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Editorial 
 

Has the world run out of time for the 7000 year plan of God to 

be realized? 
 

When we speak to those who want to reject the BASF as the necessary 

minimum foundation, as a basis for fellowship for true Christadelphians, 

we are almost invariably started off with clause 26 and the statement 

there that the Millennium rule of Christ will be for 1000 years.   

Rev 20:4  “And I saw thrones, and they sat upon them, and 

judgment was given unto them: and I saw the souls of them that 

were beheaded for the witness of Jesus, and for the word of God, 

and which had not worshipped the beast, neither his image, neither 

had received his mark upon their foreheads, or in their hands; and 

they lived and reigned with Christ a thousand years.”  

 

This reference to a thousand years, say our critics, is only found in 

Revelations, which is intended to be symbolical.  Why then insist that 

individuals believe in a thousand year reign of Christ as a test of 

fellowship?  We agree with our critics that the times and images in 

Revelations are generally signs, and not to be taken literally.  And if this 

was the only reference to the Millennial reign of Christ, we could accept 

their point.  But it is not.   

 

In many of the previous issues of the Berean, we have shown in detail 

that Christ will come in his Kingdom.  Perhaps no verse explains this 

clearly than this found in Isaiah, that the churches will recite all next 

month (December), never grasping the intent of this verse: 

Isa 9:6-7  “For unto us a child is born, unto us a son is given: and 

the government shall be upon his shoulder: and his name shall be 

called Wonderful, Counsellor, The mighty God, The everlasting 

Father, The Prince of Peace.  Of the increase of his government and 

peace there shall be no end, upon the throne of David, and upon his 

kingdom, to order it, and to establish it with judgment and with 

justice from henceforth even for ever. The zeal of the LORD of 

hosts will perform this.” 

  

This kingdom, as Isaiah shows, will have a start. But it is also true that 

this kingdom shall have an end.  This point is obscured by the translators 

of the King James version, who translate the Hebrew term “olahm” to 

mean “forever,” which in English would mean “without end.”  The verse 

is made to say that of Jesus’ kingdom, there shall be no end.  But the 

Hebrew word doesn’t mean “forever,” but rather, it means “for a hidden 
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period of time.”  Jesus shall reign for a period of time, and then the 

kingdom will be turned over to Yahweh. 

1Co 15:24-26  “Then cometh the end, when he shall have delivered 

up the kingdom to God, even the Father; when he shall have put 

down all rule and all authority and power. For he must reign, till he 

hath put all enemies under his feet. The last enemy that shall be 

destroyed is death.” 

 

So what can we know about that hidden period of time.  How long is it?  

The answer is plain from other prophesies.  First and foremost, we have 

God’s plan revealed in the creation.  God worked for six days, and then 

rested on the seventh.  It is easy to see from this that it was God’s intent 

from the beginning for God to rule man for six thousand years, and after 

this period, turn the kingdom to His son for the seventh thousand year 

period.   

 

We also have the teaching from the symbol of the circumcision.  

Circumcision symbolized the cutting off of the flesh and was always 

done on the eighth day.  The symbology again is clear that flesh should 

be cut off on the eighth day, or in the eighth thousand year period.  This 

is consistent with what we saw in 1 Cor. 15, that Jesus should reign till 

the last enemy, death, is destroyed.  When death is destroyed, all mortal 

flesh will be “cut off” from the Kingdom, and the Kingdom then turned 

back over to Yahweh. 

 

So yes, the time allotted to the end of the Kingdom is quite easily defined 

in the Scriptures.  But the truth of the matter is that those who object to 

the thousand reign of Christ do not object to defining the Millennium in 

terms of years, but rather, like the errorists of the second Century, they 

object to the Scriptural teaching concerning Christ’s reigning on earth in 

his earthly kingdom, at all.  

 

 We, today are living in the year 2021 A.D.  Many critics of the 7000 

year plan of God believe that this means we are already 21 years past the 

time necessary for Jesus to return, for the 7000 year plan of God to be a 

valid principle.  But these dates are not set divinely, but rather come 

from a speculation from churchmen over the ages.  These generally 

concluded from Luke 3:1 that John began preaching Jesus in the 15th year 

of Tiberius Caesar, and therefore Jesus was crucified in the 19th year of 

Tiberius Caesar, at 34 years old.  The 19th year of Tiberias then became 

34 AD., or the 34th year of our Lord.  All dating was based upon this. 

 

Between the years 1625—1656, James Usher who was a leading light in 

the darkness called The Church of England, developed a chronology that 

has been embraced by many, and it has been included in the dating 
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system most commonly used in the Bible.  Usher had determined that the 

birth of Christ was actually in the year 4 BC, and from that fact, he 

reasoned that the creation of Adam had to have taken place in 4004 BC.   

  

Because of these dates, people all around us had become very excited 

about the approach of the new millennium in the year 2000 (never mind 

that the new millennium actually began in 2001), but they were excited 

for different reasons. Some believed the year 2000 signaled the end of 

man’s 6,000 years, and they looked forward to the return of Christ. 

Others believed it signaled the end of man’s 6,000 years and proof that 

Christ is not at all coming to reign on earth, and that the whole Bible is a 

hoax. For this latter class, it was another opportunity to say with those of 

old: 

2 Pet. 3:3-4  Knowing this first, that there shall come in the last days 

scoffers, walking after their own lusts, And saying, Where is the 

promise of his coming? For since the fathers fell asleep, all things 

continue as they were from the beginning of the creation. 

 

The truth of the matter is that it was not necessarily either. We do not 

know the day nor the hour of our Lord's return. Therefore, it could have 

been in that year, but there was no Scriptural necessity that it had to be 

so.  

 

As a dating system, Usher’s system was done quite well, considering the 

material he had available to him. However, it was a system that included 

quite a bit of speculation, and was not a system based solely on the 

testimony of the Bible.  Therefore, the Bible cannot be responsible for 

any errors in Ussher's calculations. 

 

If we use a chronology of Bible time, that only uses the dates given in the 

Bible, we would reach a different conclusion. The modern term for this 

exercise is called "a Biblically Inerrant approach."  It is an approach 

which begins with the proposition that the dates used in the 

Bible cannot be wrong.  If the date for the reign of Saul is said, 

scripturally to be 40 years, then we use the 40 years, and not any other 

source which might suggest a different time.   Using only the Bible's 

dates, we will show that Ussher's dates may be as far off as 100 years. 

 

We wish to be very clear on one point. We are not saying that Christ's 

return is not for 100 years. We believe that Christ will be in the earth 

well before the end of the 6000 years, perhaps nearly 100 years before, 

meaning he may come at any time.  

 

For the purpose of answering the question as to whether or not the 6000 

years allotted to the Kingdoms of Men are expired, we will take the clues 
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given to us, and assign the shortest period possible to those clues, to 

determine the longest possible time for the end of the 6,000 years of 

God's plan. 

 

In our chronology, we will rely entirely upon the Bible as our source for 

exact dates.  We will not alter in any way, the times given us in the 

Bible.  This means that a 40-year period must equal forty years.   

 

The Bible in the early chapters of Genesis, gives us the dates of the births 

of the patriarchs. a complete list from the formation of Adam to the birth 

of Isaac.  It goes farther, but that is all we need for this exercise.  Now if 

we simply add up the years of these men, we can see that from the 

creation of Adam to the birth of Isaac is 2,048 years.  This is the longest 

possible period for this era.  A shorter period is possible. 

 

This is because in our modern system, if you were to ask me my age, I 

would tell you that I am 69.  But in Bible times, if I were to tell you my 

age, I would say that I was in my 70th year.  The difference is generally 

understood to be related to the way the number “0” is understood.  This 

means there is a possibility of adding an extra year for each individual 

mentioned in the chronology.  There are 20 individuals mentioned in the 

Biblical Chronology, so there is a possibility of being only 2028 years 

from creation to the birth of Isaac, not the 2048 generally accepted. 

 

Now the next clue we get is that Abraham’s seed wandered for 400 

years. 

Gen. 15:13 “And he said unto Abram, Know of a surety that thy 

seed shall be a stranger in a land that is not theirs, and shall serve 

them; and they shall afflict them four hundred years;” 

 

This tells us from the time Abraham had seed, which was at the birth of 

Isaac, till the time they would enter the promised land as conquerors was 

an additional 400 years.  This would include the time of Isaac’s life, 

Jacob’s life, the captivity of the Jews in Egypt, and the 40 years 

wandering in the wilderness.  It would be the complete time till they 

were no longer strangers in some land, but living in their own land.   

 

So that takes us to between 2428-2448 years.  Now the next Scriptural 

key given to us, comes from 1 Kings.  We are told this: 

1 Kings 6:1  “And it came to pass in the four hundred and eightieth 

year after the children of Israel were come out of the land of Egypt, 

in the fourth year of Solomon's reign over Israel, in the month Zif, 

which is the second month, that he began to build the house of the 

LORD.” 
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(That is, he began to build the Temple.)  Now the coming out of the land 

of Egypt was 40 years prior to the end of Abraham’s seed’s wandering.  

So we subtract 40 from the 480, and we have an additional 440 years till 

the fourth year of Solomon and the laying of the foundation for the 

Temple.  So we are up to 2688-2888 years. 

 

The next dates given to us are the list of Kings.  To try and determine 

dates from the king list can only be done by limiting ourselves to the 

Kings of Judah, the royal line of Jesus.  The disobedience of the kings of 

Israel, the murders, rebellions, and changes in family dynasties led to a 

broken line of kings, impossible to follow.  The lineage of the Kings of 

Judah, on the other hand, all remain in the lineage of David, and are 

rather simply to follow.  There were simply 430 years of the kings of 

Judah from the fourth year of Solomon to the 11th year of the last king, 

Zedekiah.  

 

Now Ezekiel gives us a curious prophesy which has baffled many of the 

world’s chronologists, but which bro. Thomas easily deciphered to 

confirm the use of the Kings of Judah only, in creating a chronology.  

Ezekiel was told: 

Eze 4:4-6  “Lie thou also upon thy left side, and lay the iniquity of 

the house of Israel upon it: according to the number of the days that 

thou shalt lie upon it thou shalt bear their iniquity.  For I have laid 

upon thee the years of their iniquity, according to the number of the 

days, three hundred and ninety days: so shalt thou bear the iniquity 

of the house of Israel.  And when thou hast accomplished them, lie 

again on thy right side, and thou shalt bear the iniquity of the house 

of Judah forty days: I have appointed thee each day for a year.” 

 

From this we learn that there was to be 390 plus 40  or 430 years from 

the fourth of Solomon to the end of Zedekiah, or 3,280-3,300 years from 

creation to the destruction of the Temple in the 11th year of Zedekiah. 

 

Now the Bible Chronology, for all practical purposes ends there.  But we 

know with modern Archeological accuracy, and also through a different 

Bible prophesy which we shall look at, that Babylon’s first invasion of 

Israel took place in the winter of 605 BC, which began on December 23rd 

605 BC., just a few days before the start of 604 BC.   604 BC is the 

correct date for the invasion, which, according to the Bible’s account was 

17 years before the end of Zedekiah’s reign.  So we subtract 17 from our 

3,298-3,318, and we have 3,301 years from Creation to 604 BC.  Well, 

how far are we now away from 604 BC.   

 

Well we take 2021 AD years, and add the 604 BC years, and we get 

2,625 total years.  We add that to our 3,298-3300, and we get 5905-5925.  
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So using the Bible’s own chronology, we see that we are still roughly 75 

to 95 years away from the end of the 6000 year plan of God.  So does 

that mean there are 75-95 years left till Christ’s return?  What does the 

Bible prophesy tell us must take place after the return of Christ, but 

before the start of the Millennium?  Well, of things we can date, there 

will be a Mid-heaven Proclamation, of 10 years preaching the kingdom 

to the world.  30 years of war with those who are rebellious.  I think we 

can date the building of Ezekiel’s Temple to 10 years.  That takes us to 

5,976.  So that leaves only 25 years for some prophetic events where we 

are given no time frame, like the judgement, and the many battles the 

Bible calls Armageddon.  So you can see, we are running out of time, by 

the Bible’s own record. 

 

Now, that the dates have been correctly established by the world’s 

archaeologists, we have another interesting prophesy.  Israel had been 

promised that they would not be cast off forever, but that they would be 

punished.  Jeremiah told them: 

Jer. 30:10-11  Therefore fear thou not, O my servant Jacob, saith the 

LORD; neither be dismayed, O Israel: for, lo, I will save thee from 

afar, and thy seed from the land of their captivity; and Jacob shall 

return, and shall be in rest, and be quiet, and none shall make him 

afraid.  For I am with thee, saith the LORD, to save thee: though I 

make a full end of all nations whither I have scattered thee, yet I 

will not make a full end of thee: but I will correct thee in measure, 

and will not leave thee altogether unpunished. 

 

Now this punishment should not have come as a surprise to Israel.  It was 

actually a part of their law, the Mosaic law.  When God gave Israel the 

Mosaic law, and commanded them to keep it, He told them that if they 

kept it, they would be blessed, and that they would prosper.  But this is 

what he told them would happen to them if they broke it. 

Lev. 26:15-18  And if ye shall despise My statutes, or if your soul 

abhor My judgments, so that ye will not do all My commandments, 

but that ye break My covenant:  I also will do this unto you; I will 

even appoint over you terror, consumption, and the burning ague, 

that shall consume the eyes, and cause sorrow of heart: and ye shall 

sow your seed in vain, for your enemies shall eat it.  And I will set 

My face against you, and ye shall be slain before your enemies: they 

that hate you shall reign over you; and ye shall flee when none 

pursueth you.  And if ye will not yet for all this hearken unto Me, 

then I will punish you seven times more for your sins. 

 

And again: 

Lev. 26:27-33  And if ye will not for all this hearken unto Me, but 

walk contrary unto Me; Then I will walk contrary unto you also in 
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fury; and I, even I, will chastise you seven times for your sins.  And 

ye shall eat the flesh of your sons, and the flesh of your daughters 

shall ye eat.  And I will destroy your high places, and cut down your 

images, and cast your carcases upon the carcases of your idols, and 

My soul shall abhor you.  And I will make your cities waste, and 

bring your sanctuaries unto desolation, and I will not smell the 

savour of your sweet odours.  And I will bring the land into 

desolation: and your enemies which dwell therein shall be 

astonished at it.  And I will scatter you among the heathen, and will 

draw out a sword after you: and your land shall be desolate, and 

your cities waste. 

 

So how silly it becomes from a Scriptural perspective to suggest that God 

will not fulfill His promises because the Jews crucified their Messiah.  

Israel was to be punished, to be sure.  And they have been.  They were 

punished 7 times for their sins. 

 

Now there is a curious thing about this term 7 times.  In ancient times, 

when the prophesies were written, the world was on a lunar calendar.  

There were 360 days in a year.  So in prophetic language, a time 

represents 360 years.  It is also for this reason that our circle has 360 

degrees, which any of you familiar with mathematics will remember.   

 

The Jews were to be punished 7 times for their sins.  Well, 7 times 360 is 

2520.  We should then expect the Jews to be punished 2,520 years for 

their transgressions.  It is curious to note that this is precisely what 

happened.  According to the Biblical Archaeology Magazine, and 

virtually every modern archeologist, the king of Babylon came against 

Israel in the winter of BC 605.  If we add 2520 years to BC 604 we come 

to AD 1916.  In archeology, there is no year 0, so when doing 

mathematics across the change from BC to AD, you must add a year.  It 

is of no small consequence that on December 11, 1917 General Edmond 

Allenby marched into Jerusalem, freeing her from the Moslem yoke of 

the Turks, and setting the stage for the rebirth of the nation of Israel, 30 

years later by the United Nations. 

 

Israel truly was punished 7 times for her sins.  But that punishment has 

now been completed and since that time, the events of the world have 

been altogether in another direction.  Since that time, the Jews have been 

persecuted, but that persecution has been consistently moving the Jews 

back to Israel.  And that prophesy ties in with a Biblically accurate 

chronology. 
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FOURTH LETTER TO THE ELECT OF 

GOD IN A TIME OF TROUBLE 

THE CONSOLATIONS OF TROUBLE 

For the last time at present, I greet you in the name of the Lord, wishing 

you all the comfort and fortitude and joy which Christ intended his 

disciples to receive from his loving and sympathizing words at the table 

before he left them; and which they would always impart to us, if our 

minds were capable of continuous and lively remembrance. 

 

THE REALITY OF DIVINE LOVE 
 

KNOWN AND LOVED OF GOD, AND DEARLY BELOVED BY 

CHRIST, 

 

It is one of the many evils of our present situation that the endearments 

of the truth seem empty phrases. As it is with the name of God’s 

family—the elect—so it is with the love that belongs to them; it is talked 

of only to seem a mockery or a thing that strong men are ashamed of. But 

it is none the less a precious reality. It may seem as absent and dead as 

the flowers of summer in the depth of winter, but it exists as actually as 

the roots and seeds under the snow, and will come forth in beauty and 

fragrance in due season. 

 

Paul speaks of “the comfort of love.” Love is comforting. We all feel the 

comfort of it, whether we are the subject or the object of it. It is the most 

beneficent mental activity in the universe. It blesses giver and receiver 

alike. It is the highest phase of the Eternal Power, from which all things 

have sprung: God is love. He is truly many things besides: but love 

inspires and directs them all. 

 

You do not experience much of love upon earth at present. You are, in 

fact, languishing for want of it. A mother’s love sweetened the early 

years of your life: the love of companions and friends continued the 

sweetness for a time: but as life rolled on and experience of human 

weakness increased in yourselves and others, the sweetness had 

gradually disappeared with the inrush of the bitter waters of a more 

accurate knowledge of all human things. 

 

And now you find yourselves in a desert in the midst of many people, 

you are alone, and where love is mainly a thing of memory or of painful 
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desire. And you groan within yourselves and pine for love, both to 

receive and bestow. 

 

Now, there is an antidote to the unutterable sadness of this position, if we 

can but open the mind to its application. It lies in the fact that the elect, in 

the midst of their afflictions, are “known and loved of God and dearly 

beloved by Christ.” You have only to believe the fact to feel the comfort 

of it. You cannot feel it by looking into your own heart. The fact does not 

lie in your feelings, but quite outside of them, just as any friend’s love is 

a fact outside of your own feelings. To feel the comfort of your friend’s 

love, you look at its indications his acts, his words, his looks. These 

inspire you with the confidence of his love, and the confidence brings 

comfort. If you trusted to your own sensations apart from the tokens of 

love, you could not feel either the confidence or the comfort. 

 

It is much more so with the love of God. If you trust to your feelings, you 

will never know it, for there is no point of contact between human 

feeling and divine thoughts. God’s thoughts are outside of us, and as 

much higher than our thoughts as heaven is higher than the earth, as God 

says (Isa. 55:12). 

 

What you must do is to look at its tokens. These are of a somewhat 

different order from the tokens of human love, yet it will be found upon 

reflection that they are not less tangible or convincing. There are words 

and acts (historically reflected), there are looks. The difference is that 

they are not personal to ourselves. Doubtless, this is a great difference as 

regards our ability to appropriate the comfort; still it does not affect the 

essence of the thing: the tokens have only to be looked at steadily to 

bring the conviction that will produce the comfort. 

 

TOKENS OF DIVINE LOVE   
 

What are the tokens? (Tokens, that is, of the feeling existing in God’s 

mind, irrespective of our ability to be conscious of it)—I might speak of 

creation as it is—its beauty, its wisdom, its manifest beneficence: but 

you might feel as if this did not come close enough. Creation you might 

feel to be too vast and indiscriminating to give an assurance upon which 

you could individually rest. This would be a natural feeling to some 

extent, a reasonable feeling. Still, it may be carried too far: you must 

allow it is something to see divine wisdom and love manifest in creation, 

as we see it with our eyes. 

 

It is something to see the Father’s impress in the physical universe, 

marred and obscured though it may be by the particular disturbance 

prevailing at present in the affairs of men. Doubtless, it is more to the 
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purpose to note the fact of His having spoken and acted. This fact comes 

to us with Israel’s history, and the history of Europe as affected by the 

apostolic work. Moses and the prophets come before us in the other. The 

Bible is the irremovable and inexpugnable monument of both. In the 

reading of it, we are in the warm presence of living reality. We hear 

God’s voice: we see His wonderful acts: we almost note His looks in 

Christ: and out of all comes the conviction of the Father’s love—not as a 

fantasy, not as a sentiment, but as a deduction, as scientifically accurate 

in its process and result as any modern demonstration. 

 

What more explicit assurance could we have than we have received? 

 

First Moses tells us: 

“The Lord thy God is a merciful God . . . The Lord is long suffering 

and of great mercy, forgiving iniquity and transgression.” 

 

Then from David we have the teeming declarations with which the 

Psalms abound, 

“The Lord is gracious and full of compassion: slow to anger, and of 

great mercy. The Lord is good to all: and His tender mercies are 

over all His works. The Lord taketh pleasure in them that fear Him: 

in those that hope in His mercy.” 

 

Then the prophets, one and all, as occasion serves, unite in telling us 

what Isaiah declares: 

“God is my salvation, I will trust and not be afraid: for the Lord 

Yahweh is my strength and song: He also is become my salvation . .  

Thou wilt keep him in perfect peace whose mind is stayed on Thee, 

because he trusteth in Thee.” 

 

In the apostolic writings (including in them the apostolic record of 

Christ’s sayings) God’s love may be said to glow with a warming 

brightness that we cannot escape. First, Jesus tells us in general that God 

has “loved the world,” and sent him for the reason that a way might be 

opened for His love to operate conformably with His righteousness. Then 

particularly, he used such comforting words to the disciples as these: 

“The Father Himself loveth you.” 

 

“He careth for you.” 

 

“How much more shall your heavenly Father give good things to 

them that ask Him.” 

 

The apostolic letters, which are the breathings of the Spirit of God, are 

full of the same comfort. 
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“If God be for us, who can be against us.” 

 

“Who shall separate us from the love of Christ? Shall tribulation or 

distress, or persecution or famine, or nakedness, or peril, or sword? 

. . . Nay, in all these things we are more than conquerors, through 

him that loved us. For I am persuaded that neither death nor life, 

nor angels, nor principalities, nor powers, nor things present, nor 

things to come, nor height, nor depth, nor any other creature, shall 

be able to separate us from the love of God which is in Christ Jesus 

our Lord” (Rom. 8:31-39). 

 

“God, who is rich in mercy, for His great love wherewith He loved 

us, even when we were dead in sins, hath quickened us together with 

Christ, and made us sit together in heavenly places, that in the ages 

to come, He might show the exceeding riches of His grace in His 

kindness toward us through Christ Jesus” (Eph. 2:4-7). 

 

“In this was manifested the love of God toward us, because that 

God sent His only-begotten Son into the world that we might live 

through him. Herein is love, not that we loved God, but He loved us, 

and sent His Son to be the propitiation for our sins . . . We have 

seen and do testify, that the Father sent the Son to be the Saviour of 

the world” (1 John 4:9-14). 

 

Here, then, are the tokens and the pledges of the love that exists in the 

Father for His children. Not only in the Father, but in Christ, especially, 

if there is any difference: for the love of Christ for his brethren is 

compared to the highest love known to man, the love of a bridegroom for 

his bride (Eph. 5:25-30). 

 

What should hinder our joy in this love? It has not been intimated to us 

personally: but it has been assured to “whomsoever” and to “all,” who 

come into a certain way of things. You have come into this way, and you 

walk in it. You believe the great and precious promises: you are daily 

striving to obey the beautiful commandments. Wherein you fail, you may 

have mercy and forgiveness, through the mediation of the “great high 

priest over the house of God,” who ever liveth to make intercession for 

us: for, 

“If any man sin, we have an advocate with the Father, Jesus Christ; 

and if we confess our sins, he is faithful and just to forgive us our 

sins and to cleanse us from all iniquity.” 

 

Remember, also, for your comfort, that this love that is in God, the 

Father, and in the Lord Jesus Christ, is supreme in the heart of every 

member of the house to which you belong. You may not see much of it 
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now. You may know more of being “in heaviness, through manifold 

temptation.” You are far scattered and lonely, just now; but nothing can 

change the purpose of God to “gather together in one” the family of His 

love, that they may rejoice in His love, and in the love that will pass in 

unchecked and flowing stream from heart to heart in their glorified 

assembly. 

 

SUSTAINING LOVE FOR ALL OCCASIONS 
 

Is there not, in these things, power to sustain the heart in the midst of all 

the “sufferings of this present time?” What could be more consoling than 

the confidence that the love of God protects and guides us now in the 

darkness and the silence: that the love of Christ is engaged solicitously 

on our behalf, though we cannot see or know it by mere sensation? And 

that, after a brief conflict with the toils, weaknesses and disappointments 

of our mortal years, we shall enter into a realm of being and an order of 

society in which love will be our atmosphere, joy our light, praise our 

life, and peace and glory our everlasting habitation? 

 

There is no situation in life in which these convictions are unable to 

impart courage, and nobleness and purity. 

 

Are you a servant? Care not for it. It is but for a time; you are Christ’s 

free man or woman, to be manifest in no merely sentimental manner at 

his coming. Have you to work for unlovely employers, on whom your 

service seems thrown away, and for whom all natural heart-motive 

would fail? Redeem your part by acting it, as Paul recommends, 

“In singleness of heart as unto Christ, not with eye service, as men 

pleasers, but as the servants of Christ, doing the will of God from 

the heart: with goodwill doing service, as to the Lord and not unto 

men.” 

 

Are you engaged in uncongenial employment? As a conscientious 

servant of Christ, with heart a-lit with hope, you can attend to it in the 

spirit of the divine command, which says, 

“Whatsoever thy hand findeth to do, do it with thy might:” and in 

the confidence expressed in the Psalm which says, 

“Thy needy shall not always be forgotten: the expectation of the 

poor shall not perish for ever.” 

 

Are you dissatisfied with the smallness of your sphere and the limited 

nature of the service you can render? Be comforted by the thought that 

small things are often very important; that large ways might not be so 

useful in your particular case; and that it is possible for you in a small 

sphere to do what is, after all, the utmost a man can do in any sphere, and 
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that is, to faithfully make the very best use of the opportunity God gives, 

knowing that the small will be accepted equally with the great at the 

hands of Him with whom— 

“It is accepted according to what a man hath, and not according to 

that he hath not.” 

 

It will be helpful, too, to remember that it is the faithful filling of a small 

place that is always exhibited to us in the Lord’s teaching as the ground 

of exaltation to great things at his coming. 

 

Have you to mix with ungodly company and to endure the opposition of 

the scornful? The memory of the Lord’s own experience of this line of 

things, and the recollection that it is in temptation and difficulty that 

righteousness is brought forth for honour and comfort in the day of the 

Lord, will reconcile you to your lot, and enable you to turn that which is 

evil into good. 

 

Have you no comfort, no love, no consolation? Build your heart in God. 

God loves and guides now, and has unspeakable goodness in store. 

Remember that it was not as a beautiful form of words that Christ said, 

“Blessed be ye poor . . blessed are ye that hunger now . . . blessed 

are ye that weep now . . blessed are ye when men shall hate you.” 

 

He said these things because they are true, and that they might be 

realised by those to whom they refer while yet in their tribulation. Such 

shall laugh: shall be filled: shall be comforted: shall inherit the 

kingdom—in faith of which they can endure in the face of all the storms 

that may howl through the wintry land of their probation. 

 

Are none of these things your experience? Are you on the contrary, well 

off? Master of your own actions? Blessed with leisure, means, honour 

and friends? There is no need to be distressed, as I have known some 

distressed, with a fear that in such circumstances, it is impossible for our 

lives to be in harmony with God. God has use for a variety of servants in 

His house. You have to estimate your case scripturally, measure it, and 

handle it according to what is written, and all will be well. 

 

Do not get away from the Scriptures, either by neglect, or by unscriptural 

doctrines of things. Accept God’s guidance for such cases: 

“To whom much is given, of them much shall be required.” 

“Charge them that are rich . . that they be rich in good works, ready 

to distribute, willing to communicate.” 

“Mind not high things: condescend to men of low estate:” 
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While the brother of low degree is to rejoice that he is exalted by the 

truth, “the rich” is to rejoice “in that he is made low” (James 1:10), that 

is, he is not to be ashamed of the humbling associations of the truth, or to 

stand apart as if he were of higher consequence in the body of Christ, but 

rather to take joyfully the only opportunity he has of partaking of the 

sufferings of Christ and the afflictions of the gospel. 

 

But it is mostly the poor and the afflicted that are called to the Kingdom; 

such is God’s appointment and no man can change it. It is mostly among 

their ranks that the elect will be found. It is mostly these that need the 

consolation afforded by the truth in a time of trouble; and to these chiefly 

I have made bold to address these wandering remarks. 

Robert Roberts 

April 1885 

 

The Final Consolation 
 

It is a picture, but not a fancy.  It is beautiful, but not a fable.  It is 

ravishing to the imagination, and yet the presentment of truth as practical 

and actual and tangible as any sight to be seen at any time in the 

humdrum streets of a modern city. 

 

It comes direct to us on the guarantee of Him who holds heaven and 

earth in His hand—who, having cursed, can bless; who, having smitten, 

can heal; who, having caused us to know the misery of His withdrawn 

countenance from the earth, and the consequent prevalence of disorder 

and death, can gladden our eyes by the spectacle of the tabernacle of God 

with men, and human life a beautiful and holy and joyful thing for ever. 

 

Come to the land of promise in the day of its glory—not as you are 

now—burdened with infirmity, with a nature easily fatigued, eye soon 

dimmed, power soon spent, and having but scant capacity to rise to the 

surrounding sublimities of the universe, or to apprehend sympathetically 

the subtle glories of the Spirit. 

 

Come, when it has been said to you as to Joshua, "Take away the filthy 

garments from him... 

“I will clothe thee with a change of raiment." Come when mortality 

no longer weighs you to the earth, and when you know the new 

experience of having "the garment of praise for the spirit of 

heaviness.”  Come when you can step lightly and joyously abroad 

upon the earth in the freedom and power of spirit nature; strong, 

penetrating eye looks out of a glad heart to behold in all things the 

unfolded love, and wisdom, and glory of God: when every thought 

is a joy, every movement a pleasure; every breath the inspiration of 
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an ecstasy that can only find fit expression in praise to Him that sits 

upon the throne. 

 

In such a state, any land, any configuration of country, would furnish 

suitable sphere.  But God puts His jewels in fit settings.  He hath called 

and glorified His children, and "He hath prepared for them a city"—a 

city having foundations, whose builder and maker is God. 

 

Abraham sojourned in the geographical area of this city—in the land of 

promise—as in a strange country; but that is now long past.  Forsaken 

and hated for ages, the land is now "an eternal excellency, a joy of many 

generations." God has fulfilled His promise, and has made "her 

wilderness like Eden—her desert like the garden of the Lord." Come and 

see as we go; we stand on the hills of Judea, now no longer stern and 

wild. 

 

They are clad with glorious vegetation, of every form and fragrance. The 

hills are clothed with pleasant woods, and the valleys rejoice in the 

smiling beauties of a rich cultivation—field and vineyard, fruits and 

flowers, corn and wine. 

 

The air is clear and warm, and laden with pleasant odors.  The view on 

all sides is magnificent and far-reaching.  No smoke obscures the 

landscape, no fog on the valleys, no mist on the hills.  The sky is 

cloudless, and the sun pours his healing flood of light on rejoicing land 

and ocean. 

 

The whirr of pleasant insect; the musical song of bird helps the sense of 

gladness that fills the air.  Nearby are pleasant homesteads, standing each 

in its own plot or portion, neatly trimmed and well-kept.  Below in the 

valley, towns and hamlets, peopled by righteous Israelites, are visible in 

the far receding distance, clearly visible in this transparent atmosphere, 

in which everything appears nearer than it is. Jerusalem is faintly visible 

on our northern horizon.  Let us hasten in that direction. 

 

This is only the profane portion of the land—a scene of peace and 

righteousness and plenty, truly, but not comparable to "the holy portion 

of the land." Come to the holy portion of the land—the land given as an 

oblation to the Lord. 

 

We approach Jerusalem, or rather Yah Shammah (the new name of the 

new city) from the south.  It stands in the southernmost section of the 

holy portion.  It is an immense city, built upon a plan of perfect 

symmetry and proportion.  It is very unlike the huddled clusters of  

human dwellings called towns with which we have been familiar. 
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The general plan is an exact square, marked by an outer wall.  The square 

is of enormous extent, measuring nine miles through at any point.  The 

wall is of bright stone, and adorned with towers at regular distances. 

 

We only see the south wall.  It stretches away right and left further than 

the eye can follow.  It is over nine miles long on the south side, and on 

all the other sides the same.  There are lofty ornamental gates at regular 

distances. 

 

We descend from the overlooking hill and enter by one of these gates. It 

would be pleasant to stay and inspect the city; but we want to hurry on to 

the temple, and, therefore we must be content with a rapid passage 

through the central thoroughfare, which we have chosen, to the northern 

exit by one of the gates in the north wall.  Just before passing on, we 

notice at a glance the stately character of the city.  The streets are straight 

and wide, and shaded with trees, and, at regular distances, open out into 

squares and crescents.  The houses are not high, and stand apart in 

gardens except where here and there palatial blocks of buildings spring 

from the midst of the squares.  We ask what these are and are informed 

that they are reception-houses, for the accommodation of the visitors 

who daily come from all parts. 

 

There is an immense number of the people in the city, but the city is so 

vast that they do not appear numerous, except at certain points, as we 

pass along.  Their aspect is such as we never saw in any city crowd 

before— so quiet, yet so cheerful; so brightly interested in everything, 

yet so orderly and respectful; so apparently cultured and well-to-do, yet 

having none of the fussiness and arrogance usually associated with 

prosperity.  All are well-clad, clean, intelligent, good, righteous, and 

happy—no boisterous merrymaking—no foolish banter - no unsuitable 

speaking.  They are a few of the happy subjects of the kingdom of God. 

 

They have come from all parts of the earth to do homage to the king— 

wives and families with them, leaving behind them prosperous 

homesteads and occupations, to which they will return in a little season.  

We hasten in a straight line along our nine-mile avenue of picturesque 

and happy human habitation—(we could take the help of an electric car, 

if we liked; for such has been provided in all the thoroughfares, for the 

use of the people; but, in our new state, we prefer to walk; we can 

quicken our pace, when we want to do so by gliding along in the air, 

skimming the surface of the road, as we dreamt of in our mortal days.) 

 

We get out at the gate of Judah; opposite which, after crossing an 

ornamental common of about half a mile in breadth that runs round the 
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entire city, there opens a magnificent highway running in a straight line 

in a northern direction towards the temple which is distant about thirty 

miles. 

 

Along this highway we proceed.  It is very broad, and of noble aspect. A 

line of tall trees in a broad band of turf divides it in the center, and again 

in the middle of each side, giving four spacious roadways running side 

by side, lined with trees and bordered with turf and flowers. 

 

The country on each side is laid out in field and estates, which are in the 

occupation of the Levites and of second order who serve the temple, 

whose lands, however, are accessible to visitors at all times.  The country 

becomes more magnificent at every step.  At certain points, side roads 

strike off and return in many turnings and windings to the main road 

again. These side roads lead through woodsy solitudes of paradisaic 

beauty. 

 

Let us go down one of these roads and behold the fulfillment of the 

promise that the Lord would make the place of his feet glorious.  All is 

quiet, comforting, and beautiful.  There is no dankness, but only a sense 

of bracing relief in the shade they give: no wetness on the ground, but 

only a pleasant soft hardness.  There are no walls or fences at the side of 

the road.  You may walk straight off the road on to velvet turf under the 

trees and among the shrubs. 

 

Here you find all kinds of fruit growing—all kinds of flowers in bloom. 

You are at liberty to put forth your hand and do as you will. How 

delicious the odor everywhere! We stroll and stroll. 

 

We come upon a break in the wood where the ground descends into a 

gorge.  We see clear out to the side of an opposite hill.  A brook murmurs 

past where we stand.  The sun streams over all.  What a delicious hush! 

What a sense of joy in every fiber of our being.  We enjoy the scene for a 

few moments.  

 

Then we hear the sound.  How beautiful! The voices so musical, so full 

and correct—the instruments so adapted to the voices.  There must be at 

least a hundred people.  It is beautiful! It is ravishing! We stand and 

listen.  We do not know the piece, yet it seems familiar.  It is a psalm of 

praise to God.  We hear it out, and then all falls quiet.   

 

We would like to make the acquaintance of the company.  We direct our 

steps towards the top of the hill.  Going along upward leading paths, we 

see people coming towards us.  As we go forward, we approach them.  

They look inquiringly and smilingly at us, we look inquiringly and 
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smilingly at them.  We are not in the least embarrassed: only we were 

silent. 

 

Then the foremost of their company—a vigorous elderly man of noble 

look—so majestic, yet so friendly—with such exquisite tenderness of 

manner, and yet such kingliness of carriage, broke the silence.  He spoke 

in Hebrew, but we seemed to understand it quite naturally.  He said, 

"You are friends, I know."  

 

We said, "We are."  

 

"Friends of the Lord?"  

 

“Praise the Lord, yes."  

 

"You have come in a happy time—the time of favor to Zion.” 

 

“Yes, it is a time we have long waited for." 

 

“So have we all.” 

 

“The Word of the Lord is sure, and has come to pass."  

 

"Where do you hale from?"  

 

"Britain."  

 

"Oh—Britain—Tarshish—yes; the one of the most celebrated of the isles 

of the Gentiles. God has made use of her in bringing about Israel's 

deliverance. We have just been indulging in a psalm on the subject."  

 

"Yes, we heard you; we were greatly delighted.  We should like to hear it 

again."  

 

"Should you? Well, there is nothing to hinder.  There is an open space at 

the foot of this gorge where it would be convenient."  

 

We cannot express the indefinable pleasure we felt, as we walked 

together down the hillside towards the spot indicated.  As we walked, we 

said, "Might we be so bold as to ask who your company are?"  

 

"They are a small band of the Lord's people, settled now in these parts, 

who have come out for an evening stroll. You ought to know who we are            

–-You look as if you belonged to the Lord's people yourselves."  
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"Well, in truth, we do; and we instinctively felt that you were a company 

of the saints—the immortal saints.  Yet we felt compelled to presume 

nothing on our first visit to this most blessed realm."  

 

"Have you been among the dead, then, my friends?"  

 

"No, we belong to the current generation.  We were alive at the coming 

of the Lord."  

 

"Ah! you have been favored not to see corruption."  

 

"We do not feel it has been a greater favor than that enjoyed by those 

who, by a momentary wink as it were, escaped from the vanity of human 

life, as it was in the Messiah's absence, into the glory revealed at his 

return."  

 

"Well, there is something to be said on that score.  For one, I should not 

liked to have lived all the days that divided my mortal life from the 

resurrection."  

 

"How long might the interval have been?"  

 

“Nearly three thousand years."  

 

"Whom may we have the honour of speaking to?" The old man (looking 

as young in his hoary hairs) paused.  Those near him who had gathered 

close to us, and were eagerly enjoying our conversation, said: 

 

"Who do you think?”  

 

We looked inquiringly. 

 

"Guess?"  

 

"We cannot."  

 

"Who wrote most of the Psalms?"  

 

We bowed with unspeakable pleasure. "King David? oh happy day!"  

 

Our majestic speaker said, "Even so: a morning without clouds, as the 

Lord promised."  

 

Arrived at the bottom of the glade, we stood together and sang the 

anthem we had heard them sing on the top of the hill—David leading.  
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Oh, such voices! Oh, such blending of liquid melodies! Oh, such fervent 

pouring of the soul into the meaning of the words.  The delight was un-

utterable.  Preparing to resume the journey, we are asked where we are 

bound. 

 

"The Temple."  

 

"Not tonight?"  

 

“We had thought of it."  

 

"Put it off till tomorrow.  Come with us.  We spend the night at 

Abraham's palace.  There we shall introduce you to a number of friends."  

 

The proposal is overpoweringly good.  But we are not embarrassed.  We 

would not have been so in the old mortal.  In the new man to which we 

have attained, we are simply at home in a perfect satisfaction.  We 

express our pure pleasure at the prospect, and start off with our company, 

numbering about 200 persons—men and women—all so lovely to look at 

and so bright to talk to. 

 

We find they comprise Jonathan, Asaph, Nathan, Uriah, Bathsheba, and 

a number who were David's intimates in the days of his flesh.  Others we 

did not know.  We ascertained that they formed David's personal circle in 

the new order of things.   

 

Abraham's palace to which we were heading was some distance off.  It 

stood within seven miles of the temple, and we were still 20 miles away.  

There was need for speed, as the softening light warned us of the 

approach of evening's arrival.  So, at a signal from our leader, we 

resorted to the angelic mode of locomotion, and by a simple act of the 

will, were able to propel ourselves through the air by a slight motion of 

the limbs at a short distance from the ground.  We went at a rapid pace, 

but it was not at all fatiguing, and there was no sense of chill from 

rushing through the air.  On the contrary, it was a delightful exercise.  

We seemed to get along like a company on very fleet bicycles, but 

without their violent contortions.   

 

The air was balmy; and our progress through it only seemed to give us a 

higher sense of its exhilarating power, and bring out more distinctly the 

sweetness of the odors exhaling from the paradisaic vegetation clothing 

hill and dale. 

 

In an hour's time we arrive at Abraham's palace—a magnificent palace, 

standing in a wooded seclusion.  He has evidently a large company at 
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home.  They are waiting for us expectantly.  We are announced while yet 

a good way off, and they all come out on the balconies and corridors in 

front of the spacious building, and salute us as we pass within the 

grounds in front.  Ornamental tables are arranged for a meal.  There is a 

pleasant mingling on the green sward—much brilliant talking and silvery 

laughter—everyone so bright and well. 

 

Then they all sit down—about 600 people.  A venerable figure rises—not 

bent or aged, but noble in the air of ripe maturity—hair and flowing 

beard of pure white; a countenance full of gravity and kindly repose, but 

having no sign of weakness.  He calls upon every glorified son and 

daughter of the Lord God Almighty to give thanks to the Possessor of 

Heaven and Earth for the overflowing bounty of His goodness in the 

Saving Messiah.  In few suitable and sonorous words, he presents the 

offering of thanksgiving.  Then the other kingly old man stands also and 

says: 

 

"It is a good and a pleasant things to give thanks to the Lord...Let us 

praise the Lord!" and the whole company rise with a readiness that seems 

like an elastic bound, and all eyes on David, who raises his hand to lead, 

they break forth into a psalm with such fervor of shout, such emphatic 

enunciation of words, and such beauty of musical utterance, that the 

mere exercise seems to rouse them into a fresh glow of the heavenly 

ardor that is normal with them all.   

 

They then sit down and partake of grapes and various fruits.  There are 

cooked dishes of various kinds for those who prefer.  All is partaken of 

with perfect gastronomic relish.  There is much pleasant talk and 

interchange of animated glances between persons at different parts of the 

table.  All eat heartily, but not heavily.  There is no heaviness or 

indigestion afterwards.  It is not possible.  The food partaken of becomes 

the subject of a slow spiritual combustion, which assimilates every atom 

of it to the energy of the spiritual body; and the process of this 

combustion is a source of pleasure to the eaters. 

 

The repast finished, there is a breaking up of the company into groups, 

and an indiscriminate comingling, affording the opportunity of private 

snatches of conversation with any who may choose. 

In this way we approached Abraham, who stands in the center of a 

group, conversing in a deliberate, cordial but stately manner.  We listen, 

and do not presume to take part though having many questions we  

would like to put.  We know there will be plenty of time afterwards. 

 

After two hours spent in this way, we unite in another song, after which 

we are all shown to separate apartments for the night.  We were not tired.  
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We had no inclination to go to sleep.  We felt quite as bright as mortals 

usually do in the morning, and a little brighter, I fancy.  Still, it was an 

acceptable change to enter a cool, lightly-constructed, pleasant chamber, 

with slight and elegant furnishings, to spend the night alone. 

 

There was no darkness.  There was a glorious moon overhead, showing a 

brightness rarely visible in western countries.  The chamber was lit 

electrically: and, in addition to this, we felt a light in ourselves that made 

us feel as if darkness could not be.  The night quickly passed; sometimes 

we paced the room in reflection; sometimes reclined on the top of an 

elegant couch (no need for getting under the clothes): sometimes got up 

and read, and sometimes sang. 

 

When morning arrived, the sun poured her golden flood in at the 

windows, and we were ready for a new day without any sense of fatigue 

such as we should have been sure to experience after such a night in 

mortal days.  Looking out at the windows, the eye took in a noble stretch 

of country, lying away behind the beautiful grounds of the palace just in 

front.  The country descended towards the Jordan River in the distance, 

beyond which rose a rampart of purple hills running north and south. 

 

To the right and left, in the near neighborhood of the palace, were 

distinctly marked spurs of the ridge on which the palace itself stood, 

covered with wood.  It was a picture of seclusion and peace in the 

morning brightness and the balmy air, yet there was no loneliness. 

Pleasant sounds and the occasional sight of a visitor stepping out to enjoy 

the scene, reminded us that we were in the habitation of intelligence and 

love—in one of the abiding places of the Father's house now set up on 

earth. 

 

Descending to a great hall on the ground floor, we found a large 

company mustered, joyous, bright, and gay.  I observed there was none 

of the quiet fatigue that mortals experience after an evening's social 

exercise such as we had had.  All were fresh and lively.  Exchanging 

hearty greetings with those next to us, we sat down and waited for the 

progress of events, our uppermost desire being an early departure to see 

the temple.  Shortly, a psalm was proposed, in which all took part in the 

effective manner of the previous evening.  Then the God of Abraham 

was addressed by Abraham, the father of us all, in simple, earnest words, 

that took us all with him to the throne of the Eternal. 

 

Shortly after we had sat down, we were summoned to another room for 

the morning meal.  Out we thronged in pleasant crowds, and were 

conducted to a large banqueting hall with skylight dome roof and walls 

largely constructed of glass, on which vines were trained and adorned 
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with various ornamental plants.  Bright tables occupying the hall from 

end to end groaned under the load of all good things, interspersed with 

flowers. 

 

Abraham called on David, who gave thanks with a fervor that thrilled us 

all, and evoked a loud "Amen" from every mouth.  We asked if Isaac and 

Jacob were present, and were told they were not; that they had palaces of 

their own not a great distance away, and that though frequent visitors 

they had more often to act the part of host to the numbers that came to 

see them from all parts.  We might see them in the course of the day at 

the Temple, as there was to be a special gathering of all the saints. 

 

"Shall we see Moses?"  

 

"Very likely; he is always prominent on such occasions."  

 

"And the Prophet like unto Moses?"  

 

"We are nothing without Him.  In Him dwells all the fulness of the 

Godhead bodily." We felt almost overpowered at the prospect of seeing 

the Lord Jesus in all his glory.   

 

Breakfast being over, we discovered there would be no delay in getting 

our desire gratified.  The whole company were shortly ready, and on the 

road that lay in the direction of the Temple, going south and west from 

Abraham's palace.  The road lay through a mountainous district, 

exuberant with the choicest vegetation, and the morning air was rich with 

the odor of flowers. 

 

We were not long in accomplishing the distance at a moderate walk. The 

intercourse we enjoyed with first one and then another in that superb 

company would have quickly whiled away a desert journey. What was its 

goodness in the holy ground of Zion, whom the Lord had comforted, as it 

is written "He will make the wilderness like Eden, her desert like the 

garden of the Lord?" Truly joy and gladness were found therein— 

thanksgiving and the voice of melody. 

 

At last, the Temple burst upon our view, as we rounded the corner of a 

hill on which we stood at a considerable elevation.  How shall I describe 

it? It was about a mile off from where we stood.  It looked like a square-

set, symmetrical city of palaces.  It was not what we have always 

understood by a temple; that is, it was not a building, an edifice, however 

large, but an immense open structure of light and airy parts, all of 

enormous size, yet all resembling one another, and covering such an area 

that they did not look so large as they were. 
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What we saw from where we stood was, of course the outer wall; but it 

was a very different thing from what is suggested to us by a wall. It was 

in reality a long line of arches standing upon a solid basement, and 

stretched from east to west for a distance of over a mile.  There must 

have been nearly 200 arches in the line.  Between every dozen arches or 

so, is an entrance gate, towering considerably above the arches, and at 

each end of the line was an enormous tower, considerably above the 

arches; and at each end of the line was an enormous tower, giving a well-

marked finish to the wall.  We could see inside through the arches, but 

what we saw seemed simply like a forest of palace-like structures, with a 

hill top shooting through the center, and crowned with what looked like a 

shrine.  We advanced towards the splendid structure—the tabernacle of 

the Most High—the place of the soles of his feet where he dwells in the 

midst of the children of Israel for ever. 

 

Shortly, we came upon a bridgeless stream of crystal water that came 

flowing from under the house, and ran due east towards the Dead Sea 

flanked with trees along its banks.  This we crossed.  You have seen boys 

jumping a stream.  It was a very different performance from this.  We 

simply, with a graceful movement, passed gently through the air from 

one bank to the other. 

We were now near "the house," and saw of what an immense size the 

arches were—about 120 feet high. Though open arches, they were 

latticed, and plants which looked like vines were trained among the 

lattice work.   

 

We entered by one of the gates, and found ourselves in the first court, 

open to the air.  Here were thousands upon thousands of people who had 

come for the special day mentioned at the breakfast table.  It struck me as 

peculiar that the country we had come through was so lacking of people 

in view of this multitude.  It was explained to me that the public access to 

the temple was from the south only, by the highway we had traversed the 

day before, and that the land to the north, and east, and west, of the 

Temple was private to those who had to do with the service of the 

temple. 

 

As we passed in, the people made an avenue, and bowed themselves in 

sincere reverence to a company of the Sons of God.  Crossing the outer 

court (a breadth of 200 feet) we entered a gate to the inner range of arch-

building, which resembled the outer wall, but stood a little higher; 

passing through, we were in the inner court, of similar dimensions to the 

outer court (also open to the sky).  Before us about 200 feet further on, 

stood the temple proper—not a square building, but an immense circle of 

arch building, three miles in circumference.  This circle of building filled 
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the whole view from right to left, gradually diminishing with the 

distance. 

 

We entered this circle by the gate opposite us, and passing through the 

building, found ourselves inside the inner and holiest precincts of the 

house, viz., an immense circle nearly a mile across, open to the sky.  The 

floor of this circle was the ground, not flat, however, but rising gradually 

on all sides to the center, where there was a walled-enclosure, about 200 

feet square, containing the great altar.  At the time of our arrival, this 

interior space was nearly empty; but as time passed, companies like our 

own began to arrive from all sides of the circle. 

 

As they arrive, they entered the circle, and took up a position which 

apparently had been assigned beforehand; for servitors, who were in 

charge, all round the building, escorted the new arrivals to their places. 

These servitors were graceful, pleasant-mannered, agile, well-formed, 

young-men, in loose robes.  (One of our company whispered to me they 

were angels.) As the time wore on, the arrivals became more numerous, 

until there was on continual stream from all sides.  There was on all 

hands, a pleasant hum, as of a multitude conversing.  Presently, the circle 

was full, and the inflow ceased. 

 

Quiet and order settled down.  The assembly presented an imposing 

appearance, packed together in a picturesque and living mass far as the 

eye could reach.  The prevailing costume was simple—white with gold 

fixings.  I had not asked who they were.  I instinctively felt they were the 

assembled body of the Messiah; and my rapturous interest in them was 

only held in check by the greater thought that the Messiah himself was 

presently to be introduced to them.  Where was he? I asked my 

companion.  He was not yet arrived. 

 

His palace was some thirty miles off in a straight-line east of the temple. 

Standing in the paradisaic glories of "the Prince's portion" was an 

extensive tract of country flanking the temple district east and west. In 

both portions, the prince was surrounded by special friends, to whom he 

had assigned seats of residence and honour.  The portion to the west was 

a sea-board, looking out on the Mediterranean where also the prince had 

a palace; but on state occasions, his arrival was from the palace on the 

east.—This I learned in the interval while we were waiting. 

 

Presently a hush fell on the assembly; then a brightness seemed to break 

out simultaneously from all parts of it as if hidden electric foot-lights had 

been suddenly turned on all over the building.  Every face glowed with 

light: every garment became lustrous and shining.  It was not an 
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oppressive brightness, but an atmosphere of subdued light and warmth 

that seemed to diffuse a sense of unspeakable comfort and joy. 

 

In a few minutes more, the air over our heads became alive with light 

and life.  A multitude of the heavenly host became visible; the brightness 

grew to glory; there was a quivering excitement of rapturous expectation; 

a sound as of trees swayed by the wind; a movement at the eastern 

entrance, and, lo, a dazzling figure, escorted right and left by a shining 

group of people, emerged into view.  Instantly, the angelic host overhead 

broke into acclamation, in which the whole assembled multitude joined.  

It was nothing like the "applause" to be heard in mortal assemblies. 

 

There was all the abandon with it that is ever manifested at the most 

enthusiastic public meeting, but there was with this, a gentle fervor and 

musical cadence that seemed to send waves of the most exquisite 

sweetness to the remotest corner.  The Lord Jesus advanced to the midst 

of the assembly.  All eyes were on him, his demeanor was royal, yet 

simple and loving.  He passed; there was silence. 

 

Then he lifted his eyes and looked gravely round, not all round; and in a 

voice that was gentle, kind, strong, and exultant all in one, in tones rich, 

but not strong, and yet as distinctly audible as if spoken in a small room 

to one person, he said, "I have been to my Father and your Father. It was 

needed that I should go away; but I have come again as I said, in the 

glory of my Father and His holy angels.  Ye have had sorrow; but now ye 

rejoice, and your joy no man any more taketh from you.” 

 

“It is written, In the midst of my brethren will I sing praise, Now, praise 

our God, all you his servants." Then he ceased: an electric spasm of joy 

seemed to pass through the assembly. 

 

Then an electric spasm of joy seems to pass through the assembly.  There 

was a rustle, and a preparation, and a fixing of attention on Christ.  He 

lifted his hand, and as if by an inspiration, the whole assembly took the 

lead from him, and broke into a transport of tumultuous and glorious 

sound.  Every energy was strained to the utmost.  Mortal nerves could 

not have stood it; but the assembly of the immortals seemed to revel and 

gather increasing strength with every higher and higher effort of musical 

strain. 

 

"Blessing and honour and glory be unto him that sits upon the throne 

and unto the Lamb for ever.  Worthy is the Lamb that was slain to 

receive power and riches, wisdom and honour, and glory and blessing. 

You have redeemed us to God by your blood, and have made us unto our 

God, kings and priests, and we shall reign with you upon the earth. The 
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kingdoms of this world are become the kingdoms of the Lord and His 

Messiah, and he shall reign for ever and ever.  Amen". 

 

It would be possible to speak of the dispersal of the assembly (to meet 

again at fixed and regular times) and of the intercourse in private 

afterwards; the delightful identification of this one and that—Joseph, 

Moses, Isaiah, Paul; of the visits to first one palace and then another 

throughout all the holy portion of the land; and of the arrangements for 

the departure of this saint and that to distant parts of the world, to lead 

and govern mankind.  But let this glimpse suffice of a glory that is 

certain to be revealed in due time, and which, when it comes, will remain 

forever. 

 

Hoping and praying to be permitted, with you, to occupy even the least 

place in the Kingdom of God, whem the sufferings of this present time 

shall have wrought in us their appointed work, let me write myself once 

more, 

 

Your fellow sojourner and servant, 

 

In the joy of faith and the patience of hope through our Lord Jesus 

Christ. 

 

Robert Robertrs 
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MILLENNIAL PILGRIMAGE OF 

NATIONS 
By John Thomas 

“All nations shall flow unto the mountain of Jehovah’s 

house.”—ISAIAH. 

THE kingdom of Christ having been established upon earth by force of 

arms, it will afterwards be confirmed and conducted with judgment and 

mercy. In the present dispensation, or times of the Gentiles, the character 

assumed by the Lord Jesus Christ is that of “the Lamb slain from the 

foundation of the world.” He is now solely employed as a High Priest to 

the House of God, but when he shall appear in the clouds of heaven, he 

will come as “the Lion of the tribe of Judah,” laying aside for a period all 

his attributes of peace, and assuming that terrible power, that ineffable 

majesty which belong to him as the King of kings. Again, after he has 

asserted and established his claim to universal dominion, he will assume 

a third character, combining the two that went before. He will at once be 

the lion and the lamb—full of grace toward all his faithful subjects, but 

full of terror toward the disobedient and disloyal. His kingdom will be at 

once the most beneficent and the most despotic that the world has known 

permitting no opposition, and yet exercising no arbitrary oppression. 

 

During the whole period of the Millennial Reign, it is scripturally evident 

that Jerusalem will be the capital of Israel, as in the time of David; and it 

is equally certain from Isaiah 60. that Israel will be the foremost people 

of the earth. But in addition to this, it must be remembered that as the 

Lord shall be King of all the world, it will become necessary to establish 

some centre of union, some universal metropolis which shall serve to 

bind all nations into one and be regarded as the capital of the world. 

Every great empire of history has possessed its central point, and its 

capital city. From the days of Nimrod and Babel, from the stupendous 

sepulchres of Nineveh down to the present age, we find traces of the 

capitals of departed empires. Babylon, Susa, Seleucia, Rome, 

Constantinople, Paris, have each in turn been the central points of 

imperial power, and of discordant nations. Tribes and races, hostile in 

temper and distinct in complexion and habits, have met together in peace 

within the walls of these centres of union.  

 

It was not the union that created the centre, but it was the centre which 

gave birth to the union. If Rome had been suddenly destroyed, the 

Roman empire would have been suddenly broken up. In order, therefore, 

to form a grand centre of union, the Lord will erect Jerusalem into the 

CAPITAL OF THE WORLD AND make it the seat of the first and last 
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universal empire. Again, in doing this he will adopt the method which 

human reason has pointed out in all ages as the best. He will institute a 

centre of attraction within the centre of the empire. The common sense, 

or penetration of ancient times, pointed out long ago the wisdom of this 

method. The Olympian Games of Greece, the games of the circus 

celebrated at Rome, the Golden Idols of Jeroboam, were all designed as 

centres of attraction within the centres of union.  

 

The three great festivals of the Jewish law were evidently appointed with 

reference to national combination as well as national religion. The whole 

civilized world flocked to the Olympian or Circensian Games: and the 

nations of Greece, or of the Roman Empire, were taught a lesson of 

fraternity. But the garb of peace was stained with the violence of war. 

The fierce encounters of the Olympian competitors, suggested ideas of 

personal violence and physical superiority. The Roman games—the most 

atrocious scenes in the history of man, covered the amphitheatre with 

blood, and filled the heavens with cries of vengeance—and those cries 

were heard. But the kingdom of Christ will admit of no deeds of blood: 

its political and social combinations will be effected by a system of 

attraction equally original and divine. 

 

“And it shall come to pass, that every one that is left of all the nations 

that came against Jerusalem, shall even go up from year to year, to 

worship THE KING, the Lord of Hosts, and to keep the Feast of 

Tabernacles.”  

 

This prophecy of Zechariah describes in a few words the great religious 

and political engine by which the empire of the Son of Man shall be 

consolidated into one. The Feast of Tabernacles will form the attraction 

through which all nations shall be brought together in perpetual 

fraternity; and Jerusalem as the place appointed for the Feasts, will 

become the centre of attraction, and the gathering point of all nations of 

the earth. It will thus be made the capital of the world, and supersede 

those capitals of commerce or fashion, which have been so long the 

centres of attraction alike to the frivolous and the wise. 

 

The introduction of the Feast of Tabernacles during the whole 

continuance of the reign of Christ, is, in every point of view, one of the 

most remarkable and interesting subjects which is to be met with in 

Scripture. It is one that has hitherto been almost overlooked; and yet it 

offers itself alike to the consideration of the politician, the philosopher, 

and the spiritually minded. There is nothing that takes in so wide a field 

of view and presents such a variety of objects. It may not inaptly be 

called the main hinge of the Millennial Kingdom. A politician, when he 

first hears of the Millennial Reign, will naturally ask by what means, 
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unless by a succession of miracles, can all the world be peaceably united 

under one emperor? The political economist will call for statistical 

reports, and ask, What will be the condition of the people during the 

Millennial period?  

 

The Feast of Tabernacles affords an answer to both enquiries at once. It 

gives us the political machinery and the statistical report at the same 

time. If we consider it statistically, it gives us the exact measure of the 

state and the prosperity of the world. It is a common question, indeed, 

with all prophetic enquirers, What will be the condition of the people at 

large during the Millennial Reign? And in what way are we to measure 

the material prosperity of that period?  

 

The Feast of Tabernacles furnishes the measure and the estimate. “All 

nations shall come up from year to year to Jerusalem.” But Jerusalem is 

situated in the centre of the world, at an immense distance from the 

greater part of the nations, even if we include only the inhabitants of the 

ancient continents, or of the prophetic earth. But it is not only said that 

all nations shall come up, but that everyone that is left shall come up. 

Here is then, a universal pilgrimage of mankind, of rich and poor, from 

the farthest extremities of the earth to Jerusalem. Such a pilgrimage as 

was never conceived before, and still less carried into effect from age to 

age. We boast now of the increased prosperity of the world—of the 

means of conveyance, which exceed all the conceptions of former 

times—of our miraculous advance in the power of locomotion; and yet, 

what after all is the result? A voyage to Jerusalem is an undertaking 

which no poor man ever dreams of, except through absolute necessity; 

which even many rich men consider as too costly; which is attended with 

difficulties and even dangers sufficient to deter the feeble or timid.  

 

The idea of whole nations going up to Jerusalem would be considered as 

the dream of a lunatic; it would indeed be physically impossible, since 

there are not sufficient means of conveyance, nor resources for defraying 

so vast an expense, nor are there supplies in the Holy Land, or 

throughout the whole district of the Syrian coast, to enable such an 

assemblage of mankind to hold together for a month. It was considered a 

kind of miracle that the working men of England alone were conveyed 

from our provincial towns to the London Exhibition, at a rate of charge 

the poorest could afford. But what would be thought of the conveyance 

of the working men of England to the shores of Palestine? And of the 

working population of France, or Germany, or Holland, at the same 

time? Such a thing would be impossible in the present state of the world. 

All our improvements in steam, by sea or land, would be unequal to the 

task; yet in the Millennial Reign it will no longer be impracticable.  
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The pilgrimage of the Eastern nations to Mecca and Medina is perhaps 

the greatest movement of mankind in modern times; at least it is the one 

which most nearly resembles the future pilgrimage to Jerusalem, being 

conducted on the largest scale, and being annually carried on from the 

earliest periods. The first Crusade was also an immense movement which 

carried forward the population of Europe upon Asia. But these vast 

emigrations were attended with hardship and loss of life, which can 

never be imagined during the reign of peace. The pilgrims of Mecca 

perished in the desert. Half the first crusade was extinguished before it 

reached the confines of Asia, but it shall not be so in the Millennial 

Reign. All nations shall go up to Jerusalem, observes Zechariah in one 

verse, but in the next he speaks of those who come up. All that go shall 

come. There will be no destruction by the way; nor can we have any faith 

in the Millennial Reign, or in the goodness of God, if we imagine that the 

pilgrims of the Feast of Tabernacles will be allowed to perish by the way 

like the Mussulmans or Crusaders. 

 

Let us reflect upon the subject in a statistical point of view. In the first 

place, we are struck by the evidence which it affords of the immense 

progress of mankind in the arts of locomotion, so as to render so long a 

journey secure, convenient, or even possible, when the multitude of 

travelers is considered. In the next place, it is proof of the wealthy and 

prosperous condition of all classes of the people. What working man 

would now be able to take a journey to Palestine? How much less could 

he bring his family along with him, or provide for their support during 

his absence? Again, what would be the effect of a general emigration, in 

suspending the agricultural and manufacturing industry of nations? The 

world would not go on—the course of society would come to a stop—

public and private misery would ensue, and the human race would sink 

into universal insolvency. The present state of things is so artificial, so 

complicated, and so liable to mutation, that it could not endure, year after 

year, the attacks of these vast interruptions. The whole fabric would be 

shaken to pieces by this annual movement of its supporting columns.  

 

But not so during the reign of Christ. What is impossible or dangerous 

now, will then become practicable and safe. The stability of the divine 

government will prevent all mutation—the presence of the Great King 

will shed fertility and wealth upon all the earth—whatever is done shall 

prosper, and none shall make them afraid. When the Lord shall be King 

over all the earth, he will fulfil the long-delayed promise of the seventy-

second Psalm:—“In His days shall the righteous flourish, and abundance 

of peace so long as the moon endureth.” Thus, every man shall prosper in 

the work of his hands and possess both the means and the courage to 

undertake the pilgrimage to Jerusalem. Whole families will unite 

together—whole neighborhoods vie with each other, with a holy 
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emulation in contributing either to the numbers or to the expenses of the 

pilgrims. For the first time since the creation, mankind shall be aroused 

to universal movement without the scent of blood! The vile thirst of gold, 

which now agitates the world, shall be changed for a nobler passion—the 

desire to behold THE KING in his glory. And every man who lingers at 

home, will be reproached as insensible to his highest privilege, and be 

shamed into compliance with the worldwide impulse. 

 

This universal pilgrimage is also an evidence of the peace and security of 

those times. At present, it would be equally unsafe for large bodies of 

men to quit their own county, and leave it open to the enemy; or to 

permit the passage of whole nations through intervening kingdoms. 

Pillage, violence, and bloodshed have invariably accompanied great 

movements of mankind, however peaceable their original intentions. The 

consciousness of numbers has encouraged the wandering hordes to 

indulge their love of spoil; and the apprehensions of the nations whom 

they approached, have called forth every feeling of hostility. But under 

the reign of Christ there will be no more hostility—nothing to interrupt 

the intercourse of nations, or to deter the most timid from venturing upon 

the longest journey.  

 

The Feast of Tabernacles serves, therefore, for a standard of 

measurement by which the political economist may estimate the social 

condition, and the material progress of mankind during the Millennial 

Reign; and as such, it is one of the most remarkable prophecies in 

Scripture, full of meaning in every point of view; expressive of a 

complete renovation of society, and of an entire revolution in all the 

conditions of human life. Diffusion of wealth, universal prosperity, 

unbroken peace, and mutual goodwill, are all implied, as they are 

involved in this one prediction; “All the nations that are left shall go up 

from year to year to Jerusalem.” And the extinction of Peace Societies, 

with all their knaves and dupes, is a further blessing which may give 

comfort to every honest mind. 

 

But we must now consider for a moment the limits and exceptions of this 

great movement. It is not to be supposed that literally all the world will 

go up to Jerusalem at one time. The prophecies of Scripture are always to 

be interpreted according to the rules of right reason; for before God sent 

us His word, He endowed us with rational faculties to prepare us to 

understand it. He deals with men as men and not as children, in all cases 

not strictly spiritual. The prophecy of Zechariah is, therefore, to be 

interpreted with the usual allowance which right reason, ordinarily styled 

“common sense,” would suggest. It is not to be imagined that every 

individual person will go up to Jerusalem at all; or that more than a very 

few will go up above once or twice, or that any individual will go up year 
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after year, or that all mankind will go up at the same time. Neither is it 

certain that this prophecy extends beyond the limits of the ancient world, 

or, perhaps, of the for prophetic empires of Scripture.  

 

These limitations must be observed in the first place: and while they still 

leave room for an immense movement, they exclude every idea of 

impossibility. The true meaning of the passage is this—that all the 

nations (at least of the prophetic earth) will be impelled by a general 

desire to visit the Holy City, to witness the glory of Jerusalem, to see the 

spot of which the Lord hath said, “Son of Man the place of my throne, 

and the place of the soles of my feet, where I will dwell in the midst of 

the children of Israel for ever.” Impressed by this desire, multitudes out 

of every nation, and from every rank of life, will undertake the journey to 

the land of Israel, and select the Feast of Tabernacles as being the most 

suitable occasion for the assemblage of Gentiles at a Jewish festival, as 

being in fact the only festival of which no Jewish ceremonies are an 

essential part; and which is therefore the best adapted for Gentile 

participation. And thus, from year to year there will be a general and 

pervading feeling through the world, leading men to turn their steps 

towards Jerusalem, precisely as the Mussulman nations at present direct 

their steps to Mecca—not every individual man, but all that can make it 

possible at least one time within their lives. Within these limitations there 

is no absurdity or impossibility in the case; and therefore, the objections 

which have been urged by some spiritualizing interpreters are as idle and 

unfounded as they are in every case where we have to deal with 

spiritualizers. The same tree will always bear the same fruit; and if the 

tree is but a shadow, its fruit will be equally unsubstantial. 

 

The phrase “all nations” is also an evidence of the universality of the 

movement, as not being confined to one class of men only—to the rich, 

the great, or the learned; but as extending to all classes alike—to the poor 

and unknown equally with the wealthy and powerful; and thus, it 

constitutes a precise statistical measure of the general condition of the 

world during the Millennial Reign. 
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Authenticity of the Apocalypse 

By Robert Roberts 

“EUSEBIUS speaks of the book of Revelations in a very peculiar 

manner—perhaps a book universally received, or one altogether 

spurious. Not so, however, did the second century judge. Papias, Bishop 

of Hierapolis, near Laodicea, the contemporary of the apostle John, 

received and used this book.—(Andreas, in Apoc.) 

 

“Justin Martyr, before the middle of the second century, held his 

contention with Trypho, the Jew, at Ephesus, where John had been living 

thirty or thirty-five years before. He says that the Revelation had been 

given to ‘John, one of the twelve apostles of Christ.’ Irenæus, so closely 

connected as he had been with the immediate disciples of John, gives a 

similar testimony: he even tells us when John saw the Revelation, almost, 

he says, in his own days, about the end of the reign of Domitian.—(l. v. 

c. 30, §3.) As to the true reading of a passage, he refers to the 

information which he had received from those who had known John face 

to face. Melito, Bishop of Sardis, in the second century, wrote a book on 

the Revelation of John.—(Euseb. l. iv. 26.) All this evidence is more or 

less connected with the very region of the seven churches of Asia, to 

whom the book was addressed. 

 

“In Egypt, we have the testimony of Clement of Alexandria (Strom., pp. 

207, 667), and, after him, of Origen. In North Africa, we have Tertullian 

(De Prœs., c. 33), and, at a little later time, we have (at Rome probably) 

Hippolytus.—(Opp., p. 18.) There was thus the united testimony of the 

East and West. 

 

“Caius, a Roman Presbyter of the end of the second century, is said 

(Euseb. l. iii. 28) to have rejected this book; but this could have no 

weight against such evidence. Dionysius of Alexandria, in the middle of 

the third century, in opposing the doctrine of the millennial reign of 

Christ (Euseb. l. vii. 24), chose to ascribe this book to John the Presbyter 

and not to the apostle, but still, he elsewhere uses it as an authority.—

(Euseb. l. vii. 10.) The growing opposition to Millenarianism led to an 

acquiescence in the view which regarded this book as non-apostolic; 

hence, probably, the peculiar language employed by Eusebius. Of course, 

we shall adhere to the contemporary evidence which ascribes this book 

to the beloved disciple, instead of following mere arbitrary conjectures. 

 

“Indeed, it may be observed that there is perhaps no book of the New 

Testament of which we have such clear, ample and numerous testimonies 
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in the second century as we have in favour of the Apocalypse. And the 

more closely the witnesses were themselves connected with the apostle 

John (as was the case with Irenæus), the more full and explicit was their 

testimony. That doubts should prevail in after ages, must have originated 

either in ignorance of the earlier testimony or else from some supposed 

intuition as to what an apostle ought to have written. The objections 

raised on the ground of internal style, &c., can weigh nothing against the 

actual evidence. It is in vain to argue a priori that John could not have 

written this book when we have the evidence of several competent 

witnesses that he did write it.” 

 

The Kingdom of God the Final 

Instrumentality in the Great Scheme of 

Human Redemption 
 

By Robert Roberts 
 

In all God’s doings, there is purpose. Everything is planned; everything 

adapted with the utmost exactness of wisdom to the accomplishment of a 

pre-determined end. All His plans are characterized by illimitable 

comprehensiveness of bearing, like His own mind, which takes into 

account the infinitude of minute circumstance and remote contingency 

that surround us, “knowing all things from the end to the beginning.” He 

is wise—He makes no mistakes; and He is economical—He wastes no 

effort. He accomplishes as much as possible with as little as possible. 

The result always transcends the means: the good always overtops and 

outnumbers the evil. 

 

When, therefore, we are called upon to contemplate any declared purpose 

of God, we are presented with a subject of study which is sure to have in 

it a depth and fertility delightful to the mind to explore. This is true of 

God’s natural wonders in creation, where we see all these principles 

abundantly exemplified; how much more is it true of His schemes in 

relation to the intelligent creatures whom He has formed in His own 

image? 

 

Now the testimony advanced in previous issues clearly demonstrates the 

purpose of God to interfere in human affairs, to destroy every form of 

human government at present existing on earth, and to establish a visible 

kingdom of His own. It shows that when the time arrives, He will take 

the power out of the hands of the erring mortals who now possess it, and 
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transfer it to Jesus Christ and his “called, chosen, and faithful” ones, who 

will administer the affairs of the world in wisdom and righteousness.  

 

This being the purpose, it now remains for us to enquire what is the 

object of the purpose, and what its consummation. To some, the idea of a 

literal governing of mankind upon earth will seem out of joint with the 

scheme which proposes the restoration of the human family to friendship 

with their Creator, and their exaltation to angelic existence. The question 

will be asked, Is the Almighty’s purpose with mankind to rise no higher 

than perfection in the government of mortal generations? Is this the 

glorious salvation which dwelt from everlasting in the bosom of the 

Eternal, which the prophets sung, and which the Son of God confirmed 

in tears and blood? The answers to these questions, derivable from the 

Scriptures, will allay the incredulity indicated by them, if the questioner 

be conscientious and devout. 

The kingdom of God is itself but an instrumentality—another step in the 

march of God’s beneficent scheme—another stage in the 

accomplishment of His purpose to “gather together in one all things in 

Christ” (Eph. 1:10). It only lasts for a thousand years (Rev. 20:6). What 

is to be accomplished during this period? Paul says, “He (Jesus) must 

reign, till he hath put all enemies under his feet. The last enemy that shall 

be destroyed is death” (I Cor. 15:25–26). Hence the millennial mission of 

Christ is to subdue “all enemies,” which he will accomplish within the 

period of a thousand years. The “enemies” spoken of are not necessarily 

personal enemies, for death is mentioned as the last of them, which we 

know to be an event, and not a personal adversary. Hence, we may 

understand Paul’s statement to mean that “he must reign till he hath 

subdued every evil.” This being so, we have a starting point supplied to 

us in our endeavour to understand the mission of the kingdom of God. It 

is to subdue “all enemies,” or every evil. 

 

Now the “all enemies” are of various kinds. The first class that will be 

subjected to the subduing power of the kingdom are the governments of 

the earth. “It shall break in pieces and consume all these kingdoms” 

(Dan. 2:44). This is the first operation—to break up the existing 

arrangement of things political—to take the government of mankind out 

of the hands of mortals and place it in the hands of the King whom God 

has prepared as the all-wise, and all-just, and all-humane “governor 

among the nations.”  

 

Now it must be admitted that this will be a great thing accomplished, a 

great enemy subdued; for some of the greatest evils that affect the 

present state of man originate in bad government. This is true in a more 

extensive sense than is commonly apprehended, though the connection is 

beginning to be suspected, and in some countries loudly proclaimed. The 
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crudest illustration of the subject is visible in what are called “savage” 

countries. There, for want of government, there is no civilization. 

Violence rules the day and prevents the development of excellence of 

any kind; caprice and passion reign; might is right; brute force, under the 

guidance of selfish instinct, is in the ascendant; and mankind, instead of 

dwelling together in social unity and concord, herd in warring factions, 

and disgrace the name of man by their ways. Human life and the 

possession of property are the uncertainties of the hour. “The dark places 

of the earth are full of the habitations of cruelty” (Psa. 74:20). 

 

Are semi-barbarous nations much better? In some respects, they are 

worse. Ignorance and class interests provide and enforce laws which 

outrage justice and multiply the evils of oppression. The uncertain 

barbarities of African life are, in some respects, to be preferred to the 

consolidated tyrannies of Asiatic rule; for, in the former case, 

encroachment may be resented with success—man against man—tribe 

against tribe; but there is no chance for the individual against organized 

oppression. 

 

In Europe, things are a little more decent, but not much the better for 

their decency. There is “order” of a certain sort, but not the order of 

wellbeing for the populations. It is the “order” of iron-handed 

repression—the military enforcement of despotism in all that relates to 

private life; and the consequent dwarfing of intellect, stunting of moral 

life. and withering of the enterprise of the population. 

 

And do we find no bad government in our own favored country? Some 

would answer, No. Enlightenment will give a different answer. Is there 

no class usurpation? No monopoly of the soil? No surfeiting of a 

pampered few at the expense of starving and groaning millions? No 

brutalizing of the mass by perpetual toil and pinching? Ay, there are 

more evils than the neck accustomed to the halter is sensible of. There is 

more ill-being and misery and crime in this country than decent, well-to-

do people, absorbed in their own little Concerns, can realise.  

 

In great part, as many are beginning to see, the evil comes from a system 

which keeps the wealth of the country in a few hands and deprives the 

majority of the opportunity of realising the true objects and enjoyments 

of life. The law also is administered with a circumlocution and expense 

which defeat the true objects of justice. These are evils that cannot be 

remedied in the present age. They are the inevitable results of 

government by human fallibility and impotence. They will disappear 

only when the adequate means provided by the kingdom of God are 

applied. 
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Surveying the world of human government as a whole then, we see the 

greatness of the first enemy which the kingdom of God will subdue. The 

subjugation of the powers that be will be its first achievement, resulting 

in the “kingdoms of this world” becoming, “the kingdoms of our Lord 

and of His Christ” (Rev. 11:15). For one government will take the place 

of many: God in Christ will reign, instead of mortal man. “The Lord 

shall be King over all the earth; in that day shall there be one Lord, and 

His name one” (Zech. 14:9). The result of this will be the cure of all the 

evils enumerated. Savage countries, Asiatic countries, European 

countries, will all come under the sway of His “rod of iron,” which will 

“break in pieces the oppressor.” All inimical institutions and practices 

will fall before the vigor which destroys kingdoms; individual 

misdemeanors will be restrained, and individual ways regulated, by the 

indomitable power that breaks dynasties. A universal absolutism, 

wielded with wisdom and humanity, will rule in general and detail—

nothing too vast for its scope, nothing too small for its notice: and thus, 

will the world know the blessedness of true government for the first 

time:— 

“He shall judge the poor of the people, He shall save the children of 

the needy, and shall break in pieces the oppressor. They shall fear 

Thee as long as the sun and moon endure, throughout all 

generations. He shall come down like rain upon the mown grass; as 

showers that water the earth. In His days shall the righteous 

flourish; and abundance of peace so long as the moon endureth. He 

shall have dominion also from sea to sea, and from the river unto 

the ends of the earth. They that dwell in the wilderness shall bow 

before Him; and His enemies shall lick the dust. The kings of 

Tarshish and of the isles shall bring presents; the kings of Sheba and 

Seba shall offer gifts. Yea, all kings shall fall down before Him; all 

nations shall serve Him. For he shall deliver the needy when he 

crieth; the poor also, and him that hath no helper. He shall spare the 

poor and needy and shall save the souls of the needy. He shall 

redeem their soul from deceit and violence, and precious shall their 

blood be in His sight. His name shall endure for ever; His name 

shall be continued as long as the sun; and men shall be blessed in 

Him; all nations shall call Him blessed” (Psa. 72:4–14, 17). 

 

But another enemy may survive when those of a political character are 

destroyed. The caste, ignorance, and depravity of the people would 

continue to be a great curse under the best political arrangements. Men 

are now trying to cure this by various agencies: educational works, Blue 

Ribbon movements, Mechanics’ Institutions, Temperance Societies, 

Missionary Societies, “Salvation” Armies, Home Missions, etc., are 

among the instrumentalities by which reformers hope to improve the 

world and bring about the “millennium.”  
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The idea is vain. The regeneration of the world is beyond human 

accomplishment. A partial benefit no doubt results from the educational 

and reformatory activities of the present century. Knowledge is extended; 

but that does not necessarily mean improvement. Morality and religion 

are not progressing with education. It is now admitted by the thoughtful 

among public reformers, who once thought more sanguinely, that the 

world, if getting more clever, is not growing better; and facts justify the 

belief. Robust and manly principle grows more stunted as knowledge 

increases. Flippancy is the order of the day; skepticism is leavening 

society with alarming progress; and instead of an approaching 

millennium, we are, to all human appearance, drifting upon an age when 

the exigencies of self-interest and commercial competition will have 

eaten out the moral sense, and blunted all generous feeling in the people; 

when morals will be practiced merely for the purpose of keeping on the 

right side of the law, and religion professed with a view to customers. 

 

But another and a different prospect appears when we turn to the 

Scriptures; when we contemplate the coming of the kingdom of God:— 

“The earth shall be filled with the knowledge of the glory of the 

Lord, as the waters cover the sea” (Hab. 2:14). 

 

When the earth is filled with the knowledge of the glory of the Lord, it 

follows that the ignorance and barbarism of the present time will have 

vanished. But how is this result to be practically attained? The machinery 

of the kingdom of God is the answer. When the governments of the earth 

have been overthrown, and divine authority established with firm hand in 

every part of the globe, it will be an easy matter to enlighten and 

emancipate the “people, nations, and languages” that will render 

allegiance to the Lion of the Tribe of Judah.  

 

This is done by a process which will afford pleasure and honour to the 

rulers of the age, while conferring benefit on the subject people. The 

centre of activity is Jerusalem, as in the case of the gospel in the first 

century. “At that time,” says Jeremiah, chapter 3:17, “they shall call 

Jerusalem the throne of the Load, and all the nations shall be gathered 

unto it, to the name of the Lord, to Jerusalem: neither shall they walk any 

more after the imagination of their evil heart.” Here is a turning from 

evil on the part of the nations as the result of their subjection to 

Jerusalem, when occupied as the throne of the Lord. What is the 

connection between the two things? How does the one result from the 

other? The answer is, because from Jerusalem emanates a teaching and a 

law which, divinely administered, works an intellectual, moral, and 

social reformation. This is evident from the following testimony:— 
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“And many people shall go and say, Come ye, and let us go up to 

the mountain of the Lord, to the house of the God of Jacob; and He 

will teach us of His ways, and we will walk in His paths: for out of 

Zion shall go forth the Law, and the word of the Lord from 

Jerusalem. And He shall judge among the nations and shall rebuke 

many people; and they shall beat their swords into ploughshares, 

and their spears into pruning hooks; nation shall not lift up sword 

against nation, neither shall they learn war any more” (Isa. 2:3, 4). 

 

Jerusalem, once more the centre from which divine illumination will 

irradiate, will be so this second time, on a larger and grander scale, and 

with more glorious results:— 

“And in this mountain shall the Lord of hosts make unto all people a 

feast of fat things, a feast of wines on the lees, of fat things full of 

marrow, of wines on the lees well refined. And he will destroy in 

this mountain the face of the covering cast over all people, and the 

vail that is spread over all nations. He will swallow up death in 

victory; and the Lord God will wipe away tears from off all faces; 

and the rebuke of his people shall He take away from off all the 

earth: for the Lord hath spoken it. And it shall be said in that day, 

Lo, this is our God: we have waited for Him, and He will save us; 

this is the Lord, we have waited for Him, we will be glad and 

rejoice in His salvation” (Isa. 25:6–9). 

 

The feast is to be provided in Mount Zion; this is the reason why the 

nations gather there to partake of it. Their gathering, however, will not be 

simultaneous. “God is not the author of confusion,” says Paul: the 

aggregation of the world’s populations in such a comparatively small 

neighborhood would certainly involve confusion. The prophetic 

testimony shows that there will be a pilgrimage from all parts of the earth 

from one year’s end to the other in which all nations will take their turn. 

It will be periodical, and take place in every case once a year, as is 

evident, from Zech. 14:16, 17:— 

“And it shall come to pass, that every one that is left of all the 

nations which came against Jerusalem shall even go up from year to 

year to worship the King, the Lord of Hosts, and to keep the feast of 

tabernacles. And it shall be, that who will not come up of all the 

families of the earth unto Jerusalem to worship the King, the Lord 

of Hosts, even upon them shall be no rain.” 

 

This annual pilgrimage will be fraught with many blessings. To 

individuals it will be annual relief from the routine of common life 

(which routine, at the same time, will be vastly less laborious, both as to 

the duration and manner of occupation, than the present modes of life), 

and an annual refreshing physically by travel, and spiritually by 
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contemplation of the objects of the journey, and by the actual instruction 

received at “the city of the great king.” Nationally, it will be a yearly 

riveting of the bonds of happy and contented allegiance that will bind all 

people to the throne of David, occupied by his illustrious son—Jesus of 

Nazareth, the Son of God, and King of the Jews. This glorious epoch in 

the world’s history finds the following fore-shadowing from Psalm 

102:13–22:— 

“Thou shalt arise, and have mercy upon Zion; for the time to favour 

her, yea, the set time is come. For thy servants take pleasure in her 

stones, and favour the dust thereof. So the heathen shall fear the 

name of the Lord, and all the kings of the earth thy glow. When the 

Lord shall build up Zion, he shall appear in his glory. He will 

regard the prayer of the destitute, and not despise their prayer. This 

shall be written for the generation to come: and the people which 

shall be created shall praise the Lord. For He hath looked down 

from the height of His sanctuary: from heaven did the Lord behold 

the earth: to hear the groaning of the prisoner: to loose those that are 

appointed to death; to declare the name of the Lord in Zion, and His 

praise in Jerusalem, when the people are gathered together, and the 

kingdoms, to serve the Lord.” 

 

Thus will the earth become filled with the knowledge of the Lord as the 

waters cover the sea, and thus will be realised the petition, “Thy will be 

done in earth as it is in heaven.” Then for the first time will be fulfilled 

the prophetic song of the angels, chanted at the birth of him who is to be 

its accomplisher, “Glory to God in the highest, and on earth peace, 

goodwill toward men.” 

“And the last enemy that shall be destroyed is death.”  

 

Death will continue during the thousand years’ preliminary phase of the 

kingdom—not among the rulers, Jesus and the saints, who are immortal, 

but among the subject nations who continue as they are now, the death-

stricken descendants of the first Adam. “The child shall die an hundred 

years old” (Isa. 65:20). Death may happen at a hundred years, but, even 

then, a man will be considered a child. As for an “old man,” the term will 

never be applied to any one that has not run his centuries, as of old. By 

reason of the certainty of life, and the stability of the new order of things 

in the hands of Christ and his brethren, the houses they (Israel) shall 

build, they shall inhabit; the vineyards they shall plant, they shall eat the 

fruit of (Isa. 65:20, 22). It will not happen as it frequently has happened 

in past times, that the work of their hands has been enjoyed by others, 

even as Moses foretold to them, saying, “Thou shalt build an house, and 

thou shalt not dwell therein; thou shalt plant a vineyard, and shalt not 

gather the grapes thereof” (Deut. 28:30). As the days of a tree (which 
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flourishes for centuries) shall be the days of Jehovah’s people; they shall 

wear out the works of their hands. 

 

But more blessed still shall be their rulers and the rulers of the nations; 

for they shall not die any more (Luke 20:36), and they shall inherit the 

land for ever. But ultimately, death will be abolished in all the earth. Its 

subjugation, however, comes last in order: all other enemies are got out 

of the way first; and then the greatest and most formidable is removed 

for ever. On what principle? Seeing that all the saved pertaining to this 

and past dispensations will be admitted to eternal life at the coming of 

the Lord Jesus Christ, and associated with him in the government of the 

world, on what principle are the mortal subjects of Messiah’s reign to be 

dealt with, so as to admit of their participation in the glorious gift of 

immortality? We are admitted to the answer in Rev. 20. We shall quote 

entire that part of the chapter which relates to the point in hand, verses 7–

15:— 

“And when the thousand years are expired, Satan shall be loosed out 

of his prison, and shall go out to deceive the nations which are in the 

four quarters of the earth, Gog and Magog, to gather them together 

to battle, the number of whom is as the sand of the sea. And they 

went up on the breadth of the earth, and compassed the camp of the 

saints about, and the beloved city; and fire came down from God out 

of heaven, and devoured them. And the devil that deceived them 

was cast into the lake of fire and brimstone, where the beast and the 

false prophet are, and shall be tormented day and night for ever and 

ever. And I saw a great white throne, and Him that sat on it, from 

whose face the earth and the heaven fled away, and there was found 

no place for them. And I saw the dead, small and great, stand before 

God; and the books were opened; and another book was opened, 

which is the book of life; and the dead were judged out of those 

things which were written in the books, according to their works. 

And the sea gave up the dead which were in it; and death and hell 

delivered up the dead which were in them; and they were judged 

every man according to their works. And death and hell were cast 

into the lake of fire. This is the second death. And whosoever was 

not found written in the book of life was cast into the lake of fire.” 

 

Here we have a predicted insurrection at the close of the millennium, 

which is allowed to gather strength, and come to a head, and which is 

then to be summarily suppressed by an outburst of divine judgment at 

“the beloved city”—Jerusalem. This is followed by a general judgment. 

Now who are arraigned at this judgment? It cannot be the saints who 

have been associated with Christ in government during the previous 

thousand years, who at the beginning of his reign have been welcomed as 

“good and faithful servants” into his joy. These have been judged 
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already. They appeared before his judgment-seat at his coming, and gave 

an account, and were dealt with accordingly. 

 

Who, then, are thus to be judged at the close of the thousand years? 

Obviously, those who have lived during the thousand years. The subjects 

of Messiah’s kingdom will be placed under a different system from that 

which we are connected with, and no doubt it will be of such a nature as 

to call for the exercise of faith, notwithstanding the visible manifestation 

of divine power among them, for, “without faith it is impossible to please 

God.” However, that may be, the result of their judgment is that many of 

them are found “written in the book of life,” and receive eternal life. 

 

But what becomes of the remainder? The answer is, “Whosoever was not 

found written in the book of life was cast into the lake of fire.” This lake 

of fire is one of the symbols employed in the Apocalypse. The 

Apocalypse is full of symbol. It is “the revelation of Jesus Christ … 

signified by his angel”—a revelation indicated by sign, as the sequel 

shows. The prophetic facts intended to be communicated are portrayed in 

symbol, and an occasional hint of interpretation is dropped to enable “his 

servants” to decipher the hieroglyphs employed. The hint dropped in this 

case is this (chapter 20:14): “This is the second death”; or, to make the 

matter more certain (Rev. 21:8), “All liars shall have their part in the lake 

which burneth with fire and brimstone, which is the second death.” Here, 

the lake of fire is introduced to us as a symbol signifying the second 

death. 

 

What is the second death? “Second” implies a first. We cannot conceive 

of a second without the antecedent figure—one. Where, then, shall we 

look for the first death? Obviously to that “accident of life” which 

overtakes all the living; “It is appointed unto men once to die.” A wicked 

man dies in the natural course of events; but, if amenable to judgment, he 

is raised again—restored to life for punishment. And what follows 

judgment? Condemnation—few stripes or many stripes. And what after 

the stripes? Death a second time; but a death different to the first, 

inasmuch as it is directly inflicted by divine displeasure, and consigns its 

victims to an oblivion from which there is no reclaim by resurrection. It 

is a death that wipes away every vestige of their being from God’s 

creation. “The day that cometh,” says Malachi (chapter 4:1), “shall burn 

them up, that it shall leave them neither root nor branch.” And David’s 

declaration is, that “The enemies of the Lord shall be as the fat of lambs. 

They shall consume; into smoke shall they consume away” (Psa. 37:20). 

 

How appropriate a symbol of such a fate is a lake of fire. The only 

conception we can have of such a thing is supplied by the pools of 

incandescent iron to be seen at blast furnaces. Throw an animal into one 
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of these pools, and what is the result? Instant annihilation. Not a vestige 

of the creature’s substance survives the action of the destructive element. 

Complete, and immediate, and irretrievable destruction, then, is the idea 

suggested by a lake of fire; and how appropriate is such a symbol to 

signify the second death, which will destroy, with double destruction, 

even “soul and body” (Matt. 10:28). 

 

When everyone not found written in the book of life is cast into the lake 

of fire, what remains but the fulfilment of Paul’s statement, that “death 

shall be destroyed?” All that are sinful, and, therefore, deathful, are 

destroyed, and death is, therefore, literally destroyed with them, because 

there will then be none left upon whom it can prey. And, death being 

destroyed, what is the picture? A population of deathless beings, 

reclaimed by God’s intervention from the sin and death which now curse 

our planet. With these considerations in view, the following testimonies 

will be fully appreciated:— 

“The face of the Lord is against them that do evil, to cut off the 

remembrance of them from the earth” (Psa. 34:16). 

 

“Let the wicked be ashamed and let them be silent in the grave” 

(Psa. 31:17). 

 

“For evil doers shall be cut off; but those that wait upon the Lord, 

they shall inherit the earth; for yet a little while, and the wicked 

shall not be; yea, thou shalt diligently consider his place, and it shall 

not be; but the meek shall inherit the earth, and shall delight 

themselves in the abundance of peace” (Psa. 37:9–11). 

 

“Wait on the Lord, and keep His way, and He shall exalt thee to 

inherit the land; when the wicked are cut off, thou shalt see it” (Psa. 

37:34). 

 

“Let the sinners be consumed out of the earth, and let the wicked be 

no more” (Psa. 104:35). 

 

“The upright shall dwell in the land, and the perfect shall remain in 

it; but the wicked shall be cut off from the earth, and the 

transgressors shall be rooted out of it” (Prov. 2:21, 22). 

 

“As the whirlwind passeth, so is the wicked no more: but the 

righteous is an everlasting foundation.… The righteous shall never 

be removed, but the wicked shall not inhabit the earth” (Prov. 

10:25, 30). 

 

“Blessed are the meek, for they shall inherit the earth” (Matt. 5:5). 
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The idea has been suggested that although the subject-inhabitants of the 

kingdom will not be immortal, the obedient among them may “live on” 

to the end of the thousand years, and then be immortalized. This idea 

assumes that the judgment scene of Rev. 20:11–15, is at the beginning 

and not at the end of the thousand years. Even if this were granted, it 

would not remove the general objections to the idea of no death during 

the thousand years. 

 

The work of immortalizing mankind is spoken of as a harvest in its final 

form. This being so, analogy would require us to find the nature of the 

harvest in the first fruits—Christ and his brethren. They are the “sample 

of the bulk.” Are the first fruits produced on the principle of “living on” 

till the time of change? 

 

He (Christ) was the first of the ripe fruit of the life-harvest which God 

proposes to raise for His own glory in the earth (I Cor. 15 23: see the 

shadow in Lev. 23:10–20, in the presentation of the first sheaf of fruit, 

which coincided in point of time with Christ’s ascension). Now the rest 

of the harvest must follow in the same process of raising. Christ attained 

to life by faith and obedience (Phil. 2:9; Heb. 5:7). His brethren of the 

present dispensation attain it in the same way through him. They do not 

“live on to the end” of the times of the Gentiles. They die as other men. 

The principle observed in the process of their development requires this. 

This principle is faith, which is confidence in the promise of God. If, the 

moment a man believed in the gospel, his mortal life were made sure till 

the coming of Christ and the change to the incorruptible, the principle of 

faith, by which a man honours God, “against hope, believing in hope,” 

would be destroyed: for all the world would “see” that there was 

advantage in the way of the gospel, and they would flock to the gospels 

not because God had promised, but because they perceived an actual 

present advantage in believing. It is, therefore, an absolute necessity for 

the exercise of faith that there should be no present apparent difference 

between those who serve God and those who serve Him not, but that this 

difference should only be perceived in the day of recompense (Mal. 

3:18). 

 

Now, what is true of the “called” in the time of the Gentiles is true of the 

called of the millennial age. It is necessary that they should not “live on 

to the end” of their particular dispensation, for faith is just as necessary 

for them as us, and if they did not die like other men, there would be no 

scope for faith, and they would be an exception to Abraham and all who 

have gone before. They would not be of the same harvest. It would be a 

different crop altogether, raised upon a different principle. Though men 

will live longer than they do now, death will continue indiscriminately, 
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as the law of faith requires, till the grand final triumph, when the great 

enemy will be destroyed for ever, and every inhabitant of ransomed earth 

be able to say, “O death, where is thy sting? O grave, where is thy 

victory?” 

 

There is this difference between the introduction of death and the 

introduction of resurrection unto life: death passed upon all men at once, 

whereas in resurrection, there is a gradual order of development, marked 

by three stages. Paul states this order in the following terms: “But every 

man in his own order: Christ the firstfruits; afterward they that are 

Christ’s at his coming: then the end (‘cometh’ is not in the original), 

when he shall have delivered up the kingdom to God, even the Father; 

when he shall have put down all authority and power. For he must reign 

till he hath put all enemies under his feet. The last enemy that shall be 

destroyed is death” (I Cor. 15:23–26). 

 

Here we have a “first,” an “afterwards,” and a “then,” as the “order” of 

resurrection. The introduction of the word “cometh” interrupts the 

“order.” There is resurrection at “the end,” for the end is introduced 

expressly in connection with the order of the resurrection, and not only 

so, but Paul makes the reign of Christ result in the putting down of all 

enemies, including “death,” which he makes the “last.” 

 

That this destruction of death involves resurrection, is illustrated in the 

case of “those that are Christ’s at his coming.” Death in their case is 

“swallowed up (or destroyed) in victory,” in their being raised from the 

dead no more to see corruption. The nature of the case demands that 

there should be resurrection at the close of the thousand years; for when 

Christ comes, those only are immortalized who are his own. And if the 

rest are not immortalized, they must die as Abraham and all the saints 

have died, for it is the nature of mortality to die. And dying in faith, how 

are they to receive the promise if they rise not? And when should they 

rise but at “the end” of the millennial dispensation, where Paul places it? 

The figure that likens the 144,000 to “first fruits,” requires that they 

should be followed by a harvest in the resurrection of all who come to 

moral ripeness in the age, but physically fall asleep, as all the fathers 

have done. 

 

The fitness of things requires this. “To whom much is given, of them is 

much required.” The first-century believers enjoyed the privilege of the 

Spirit gifts and the company of personal acquaintances of the Lord; and 

they were required to prove their faithfulness in confiscation and prison, 

and at the executioner’s block. We of the latter days have no open vision 

or witness of the Spirit in its wonder-working power. We have but the 

written and historical evidence of God’s operations in the past. Having 
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received “less” than our brethren of old, we are not called upon, like 

them, to go to prison and to death, but have times of liberty and peace 

wherein to manifest our love. In the age to come, privileges such as have 

never fallen to the lot of mortal man will be enjoyed by the peoples, 

nations, and languages, who will rejoice in the rule of Christ and the 

saints. Instead, therefore, of their position calling for exemption from 

death, it rather requires that their faith and obedience should be 

developed and tested by its prevalence until the time for its destruction as 

the “last enemy” arrives, in the resurrection and glorification of all who 

in that blessed age secure the approbation of God. 

 

The performance of sacrifice in that age (Zech. 14:21; Mal. 3:4; Isa, 

60:7; Ezek. 44:29, 30), involves the conclusion that death is in operation 

among the offerors. The existence of priesthood (for the saints are priests 

as well as kings) carries with it the same conclusion; for priesthood arises 

out of the existence of sin, and sin brings death. If there were no death, it 

would argue the absence of sin—a fact which would exclude sin-

offerings from the office of priesthood. But death continues until it is 

destroyed at “the end.” 

 

There is express recognition of the existence of death in Ezekiel’s 

description of the temple service of the future age. Thus, of one order of 

priests it is said, “They shall come at no dead person to defile 

themselves” (Ezek. 44:25). Again, in the selection of wives, they are 

prohibited from marrying “a widow or her that is put away,” but may 

take “a widow that had a priest before” (22), from which it follows that 

death is a common occurrence at the time. 

 

It cannot be suggested that the dead in these cases die for contumacy: for 

the people shall be all righteous (Isa. 60:21). Death prevails in common, 

whence springs the necessity for resurrection at the end—that is the end 

of the thousand years; for how otherwise are the highly responsible dead 

of those times to be dealt with according to their deeds? “Old men that 

have not filled their days” belong to that time (Isa. 65:20) with staff in 

their hands for very age (Zech. 8:4), which argues death at the 

completion of their natural term without any idea of judicial infliction. 

Children die an hundred years old (Isa. 65:20). The time of judgment for 

those then in probation for eternal life is “when the thousand years are 

expired.” The dead, small and great, come forth multitudinously—we 

may say universally, as times of universal knowledge will have required. 

The sea gives up the dead: death and hades give up the dead which are in 

them, and they are judged every man according to their works (Rev. 

20:12–13). Everyone not found written in the book of life is given over 

to the second death (15). We can understand, on this principle, how it is 

that the casting of the rejected into the lake of fire is the casting of death 
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and hell (hades—the grave) there; for with the rejected will for ever 

perish from the earth all trace of death and the grave. 

 

This post-millennial resurrection is mentioned in connection with the 

resurrection of the first fruits—those who “live and reign with Christ a 

thousand years,” and who are, therefore, raised at the beginning of that 

period. John seeing them enthroned after their resurrection, says, “But 

the rest of the dead lived not again until the thousand years were 

finished” (Rev. 20:5). 

 

Some think the idea of a post-millennial resurrection of the righteous is 

excluded by the next statement: “Blessed and holy is he that hath part in 

the first resurrection: on such the second death hath no power, but they 

shall be priests of God and of Christ and shall reign with him a thousand 

years.” They understand this to mean that all are cursed who rise at the 

end of the thousand years. A close consideration of the verse, however, 

will show that the statement bears exclusively on those who rise and are 

approved when Christ comes, and not at all on those who rise at the third 

and last stage. 

 

Some read this “first resurrection” as “resurrection of the first fruits.” No 

doubt, those who rise then are “the first fruits unto God and to the 

Lamb,” but this is not a translation of John’s words. John wrote “the first 

resurrection,” ὴ αναστασις ὴ πρωτη. Whichever way this is treated, it 

implies another resurrection besides itself. Understood as first in rank, it 

points to another lower in rank. “Resurrection of the first fruits” would 

refer by implication to resurrection of harvest. First in order would 

necessitate another or others in order. So that no sublimation or 

modification of the phrase can dispense with the conclusion that John 

contemplated another resurrection besides the one represented before his 

eyes in the enthroned multitude of accepted saints. 

 

A true construction would combine all these ideas and point to the 

resurrection that takes place at the coming of Christ as the one that will 

exceed in blessedness all other resurrections. It will introduce those who 

have part in it to the highest honour in store for mortals—the honour of 

leading mankind from their present miseries to the blessedness promised 

in Abraham. As Christ will always be the head of his people in the 

endless ages, so, doubtless, the saints that govern the millennial age will 

always occupy a position of glory and dignity over the ransomed 

multitude that will by their means enter into eternal life at the close of the 

thousand years. 

 

Rev. 21, first four verses, introduces to view the post-millennial 

blessedness on earth, when death is abolished. “No more sea” points to 
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this, whether taken symbolically or literally. There will be both literal 

ocean and “many waters” of nations during the thousand years. After the 

thousand years, there is no more sea of nations, for there is then but one 

nation, and that the immortalized multitudinous Israel of God. 

 

But even supposing these verses were held to be descriptive of what 

takes place at the beginning of the thousand years, they could not be used 

to sanction the idea that there is to be no resurrection at the close of the 

thousand years. The proclamation, “There shall be no more death!” could 

in that case only be understood as an intimation that the abolition of 

death would be the ultimate effect of the New-Jerusalem government of 

men. The cases already cited of death during the millennium, and above 

all, the wholesale infliction of death on myriads at its close—(see Rev. 

20:8–9)—would preclude the absolute significance which the argument 

in question would seek to attach to it. It would in that case be on a par 

with the proclamation of the angels at the birth of Christ: “On earth 

peace, and goodwill toward men,” which, taken by itself, would seem to 

intimate that peace was to begin immediately Christ was born; but, as 

experience has taught us, it only meant that peace would come on earth 

at last through the Deliverer then cradled at Bethlehem. But the wording 

of the glorious verses in question clearly relates to a time when “the 

former things” of sin and sorrow shall have passed for ever from the face 

of the earth. 

 

We have to note another feature of the change that takes place at the end, 

indicated by Paul in the following words:— 

“Then cometh the end, when he (Christ) shall have delivered up the 

kingdom to God, even the Father, when he shall have put down all 

rule, and all authority and power; for he must reign, till he hath put 

all enemies under his feet. The last enemy that shall be destroyed is 

death … and when all things shall be subdued unto him, then shall 

the Son also himself be subject unto Him that put all things under 

Him, that God may be all in all” (I Cor. 15:24–28). 

 

From this we learn that Christ at the end of the thousand years is to 

abdicate the position of absolute sovereignty, which he occupies in the 

earth during that period. It would seem as if, on the accomplishment of 

his mission in the complete redemption of the world, that God Himself is 

manifested (without a medium) as the only eternal Governor. The idea 

will be apprehended in the light of Paul’s statement that “the head of 

every man is Christ, and the head of Christ is God.” During the thousand 

years, it is Christ’s headship that is the institution of the day: after that, it 

is the headship of the Father in some specially manifested form. The 

headship of the Father is the fact now, but it is in the background. The 

state of things upon the earth does not admit of its manifestation or even 
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its recognition. During the thousand years, the headship of the Father is a 

visible fact in the headship of Christ. But at the end of the thousand 

years, the headship of the Father is manifest direct. 

 

It, therefore, seems that the change to take place then is more a change in 

the aspect of things as they appear to man, than as they exist in 

themselves. Though no longer the supreme ruler of the earth, Christ will 

continue in his position of peculiar preeminence as “Captain” of the 

“many sons” whom he will have been instrumental in “bringing to 

glory.” God will be “all in all.” He will be manifested as the power, and 

supporter, and constitutor of all, the Alpha and Omega, the beginning 

and ending, the only self-Almighty one. He will no longer work by 

interposition. He will no longer deal with man meditatively: He will 

establish direct communication with His perfected children; and the 

world—freed from sin and death—will become a happy, loyal, glory-

giving province in that already universal dominion which extends to the 

utmost bounds of space, reflecting the wisdom and the goodness of the 

Highest. The divine scheme of redemption will then have been 

consummated: and earth’s glorified inhabitants in holy gratitude—

exalted employment—and an eternity of unbroken felicity lying before 

them, will realise the perfection and glory and gladness of life as it is in 

God. 

 

It will thus be seen that the kingdom of the thousand years is but a 

transitional period between the purely animal and purely spiritual ages. It 

will blend the elements of both. It will exhibit the perfection of the 

eternal ages in the Lord Jesus and the saints who will be immortal and 

incorruptible, and the imperfection of the human age in the mortal 

population who will constitute the subjects of their rule. Both will co-

exist for a thousand years and will constitute a state of things as superior 

to the present dispensation as it will be inferior to the glory ages beyond. 

The Kingdom of God will lead us by a bridge of a thousand years from 

the age of sin and death defection to the age of restoration to the bosom 

of the Deity, in righteousness and life eternal. 
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A BISHOP ON THE HOPE OF ISRAEL 
 

CRITICISED BY DR. THOMAS. 
 

JESUS was seen of the apostles forty days, and speaking of the things 

pertaining to the Kingdom of God; after which they asked of him, saying, 

“Lord, wilt thou at this time restore again the kingdom to Israel?” But 

Jesus, not prepared to satisfy them on the subject, turns their attention to 

the work they had soon to engage in, when they should be duly qualified. 

In doing this, he finished his conferences with them about the kingdom 

with the “oratio indirecta” about the gift of the Spirit, introduced by 

Luke in the place referred to. They do not seem to have expected that the 

Lord would be taken from them; but concluded that, as they were to be 

endued with power from on high, it was for the purpose of co-operating 

with him at that time in the restoration of the kingdom Israel had once 

possessed. Hence the reason why they put the question to him. Dr. 

Bloomfield admits that the apostles were looking for the establishment of 

this temporal sovereignty, under which they should be promoted to 

power and authority; but extracts from the Lord’s reply that the kingdom 

was a heavenly one, in the spiritualist sense, and the power to be 

received the gift of the Holy Spirit. But Jesus said nothing about “a 

heavenly kingdom.” He declined to tell them when the kingdom should 

be restored to Israel, and made no allusion to “the kind of power” they 

should receive under its sovereignty; neither did they ask concerning it. 

 

It is amusing to hear a State Church bishop speaking, with pious 

flippancy, about “the aspiring thoughts of the apostles after temporal 

power,” which the Lord had checked on a former occasion! If it be quite 

compatible with the fitness of things that “Christian Bishops” should be 

lords, live in palaces, make laws for nations, and shine in the courts of 

royalty, why not for the apostles, their alleged predecessors, to reign with 

“the King of the Jews” as “kings and priests” over Israel and the nations?  

 

Are Jesus and the apostles to be excluded from all power, authority, 

glory, and honour among nations upon earth; in other words, maltreated 

and tormented here, and exiled by violence of men as pestilent fellows to 

“the spirit-world,” as the only condition compatible with the spirituality 

of their doctrine; while their pretended “successors” may figure as the 

honourable of the earth, possessing power over the nations now, ruling 

them with an iron-rod; and, having waxed fat with all the good things of 

the present world, join the redeemed company among the stars, and 

rejoice in glory and honour for ever? Is this the nature, genius, and 

character of Christianity?  
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Yea, verily; it is of the natural religion so styled of spiritualists: but not 

of the religion of Christ. Those who have power and authority under 

existing temporal sovereignties, will have no more of them under 

Christ’s reign, than Jesus and the apostles have now. The day of Christ 

and the night of anti-Christ are rival and hostile periods. Anti-Christ’s 

time is now—a period in which sin and evil are triumphant; and during 

which Jesus and his brethren are excluded from their rights, and made 

the pious sport of learned fools. Anti-Christ’s is the duo-millennial reign 

of spiritualism—a sort of fool’s paradise, in which “the thinking of the 

flesh” revels in all the delights of self-deception, and devotions to its 

own conceits.  

 

For Jesus and his apostles to be supposed to have been anything but 

spiritualists—to have had a looking forward to temporalities—excites all 

the contempt latent in those who now possess them. Like the old 

Pharisees, they have a misgiving that, if Jesus and his brethren lay hold 

of “temporal sovereignty,” there will be no chance for them. Hence they 

hate the doctrine; and charge the apostles with ignorance and 

unjustifiable ambition, for entertaining so un-heavenly an idea! But the 

times will soon be changed, and the order of things reversed. The day of 

Christ, when the apostles’ expectation expressed in their question will be 

realised, is at hand; a day of justice and intelligence, of peace and 

blessing, which will dawn upon the world like the rising sun, shining into 

oblivion all world-corrupting “suppositions” and superstitions: and 

exhibiting to mankind the nakedness and shame of the “wise and 

prudent” who propound them. 

 

Among these, it cannot be doubted, will be numbered the patentees of the 

Bloomfield apostopesian supposition, so craftily and sophistically 

exhibited in the document in hand. One might imagine, from Dr. 

Bloomfield’s representation, that the apostles in the presence of Jesus 

were like so many parish beadles in the presence of the Pope, or the 

lordly Archbishop of Canterbury trembling before these sons of pride.  

 

There is not the least evidence from the passage that there was any 

fearfulness about the apostles at all. Forty days familiarity with the Lord 

after his resurrection had fully reassured them. Their timidity had all 

vanished when they found he was no phantasm, but “the Lord the 

Spirit”—a substantial flesh-and-bone person like themselves, only 

incorruptible and deathless, whom they handled, ate, drank, and 

conversed with as their elder Brother.  

 

Dr. Bloomfield’s apostopesian supposition is based upon their assumed 

timidity. “They were fearful,” says he, “of putting the question in a direct 

manner, but had recourse to a supposition evidently implying, in their 
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own minds, the certainty of the event, leaving it to be understood what 

was their real aim.”  

 

This is mere fiction, as anyone unspoiled by a spurious criticism may see 

by reading the account. The timidity not existing there is no scope for the 

conversion of ei into a suppositious “if, ” as though they inclined their 

heads obliquely downwards, and leered archly at Jesus from the corners 

of their eyes, and in as ubdued and timid tone said, “Lord, if at this time 

thou art engaged in restoring the kingdom to Israel, wouldn’t it be nice!” 

Ridiculous! Why, Dr. Bloomfield must think they were a set of craven-

spirited bishops, fishing for court favours at the hands of royalty: edging 

on the king, as it were, to an enterprise in which they would come in for 

a considerable share of the loaves and fishes.  

 

Removing the note of interrogation, and converting the bishop’s 

rendering into an affirmative declaration, because of the present tense of 

the verb, it reads, “Lord, thou art at this time engaged in restoring the 

kingdom to Israel.” This affirms an untruth. Throw in the ei, and the text 

is converted into the hortatory hypothesis, “Lord, suppose thou art at this 

time engaged in restoring the kingdom to Israel.” This was calling upon 

Jesus for an impossibility; for being perfectly sane and conscious, he 

could not suppose he was doing what he well knew he was not engaged 

in. . . . .  

 

Dr. Bloomfield says that in putting this question as he has rendered it, 

“the object the apostles had in view, but which they were afraid to name 

openly, may be thus expressed—tina dynamin en autee leepsometha—

what power shall we have in it?” He then represents Jesus as replying to 

this question in the words, “But ye shall receive power, the Holy Spirit 

coming upon you!”  

 

What a wonderful thing is an apostopesis! Surely it is a sort of 

philosopher’s stone in its way, turning O into X, though in the nature of 

things having not the least resemblance to each other. “Lord, restorest 

thou at this time the kingdom to Israel?”—means, according to Dr. B., 

“Lord, what power shall we have in the kingdom?” Dr. B., as “a Right 

Reverend Bishop,” and communicator of the Holy Spirit to college 

candidates for “Holy Orders,” ought to know that the apostles knew what 

power and authority they were to have in the kingdom, and therefore 

needed not to seek any information of the kind. They had enquired 

through Peter what was to be their reward for forsaking all they 

possessed on earth and following him. Jesus told them without any 

apostopesis that they should have power and authority as immortal kings 

over Israel when the kingdom should be palingenized, or renewed, as it is 

written, “In the new birthday (of the nation) when the Son of Man may 
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have sat upon the throne of his glory, ye shall also sit upon twelve 

thrones, ruling the Twelve Tribes of Israel, . . . and shall inherit eternal 

life” (Matt. 19, 28, 29). Then again, “Fear not little flock, it is the 

Father’s good pleasure to give you the kingdom.” And when he was 

about to suffer he repeated the promise, saying, “Even I am covenanted 

for you, since my Father hath himself covenanted a kingdom for me, that 

ye may eat and drink at my table in my kingdom, and sit upon thrones, 

ruling the Twelve Tribes of Israel” (Luke 22:29, 30).  

 

After these plain, unfigurative declarations before the crucifixion, the 

apostles were at no loss to know “the kind of power” they were to 

exercise in the restored kingdom. It was this very knowledge that 

prompted them to enquire of Jesus whether the time had now come to 

fulfil his promise to them, seeing that he was now risen from the dead, 

and all authority (exousia) was his. He did not evade their question, but 

replied directly to the point. He did not give the remotest hint that the 

restoration was not to occur. He knew it would, and that he, being the 

Christ, would have to do the work; as it is written in the prophets, “That 

many with thee shall build; the ancient ruins of past generations thou 

shalt raise up; and thou shalt be called, THE BUILDER of the breach, THE 

RESTORER of by-ways to rest in” (Isa. 58.12), and “Jehovah hath formed 

me from the womb to be his servant to bring Jacob again to him . . . to 

raise up the tribes of Jacob, and to restore the branches of Israel,” . . . to 

be “for a Covenant of the people to restore the land, and cause to possess 

the desolate estates” (Isa. 49:5, 6, 8). Therefore, “in that day, I will 

restore (ahkim) David’s dwelling-place that is fallen; and I will wall up 

its breaches; and I will restore its ruins, and make it a city (benithah) as 

in the days of old: for the purpose of possessing the survivors of Edom, 

and all nations where My name was proclaimed, saith Jehovah, who 

doeth this” (Amos 9:11, 12).  

 

Jesus and his apostles understood these things and one another when they 

conversed upon them; which “right reverend” and “reverend” 

philologists do not. There was nothing reprehensible in the inquiry about 

the time, nor in their desiring to be put in possession of the honour and 

glory of the kingdom. The Lord was no doubt as gratified at the interest 

they took in the restoration, as he would be grieved, if now on earth, to 

see the apathy, indifference, and infidelity respecting it, manifested by 

“the pious,” who profess to be his disciples. He sent out his apostles to 

infuse into mankind an aspiring disposition: a high ambition, which 

would be satisfied with nothing short of equality with the angels, and 

joint heirship with God’s own Son. He ordered them to invite men to His 

kingdom and glory. Aspiration after these is quite compatible with 

peacefulness and humility among themselves, benevolence to their 

enemies, and faithfulness and meekness before God. 
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The Scriptures justify us in saying that at the time the apostles put the 

question, the Lord was unable to fix the time of restoration. In his 

rejoinder, he tells them plainly that the Father was the sole depository of 

the secret. “The times and the seasons of the restitution,” says he, “the 

Father hath retained in His own power.” Before the restoration of the 

kingdom to Israel could take place, Daniel’s prophecy of the destruction 

of the city and temple, and of the people of the Holy Ones, by the Lord’s 

army of Romans, had to be accomplished. This was the passing away of 

the heaven and earth constituted by the Mosaic law, in the generation 

contemporary with Jesus and the apostles; a dissolution and vanishment 

necessarily to precede the setting up of the “new heavens and earth in 

which dwells righteousness”—a constitution under which “Jerusalem 

shall be created a rejoicing, and her people a joy,” in every land where 

formerly they had been put to shame (2 Pet 3:13; Isaiah 65:17–18; Zeph. 

3:19).  

 

Referring to this day of vengeance on Judah and Jerusalem, of which he 

spoke in his Olivetan prophecy, Jesus said, “Of that day and hour 

knoweth no man, no, not the angels who are in heaven; neither the Son, 

but the Father. Take ye heed, watch and pray: for ye know not when the 

time is” (Mark 13:32–33). Jesus knew the order of events, but he did not 

then know the time of them. He knew that the coming of the Son of Man 

to destroy and take vengeance was to precede his appearing as King in 

his glory to build up Zion (Ps. 102:16), and to redeem Israel; but the 

times and the seasons he did not know, as he avers; and therefore, he 

could only tell the apostles that they had asked him for information he 

could not impart. 

 

He could inform them, however, so much as this, that whenever the 

restoration of the kingdom might happen they had a work to do before it 

would come to pass. The kingdom would require “a people” to 

administer its affairs righteously—a necessity which makes it 

impossible, therefore, that the unrighteous can inherit it (1 Cor. 6:9; Eph. 

5:5). It would be their business, therefore, to collect this people together 

out of Judah and the nations (Acts 15:14) by the proclamation of the 

gospel of the kingdom in his name, witnessing to him, that he is the man 

ordained of God to rule the world with them in righteousness.  

 

He knew they were unable of their own ability to make this proclamation 

to the nations, being ignorant of their several languages; and, moreover, 

had they been able to speak all tongues, their proclamation would not 

have been regarded, as they were devoid of power to prove that they 

were heralds sent of God, and that the word they preached was His 

message to the world. Till the day of Pentecost, then, they were 
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powerless to execute the work of announcing the good news to every 

creature. “Tarry ye, therefore, in the city of Jerusalem,” said he, “until ye 

be endued with power from on high” (Luke 24:49), by the Holy Spirit 

coming upon you (Acts 1:8). They obeyed; and from the history of that 

notable day, we find that they became fully equipped on the reception of 

the Spirit—for the work of faith and labour of love before them, a 

faithful performance of which is to be rewarded by exaltation to the 

thrones in Israel—when the kingdom is restored to them in the 

palingenesia or “times of restoration (apokalastaseos, a word of the 

same family as apokathistaneis) of all things” pertaining to the nation 

(Acts 3:21–25). 

 

Signs 

 
Tensions continue to grow in the Middle East, following an election in 

Iran (the Persia of Ezekiel 38) where Shia Moslem extremists were swept 

into power.  The extremists have been emboldened, as has most of the 

aggressive nations of the world, by the disastrous defeat the US suffered 

in Afghanistan, who are now known as the Islamic State of Afghanistan. 

 

On October 20th, the Iranians through their allies conducted a large drone 

strike, consisting of five Iranian built drones loaded with explosives, and 

using a complicated attack plan frequently used by Iranian forces, against 

an American Military installation in Syria.  The Americans use that 

particular base to train Syrian Resistance forces against the regular 

Syrian Army.  (Syria’s leadership embraces a form of Islam called 

Alawite, which is quite similar to the Shias in Iran.)  The United States 

apparently had been warned against the attack, and had taken defensive 

positions so that no loss of life occurred.   

 

The attack against the US was said to be in response to recent Israeli 

attacks against the Syrian military installation at Palmyra in Syria.  Israel 

launched a missile attack, which was mostly unsuccessful, and followed 

up with another more successful attack against Syrian drone operations.  

It is interesting the way Iran and Syria do not distinguish between the 

United States and Israel.  They regard both responsible for what either 

does. 

 

Following their elections, Iran has refused to engage in any talks with the 

US to stop or delay their nuclear project.  The Washington Post said this 

about the chances of resurrecting the Peace Talks between the US and 

Iran: 
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“Secretary of State Antony Blinken met Wednesday in Washington 

with Israeli Foreign Minister Yair Lapid and United Arab Emirates 

Foreign Minister Sheikh Abdullah bin Zayed Al Nahyan. 

Afterward, Lapid repeated an earlier warning that “Iran is becoming 

a nuclear threshold country.” Lapid said Iran is stalling negotiations 

over a return to the 2016 nuclear deal while racing ahead to advance 

its nuclear and missile programs, adding that Israel might respond 

with force to prevent Iran from obtaining a nuclear weapon. 

 

“Lapid is reportedly briefing senior Biden administration officials 

on Israel’s idea for “an alternative plan,” given that the current U.S. 

efforts to restart talks with Tehran are leading nowhere. After his 

meeting with Lapid on Tuesday, national security adviser Jake 

Sullivan put out a statement reaffirming the Biden administration’s 

commitment to preventing Iran from obtaining a nuclear weapon. 

But Sullivan declined to say what, if any, strategy the Biden 

administration has beyond the current approach. 

 

“U.S. Special Envoy for Iran Robert Malley said Wednesday that 

the Biden team is working on a Plan B. Speaking to the Carnegie 

Endowment for International Peace, Malley acknowledged that the 

new Iranian leadership has shown no interest in returning to the 

talks in Vienna that have been dormant since Iranian hard-liner 

Ebrahim Raisi was elected president in June. 

 

Iran appears to be dead set on creating a nuclear weapon.  Israel has been 

very clear that they will not allow Iran to do so.  At the end of October, 

President Biden is set to go to Europe to discuss various topics, among 

them how to stop Iran from creating Nuclear Weapons.  But at this point, 

it appears that the European nations mentioned as part of the Gogian 

Hosts who come against Israel, are little interested in any suggestions 

that may come from the US.  As the prophesy would dictate, the gulf 

between mainland Europe and the US appears to be growing.   

 

Besides putting Europeans nations who were aiding the US in 

Afghanistan, in a very vulnerable position through the surprised and 

disastrous withdrawal from Afghanistan, the USA has managed to 

alienate their longest ally in France. Anxious to stem the growing threat 

to the Pacific trade routes, the US has agreed to sell Australia their 

nuclear attack submarines.  Australia will only be the second country, 

after Britain, that the US has permitted to buy their nuclear subs.   

 

The problem with this is that Australia had entered into an agreement to 

buy twelve diesel subs from France, for 66 billion dollars, and cancelled 

the contract when the US offered them the nuclear subs.  
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Due to the sale of nuclear subs to Australia, the United Kingdom, the 

United States, and Australia have entered into another defense pack 

called AUKUS for the mutual defense of the Pacific.  The alignment also 

seems to bolster Australia’s participation in an alliance called the 

Quadrilateral Security Dialogue (commonly referred to as QUAD), 

between Australia, India, Japan, and the United States.  Australia has 

been torn about participating with this group, but in 2017 President 

Trump got Australia to jump back in the group, and this agreement 

appears to bolster Australia’s destined role as a nation among the young 

lions of Ezekiel 38. 

 

It also shows India moving further away from her 20th century close ties 

with Russia, back to the Tarshish alliance.  China, not being mentioned 

in Ezekiel 38 is unlikely to play any part in the Armageddon wars.  It is 

quite easy to see how such an alliance as the QUAD would keep China at 

bay, while the northern alliances seek to take control of the Middle East 

while conquering Israel. 

 

 

 

For Bible Markers Hints 
 + 

Psalm 15:4 

 
“In whose eyes a vile person is contemned; but he honoreth them that 

fear the LORD. He that sweareth to his own hurt, and changeth not.” 

 

“In whose eyes a vile person is contemned;” is an interesting sentence. 

Contemned is an archaic word meaning to ‘treat or regard with 

contempt.’ The Hebrew word translated contemned is used 44 times and 

translated ‘despise’ or a derivation thereof 36 times.  We can safely say 

that a vile person in the eyes of an upright person is despised. That begs 

the question, who is a vile person?  The scriptures are pretty clear in their 

teaching, a vile person is one who do the works of the flesh. “Now the 

works of the flesh are manifest, which are these; adultery, fornication, 

uncleanness, lasciviousness, idolatry, witchcraft, hatred, variance, 

emulations, wrath, strife, seditions, heresies, envyings, murders, 

drunkenness, revellings, and such like (Galatians 5:19-21); evil thoughts, 

thefts, false witness, blasphemies (Matthew 15:19); covetousness, 

wickedness, deceit, an evil eye, pride, foolishness” (Mark 7:21-22). 
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“He that sweareth to his own hurt, and changeth not.” There are very 

few, if any, tests of our character than our word.  Our word is our bond. 

To open our mouth and say we will do something, we must do it. Big 

things may appear to hurt us more, therefore appear more important but 

the little things we promise are every bit as important, even-though  they 

seem to be too small to worry about. “He that is faithful in that which is 

least is faithful also in much: and he that is unjust in the least is unjust 

also in much” (Luke 16:10). If we are not faithful in our light promises, 

how can we be sure our big promises are not being done out of necessity, 

fear, or pride? Anyone who does not understand his position in regards to 

fulfilling all obligations clearly has failed in his duty to our Lord and 

Master.  

 

Psalm 15:5 

 
“He that putteth not out his money to usury, nor taketh reward against 

the innocent. He that doeth these things shall never be moved.” 

 

The word usury (or interest) is H5392 (neshek) in Strong’s, derived from 

H5391 (nashak) in Strong’s concordance, and means “to strike” as with a 

sting (as a serpent); figuratively, it means to oppress with interest on a 

loan.  It can mean “to bite,” or “lend upon usury.” There is no better way 

to describe the disastrous effect of interest upon the poor and needy. It is 

well said, “The rich ruleth over the poor, and the borrower is servant to 

the lender” (Proverbs 22:7). We will close the thoughts on this Psalm 

with a verse from another, “They that trust in the LORD shall be as 

mount Zion, which cannot be removed, but abideth forever” (Psalms 

125:1). 

 
Continued next month should the Lord will                                  bro. Beryl Snyder 

 
  




