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October Gathering via Zoom.  October 10-11.  Use the Boston 

Ecclesia Tuesday night reading link. 
 

Ecclesial News, Boston Mass. 

Dear brethren and sisters, 

Greeting in the hope we share. 

This year has not been an easy one for many of us. The Boston Ecclesia is 

certainly going through a tough period. Beginning March 22, 2020, due to 

COVID-19 quarantine, we have been unable to meet together in the 

Foxboro Community Center where we have been holding ecclesial 

activities for many years.  Fortunately we have been able to meet together 

over Zoom. Although it is not comparable to meeting in person, it still 

allowed us to remember Christ’s death and discuss Bible readings 

together. 

Meeting on Zoom did have the benefit of allowing others from varying 

places to join with us. Sister Norma Rankin and sister Maria Bilello, as 

well as brother and sister Scott and Lara Ricks, have routinely joined with 

us for several years. Brother and Sister Mike and Vicky and brother Mikey 

Jasionowski have also joined with us many times. Since the Canton Ohio 

meeting place has also been closed due to Covid quarantine, brother and 

sister Harry and Phyllis Phillips have been routinely joining us on 

Zoom.  We thank brethren Scott, Harry, and Mike for their contributions 

by words of exhortation and comments on the Bible readings. 

As of August 9th brother Joshua and sister Maria Garvey have opened 

their home so the ecclesia can once again meet together around the table 

of the Lord in person. The ecclesia is grateful for this act of kindness. 

Also, due to the COVID-19 quarantine, the ecclesia has decided to hold 

the Northeast Fraternal Gathering as scheduled on October 10th and 11th 

of this year. However, we have decided to try a “virtual gathering” using 

Zoom so people that are unable to travel to Massachusetts will still be able 

to join in with us. We will follow up with more details when they have 

been arranged. 

It is with great sadness that we announce we have withdrawn fellowship 

from brother Aaron Hurst and also brother Jared and sister Leah Kelley. 

We pray they will recognize the profound loss felt by all of us, the wisdom 

of adhering to the Berean basis of fellowship and the command to 
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assemble around the table of the Lord. We pray they will rethink their 

actions and return to be with us once again. 

We are glad to be able to report that sister Leslie Morrell plans to return to 

Massachusetts and rejoin our ecclesia. Brother Michael Morrell is still 

confined to a facility in New Mexico. It is our hope that he will also be 

able to return to Massachusetts when the Covid crisis is over and he will 

be able to be transferred here. 

On behalf of the brethren and sisters of the Boston ecclesia. 

Your brother in Christ, Jim Sommerville 

Recording brother 

Editorial 

 
Clause XVI marks the difference between the things concerning the Name 

of Jesus Christ, and the things concerning the Kingdom of God.  It consists 

of principally three points.  That salvation is contingent upon believing the 

Gospel, being baptized, and fellowshipping only with those of like 

precious faith. 

 

XVI.—That the way to obtain this salvation is to believe the 

Gospel they preached, and to take on the Name and service of 

Christ, by being thereupon immersed in water, and continuing 

patiently in the observance of all things he has commanded, 

none being recognized as his friends except those who do what 

he has commanded (Acts 13:48; 16:31; Mark 16:16; Rom. 1:16; 

Acts 2:38, 41; 10:47; 8:12; Gal 3:27-29; Rom. 6:3-5; 2:7; Matt. 

28:20; John 15:14. 

 
Defining the Gospel, and then being baptized into the belief of it, is what 

caused the separation of Christadelphians from the Campbellites in the 

days of bro. John Thomas and Alexander Campbell.  Even before he had 

a complete grasp of the Gospel, bro. Thomas recognized that Christians, 

baptized as infants and believing they were destined for a kingdom in the 

sky, could not possibly be fellowshipped.  When he made his point clearly 

understood from the pages of the Scriptures, those paid religionists—who 

saw bro. Thomas’ teaching as barring individuals who might otherwise 

join their churches with their weekly contributions—quickly attacked bro. 

Thomas. 
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Baptism was the first of the reformation ideas that bro. Thomas had come 

in contact with, as he began to search out the truth.  His biography includes 

this about his baptism.  As he endeavored to listen to the various preachers 

in Cincinnati, he ended up at a place too crowded to visit.  He and a 

Campbellite, named Mr. Walter Scott took a carriage together, and Mr. 

Scott began to question Dr. Thomas on baptism.  He asked bro. Thomas 

specifically if he wanted to be a good Christian? 

“The Doctor replied that he did not know but that he was as good a 

Christian as anybody. ’Well,’ said the Major, ‘have you been 

baptised?’ The Doctor answered that the only baptism of which he 

had been the subject was the baptism administered when he was a 

baby. Mr. Scott was then at some pains to show that that baptism did 

not avail anything; that, in fact, it was no baptism at all, but only a 

conventional and valueless ceremony, which had no foundation in 

Scripture. 

  

“At the conclusion of his argument Mr. Scott asked him if he believed 

in Jesus Christ. The Doctor answered that he could not tell the time 

when he did not believe in him, as he had been born and brought up 

in that belief. Mr. Scott asked what hindered, then, that he should be 

baptised? Oh, said the Doctor, that was a different thing; it was all 

very well for preachers to be baptised who had to baptise others, but 

he did not see any necessity for anybody else to be; ‘an answer 

which,’ he said afterwards, ‘manifested my ignorance.’ But he told 

Mr. Scott that he was seeking for the truth, and if he could show him 

a case from the Scriptures in which a man was baptised as soon as he 

believed, he should give up his opposition. Dr. Thomas, in his 

ignorance, thought himself well entrenched in that position. Mr. Scott 

at once accepted the issue, and directed his attention to the case of the 

eunuch (Acts 8:27-39). ‘There,’ he remarked, ‘you see that, as soon 

as he believed, they went down into the water, and the eunuch was 

baptised. Now,’ said he, ‘I would suggest that you do likewise.’ 

  

“The Doctor, a little taken aback at the suddenness and strength of 

the issue, said that, to be candid, he must admit that Mr. Scott had 

established his point; but, as to being baptised, he had not come that 

evening to be immersed, nor was he prepared, as to change of raiment, 

and so on. ‘Oh,’ said Mr. Scott, ‘that will be no obstacle in the way. 

Here is our friend, Major Gano, who will furnish us with everything 

requisite.’ The Major chimed in very promptly with the assurance that 

he should be happy to facilitate the operation to the fullest extent of 

his power. 
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“There was no escape, and the necessary arrangements being made, 

a move was made towards the Miami Canal, which passed the house, 

on the opposite side of the road, and there Dr. Thomas was immersed 

by Mr. Walter Scott, ‘for the remission of sins,’ in the presence of a 

number of witnesses, at ten o’clock at night, by the light of the moon.” 

  
Of course, with more study, bro. Thomas soon realized that he had no true 

understanding of the Gospel, just a few details of Christian superstition, 

and was immersed for the last time after coming to a knowledge of the 

truth and confessing to the things concerning the Kingdom of God and the 

name of Jesus Christ, while abjuring the false tenets of Christendom. 

 

Through his studies, bro. Thomas came to realize that without 

understanding the promises made to Abraham and David, it was not 

possible to understand the Gospel.  That this was preached to Abraham, 

and Paul confirmed it as the Gospel preached to Abraham.  All the Jews 

contemporary with Jesus understood these things.  But they didn’t 

understand the “mystery of the Kingdom,” also called the “mystery of the 

Gospel.”  These were the things which concerned the forgiveness of sins 

through the sacrificial blood of Jesus.  This part of the Gospel had been 

hidden till it was made known by the actions of Jesus, and the explanation 

of those actions by the apostles. 

 

Both aspects of the Gospel had to be understood before one could say they 

knew the Gospel.  Then upon understanding it, one had to be baptized into 

it, for the remission of sins that are past.   

 

As time went on, and as those he had previously taught concerning the 

things concerning the Kingdom of God and the name of Jesus Christ 

congregated together, it soon became obvious that not all who claimed to 

be Israel, were truly of Israel.  After a few years, it became necessary to 

remove the leaven from the lump that the truth could grow as a new lump, 

unleavened by the superstitions of Christianity.   

 

His separation from those he had previously had some association with 

brought their ire.  They named him “the Ishmaelite, the iron bedstead 

maker.”  They claimed he made a bed so hard, no one could sleep in it.  

But bro. Thomas was quick to point out that it wasn’t he, who made the 

bed, but Jesus.  The following is a perfect explanation of Clause 16, given 

in 1856, 22 years before the BASF was assembled.  Bro. Thomas wrote: 

“‘We should not receive the unsanctified into our bosom;’ [said bro. 

Thomas’ critic—JP].  That is, we suppose the writer means, into our 

fellowship. This is also true. But by what rule or standard is their 

unsanctifiedness to be determined? And by whom are the principles 

of that rule to be applied? An Ishmaelite, or iron bedstead 
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manufacturer, says the rule of sanctification is ‘faith in the things 

of the Kingdom of God and the name of Jesus Christ’ (Acts viii. 

12), and the baptism of such a believer ‘into the name of the Father, 

and of the Son, and of the Holy Spirit;’ and in answer to the second 

question, he says, the principles must be applied by them whose 

fellowship is sought.  

 

“A man claims admission into their bosom who says he is sanctified. 

Are they bound to receive him on his simple assertion?  If it be 

answered ‘yes,’ then they would be bound to receive Archbishop 

Hughes and his master the Devil, for they both say they are sanctified! 

It is evident, then, that a man's sanctification cannot be admitted on 

mere assertion. Evidence of sanctification must be adduced. But it is 

no use producing evidence, if it is not to be judged.  

 

“‘Judge not that ye be not judged,’ does not then apply to judging 

of evidence. Men are commanded to ‘try the spirits’ which can only 

be done by examination of evidence and testimony. A man, then, 

must produce proof of his assertion before his sanctification can be 

admitted by those whose fellowship he claims. This is scriptural and 

rational, however much of bigotry and sectarianism there may be in 

it according to modern Christian liberalism, which, after all said, is 

but a species of infidelity.  

 

“If said claimant say, ‘I was sanctified when I experienced a hope of 

pardon;’ and on further inquiry, he confess that he was ignorant of 

the purpose of God in relation to Palestine, the Twelve Tribes, and 

the nations, with Abraham, Christ, and the Saints' connection 

therewith; it is therefore certain, whatever he may have believed 

about Jesus, that he was ignorant of the gospel or the truth. Devoid of 

this, no man can be sanctified, for it is the sanctifying principle.  

 

“When Jesus prayed for the sanctification of his disciples he said, 

‘Sanctify them by the truth: thy doctrine—ό λόγος ό σος—is truth.’ 

The Spirit sanctifies when the doctrine of God sanctifies ; and a man's 

sanctification by the truth is known when, confessing what Jesus 

confessed before Pilate, he is ‘washed, sanctified, and justified, by his 

name and God's Spirit’—1 Cor. 6.11; Rom. 10.8; 1 Tim. 6.3, 4, 12, 

13. The sanctification of men, be they dipped or sprinkled, baptized 

in ignorance of the promises covenanted to them who love God, is a 

dogma of the Apostasy, which we sincerely, earnestly, and faithfully, 

advise all to repudiate, who favor a return to the doctrine and practice 

of the primitive believers.” (My Emphasis—JP). 
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THE THINGS OF THE KINGDOM OF 

GOD AND THE NAME OF JESUS 

CHRIST 
 

IN the former part of this work, I have shown that it has been the purpose 

of God from the foundation of the world to set up a kingdom and empire 

of nations which shall supersede all others previously existing upon the 

globe. We have now arrived at that part of our subject which relates to the 

development of this imperial constitution of the world, which, when 

brought to the birth, will have occupied six days of a thousand years each 

in its formation. No topic can surpass this in interest and importance to 

every man that breathes the breath of life. God has made the belief of the 

things concerning it a condition of partaking in the glory, honour, and 

incorruptibility which belong to it. Whatever ignorance may be 

overlooked, ignorance of the things pertaining to this kingdom alienates 

men from the life of God. This is equivalent to saying that no man can 

attain to eternal life who does not believe the gospel; for the subject matter 

of the gospel is this very kingdom which it is the purpose of God to 

establish for the Son of Man and the saints. 

 

It is of primary importance that we believe the truth, and not a substitute 

for it; for it is by the truth only we can be saved; “the truth as it is in Jesus”, 

neither more nor less, is that to which our attention is invited in the word. 

“The truth” is set forth in the law and the prophets; but we must add to 

these the apostolic testimony contained in the New Testament if we would 

comprehend it “as it is in Jesus”. The kingdom is the subject matter of “the 

truth”; but, “as it is in Jesus”, is the truth concerning him as the king and 

supreme pontiff of the dominion; and the things concerning his name, as 

taught in the doctrine of the apostles. As a whole, “the truth” is defined as 

“the things concerning the Kingdom of God and the Name of Jesus Christ”. 

This phrase covers the entire ground upon which the “one faith,” and the 

“one hope”, of the gospel are based; so that if a man believe only the 

“things of the kingdom”, his faith is defective in the “things of the name”; 

or, if his belief be confined to the “things of the name”, it is deficient in 

the “things of the kingdom”. There can be no separation of them 

recognized in a “like precious faith” to that of the apostles. They believed 

and taught all these things; God hath joined them together, and no man 

need expect His favour who separates them, or abolishes the necessity of 

believing the things He has revealed for faith. 

 

There can be no doubt of the truth of these statements in view of Paul’s 

emphatic declaration that, “though we (apostles), or an angel from heaven, 

preach any other gospel to you than that which we have preached unto you, 
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let him be accursed. As we said before, so say I now again, if any man 

preach any other gospel unto you than that ye have received, let him be 

accursed”. Here, then, he pronounces a curse upon even an angel, if he 

should come and offer to us any other gospel than that which was preached 

by himself and the other apostles. It is our wisdom, therefore, to receive 

nothing which has not the sanction of their authority. Paul styles 

everything else but what he preached “another gospel” that is, “a 

perversion of the gospel of Christ”; and, as we can only be saved by belief 

of the truth, such a gospel is both useless and injurious. 

 

“Gospel” is a word which signifies good news, or glad tidings and the 

gospel some particular good news. “Blessed”, say the scriptures, “are they 

who know the joyful sound”, or the gospel and the reason is, because it 

makes known the “blessedness” which is to come upon the nations, and 

will give every one an interest in it who believes and accepts it. The gospel 

of God is the good news of blessedness promised in the scriptures of the 

prophets, and summarily expressed in the saying, “In thee, Abraham, shall 

the nations of the earth be blessed”. The making of this promise to 

Abraham is termed by Paul the preaching of the gospel to Abraham; for, 

says he, “The scripture, foreseeing that God would justify the heathen 

through faith, preached before the gospel to Abraham, saying, In thee shall 

all nations be blessed”.   This he styles “the blessing of Abraham”, which 

is to come upon the nations through Jesus Christ. 

 

Abraham holds a conspicuous place in relation to the blessedness of the 

gospel. He is named by Paul six times in the third chapter of Galatians, 

which he concludes by saying, “If ye be Christ’s then are ye Abraham’s 

seed and heirs according to the promise”. Hence, men are required to be 

Christ’s that they may be Abraham’s seed. But why is it so important to 

be of the seed of Abraham? For the very obvious reason that, as the 

promise was made to Abraham, it is only by being constitutionally “in 

him” that any son of Adam can obtain a participation in what belongs to 

Abraham. 

 

This idea may be illustrated by reference to the law of inheritance among 

all civilized people. If a man be possessed of an estate, the members of his 

family alone have any right to it at his decease. Though all the world may 

be his friends, unless they are named in his will, they can have no part in 

the inheritance he may leave behind. And again, if he have no heir, his 

estate and property would escheat to the lord of whom he happened to hold 

his title; but, to avoid this, it would be quite competent for him to adopt 

an heir according to the law. The person so adopted would become his 

seed in every respect save that of natural birth. In the case before us, God 

hath promised an estate to Abraham; therefore he is styled “THE HEIR OF 

THE WORLD” (χόσμος)—that is, of the glory, honour, and power, of the 
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nations throughout the globe in their millennial blessedness—a gift worthy 

of Him that hath promised it. 

 

Now the promise of this to Abraham and his seed is a promise to no one 

else. No stranger can lay claim to it. He must be Abraham’s seed, or he 

has no right to Abraham’s property. On this principle, no one who is not a 

lineal, or fleshly, descendant of Abraham can inherit the world with him 

when God fulfils the promise. This is the view taken of the matter by the 

Jews, who found their hope of participation in the world when it becomes 

Abraham’s and his seed’s, upon the acknowledged fact that they are 

Abraham’s flesh and blood.  

 

This would be very well, if no other condition of inheritance were 

specified. But the word saith, that “the children of the flesh are not the 

children of God; but the children of the promise (those who believe it) are 

counted for the seed”. If the children of the flesh had a right to share with 

Abraham when he obtains possession of the world which God has 

promised him, then all descended from Ishmael and Esau, his son and 

grandson, as well as from Isaac, would have equal rights. But God, who 

not only promises the estate, but specifies the conditions of heirship, has 

restricted the inheritance to those termed the “children of the promise as 

Isaac was”. He has proclaimed the great truth that “the son of the bond-

woman shall not be heir with the son of the free-woman”. 

 

To be a son of the free-woman, a man, although a Jew, must believe in the 

promise made to Abraham; he must be of a like disposition with Abraham; 

he must be obedient like Abraham; he must have faith in Jesus as the seed 

of Abraham associated with him in the promise; he must believe in his 

name; he must be constitutionally inducted into Christ by immersion into 

the Father, Son, and Holy Spirit:—being the subject of these conditions he 

is included in the Family of God, to whose members it is said, “Ye are all 

the children of God in Christ Jesus through the faith. For as many of you 

as have been baptized into Christ have put on Christ. There is no 

distinction of Jew or Gentile, bond or free, male or female among you; for 

ye are all one in Christ Jesus. And if ye be Christ’s then are ye Abraham’s 

seed, and heirs according to the promise”. These are the children of the 

promise, the children of God, the brethren and joint-heirs of Jesus Christ, 

the sons of the free-woman, and Abraham, Isaac, and Jacob’s seed, who 

are alone entitled to possess the world with him. 

 

Jesus came to preach the gospel. “The Spirit of the Lord”, saith he, “is 

upon me, because He hath anointed me to preach the gospel to the poor; 

and to preach the acceptable year of the Lord.” It is admitted, then, that 

Jesus fulfilled his mission; consequently, in his proclamation he preached 

the good news of the acceptable season, or BLESSED ERA of the Lord.  
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But, what was the great focal truth of this acceptable year? Let Jesus 

answer the question in his own words: “I must preach the kingdom of God; 

for therefore am I sent”; and so much did he preach about this kingdom 

that the people become impatient and sought to take him by force and 

make him King. But he would not permit it; “and because they thought 

that the kingdom of God was immediately to appear, he spake a parable to 

them”, in which he gave them to understand that he must first take a 

journey into a far country to be presented before the Ancient of Days to 

receive from Him the kingdom, and then to return; when he would bestow 

upon his servants power and authority over the cities of the world.  

 

According to this arrangement, Jesus rose from the dead and took his 

departure; when he ascended to the right hand of the Majesty in the 

heavens, where he is now. He has not yet received the kingdom, glory, and 

dominion, or he would have already returned. He is waiting for this, 

“sitting at the right hand of God until his foes are made his footstool”. He 

will then appear in his kingdom and rule as King over all the earth. 

 

The gospel, then, was preached to Abraham by the angel of the Lord; and 

it was preached by Jesus to his own nation, and   to them only; for “he was 

not sent, save to the lost sheep of the house of Israel”. Paul also declares 

that it was preached to that generation of Israelites whose carcases fell in 

the wilderness; but it did not profit them because they did not believe it. 

Therefore, God sware in His wrath that they should not enter into the rest 

it proclaimed.  Before he suffered on the accursed tree, Jesus sent his 

apostles, and seventy others, throughout the land to “preach the kingdom 

of God”. In recording their obedience to his command, Luke says, “They 

went through the towns preaching the gospel”; so that it is clear that to 

preach the kingdom is to preach the gospel; and to preach the gospel is to 

preach the kingdom of God. 

 

This is a most important demonstration; for it enables us to determine 

when we hear the gospel. The gospel is not preached when the things of 

the kingdom are omitted. And this is one grand defect in modem 

preaching. Either there is nothing said about the kingdom; or a kingdom is 

preached which is a mere matter of speculation; a kingdom of heaven in 

principle, in the hearts of men, or somewhere beyond the skies! But the 

gospel does not treat of such a kingdom as this; a mere fiction 

indoctrinated into men’s minds by “the cunning craftiness of those who lie 

in wait to deceive”. So inseparable is the idea of gospel from that of 

kingdom that we find them, not only substituted for each other, but 

associated together as terms of explanation. 
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Thus, “Jesus went throughout every city and village, preaching and 

showing the glad tidings of the kingdom of God”; and in the prophecy of 

Mount Olivet it is written: “THIS gospel of the kingdom shall be preached 

in all the habitable (ἐν ὃλῃ τῃ̂ οἰχουμένῃ Roman Empire) for a testimony 

to all the nations; and then shall come the end.” After he rose from the 

dead, he commanded the apostles, saying, “Go, preach the gospel to every 

creature: he that believes and is immersed shall be saved; and he that 

believes not shall be condemned”; and “Lo, I am with you always, until 

the end of the world”. In view of these texts, can anyone be so mystified 

as not to see that salvation is predicated on believing the gospel of the 

kingdom, and being baptized into Jesus Christ? 

 

They were to preach “this gospel of the kingdom” in the name of Jesus. 

How did they execute the work? “They went forth and preached 

everywhere, the Lord working with them, and confirming THE WORD with 

signs following.” They began at Jerusalem, passed throughout Judea, then 

went to Samaria, and lastly, to the end of the earth. They began on the day 

of Pentecost, and preached only to the Jews for several years; at the end of 

which, Peter and Paul began to proclaim the kingdom to Gentiles also. The 

labours of the apostles were indefatigable. They filled the Roman Empire 

with their doctrine, and made such an impression upon it that tumults were 

excited; and they were charged with treason against the state, because they 

proclaimed another king than Caesar, who should rule the world in 

righteousness as the sovereign Lord of all the earth. “They spake the word 

of God with boldness.” “The multitude of them that believed were of one 

heart and of one soul”; and great kindness was among them all. In about 

thirty years, the gospel of the kingdom was proclaimed in all the world, to 

every creature under the heaven. They finished their work, and fell asleep, 

the Lord having abundantly fulfilled his promise of co-operating with 

them to the end of the world. 

 

Thus, the same gospel that was preached to Abraham was preached also 

to Jews and Gentiles by the apostles after the ascension of Jesus to the 

right hand of power. There was, however, this difference: when it was 

preached to Abraham and to the generation which perished in the 

Wilderness, it was altogether a matter of promise; but when preached by 

the apostles to the Roman nations, some things connected with the promise 

were fulfilled: so that the gospel of the kingdom, as they preached it, was 

partly a matter of promise, partly a matter of history, and partly doctrinal. 

It was thus presented to mankind in a threefold point of view, which may 

be stated in this form— 

I. Promises to be fulfilled; or, things concerning the kingdom of God. 

II. Promises fulfilled already; or, things concerning Jesus. 

III. The doctrinal import of the fulfilled promises; or, things 

concerning his Name. 
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A man might believe all the promises and the doctrinal import, but if he 

did not believe that Jesus of Nazareth was the subject of them, he would 

make a very good believing Jew under the law, but he would not be a 

Christian under grace. This is the great turning point in the faith of an 

enlightened Jew, and Christian. Is Jesus of Nazareth the personage 

described in the law and the prophets; has the right and title to the throne 

of David, and to the dominion of the world? 

 

The Jew says, “No, we look for another”: but the Christian replies, “He 

unquestionably is the person: we look for no other; but assuredly expect 

the re-appearance of ‘this same Jesus’ on earth, to restore the throne and 

kingdom of David; to occupy them as the King of the Jews; and to be the 

Melchizedec High Priest and the Ruler of the nations”. Hence, it is the 

foundation truth of the gospel of the kingdom, that Jesus of Nazareth is the 

Anointed King, the Son of the living God. He is the Rock, or Strength, of 

Israel; whose power will never be restored till he sits upon the throne of 

their Kingdom, and is acknowledged as King by the nation. 

  

On the other hand, a man may believe that Jesus is the Son of God; that he 

was sent of God as a messenger to Israel; that there is remission of sins 

through the shedding of his blood; that he is the saviour; and that he rose 

from the dead—if he believe these things, but be ignorant, and 

consequently faithless, of “the things of the kingdom”, he cannot obtain 

glory, honour, incorruptibility and life in that kingdom. The condition of 

salvation is the belief of the whole gospel and obedience to it. It is not, “He 

that believes in Jesus Christ, and is immersed, shall be saved”; but “He 

who shall believe THE GOSPEL, and is immersed”. Simply to believe in 

Jesus is to believe no more than in “THE MESSENGER”; but, he was sent to 

preach the gospel to the poor; to show the glad tidings of the kingdom of 

God: this was his MESSAGE, the message of God to the Jew first, and 

afterwards to the Greek. Let it be remembered, then, that salvation is 

predicated upon belief in the MESSENGER and in the MESSAGE he brings 

from God. 

 

The unhappy condition of the professing world at the present time is, that 

they have no faith in the message of God, but rather ridicule it, and heap 

insult upon those who contend for it. “I came to preach the kingdom of 

God”, says Jesus. 

 

“Oh! We believe that thou camest from God, because no man could do the 

miracles thou doest unless God were with him; but we do not believe a 

word in a kingdom in Judea under thy rule. We have no idea of thy coming 

to this cursed earth again to reign in Jerusalem, and to sit as a priest upon 

a throne there. This is nothing but the day dream of those who take thy 
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words, and the sayings of the prophets, as if they were to be understood in 

the carnal, or literal sense. It would be derogatory to the interests of God 

to suppose or desire such a consummation. No, no; we believe thou art at 

the right hand of the Majesty in the heavens, now reigning over mankind; 

that we are thy ministers and ambassadors on earth; and that in enriching 

us, the world is giving its substance and doing homage to thee; and that 

when we die, we shall come to thee, and kingdoms rule beyond the skies! 

Our churches are thy kingdom here, and it is our deep and pious 

conviction, that the more they confide in us, and the less they trouble 

themselves about the millennium, the better it will be for them, and for the 

peace of the denominations to which they belong.” 

 

This is in effect the language of the religious leaders of the world, and of 

those who surrender their understandings to the traditions with which they 

make of none effect the “word of the kingdom of God”. But these 

traditions are sheer nonsense, and without the least foundation in the 

scriptures. They belong to a dark and foolish generation, and find their 

origin in the speculations of men of corrupt minds and reprobate 

concerning the faith. 

 

When the apostles preached on the day of Pentecost, they announced that 

God had raised up Jesus to sit upon the throne of David. In the porch of 

the temple, they told the Jews that God would send Jesus Christ to them at 

the time of the restitution.  When Philip preached the word concerning 

Christ to the Samaritans, he announced “the things concerning the 

kingdom of God and the name of Jesus Christ”. In the convention of the 

apostles and elders, James invited their attention to Peter’s narrative and 

the prediction of Amos. He stated that the work to be done was to take out 

of the nations a people for the name of God, as it is written, “AFTER THIS 

I will return, and raise up the dwelling place of David that is fallen, and 

close up the breaches thereof; and I will raise up his ruins, and I will build 

it as in the days of old: that they may possess the remnant of Edom, and 

all the heathen which are called by my name. And I will bring again the 

captivity of my people Israel, and they shall build the waste cities, and 

inhabit them; and they shall plant vineyards and drink the wine thereof; 

they shall also make gardens, and eat the fruit of them. And I will plant 

them upon their land, and they shall no more be pulled up out of their land 

which I have given them, saith the Lord. “ 

 

In Athens, Paul announced that God intended to rule the world in 

righteousness by Jesus Christ; and that He had raised him from the dead 

as an assurance of its verity. In the Ephesian synagogue he disputed for 

three months, persuading the things concerning the kingdom of God. Paul 

stood at the bar of Agrippa, and was judged “for the hope of the promise 

made of God unto the fathers; unto which promise the twelve tribes of 
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Israel, instantly serving God, day and night, hope to come”. Hence, he 

preached the hope of Israel’s twelve tribes, as set forth in Amos, and all 

the prophets; and directed their attention to Jesus as the personage whom 

God had raised up to accomplish their desire. Indeed, he told the Jews at 

Rome plainly, that he was a prisoner in chains on account of the hope of 

Israel; and in illustration of it, “he expounded and testified the kingdom of 

God, both out of the Law of Moses and the prophets, and teaching those 

things which concern the Lord Jesus Christ”. According to the law and the 

testimony he spoke, diffusing the light of the glorious gospel of the blessed 

God, for two whole years in Rome, “the great city which reigns over the 

kings of the earth”. 

 

To understand the relations of things, it must be known that the gospel 

stands related to Abraham’s descendants before the preaching of John the 

Baptist; to Israel from John to the day of Pentecost; from this epoch until 

the calling of the Gentiles; and then to the Gentiles at large. “The law and 

the prophets were until John, then the kingdom of God was proclaimed” 

to Israel by John, Jesus, the seventy, and the twelve. 

 

The Mystery of the Gospel 
There was “a mystery”, however, connected with the gospel which was 

not manifested in the proclamation of it before the day of Pentecost. The 

people were taught in parables, but the apostles were favored with an 

interpretation of them in private; for, said Jesus to them, “To you it is given 

to know the mystery of the kingdom of God, but to them it is not given”. 

Referring to this, Paul says, “My gospel and the preaching of Jesus Christ 

according to the revelation of the mystery, which was kept secret since the 

world began, but now is made manifest, and by the scriptures of the 

prophets … made known to all nations for the obedience of faith.”  

 

“Pray for me”, says he, “that I may open my mouth boldly, to make known 

the mystery of the gospel, for which I am an ambassador in bonds.” Again, 

“By revelation God hath made known unto me, Paul, the mystery, which 

in other ages was not made known to the sons of men, as it is now revealed 

unto the holy apostles and prophets by the spirit; that the Gentiles should 

be fellow-heirs, and of the same body, and partakers of his promise in 

Christ by the gospel … To me was given to make all men see what is the 

FELLOWSHIP of the mystery, which, from the beginning of the world (απὸ 

των̂ αἰώνων) hath been hid in God, who created all things: to the intent 

that now unto the principalities and powers in the high places might be 

made known through the church the multifarious wisdom of God”. 

 

From these writings we learn that the gospel of the kingdom of God is a 

phrase which embraces the whole subject; and that the mystery of the 

kingdom, and the fellowship of the mystery, are things pertaining to the 
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gospel of the kingdom in a special sense, but unknown until revealed to 

the apostles. The mysteries of the kingdom were placed on record in the 

sacred writings; but their signification was hidden from the prophets 

themselves, until “THE KEYS” thereof were vouchsafed to the apostles. 

Hence, says Peter, “Of the salvation of souls (ψυχων̂) the prophets have 

inquired and searched diligently, who prophesied of the grace that should 

come unto you: searching what, or what manner of time the spirit of Christ 

which was in them did signify, when it testified beforehand the sufferings 

of Christ, and the glory that should follow. Unto them it was revealed that 

not unto themselves, but unto us did they minister the things which are 

now reported unto you by them that have preached the gospel unto you 

with the Holy Spirit sent down from heaven; which things the angels desire 

to look into”. 

 

The mystery of the kingdom, then, has been made known, and we find that 

it had relation to the sufferings of the Christ; and repentance, remission of 

sins, and eternal life in his name, to the Jews first and afterwards to the 

Gentiles. The prophets, who foretold these things, were not able to 

penetrate the mystery of them; and the angels themselves, who brought the 

word to them, desired to understand them. But this was not permitted; and 

it was preserved as a secret until after the sufferings of Christ, which were 

to be the foundation of the manifestation. 

 

When the “point of time” drew nigh for “the finishing of the transgression, 

the making an end of sin-offerings, the making reconciliation for iniquity, 

and the bringing in of everlasting righteousness”, Jesus who had been 

anointed the Most Holy, the sealed prophet of the Father, and fully 

confirmed as Messiah the Prince, selected one man of the twelve (who had 

the least reason to exalt himself above his brethren as “the prince of the 

apostles”), as the depository of the keys of the Mysteries of the Kingdom 

of God. 

 

This highly-honoured individual was Simon Peter, son of Jonas, who 

denied his master with oaths and curses. But, being converted, and restored 

to favour by his gracious Lord, he was prepared to be the unaspiring 

“servant of the least”; and to strengthen his brethren in all the trials and 

afflictions they were called upon to endure for the truth’s sake. “I will give 

unto thee, Simon Barjona”, said the king, “the keys of the kingdom of God; 

and whatsoever thou shalt loose on earth shall be loosed in heaven.” Here 

was an appointment of Peter in a special sense to the particular function of 

binding and loosing men on earth. 

 

But we would ask any reasonable man, unspoiled by human folly and 

absurdity, if a power be conferred on A, nineteen hundred years ago, is it 

therefore bestowed on B, living nineteen centuries after? The keys were 
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promised to Peter, and not to successors of Peter, if it were possible for 

him to have them in such an office; which none but the most stupidly 

ignorant of the scriptures would venture to affirm. The custody of the keys 

by a successor of Peter is the most farcical assumption that ever poor crazy 

mortals were guilty of. When we come to see what the keys of the 

Mysteries of the Kingdom of Heaven are, we shall see at once that the very 

use of them for the first time operates upon Peter’s own possession of 

them, as the telling of a secret to all the world does upon his power over it 

afterwards by whom it was told. 

 

Had Peter, instead of using the keys, hid them till his death-hour, and then 

imparted them to a single person, this individual might truly be said to 

have “succeeded to the keys”. But this he did not, dared not, do. He 

communicated them to such multitudes of Jews and Gentiles that they 

became the common property of the world; and none but men “earthly, 

sensual, and devilish” as the priests, “seducing spirits, speaking lies in 

hypocrisy”, whose trade it is to “make gain of godliness”—none but such 

as these would have conceived of the possibility of a transfer of the keys 

of the Mysteries of the Kingdom of Heaven to a successor; especially to 

such a succession of impious impostors as the prophets of the Roman See. 

 

A key is used in scripture as a symbol of the power of revealing, or 

interpreting, secret things: also for power in general. As a key is to a lock, 

so is power to things intellectual, moral, and political. The scriptures say 

of Messiah, “The keys shall be upon his shoulder”—i.e., “The government 

shall be possessed by him”. And again, “I have”, says Jesus, “the key 

(χλει̂ς) of Hades (ἃδου) and of death”; which is to say, that Jesus hath the 

power to open the abode, or chamber, of the dead, and to restore them to 

life. In these instances, a key is the symbol of political and physical power; 

but it also represents scientific or knowledge-imparting power.  

 

Thus, under the Law of Moses, it was divinely appointed that “the priest’s 

lips should keep knowledge, and Israel should seek the law at his mouth; 

for he was the messenger of the Lord of Hosts”. The priests, however, 

became so corrupt and ignorant that Israel sought in vain for knowledge at 

their lips, and therefore perished for lack of it. The Lord charged this home 

upon them by the hand of Malachi. “Ye are”, says he, “departed out of the 

way, O ye priests; ye have caused many to stumble at the law; ye have 

corrupted the covenant of Levi, saith the Lord of Hosts. Therefore have I 

also made you contemptible and base before all the people, according as 

ye have not kept my ways, but have been partial in the law.” 

 

This was precisely the state of things when “THE MESSENGER OF THE 

COVENANT” made his appearance in Judea. He denounced them for their 

corruptions. “Ye have made”, said he, “the commandment of God of none 
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effect by your tradition. Hypocrites that ye are, ye draw nigh to God with 

your mouth, and honour him with your lips, but your heart is far from him. 

But in vain do ye worship him, teaching for doctrines the commandments 

of men.” Among these hypocrites were the lawyers, who, feeling the 

keenness of his reproaches, remonstrated against it. But he turned upon 

them, and said, “Woe unto you, lawyers! For ye have taken, away the KEY 

OF KNOWLEDGE: ye enter not in yourselves, and them that were entering 

in ye hindered”. 

 

This was the unhappy condition of the Jewish nation at the appearing of 

Jesus; as it is of all the nations at the present time against whom the 

kingdom is shut by clerical traditions. The Lord Jesus came to restore to 

Israel the key of knowledge. “They erred, not knowing the scriptures”; but 

he was about to open them, so that in spite of the hypocrites, they might 

enter into the kingdom of God. O that men could be induced now to devote 

themselves to the study of the scriptures without regard to articles, creeds, 

confessions, and traditions! These things are   mere rubbish; monuments 

of the presumption and folly of former generations indoctrinated with the 

wisdom from beneath. If a Berean spirit could be infused into them; if they 

could be persuaded to “search the scriptures daily” for the truth as for hid 

treasure; they would soon leave their spiritual guides alone in all their 

glory of mysticism and patristic lore, and rejoice in the liberty of that truth 

which can alone make them “free indeed”. 

 

The gospel invites men to enter into the Kingdom of God. The way of 

entering is made exceedingly plain in the Bible. There is now no hidden 

mystery concerning it as there was before the sufferings of Christ were 

manifested. The mystery of the kingdom has been unlocked. The key of 

knowledge has been given; but unfortunately it has been stolen again by 

Peter’s pretended successors; and, upon a smaller scale, by every other 

ecclesiastic who would discourage or throw hindrances in the way of a 

free, unbiased, and independent examination and avowal of Bible truth in 

their churches; or, an unrestricted advocacy of it, though at variance with 

the institutes of dogmatic theology in all the pulpits of the land. 

 

The leaders of the people dare not permit such a course to be pursued; for 

the Bible is hostile to their systems, and sets forth things which, if 

believed, would empty their rostrums, disperse their flocks, and close their 

doors; and elaborate such a social revolution, that truth and righteousness 

would triumph in the midst of the earth; and the people be enlightened in 

the knowledge which comes from God. Such a consummation, however, 

need never be hoped for, so long as the instruction and government of the 

nations are in the hands of the existing orders or rulers, lay and 

ecclesiastical; for “like priests, like people”, and vice versa; they are 

corrupt and altogether gone out of the way; and, therefore, are devoid of 



558 

 

all power to resuscitate the things which remain, and which are ready to 

vanish away. 

 

Before a man can enter into the Kingdom of God, he must be unloosed 

from his sins in the present state; and liberated hereafter from the prison-

house where the dead lie bound in chains of intense darkness. The 

unloosing from sins, Jesus committed to Peter; but the enlargement from 

the chamber of death he reserved to himself. 

 

Knowledge is the key to remission, or release from sins, and to an entrance 

into the Kingdom of God. No one can enter this kingdom in his sins, and 

destitute of a character approved of God; and none could answer the 

question, “How can a man obtain the remission of sins; and what kind of 

a character would God henceforth account worthy?”—until the apostle 

Peter revealed the secret, communicated to him by the spirit, on the day of 

Pentecost. If the reader peruse the second chapter of the Acts, he will there 

learn how Peter used one of the keys of the kingdom given to him by its 

King. On that occasion, I say, he used but one of the keys. He revealed the 

mystery of the gospel of God’s kingdom to Jews only. 

 

They believed in the kingdom, glory, and dominion, promised to the Son 

of Man in Daniel and the prophets; they were well aware that the kingdom 

was to belong to their nation; that the King was to be David’s son, and to 

live for ever; and that the righteous were to take the kingdom with him: 

these things were the substance of the national hope; but they did not then 

know upon what conditions the obtaining of them was predicated.  

 

Hence, it was Peter’s duty to instruct them. He first recalled to their 

recollection certain notable things concerning Jesus. That the wonders he 

performed by the power of God evidently showed that God approved him; 

that they had been guilty of his death in clamoring for his crucifixion; but 

that all this was predetermined of God; that God had “loosed him from the 

pains of death” by raising him from the dead. He then proceeded to show 

by their prophets that the things which had thus happened to Jesus were 

verifications of certain predictions. He adduced the testimony of David, 

that the Christ was to be “raised up to sit upon David’s throne”, and 

consequently, must previously suffer death; and that after he was 

resurrected, he was to ascend to the right hand of God. He then concluded 

by saying, “Let all the house of Israel know assuredly that God hath made 

that same Jesus whom ye have crucified, both Lord and King Anointed 

(Χριστός, Messiah)”. For the truth of this statement he appealed to what 

they saw and heard; to the cloven tongues like fire sitting upon their heads, 

the “sound of a rushing mighty wind”, and the many languages spoken by 

Galilean fishermen without previous study. 

 



559 

 

The result of the Apostle’s reasoning was their conviction that Jesus was 

indeed the King of Israel, even the Shiloh that had been promised them for 

so many ages. They acknowledged him to be the “Son whose NAME should 

be called Wonderful, Counsellor, the Mighty God, the Father of the Future 

Age (Avi Ad), the Prince of Peace”. This belief, however, also convinced 

them that, being this great personage, they had committed an enormous 

crime; and had “killed the Prince of Life”. Their consciences smote them; 

“they had denied the Holy and Just One, and desired a murderer before 

him”; and had imprecated his blood upon themselves and their posterity. 

Of what use was their faith to them in this extremity?  

 

They believed in the kingdom, they believed in Jesus, they were penetrated 

with remorse, but still they were conscious only of guilt, and of judgment 

well deserved. It was yet a hidden mystery to them what should be done 

for pardon of this great transgression. What was “the righteousness of 

God” which He required of them? Should they go to the high priest, and 

offer a whole burnt offering, and confess their sin? This would have been 

impracticable. Caiaphas would have offered sacrifice for them upon the 

altar upon no such confession as this; for in confessing themselves sinners 

for killing Jesus, they would have charged the high priest as a principal in 

the crime. To what, or to whom, were they to look for a solution of “the 

mystery”? Who could unlock it, and open to them the door of liberty, and 

loose them from their sins? 

 

Is not the reader prepared to answer, “The Holy Spirit alone could reveal 

to them of righteousness, because Jesus had gone to the Father”? This is 

true; and the time had arrived to do it. But how, or through what channel, 

was the Spirit to do this? Was it to be by words thundered from heaven; 

by a still, small voice whispering in their ears; by a feeling that they were 

forgiven; by words of inspiration spoken by the tongues of angels; or by 

the mouth of man?  

 

After what has been said, the reader will be prepared to say, “The keys of 

knowledge, or the power to reveal the secrets of the kingdom of heaven, 

were committed to Peter; therefore, the new doctrine concerning 

righteousness, or justification to life, was to be revealed through him”. 

This is also true, but the “devout Jews” were ignorant of this arrangement; 

therefore, instead of addressing Peter alone, they inquired of all the 

apostles, saying, “Men and brethren what shall we do?” Mark, reader, 

though the question was put to all, only one of them, and that one, Peter, 

replied to the inquiry. He was the spokesman of the twelve, by whose 

mouth God had chosen that Israel should hear the word of the gospel, and 

believe; or, as Paul writes, “The gospel of the circumcision was committed 

to Peter, in whom God wrought effectually for the purpose”. 
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The answer given by Peter announced for the first time, what believers of 

the gospel of the kingdom and in the things concerning Jesus, must do, in 

order to become joint-heirs with him of the promise made to the fathers. 

To these devout Jews, who now believed what both the prophets and 

apostles had spoken, who were now humbled in disposition as little 

children, swift to hear, and anxious to do, whatever the spirit should 

dictate; the holder of the keys to unlock the mystery of the gospel, said, 

“REPENT and BE BAPTIZED every one of you IN THE NAME of Jesus Christ 

FOR THE REMISSION OF SINS”. 

 

Such an annunciation as this had never been made before. In this way 

“repentance and the remission of sins” were “preached in the name of 

Jesus”. This is God’s way of righteousness, and besides this, there is no 

other way of salvation; “for there is none other name under heaven given 

among men, whereby we must be saved”. God’s salvation is placed in the 

name of Jesus; and this name is accessible to mankind only upon the 

condition of believing “the things concerning the kingdom of God and the 

name of Jesus”, and being baptized in his name—“He that believes the 

gospel and is baptized shall be saved” is the unrevoked fiat of the Son of 

God. 

 

The words of the Spirit by the mouth of Peter went home to the hearts of 

these devout Jews. “They that gladly received his word were baptized: and 

the same day there were added to the congregation about three thousand 

souls. And they continued steadfastly in the apostle’s doctrine and 

fellowship, and in breaking of bread, and in prayers.” These disciples were 

“a kind of firstfruits of God’s creatures begotten of his own will by the 

word of truth”, which “lives and abides for ever”. 

 

But, though the mystery of the gospel was thus made known in the name 

of Jesus, even Peter, to whom the keys of the mystery were given, did not 

yet understand “the FELLOWSHIP of the mystery”. The keys were not given 

to him when Jesus spoke the words; nor were both of them given to him 

on the day of Pentecost. The mystery was revealed to the Jews first: and 

several years elapsed before it was known, or supposed, that the Gentiles 

would be admitted to a joint-heirship with Jesus on an equality with the 

Jews. During this period of about seven years, the body of Christ consisted 

solely of believing Israelites, sons of Abraham by flesh and faith. 

 

At the end of this time, however, God determined to “visit the Gentiles, to 

take out of them a people for his name”. He graciously resolved to invite 

men of all the nations of the Roman territory to accept honour, glory, and 

immortality, in the kingdom and empire about to be established on the 

ruins of all others. Hitherto He had only invited His own people Israel to 
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this high destiny; but now He was about to extend the gospel call to the 

nations also. 

 

Before this, however, could be accomplished according to the principles 

laid down in God’s plan, it was necessary to prepare Peter for the work. 

Although an apostle, he was still a Jew, and had all the prejudices of the 

Jew against the Gentile. He considered it “unlawful for him to keep 

company, or come unto one of another nation”. The Jews had no more 

social dealings with the Gentiles than with the Samaritans. And if any had 

suggested the propriety of his going and preaching the Kingdom of God 

and the Name of Jesus to the Gentiles, he would have positively refused. 

If, however, he had been ever so willing, he could not have done it for 

various other reasons. 

 

In those days, no one could preach effectually unless he were sent; and, as 

he had not been sent of God, his mission would have been a failure. Then, 

he did not know whether God would accept the Gentiles on the same 

conditions as the Jews, if, indeed, He would admit them to a joint-heirship 

at all. But, the law was a sufficient wall of separation to keep Jewish 

preachers and Gentiles apart until God’s time should arrive to do it away, 

and to bring them together into “one body”. 

 

Peter, then, had to be prepared for the work. The narrative of his 

preparation is contained in the tenth chapter of Acts. A direct attack was 

made upon his prejudices. He became very hungry about 12 o’clock in the 

day. While waiting for something to eat on the housetop, an amazement 

came over him. In this state, he saw a great sheet full of all sorts of unclean 

creatures, fit and appropriate emblems of the moral condition of the 

Gentiles. At this crisis, the Spirit said, “Rise, Peter, kill and eat”. But Peter 

preferred hunger to defilement; and would not consent, until it was 

repeated for the third time, that the legal distinction between clean and 

unclean was done away—“What God hath cleansed, call not thou 

common”, or unclean. 

 

The impression made upon Peter by this vision is best expressed in his 

own words. “God hath showed me”, said he, “that I should not call any 

man common, or unclean. Therefore came I to you, Gentiles, as soon as I 

was sent for.” In this way the second key of the kingdom was imparted to 

him. Its use was to make known the Fellowship of the Mystery. 

 

As soon as Peter’s preparation was complete, even while he was debating 

within himself the meaning of the vision, three Gentile messengers from 

Cornelius, a centurion of the Italian regiment, arrived from Caesarea, to 

request him to visit him. The Spirit told Peter to go with them, nothing 

doubting, for He had sent them. 
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Now, while God was preparing Peter’s mind for a ready obedience, He 

had sent a messenger to tell Cornelius to send for Peter. It would be well 

for the reader to reflect on the character of Cornelius before the angel 

visited him. He was not a pagan Gentile, or a wicked sinner in danger of 

hell fire; but a proselyte of righteousness, or an outer-court worshipper. 

“He was a just and devout man, and one that feared God with all his house; 

gave much alms to the Jews, among whom he was of good report; and he 

prayed to God always.” No better man, lay or clerical, can be produced 

from any modern sect than Cornelius. He was a God-fearing, “pious”, and 

generous-hearted man. He was not a perverse, hot-headed, ignorant 

disciple of some sect; but a man approved of heaven, whose prayers and 

alms ascended before God as a memorial of him. 

 

But why dwell so on the character of this excellent man? Because a special 

messenger was sent from heaven to tell even this good man, this just and 

devout Gentile, to send for the apostle Peter, that he might come from 

Joppa, and tell him what he ought to do. But, as though this were not 

explicit enough, the angel stated that “Peter should come and tell him 

words, whereby he and his house might be saved”.  

 

Now it is worthy of especial note by the religionists of this self-complacent 

generation, that this just person was not in a saved state under the new 

order of things: that he had both to hear words and to do something for his 

salvation which he had then as yet neither heard nor done. And let it be 

observed, furthermore, that the angel of God was not permitted to preach 

the gospel to Cornelius; or, in other words, to tell him what he ought to do; 

or “the words by which he and his house might be saved”. He was only 

allowed to tell him to send for Peter. 

 

According to modern notions, this was quite unnecessary; for, cries 

popular ignorance, it would have saved both time and trouble if the angel 

had told Cornelius at once what it was necessary for so excellent a man to 

believe and do, instead of sending three men through the broiling sunshine 

to fetch Peter to Caesarea. O what a lesson is contained in this interesting 

narrative for the “clergy”, “ministers”, and people of these times! How it 

convicts them of infidelity to the gospel, and sinfulness before God; or, if 

sincerity be granted to them, and, doubtless, there are among them many 

honest and well-intentioned persons, who “err, not knowing the 

scriptures”; grant, then, that they sincerely love truth in the abstract, yet 

comparing their creeds and preaching, and practices, with the testimonies 

contained in the second, tenth and eleventh of the Acts, to say nothing of 

others—how condemned are they as vain talkers, and deceived leaders of 

the blind. It is really painful to listen to the superficial dissertations of the 

textuaries, retailed to the people from the pulpits of the day. Theological 
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speculations on isolated scraps of scripture are substituted for the words 

of Peter and the other apostles, by which alone even the “pious” can be 

saved. They talk of true religion, of primitive Christianity, of the gospel, 

of churches of Christ, and of an evangelical ministry; but where among 

Papist or Protestant, Church or Dissent, are these things to be found, 

reflecting the precepts, precedents, and morality of the “pure and undefiled 

religion” of the New Testament? 

 

This New Testament Christianity is the grand desideratum of the 

Protestant world; which, however, we despair of beholding even in theory 

until Messiah shall appear in his kingdom, and abolish all existing names 

and denominations, which serve, indeed, as a kind of ecclesiastical police, 

but are perfectly useless as institutions capable of indoctrinating mankind 

with the things which they ought to believe and do, if they would become 

joint-heirs with Jesus of the kingdom, glory, and empire of the Ancient of 

Days. 

 

From the testimonies before us, then, we learn, 

1. That “piety” and morality alone, will not save men; 

2. That good and pious men must believe certain things, and do 

certain others, for salvation; 

3. That these things, indispensably necessary to salvation, are set 

forth in Peter’s words spoken to his contemporaries; 

4. That Peter’s words are the keys to the mystery, and fellowship, of 

the gospel of the kingdom; 

5. That there is no difference between Jews and Gentiles in relation 

to this mystery; 

6. That God hath appointed men, and not angels, to preach the gospel; 

7. That Peter was to be sent for, because to him alone the keys were 

given; 

8. That, though piety and morality alone cannot save; neither can 

faith, unaccompanied by fruits meet for repentance, give a man 

inheritance in the kingdom of God. 

 

Peter having arrived at the house of Cornelius, announced to all present, 

“the things which God had commanded him to speak”. Having stated the 

great discovery made to him by the Spirit, how that “God was no respecter 

of persons; but that in every nation he that fears Him (not however with 

that fear “which is taught by the precepts of men”), and works 

righteousness (such as God requires) is accepted of Him”—he directed 

their attention to “that WORD which God sent unto the children of Israel 

by Jesus Christ”, preaching peace. He told them that they were acquainted 

with that word; for it was published throughout all Judea, beginning from 

Galilee after John’s proclamation. As they knew it, he did not occupy time 

in repeating it in detail. The reader knows what the word was that God sent 
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to Israel by Jesus Christ, for we have already spoken of it; but, lest it should 

have escaped him, we will reiterate it. 

 

“I was sent”, says Jesus, “to preach the kingdom of God.” This was his 

message to Israel. Hence, he styles it in the parable of the sower, “the word 

of the kingdom”. This word was so notorious to all that sojourned in the 

land of Israel, that it was as familiar as any question could possibly be. It 

was known also to every one, how that Jesus was anointed, or christened, 

with the Holy Spirit at his immersion in the Jordan by John; and how he 

went about doing good and healing the infirmities of the people; and none 

knew better than Roman centurions, that he was slain and hanged on a tree. 

These were matters of household notoriety and belief. A far more 

comprehensive faith than that of the moderns; but yet impotent to the 

justification of Cornelius and his house. More words were yet to be 

reported to them. 

 

Peter therefore affirmed that God had raised him from the dead; and shown 

him openly, not to the public in general, but to certain witnesses previously 

chosen for the purpose, even to the apostles, who could not possibly have 

been deceived, because they ate fish and bread with him, and drank with 

him, after he rose from the dead. These things they heard and believed. 

The next thing he declared to them was, that God has commanded them to 

preach to the people Israel, and to testify that Jesus was he that is appointed 

of God to be the Judge of the living and the dead. Now, said Peter, and this 

was the fellowship of the mystery, “To him give all the prophets witness, 

that WHOSOEVER believeth in him SHALL RECEIVE REMISSION OF SINS 

THROUGH HIS NAME”. 

 

This was new doctrine to Gentiles. They had heard of it before as preached 

to Jews; but they heard it now for the first time, that “whosoever believed”, 

whether Jew or Gentile, should receive remission of sins through his 

Name. Peter had made a very straightforward and simple statement of truth 

to them. This he called preaching “repentance and remission of sins in the 

name of Jesus”. There was no sermonizing, or text-weaving; no scratching 

of itching ears; everything was delivered in a concise and dignified 

manner, which carried the impress of truth upon its very front. But, he not 

only opened the mystery of the Gospel of the Kingdom to these Gentiles, 

but he “preached the gospel to them with the Holy Spirit sent down from 

heaven”; for, “while he yet spake these words, the Holy Spirit fell on all 

them who heard the Word”. When the six Jewish Christians, who 

accompanied Peter, saw this, they were astonished, because that on the 

Gentiles was poured out the gift of the Holy Spirit as on the apostles 

themselves on the day of Pentecost. They could make no mistake about 

this, for “they heard them speak with tongues and magnify God”. 
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Here, then, was the Word preached, and the Word confirmed by the Lord 

working with Peter. No one that heard the account of these things could 

doubt for a moment, whether “God had purified their hearts by faith”, and 

accepted them. But still there was something wanting. Peter had told them 

of remission of sins through the name of Jesus to every one that believes 

in him; but he had not informed these believers, how they could avail 

themselves of this omnipotent Name. How were they to be washed, 

sanctified, and justified by this Name? How were they to take it upon 

them? In what manner was it to be named upon them? The apostle says, 

that when the Spirit fell upon them, he had only “begun to speak”. If he 

had not been interrupted by this extraordinary effusion, he would doubtless 

have fully explained himself upon this point; for, he was not only 

commanded to preach the name of Jesus, but to command believers to be 

immersed “INTO THE NAME (εἰς τὸ ὄνομα) of the Father, and of the Son, 

and of the Holy Spirit”. 

 

Here, then, is a great matter. The NAME OF JESUS is placed in the institution 

of immersion, based on an intelligent, child-like belief of “the things of the 

kingdom of God, and the name of Jesus Christ”. God has always placed 

His name in His institutions. Under the law He placed it in the Tabernacle, 

and afterwards in the Temple at Jerusalem; but, under grace, He has placed 

it in such a baptism as we have just defined, in conformity to which we 

can “worship Him in spirit and in truth”, without going to Jerusalem or 

Samaria. Cornelius and his household were in Caesarea, and in a private 

house. Peter did not require them to go to Jerusalem, or to a synagogue, in 

order to worship, or do homage, to God, in spirit and in truth. They had 

believed the truth spoken by the Spirit through Peter; and they awaited the 

command of the Spirit as to the manner in which they might work the 

righteousness of God. Peter, feeling his way with caution, because of his 

six brethren of the circumcision who accompanied him, inquired, “Can 

any man forbid water, that these should not be immersed, who have 

received the Holy Spirit as well as we?” 

 

From this question we learn that there were cases in those days in which 

the use of water was forbidden, or considered as improper the apostles did 

not preach water to the people as the moderns do. They permitted no one 

to have access to the water unless they believed he was a proper subject. 

They were sometimes deceived, but that was not their fault; they did their 

best to discharge their duty faithfully. If a man did not believe the gospel 

of the kingdom of God and the name of Jesus Christ, they would not 

immerse him; for it was commanded them that “he that believeth not 

should be condemned”, i.e., should not be unloosed from his sins in the 

name of Jesus. 
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The paidorhantists do well to refuse to be immersed; and the Baptists do 

wrong to urge it upon them. For the sprinklers do not believe the gospel of 

the kingdom, and neither have they the spirit of the gospel; and therefore, 

they are not fit to be immersed. The institution of God’s name ought not 

to be desecrated by the immersion of such misbelievers into its formula. 

Water should be forbidden them. It is not water, but faith, they need at 

present—that one, heart-purifying faith, such as Cornelius and his 

household possessed, and “without which it is impossible to please God”. 

 

It cannot be said that the paidorhantists (from παιδές, infants, and 

ῥαντισταί, sprinklers, that is, infant sprinklers) make too little of water; 

one great offence against high heaven which they commit, is making 

infinitely too much of it. The efficacy the apostles put in the heart-

purifying faith and conscience-cleansing name of Jesus, they place in a 

few drops of “holy” or common, water, and a physical regeneration of a 

hypothetic principle in the flesh! They require no faith, no repentance, no 

confession to qualify their subjects for the water and formula of the Name. 

They ask only a suckling of eight days, with godfathers and godmothers, 

whose characters are not even inquired into, to answer questions, which 

oftentimes they do not understand, and oftener have no intention to 

conform to the requirements of; or, dispensing with these godless gods, 

give them the infant with a proxy parental faith in the dogmas of a sect, 

and it will suffice. 

   

Paidorhantist “ministers”, with solemn mockery of the holy and august 

name of the Father, Son, and Holy Spirit, will sprinkle the face of the 

mindless weakling, and impiously proclaim to the people that such is the 

“one baptism” of the religion of Christ! Is it not wonderful, that God has 

witnessed this blasphemy for ages, and not rent the heavens with 

indignation upon them? Great indeed, is the forbearance of the Most High; 

but the time shall at length come when His patience will have an end. How 

astounding is the presumption of such! “The people of the Lord”, say they, 

“are we! Wisdom will die with us!” Yet they are faithless of the words of 

Peter, for they do them not; and have changed the ordinance of God, and 

made it contemptible. A rhantized, but unbaptized, community is the vast 

majority of the professing world; and therefore “without Christ, being 

aliens from the commonwealth of Israel, and strangers from the covenants 

of promise, having no hope (no true one) and without God in the world”. 

Them that honour God, He will honour; but they who seek honour one of 

another, and desecrate His name, are fattening their hearts for the day of 

slaughter; and are fit only for capture and destruction. 

 

Cornelius and his household differ from these in toto. They all believed 

the words of Peter, awaiting his commands. He had inquired if there were 

any present who could, in the face of what they saw and heard, “forbid 
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water that they should not be baptized”. He doubtless paused a reasonable 

time that objections might be urged if any could possibly exist. But all 

Jewish prejudices were abolished by “the demonstration of the spirit”, and 

they held their peace. Things being brought to this crisis, it only remained 

for the Spirit of God to pronounce the word. Therefore, Peter opened his 

mouth, and “COMMANDED them to be BAPTIZED IN THE NAME OF THE 

LORD”. 

 

After this manner Peter used the keys of the kingdom of heaven given to 

him by the Lord Jesus Christ. When he had accomplished this work, he no 

longer retained the power of the keys. They were transferred to the 

multitude of the believing Jews and Gentiles. The Spirit had revealed the 

mystery of the kingdom, and the fellowship of the mystery, by the mouth 

of Peter on Pentecost, and at Cæsarea; so that the keys became the 

common property of all believers. The Lord “who hath the key of David, 

hath opened, and no man can shut”; He hath set before the Gentiles “an 

open door, and no man can close it”, so long as the scriptures are in the 

hands of the people. The false prophet may dangle keys at his girdle, and 

affect the power of the Son of God; but so long as “THE LAW AND THE 

TESTIMONY” are accessible “whosoever is athirst may come; and 

whosoever will may take the water of life freely”. The scriptures contain 

the keys. Popes, priests, clergy, and ministers may suppress, torture, and 

garble the truth, and throw hindrances in the way; but the man who 

discards their authority, and thinks for himself, may, by the enlightening 

efficacy of the living word, become “wise unto salvation by the faith which 

is in Jesus Christ”. Let the people then help themselves, if they would that 

God should aid them. 

 

From what has been advanced it is manifest that “the word of the 

kingdom” presents itself to us in the scriptures in a three-fold relation: 

1. As the gospel preached to Abraham, etc. 

2. As the same gospel preached in the name of Jesus on Pentecost, or 

the mystery of the gospel of the kingdom; and 

3. As the fellowship of the mystery of the gospel preached. First by 

Peter to circumcised Gentiles; and afterwards by Paul to the 

worshippers of idols. 

 

There are not three gospels; but one and the same gospel, as before stated; 

originally all promise; then promise, history, and doctrine preached to 

Jews only; and afterwards offered to the Gentiles upon the same terms as 

to the Jews. But though I have set forth these things with some minuteness, 

the reader will still feel that the treatise is incomplete so long as I have not 

set forth “the things concerning the kingdom of God”, to which such 

frequent reference has been made, as the grand theme of “the glorious 

gospel of the blessed God”; and without the knowledge of which a man’s 
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faith is destitute of the “one hope of the calling” which is the anchor of the 

soul both sure and steadfast within the veil in Christ Jesus; who is there 

“waiting to receive the kingdom and return”. This, then, will be the subject 

of future illustration, in the hope that we shall make it so plain that “he 

may run who reads”.  

 

Whom I Love in the Truth 
"For the Truth's sake that dwelleth in us, and shall be with us 

forever" (2 John 2) 

By Robert Roberts  
 

John's second epistle brings out a few things about "love," which it is 

important to recognize. "Love," in the world, is one thing; "love" 

according to the ideal of the sects, another; and the "love" of apostolic 

discourse, yet another. The two former we may dismiss. The world's 

"love" is an ephemeral affair, having its foundation in the instincts, dying 

with use and age, and passing away in death. Orthodox "love" is a sickly 

distortion, lacking the elements that give strength and comeliness to the 

"love" of the Scriptures. It works spiritual mischief now, and is destined 

hereafter to vanish like smoke.  

 

The "love" of John's epistles has foundations, without which it cannot 

exist. This partly comes out in the very first sentence of this second epistle: 

"The elder unto the elect lady and her children, whom I love in the Truth."  

 

Outside the Truth, a brother's love is not operative. He loves not the world, 

nor the things in the world, remembering that—"If any man love the world, 

the love of the Father is not in him".  

 

His friendships are bounded by the Truth, as regards both men and things. 

In Christ, he is a "new creature" (2 Cor. 5:17). After the flesh he knows no 

man. The friendship of the world is enmity with God (James 4:4). 

Therefore he cultivates no friendship with those who know not God, and 

obey not the Gospel of our Lord Jesus. His love is bounded by the Truth.  

 

Does he, therefore, shut up his bowels of compassion against those who 

are without God? By no means. He recognizes the obligation put upon him 

by the same law, to salute not his brethren only, but to do good unto all 

men, as he has opportunity, even to his enemies. But there is a difference 

between doing good to unbelievers and cultivating friendship with them; 

and the saint is careful to observe this difference, lest he come under the 

rebuke that greeted the ears of Jehoshaphat, on his return from friendly co-

operation with Ahab:  
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2 Chron. 19:2 “Shouldest thou help the ungodly, and love them who 

hate the Lord? Therefore is wrath upon thee from before the Lord."  

 

We can have our conversation towards the world in all courtesy and 

benevolence, without going on to their ground, and joining affinity in the 

schemes of pleasure, profit, or friendship. The "love" that belongs to the 

Household of Faith is— 

2 John 1:2 “For the Truth's sake that dwelleth in us, and shall be with 

us for ever.”   

 

This is John's definition of its source and scope. Everyone that is truly of 

the Household responds instinctively to it. To the carnal mind it appears 

very "narrow," but this is an illusion of ignorance. It is the true breadth, 

for it relates to that which shall be for ever, while the world which would 

have us unequally yoked, passeth away. The Truth connects us with "the 

shoreless ocean of eternity," while the friendship of the world is confined 

to "a narrow neck of land"—the brief existence of this animal probation.  

 

The at present "narrow" operation of apostolic "love" is also founded in 

wisdom; for unrestricted friendship with the world is full of danger: it 

draws away from the fear of God, the hope of the calling, and the holiness 

of the Master's house, "Whose house are we, if we hold fast the beginning 

of our confidence steadfast unto the end."  

 

It is, therefore, a snare; pleasant and advantageous meantime, but having 

the suction of the maelstrom with it, drawing us to death; for when the 

Lord of Light stands on earth, to set in order destiny, according to the 

Father's purpose, the world will have from HIS presence "fled away."  

 

John rejoiced concerning those to whom he wrote that he had found them 

"walking in the Truth." Saints walk not otherwise. Their actions, plans of 

life, friendships, aims, enterprises, hopes—everything connected with 

them, in some way or other comes from, originates in, and is conformed 

to the Truth. The Truth is their inspiration—the controlling energy.  

2 Cor. 5:17 “If any man be in Christ, he is a new creature."  

 

Not that all answer to this. There are professors who serve not the Lord 

Jesus, but themselves; but such are not the children of God. None but the 

sons will be gathered in the day of the 144,000. They are few now, as they 

have always been, and the world "knoweth" them not in many senses; but 

they know what they are about.  

 

They are not dreaming; they are not fanatics. They are the children of 

wisdom; and wisdom is justified of them all, though the world understands 

them not. They understand the world too well to be entrapped into its 
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fellowship. They are known of God, and will be publicly revealed in due 

time, in glory, honor and immortality. Meanwhile, they "walk in the 

Truth." On this ground they are to be met and understood.  

 

Approached on any other ground, they will seem not what they are. They 

are not to be comprehended "after the flesh." "This is love, that we walk 

after His commandments."  

 

No man loves after the Spirit's fashion who disobeys. Apostolic "love" is 

that state of enlightenment and appreciation in relation to the things of 

God that impels a man to be a "doer of the Word." John gives this an 

application that was special to his day; and yet is at all times appropriate 

wherever the same need and the same danger manifest themselves. He 

says— 

2 John 1:6 “This is the commandment that as ye have heard from the 

beginning, ye should walk in it."  

 

We wonder what he means, then presently the light dawns—  

2 John 1:7 “For many deceivers are entered into the world who 

confess not that Jesus is come in the flesh."  

 

He means that they should hold fast to the doctrine of Christ as originally 

delivered; because many were drawing the disciples away therefrom. The 

obedience of the commandment is the evidence of New Testament "love," 

and it is also necessary for our acceptable standing before the presence of 

the Lord's glory at his coming. This is John's view, as evident from the 

words immediately following:  

2 John 1:8 “Look to yourselves, that we lose not those things which 

we have wrought; but that we receive a full reward."   

 

There would have been no need for these words if the things that had been 

"wrought" were not imperiled by the doctrine of the deceivers of which he 

is speaking. He indicates, in strong language, the consequences to the 

individual thus ensnared— 

2 John 1:9 “Whosoever transgresseth and abideth not in the doctrine 

of Christ hath not God."  

 

This may seem a strange saying in view of the fact that the "deceivers" 

referred to believed in one God, the Creator of heaven and earth; and also 

in Christ, after their own fashion. But the apparent strangeness disappears 

when we look closely at the matter John is writing about. To "have" God 

in the sense of John's words, is to stand in His favor, now and hereafter.  

 

All things are "in" His goodness. As David says, "Thy goodness is over all 

Thy works": but the goodness of God in the common benefits that come 
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upon all alike, is a different thing from that personal "favor" which guides, 

attends, and prospers (even if by chastisement), with a view to a perpetual 

sonship in the spirit-nature. The enjoyment of this favor is a thing of 

conditions. One of those conditions is a recognition of the channel in 

which He offers it.  

 

Out of Christ, sinners cannot come near. They have the goodness of God 

as creatures, like the sparrows, not one of which can fall to the earth 

without the Father's knowledge; but they are not in the privilege of 

children. They have not the Father's favor and purpose concerning the ages 

to come. This is only to be enjoyed in Christ; but even here, it must be the 

Christ of God's appointing. Any other than this is presumption and a 

mockery of His wisdom: and they who teach otherwise than the truth 

concerning Christ, preach another Christ, though it be intended to refer 

to the Christ of Nazareth.  

 

This is evident from the case of those to whom John is referring. They 

believed that the person known as Jesus of Nazareth was the Christ; but in 

their reasonings upon him, they reasoned away the truth about him, and 

consequently believed and preached another Jesus than the Son of the 

Father.  

 

There were different sorts of the class, but all their heresies had a common 

origin in an attempt to bring the mystery of godliness within the rules of 

human reason, instead of accepting the testimony with humble and 

childlike simplicity.  

 

One set argued that such a character as Jesus was a moral impossibility in 

flesh and blood, and that, therefore, his whole life was a mere 

accommodation on the part of a spiritual being to the senses of mortals. 

Another believing him to be flesh and blood philosophized in a contrary 

direction, concluding that as such, he must, from the nature of things, have 

been a "mere man," and that the idea of his being God in flesh-

manifestation, was preposterous. The Papacy blended the two and taught 

that though flesh, his flesh was not the corrupt and mortal flesh of men, 

but a superior, clean, "immaculate" sort.  

 

In our own day, as recent painful experience has made us aware, a class of 

believers are treading the same dangerous ground, in teaching that the 

flesh of Jesus was destitute of that which, in the flesh of his brethren, 

constitutes the cause or source of mortality. In relation to all of them, 

John's declaration reveals the mind of the Spirit:  

John 1:9 ‘‘Whosoever transgresseth and abideth not in the doctrine 

of Christ, hath not God. He that abideth in the doctrine of Christ, he 

hath both the Father and the Son."  
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The "doctrine of Christ" is that he is God made and manifested in the 

mortal flesh of Abraham's race for the deliverance thereof—on His own 

principles—from "that having the power of death." Those who hold fast to 

this have both the Father and the Son; for in Jesus they have the Son, and 

the Father manifest in him. As to those who "bring not this doctrine," 

John's commandment is:  

2 John 1:10 “Receive him not into your house, neither bid him God 

speed"!  

 

This command we can no more evade than any other commandment 

delivered unto us. The obedience of it may cost us something. It is 

crucifying to the flesh to refuse friends—some of them excellent people 

as human nature goes—who in one way or other have been seduced from 

their allegiance to the doctrine of Christ; but there is no alternative. 

Friends are but for a moment; the Truth is for ever; and if we sacrifice our 

duty to the latter from regard to the former, the latter will sacrifice us in 

the day of its glory, and hand us over to the destiny of the flesh, which, as 

the grass, will pass away.  

2 John 1:11 "He that biddeth him God speed is partaker of his evil 

deeds."  

 

This applies to all without distinction, and erects a barrier to fellowship 

with even some who hold the Truth; for though they may hold the doctrine 

of Christ themselves, yet, if they keep up a "God speed" connection with 

those who do not, by John's rule, they make themselves partakers with 

them, and, therefore, cut themselves off from those who stand for the 

doctrine of Christ.  

 

The epistle, as a whole, is singularly applicable to the situation in which 

we find ourselves this morning. We have been obliged to stand aside for 

the doctrine of Christ from some we love. The Epistle of John justifies us 

in our course, both as regards those who have departed from the doctrine 

of Christ, and those, who, while holding on to it themselves, see not their 

way to break connection with those who have departed.  

 

It is a painful situation, but we must not falter, nor need we fear or be 

discouraged. God is with us in the course of obedience, and we shall see 

HIS blessing in the increase in our midst of zeal and holiness, and love and 

preparedness for the great day of the Lord, which is at hand. 
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THE GOSPEL OF THE KINGDOM AND 

THE GREAT SALVATION, ONE AND 

THE SAME THING 

BY DR. THOMAS. 

THE Word of the Truth of the Gospel of the Kingdom, though a long title 

to the message borne by Jesus to the children of Israel, will be easily 

understood by the inquirer from what has gone before. It imports, the Law 

and the Testimony that set forth the Promises which make the message 

relating to the kingdom good news.  

 

Paul says, that “the Hope laid up in heaven” is reported of in the word of 

the truth of the gospel; and therefore he styles it “the Hope of the Gospel;” 

and as there is but one true gospel, though many false ones, there is but 

one true hope, which he terms, “one hope of the calling” (Col. 1:5, 23: 

Eph. 4:4).  A hope is something in the future, promised but not possessed. 

The calling is a particular invitation; and the one hope of the calling, the 

promised thing to the possession of which you are especially invited. This 

being the meaning of the phrase, and seeing that the hope belongs to the 

gospel, it follows that the gospel contains an invitation or call to the 

possession of some particular thing.  

 

The one hope of the calling of the gospel—what is it? Paul says, “God hath 

called you to his kingdom and glory” (1 Thess. 2:12). Then the kingdom 

and glory are the hope of the called, that is, of those who accept the 

invitation. The kingdom and glory are the one hope of their calling. The 

word which God sent to the children of Israel by Jesus Christ was an 

invitation to them to possess His kingdom and glory, of which He had said 

so much in the prophets, upon certain conditions. Jehovah’s kingdom and 

glory under Messiah’s administration were the great hope of the nation. It 

was the Hope of Israel, and of Israel alone. No other nation shared with 

them in this hope. It was the Hope of the Restoration of the Kingdom again 

to Israel (Acts 1:6), under a New and Better Covenant than the Mosaic—

the hope of the restitution of all things spoken by the prophets (Acts 3:21).  

 

This is the hope promised to the fathers, and evangelized in the word of 

the kingdom, and therefore the Gospel’s Hope by which we are saved 

(Rom. 8:24).  Expunge this hope from the gospel and it ceases to be gospel; 

for it is the hope that makes the tidings glad, and the news good; in short, 

there would be no tidings to report if the hope of the kingdom and glory 

was suppressed. 
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Jehovah is the accepted king of Israel (1 Sam. 12.12: Isa. 43:15), and Israel 

therefore His nation (Exod. 19:6: Isa. 51:4). He formed it for Himself, that 

through it He might show forth His praise (Isa. 42:21). The prophet saith 

of Israel, “We are thine, O Lord; Thou never barest rule over our 

adversaries; they were not called by Thy name.”  

 

The kingdom of God is His dominion over this nation. It is therefore a 

Jewish kingdom. Jehovah never owned any other kingdom upon earth. He 

acquired the Jewish kingdom by creation; and purposes to obtain 

possession of all other kingdoms by conquest, because they are mere 

usurpations, and adversaries of His nation. He intends His kingdom to be 

ruled by a Vicegerent in His name, whom He styles “My king” (Ps. 2:6), 

and by him to subdue the world, so that all thrones and dominions, 

principalities and powers, may become His.  

 

This being accomplished, the Twelve Tribes of Israel will constitute “the 

first dominion” in actual organized possession of their own country—the 

kingdom proper. This kingdom will rule over all other nations, which in 

the aggregate will form the secondary dominion, or empire. Thus a family 

of nations will be created of which Abraham, then risen from the dead, 

will be the federal father, and Israel the First Born (Exo. 4:22). 

 

This kingdom and dominion which Jehovah and His king are to set up are 

to exist unchanged for a thousand years, at the end of which, things will 

occur which do not pertain to the gospel of the kingdom, though they affect 

the kingdom itself. The kingdom is imperishable, and nontransferable 

from one set of rulers to another—“it shall not be left to another people.” 

This is an important feature in the gospel. If it could be transferred from 

hand to hand, then flesh and blood might inherit it; but it cannot be 

transferred, therefore “flesh and blood cannot inherit the kingdom of 

God.” They who are promoted to the possession of the kingdom at its 

establishment are to retain its honors, glory, power, and emoluments the 

whole thousand years, and as long afterwards as it exists, which will be 

for ever.  

 

Can flesh and blood that dies and turns to dust after three-score years and 

ten possess such a kingdom? Impossible. What then is indispensable to the 

inheriting of this kingdom? That the heirs whom God has chosen to 

possess it be made immortal. This necessity God has promised to fulfil in 

promising to give them “the kingdom under the whole heaven for ever, 

even for ever and ever.” Hence the gospel call to the kingdom and its glory 

is equally a call to eternal life; and the hope of the kingdom consequently 

the hope of eternal life and glory, which are all comprehended in “the Hope 

of the gospel,” which is said to be “laid up in heaven,” and “reserved in 
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heaven,” because He who is to convert the hope into a received gift is 

there.  

 

“Our life,” says Paul, “is hid with Christ in God. And when Christ our life 

shall appear, then shall we also appear with him in glory”—the life, the 

glory, and the kingdom, are all bestowed at once: “Wherefore gird up the 

loins of your mind, be sober, and hope to the end for the grace that is to be 

brought unto you at the revelation of Jesus Christ” (1 Pet. 1:13). 

 

“Salvation is of the Jews” (John 4:22): and this salvation which is very 

great, is announced through the gospel of God’s Jewish kingdom. The 

salvation is national or kosmical rather; and individual. The salvation of 

the world of nations through the kingdom is social, civil, and ecclesiastical 

or spiritual; and is best perceived by those who comprehend the work of 

setting up the kingdom. The obstacles to the world’s regeneration must 

first be removed. These obstacles are “the powers that be.” Israel and the 

Saints under the Captain of salvation, will abolish them. Their removal 

being effected, “He will speak peace to the nations,” which they will 

joyfully accept, and submitting to his terms, will henceforth “rejoice with 

his people Israel” (Deut. 32:43). 

 

All that Jehovah purposes to bestow on men He intends to impart through 

this kingdom alone. Hence, if a man obtain the kingdom he obtains every 

thing; but if he be counted unworthy of it, he gets nothing. Doth he desire 

eternal life, eternal honour, eternal glory, equality with the angels, 

wisdom, knowledge, riches, power, and dominion? Let him “seek the 

kingdom of God and His righteousness, and all these things shall be added 

unto him.”  

 

What said Jesus to his apostles when Peter asked him what recompense of 

reward they should have, who had forsaken all and followed him? Did he 

tell them that when they died their disembodied spirits should be borne 

aloft on angels’ wings to mansions in the skies? Did he tell them they 

should meet their friends and children there, and feast, and dance, and sing, 

enraptured in eternal ecstasy! He abused their reason with no such pagan 

foolishness as this; but said, “Verily I say to you, that ye who have 

followed me, shall, in the regeneration, when the Son of Man shall sit on 

the throne of his glory, also sit upon twelve thrones, judging the Twelve 

Tribes of Israel” (Mat. 19:28). He promised them a joint rulership with 

himself in a kingdom, and that kingdom God’s kingdom of the Jews. “Ye 

are they,” said he, “who have continued with me in my trials. And I appoint 

unto you a kingdom, as my Father hath appointed unto me; that ye may 

eat and drink at my table in my kingdom, and sit on thrones judging the 

Twelve Tribes of Israel” (Luke 22:28–30).  
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This was to be their reward in the Age to Come, (en to Aioni to 

Erchomeno,) with Eternal Life (Mark 10:30). The kingdom therefore was 

everything to them. Jesus taught them to pray the Father, saying, “Thy 

kingdom come; thy will be done on earth as it is in heaven; deliver us from 

evil, because the kingdom is thine, the power and the glory for ever.” He 

instructed them in the mysteries or hidden things of the kingdom (Matt. 

13:11) and after he rose from the dead, having opened their understanding 

that they might understand the Scriptures, he conversed with them during 

the forty days preceding his ascension, “on the things pertaining to the 

kingdom of God.” Under the influence of this divine teaching they became 

full of the matter.  

 

“The Gospel” and “the kingdom” were with them convertible terms. They 

knew of no Gospel without it. The resurrection was the door of entrance 

into the kingdom. They desired to rise from the dead that they might 

possess it; for they knew that if they did not “inherit the kingdom prepared 

from the foundation of the world,” (Mat. 25:34.) there would be for them 

neither glory, honor, nor eternal life in the Age to Come. It is therefore not 

to be wondered at that the last question they should put to the resurrected 

king of the Jews before his departure from the earth, should be to know 

when he would restore again the kingdom of Israel—(Acts 1:3, 6).  

 

That it would be restored there was no question; for “the regeneration,” or 

“Restitution of all things,” was a first principle of Christ’s teaching, and 

of their own faith and preaching afterwards. What they wanted to know 

was the time when the restitution of all things belonging to the kingdom 

of Israel should be accomplished. “Wilt thou not at this time restore again 

the kingdom to Israel?”  

 

They doubtless thought that the time to favor Zion had certainly then 

come. They knew that Jesus had been put to death for maintaining that he 

was “the king of the Jews;” and they saw that God approved his claim to 

David’s throne in delivering him from the death he had incurred by 

confessing his rightful claim to the kingdom. Could any time then be more 

opportune than the then present to call to his aid those “twelve legions of 

angels,” which he said the Father would give him, and at their head to 

expel the Romans from Judea, and re-establish Israel’s kingdom under his 

own rule as the hereditary representative of the House of David, and “King 

of the Jews?”  

 

They were right in expecting the restoration, but they erred in looking for 

it at that time. All things were not ready. The king was provided, but where 

was his Household?—where were his body-guards—where were they who 

were to co-operate with him in the administration of the kingdom, and 

government of the world? Some say, “they were in their graves, to wit, the 
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fathers or saints who had died under the Law.” “These might have been 

raised from the dead and associated with Jesus in the kingdom.” But it was 

written in the word, “Instead of thy fathers shall be thy children, whom 

thou mayest make princes in all the earth” (Psa. 45:16). This is said to the 

Messiah in a psalm which Paul applies to Jesus. Hence, whatever place his 

fathers may occupy in the kingdom, they will not be its “princes,” or 

chiefs, ruling with Jesus as “Prince of princes,” over the nations of the 

world; besides that, we apprehend, there will not be a sufficient number 

saved from the generations of Israel previous to the resurrection of the king 

of the Jews to supply the administrative demands of the kingdom under its 

new constitution, or covenant.  

 

That all things were not ready is represented in the parable of a certain 

man who made a great supper, and bade many. His object was to have his 

house filled that his supper might be eaten. He sent invitations to various 

classes; but though the supper was ready to be partaken of when the first 

class were invited, the eating of it was deferred until the seats provided 

were all occupied by guests procured by several subsequent endeavors to 

obtain them (Luke 14:15-24). 

 

The union of the King of the Jews with the kingdom is the marriage of the 

king’s son; and the sitting at table in the kingdom—the possession of it—

is the eating of the marriage supper in the “certain man’s house.” The 

kingdom is Jehovah’s house into which He invites guests, that they may 

partake of the good things therein provided. He wills that His house shall 

be filled by the assembling of all the guests before the supper be eaten. 

Israel were bidden, being politically “the children of the kingdom.” 

Jehovah called them by His prophets to the life and glory of His kingdom; 

but they would not hearken (Jer. 7:13); He invited them by John, but they 

made light of it; He sent them a message by Jesus, but they killed him; and 

lastly, He urged the invitation upon them by the apostles and a great 

company, but “they entreated them spitefully and slew them.”  

 

Thus, with comparatively few exceptions, Israel treated Jehovah’s call to 

his kingdom and glory. His feast of fat things, and wines on the less well 

refined, were amply provided, but still there were not sufficient of Israel 

to occupy the seats. There was still room. The kingdom could not be set 

up until occupants were provided for the empty places. Seeing therefore 

that Israel turned a deaf ear to the invitation, the apostles were ordered to 

go, and call the Gentiles that dwell in the streets and lanes of the city, and 

even the highways and hedges of the nations, that the house of the 

kingdom might be filled with as many as the nature of the case required. 

 

Though the materials of the house were all ready at the resurrection of the 

King of the Jews, it will be perceived from what hath gone before, that the 
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household had still to be formed. Till this had been formed and reconciled 

the kingdom could not be established. It was the work of the apostles and 

others to collect this household together—to call out from Israel and the 

nations a people numerous enough to fill all the official places of a 

kingdom that is to rule all the nations, languages, and tribes of the earth.  

 

The time was not yet come, then, to “restore the kingdom again to Israel” 

before the ascension. A long time was to elapse before the restitution to 

afford scope for the work of separating the heirs of the kingdom from the 

undistinguished multitude of the world. The King of Israel directed the 

attention of his ambassadors to this work instead of gratifying their 

curiosity about the time of the restoration, which the Father had not 

thought proper to reveal to them.  

 

He told them “they should be witnesses for him.” They should receive 

power after that the Holy Spirit had come upon them. Thus qualified, they 

would have to demonstrate that God had raised him from the dead; that he 

was the man ordained of Jehovah to rule the world in the righteousness, as 

the prophets had of old declared (Jer. 23.5-8; Ps. 96:13; Dan. 7:13, 14; 

Zech. 14:9): and to proclaim the conditions upon which both Jews and 

Gentiles might inherit with him the kingdom and eternal glory. 

 

What we have said may be regarded as an outline of the great salvation, as 

exhibited in the Gospel of the Kingdom of God. It can hardly be regarded 

as anything more, seeing that the Bible as a whole is the Book of the 

Kingdom, and therefore an exhibition of the Gospel in detail. The details 

of the Gospel are set forth under certain heads, summarily styled “the 

things of the kingdom” (Acts 8:12).  

 

The country where the kingdom is to be established occupies a 

distinguished place among “the things.” A great deal is said about it of a 

highly important and interesting character. Indeed, the testimony 

concerning the territory and throne of the kingdom are so intimately 

connected with the gospel, that a person cannot believe the gospel and be 

ignorant of it; for the territory and throne are principal subjects of the 

covenant made with Abraham, Isaac, and Jacob, and the covenant made 

with David.  

 

These are “the covenants of promise” which the ignorant, and 

consequently unbelieving, are “strangers from” (Eph. 2:12). It is useless 

to talk about believing the gospel, and at the same time to be ignorant of 

these and their true import; for they contain the gospel, as we have shown 

abundantly in Elpis Israel. They define not only the locality and throne of 

the kingdom, but its subjects, the lines of its king’s descent, his humiliation 
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and exaltation, &c., the duration of the kingdom, the contemporary 

blessedness of all nations, and so forth.  

 

But we cannot particularize everything here. He that studies the word will 

find the things of the kingdom shining forth from the writings of all the 

prophets and apostles. The more he understands the more he will see. We 

will only add here at present, that the territory of the kingdom of the 

heavens is the land in which Abraham dwelt with Isaac and Jacob, and 

tended his flocks and herds; the subjects of the kingdom, Abraham’s 

descendants in the line of Isaac and Jacob; the King, one of his seed, the 

antitype of Isaac when he died and rose again “in a figure” (Heb. 11:19); 

the throne, David’s in Zion and Jerusalem; the empire, all the nations of 

the earth in a state of blessedness; the duration of the kingdom, like its 

king “for ever.” 

 

The heaven that the gospel proclaims is a heavenly kingdom upon the 

earth. The kingdom is heavenly, because it is created and established by 

the God of heaven, and ruled by a King from heaven, and destined to rule 

“the heavens” or kingdoms of the world. Because it is God’s kingdom it is 

sometimes styled a Theocracy—a government under the immediate 

direction of God. The kingdom of Israel was a Theocracy, and the gospel 

kingdom is that Theocracy restored under a constitution so amended as to 

be styled “a new and better covenant.” Under the old Theocracy, the rulers 

and the ruled were all flesh and blood, and therefore mortal; but under the 

restored Theocracy the members of the government and the peers of the 

realm, with the king, will be immortal, while the people, both of Israel and 

the nations, will be subject to death until death shall be abolished at the 

end of a thousand years. 

 

It is to be hoped that the reader hath now a distinct conception of the future 

constitution of the world exhibited in the gospel of the kingdom. “The 

world to come” of which it treats, is that system or arrangement of things 

upon the earth which subsists uninterruptedly for a thousand years after 

the restoration of the kingdom and throne of David. The gospel of the 

kingdom relates not to the constitution of things which shall obtain upon 

the earth after the thousand years have passed away. That is another 

world—a post-millennial kosmos, or arrangement of things, to be treated 

of in that word yet to go forth from Jerusalem, when the law shall proceed 

from Zion at the commencement of the thousand years (Isa. 2:3). The 

millennial kingdom is the gospel kingdom and the gospel hope; that which 

follows after pertains to the faithful who shall be born in the age to come. 

 

Having premised then so much as this, we come now to consider 

THE CONDITIONS OR MYSTERY OF THE GOSPEL. 
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“Pray for me, that utterance may be given unto me, that I may 

open my mouth boldly, to make known the mystery of the Gospel 

for which I am an ambassador in bonds.”—Paul to the Ephesians. 

If a man believe that in the age to come “a kingdom and a dominion,” such 

as the gospel exhibits, will exist upon the earth, and that man to whom it 

has been preached in ages previous to its establishment, will rise from the 

dead to possess it, or to be judged with due severity for refusing to believe 

what God has revealed concerning it—he will spontaneously inquire, 

“What must I do that I may inherit glory, honour, and eternal life in the 

kingdom of God?” This question is equivalent to saying “What must I do 

to be saved?”—for if a man possess these things in that kingdom, that is 

“inherit the kingdom,” he is saved from sin, corruptibility, and death, in 

short, from all evil from which he needs to be delivered. The answer to 

this question so transcendently important to all is exhibited in “the Mystery 

of the Gospel,” which may contain the conditions of salvation. 

 

The gospel of the kingdom hath a mystery connected with it. By a mystery 

is meant a thing kept secret and hid from mankind until revealed. The 

gospel was preached to Abraham; but its mystery was not preached until 

the day of the Pentecost. The revelation made through Peter on that day 

was “the revelation of the mystery which,” says Paul, “was kept secret 

since the world began” (Rom. 16:25). The apostolic preaching of Jesus 

Christ was the revelation of the mystery; the Old Testament exhibition of 

the truth was “the gospel of God promised afore by the prophets in the 

Holy Scriptures” (Rom. 1:1, 2). The gospel is revealed there without 

mystery. The things of the kingdom and the sufferings and resurrection of 

its king are plainly revealed; but the use to be made of those sufferings in 

their precise and especial adaptation to the consciences of gospel believers, 

in giving them the answer of a good conscience towards God, was “the 

hidden wisdom of God in a mystery”—it was not revealed. It was “the 

salvation of souls.”  

 

The initiative of that salvation which ends in the participation of the joy 

and glory of the Lord—“A salvation of which the prophets enquired and 

searched diligently, searching what, or what manner of time the Spirit of 

Christ which was in them did signify, when it testified beforehand the 

sufferings of Christ, and the glory that should follow. Unto whom it was 

revealed that not unto themselves, but unto us they did minister the things 

which are now reported unto you by them who have preached the gospel 

unto you . . . which things the angels desire to look into” (1 Pet. 1:10–12). 

But the prophets and the angels could not succeed in discovering the 

secret. It was impenetrable. With all the aids at their command, they could 

not find it out; for it was “a mystery hidden from the ages and the 
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generations,” and intended to be concealed until the time appointed for its 

manifestation to the saints by the preaching of the apostles (Col. 1:26). 

 

But though the mystery of the gospel ceased to be a secret after the day of 

Pentecost, it still continued to be called the mystery. This we apprehend 

was to keep before the believer’s mind the remembrance of the nature of 

the things specially pertaining to Jesus, and to his conscience before God, 

which had been directly revealed to him through the apostles. As if one 

should say to another, “I will tell you a secret.” He tells it, and in referring 

to it at some future time, he says, “You remember the secret on account of 

which I have suffered greatly.” Here the thing would be called a secret, 

although it ceased to be so as soon as told. 

 

The mystery is based upon a few fulfilled predictions. It was foretold by 

the prophets that the King of the Jews, who should reign over them and all 

the nations of the earth for ever, “should pour out his soul unto death” as 

“an offering for sin,” as the result of his being wounded and bruised for 

the transgressions and iniquities of God’s people; that though numbered 

with transgressors in coming to his death, in the rich man’s sepulchre 

should be his tomb (Isai. 53); and that he should wake early (Psa. 57:3, 8) 

in the morning from the sleep of death without seeing corruption, to the 

enjoyment of life and pleasures for evermore (Psa. 16:10, 11).  These 

testimonies predicted the death, burial, and resurrection of the King of the 

Jews, or the Christ, which is the same thing.  

 

In the fulness of time Jesus came; and, having established his right to the 

throne of David, died, was buried, and rose again. The things concentered 

in these facts being accomplished, this partial fulfilment leaves all the rest 

of the gospel still a matter of promise. This unfulfilled portion of the 

gospel is its hope; which, with the facts and mystery based upon them, is 

the subject matter of “the faith” which justifies. 

 

“The mystery of the seven stars, the seven golden lamps. The seven stars 

are the messengers of the seven churches; and the seven lamps are the 

seven churches.” We quote this text to show the use of the word mystery. 

It is evidently employed here for meaning; the hidden meaning of the 

seven stars is the messengers of the seven churches—the seven lamps 

mean or signify the seven churches. The mystery of the gospel is the 

meaning or signification of its accomplished facts as interpreted by 

Jehovah; and by His authority concentrated in an institution, through 

which the benefits of these facts may be imparted to those who believe the 

gospel of the kingdom and its mystery. 

 

The mystery revealed through the apostles, though unknown to the 

prophets and angels, was then, as it is now, still an element of the gospel 



582 

 

of the kingdom. It was there when preached to Abraham, but hidden; it is 

there yet, only revealed. The gospel of the kingdom is the major term, the 

mystery the lesser. The gospel of the kingdom contains the mystery; but 

the mystery does not contain the gospel of the kingdom. Hence, Jesus did 

not say, “Go into all the world and preach the mystery of the gospel; he 

that believes the mystery and is baptized shall be saved,” but “Go and 

preach the gospel; for he that believed this apostolically administered, 

would believe the gospel of the kingdom, its facts and mystery.” 

 

“Seek ye first the kingdom of God,” said Jesus. To seek a certain thing 

first, implies that there is something else to be sought afterwards; we may 

then inquire, “What next shall we seek?” To this the Great Teacher replies, 

“And God’s righteousness.” What is this? It is that “robe of righteousness” 

He hath provided for the covering of those who have sought the kingdom 

and have found it (Isa. 61:10). It is God’s sin covering (Psa. 32:1, 2); the 

robe made white in the blood of the Lamb (Rev. 7:14; 19:8); the 

righteousness of God witnessed by the law and the prophets, through belief 

of Jesus Christ for all and upon all believing the gospel (Rom. 3:21, 22; 

1:15, 16).   

 

The righteousness of God is “the redemption that is in Christ Jesus,” which 

he hath appointed for those who believe the gospel of the kingdom. He 

hath set him forth as a blood-sprinkled mercy seat, through faith in which 

they may have remission of past sins, and be thus invested with the 

wedding garment (Matt. 22:11–14). Those who are not covered with the 

robe of righteousness which God has constructed; or being cured do not 

“keep their garments,” that is, preserve their robes from defilement, are 

said in Scripture to “walk naked” (Rev. 16:15; 3:17, 18). Believers and 

unbelievers who have not put on the robe of God’s righteousness, are 

clothed in filthy rags of scarlet or crimson dye, and may say with Israel as 

at present circumstanced, “we are all unclean, and our righteousnesses are 

as filthy rags.” They are uncovered with the garments of salvation, and 

having no clothing but things of their own invention, are naked before 

God, and certain if they remain so to be put to shame at the coming of his 

King. 

 

Jesus the Christ, or Anointed King of Israel, is the righteousness of those 

who, believing the gospel of the kingdom and its mystery, put him on (Gal. 

3:27); hence, in regard to them he is styled “the Lord our righteousness” 

(Jer. 23:6). When a believer puts him on, he is said to be “in him,” and 

when in him, to be “constituted the righteousness of God in him” (2 Cor. 

5:21). Seek then, in the first place, to understand the Word of the kingdom 

(Matt. 13:23, 13–15); and after accomplishing that, seek to be constituted 

the righteousness of God in its King; and all things shall be added unto 
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you. This is the order laid down by Jesus—an order which cannot be 

improved. 

 

All the sufferings of the apostles inflicted by their own countrymen, were 

on account of the mystery of the gospel. Israel, like the angels and 

prophets, were ignorant of this hidden element of their hope; and when it 

was demonstrated by the apostles they would not receive it.  

 

The mystery was as much a part of the Hope of Israel as the kingdom. It 

was the mystery of the hope as well as the mystery of the gospel; for before 

Christ came the gospel was all a matter of hope, so that the mystery was 

hidden in the hope of the nation, as the greater includes the less.  

 

This identity of “the mystery of Christ” with the hope of Israel is apparent 

from the reason assigned by the apostle for his loss of liberty. In writing 

to the Ephesians Paul says, “For the mystery of the gospel I am an 

ambassador in bonds;” to the Colossians also he says, “For the mystery of 

Christ I am in bonds;” and to the elders of the synagogue in Rome he said, 

“For the Hope of Israel am I bound with this chain” (Eph. 6:19; Col. 4:3; 

Acts 28:20). Now the apostle was not an ambassador in chains for three 

different things, but for one thing, even for “the hope and resurrection of 

the dead.” “I stand,” said he, “and am judged for the hope of the promise 

made of God unto our fathers: unto which our twelve tribes instantly 

serving God day and night, hope to come. For which hope’s sake I am 

accused of the Jews” (Acts 26:6, 7; 23:6).  

 

This hope of the Twelve Tribes, or hope of Israel, proclaimed in the name 

of Jesus as king of the Jews, was the sole ground of the apostle’s 

tribulation. He suffered for nothing else; it is, therefore, clear that the 

mystery of the gospel, “the mysteries of the kingdom,” and the mystery of 

Christ, are but different forms of speech expressive of the same thing. 

 

The mystery, then, is the meaning of the gospel facts concentrated into a 

focus of power, which is the name of Jesus, “than which there is none other 

under heaven given among men whereby they can be saved.” His name 

comprehends everything that can be scripturally affirmed of him. It is part 

of his name that he is that Son of David who was to be also Son of God, 

and King of the Jews on David’s throne for ever. This is tantamount to 

saying that Jesus is the Christ. This truth is the foundation corner stone 

(Eph. 2:20) of the mystery.  

 

It is also part of his name that “his blood cleanses from all sin” through his 

resurrection from the dead, those who believe the gospel; for “he was 

delivered for their offences, and raised again for their justification” (Rom. 

4:25).  The believer of the gospel of the kingdom, then, who with an honest 



584 

 

and good heart believes that Jesus is the Christ, the Son of the living God; 

that a fountain was opened in his blood for sin and for uncleanliness (Zech. 

13:1), when he suffered death upon the accursed tree; that he was buried; 

and that he rose again upon the third day according to the Scriptures for 

the justification of the faithful unto eternal life—such an one believes the 

gospel in its hopes, facts, and mystery, and is prepared to become “the 

righteousness of God” by putting on the name of Jesus. A believer who is 

constituted the righteousness of God in Jesus, is one to whom repentance 

and the remission of sins has been granted in his name.  

 

The institution of the name is the sin-cleansing mystery of the gospel of 

the kingdom. Such a thing had never been heard of before in Israel. They 

had heard of John’s baptism—“the baptism of repentance for the remission 

of sins;” but of repentance and baptism in the name of Jesus Christ for 

remission of sins, this was a secret which prophet or angel had never heard 

till the Holy Spirit revealed it on Pentecost by the mouth of Peter (Acts 

2:38). 

 

But how doth a sinner become the subject of repentance and the remission 

of sins in the name of Jesus? How doth he put on the name? There is but 

one way of accomplishing this indispensable and essential necessity, or 

condition of salvation. He must first become a believer of the hope, facts, 

and mystery of the gospel; for without faith, a faith that works by love and 

purifies the heart, it is impossible to please God (Heb. 11:6; Acts 15:9; 

Gal. 5:6): being thus prepared, he may then be immersed in the name of 

the Father, and of the Son, and of the Holy Spirit. This act unites the 

believer of the true gospel to the name; so that in being united his faith and 

childlike disposition are counted to him for repentance and remission of 

sins, and he becomes an heir of the kingdom and glory of God which are 

promised to him for ever. Thus, “he that believes the gospel and is baptized 

shall be saved; and he that believeth not shall be condemned (Mar. 16:15, 

16). 

 

In conclusion then, the great salvation which is exhibited in the gospel of 

the kingdom is both national and individual. As a national salvation it 

delivers the nations from those that oppress them; suppresses vice, 

superstition, and crime; restrains evil; abolishes war; establishes justice 

and righteousness in the earth; and consummates a social regeneration of 

the world which shall be “glory in the highest heavens to God, on earth 

peace, and goodwill among men.” 

 

As an individual salvation it saves believers of the gospel promises, facts, 

and mystery, from sin, sins, and the wages of sin, which is death. It saves 

them from sins which are past when they become the subject of repentance 

and remission in the name of Jesus; and it saves them from sin in the flesh, 
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and the consequences of it, when they arise from the death state to possess 

the kingdom of God. This is a great and wonderful deliverance—a 

salvation from all the ills of flesh, personal and relative. What possibility 

is there of escape if this be neglected? We know of none. The Bible reveals 

none; and a salvation doctrine not inscribed in light upon its sacred page 

is unworthy of a wise man’s consideration. 

 

We trust we have made this great subject plain to our correspondent’s 

mind, as well as to the minds of all our readers. He asks for “a few lines 

stating the facts of the gospel.” The gospel cannot be stated in this way. 

The facts are few, as we have seen; the promises great and many. The 

gospel is more a matter of promise and doctrine than a matter of fact. A 

man may believe all its facts, and still be very far from believing the 

gospel. Leave out the hope and the mystery, and the gospel is destroyed.  

 

There is a statement of the gospel preached as “the ancient gospel,” which 

makes it consist of “facts to be believed, commands to be obeyed, and 

promises to be enjoyed”—the facts, the death, burial, and resurrection of 

Jesus Christ; the commands, repent and be baptized; and the promises, 

remission of sins, the gift of the Holy Spirit, and eternal life. This is the 

latest edition of error. The statement should be promises, facts, and 

doctrine to be believed, and obedience of faith to be rendered, for 

repentance and justification unto life in the kingdom of God. He that is the 

subject of this, and walks worthy of his high angelic destiny (Luke 20:36), 

cannot fail of obtaining an illustrious position in the age to come. 

 

 

WHAT WE MUST DO TO OBTAIN 

ETERNAL LIFE 
By John Thomas 

 

THE Scripture not only teaches what the animal man is as a physical and 

a moral being, but what he may become. It shows that he has "no good 

thing in him" (Rom. 7:18); that he has no pre-eminence (Eccl. 3:19) over 

other animals more than the perfection of his organization confers upon 

him; and that therefore, he is, destitute of inherent holiness, righteousness, 

immortality, honour and glory. He is a humbled creature, made subject to 

vanity, and at enmity against God and His laws. 

 

These things being abundantly demonstrated both in the works and word 

of God, the future destiny of man as predicable upon the constitution of 

his nature, is that of an eternal cessation of his existence from the time he 

shall have mingled with his parent dust. This is the conclusion to which 
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Revelation and Science will conduct every disciple of truth, who is 

independent of prejudice and party, and who has the courage to confess 

her in the face of ignorance, bigotry, and persecution . . . 

 

The grand truth of God's word is that glory, honour, incorruptibility, and 

life are the reward of a character formed in harmony with the 

commandments delivered to man in the several dispensations of time 

under which they live. They are the reward of a good character; a character 

which shall be pronounced by the judge "without spot, or wrinkle, or any 

such thing; but that shall be holy, and without blemish" (Eph. 5:27). If 

glory, honour, and eternal life be worth the sacrifice of every thing on earth 

to obtain, then the inducement to a holy, righteous, and unblemished life 

in Jesus Christ is found in these, transcendently powerful.  

 

Carnal and blind are they who say that this doctrine is demoralizing! We 

know no language strong enough to express the sense we entertain of the 

ignorance and perverseness of such cavillers. What stronger inducement 

to goodness and virtue could the philanthropy of God propose, than an 

unending, pleasurable and dignified existence in the eternal heavens? If 

such a consideration will not lead men to "repentance unto life" (Acts 

11:18), we are at a loss to conceive what will. "Fear", says one of the 

terrorists, "will do it!" But "cowards" have no fraternity with the heroes of 

the faith; the scripture condemns them to the "Second Death" (Rev. 2:11; 

20:6, 14; 21:8). Fear never made a genuine Christian yet; no, nor ever will. 

The sons of God are freemen whom the truth has freed from all slavish 

fear. They love God with a "perfect love" (1 John 4:18), because they 

believe that He first loved them. 

 

During the times between the Ascension and Future Advent of Jesus, the 

terms upon which immortality, etc., are offered to men, are contained in 

the gospel, and in that only. When born into the existing world, we come 

under the curse and a sentence of death; or, as the Apostle saith, we are 

"made subject to vanity (mataiotes, all that pertain to the state of good and 

evil and which ends in dissolution) not willingly" (Rom. 8:20).  

 

It is in this sense that the world of mankind is said to be "condemned 

already"—"he that believeth not", whether the faithlessness be predicated 

on physical or circumstantial disability matters not, all unbelievers are 

"condemned already" (John 3:18). Because of this congenital 

condemnation it is that we suffer evil from our birth, die and return to the 

ground from which we originally came; but well would it be for multitudes 

if the condemnation which rests upon them did not transcend this.  

 

The sentence under which we are involuntarily born has no reference to 

the second death; it subjects mortals only to present evil and to a return to 
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the dust which is final and eternal to those who die in "time of ignorance" 

(Acts 17:30). Were there no other sentence than this pronounced upon 

mankind there would be no Second Death, which is the penalty, not of the 

Eden Law, but for the transgression of subsequent ones.  

 

And here I would make one remark for the reflection of our Universalist 

friends, namely, had there been no other sentence promulged than that in 

Eden, and had the word of Christ been simply and solely "all shall be 

saved", then the dogma that to the extent in which all men die in Adam to 

the same extent shall all men be made alive in Christ, would have been 

true. But on the assumption that "he that believeth" means "all", there is 

still a sentence of condemnation pronounced against unbelieving mortals, 

which restricts the "all" to a portion of mankind, and condemns the rest. 

He that believeth not (the Gospel) shall be condemned" (Mark 16:16). 

 

Here then, are two sentences of condemnation, to which, if a man become 

obnoxious, he may be said to be doubly damned. He is condemned to the 

first death because he is "born of the flesh" (John 3:1) and he is condemned 

to the second death if he believe not the Gospel; but let the reader bear in 

mind that no mortal son of Adam is obnoxious to the second death because 

he is born of the flesh; but, being born of the flesh involuntarily, he 

becomes liable to it by rejecting the Gospel of Jesus Christ. And this is the 

ground of the second condemnation, "that light is come into the world, and 

men love darkness rather than light, because their deeds are evil" (John 

3:19). 

 

What then do men need to be saved from? First, from ignorance of God's 

way; secondly, from moral perversion; thirdly, from the evils of the 

present life, in body and estate; and fourthly, from the dissolution of the 

grave. The "light which God has revealed in the scriptures will save them 

from ignorance and its sequents, which are superstition, fear, bigotry, 

unbelief etc.; "repentance and remission of sins in the name of Jesus" 

(Luke 24:47) will rectify their consciences; and a "resurrection unto life", 

or a transformation, will deliver them from "all the ills that flesh is heir 

to", and restore them to a being which shall end no more. 

 

"The wages of sin is death" (Rom. 6:23). Wages are paid only to those who 

labour: those who in their toil "sow to the flesh" (Gal. 6:8) will be paid for 

the labour they perform; and the pay for this kind of labour is "corruption" 

(Gal. 6:8) or "death unto death" (2 Cor. 2:6)—death ending in corruption, 

as the Apostle saith, "shall of the flesh reap corruption" (Gal. 6:8), and of 

such he says in another place, "whose end is corruption"; so that "death", 

"corruption", and "destruction" are "the wages of sin" (Rom. 6:23), which 

every one is fairly entitled to "who loves darkness rather than light" (John 

3:19), and refuses to accept the Gospel of Jesus Christ. We need to be 
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delivered from our sins, and from a resurrection unto a second death and 

corruption, which shall be consummated in a fiery destruction, 

constituting the destiny of unbelievers, cowards, abominable characters, 

and whosoever loves and invents a lie. 

 

What must we do to be saved from all these things? The answer is 

contained in the saying of the King of Israel to his Ambassadors to the 

Nations (See 2 Cor. 5:20; Eph. 6:20): "He that believeth the Gospel, and 

is baptized, shall be saved" (Mark 16:16); and, "Observe all things 

whatsoever I have commanded you to teach them" (Matt. 28:20). What is 

the Gospel to be believed? "Repentance, remission of sins and eternal life 

through the name of Jesus Christ." These are the glad tidings; but upon 

what premises are they predicated? Upon the testimony of Moses and the 

Prophets, that in the fulness of time a purification sacrifice should be 

manifested, styled the Messiah, "who should be cut off, but not for 

himself" (Dan. 9:26); who should be "a man of sorrows, and acquainted 

with grief" (Isa. 53:3,6); who should be "despised" (Isa. 53:3,6); one "upon 

whom the iniquity of all should be laid" (Isa. 53:3,60); who should be 

stricken for the transgression of Israel; who should make his grave with 

the wicked and the rich man in his death; whose dead body should not be 

permitted to see corruption; who should ascend to the right hand of the 

Majesty in the Heavens, and who should sit there until his enemies should 

be subjected, and until the time of the restoration of the Jewish state and 

throne of David should arrive. 

 

These glad tidings are also predicated upon the demonstration, that Jesus 

of Nazareth is the personage; in other words, that Jesus is the Anointed 

One, the Son of the living God. This is the "foundation" of the Gospel 

itself, when taken abstractly from the testimony of the Prophets. Having 

laid this foundation, Paul preached that Jesus died for our sins, was buried, 

and rose again from the dead, as had been foretold concerning him in the 

ancient oracles of God; where, as Jesus himself said, it is also written, that 

"repentance and remission of sins should be preached in his name to all 

nations, beginning at Jerusalem" (Luke 24:47). Does the reader, then, 

believe in the testimony of the Prophets and Apostles that Jesus of 

Nazareth is the anointed prophet, priest, king and Son of the living God; 

that he was crucified for sin; that his blood cleanses from all sin; that he 

was buried; that he rose from the dead on the third day; that he ascended 

to heaven, and that he will in like manner come again to raise the dead and 

rule the world in righteousness—does he believe these things? Then he 

believes that repentance, remission of sins, and eternal life are through the 

name of Jesus—he believes the Gospel. 

 

But if thou art a believer of the Gospel, O reader, be mindful of the words 

of him, who will judge thee in the last day by the words of his own mouth; 
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he does not say simply and alone, "He that believeth the Gospel shall be 

saved" (Mark 16:16); no, let heaven and earth be witness, he says, "he that 

believeth and is baptized shall be saved" (Mark 16:16), and at your peril, 

detract from the letter or spirit of the word. After reading this, if thou 

believest, askest thou what thou must do to obtain "repentance and 

remission of sins through the name of Jesus" (Luke 24:47)? For what 

purpose, thinkest thou, the Apostles commanded men to "be baptized into 

the name of the Father, Son, and Holy Spirit" (Matt. 28:19), if it were not 

that they might obtain forgiveness of sins "through the name of Jesus" 

(Luke 24:47)? Your heart is purified by faith; your state is changed by 

baptism. Hear the words, then, of the Apostle, and understand—"Repent, 

and be baptized in the name of Jesus Christ for the remission of sins" (Acts 

2:38). 

 

On the supposition that you have believed the Gospel and been baptized 

in the name of Jesus for remission of sins, do you, now inquire what you 

must do to obtain the "glory, honour, incorruptibility, and life" (Rom. 2:5-

7) of the Future Age? The inquiry is appropriate and well timed; for rest 

assured that you may have believed the gospel, and have most scripturally 

obeyed it, but unless you hold fast your begun confidence unshaken to the 

end; unless you persevere in well doing, you had better never have known 

the truth. "Save yourselves", says Jesus, "by your perseverance"; to which 

Paul, by whose gospel you will be judged, adds, "God will render to every 

man according to his deeds: to them who by patient continuance in well 

doing, seek for glory, and honour, and incorruptibility; eternal life" (Rom. 

2:5-7).  

 

Can you continue in well doing unless you begin to do well? Can you "seek 

for" a thing, which you pretend to know you already possess? No. "God 

only hath immortality" (1 Tim. 6:16);  with Him is "the fountain of life" 

(Psa. 36:9); and all the intelligences of His boundless dominion who may 

have this as a quality of their being, have derived it from Him as a 

recompence for their faithful obedience in a previous state. Are you not 

ambitious of the glory, honour, and tranquil dignity of these celestials? 

Would you not be ravished with delight in the possession of an angelic 

nature, an undefiled and incorruptible inheritance, and an eternal relation 

to all worlds? Strive then, that you may be “accounted worthy to attain to 

that Age" through a resurrection from among the dead, when you shall die 

no more and "be equal to the angels” of God (Luke 20:35, 36). 

 

In conclusion: "The wise shall inherit glory, but shame shall be the 

promotion of fools" (Prov. 3:35). Reader, be wise; for "wisdom is the 

principal thing; therefore, get wisdom" (Prov.4:7); seeing that he is happy 

who findeth it. Dost thou inquire what there is extant through which you 

may become wise? Hear the Apostle, what saith he? "The Holy Scriptures 
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are able to make thee wise unto salvation through faith which is in Christ 

Jesus" (2 Tim. 3:15); and these writings teach that "the fear of the Lord is 

the beginning of wisdom" (Prov. 9:10). Dost thou fear Him with that 

religious veneration which knows no torment? Dost thou fear, or venerate 

Him, because thou lovest Him for His abounding goodness to the children 

of men? Then you possess the element of that wisdom, which, though 

foolishness with men, is "more precious than rubies" (Prov. 3:15-18) in 

the sight of God; and incomparably more valuable than all the things you 

can possibly desire. "Length of days is in her right hand, and on her left 

hand riches and honour. Her ways are ways of pleasantness, and all her 

paths are peace. She is a tree of life to them that lay hold upon her; and 

happy is every one that retaineth her" (Prov. 3:15-18). Be wise, then, I 

repeat, if you would "shine as the brightness of the firmament" (Dan. 12:3) 

in the Future Age; apply your heart unto wisdom, for, in this, "the time of 

the End" (Dan. 11:35,40; 12:4,9), "the wise shall understand" (Dan. 12:10) 

"the things of the Spirit of God." 

 

 TOUR IN SCOTLAND 
The following is bro. Roberts’ report of a trip he made to Scotland, and 

the criticism that rose up around his actions there.  He wrote the following 

in the third person, which will be why it reads like someone else wrote it.  

I reproduce it here, to show, not only what bro. Roberts believed 

concerning the doctrine of fellowship, but how he was willing to practice 

it—JP. 

 
Bro. Robert Roberts’ refusal to break bread with the Aberdeen brethren on 

account of their connection with the Dowieites, was the subject of warm 

debate at two meetings. He was closely taken to task for his conduct, which 

he defended on principles familiar to all who are alive to the bearing of the 

truth.  

 

His first answer was that the Dowieites were unfaithful to the truth. This 

was met by a declaration that we ought not to judge each other. Now, let 

us look at this for a moment, and we shall find that it is a fallacy of the 

most pernicious kind. That we are not to judge is true in the sense intended 

by Christ when he said “Judge not.” We are not to decide who of those, 

believing the truth, are worthy or unworthy of eternal life; nor to carry out 

our conviction on such a point by repudiating those whom we may regard 

unfavorably, except where an open violation of the commandments of 

Christ takes place. It is Christ’s especial function to do this, and to separate 

the chaff from among the wheat, but it is not true that we are to shut our 

eyes to delinquency, and extend our fellowship without discrimination.  
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In this we are to judge, in the sense of determining our duty toward those 

to whom we may stand related.  We are to decide where fellowship should 

be given and where it ought to be withheld. If this is not a true principle, 

whence arises the distinction between the ecclesia and the world? We 

come out of the world; we separate from the apostasy; we withdraw from 

the fellowship of both, and would, one and all, refuse to resume that 

fellowship by admitting parties belonging to either class into the ecclesia, 

and we would even, without dispute, refuse to countenance a disobedient 

brother.  

 

Paul says to the Corinthians (1st Epistle 5:11) I have written unto you NOT 

TO KEEP COMPANY if any man that is called a brother be a fornicator, or 

covetous, or an idolater, or a railer, or a drunkard, or an extortioner; with 

such an one no not to eat.” Again, to the Thessalonians, he says (2 Epistle 

3:14) “If any man obey not our word by this epistle, have no company with 

him, that he may be ashamed.” Again, verse 6, same chapter, “Withdraw 

yourselves from every brother that walketh disorderly, and not after the 

traditions which he received of us.” Again, (1 Tim. 6:3) “If any man teach 

otherwise, and consent not to wholesome words, even the words of our 

Lord Jesus Christ, and to the doctrine which is according to godliness, he 

is proud, knowing nothing,… from such withdraw thyself.”  

 

Now here are plain apostolic injunctions which cannot be carried out 

without forming a judgment on the matters involved. For how shall we 

know when to withdraw from another, unless we conclude that a state of 

things justifying it, exists? And how can we come to this conclusion 

without observing and considering the matters leading to it? This mental 

act is the very basis of the withdrawal enjoined. How then can it be 

condemned?  

 

When Christ said “Judge not,” he did not forbid what his apostles 

afterwards enjoined. Is Christ against Paul? Those who deprecate a 

compliance with Paul’s rules for determining questions of fellowship 

virtually teach that he is. To such we must not listen. If any man contends 

for a course of action opposed to what Paul commands in his epistles, he 

puts himself into a position in which, by Paul’s command, we are to have 

no company with him. The Aberdeen answer to “judge not,” is no reply to 

the allegation that the Dowieites are unfaithful to the truth. This fact 

continues to be a reason for avoiding their fellowship. 

 

But it may be said that Paul’s directions on the subject of withdrawal, 

apply only to matters of conduct, and not to matters of doctrine. To this 

we would reply, that if it does not apply to matters of doctrine, the 

Aberdeen brethren themselves have committed the very crime of which 

they accuse the Christadelphians; they are guilty of schism. Why have they 
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left the Presbyterians, the Baptists, the Morisonians, and the others? Are 

not all these, respectable, well-behaved people? Plentiful, many of them, 

in gracious looks, kindly words, and good deeds? On what principle can 

they defend separation from them? Do not the orthodox communities 

believe the Bible, and profess the name of Christ? Why have they come 

away from them? Are they not guilty of having “judged” these “sincere” 

professors of religion?  

 

Yes, in a sense, they are; and they have done quite right, for they are 

commanded to judge of themselves what is right, and act accordingly. The 

attitude enjoined in reference to sinful deportment, is also incumbent 

toward doctrinal defection. It is true the passages quoted above refer 

mainly to behaviour; but the same duty is elsewhere inculcated in 

reference to those who obstruct or oppose, or deny the truth in any of its 

doctrinal elements.  

 

2 John 9–10 is a forcible illustration of this:  

“If there come any unto you, and bring not this doctrine, (that is, the 

truth concerning Christ’s manifestation in the flesh,) receive him not 

into your house, neither bid him God speed ; FOR HE THAT BIDDETH 

HIM GOD SPEED, IS PARTAKER OF HIS EVIL DEEDS .”  

 

Paul indicates the same duty in several places. Speaking to the Galatians 

of certain “false brethren unawares brought in,” he says, “to whom we 

gave place by subjection no, not for an hour.” This was in reference to the 

Judaistical believers of Paul’s time, who taught the necessity for being 

circumcised and observing the law. He says of them “A little leaven 

leaventh the whole lump ….I WOULD THEY WERE EVEN CUT OFF WHICH 

TROUBLE YOU” (Gal. 6:9, 12).   

 

He says something to the same effect to the Corinthians: “Know ye not 

that a little leaven leaveneth the whole lump? Purge out therefore the old 

leaven, that ye may be a new lump, as ye are unleavened….PUT AWAY 

FROM AMONG YOURSELVES THAT WICKED PERSON” (1 Cor. 5:6, 7, 11).   

 

There is nothing more conspicuous in Paul’s letters to Timothy, than his 

jealousy of those in the ecclesia whose influence was detrimental to the 

truth. He says, “Hold fast the form of sound words which thou hast heard 

of me, in faith and love which is in Christ Jesus.…The things that thou hast 

heard of me among many witnesses, the same commit thou to faithful men, 

who shall be able to teach others also….Study to show thyself approved 

unto God, a workman that needeth not to be ashamed, rightly dividing the 

word of truth. But shun profane and vain babblings, for they will increase 

unto more ungodliness, and their word will eat as doth a canker; of whom 

are Hymenœus and Philetus…having a form of godliness but denying the 
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power; FROM SUCH TURN AWAY. For of this sort are they which creep into 

houses, and lead silly women, laden with sins, led away with divers lusts, 

ever learning, and never able to come to the knowledge of the truth. Now 

as Jannes and Jambre withstood Moses, so do these also resist the 

truth….Evil men and seducers shall wax worse and worse, deceiving and 

being deceived, but continue thou IN THE THINGS WHICH THOU HAST 

LEARNED….Preach the word; be instant in season, out of season; reprove, 

rebuke, exhort with all long-suffering and doctrine, for the time will come 

when they will not endure sound doctrine: but after their own lusts shall 

they heap to themselves teachers, having itching ears, and they shall turn 

away their ears from the truth, and shall be turned unto fables…” (2 Tim. 

1:13; 2:2, 15–17; 3:5–8; 13, 14; 4:2–4).  

 

The same anxiety about preserving the truth in its purity from the 

corrupting influence of its loose professors, is manifest in his letter to 

Titus. Defining the qualifications of an elder, he says he must be a man 

“holding fast the faithful word, as he hath been taught, that he may be able 

by sound doctrine to exhort and convince the gainsayers. For there are 

many unruly and vain talkers and deceivers, specially they of the 

circumcision, whose mouths must be stopped….A man that is an heretic, 

after the first and second admonition, reject” (Titus 1:9–11; 3:10).  

 

To the same purpose are the words of Jude. “It was needful for me to write 

to you that ye should CONTEND EARNESTLY FOR THE FAITH WHICH WAS 

ONCE DELIVERED UNTO THE SAINTS; for there are certain men crept in 

unawares, &c (verses 3–4).  

 

The Aberdeen brethren and the Dowieites themselves have shown their 

apprehension of these apostolic precepts by separating from the sects and 

denominations of the orthodox world. Upon what principle then can they 

object to the attitude of Christadelphians towards the Dowieites, on the 

supposition that the latter corrupt the truth?  

 

It is entirely beside the mark to raise the cry of schism; this is a false issue. 

It is not a question between schism and unity among those holding the 

truth; it is a question of truth versus error among those professing the 

former.  

 

The Dowieites are consistent in the position they maintain, supposing that 

their doctrines are the truth: but the Aberdeen brethren have not even that 

feeble plea. They believe the Dowieites to be wrong in many of their 

doctrines, and yet they advocate connection with them, although justifying 

separation from the sects. They do so on the ground that the Dowieites 

have a great part of the truth: but this is not a principle that can be 

scripturally defended. There is no authority for making one part of the truth 
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less important than another. A reception of the truth on one point will not 

condone its rejection on another.  

 

Can we suppose that the Judaizers had no part of the truth? Did the 

Gnostics who denied that Christ had come in the flesh, reject the kingdom 

of God? Did not the unbelieving Jew hold the truth in great part? Yet Paul 

counselled withdrawal from them all. Nothing short of fidelity to the 

whole truth can be accepted as a safe policy. “The things concerning the 

kingdom of God,” and “those things that concern our Lord Jesus Christ,” 

in their scriptural amplitude must be the measure and standard of 

fellowship. Those who go for less than this must be left to themselves; in 

this they are not judged; they are only subjected to the action of another 

man’s conception of duty, and are left at perfect liberty to organize 

themselves on whatever they may conceive to be a scriptural basis. 

 

Paul’s injunctions on the subject of dissociation, from those whose 

influence is adverse to the truth, have their basis in common sense. The 

truth associates men in a common purpose to prosecute the mission to 

which it calls them as regards both themselves and others. Thus associated, 

they are an ecclesia, and their first duty is the preservation of the truth 

which has created them. Collectively, they are, in Paul’s words to 

Timothy, “the pillar and ground of the truth.” That is, in relation to the 

unbelieving world, they are a pedestal upon which the truth rests, a prop 

or stay by which it is upheld.  

 

Apart from them, the world has little chance of ever knowing it. With them 

rests the work of inviting men’s attention to, and preserving it in a form in 

which it will be efficacious when laid hold of. If it becomes corrupted in 

their midst, they cease to be an ecclesia, and degenerate to a mere sect of 

errorists, of which there are many in the world. If they continue steadfast 

in the truth, rejecting the divers fables by which, in all ages, it has shewn 

such a liability to be nullified and destroyed, they are a beacon of light and 

a storehouse of life-giving manna by which men may be saved. This is 

evident from Paul’s words to Timothy personally: “Take heed unto thyself 

and unto the doctrine; continue in them; for, in doing this, THOU SHALT 

BOTH SAVE THYSELF AND THEM THAT HEAR THEE” (1 Tim. 4:16). What is 

true of Timothy in the matter is true of everybody possessing the truth; for 

neither Paul nor Timothy’s power to save men lay in their appointment or 

their personal gifts or peculiarities, but in the truth of which they were the 

treasure-vessels.  

 

“Who is Paul,” enquires Paul himself, “and who is Apollos, but ministers 

by whom ye believed” (1 Cor. 3:5). It is the gospel that is the power of God 

unto salvation (Rom. 1:16), and not the men who may preach it. Hence, 

Paul rejoiced that in Rome, some preached the gospel, “of contention, not 
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sincerely, supposing to add affliction to his bonds.” He says, “Whether in 

presence or in truth, Christ is preached; and I therein do rejoice, yea and 

will rejoice” (Phil. 1:18). 

 

Now, by what means shall a community, based on the truth, preserve the 

truth in purity in its midst? Obviously by the means indicated by Paul and 

John, that is, by exacting of all who are in it an implicit adherence to the 

things, facts, principles, points, tenets, or whatever else they may be called, 

which go to make up the truth in its entirety, and by refusing to associate 

with those who oppose or refuse to endorse any of those elements.  

 

Some recommend, in opposition to this, the employment of argument with 

those who may be in error. As a preliminary process, common wisdom and 

humanity would dictate this course; but if an ecclesia is to go no further 

than argument, how could its existence continue? An effort would, 

doubtless, be put forth to reclaim those who are in error; but, where those 

efforts fail, dissociation by withdrawal is natural and inevitable.  

 

The ecclesia is not a place for argument; it is for fellowship in agreement. 

When a man requires to be argued with, his natural place is outside, and if 

he will not go outside, separation must be enforced by withdrawal on the 

part of the rest. The adoption of this policy may be oftentimes hurtful to 

amicable feeling, but this must not deter from faithfulness; Christ 

distinctly foretold that the result of his operations in the world would be to 

sow division, causing father to separate from son, mother from daughter, 

and the closest of friends to divide. Therefore, the occurrence of painful 

violations of friendship need not surprise, or cause uneasiness to, devout 

minds, as if something were happening contrary to the mind of Christ.  

 

Division is the inevitable concomitant of an uncompromising adherence 

to the truth. Peace purchased at the cost of compromise is doubly 

dangerous. The truth is the standard, and must alone be allowed to rule. 

All doubts ought to be solved in its favour. This is the principle of action 

to which study will ultimately lead. The act of separation is not an act of 

judgment against those from whom we may separate. It is an act of self-

vindication; an act by which we discharge a duty and wash our hands of 

evil. 

 

The truth has gradually emerged from the fables in which for centuries it 

had been lost: and only an inexorable policy on the part of those receiving 

it will preserve it from a recurrence of the disaster which drove it from 

among men shortly after the days of the apostles. The dissent of the 

Dowieite professors of the truth from this policy, and their fellowship with 

and belief of some of the fables of the apostasy, is the cause of the division 

that now exists. This division must be a cause of deep sorrow on the part 
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of those who love the truth, but the attitude of the individuals in question 

leaves no alternative to those who desire to be faithful: with the Dowieites 

rests all the responsibility.  

 

Regret at the breach of unity must never overbear the determination to 

maintain the truth. Should they see their way to the reception of the whole 

truth, and the repudiation of all the fables with which they parley, and the 

adoption of a faithful attitude, the present state of Dowieism would come 

to an end, and the cause of truth and brotherly love would receive a mighty 

acceleration, which would fill the hearts of the brotherhood with joy. The 

question of brotherly love must be left alone till then, except among those 

who band themselves on the side of the truth. The truth first; brotherly love 

afterwards. “Pleas for unity” are out of place while the truth is being trifled 

with; they are dangerous; they are treacherous, however well meant. They 

will not be listened to by those who are set for the defence of the gospel. 

 

“But,” said the Aberdeen brethren, “how do we know that the Dowieites, 

as you term them, trifle with the truth? We have only your word for it?” A 

question like this provokes an exclamation of surprise. If men cannot see 

the false position of the Dowieites after all the evidence that has been 

brought forth from their own lips and the mouths of others, there must be 

in the men great dullness of spiritual apprehension, or some sympathy with 

the position taken by the Dowieites. It cannot be ignorance of what the 

Dowieites are, unless they have stopped their eyes and ears for a long time.  

EDINBURGH, June 2, 1867. 

 

Signs of the Times 
 

Iranian Peace Agreement 

On August 20th, American Secretary of State Mike Pompeo informed the 

United Nations that they were triggering a clause in the United Nations 

agreement to the Iranian Peace deal (JCPoA), which required the 

reestablishment of all those sanctions against Iran which were in place 

prior to the JCPoA agreement.  The American grounds for triggering the 

clause was the continued violation of the terms of JCPoA by Iran.  In the 

previous week, the US had tried to get the nations to only sanction new 

conventional arms sales.  The US was shocked when the Security Council 

would not agree to this.  Feeling they had no other option to stop arms 

sales to Iran, they triggered the complete reestablishment of all sanctions. 

 

The sanctions went into place, Sept. 21st.  All other members of the Security 

Council—Britain included—argued that the US. having withdrawn from 

the JCPoA, lost their ability to re-institute the trigger for the reinstitution 

of sanctions.  The US claimed that the way the clause was written (which 
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wording was a requirement forced on President Obama if he wanted to get 

the US Congress to sign onto the JCPoA), meant they did have the ability 

to reinstitute sanctions even after having themselves withdrawn.  This 

question was resolved in favor of the US., and sanctions have one back 

into place. 

 

The world’s nations are anxious to sell arms to Iran, the biggest exporter 

of terror in the Middle East, and Israel’s principle enemy.  Retired 

American General Jack Keene stated that the European heads of state are 

betting that President Trump will lose the upcoming election, and that a 

President Joe Biden will reset the stage for the JCPoA.  If this happens 

there will be no price to pay for trying to thwart President Trump’s efforts 

to protect Israel from Iran. 

 

Just prior to the vote for the JCPoA in 2015, Prime Minister Benjamin 

Netanyahu spoke to the full house of the American Congress.  You could 

tell from his voice how much concern and emotion he had for the arming 

of Iran, and its future effect on Israel.  It would be foolish not to have such 

concern, since Iran named their special forces “Al Kuds,” the Arab name 

for Jerusalem.   

 

His talk to the Congress centered on the Biblical record of Ester.  He spoke 

as to how Ester had been placed in her position as Queen, to be able to 

save the Jews from the Persians (who he reminded the Congress, were the 

Iranians).  He claimed he was playing the role of Mordecai, appealing to 

the Congress to play the role of Ester, and deliver Israel by stopping the 

arming of Iran.  Prime Minister Netanyahu spoke to the Congress, the 

same words as Mordecai: 

Est. 4:14  “For if thou altogether holdest thy peace at this time, then 

shall there enlargement and deliverance arise to the Jews from 

another place; but thou and thy father's house shall be destroyed: and 

who knoweth whether thou art come to the kingdom for such a time 

as this?” 

 

The US Congress did hold their peace, allowing JCPoA to go into effect, 

with the result being an increase in terrorism from Iranian surrogates in 

the Middle East.  This agreement also said that Iran could begin to develop 

Nuclear Weapons in a mere 10 years. (Five of those years have already 

passed.)   Even worse, it pledges the signers of the agreement (including 

the United States and Britain) to defend Iran from any attack, even an 

attack from Israel.  But as Prime Minister Netanyahu suggested, 

deliverance from the Persian threat did arise from another place, in the 

person of President Trump.     

 

 



598 

 

Unwalled Villages 

We mentioned in last month’s ‘Signs” article, that for Israel to dwell in 

unwalled villages, there must be a power that thinks itself great enough to 

defend Israel, and secondly, Israel must trust that power to protect her.  We 

bring this up, because in this UN action, we again see Britain betraying 

Israel.  In Britain’s recent action of supporting the JCPoA and trying to 

block the US sanction against Iran, she is continuing to show that disregard 

and hostility for Israel which began in 1922. These wounds are deep and 

lasting.  So deep that even in his departing speech to his nation, beloved 

Prime Minister Ariel Sharon reminded Israel of the Struma Incident, an 

event when in 1942, the British War Office essentially sentenced 791 Jews 

to their death on the Black Sea, towing a broken vessel out onto the sea 

and abandoning it, where a Russian Submarine sunk it, killing all the men 

and women, including 100 children on board.  With nearly 100 years of 

secret betrayal and open hostility, there is simply no chance that Israel will 

have any trust in any British guarantees of safety.  At least not in the near 

term.   

 

Moab, Edom, and the Children of Ammon 

There is a prophesy of the latter days which appears to conflict, and these 

are the prophesies concerning Moab, Edom, and the children of Ammon.  

These are the areas of modern day Jordan, east and south of the Dead Sea.  

The conflicting prophesies are those in Amos 1 and 2, where these nations 

are said to be destroyed by the Northern Aggressor or Babylon, but in 

Daniel 11:41, these same nations are said to escape. 

 

The solution appears to be a matter of order.  When Russia rolls into the 

land, crushing all that is before them, their focus is on Israel.  The Tarshish 

powers, unable to hold back Russia due to losing their mighty fleet to 

God’s East Wind, retreat to Edom, Moab, and the Children of Ammon, or 

Jordan where they escape, or set up a defense for awhile.  Then the nations 

in Amos 1 and 2 are punished for their hostilities toward Israel.  This is 

consistent with our remarks on America, and its turn to socialism in last 

month’s (August, 2020) issue, and why Tarshish will be so thoroughly 

punished in the latter days.  “For three transgressions and for four” against 

Israel, these nations are punished, Amos says.  Probably the fourth 

transgression is prophesied in Daniel 11 which says: 

Dan. 11:27  “And both these kings' [King of the North and King of 

the South] hearts shall be to do mischief, and they shall speak lies at 

one table; but it shall not prosper: for yet the end shall be at the time 

appointed.”  

 

Whatever the “mischief” and “lies” are, when Russia advances into Egypt 

to take their ransom, they will also punish Tarshish, in the land of Edom, 

Moab, and the Children of Ammon for their intrigues against Israel.  
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Tarshish will be forced to retreat further south, finally stopping at Bozrah, 

where they remain at an impasse with the norther invader, till the man on 

the red horse comes to tread the winepress alone.  Christ and the Saints 

attain their first victory at Bozrah, as they follow Moses’ path up to the 

Holy Land, and in so doing, they end the torment of Tarshish by the King 

of the North. 

 

The Love/Hate relationship Tyre has for Israel again changes, probably 

with another change in government in the US due to the disastrous defeats 

at the hands of Russia, and they will now wish to go with the Saints up to 

Jerusalem, but are refused. 

Joel 3:4  “Yea, and what have ye to do with me, O Tyre, and Zidon, 

and all the coasts of Palestine? will ye render me a recompence? and 

if ye recompense me, swiftly and speedily will I return your 

recompence upon your own head”. 

 

 Though Christ and the Saints are not willing to share their victories with 

anyone, the relationship with the Tyre/Tarshish alliance remains 

favorable.  Hence they pay allegiance to the new King who has delivered 

him from the violence of the King of the North, and they assist in gathering 

the scattered Jews out of the nations.. 

Psa. 45:12  “And the daughter of Tyre shall be there with a gift; even 

the rich among the people shall intreat thy favour.”  

 

Isa. 60:9  “Surely the isles shall wait for me, and the ships of Tarshish 

first, to bring thy sons from far, their silver and their gold with them, 

unto the name of the LORD thy God, and to the Holy One of Israel, 

because he hath glorified thee.”  

 

And this favorable condition will last till the end of the “Mid-heaven 

Proclamation,” when Zechariah’s war horses go south as well as north, to 

bring secular Tarshish into submission to the King of Kings. 

   

Bahrain Joins Abraham Project 

Opposing last month’s peace agreement through the Abraham project, the 

Arab League was asked by the Palestinians to condemn the United Arab 

Republic’s peace agreement with Israel.  For the first time in their history, 

the Arab League rejected the Palestinian resolution of condemnation, 

marking a major change in Arab Israeli relationships.  And following this, 

Bahrain joined the UAR in the agreement.  More importantly perhaps, 

there are four Arab nations (Saudi Arabia, Oman, Morocco, and Sudan) 

who openly supported Bahrain’s decision.  The President said there could 

be between nine and eleven more signers soon.  
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During the signing ceremony at the White House between the UAR, 

Bahrain, Israel and the United States, the Palestinians launched a missile 

attack from Gaza on the southern Israeli cities of Ashdod and Ashkelon. 

One of the missiles was taken out by the US supplied Iron Dome, and 

injuries in Israel were light, mostly from broken glass.  But it gives 

testimony to the Scriptural prophesy of saying “Peace, Peace, when there 

is no peace.” 

 

Hints For Bible Markers 
The Psalms 

Psalm 12:4 

“Who have said, with our tongue will we prevail; our lips are our 

own: who is lord over us?” 
As we witness current events in the world we can see how prevalent this 

ungodly speech is on man's tongue. It certainly would have been the 

thoughts of the Pharisees in the days of Christ. It is the same now, as it 

was then. The wicked having all their hearts can desire, walking in the 

pride of their accomplishments, and the cravings of their hearts, have little 

regard for God or His word. We can see the scripturally derived wisdom 

of bro. Roberts when we read this quote from 1869.  “If people were richer 

than they are now, they would become more lawless than now, more 

wanton, more proud, more generally disregardful of those principles 

whose acquaintance can only be made in circumstances of adversity. There 

would be no fear of God before their eyes.” 

 

While there are those who profess a belief in the Deity, their doctrine, 

lifestyle, speech, and actions show this is not true.  There is no fear or 

understanding. They are exactly the same as the countless millions who 

have no faith or belief in the great God of heaven and earth. “Who is the 

LORD, that I should obey His voice” (Exo. 5:2). 

 

The vast majority of mankind thinks only of himself and dwells on the 

wonderful things he has accomplished. Let us beware of the natural 

tendency to make ourselves and our affairs the center of conversation. This 

is the mind of the flesh.  We think we are the most important thing in our 

universe, and therefore our natural inclination is to make ourselves the 

focus of our expressions.  Should we permit our conversation to follow 

our natural proclivities, we are adopting the same proud foolishness of 

ungodly speech. Our lips are NOT our own! “For he that will love life, and 

see good days, let him refrain his tongue from evil, and his lips that they 

speak no guile:” (1 Peter 3:10). “My little children, let us not love in word, 

neither in tongue; but in deed and in truth” (1 John 3:18). 

     To be continued next month, if the Lord will.                       Beryl Snyder 


