

admonition—“Blessed is he that watcheth and keep his garments, lest he 

walk naked, and they see his shame.” The idea you will keep in mind is 

this: that all unpardoned sinners, according to the Scriptural mode of 

representing them, are regarded as naked, no matter how “pious.” “Blessed 

is he whose iniquities are forgiven, and whose sins are covered.” As the 

basis of this forgiveness, we are to have the same disposition that Abraham 

had when his faith was counted to him for righteousness. 

 

Then, as further illustration of this sign, we find in Rom. 4:11 that the 

apostle reasons thus as to the fatherhood of Abraham: Abraham “received 

the sign of circumcision, a seal of the righteousness of the faith which he 

had yet being uncircumcised that he might be the father of all them that 

believed, though they be not circumcised, that righteousness might be 

imputed unto them also.” “His faith was counted to him for righteousness,” 

being at that time 85 years of age and uncircumcised. Now, you see there 

was a reason why God justified Abraham before he was circumcised. It 

was that he might be the father of those who are not circumcised, that he 

might be the father of all Gentiles, as well as all Jews, upon the principle 

of believing what God says, and doing what God commands: “that 
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righteousness might be imputed to the Gentiles (or the uncircumcised) 

also.”  

 

[Dr. Thomas then went on to argue that the Jew must be justified by faith 

notwithstanding his fleshly connection with Abraham.] So that both Jews 

and Gentiles will be justified on the same promise. Paul speaks of that in 

Rom. 3:29, 30, “Is he the God of the Jews only? is he not also of the 

Gentiles? Yes, of the Gentiles also: seeing it is one God, which should 

justify the circumcision by faith, and uncircumcision through faith.” We 

do not see the distinction in the common version as well as in the original. 

It should read—“Seeing it is one God who shall justify the circumcision 

by faith, and the uncircumcision through the faith.” You will see that 

distinction argued out by the apostle in his letter to the Galatians (3:21), 

“Is the law then against the promises of God? God forbid for if “there had 

been a law given which could have given life, verily righteousness should 

have been by the law. But the Scripture hath concluded all under sin, that 

the promises by faith of Jesus Christ might be given to them that believe;” 

that is, to them that believe the promises, for that is what the apostle is 

writing about.  

 

“But” he says, “Before faith came;” that ought to be “before THE faith 

came, we were kept under the law, shut up unto the faith which should 

afterwards be revealed” (Rom. 3:23). So that the apostle, reasoning as a 

Jew under the law, considers that, at a certain time, the faith had not come; 

that, under the law, they were shut up from the thing that was afterwards 

to come, called “THE FAITH.” “Wherefore the law was our schoolmaster 

unto Christ.” Here are three words inserted—“to bring us.” What we have 

is simply “wherefore the law was our schoolmaster unto Christ.’  

 

Until Christ, they were shut up to the law, and had to exercise their minds 

in studying that pattern of things, and had to wait for the substance, which 

is of Christ, until Christ came. Until Christ came the faith did not come; 

so that they were shut-up from the faith and could not get at it. Now John 

says—“The law came by Moses; the grace and the truth came by Jesus 

Christ.” When you make yourselves acquainted with the truth which came 

by Jesus Christ you have that thing called “the faith,” to which all under 

the law were shut-up till Christ came.  

 

Now Paul, in his epistle to the Romans, presents those two things before 

the mind of the reader. Men were justified, under the law of Moses, by 

FAITH; and, after the law had waxed old and was ready to vanish away, by 

THE FAITH. Under the law they had merely the premises of justification 

laid in their minds; for, if Jesus Christ had never come and suffered death, 

Daniel and all the prophets would have perished. One purpose for which 

Christ came was to redeem the transgression of believers under the law. 
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Daniel was assured that he should be raised from the dead. When all the 

prophets and the other righteous who lived previous to the manifestation 

of Christ in the world, shall be in the Kingdom of God, it will be as a 

consequence of resurrection. And if you should be there with them, and 

ask them, “how came you here? you did not know anything about Jesus.” 

“Oh” they will say, “we believed the promises of God, made to the 

fathers—covenanted to Abraham and to David. It is true we did not know 

who the person after the flesh would be, more than this, that we knew he 

would descend from David—from the tribe of Judah; that he would be the 

sceptre that would be developed in connection with that tribe. We believed 

the promises concerning the Christ, and, since the resurrection, we have 

learned that Jesus was the Christ, and that he was put to death to redeem 

the transgressions of (among others) the prophets and fathers which the 

law of Moses could not cover; so that we stand here by virtue of the 

manifestation of Jesus.” So that we perceive how Daniel and all the 

prophets, when in the Kingdom of God, will have been justified by belief 

of something, and that something was the promises to the fathers.  

 

Now, if you and I are to be honoured to sit down with Abraham, Isaac, and 

Jacob in the Kingdom of God, we have to be justified through the faith 

which Jesus Christ brought. And you will observe that, whenever God 

gives additional information to a generation, all that and subsequent 

generations are required to believe that, in addition to what had been given 

to their predecessors. So that we now have presented to us “the things 

concerning the Kingdom of God and the name of Jesus Christ.” Those 

things are embraced in the phrase, “the faith, ” while simply “faith,” by 

which the prophets were justified, did not embrace the doctrines pertaining 

to the death of Jesus. But God redeems both those under the law, and those 

not under the law, by the death of His Son. So, you see the harmony of 

God’s purpose. We Gentiles are the parties who fulfil the law when we 

walk after the spirit. So that you perceive the law was given to the Jews as 

a representation of future things. The sign, of course, indicates something 

signified. When, therefore, the Jews kept the law, they only kept it in the 

sign; but when we keep it, we keep it in the substance, which is of Christ. 

There are two principles, then; the circumcision were justified by faith; the 

uncircumcision by the faith. 

 

“The promises that Abraham should be heir of the world” (Rom. 4:13). 

Now you see who it is that is to possess the British Empire, the Austrian 

Empire, &c., &c., and the countries in the east. It is Abraham; for all these 

countries help to make up the world. And what a rich world it is! They all 

make up one system; and there is one man, who lived 3500 years ago, who 

is to possess them all!  
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Now you see what an advantage it is to us to be able to prove that we are 

children of, and heirs with, Abraham. Paul says—“Whether Paul, or 

Apollos, or Cephas, or the world, or life, or death, or things present, or 

things to come; all are yours” (1 Cor. 3:22). They are addressed as future 

possessors of the world. Abraham is called the heir of the world, and Jesus 

Christ is called the heir of all things; and so, we become the possessors of 

all things. If you be Abraham’s seed, so as he is the heir of the world, and 

his children inherit the same estate with him, you are also heirs of the 

world. This is a rich inheritance. This is a gift calculated to encourage the 

poor.  

 

No matter how poor a man may be, yet, if he be rich in faith, God promises 

him the world, and I am sure we could not ask for more than that. Men 

laugh at the idea. Those who know the truth can afford to laugh, for “let 

those laugh who win.” But it was not through the law, but through the 

righteousness of faith. Those who could establish their claim to 

justification by faith, can claim the world. “Abraham rejoiced to see my 

day,” says Jesus. He did not, however, rejoice to see the day of Christ’s 

crucifixion, but a day still future. He saw it and was glad; but he did not 

see it with his natural eye. He looked for the earth to be under a heavenly 

constitution, “Giving glory to God.” The way to give glory to God is to 

believe what He has said. It was not for Abraham’s sake alone that it was 

imputed but for us also. If we believe on God, that raised up Jesus, the 

faith will be counted for righteousness to us also. 

 

Thus, John’s preaching was designed to develop the mode of thinking of 

the fathers, and the disposition of the fathers, that the company of persons 

to whom John preached should be like so many living Abrahams, that the 

Messiah might come to those who were comparable to the great friend of 

God, the father of the faithful. John came before Christ “to turn the hearts 

of the fathers to the children, and the disobedient to the wisdom of the just; 

to make ready a people prepared for the Lord” (Luke 1:17).  

 

Now, how could John turn the hearts of the fathers to their posterity who 

were living when John preached? Luke did not say so. What he said should 

be rendered—“To revive the hearts or the dispositions of the fathers in the 

children,” that is, those contemporary with John, “and to bring the 

disobedient to the just person’s mode of thinking, to make ready a people 

prepared for the Lord.” So that there should be a people who reflected the 

faith or disposition of Abraham. And just the same operation is going on 

in these times. John worked no miracles. The proclamation of the coming 

of the Kingdom was all the power he had to develop a people for the 

Messiah. So, in our day we have no power to work miracles; all the power 

we have with which to operate on our contemporaries, is the Word of God. 

And, while this work is going on, the Lord will come as a thief to those 
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who do not know anything about these things; but not as a thief to those 

who have been studying the things which I have laid before you tonight. 

  

Answers to Correspondents about The 

Gospel 

 The Preaching of the Cross 

W.O.—The “cross,” as a subject of preaching, can only be understood in 

a symbolical sense. It occurs in Paul’s letters, as the representative of the 

system of doctrine which had its centre and culmination in the death of 

Christ, and not as a literal expression—though having its origin in a literal 

occurrence. It cannot be that the cross itself—the actual framework upon 

which Christ was cruelly impaled by the Jews and Romans—had any 

vitality or place in the preaching of the apostles. Otherwise, the Roman 

Catholics are right in their superstitious deference to the structural form, 

and in their devout appreciation of “the wood of the true cross,” which has 

been distributed in ship loads among the million worshippers of this mark 

of the beast.  

 

Unless we put the cross in its proper place, as the symbolical expression 

of the great doctrine of Christ’s sacrifice, in its absolute truth, it becomes 

an idol, whether clasped in material form with the devotions of the 

benighted Catholic or cherished as a spiritual ideal with the undiscerning 

enthusiasm of “evangelical religion.” The brazen serpent, elevated in the 

wilderness for the cure of believing, serpent-bitten Israelites, was a 

legitimate object of regard, when accepted as a divine appointment for 

good; but when, afterwards, the children of Israel degenerated to the 

idolatrous worship of it, Hezekiah, with divine approbation, “break it in 

pieces,” calling it contemptibly “a piece of brass”—(2 Kings 18:4).  

 

Weeping, as the expression of an intelligently broken and contrite heart, is 

an acceptable sacrifice to God; but when put in the place of truth and 

righteousness, it became a cause of offence in Israel, and is certainly not 

less so now. “And this have ye done again, covering the altar of the Lord 

with tears, with weeping, and with crying out, insomuch that he regardeth 

not the offering any more, or receiveth it with goodwill at your hands”—

(Malachi 2:13). 

 

The religious outcry about “the cross” of the present day, is in the same 

category of perverted truth, and is doubtless as displeasing to the 

Almighty, as the excessive and irrational zeal of the Jews for the sacrifices 
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and feasts of the law, while neglecting the “weightier matters” with which 

they were associated.  

 

There is a true doctrine of the cross, but the moderns, with all their outcry 

about the cross, deny it. That true doctrine is that death—the resolution to 

original dust of the creature formed from the dust—(Rom. 5:12; Gen. 

3:19)—is the consequence of sin; that death reigns on account of sin; that 

Christ came to suffer the death due to sin in the nature that was in sin, and 

to rise to the possession of life eternal for bestowal upon all who believe 

in him. The moderns deny the first proposition, and by consequence, all 

the rest. They say there is no death; that all men are immortal; that eternal 

torture in hell is the wages of sin; that all men by nature go to hell to be 

tormented of the devil, and that Christ came to endure the suffering due to 

these hell-doomed immortal creatures. What is their preaching of the 

cross, under these circumstances, but a denial of the truth, and a trumpeting 

of pagan doctrines under a false name? 

 

To preach the cross truly, is to preach immortality through a crucified and 

risen Christ. No man can preach the truth without preaching this: but the 

precise terms in which he may do so, is a question of circumstances. In a 

day when “the cross” is universally current in a perverted sense, the use of 

the phrase is not a likely way of making the truth understood. We must 

adopt whatever language is necessary to convey the truth. The truth is the 

main thing; words are merely secondary and must be subordinated to 

ideas. In the days of Paul, there was no false tradition of great antiquity 

hanging around, and almost depending upon the phrase he used to express 

the doctrine of Christ’s sacrifice. It was a new and fresh and ignominious 

motto, and exactly equivalent to what “the gallows” would be in our day.  

He could use it with great advantage. It was a neat, curt, intelligible and 

telling expression of the great doctrine of Christ as the end of the law for 

righteousness. Its use was convenient and effectual as against Jews and 

Greeks. To the former, it asserted the supremacy of Christ’s sacrifice over 

those of the law, and in a word, placed it in the forefront of the gospel. In 

relation to the latter, it was a challenge of the “philosophy and vain deceit” 

which taught human immortality from human nature, and human 

deification from human virtue. But the situation is wholly changed now, 

except as regards the Jews, who seem now wholly beyond the influence of 

gospel operations. The Gentiles have accepted Paul’s phrase without 

accepting Paul’s doctrine; and hence in attempting to force the doctrine 

upon their attention, it is useless using the phrase, without new forms of 

phraseology, which will make the phrase Scripturally intelligible. 

 

You must remember that Paul’s language was affected by the 

circumstances of his own time, and that therefore, to some extent, with an 

alteration of these circumstances, there is forced upon us, if we would 
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succeed in making Paul’s ideas understood, the necessity of an alteration 

of phrase. The moderns deny the kingdom that Paul preached, and 

therefore, in modern teaching of the truth, there must, of necessity, be 

given great prominence to the doctrine of the kingdom. They do not deny 

the cross in the historical sense; they misunderstand it, so that the doctrine 

of the cross naturally becomes more a matter of explanation than 

proclamation. The kingdom is entirely unknown. The dead weight of 

modern opposition falls upon this branch of the truth: and therefore, 

through the sheer force of necessity, this takes the front in the battle. But 

do not suppose because Christadelphians speak much about the kingdom, 

they think little of the cross Scripturally understood. You will find that 

both occupy, in the system of truth to which they are related, that position 

of supreme importance which they possess in fact—the one as much as the 

other; but in the public presentation of the truth, the form or manner of it 

is determined by the public necessity which, as already said, calls for a 

prominence of ideas over phrases misunderstood, and a prominence of the 

kingdom (apparently) over the cross. 

  

What is to Become of the Good and “Pious” People of 

Orthodoxy? 
 

“I see one other very powerful objection to your theory; the exclusion from 

participation in the gospel salvation of the—what I cannot but call—good 

and holy men of many ages past, who have not accepted the ‘kingdom;’ 

men who have, according to their understanding of the gospel, lived and 

walked close to God; and who, at the coming of the Lord, may claim ‘the 

inheritance among those who are sanctified,’ having ‘forsaken all and 

followed Jesus.’”—W.O. 

 

This is a common and not very unnatural objection to the truth, on the part 

of those who, after a long training in orthodoxy, are introduced to it for the 

first time; but it is one that will not stand the slightest examination. It is 

either true or not true, that the gospel preached by the apostles—consisting 

of the things concerning the kingdom of God and the name of Jesus Christ, 

(Acts 8:12; Acts 28:31)—is the power of God unto salvation.—(Rom. 

1:16; Gal. 1:8).  If it is not true, then it does not matter what a man believes; 

salvation is a matter of sincerity and good conduct all the world over and 

has nothing to do with the gospel of Christ at all; in which case, of course, 

our correspondent’s difficulty would be settled in favour of his 

preconceptions. But if it be true (that no man can establish for himself a 

title to immortality and the kingdom of God, except by submission to the 

arrangement God has placed among men, by Christ and his apostles) then 

we can only in humility accept the fact, whatever conclusions it may bring 

with it as regards others. If it be true of us, it is true of our neighbours, and 

true of our ancestors. There is no respect of persons with God. No man can 
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hold that the gospel is necessary in his case, and unnecessary in the case 

of others. A man’s estimate of his own position is virtually a decision 

bearing upon others. If he comes to the conclusion that he is mortal, and 

alien from the promises and good purposes of God, and can only come 

within the scope of them by believing the gospel preached by Jesus and 

the apostles, and being baptised, and continuing in the steadfast obedience 

of what they have commanded, he is inconsistent in denying that all men 

are in the same position; and that therefore sincerity, even to the point of 

martyrdom, will not impart a title, which, outside of the gospel, men 

cannot acquire. 

 

It is a painful conclusion doubtless, for those who have cherished the 

memory of departed men of godly repute in history, especially the memory 

of deceased relatives who may have been sincere and consistent in error: 

but it is inevitable, and when it comes, it is a triumph of the spirit over the 

flesh. It is akin to the perfect submission of Abraham, who was ready to 

offer up his only son at the divine behest. The divine law is everything. 

We have to learn obedience to it: this obedience requires a perfect 

recognition of our helplessness in relation to a future life, apart from what 

God has arranged, through Christ. And of course, a recognition for 

ourselves in this matter is a recognition for all; for there is no respect of 

persons. 

 

But there is no necessity for thinking of those who are gone: it is our own 

position that should be the subject of concern. As Jesus said to the women 

of Galilee, “Weep not for me; weep for yourselves.” Is it true that there is 

“a way of salvation,” apart from which we cannot be saved? If so, we must 

bow in the presence of divine law, and act with perfect reverence and 

submission, and enter that way. We are nothing in ourselves—we are as 

clay in the hands of the potter. We can command no destiny—we can 

control no power—we are in the death grip of a law that is sending us all 

to corruption. We may well, then, bow in the presence of Creative Power, 

and say “Thy will be done.” We may well accept with gratitude the offered 

favour in Christ, and joy for evermore, saddled howsoever it may be by 

conditions; and let us not be scared from our purpose by difficulties with 

regard to the fate of others, which at the best, are mere presumptions, 

sanctioned it is true by general belief; but not founded upon divine 

assurance, and opposed to the teaching of what God has, without doubt, 

made known for our guidance. 

 

“But it is very hard to think that all these good men will be lost.” If “lost” 

meant being consigned to a place of endless misery, such as the hell of 

popular preaching, the idea would certainly be appalling; but when we 

realize that “lost” is but the state expressed by the word non-existent, the 

matter stands in a different light. There is no calamity in annihilation, 
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except such as is felt by those who are alive to think about it. When a man 

ceases to be, his consciousness of deprivation is at an end. It is only while 

he is alive that death seems a terror. In death, all is as blank as if a man 

had never been born. Therefore, those who fail to enter into life are 

sufferers only in the sympathies of those who are alive. But our 

correspondent may say “it is dreadful to think of annihilation.” We have 

even heard men go so far as to say that they would rather endure the 

endless miseries of hell than be put out of existence. No doubt, to a living 

being, who has tasted the sweets of existence, there is something awful in 

the idea of death, but then it is a mistake to discuss the matter from the 

aspect of human feelings. The whole question is one of God’s will. Our 

conceptions of the subject are sure to be fallacious, if formed in the light 

of our own desires and narrow views. The mission of the truth is to “cast 

down imaginations, and every high thing that exalteth itself against the 

knowledge of God and bring into captivity every thought to the obedience 

of Christ”—(2 Cor. 10:5).  It is the exclusive province of God to say upon 

what conditions the condemned children of the dust shall be admitted to 

the glorious liberty of incorruptible existence; and our only safety in 

judging of the question, although with reference to ourselves, is to abide 

reverentially by the teaching of the word, even if it guides us to 

conclusions in opposition to our feelings and long-established sentiments. 

 

“Men of upright and holy lives, such as Baxter, Romaine, Bunyan, 

Whitfield, and others, present to me a stumbling-block,” says our 

correspondent, “I cannot think they will meet with condemnation at the 

righteous judgment.” Our correspondent need not stumble. The simple 

question for him to consider is “What is the truth?” Let the answer to this 

rule minor questions. It is going the wrong way to work, to set a conclusion 

in array against the premises. It is like seeking to extinguish the sun by 

putting up your shutters. Attack and destroy the premises if you can, and 

the conclusions will vanish into air, but so long as they remain, all attempts 

to get away from results must be futile. 

 

But does it stand to reason that these “men of upright and holy lives” 

should come short of Christ’s salvation, though ignorant of the gospel? It 

all depends upon the relation of the one to the other. If an “upright and 

holy life” gives a man a right to eternal life, then it would be very hard that 

their ignorance of the gospel should exclude them. But is it so? If we are 

to be guided by the Scriptures (and what other light is there in these dark 

times for our benighted steps?), we must record a decided negative to this 

question. There is nothing more emphatically taught than that it is 

impossible for man to justify himself before God; that the best of our lives, 

with respect to righteousness, is as filthy rags; that it is utterly beyond our 

power to remove the sentence of death that works in our members; that 

there is only one way of salvation; that that is the way opened in Jesus 
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Christ, and that there is only one method of entering that way, and that is 

by believing the gospel and being baptized.  

 

Hence the “upright and holy life” of an unjustified sinner will avail him 

nothing, in ignorance of the gospel. If it were otherwise, the advent of 

Christ and the mission of the apostles were unnecessary. Such a life may 

engage sympathy and excite admiration, but it does nothing to alter the 

individual’s position in the sight of God. He is still an unentitled 

descendant of Adam, uncovered with God’s righteousness provided in 

Christ, unredeemed from the sentence of death that has passed upon all 

men. When a man becomes fully enlightened in divine principles, he sees 

this as a matter of course. It is difficult, we admit, after a lifetime of 

training in the orthodox school—a school whose lessons ramify into every 

part of the social structure: literature, art, politics, as well as religion—to 

accept an issue so direct, with all the prejudices and opinions of early life, 

but it is what every man will come to, who consistently follows out his 

professed belief in the word of God.  

 

The mere sentimentalist, who admires, but does not study the Bible—who 

lives in a moral atmosphere of his own or somebody else’s creation—who 

measures the relations of men in the mere light of sympathy—who looks 

at things in the light of conventional views and feelings, and is carried 

away by the mere magnitude and external beauty of the orthodox religious 

system—this type of man will, of course, remain stock-still; but the man 

who has a mind to understand, and a heart to desire to know the mind of 

the Almighty, will, by diligent application to His word, arrive at a clear and 

certain conclusion. He will, in time, acquire the ability to exalt the word 

of God, as the imperative and universal standard; and subordinate himself 

and all mankind to the revealed ways and counsels of that mighty Being, 

in whom all things exist; who, in His own wise way, is slowly working out 

the redemption of this fair planet from sin and death, and the million other 

evils that curse the family of man. 

 

“But will these ‘upright and holy men’ be condemned at the righteous 

judgment?” The answer to this is, that if they were ignorant of the gospel, 

it is doubtful if they will be brought to judgment at all. “Where there is no 

law, there is no transgression—(Rom. 5:13). “If ye were blind, said Jesus 

to the leaders of the Jews, “ye should have no sin”—(John 9:41). “Times 

of ignorance” God winks at—(Acts 17:30). Those who are in ignorance 

will not rise from the dead. “Man that is in honour and understandeth not, 

is like the beasts that perish; he shall go to the generation of his fathers; 

they shall never see light”—(Psalm 49:19, 20). 

 

One word more, before leaving the subject. Biography has transmitted 

exaggerated views of the characters of the men in question—not in the 
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shape of intentional misrepresentation, but as the sheer effect of a partial 

picture. Only the broad outline—only the external acts of a man’s life, can 

be known to those who are not domesticated with a man. Hence 

biographers are incapable of giving an exact picture. Most commonly, they 

speak from report; and we know how much a matter suffers, either 

upwards or downwards, in the process of transmission. Experience 

compels us to recognise in these men, the weakness and imperfection of 

mortality. The biographers show the lights without the shadows, and even 

the lights are contemplated through a magnifying medium. They were 

doubtless men of great intellectual and moral energy; but that they were 

the perfect angels of light depicted in common tradition or in authorized 

narrative, it is impossible to believe. It is important to recognise this, for 

the sake of seeing that their future destiny is determined by precisely the 

same rules that govern us; and that they stood as much in need of the 

gospel as do we poor creatures. But the best way is to leave all such 

questions out of sight in pursuing the enquiry “What must I do to be 

saved?” 

  

An Insignificant Period of Enjoyment 
 

“If the kingdom to which men are called, is only to extend over a period 

of a thousand years, what an insignificant period of enjoyment and bliss it 

is, compared with the everlasting felicity offered in the orthodox view—a 

mere drop in the bucket to the ocean illimitable!”—W.O. 

 

If the kingdom were to last only a thousand years, the remark of our 

correspondent would be deserved; but it will last forever in the absolute 

sense. “Of his kingdom, there shall be no end”—(Luke 1:33). The 

“thousand years” only measures the process or period by which the world 

will be raised from its present state of evil to a state in which there will be 

no death. This transition requires and is effected by the machinery of the 

thousand years. Jesus as the supreme pontiff, reigning in the joint capacity 

of king and priest on the throne of David, assisted by the hierarchy of his 

glorified people, who shall be his representatives and the channels of his 

power in all the earth, will effectually develop for universal man, those 

conditions of temporal well-being and social harmony, that will admit the 

full play of the spiritual forces that will then be set in motion. 

Enlightenment and obedience will quickly become the order of the day, 

and by the close of the thousand years, millions will have become the 

prepared and accepted candidates for eternal life. This is the great work of 

the kingdom of the thousand years; and it is to this that men and women 

are now invited by the gospel—to become the reformers of the world, 

under Christ, in the age to come. Fitness for this work has now to be 

developed by obedience and trial. When the work is finished, and the earth 

populated with a glorified race, the kingdom will enter upon a higher and 
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eternal phase. “Then shall the Son also himself be subject, unto Him that 

put all under him, that God may be all in all”—(1 Cor. 15:16).  

 

There then lies before the blessed of the Lord an “everlasting felicity,” 

quite equal to anything that was ever imagined by the most fervid orthodox 

heaven-painter, even an “ocean illimitable” of life, love, power, faculty, 

knowledge, peace and joy; but subject to law and organization, doubtless, 

for God is a God of order in all He does. The first-fruits of the human race, 

who reign with Christ during the thousand years, will probably have a rank 

and a function above the millions that will be gathered in at the great 

harvest, at the close of the thousand years. It is not given to us to know the 

details beyond the first stage of the kingdom. All we know is—and it is 

sufficient for all purposes in this dispensation to know this much—that 

beyond that, there is endless life and perfection. God does all things well, 

and we may depend upon it that the state of things after the labour of the 

thousand years, will be the very best that can be. 

  

Inheriting the Promises 
 

“‘Followers of them, who through faith and patience inherit the 

promises.’—If they are inheriting the promises, the thing must be 

settled.”—W.O. 

 

The verb “inherit” is here used indefinitely, and may be past, present, or 

future, or all together at the same time, according to the nature of the 

subject. Supposing, therefore, the allusion is to the promise of eternal life 

and the kingdom of God, it settles nothing as to the question when these 

are possessed: the scope of the tense would have to be governed by the 

facts of the case. But the context shows that the allusion was to a past 

occurrence. Paul immediately adds, “For when God made promise to 

Abraham, because He could swear by no greater, He sware by Himself, 

saying, Surely blessing, I will bless thee, and multiplying, I will multiply 

thee; and so, after he had patiently endured, he obtained the promise”—

(Heb. 6:13, 15).  The reference is therefore to the promise of a 

multitudinous posterity, which Abraham began to realise before his death. 

When the promise was given, Sarah was old and barren, and there was no 

human probability of his having seed; but after patient faith, the promise 

was fulfilled. But that Abraham is inheriting the promises, in so far as they 

involved eternal life and the kingdom of God, is contrary to Paul’s express 

declaration. “These all (Abraham, Isaac, Jacob, &c.,) died in faith, not 

having received the promises, but having seen them afar off”—(Heb. 

11:13). 
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CHRIST AND THE GOSPEL 
BY DR. THOMAS. 

 
“Blessed are ye when men shall revile you and persecute you and 

shall say all manner of evil against you falsely for my sake.”—JESUS 

CHRIST. 

 
IN Mark, the phrase “for my sake” is associated with “and the gospel’s.” 

The two things, Jesus and the Gospel are inseparable. He says that he was 

sent of God to preach the Gospel of the Kingdom (Luke 4:18, 43; Matt. 

4:23), and Jehovah hath said concerning Jesus, “Hear ye him!” (Matt. 

17:5.) and again, “Unto him ye shall hearken. And I will put my words 

into his mouth; and he shall speak all that I shall command him. And it 

shall come to pass, that whosoever shall not hearken unto my word, which 

he shall speak in my name, I will require it of him” (Deut. 18:15, 18, 19). 

And Jesus saith, “He that rejecteth me, and receiveth not my words, [the 

Gospel of the Kingdom which he preached] hath that that judgeth him; the 

word [of the Kingdom] (Matt. 13:19, 23) that I have spoken, the same shall 

judge him in the last day. For I have not spoken of myself, but the Father 

who sent me, he gave me a commandment what I should say, and what I 

should speak. And I know that his commandment [when observed] is life 

everlasting; whatsoever I speak therefore, even as the Father said unto me, 

so I speak” (John 12:48).  Again, “The words that I speak unto you I speak 

not of myself; but he Father that dwelleth in me, he doth the miracles.” “If 

a man love me, he will keep my words. He that loveth me not, keepeth not 

my sayings: and the word [of the Kingdom] which ye hear is not mine, but 

the Father’s which sent me.” 

 
It is evident then, from these declarations that to be subject to anything for 

Christ’s sake is to be subject to it for the sake of the Gospel of the Kingdom 

preached by him. He judgeth of men’s attachment and devotion to his 

person by their veneration and devotion to the Gospel he preached. He 

associates the “not receiving of his words” with the rejection of himself 

and tells us plainly that a man does not love him who does not keep his 

sayings.  

 

This intimate connection between the preacher and his doctrine is not 

surprising, in view of his saying that he is himself “the truth.” “I am the 

truth,” saith he; and says Peter, “Ye have purified your souls in the obeying 

of the truth.” Hence, where the truth is, Christ is; therefore, Paul says, 

“God grant that Christ may dwell in your hearts by faith.” He, then, that 

believes “the things concerning the Kingdom of God and the name of Jesus 

Christ,’ is the man in whose heart Christ dwells; because the truth dwells 

there with full assurance of faith and hope. The Bible is the truth in a book; 
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Christ is the truth incarnate; and a Christian is the truth in his heart lovingly 

obeyed. It is incongruous for a man to talk of “loving the Lord Jesus” while 

he receives not his words. The Lord thanks no man for a mere lip-love—a 

love that rejoiceth not in the truth, believeth not all things, and hopeth not 

all things. 

 
From what hath been said, then, the reader will see that to be spoken evil 

of for Christ’s sake, is to be spoken evil of on account of the Gospel of the 

Kingdom which he preached. Men will bear with you in anything you 

teach, provided you maintain nothing offensive to their self-complacency. 

They profess to be pious, to be zealous for God, to love the Lord Jesus, to 

believe the Gospel, and to have obeyed it. Take care then how you define 

Bible things; and see that you do not come to conclusions incompatible 

with their piety, zeal, love, faith and practice. If you do, then farewell to 

your good name and standing in their estimation. I speak from twenty 

years’ experience of the like, and therefore know truly whereof I affirm. 

 
Now, the great practical question at issue between me and my 

contemporaries, is “the gospel of the kingdom of God.” We have seen by 

our references that the Lord Jesus preached it in obedience to the command 

of the Father. And besides this, he declared that the gospel which he 

preached before he was crucified should be preached for a testimony to all 

nations. His words are, “And this gospel of the kingdom shall be preached 

in the whole habitable—for a testimony to all the nations” of that region. 

The same gospel then that Jesus preached to the house of Judah and to the 

inhabitants of Jerusalem, was to be preached to the nations of the then 

civilized world. This the apostles began to do in the name of Jesus, several 

years after they commenced operations in Jerusalem on Pentecost.  

 

The difference between their preaching of the gospel and that of Jesus, was 

between that of promises unfulfilled and promises fulfilled—to a very 

limited extent.  So far as the promises that were fulfilled in the death, 

burial, and resurrection of Jesus, as the Son and King anointed of Jehovah, 

the accomplished facts became the foundation or basis of the conditions, 

by conformity to which Jews and Gentiles might become heirs of the 

promises yet largely unfulfilled. The facts and the doctrine or teaching 

predicated upon them, constitute “the mystery of the gospel,” or “things 

concerning the name of Jesus,” and therefore “the mystery of Christ,” 

which are not two mysteries, but one. Jesus preached the gospel of the 

kingdom minus the mystery in his own name, because it was still a hidden 

mystery, and must have so continued until he was “perfected.” The 

apostles preached the same gospel with its mystery, because it was no 

longer hidden, but commanded to be proclaimed. 
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Our contemporaries do not understand this matter: they have lost sight of 

the gospel of the kingdom; and as a substitute for it, preach a few items of 

the mystery imperfectly, as the condition of the salvation of what they 

heathenishly style the immortal soul in kingdoms beyond the skies! Our 

pulpit orators, who learn their divinity in theological schools and colleges, 

preach everything but the gospel of the kingdom. With respect to this, they 

are in heathen darkness, knowing nothing as they ought to know. Their 

system of Gentilism is to blame for this. The systems make them what they 

are and with grateful and devoted hearts, they uphold and glorify their 

Alma Maters in return. 

 
My courteous friend, the President of Bethany College, [Alexander 

Campbell, founder of “The Church of Christ”—JP] is of this class of 

orators and orator-makers. He can pen the following rhapsody without a 

blush. 

“Man,” says he, “the most sublime and awful object that man himself 

or angel ever saw, was predestined and created for a citizenship in 

the whole universe, and not for any locality in the solar or material 

realms. God and his whole creation is the patrimonial inheritance of 

man. God himself is his portion. Therefore, all things are man’s, 

because man is Christ’s and Christ is God’s Son and the heir of all 

things.” 

 
Thus, Mr. Campbell gives the lie point blank to God. I do not say he does 

so willfully, but in effect he does. He says that “man is not created for any 

locality in the solar or material realms.” Hear what Jehovah hath decreed 

concerning Christ’s inheritance, to whom, according to Mr. C., man 

belongs. “Thou art my Son, this day [of thy resurrection] I have begotten 

thee. I will give thee the nations for thine inheritance, and the uttermost 

parts of the earth for thy possession.” These are the “all things” of which 

Jehovah’s anointed King “is the heir”—the nations and the earth. And the 

saints, his brethren, being “joint heirs with him,” are heirs also of the same. 

Are not these material realms? “The kingdoms of the world become our 

Lord and His Anointed’s, and he shall reign in the ages of the ages.” If 

these realms are not material, and located in the solar system, they must 

be nowhere! 

 
“Jehovah,” saith the Psalmist, “built his sanctuary like the earth, which he 

hath established forever.” “The righteous,” saith Solomon, “shall be 

recompensed in the earth, much more the wicked and the sinner.” “The 

righteous shall never be removed; but the wicked shall not inherit the 

earth.” “The heaven, even the heavens, are Jehovah’s, but the earth hath 

he given to the sons of men.” “The earth abideth ever.” “Blessed are the 

meek, for they shall inherit the earth.” “Thou hast redeemed us by thy 
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blood, and hast made us kings and priests for God; and we shall reign upon 

the earth.” Do not these passages prove that man is created for terrestrial 

locality forever, when he shall have been freed from all present evil? Mr. 

Campbell says he is not; the Scripture says he is; therefore let God be true 

and every man a liar that approves not His sayings. 

 
Banishing man finally from the planet to some transolar region, Mr. 

Campbell, of course has no great faith in God’s promise to Abraham in 

regard to his and to his seed’s everlasting possession of the Holy Land. He 

reduces all these to a deception practiced upon the Friend of God, who 

died in hope of rising from the dead to possess the land in which he had 

been a wanderer and sojourner, dwelling in tents upon it, like his 

descendants the Ishmaelites, with Isaac and Jacob. Virtually denying these 

promises, the Gospel of the Kingdom is to him “an opinion,” “a fable,” 

“an hypothesis,” “a fiction”; and therefore no bond of union or term of 

communion. 

 
The issue between Mr. Campbell, the supervisor of 300,000 “disciples,” 

and myself, is the Gospel. I affirm that he is in heathen darkness 

concerning it, and utterly devoid of faith in the promises of God. He does 

not even know what faith is, as appears from these words: “It is a great 

point gained,” says he, “to know and to appreciate that faith is the belief 

of facts!” What a wonderful attainment in college divinity, and yet how 

unscriptural! But Paul denies the supervisor’s definition, and says “Faith 

is the assured expectation ... of things hoped for, the conviction of things 

unseen.” Things hoped for are not facts but promises. A Scriptural faith is 

therefore the belief of promises.  

 

This was Abraham’s faith, but not Mr. Campbell’s; his is a belief of facts, 

and hence the difference between the Friend of God and him. Matter-of-

fact people are the children of the flesh, who are not the children of God; 

“but the children of the promise are counted for the seed.” The children of 

the promise are they who, believing the promises covenanted to Abraham 

are constituted “in Isaac,” by induction into Christ by baptism into his 

name. “In Isaac shall thy seed be called.” “Now we, brethren, as Isaac was, 

are the children of the promise. But, as then, he that was born after the 

flesh persecuted him that was born after the spirit, even so it is now.”  

 

Hence, Messrs. Campbell and Wallis, children of the flesh, like Ishmael 

of old, having neither reason nor testimony to adduce in defence of their 

positions, avenge their chafed and troubled souls in speaking evil falsely 

of him who convicts them of ignorance and sin against the truth. It is only 

occasionally that I catch a glimpse of their periodicals; but when I do, I 

find them still at their old work of slaying thrice the slain! No doubt they 

are gratified, and their readers more strongly walled in by the prejudice 



103 

 

they have laboured to create against me. I read their foolishness with a 

mingled feeling of pity and gratification. I pity the poor men for their folly; 

yet am I gratified that in reviling me and saying all manner of evil of me 

for the Gospel’s sake they are preparing for me the blessedness promised 

in the text. 

 
In the British Millennial Harbinger, [A British “Church of Christ 

Magazine—JP] for May, are two letters, republished from the American 

Millennial Harbinger, [the American equivalent to the British magazine—

JP] with a few comments by Editor Wallis. One is from an acquaintance 

of mine in Paisley, Scotland, named Matthew Tannehill, a member of the 

Baptist church in that town, to Dr. R. Richardson, of Bethany College, 

Virginia. The other letter is from A. Campbell to what he styles the 

“Church of Christ meeting in Paisley.” Matthew Tannehill, if I mistake not 

the gentleman, is brother to the Paisley poet of that name.  

 

While I sojourned in that town, he was very friendly and attentive, and 

very desirous that I should correspond with them on my return to this 

country. He seemed to be quite interested in my lectures, and very gracious 

in his behaviour. But the word preached seemed to have its usual effect of 

disturbing the peace of the carnally minded. Some appear to have received 

it, but with what degree of intelligence I cannot say.  

 

There was no division, or talk of it, while I was there; but, from his 

testimony in this letter, it would seem that trouble appeared in the camp, 

which was not allayed until a separation ensued. Before the separation the 

congregation divided upon the question of the Gospel, some maintaining 

this, others that, concerning it. The minority was in favour of its having 

relation to the kingdom hereafter to be established in the Holy Land. The 

majority, ever opposed to the truth in all ages was unconvincingly opposed 

to “the Gospel of the Kingdom of God” in the Paisley church. The 

minority, finding this, could not regret their exclusion from the Baptist 

church, styled “the Church of Christ” by Mr. Campbell. About thirty “were 

separated.”  

 

As a consequence of this ejection from the synagogue, all agitation about 

the Gospel ceased. So, when Paul and his disciples were cast out, the 

synagogues reverted to their former peaceful ignorance of the truth. The 

majority had it all their own way. The contention for the faith once 

delivered to the saints was silenced! and sky kingdom glorification of 

disembodied ghosts resumed its undisturbed sway over Matthew Tannehill 

and his coreligionists. “I have been,” saith he, “a member of the Paisley 

church fifteen years, and at no period of its history was it in a more 

flourishing state than at present (January 10th, 1853); and for a 

considerable time past—ever since the disciples of Dr. Thomas left us, or 
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were separated—we have had nothing but peace and prosperity. I think 

the church has doubled its members, if not more, since that time.”  

 

Peace and prosperity evinced by a dead silence respecting the Word of the 

Kingdom preached by Jesus and the apostles, and the consequent doubling 

of the numbers of the majority! Suppress the truth, Matthew, and the 

multitude will crowd your meetinghouse, and keep the water of your 

“large pre-pulpit baptistry, so exceedingly convenient,” in constant 

agitation! Evil and the foolish multitude go hand-in-hand. 

 
The minority who were striving for intelligence in the “one faith” became 

a dispersion; and Matthew Tannehill, not understanding God’s dealings 

with the friends of his truth, “thinks they are near their end.” Had Matthew 

lived in the days of the apostles, when the Jerusalem mother of all 

apostolic churches was scattered to the four winds, leaving only the 

apostles in the Holy City, he would have thought that the dispersed were 

near their end likewise; for Matthew would have been the same Matthew 

then as now—doubtless as profound a thinker after the manner of men.  

 

But, with all his depth, he fails to discern from the examples or the word, 

that it is no part of God’s plan for believers of the gospel of the kingdom 

to be living in peaceful and prosperous communities. When they got “rich, 

and increased in goods, and said they had need of nothing,” or “in a 

flourishing state,” as Matthew terms it, he put an end to their ecclesiastical 

prosperity and peace by scattering them abroad to preach the Word. The 

Kingdom can only be entered through much tribulation, and not through 

prosperity and peace. Have peace among yourselves, but IN THE WORLD 

ye shall have tribulation. Peace and prosperity keep tribulation from 

Matthew’s door. He and his have found a new course to the Kingdom. 

They have left the stormy regions for the trade-winds of peace and 

quietness. All sails are spread to the gentle breeze, and the crew of the 

Paisley bark are lazily extended on the deck, dreaming of nothing but 

“peace and prosperity!” 

 
The circumstances under which the minority separated were very 

unfavorable to peace among themselves in the outset. If they could have 

had some one with them well instructed in the truth to show them at once 

the way in which they should walk, having the disposition to know and do 

the will of God, there would have been no scope for disputings. But being 

only in the beginning of things, and having none to help them, it was only 

by a mutual expression of their various convictions that the truth could be 

more fully brought out.  

 

This collision of views would naturally have a winnowing effect on the 

original thirty, so as to “sift them as wheat” till all the chaff would fly 
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away. This sifting process, if Matthew’s testimony be correct, seems to 

have reduced their number considerably. But there is no help for this. 

“Many are called” (to God’s kingdom and glory,) but only the “few are 

chosen;” for the few alone have faith enough to be saved.  

 

The agitation so much deprecated by the lovers of “smooth things,’ is 

God’s agency for the taking out of the few for the name of Christ that may 

be for the time being hid in the churches of the Gentiles. Where there is 

“nothing but peace and prosperity” there are either none of “the few” to 

bring out, or they have all been separated, and none but the chaff or tares 

remain.  

 

Let a Baptist or Campbellite, or other church, remain in “nothing but peace 

and prosperity” undisturbed, and there is no chance of a soul of them 

coming to the knowledge of the Gospel preached by Jesus and his apostles. 

They remain perfectly shut up in unbelief—shut up to the faith once 

revealed, but now generally lost sight of. Their pulpiteers cannot teach 

them, being ignorant themselves; and if their orators, and editors, and 

college professors, be in outer darkness, what can the people do? Their 

case is hopeless. They have the Bible, indeed, but they say the prophets 

are unintelligible; and if these cannot be understood, it is impossible to 

understand the apostles; for these only “preached the gospel of God which 

he had promised before by his prophets in the Holy Scriptures.” 
 

THE parallel between the Jewish synagogue of old time and the modern 

churches of the Gentiles, in regard to their being “shut up to the faith,” is 

exact. It was only by sending a “pestilent fellow” like Paul among them to 

agitate their minds that they could be brought to see into the meaning of 

the prophets. What he preached threw them into an uproar, turned them 

into debating societies, caused them to devour each other, and to proceed 

to the greatest extremities, so that he was himself oftentimes in jeopardy 

and sore afraid. He “necessarily became repellant” to the unbelieving, who 

resolved all his reasoning from the Scriptures into mere opinion and 

speculation.  

 

Still, it was wisely and benevolently arranged. To agitate the synagogues 

by introducing new things among them was God’s plan for “opening their 

eyes, and turning them from darkness to light, and from the power of Satan 

to God.” The result of the apostle’s stormy disputes was good. The honest 

and good hearts of the bystanders received the Kingdom and were at length 

separated by the apostle from the rest who blasphemed the Word and 

reproached the speaker. Having accomplished this, the agitation died 

away, and “nothing but peace and prosperity” prevailed among the 

unbelieving Jews after they had expelled that “unfortunate man,” Paul and 

his disciples. 
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It is said that “History is ever reproducing itself.” It seems to be so to some 

extent in the history of my career for a few years past. Jesus sent Paul to 

agitate the peaceful synagogues; I am invited by peaceful societies to come 

and lay before them my views. I go and expound to them what I see written 

in the Scriptures. I go to speak what I believe is the truth, not to ascertain 

what they believe, and then repeat it. It matters not to me what the society 

believes; I go to tell them what the Scriptures teach. This is all that I or 

they need care to know. I speak it without circumlocution or apology, in 

an open and straightforward manner, and leave it with them for their 

consideration.  

 

It would be strange if the Word rightly divided in this cloudy and dark day 

did not agitate men’s minds. It is a good sign when such an effect is 

produced. Where it is not, it argues a hardhearted insensibility to “the deep 

things of God.” Intelligent, thoughtful minds must be agitated when they 

find that God’s way is not theirs. They express their views of what has 

been shown them. They begin to think it must be so. Their brethren are 

alarmed for the old creed, and become suddenly filled with zeal, and speak 

evil of the “new doctrine.” Finding their position unsustainable by 

Scripture, they resort to clamour, to reproach, to the exercise of authority, 

and at length to expulsion of the “perverted.” Their peace has been 

disturbed, indeed, but the agitation has proved a benefit—it has separated 

the wheat from the chaff, which having been thoroughly cleaned is 

preserved until the time arrives to remove the chaff out of the way.  

 

Like the “pestilent” Paul, I have the honor to be reproached by the enemy, 

who naturally entertains no good will towards the disturber of his peace. 

He speaks “all manner of evil of me falsely,” I am happy to know, and 

charges me with views and practices which have no existence save in the 

malevolence of his own fleshly mind. 

 
The following tirade is a specimen of this sort of thing from the pen of 

President Campbell. It forms three paragraphs of his letter “to the Church 

of Christ in Paisley, with its bishops and deacons;” which appears to have 

been elicited by Matthew Tannehill’s epistle to Dr. Richardson; a morsel 

of gossip too precious not to be magnified into a more formal 

condemnation of myself and friends. The following are his words:— 

“Doctors of theology, as such—Doctor of Medicine—Doctor of 

Philosophy—doctors of opinions (to which learned class Doctor 

Thomas belongs)—have no moral chairs or moral authority, no 

ecclesiastic power, no prescriptive rights over the understanding, the 

conscience, or the hearts of the citizens of Messiah’s spiritual empire. 

There is no spiritual nourishment in mere opinion, or in human 
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science, falsely so called. These play round the head but come not to 

the heart. 

 
“Opinions and speculative views on any subject—human depravity, 

divine grace, election, the fall of man, the millennium, the essences 

of things, divine or human—flatter pride, feed the imagination, centre 

in self-esteem, and terminate in schism. 

 
“The history of this unfortunate man is a monument of its fatal 

tendencies. With respectable talents, a medium education, a decent 

diction, and many good opportunities, he has only bewildered himself 

and a few disciples; and by his own puffing, has puffed them up into 

a bloated self-esteem, and a supreme contempt for all who will not do 

homage to the idol which he has set up. A speculative, self-confident 

neologist, on any subject, with some fervor and fluency, may 

bewilder a few unstable souls, and lead them captive at his will. But 

the spell soon passes away. The human mind demands a more 

substantial bill of fare. Ephraim became lean while he fed upon the 

wind, but when joined to his idols, the oracle commanded to let him 

alone. To reason against dogmatism, is as hopeless as to reason with 

a spiritual rapper of the present day, or as it was with a second 

adventist in the year FORTY-SEVEN. It is a wise and benevolent 

arrangement, that such theorists necessarily become repellant, and 

like some of the pests of ancient times, devour each other and 

annihilate themselves.” 

 
This extract is a sketch of the original as it appears to the limner through 

the haze of his own prejudices and misconceptions. All things with friend 

Campbell are “opinions and speculative views,” which are not 

comprehended in his matter-of fact creed. He very carefully keeps out of 

sight “the gospel of the kingdom,” which is the real ground of difference 

between me and all others who oppose. This is not one of his “facts,” and 

therefore rejected as an opinion.  

 

What he calls my opinions and speculative views I am prepared to show 

are things revealed in the Word of God for faith. My full assurance of their 

truth and earnest expression of it he styles “dogmatism,” and the gospel of 

the kingdom, the idol I have set up for all to worship! He perceives, 

however, that any attempt on his part to reason successfully against the 

things I advocate is hopeless. It is, for he must bring not only reason but 

God’s testimony to bear against me. This he is incompetent to do, dwelling 

in outer darkness as far as intelligence in the “sure word of prophecy” is 

concerned.  
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“This unfortunate man,” as he styles me, “is a monument” of strong men 

being prostrated by God’s weakness in modern times. God has ever chosen 

persons despised by their contemporaries to bring to nothing the theology 

of the schools. He does not use the wise in their own conceit, professors 

and presidents of divinity establishments, to enlighten the people. He 

leaves them in their solemn foolishness as blind to lead the blind; and takes 

fishermen, and carpenters, and tentmakers, and healers of the sick, &c., to 

reduce their “wisdom” to absurdity, “that no flesh should glory in his 

presence.” This is very mortifying to the founder of Bethany College, who 

“desires to fit and furnish men for church and state, as well as for the 

physical, the intellectual, the moral, the spiritual, and the eternal universe.” 

But God will not accept his services in this work, for the simple reason 

that he is unqualified for it. One thing thou lackest—understanding and 

faith in the promises of God. Without this thy desires are vanity and 

vexation of soul. 

 
When a great dog bays the moon, all the little village curs must take a turn. 

This is often annoying to the weary traveler, who would rather sleep than 

count the hours of the steeple clock. But experience teaches the 

expediency of letting the dogs bark until they perceive that the great dog 

sees no more in the moon to bay at. It is no use giving chase to them with 

wrath. The exertion would be too fatiguing, and bootless withal; for bark 

they will until there is no more bark in them. Paul appears to have been a 

good deal annoyed by dogs; therefore, he cautions all who follow his track 

to “beware of dogs.”  

 

I apprehend it was not the barking dogs he cared so much for as about 

those sneaking, grinning snarling curs which Isaiah describes as “dumb 

dogs that cannot bark; sleeping, lying down, loving to slumber; greedy 

dogs that can never have enough,’ and when they come upon you, they 

would as soon “bite and devour” you as seize upon a bone. “Give not 

things holy unto dogs,” saith Jesus; for “it is not fit to take the children’s 

meat and to throw it unto dogs.” There are no dogs in the Holy City. This 

is constituted of Christ’s sheep, and all “the dogs are without.” 

 
But to return from this digression about the dogs, or “blind and ignorant 

watchmen,” to editor Wallis, of the Brit. Mil. Harb., by a reference to 

whom I was about to conclude this article. His great exampler, my friend 

the Bethanian President, having bayed “this unfortunate man,” whom he 

styles “moon stricken,” to his heart’s content, the small gentleman of Peck 

Lane seizes the opportunity of bow-wowing approbation of the great growl 

generated by Matthew Tannehill’s piquant allusion to “Dr. Thomas’s 

disciples,” and echoed in the epistolary extract above recited. “Elder” 

James Wallis thus delivers himself in a note appended to the president-

professor’s letter to the Paisley “Church of Christ.’ 
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“Any theory of religion or speculation of the human mind that causes 

division among those who are united together in Christian fellowship 

on the principles of one body, one spirit, one hope—one Lord, one 

faith, one immersion—one God and Father of all, who is above all, 

through all, and in all disciples of Christ—is not from God. The union 

produced by the indwelling of the Holy Spirit in the hearts of 

believers is that which springs from love, joy, peace, long suffering, 

gentleness, goodness, fidelity, meekness, temperance, for against 

such there is no law. ‘And they that are Christ’s have crucified the 

flesh, with the affections and lusts.’ Since then, we are made alive by 

the Spirit, let us also walk in and by his directions. Let us not be 

vainglorious, provoking one another, envying one another, because 

of the different gifts and temporal blessings conferred upon any, and 

of which we may not ourselves be partakers. So far as our knowledge 

and observation extend, no novel theorist or bold materialist has 

caused more divisions and unfruitfulness of soul among his associates 

than the celebrated Dr. Thomas, to whom the above letter refers.” 

 
The writer of the above assumes for an acknowledged truth what he, or 

anyone else connected with him, has never proved, namely, that those 

communities he styles churches of Christ are congregations of true 

believers. Nothing is from God that divides a genuine Christian church; 

and that is an offence of which I am entirely guiltless. The things I have 

brought out from the prophets and apostles have divided churches of 

Campbellite and Millerite “disciples,” but never a church of Christ. A 

church of Christ is not so easily divided, because it is composed of people 

who have intelligently obeyed the Gospel of the Kingdom; and such are 

not to be turned about by every wind of doctrine that happens to blow. The 

members of such a church have “full assurance of faith and hope,” and are 

not to be turned from their steadfastness by “any theory of religion, or 

speculation of the human mind.”  

 

The divisions I am accused of making have been produced by some 

embracing “the testimony of God” declared. Mr. Wallis errs in stating that 

“those” he refers to “are united together in Christian fellowship on the 

principles of” the unities he quotes from Paul. The Campbellite body is 

not the “One Body.” It is infidel of the “One hope of the calling.” Its faith 

is not the “One faith,” but a mere belief of facts; and its immersion is not 

the “One Baptism,” because it is not predicated on the one faith of the 

things hoped for and unseen. From the one faith, hope, and baptism, it is 

as alien as any of its sister sects. Campbellite churches profess indeed to 

be united together on the principles indicated; but we have learned to know 

that “profession is not principle,” in this world of hypocrisy and sham.  
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Paul was “bound with a chain” for the one hope, which he tells us is 

“Israel’s hope,” but one which the Campbellite “disciples” ridicule as a 

mere carnal and Jewish idea, beneath the regard of a Christian!  

 

There is no “indwelling of the Holy Spirit in the hearts of” such believers; 

for the Holy Spirit dwells not with scoffers at “that good thing which 

Jehovah hath promised to the house of Israel and the house of Judah;” He 

dwells not in hearts which are strangers to the promises; nor is He the 

author of Campbellite “union, love, joy, peace, &c.” These result from 

mere partisanship, as I know by hard-earned experience. Cease to glorify 

the president of Bethany College, show that he and his preaching 

associates are now and have been for years constituting themselves 

transgressors by building up again the things they laboured to destroy, 

testify in behalf of the neglected and despised prophetic writings, plead for 

the Gospel of the Kingdom of God, &c., and you will soon hear the cry 

raised, “This fellow is not one of us! He is a sower of discord among 

brethren, a dogmatist, a schismatic, a disturber of the peace wherever he 

goes, a bold materialist;” with many other epithets of a like complimentary 

character.  

 

All the love, joy, peace, and gentleness are gone; but every evil work 

remains. They condemn in others what they glorify in themselves. Look at 

their supervisor! He writes to the Baptist Church in Paisley, styling it “the 

Church of Christ” there. Now, if that be a church of Christ, so are all the 

others of that denomination in fellowship with it. Where, I ask, is the man 

that has created more schisms in such Churches of Christ than A. 

Campbell? He acknowledges them to be Churches of Christ, and their 

members Christians; and yet has set them all by the ears, has destroyed 

many of them root and branch, and made them a standing jest in word and 

deed! Yet this is the man with his associates that speak evil of me; because 

in “reasoning with the people out of the Scriptures,” communities which I 

do not acknowledge are Christ’s are agitated, and sometimes divided by 

the majority, casting out the few who may respond to the testimony 

presented!  

 

But why is Mr. Campbell so changed as by his present practice to convict 

himself of sin, of defiling the temple of God, and therefore himself 

obnoxious to destruction? Why does he now condemn others for doing 

what he once gloried to do?  

 

In answer to the former inquiry, I reply that he has grown vain-glorious in 

his old age. He seeks that sort of glory in which other men of the world 

delight—that of being the founder of a college, which, being endowed, 

shall place him in the estimation of posterity among the great men of their 

antiquity!  
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When engaged in creating schisms among the Presbyterians and Baptists 

of former years, and denouncing schools and colleges, Bible and 

Missionary Societies, he was small in his own eyes; had not been puffed 

up by the fulsome flattery of the ignorant multitude; and had not 

apostalised from the mottoes of his Christian Baptist, to the imposition of 

his own presidential and professional authority upon a confederacy of 

churches from a theological throne. Having matured his sectarian and 

collegiate speculations, and incurred heavy responsibilities in carrying 

them out, the mammon of unrighteousness is greatly in demand; and more 

is needed than can be extracted from his own flock. He finds it necessary 

therefore to milk the goats; and as the Baptists were once goats, and treated 

as such, it became necessary to propitiate them! His policy is to cajole 

them now, and to preach up union and communion, for the sake of the 

loaves and fishes they may be persuaded to contribute to the carrying out 

of his schemes.  

 

In reply to the letter inquiry, he condemns others for being remote causes 

of divisions, because it disturbs his schemes. Having worked things up to 

their present stagnation, he deprecates all agitation of his waters, lest they 

should be lashed into a storm, and mar his pride of life. Foolish and blind 

is he! Sowing to the wind with the certainty, if he live long enough, of 

reaping the whirlwind. Blind and unable to see, not afar off, but objects 

near at hand! He is laboring to endow a college for his sect, that shall 

continue for ages; and cannot see that the Judge is actually standing at the 

door, and exclaiming, “Blessed is he that watcheth, and keepeth his 

garment, that he walk not naked, and that they see not his shame!”  

 

A pretty educator of youth for the church is this! Cannot discern the signs 

of the times; and yet pretends to “prescriptive rights over the 

understanding, the conscience, and the hearts of the citizens of Messiah’s 

spiritual empire;” of which he has no more Scriptural conception than the 

tiara-adorned prophet of “Eternal Rome!” We must look beyond the 

examples found in Messrs. Campbell and Wallis, for those who have 

“crucified the flesh with the affections and lusts.” Enjoying the fat things 

of the present evil world, and as much of its honours and wealth as they 

can grasp, they are the last men who should taunt me with neglect of this 

Christian duty. They have been laboring for years for what this world 

affords, and they have obtained it. They are rich in this world’s stuff. They 

can count up their thousands of mammon; their flocks and herds; their 

broad acres and coalfields; endowments and houses, and fashionable 

goods.  

 

But of all these things “the unfortunate man” they revile and speak evil of 

falsely is almost as destitute of as the Great Founder of Christianity 
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himself. I have not laboured for these things, and, therefore, have not 

acquired them. While they have been covering themselves with fatness, I 

have been laboring without hire, and trusting to Providence for supplies, 

in the work of opening the blind eyes, and of turning men from Gentileism 

to the intelligent belief of the knowledge of God, as revealed in the old and 

new Scriptures.  

 

The things set forth in these writings are doubtless “novel theories’ to Mr. 

Wallis, whose mental vision is bounded by the horizon of the Bethanian 

theology. The greater part of God’s word is a novelty to this: as much as 

perhaps the “new doctrine” introduced into Athens was to the Epicureans 

and Stoics of old. I must not, therefore, be angry with Mr. Wallis for 

styling me a “novel theorist”; but rather accept it as a compliment to my 

industry and independence of research, that notwithstanding so many 

thousands are professedly studying the Scriptures with all the aids that 

college learning can afford them, and fail to bring out anything more than 

a fancied demonstration of the articles of faith bequeathed by the fathers 

of Protestantism; I, under no obligation to their theologies, have become 

celebrated for the new things I have extracted from the divine treasury, 

causing less of the soul-fruitfulness approved by the world’s wise men 

than any other.  

 

But Mr. W. does not intend the epithet as a compliment. I will not, 

however, quarrel with him for this. I plead guilty to the indictment. I have 

theorized new things from God’s Word. That is, I have brought out God’s 

theory, which is new to my contemporaries. It is the divine plan or system 

yet subsisting only in the mind of Jehovah, revealed in the Bible—a 

purpose, not yet an accomplished fact, but a matter of promise, and 

propounded to the heirs of promise, for their faith. In bringing out this 

novelty to Messrs. Campbell, Wallis and Co., I have done no more than 

every student of the Word ought to do, though it has, indeed, been very 

offensive to them, who have proved themselves incompetent to do 

likewise.  

 

Be not angry at me, my friends, for this thing; for it is commendable before 

God. “Every scribe,” saith Jesus “instructed for the kingdom of the 

heavens—tee basileia toon ouranoon—is like to a man who is master of a 

house, that bringeth forth out of his treasure things new and old.”  

 

Ye style me “a novel theorist and bold materialist’ for this; but Jesus, you 

perceive, regards the bringer-forth of new things as one “instructed for the 

kingdom.” How different this judgment to yours! The soul-unfruitfulness 

of my associates consists in their not yielding fruit agreeable to your 

depraved tastes. But who in their right mind would care to be approved by 

you, seeing that your judgment is so diverse from His who spake not as 
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man, but as the oracle of God? Suffer ye then this word of reproof; and be 

ye awakened by it to the conviction that it is high time to awake from our 

daydreams to the stern realities of that great and terrible day which is 

stealing upon the world. 

 

Signs of the Times 
 

Qatar vs. Saudi Arabia  As a parting gift to peace in the Middle East, 

Jared Kushner, who led the Middle East peace efforts of the Trump 

Administration, managed to end the rift which had existed for four years 

between Qatar and Saudi Arabia.  The rift existed because of Qatar’s 

support for violence from the Palestinians, their friendly relations with 

Iran, and their permitting the Moslem News Organization “Al Jazeera.”  It 

is not clear that Qatar yielded on any aspect of the controversy, though it 

should be mentioned that Qatar denied support for Palestinians, or close 

associations with Iran. 

 

Qatar is a very significant nation in the defense strategies of the United 

States.  It is home to a major Air Force base, the largest American 

installation on the Persian Gulf.  Fox News reported: 

“Tuesday’s deal will set in motion the end of a four-year-old 

blockade of Qatar by Saudi Arabia, the United Arab Emirates, Egypt, 

and Bahrain who, in 2017, accused Qatar’s leaders of supporting 

terrorism and aligning itself with Iran. 

 

“Kushner helped broker the deal over the past few weeks and flew to 

Saudi Arabia on Monday to witness the signing at the Gulf 

Cooperation Council meeting, the official said.” 

 

This agreement brings all the nations of the western side of the Persian 

Gulf into harmony, potentially against the Iranian government.  Iran will 

be a focal point of most future negotiations in the Middle East.  Most 

observers argue that the Iranian Peace Agreement, usually abbreviated as 

the JCPoA, is what made President Trump’s Peace Efforts, known as the 

Abraham Accords, possible.  A potentially nuclear-armed Iran created 

great concern among the Arab nations of the Middle East and drove those 

states into better relations with Israel.  Making peace with Qatar is hoped 

to bring Qatar back into alignment with the southern Arab states and 

strengthen those states who are very fearful of Iran, and Iranian hegemony. 

 

The relations of the United States with Iran will be a key to Middle East 

activities, of which Qatar could play a significant role.  Hence, why it was 

felt necessary by Saudi Arabia to try and bring Qatar back into the southern 

Arab fold.   
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Both President Joseph Biden and Iranian President Hassan Rouhani have 

expressed interest in brining the JCPoA (cancelled by President Donald 

Trump) back to life.  But the conditions for doing so look ominous.  

Newsmax.com reported on January 20, 2021 the following conversation 

from Iranian leaders: 

“‘The ball is in the U.S. court now,’ Iranian President Hassan 

Rouhani said in a televised cabinet meeting Tuesday. ‘If Washington 

returns to Iran's 2015 nuclear deal, we will also fully respect our 

commitments under the pact.’ 

 

“‘Today, we expect the incoming U.S. administration to return to the 

rule of law and commit themselves, and if they can, in the next four 

years, to remove all the black spots of the previous four years.’ 

Iranian officials say the U.S. needs to first lift sanctions on oil exports 

and the Iranian banking system before moving forward. 

 

“‘We should be able to carry out our economic dealings normally and 

easily — be that imports or exports,’ Mohammed Baqer Qalibaf, the 

speaker of Iran's parliament and a member of a committee that 

oversees the nuclear deal, said in an interview posted to Supreme 

Leader Ayatollah Ali Khamenei's website. 

 

“Iran will also demand compensation for damages it has suffered as 

a result of former President Donald Trump's withdrawal from the pact 

and the U.S. take steps to guarantee a new administration will not take 

apart the next deal.” 

 

The last paragraph quoted shows the difficulty that lies ahead for the 

JCPoA.  For the United States to guarantee that a future peace deal will 

not be changed by a new administration, President Biden would have to 

get the agreement passed as a “treaty.”  To pass as a “treaty” requires 

2/3rds of the Senators to agree.   

 

The previous bill could not even get ½ of the Senate to agree.  It was passed 

through some parliamentary procedures initiated by a few Republican 

Senators who are no longer in office.  The bill was allowed to pass if 2/3s 

of the Senate did not disagree.  Whether any such maneuvers are even 

possible now to pass the bill again, is suspect. 

 

More importantly, the new Senate Majority leader, Chuck Schumer, (a Jew 

with a strong Jewish constituency in New York) did not support the JCPoA 

under President Obama.  Senator Schumer is up for re-election in two 

years, where at this time, he looks to be challenged by a popular 

Congresswoman and socialist, Alexandria Ocasio-Cortes. 
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But beyond problems on the American side of reinstituting the JCPoA, 

Iran would also have trouble complying.  The following is from an article 

on CNBC Business: 

“The Obama deal, which never was blessed by congressional vote, 

didn't address Iran's regional misbehavior or its ballistic missile and 

advanced weapons delivery development, which negotiators left for 

a later day. 

 

“Yet precisely such Iranian advances were on display in the 

September 2019 Iranian cruise missile and drone strikes on Saudi oil 

fields and then its ballistic missile attacks on U.S. military positions 

in Iraq on January 8, 2020, in answer to the drone attack that had 

killed Iranian General Qasem Solemani five days earlier. 

 

“Beyond that, today's Iran is unlikely to rush back into compliance 

with its earlier agreement in the run-up to its June elections, where 

the hardliners are determined to further marginalize so-called 

moderates. Having accumulated more enriched uranium and installed 

more advanced centrifuges than JCPOA would allow, Iran's leaders 

won't abandon those gains easily. 

 

“Much as they may want an easing of economic sanctions against 

them, Iran's hardliners also want more: compensation for all they lost 

economically over the past four years because of renewed U.S. 

sanctions. Unsaid is that each day provides them more time to 

develop their nuclear capabilities further, either as leverage for future 

talks or making inevitable their nuclear weapons breakout. 

 

“The assassination in Iran of the country's top nuclear scientist on 

November 27, blamed in the country on Israel and the U.S., has 

further inflamed tensions and requires some response. In a sign of 

Iran's hardening mood, the government just today executed dissident 

Iranian journalist Ruhollah Zam. 

 

“So, there's no easy path to a good deal. President Biden is unlikely 

to provide the fast relief and compensation Iran demands. Iran is 

unlikely to return to the agreement's strictures unless it gets what it 

wants, and until then it won't address issues outside the existing 

agreement that have become more urgent. 

 

“That leaves Door Number Two. 

 

“This is the one President-elect Biden should walk through as soon 

as he enters office. President-elect Biden himself has indicated that 
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this could be the one Trump foreign policy achievement he would 

wish to build upon.” 

 

And the article goes on to explain ways in which President Biden would 

build upon the Abraham Accords begun by President Trump to bring peace 

to the Middle East.  This, of course, is most interesting to us as a peace 

agreement between the United States and Iran, such as the JCPoA, is 

completely inconsistent with Ezekiel 38 where Persia (Iran) and the Ships 

of Tarshish with all her young lions (which includes the United States) are 

on opposite sides of the conflict. 

 

Iran is further complicating matters by demanding that the US moves 

quickly to restore the JCPoA, and has already notified the United States 

that it will not comply with the inspections conditions of the original 

agreement. 

 

 President Trump No Longer Fits Bible Prophesy 

  

The conclusion of the 2021 election, ending with President Trump’s 

administration concluded and President Joseph Biden’s administration 

beginning, tells us plainly that a change was necessary in the plan and 

purpose of God, that His goals should be achieved.   

Dan. 4:17  “This matter is by the decree of the watchers, and the 

demand by the word of the holy ones: to the intent that the living may 

know that the most High ruleth in the kingdom of men, and giveth it 

to whomsoever he will, and setteth up over it the basest of men.” 

 

 While President Trump’s administration was the most favorable 

administration to Israel of all time on so many fronts, there was one major 

conflict between the goals of President Trump and Bible Prophesy.  And 

that concerns the involvement of Tarshish in foreign wars.  It is absolutely 

required by Bible prophesy that Tarshish plays a major role in trying 

(albeit unsuccessfully) to stop the Russia invasion into Israel, but it was a 

point of pride with President Trump, that he was the first American 

president since Dwight D. Eisenhower who did not in any way start a 

foreign war in his first four years. 

 

In fact, it was with a stubbornness unmatched in the face of the military 

generals that President Trump insisted that the United States get out of 

Afghanistan.  Afghanistan appears to be among the defensive positions 

taken up by Tarshish in the defense of Israel.  Bro. Thomas’ Tranlation of 

Isa. 18 reads as follows: 

Isa. 18:1-2  “Ho! to the land shadowing with wings, which is beyond 

the rivers of Khush: that sendeth ambassadors by sea, and on vessels 

of papyrus upon the waters, Go ye swift messengers, to a nation 
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scattered and peeled, to a people terrible from this and onward: a 

nation meted out and trodden down, whose land the rivers  have 

spoiled.” 

 

The land shadowing with wings, is the Tarshish state shadowing the land 

of Israel with its wings.  It is doing so from “beyond the rivers of Khush.  

This would be the Assyrian Khush, which is north eastern Iraq, but more 

specifically Afghanistan.  They will send their swift vessels on the sea, to 

the land of Israel which the rivers, that is, the foreign nations, have spoiled. 

 

The final defense bill, passed by Congress, was vetoed by President Trump 

(though it had the incredible 740 Billion Dollars he requested in it) because 

the bill said that the Generals would have the final say over the removal of 

troops from Afghanistan.  Commenting on this, the Associated Press wrote 

in December, 2020: 

“Besides social media and military base names, Trump also said the 

defense bill restricts his ability to conduct foreign policy, ‘particularly 

my efforts to bring our troops home.’  Trump was referring to 

provisions in the bill that impose conditions on his plan to withdraw 

thousands of troops from Afghanistan and Germany. The measures 

require the Pentagon to submit reports certifying that the proposed 

withdrawals would not jeopardize U.S. national security.” 

 

I might add that the Congress overrode President Trump’s veto, and the 

bill was passed as written.  And as such, this bill will limit the decisions 

of President Biden, in the same way that it was aimed to limit President 

Trump.  The final decision to withdraw troops, now resides with the 

American Generals and Admirals. 

 

The bill is a direct rejection of a powerful warning given following World 

War II by the leading general and former President Dwight Eisenhower, 

who warned the American population of the “military industrial complex.”  

He warned that it was in the financial interest of certain segments of the 

military complex which benefit by war, to foster and continue foreign 

wars.  So now the military is in control of the withdrawal of troops from 

any foreign war.   

 

This is another example as to how God used the presidency of Donald 

Trump to reshape the world over the past four years, and how it will impact 

time to come.  We see how he has changed so many of the events 

surrounding Iran, which will make it difficult to put the JCPoA together.  

Now we see how the military has gained control to wage wars according 

to their interests, over the objections of Presidents.  And Europe is yet 

another such example. 
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European leaders were thrilled with the election of President Biden, or at 

least, by the defeat of President Trump.  They hope that will mean that the 

pressure to meet their NATO funding commitments will be reduced.  This 

is especially true as Europe struggles with its budget for 2021, and as they 

try to figure out how to pay for the 2020 Covid-19 pandemic.   

 

Europe is relieved, as President Trump had made no secret that he 

considered the EU trade bill to be at least as unfair to the United States as 

the Chinese trade bill.  As the Chinese trade bill was completed, he 

intended to focus his attention on Europe.  Also, European drug prices 

were set to increase significantly, due to President Trump’s 

pharmaceutical bill which would have required American companies to 

sell drugs to Americans at the same price which they sell them to foreign 

states.  But all that is put on hold for now. 

 

 But the giddiness of the European leaders is tempered by what has 

happened over the past four years, and how with one election, it can 

happen again. The following is from a British Newspaper, The Guardian: 

“Ursula von der Leyen, the European commission president, told 

MEPs: ‘This new dawn in America is the moment we’ve been 

awaiting for so long. Once again, after four long years, Europe has a 

friend in the White House.’ 

 

“The head of the EU’s executive arm said Biden’s swearing-in was 

‘a demonstration of the resilience of American democracy’ and that 

the bloc stood “ready to reconnect with an old and trusted partner to 

breathe new life into our cherished alliance’. 

“But Von der Leyen said relief should not lead to illusion, since while 

‘Trump may soon be consigned to history, his followers remain’. 

“A study this week showed that while many Europeans welcomed 

Biden’s election victory, more people than not felt that after four 

years of Trump the US could not be trusted, and a majority believed 

Biden would not be able to mend a ‘broken’ country or reverse its 

decline on the world stage.” 

 

So while the elitists of Europe celebrate the victories of the elitists of 

America, they still know they have their own issue of nationalism within 

their own borders to deal with.  The following is from the BBC following 

the last EU elections, in 2019. 

“Nationalism has always been a feature across Europe's political 

spectrum but there has been a recent boom in voter support for right-

wing and populist parties. 
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“It is visible from Germany, where the AfD has become the biggest 

opposition party in the Bundestag, to Spain, where Vox has become 

the third largest force in parliament. 

 

“In part, voters are frustrated with the political establishment, but they 

also have concerns about globalisation, immigration, a dilution of 

national identity and the European Union. 

 

“In the European Parliament, nine far-right parties have formed a new 

bloc, called Identity and Democracy (ID). 

 

The spirit of nationalism which lead Britain to exit the EU (in harmony 

with Bible prophesy) is creating this spirit which is more Euro-centric all 

across Europe.  It is strongest in those countries who were once a part of 

Socialist Russia.  But throughout Europe, the spirit of the people appears 

to be a recognition that they must look to themselves for their common 

defense, and become more dependent on “Berlin” than Washington. 

 

Ezekiel 38 requires a European condition which is cut off from the West.  

Indeed the western states will stand between Europe and Israel, when Gog 

descends upon the mountains of Israel, fully supported by the EU.   

 

The results of a poll done by the European council on Foreign Affairs 

shows this change: 

• Europeans’ attitudes towards the United States have undergone a 

massive change. Majorities in key member states now think the US 

political system is broken, and that Europe cannot just rely on the US 

to defend it. 

• They evaluate the EU and/or their own countries’ systems much 

more positively than that of the US – and look to Berlin rather than 

Washington as the most important partner. 

 

The breaking of the bonds between the United States and Europe which 

were created over the course of the 20th Century is exactly what Bible 

prophesy requires.  How quickly those bonds were broken!  But the 

breaking is due to factors which will not go away, and in fact, will become 

more shearing.  The rise of nationalism in Europe, sponsored, as it has 

been all along by Russia, will cause Europe to look to Russia as their great 

deliverer, and the United States as a broken system, the cause of all of 

Europe’s troubles. 
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Hints For Bible Markers 
Psalms 13:3 

“Consider and hear me, O LORD my God: lighten mine eyes, lest I sleep the 

sleep of death;” 

 
We hear in the next two verses an appeal for assistance from a Powerful Self-

existent God of Heaven and Earth, the only one who could possibly bring the 

condemned back from the grave. Of course, the reason behind this fact is 

because “Then shall the dust return to the earth as it was: and the spirit ( רּוח 

rûach) shall return unto God (אלהים  'ĕlôhîym) who gave it” (Ecc. 12:7). 

 

We might wonder of Jesus asking God to “consider and hear,” to lighten his 

eyes while in death’s dark sleep, to ask for the thing promised, knowing all-

the-while Yahweh would fulfill His word. Yet, it pleases God to be asked for 

the things He has promised. “The prayer of the upright is His delight” (Pro. 

15:8). When their thoughts are on Him or their conversation is on His word, 

it is a sweet odor unto Him.  

 

It would be remiss not to bring out this point on the “the sleep of death”. If 

one were foolish enough to believe in a literal hell, as the world does, then 

this verse shows them that while those in hell are writhing in hellish pains, 

they are writhing in their sleep. 

Psalms 13:4 
“Lest mine enemy say, I have prevailed against him; and those that trouble 

me rejoice when I am moved.” 

 
We can see from the prevailing thoughts of the Jewish people in our day there 

is no belief in the rising from the dead of Jesus Christ. The biblical record 

shows the terrified soldiers who witnessed the violent earthquake, the seals 

broken, and the stone rolled away went to the scribes and Pharisees with their 

description of what happened and were subsequently paid to lie about the 

event (Matt. 28:12-15). Yet many saw the hypocrisy of the scribes and 

Pharisees. Is it no wonder the Lord hates a lying tongue? It is not surprising 

when we look at the death of Christ, we see the scribes and Pharisees 

performing all seven things that the Yahweh declares “are an abomination 

unto him” (Pro. 6:16-19). 

 

I came across some interesting questions regarding the fabrications of the 

scribes and Pharisees and the actions of the soldiers: If the soldiers were 

asleep, how did they know the disciples stole the body? (Matt. 28:13). If they 

awoke in time to discover them in the act, were they not in time to chase and 

capture men carrying a corpse? Why would the disciples take his body, as a 

missing body would not prove Jesus was alive? Jesus was seen alive so his 

enemies could not say, “I have prevailed against him” and could not rejoice 

that their provoker had been removed.                                        Beryl Snyder 


