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Florida Ecclesia 

 

Greetings from Florida! 

 

We were blessed by Yahweh to receive several visitors this summer. 

 

In June, we welcomed to the Table of the Lord Bro. Caleb Hurst and Bro. 

Adam Hurst who were here for the weekend.   

 

In July, we were able to attend the Richard Gathering virtually with several 

visitors to our home from Boston and Texas. Bro. Dave and Sis. Kelly, 

Sis. Katie and Sis. Rachel Sommerville, our daughter Sis. Emmaline 

Wolfe, and Bro. John and Sis. Sheila Wolfe and Shaylee Wolfe (now our 

new sister) visited for four nights before extending their travels to south 

Florida.  The whole crew weathered Tropical Storm Elsa with us, but 

Yahweh brought us safely through it all. 

 

We were very excited to see all of our visitors, and we look forward to a 

wonderful week at Hye next week where we can continue the gift of 

fellowship. 

 

For the Gainesville, FL Ecclesia, 

 

Bro. Mike Jasionowski 

 
Lampasas, TX. 

 

Dear brethren and sisters, 

 

We are pleased to announce that following soon after an excellent 

confession of her faith this past Friday, July 16th, Shaylee Wolfe was 

baptized at our brother Wayne J's tank here in Lampasas.  Shaylee is the 

daughter of sister Sheila and brother John Wolfe, sister to brothers Callan 

and Shane Wolfe. 

 

Sister Shaylee was extended the right hand of fellowship during memorial 

meeting of Sunday, July 18th to include all members of Lampasas ecclesia 

as well as several in early attendance for the Hye Gathering.   

 

Please join us as we extend our spiritual assistance and support to our new 

sister Shaylee as she begins her walk Zionward. 

 

brother Jerry Connolly, recorder 
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Holladay, Tennessee 

The Holladay Ecclesia will host the October Gathering at their ecclesial 

hall on October 8-10.  Details have been sent via Ecclesial News, in the 

past, and bro. Jim Rankin will send further information in the coming 

weeks.  A count for attendees was taken at the Hye Gathering, but if you 

were not counted there, please contact bro. Jim to let him know you are 

coming. 

 
Editorial 

Our July 2021 Editorial 

 

In our July editorial, we observed the death of our bro. Ted Mingham.  We 

quoted some comments made by bro. Peter Small, a member of bro. Ted’s 

ecclesia, and someone I knew bro. Ted had a very close relationship with.  

The purpose of my remarks were to point out that our unique position as 

Berean Christadelphians is not always appreciated or well understood by 

our friends and relatives.  Consequently, after our deaths, our life’s record 

is apt to be obscured by them. 

 

I quoted from bro. Small’s observations, that at times, bro. Ted was 

“traumatized” by his visits with his family.  His family took exception to 

this, and wrote to me, as editor, concerning it.  We certainly can understand 

why the family became upset, as I am sure that bro. Ted maintained a 

loving relationship with his family members, and they with him, though 

they had departed from what bro. Ted understood to be the truth. 

 

Many of us live in similar circumstances.  To use myself, as that is what I 

am most familiar with, my parents, when alive, were in Central.  I have a 

sister who has left the truth to keep aspects of the Mosaic Law.  And I have 

another sister who never accepted the truth.  I have always tried to maintain 

loving familial relationships with all of them.  But certainly, I would 

always find their choices most disconcerting, and because of my affection 

for them, I found their choices so hard to accept.  I would not say I was 

traumatized, but I would say that at times I was deeply depressed by it.  At 

other times, I was deeply troubled over their beliefs, disobedience, and 

most of all their future.   I often felt incredulous, unable to believe they 

actually believed the things they were saying. 

 

A member of bro. Ted’s family wrote that  “[bro. Ted]  knew long ago that 

there was no point in discussing fellowship differences with…any of us 

and we always stuck to the positive sides of the Truth including discussing 

the daily readings and current events.”  One wonders how that by itself, 

wouldn’t be understood as very troubling to bro. Ted by his family.  To 
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bro. Ted, withdrawing from error was a fundamental point of obedience, 

yet it had been made known to him that such was pointless to discuss with 

those he loved. 

 

Under such circumstances, is it really that difficult to understand how a 

brother might sit quietly when he knows he hasn’t a receptive audience, 

but then express his frustrations and fears for his loved ones, when he has 

the chance, and is surrounded by likeminded brethren, where he has a 

sympathetic ear?   

 

It seems to me that both points of view are correct.  Bro. Ted no doubt 

loved his family and was very grateful to them for all they did for him, 

particularly as age took its toll.  At the same time, I also have no doubt that 

he had great worry and concern for them and the choices some of them 

had made, and voiced these concerns among the Berean brethren he 

associated with. 

 

The Assemblies of the Adversaries 

 
Also last month, we made reference to the fact that the Central grouping 

of Christadelphians corresponds to the Revelations’ “assemblies of the 

adversaries,” or as the King James has left it untranslated, the “Synagogue 

of the Satan.”  We received a little “push back” against our use of this 

terminology, one Central fellow referring to it as “the most heinous thing 

he’s seen since being baptized.”   

 

While we are not surprised that the Central folks reject the application, we 

are surprised that they would think that we see the matter any other way.  

Certainly, they make clear that they recognize the adversarial relationship 

between the Bereans ecclesias and the Central assemblies.  After all, in 

their literature, the Bereans, (and really all the groups who stand aside 

from Central, protesting the loose and apostate positions advanced by 

some of their brethren) are called “hirelings who care not for the flock, but 

who flee in the face of the wolves” (John 10:12-13).     We are called 

“Diotrephes, who receives not the brethren, and forbiddeth them that 

would, and casteth them out of the ecclesia” (3 John 1:10).  We are called 

disobedient servants for refusing to allow the tares to grow with the wheat 

till judgments (John 13:30).  We are lumped in with the idolators who said 

to Isaiah:  “Stand by thyself, come not near to me; for I am holier than 

thou” (Isa. 65:5).  Even the definition of “heretick” in their literature is 

changed so that it refers to those who would preserve the purity of the 

truth, rather than to those who teach error.   
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Bro. Stephen Genusa, a member of the Central assemblies once published 

a timeline documenting the errors which had crept into Christadelphia in 

general.  I personally made his list as one of the errorists, listed with 

George Dowie, Edward Turney, and bro. J. J. Andrew.  My crime was 

combining and publishing the articles written on fellowship by bre. 

Thomas and Roberts as they had appeared in the Berean Magazine over 

the years, into a booklet.  So clearly, Central sees our relationship to be 

adversarial, and there can be no question about this. 

 

Their misapplication of these terms toward us should, by themselves, 

demonstrate the adversarial position Central takes up against us.  But there 

is far more.  In two of the more recent influential works explaining the 

Sacrifice of Christ by Central, (Saved by His Life by John Martin and 

Understanding the Atonement by Matthew Trowell) the position of the 

Bereans (and again, all the protestant-of-Central groups) is clearly 

mislabeled as “Andrewism.” True Andrewism is an extreme error which 

suggests that Christ was guilty of legal or moral sin.  None of the ecclesias 

protesting Central believe such.  They do believe that Christ had sinful 

flesh, a physical condition (not a moral or legal guilt) inherited from 

Adam, and they believe that he was personally cleansed from “his own 

sins” (Heb. 7:27), that is, from the sin God made him to be (2 Cor 7:21) 

by making him a partaker of our flesh and blood (Heb. 2:14), through his 

own atoning sacrifice.   

 

Mislabeling a belief and then attaching it to a different body is not 

something you do to your friends, and not even something that should be 

done to your adversaries.  But certainly, in doing so, as Central has done, 

it exemplifies the adversarial relationship between the Central assemblies, 

and the Berean ecclesias.  So why should it be such a “heinous” thing to 

recognize this clear fact? 

 

Of course, it was the teachings concerning the Sacrifice of Christ which 

brought the Bereans to see no other course than to separate from Central 

in 1923, but today the lists of reasons have expanded exponentially.  

Among the most serious is the modern interpretations of Revelations, such 

as the Preterit’s view that Revelations was concerned with the destruction 

of Jerusalem in 70 AD., or the Futurist view that all Revelations is to be 

fulfilled at a time in the future.  Perhaps it is something in these 

interpretations which is causing a few Central folks to react so strongly.  

Not being intimately familiar with either approach, I wouldn’t know. 

 

But what I do know is that according to the continual historical method of 

interpreting Revelations, there should be little question about who the 

synagogue of the Satan is.  It is an organization which sprung up among 

those who found themselves out of the Fellowship of the Apostles.  It 
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began within the ecclesia, as Paul warned them (Acts 20:29).  These men, 

variously called Judaizers (historically called Ebionites) and Nicolaitans 

(historically called Gnostics), worked an influence in the ecclesia till there 

reached a point where these men who could not abide sound doctrine, 

separated themselves (1 John 2:19).  Still others would not go out of 

themselves and were withdraw from by the ecclesia (2 Thess. 3:6). 

 

Those who found themselves outside the Apostles’ Fellowship organized 

and founded adversarial assemblies in all the cities where there were 

ecclesias.  In Eureka, bro. Thomas tells us that the Apostles’ Fellowship, 

with the death of the apostles Peter and Paul, gave way to the symbolical 

Ephesian period from 67 AD to Trajan’s persecution, 108 AD.   The 

Ephesian period was a period during which the ecclesia maintained the 

doctrines, but became lethargic, having lost their first love.   

 

The intense persecution of the Smyrnean period (108 AD to 190 AD) 

changed this.  The true ecclesia greatly corrected itself.  They tried those 

who said they were Jews but were not and found them liars.  That is, they 

examined the beliefs and teachings of those whose doctrine effected 

salvation (as salvation is of the Jews) and separated from them.  This led 

to the Pergamum period (190 AD to 230 AD).   This is the period in which 

Balaam taught Balak how to throw a stumbling block before the brethren, 

that is, how to cleverly corrupt them from the truth.  And then the ecclesia 

entered the Thyatiran period (230 AD to 253 AD) which saw the 

corrupting influence of Jezebel who corrupted the ecclesia. 

 

The faithful ecclesia was termed by John, “Antipas,” a word that means, 

“against all.”  Antipas was continually against all the evil influences on 

the ecclesia, whether Judaizer, Nicolaitan, Balaamite or Jezebelite.  And 

though the Antipas stood separate from them all, the apostates were 

uniting together in spite of their differences, ultimately becoming a large 

assembly and what they called, the Universal Church, which was the 

meaning of “Catholic.” 

 

Bro. Thomas wrote of Antipas’ relationship to those leaving due to the 

various errors: 

“Pliny [a Roman official under Trajan] tried all he could to compel 

them [the Christians]. He commanded them to ‘perform sacred rites 

with wine and frankincense, to repeat after him an invocation of the 

gods, and of the emperor’s image and to execrate Christ.’ To do this 

would have been to release their hold of his name and to deny his 

faith; which, Pliny says, he had been told ‘a real christian can never 

be compelled to do.’ From this it is evident that the distinction existed 

in John’s day, between ‘real christians and ‘christians.’ The name 

christian comprehended all the adherents of Balaam and Jezebel, 
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whether Ebionites, Gnostics, or by whatever name or denomination 

of heresy they might be known. The ‘real christians’ had no 

fellowship with such; though among them, as in Pergamos, the poison 

of the serpent might be detected. The ecclesia and ‘the synagogue of 

the Satan’ were institutions as distinct as they are now; for in the 

nineteenth century a true believer of the gospel of the kingdom is 

against all who have not obeyed the same; yet a congregation of ‘real 

christians’ may have in it some who are not true, as at Pergamos; 

these will sooner or later show themselves, for their sympathies are 

fleshly, and they become impatient of principles which they regard as 

‘harsh, uncharitable, and severe” (Eureka 1:270). 

 

It has been said that the synagogue of the Satan is a term which defines the 

Catholic Church.  It is true enough that the synagogue of the Satan matured 

into the Catholic Church.  But the adversaries of the Antipas’ ecclesia were 

named by the Spirit “the synagogue of the Satan,” 200 plus years before 

the formation of the Catholic Church. 

 

It is further argued that the Central assemblies cannot be called such 

because there are sound brethren within the Central assemblies.  We have 

no doubt there are brethren within the Central assemblies who know the 

truth.  But these are those “called out ones” or brethren to which the Spirit 

specifically says It has “a few things against.”   

Rev 2:20  Notwithstanding I have a few things against thee, because 

thou sufferest that woman Jezebel, which calleth herself a prophetess, 

to teach and to seduce my servants…” 

 

Truly, you cannot bid Godspeed in fellowship with errorists, and think to 

escape the few things which the Spirit has against you. 

 

When we look at the Central assemblies, we see that the adversarial 

assemblies joined together, much the same way as did the Judaizers, 

Gnostics, Balaamites and Jezebelites.  Bro. Roberts observed this in his 

lifetime.  He wrote in the Christadelphian Magazine: 

“In every other attempt by the quotation of phrases, to excuse a loose 

and limited basis of fellowship, the same fallacy will be apparent. The 

truth is a complete thing. It is made up of coherent parts; and any 

consent to ignore any of the parts is unfaithfulness to the whole, and 

must inevitably lead, as it always has done, to first the gradual 

corruption and then the ultimate surrender of the whole. There is no 

safe, or logical or Scriptural position but that of requiring the whole 

truth in its integrity.  
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“To say it is a sufficient basis of fellowship if the mortality of man is 

admitted and the Kingdom of God allowed—whether a man know 

God or not, or understand His Son or not, or know of his Spirit or not, 

or receive the commandments or not, or believe in the priesthood of 

Christ or not, or in his appointment as judge for life or death at his 

coming or not, or in the nature of the devil he came to destroy or not, 

is to show either one of two things—either that there lacks capacity 

to grasp the commonest issues of divine truth or that there is a 

predominant susceptibility to human sentiments and friendships and 

conveniences.  

 

“We have long since washed our hands of such unfaithfulness to the 

truth of God: and we will not now consent to those who say there 

never ought to have been such a hand-washing (though they took part 

in it). Dowieism was rewelcomed by Renunciationism when 

Renunciationists broke away from the restraints of the truth. And 

partial inspirationism is repeating the same evil course. Friends of the 

truth have need of the adamant face and brazen forehead enjoined on 

Ezekiel. It is an unpleasant necessity but must be accepted if the truth 

is not to slide back once more into the slough of world-wide 

corruption from which it has been fished up and washed in these 

latter-days” (The Christadelphian Magazine 1887, pg. 471). 

 

Bro. Roberts, in the above, observed that the first division amongst 

Christadelphians was that of the separation from George Dowie and 

ultimately the Edenborough ecclesia and in consequence much of 

Scotland.  These men refused to deny the existence of a personage styled 

the Devil.  When the second division took place, that of the 

Renunciationists, who renounced that Jesus came in the flesh of sin, many 

of them being separated from the Christadelphians, joined with the 

Dowieites.  In 1885, a third division took place, that was among those who 

refused to accept that the Scriptures in their entirety, were the divine word 

of God.  Bro. Roberts noted in 1887, barely two years later that those 

leaving the Antipas class at that time,  were associating with the Dowieites 

and the Renunciationists.  This was how the adversarial association, or the 

Synagogue of the Satan, were being put together during the resurrection 

of the woman-witness. 

 

Had he lived long enough, he would have also seen that the fourth division 

of his lifetime, that of the Unamendeds, or those who refused bro. Roberts’ 

amending of the Birmingham Statement of Faith, would, at least in Britain, 

also join with the Partial Inspirationists, Renunciationists, and Dowieites 

to eventually form the Suffolk Street assemblies in an adversarial position 

to the Birmingham Temperance Hall.   
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Very shortly after the death of bro. Roberts, John Bell worked to corrupt 

the ecclesias in Australia.  Through the faithful work of bro. Harry Sully, 

that error was excluded from the Australian ecclesias, and those who held 

onto Bell’s heresy formed the Shield assemblies. 

 

Twenty years later, in 1923, the generation who had brought the truth back 

to light some sixty years previous, had died off or, in some cases, had 

become too old to carry on the battle.  The energy had gone out of 

Temperance Hall.  And when faced with the same controversy that had 

been generated by Edward Turney and the Renunciationists, the same 

controversy that had been created by John Bell and the Shield, the same 

controversy this time brought up in the United States by A. D. Strickler, 

Temperance Hall proved unfit for the challenge.   

 

The teachings of A. D. Strickler was clear enough. Stickler denied that the 

physical nature was of itself, sin. He attacked bro. Thomas’ conclusions 

from Elpis Israel this way: 

"Why does he [Paul] call the evil in his flesh sin? For the simple 

reason that it is the cause that produces sin. In and of itself it is not 

sin… If human nature is a synonym for sin, and sin for human nature, 

it must be so in the primary meaning of the word sin. It cannot be sin 

as a concrete physical thing, ‘sin in the flesh,’ or sin as a metaphor, 

because that is human nature itself considered as a moral thing." Out 

of Darkness, Into Light pg. 84 . 

  

And again from the same book: 

"Just before Christ was nailed to the tree, he was a clean and holy 

altar, but immediately when he willingly took the attitude or position 

of the sinner to work out a symbolism, he symbolically became 

unclean because of the sins which he bare as the sin offering, and 

whose blood was sprinkled upon the Christ altar. When he arose from 

the dead triumphant on the third day, he was only justified from all 

symbolic and figurative uncleanness; but he was the same clean and 

holy altar that he had been before he was crucified...." "Out of 

Darkness, Into Light" pg. 64. 

 

Like those before him, A. D. Strickler believed that sin can only be moral, 

and that atonement is only for moral transgression. He could not consider 

the physical principle, sin in the flesh, to be actually sinful, for as he said, 

that would be considering "sin in the flesh" as a moral thing. 

 

Temperance Hall tolerated the errors of A. D. Strickler, causing the 

faithful Antipas to leave, and form an ecclesia adversarial to the 

Temperance Hall assemblies, styled the Berean Ecclesias. 
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Following the division, the Temperance Hall assembly moved to a new 

location, which was called “Central.”  So, the two groups, the Berean 

Ecclesias and the Central assemblies operated independent of each other 

for quite some time.  During that time, 1938, A. D. Strickler died.  John 

Carter, then the editor of the Christadelphian Magazine published an 

article admitting that A. D. Strickler had been an errorist.  He published in 

his magazine: 

"A criticism by bro. Strickler, of a pamphlet published by this office, 

led to a correspondence for about eighteen months—this led to the 

conclusion that he DID NOT accept without reserve, some of the 

clauses of "The Statement of Faith" (Chdn. 1939:84). 

 

Here was a clear admission from the editor of Central's magazine that the 

Berean brethren had made the correct decision in 1923. In 1940 John 

Carter printed a "10 Point Statement" that had been drawn up by an 

American Central assembly as the basis for a reunion between Central and 

the Bereans, and which concerned the Nature and Sacrifice of Christ under 

the title, "A Time to Heal."  This statement continues to be a part of the 

Berean Restatement of Faith. 

 

In 1944 the 10 Point Statement was circulated among Berean and Central 

ecclesias in the United States to receive approval. It was quickly accepted 

by all Berean ecclesias. Among the Central ecclesias, it was accepted by 

10, rejected by 1 (Philadelphia), and two ecclesias (including A. D. 

Strickler's former ecclesia, Buffalo) refused to respond. 

 

An effort was made by all to get unanimous approval to the 10 Point 

statement till it was clear that this would not happen. In 1947, John Carter 

wrote of the two Central ecclesias where the Strickler teaching was the 

most prevalent: 

"(The Philadelphia and Buffalo, Central meetings) attached a 

meaning to his [Robert Roberts] words that he did not intend’... 

  

"The interpretation which is being imposed upon the BASF by the 

Philadelphia Circular is contrary to that understood by others, and 

contrary to all other statements on the subject in all the writings of 

Dr. Thomas and bro. Roberts." (Chdn. 1947, Intelligence.) 

  

By the end of 1947, it was clear that the Central assemblies would not 

unanimously accept the 10 Point Statement. Particularly, they could not 

accept the following, which had been taken word for word from a previous 

editor, Robert Roberts. 

5. That it was therefore necessary that Jesus should offer for himself 

for the purging of his own nature, first from the uncleanness of death, 

that, having by his own blood obtained eternal redemption for 
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himself, he might be able afterward to save to the uttermost those that 

come to God by him. 

 

Those who had accepted the teachings of A. D. Strickler (along with 

Edward Turney and John Bell) could not accept that any sacrifice was 

necessary for the cleansing of the physical sin. Sin, they argued, is only 

moral. Therefore, only the moral needs cleansing. Jesus was not morally 

defiled, and therefore he required no sacrifice for himself. Though Central 

could not agree with the original basis for Re-union, the momentum for 

reunion was very strong in both camps. In 1952 a large number of Bereans 

dropped their desire to have the 10 Point Statement affirmed, and went to 

Central based on a simple declaration that all Central ecclesias accepted 

the Statement of Faith without reservation:   in a document called the 

Jersey City Resolution.  Key to the Jersey City Resolution was the 

statement that all the Central assemblies accepted the BASF without 

reservation, insisted upon in fellowship.   The agreement is quite short.  It 

is: 

1.  That we agree that the doctrines set forth in the Birmingham 

Amended Statement of Faith are a true exposition of the first 

principles of the oracles of God as set forth in the teachings of Jesus 

Christ and his apostles, and that therefore these doctrines are to be 

believed and taught by us without reservation; the doctrine of the 

Scriptures on sin and its effects and God's salvation from sin and 

death in Christ Jesus being defined in the clauses three to twelve of 

the Statement of Faith. 

 

2.  That we recognize as brethren and welcome to our fellowship all 

who have been immersed by whomsoever after their acceptance of 

the same doctrines and precepts, and that any brother departing from 

any element of the One Faith as defined in the Birmingham Amended 

Statement of Faith is to be dealt with according to apostolic precept. 

 

3.  If any ecclesia is known to persist in teaching false doctrines, or 

to retain in fellowship those who do, other ecclesias can only avoid 

being involved by disclaiming fellowship. 

 

The document sounds quite reasonable, until one realizes the point to 

which John Carter has already admitted in the Christadelphian Magazine.  

That certain Central assemblies in the United States put an "interpretation 

upon the BASF contrary to that understood by others, and contrary to all 

other statements on the subject in all the writings of Dr. Thomas and bro. 

Roberts."  This being the case, in an action which would make Balaam 

proud, the Berean ecclesias were taught how they could affirm the BASF, 

while allowing into fellowship the exact errors they once stood against. 
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But the Jersey City Resolution was of limited value anyway, as it was 

reneged upon a short four years later.  The Jersey City Resolution, of 

which Clause One clearly states that the ecclesias meet upon the BASF, 

was blown up when in 1956, the Suffolk Street assemblies, out of 

fellowship since the days of bro. Roberts were brought back into the 

Central assemblies—not using the Statement of Faith—but a document 

called “The Final Statement.”  Then the following year, 1957, the Shield 

assemblies of Australasia were brought back together into the Central 

assemblies, again not with the BASF, but with a document called the 

Cooper-Carter Addendum. 

 

So just as in the days of the apocalyptic ecclesias, all the errors of the 

various groups, the Dowieites, Renunciationists, Partial Inspirationists,  

Advocate/Unamendeds, Shields, and Stricklerites combined together to 

form an assembly adversarial to the Antipas grouping of brethren, called 

Central. 

 

The question becomes, what is our responsibility towards these adversarial 

assemblies?  Well, obviously we are not to fellowship with them.  As bro. 

Thomas pointed out in that already quoted, the ecclesia and the assemblies 

were always distinct.  John, the great apostle of the Ephesian period was 

quite clear: 

2 John 1:9-11  “Whosoever transgresseth, and abideth not in the 

doctrine of Christ, hath not God. He that abideth in the doctrine of 

Christ, he hath both the Father and the Son. If there come any unto 

you, and bring not this doctrine, receive him not into your house, 

neither bid him God speed: For he that biddeth him God speed is 

partaker (fellowshipper) of his evil deeds.”  

 

But the Spirit appears to require us to make a difference between those 

who are the Balaams and Jezebels, and those who are disobedient to their 

responsibility towards the errorists.  To the errorist class itself, we are 

commanded: 

Titus 3:10-11  “A man that is an heretick after the first and second 

admonition reject; Knowing that he that is such is subverted, and 

sinneth, being condemned of himself.”  

 

But we appear to be commanded to take a different attitude towards those 

who know the truth but are disobedient to its precepts. Paul tells us through 

the Thessalonians: 

2 Thess. 3:6  “Now we command you, brethren, in the name of our 

Lord Jesus Christ, that ye withdraw yourselves from every brother 

that walketh disorderly, and not after the tradition which he received 

of us.” 
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So as a practical matter, our behavior is the same.  We withdraw from 

those who refuse to keep the teachings of the apostle.  But our attitude is 

different.  Where the errorist class was to be treated as an heretick, or as a 

publican and a Gentile (Matt. 18:15-18). Our attitude towards those 

walking disobediently was different: 

2 Thess. 3:14-15  “And if any man obey not our word by this epistle, 

note that man, and have no company with him, that he may be 

ashamed. Yet count him not as an enemy, but admonish him as a 

brother.”  
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The Hope of the World IS NOT the Hope 

of Israel 
By bro. John Thomas 

“We are saved by the hope.”—PAUL. 
 

The caption of this article has been selected as expressive of a startling 

truth, in which all men, profane and pious, are equally interested. There 

are in the world, two great objects of desire, which all profess to hope for, 

and to which all who profess them, aver, that God has called them; hence, 

they may be still further characterized as the two hopes of the two callings. 

These two hopes are different in all their details; they are opposite and 

antagonistic, and so contrary, therefore, the one from the other, that if one 

be demonstrated to be God’s truth, the other is thereby proved to be no 

hope at all, because, in fact, a mere vain imagination. For this reason, Paul, 

in writing to the brethren, who were sorrowing for some Christian 

relatives, who had fallen victims to the power of the enemy, exhorts them 

not to mourn as did “the others,” the Pagan Gentiles, “who had no hope,” 

for they should embrace them again, when Jesus should raise them from 

the dead (1 Thess. 4:13). 

 

We say that the phrase “the others,” in Greek, HOI loipoi, with the definite 

article the, imports the Heathen Gentiles. This will be still more evident 

from Ephes. 2:12, where Paul defines the state of Gentiles out of Christ. 

“Remember,” says he to the adopted Israelites of the Ephesian body, ‘that 

ye, in times past, were Gentiles in the flesh, and styled the uncircumcision 

by circumcised Jews: at that time, ye were choris Christou, separate from 

Christ, being aliens from the commonwealth of Israel, and strangers from 

the covenants of promise, HAVING NO HOPE, and ATHEISTS—atheoi, 

i. e. without God, in the world.” Not to multiply quotations, it is clear from 

this, that the Gentiles not in Christ and in God, are “the others who have 

no hope.” Let it, then, not be forgotten by any, pious or impious, that the 

scriptures write THAT man hopeless who is an alien from the Jewish state 

or polity. “THE HOPE OF ISRAEL” is not such a Gentile’s hope even 

tho’ he may speculatively believe it; what shall we say of those pietists 

who repudiate its details, general and particular, as “husks,” and “useless 

speculations?” Their hope it is not; they also are self-convicted as hopeless 

of the truth. 

 

This then is certain, namely, that it matters not what a man hopes for, if 

that hope be false or spurious, i. e. if it be not the hope promised in the 

covenants of the promise, he is repudiated as hopeless in the scriptures of 

truth; and further, even if in theory he believe it, if he continue in his 

Gentilism, i. e. if he become not an adopted citizen of the Jewish polity 
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(politeia), he is without Christ, without hope, and without God. Let the 

prophets and diviners of the living age, the leaders of the people, 

professors, editors, and preachers give ear to these things; for we speak to 

them especially as to those who cause this people to put their trust in things 

which form no part of the truth of God. 

 

But indeed, though the heathen were hopeless of the true hope, and atheists 

as respected their acknowledgment of the one only living and true God, 

they had a hope and a godliness of their own imagining. These are termed 

by the apostle in 2 Cor. 10:5. logismoi reasonings, which exalt themselves 

against the knowledge which comes from God; and speaking of them to 

the Christian disciples at Rome, he says in chapter 1:21, that they were 

“vain in their imaginations (dialogismoi, reasonings or dialogues, such as 

Plato’s “Dialogue on Laws”) and their foolish heart was darkened. 

Professing themselves to be sophoi wise men, they became fools, &c. 

They hoped for things relating to souls which were vain dialogisms or 

speculations. Believing in the inherent immortality of corruptible flesh, 

because they imagined it to be pervaded by an immaterial soul, they hoped 

at death to be delivered from present evils by the reabsorption of their 

immortalities into the divine essence.  

 

To them the idea of a resurrection of the mortal body was a monstrous 

absurdity; hence they laughed Paul to scorn when he announced it on 

Mars’ Hill at Athens. They deceived their foolish heart by the vain 

imaginings of the translation of their souls on the wings of demons to the 

elysian fields in the region of everlasting light. The terms being changed, 

angels being substituted for demons, and heaven for the elysium, the hope 

of the present generation of Gentiles is identical with the heathen 

dialogisms of the apostolic era. 

 

We repeat it. Let the reader examine into this matter and he will find, that 

the hope of the Catholic, Protestant, Mohammedan, and Pagan 

communities of the 19th century, is the same, substantially the same, 

though philologically metamorphosed, as the hope of the heathens of 

Greece and Rome. Episcopalians, Presbyterians, Methodists, 

Universalists, Baptists, &c., all teach it as the “one hope of their 

calling;”—the translation of their immortalities at death from earth to 

heaven on angels’ wings—is believed by the people and preached by the 

clergy, and advocated by partizan editors as the revealed truth of God! 

They pray for it in their prayers, eulogise it in their rhapsodies, and sing it 

in their hymns, as the consummation most devoutly to be wished for. 

 

We shall not pause here to argue against these absurdities; when we show 

what the true hope is, they will be as conspicuous as the sun at noonday. 

We shall now content ourselves with affirming simply, that the scriptures 
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do not teach the things we have printed in italics. They belong to the new 

Platonism of the Egyptian Theology. To sing these things is to pour into 

the ear of the Deity what is not of the truth, and therefore, as saith the 

apostle, lies; for what is not of the truth, is a lie. 

 

Nevertheless, these are all items of the hope, both of the pious and 

undevout of this generation. Suppose we grant that it is the true hope; it 

must then be the hope of Israel, and if so, it will be found in the covenants 

of the promise made to the fathers, and confirmed by the oath of God. Will 

any one be kind enough to show us where any such hope has been 

promised to Israel? And if this were promised, how comes it that Paul saith 

the Gentiles had no hope, seeing that they had indulged in these items of 

expectation almost from time immemorial? 

 

Here then is one of the hopes—the hope of the pious, the hope of the 

impious, and the hope of the hypocrite as well! A hope which the 

scriptures aver is no hope, and that all who trust in it are doomed to utter 

and irretrievable disappointment. 

 

We have already hinted what we now affirm, namely, that the character of 

a man’s faith, whether it be living or dead, may be determined by the hope 

he assuredly entertains. 

 

The one faith embraces the things which relate to repentance and remission 

of sins in the name of Jesus, as well as to those which pertain to the hope; 

whereas the hope relates to things of the undeveloped future; hence the 

apostle says “hope that is seen is not hope: for what a man seeth, why doth 

he yet hope? But if we hope for that we see not, then do we with patience 

wait for it”—Rom. 8:24. 

 

A man may believe all things relating to repentance and the remission of 

sins, but if his faith does not embrace the true hope, he does not possess 

that faith which pleases God. This appears from Paul’s teaching in 

Hebrews. “But” says he “we are not of a drawing back unto destruction, 

but of a faith unto an acquisition of life. Now faith is an assured 

expectation (HYPOSTASIS) of things hoped for, a conviction of things 

unseen.” Having thus defined the faith unto life which is nothing less than 

a belief of “things which are eternal,” he tells the Hebrews, that “without 

it, it is impossible to please God”—ch. 10:39, 11:1, 6. This was saying in 

effect, that unless their faith comprehended the things contained in the 

covenants of promise, they could not be saved; for says he elsewhere, WE 

WERE SAVED BY THE HOPE—tee elpidi esotheemen—Rom. 8:24; that is, 

“Christian disciples in Rome, when ye were saved from your past sins 

through the name of Jesus, it was not only by faith in his death, in the sin 

cleansing efficacy of his blood, and in his resurrection abstractedly 



437 

 

considered; but, by an assured expectation and conviction of the things 

unseen and eternal, which are comprised in the hope of the gospel.” “For,” 

as if he had continued, “even the redemption of your mortal bodies from 

corruption, is purely conditional on your adhesion to the hope.” 

 

We wish here to be distinctly understood. We affirm that no man hath the 

remission of past sins, a title to the kingdom of God, nor will he obtain 

possession of it, unless his faith include a belief of the true hope, and 

unless he keep this hope in mind stedfast to the end. Now let the prophets 

and diviners of this age give ear to the proof we now present for their 

conviction. 

 

In Hebrews 3, the apostle is discoursing concerning the one hope, or “rest 

which remains for the people of God:”—“holy brethren,” says he 

“partakers of THE HEAVENLY CALLING, consider Christ Jesus; whose 

house we are, IF indeed we hold fast the confidence (parrheesia) and THE 

HOPE firm unto the end. For we have become associates of Christ, IF 

indeed we keep in mind the principle of the assured expectation 

(hypostatic) stedfast to the end;” verse 1, 6, 14. You see here what is 

predicted on an ‘if’. If you possess not the assured expectation, you are 

neither of the house, nor associates of Jesus. 

 

Again in 1 Cor. 15. Paul discourses of the hope into which the Christian 

disciples in Corinth had been immersed. In this chapter, he speaks of the 

resurrection of the dead, the second advent of Jesus, the delivering up of 

the kingdom, the duration of his reign, the complete subjugation of his 

enemies, baptism for the resurrection of the dead, the nature and 

appearance of the saints when glorified, the impossibility of mortal men 

inheriting the kingdom, the instantaneous transformation of the saints in 

the flesh into incorruptible and immortal persons, the abolition of death, 

the subjection of the Son to the Father, &c., &c. He treats of all these things 

as of so many items of the glorious hope, which made the things he 

delivered to them, glad tidings, or gospel.  

 

These astonishing revelations to the heathen mind, were all predicated on 

the fact of the resurrection of Christ according to the prophets. If he had 

risen as Paul testified, all these things would come to pass; but if he had 

not, then none of them would happen. It was certain that Jesus had risen 

from the dead: their belief, or disbelief would not alter the fact; though it 

would materially affect themselves individually; for if they denied the true 

hope in relation to the resurrection; if they affirmed that there was no 

future resurrection, or what was equivalent to it, that “the resurrection was 

past already,” as some of them did, then they were in effect denying the 

resurrection of Jesus, and by implication, everything consequent upon it. 
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But upon what ground did they conclude that there was no “resurrection 

of the dead” or that “it was past already,” by which conclusion their faith 

was overthrown and shipwrecked? The foundation of their error was the 

“profane vain babblings, and oppositions of a false gnosis, or science,” 

which was then being taught pretty extensively in the churches, by such 

men as Hymeneus and Philetus. These sophists inculcated the reveries of 

Plato, and other heathen philosophers about souls, immortality, heaven, 

hell, &c. They taught that all men were inherently immortal, because of 

the immaterialities which pervaded their bodies, and that at death, the 

immortal part of man went direct to heaven or hell. Hence resurrection and 

the judgment day, the second advent of Jesus, the waiting for the kingdom 

of God, &c., &c., were all superfluous incumbrances, which might very 

well be dispensed with as so many “useless speculations,” which tended 

only to prejudice the literary and philosophic community against the 

doctrine of remission of sins in the name of Jesus, and the 

acknowledgment of the one God “without making men any better, or 

increasing the Christian virtues!” Professing to be wiser than the Apostle, 

they became fools. Nevertheless, many embraced their notions as less 

unpopular than the teaching of Paul. 

 

Now to these pious professors of another hope, and therefore of “another 

gospel,” the apostle says, if you hold these profane or heathen notions, 

which are subversive of the true hope, you profess a vain hope; ye may 

indeed believe, that Jesus died for our sins according to the prophets; that 

he was buried and rose again as predicted, but if you abandon the hope of 

Israel, for which I hazard my life daily, and embrace the heathen 

philosophy concerning the “immortality of the soul,” &c.,—“ye are yet in 

your sins,” and consequently “without Christ, aliens from the Jewish 

polity, strangers from the covenant of the promise, having no hope, and 

atheists in the world.” You thus become heirs of perdition, and the horizon 

of your destiny is limited by the things seen and temporal. Alas! for you; 

for, “if in this life only ye have hope, ye are of all men most miserable.” 

 

Now, let this make an indelible impression upon our minds, namely, that 

these Christian disciples at Corinth had attended Paul’s reasonings in the 

Synagogue every Sabbath Day, by which they had been persuaded of the 

truth, both Jews and Greeks—Acts 18:4. Having heard, many of the 

heathen Corinthians also believed and were baptized—verse 8. In writing 

to these persons, he tells them, that “they are washed, sanctified (or made 

saints) and justified in the name of the Lord Jesus, and by the spirit of 

God—1 Epis. 6:11. But, upon what principle? Upon the very same as were 

the Christian disciples in Rome—tee elpidi esotheesan—THEY WERE 

SAVED BY THE HOPE. 
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Their salvation then, from their past sins, and their continuance in a saved 

state, were conditional. Hear what Paul saith to them. “But I now make 

known to you, brethren, the glad tidings which I myself announced to you; 

by which also ye are saved, if ye hold fast A CERTAIN WORD (tini logo) I 

myself brought to you, unless indeed ye have believed it to no purpose,” 

ch. 15:1, 2. What was this certain word, or, tis logos? The things he recalls 

to their recollections in this chapter; and which he predicates on the death, 

burial, and resurrection of the Messiah, as en protois, among the first 

things he delivered to them. If they did not hold fast to this word, or hope, 

which made his annunciation glad tidings, he declares that they would go 

to perdition, although they had been washed, sanctified and justified as 

aforesaid. 

 

Again, in Colossians, the apostle also makes the hope of Israel the topic of 

discourse. No one, we presume, will venture to affirm, that the hope of the 

gospel is not identical with the hope of Israel, for which Paul was bound 

in chains and carried prisoner to Rome. We say then that he discourses in 

this epistle of the hope of Israel, because he treats of the hope of the gospel. 

This hope is contained in the logos tees aleetheais tou euaggeliou, or, 

WORD OF THE TRUTH OF THE GOSPEL, which he preached. He says, he was 

made a minister of the hope, that he might fully preach the word of God 

concerning it. He styles it, “the mystery which hath been hid from previous 

ages and generations, but now (in his time and by his agency) is made 

manifest to his saints; to whom God would make known what is the riches 

of the glory of the mystery among the Gentiles, which is Christ in you the 

hope of glory”—chap. 1:5, 25, 27.  

 

As the minister of this glorious hope, wherever he went, he proclaimed it 

to the people; and so indefatigable were he and the rest of the apostles, that 

within thirty years from the ascension, it had been made known “to every 

creature under heaven.” The Colossians had received it. It taught them, 

that their life was hid with Christ in God; and that, “when Christ their life 

shall appear, then they shall also appear with him in glory”—ch, 3:3. 4. It 

taught them this, which excluded all speculation about going to glory at 

death, and immortal life within them. Still they were no more than others 

proof against the gnosis of the Hymeneus and Philetus class of preachers, 

whose word ate like a canker, as evinced in this day. Like a phagedenic 

ulcer upon the body, it has eaten out, and thoroughly eradicated from the 

human mind almost all vestiges of the hope of Israel. Where is the prophet, 

where the divine, where the scribe, that does not inculcate the “profane 

babblings” of Hymeneus and Philetus?  

 

“Beware” says the apostle to the Christian disciple at Colosse,” lest any 

man spoil you through philosophy and vain deceit, after the tradition of 

men, after the rudiments of the world, and not after Christ,” chap. 2:8. He 
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knew how that men from among themselves would arise teaching 

“perverse things to draw away disciples after them.” Hence, he exhorts 

them to “let no man judge them in meat, or in drink, or in respect of a holy 

day, or the new moon, or of the Sabbath; nor beguile them of their reward 

in a voluntary humility and worshipping of angels, intruding into those 

things which he has not seen, vainly puffed up in his fleshly mind, &c”—

chap. 2:16, 18. 

 

These teachers were “false apostles, deceitful workers transforming 

themselves into apostles of Christ”—2 Cor. 11:13; Paul styles them 

“fools”—5:19; who preached “another Jesus, another spirit, and another 

gospel”—5:4, by which “as the serpent beguiled Eve through his subtilty” 

they corrupted the minds of the brethren from the simplicity that is in 

Christ—verse 3. Now, he says to them at Colosse, of such men “beware!” 

Be on your guard, lest ye slip your cable; for the safety of your vessel 

depends on holding fast to the anchor. Remember, that formerly ye were 

alienated and enemies in your minds by wicked works, but now are 

reconciled, that ye may be presented holy, and unblamable, and 

unreprovable in his sight—chap. 1:21, 22. 

 

Ah! exclaim the diviners, here is a case in which the reconciliation is 

absolute, and not at all conditional upon holding fast to the hope of Israel! 

Not so fast. The presentation of these Christian disciples before the King, 

as “holy, unblamable, and unreprovable” persons, is predicated on the 

following conditions, namely, 

 

“IF YE CONTINUE in the faith, grounded and settled, AND BE NOT 

MOVED AWAY FROM THE HOPE OF THE GOSPEL, which ye have 

heard, and which was preached to every creature under the Heaven; 

whereof I, Paul, am made a minister”—Col. 1:25. 

 

Here then are two indispensable conditions of salvation. 

1st. A continuance in the faith without vacillation. 

2nd. Immobility from the hope of the Gospel. 

 

The first condition implies that the faith has been embraced; for a man 

cannot continue a believer unless he primarily believe. The second 

presupposes that his primary belief comprehended the knowledge of the 

hope of Israel; for it is enjoined upon him that he “hold fast to it stedfast 

to the end,” that is, “be not moved away from it.” 

 

You perceive then, if a man would be saved, he must have the right kind 

of a hope. If he hope for things which God has not promised, he hopes for 

things which will never exist, and therefore his hope is a mere delusion. 

Now the scriptures style God, “the God of hope;” is he God of a true hope, 
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or a false hope? If of a false one, then he is God of no hope; but, if of the 

true one, then be assured that as men are saved by the hope, God will save 

them only by that which is true. This is just, however calamitous to the 

man; for, if one hope that his immortal soul will go to the right hand of the 

majesty in the skies at the instant of death, he would be exceedingly 

disappointed at finding himself on earth at the coming of Jesus; and that 

he had never been where he hoped he should have been at all. If a man 

hope for a non-entity he had no hope; and therefore being de facto 

hopeless, he is an heir not of salvation, but of destruction. 

 

Thus then, we have shown 

1st. That the heathen Gentiles had a hope of immortality, predicated 

on the speculation of man being constituted of two principles, the one 

material and the other immaterial, and therefore immortal. 

 

2nd. That though they had a hope, yet as it was a false one, the 

scripture regards them as having none. 

 

3rd. That the hope of the ancient heathen is substantially the hope of 

the Romanist, Mohammedan, Pagan, and Protestant communities 

even to this day; and therefore no hope but purely a delusion. 

 

4th. That the character of a man’s faith is determined by the things 

which he hopes for. 

 

5th. That the hope of the Gospel relates to things in the undeveloped 

future. 

 

6th. That a faith destitute of the true hope, is displeasing to God. 

 

7th. That men are saved by the hope of the Gospel. 

 

8th. That salvation by the true hope, is conditional on not being 

moved away from it. 

 

9th. That the “profane babblings and oppositions of science falsely so 

called,” taught by the ancient heretics, Hymeneus, Alexander, and 

Philetus, whose word hath “eaten like a canker,” constitute the 

theology inculcated from the pulpits and presses of the present age. 

 

10th. That this speculative and corroding theology has not only eaten 

out “the one hope of the calling,” so that the world has lost all 

knowledge of it; but it has popularized the religion of Jesus, stultified 

the public mind, seared its conscience, and lulled it into a profound 

sleep, and shut the kingdom of God against the people. 
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11th. That the spurious hope inculcated by the ghostly leaders of the 

world, is subversive of the Gospel, and therefore inimical to the well-

being of mankind. 

 

12th. That the hope which saves through Jesus was unknown until it 

was announced by the apostles. 

 

13th. That the command to preach this hope “to every creature,” was 

executed within thirty years after the Ascension, by the apostles; 

hence, no rational expectation of converting the world by stationary 

or missionary clergy, founded upon the text in Matt. 28:19, 20, can 

be entertained: it is not salvation, but damnation, which awaits the 

sapless, fruitless, and faithless Gentiles of these latter times; and— 

 

14th. That teachers of a false hope are deceiving and being deceived. 

 

It remains for us to show— 

1st. That there is but one true hope. 

2nd. That it was this hope contained in ‘the word of truth,’ which 

made that word, glad tidings, or gospel, to the world. 

3rd. What this hope is. 

 

First then, the apostle in writing to the Christian disciples at Ephesus, 

discourses at some length concerning that undeveloped reality, which 

makes “the word of the truth” he announced, the glorious gospel of the 

blessed God. In the fourth chapter, he tells them that he is a prisoner; and 

in Acts 28:20, we are told on what account he was deprived of his liberty; 

“for the hope of Israel,” says he “I am bound with this chain:” therefore 

because he was bound for that which Jehovah had promised the fathers of 

Israel, he styles himself the prisoner of the Lord. “I, therefore,” says he, 

“the prisoner of the Lord, beseech you that you walk worthily of the 

vocation with which ye are called;” that is walk worthy of the hope of the 

Gospel.  

 

Then farther on, he exhorts them to “endeavour to maintain the unity of 

the spirit, in the bond of peace”—5:3, which can only be done by 

“contending earnestly for the faith originally delivered to the saints,” as 

we are commanded to do. In the verse immediately following, he 

enumerates the grand integral parts, which in combination make up the 

unity of the spirit’s teaching, styled in verse 13, “the unity of the faith, and 

of the knowledge of the Son of God.” This unity is constituted of seven 

particular units, namely, “one body,” or aggregate communion of 

Christian disciples; “one spirit,” “one hope of the calling; one Lord, one 

faith, one baptism, and one God.” Thus the unity is defined by the apostle; 
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and thus we prove that, “the unity of the faith and knowledge of the Son 

of God” or in other words, “the truth as it is in Jesus, ” recognizes only 

one hope. 

 

Another argument in proof of this is derivable from the use of the definite 

article the. It is not a hope, but the hope of the Gospel. 

 

Thus, “God willing more abundantly to show unto the heirs of the promise, 

the immutability of his purpose, confirmed the promise by an oath: that 

we might have strong consolation, who have fled for refuge to lay hold 

upon the hope set before us; which hope we have as an anchor of the life, 

both sure and stedfast, and which hope enters (or penetrates) into that 

(dispensation of things) within the veil (which conceals them from our 

sight)”—Heb. 6:17–19. 

 

The importance, as well as unity, of this hope may be inferred from the 

position it occupies in “the armour of God.” “Take,” says the apostle, “the 

helmet of salvation,” and that we may know what the helmet is, he says 

“let us who are of the day be sober, having for a helmet, the hope of 

salvation—1 Thess. 5:8—not the hope of being saved from hell, but 

having an assured expectation of the things God has promised to the 

fathers of Israel. 

 

2nd. That it was the hope contained in “the word of God,” which made 

that word, glad tidings, or gospel, to the world. 

 

This is illustrated and proved by the following consideration. When the 

word was preached by the apostles and their co-labourers, they revealed 

secrets to the people which made them rejoice with inexpressible joy. Does 

the reader think that this effect would have been produced by persuading 

them, that they should obtain forgiveness of sins in answer to prayer, or 

by a disquisition on the immortality of the soul, which they had professed 

to believe for many previous ages? Let the reader examine himself, and 

say if such preaching, nay, even baptism for remission of sins—ever 

kindled within him joy inexpressible. But, in the minds of the ancients, 

such a joy was produced by what they heard. Does not this prove, that the 

pious of this age have not heard, and therefore, have not believed, the same 

things as gospel, as those announced by the apostles? If they had, their 

feeling and morality would be identical. 

 

How was it with the Christian disciples of Pentecost?—“they eat their 

meat with gladness and singleness of heart”—Acts 2:46. How was it with 

“the multitude of them that believed” in Jerusalem? “They were of one 

heart, and of one soul: neither said any of them that aught of the things 

which he possessed was his own”—chap. 4:32: there was no covetousness 
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among them: this was a Christian union which no “Protestant union” will 

ever attain to—a union which the world will never witness again till 

Messiah comes; for, Protestantism contains not within it the self-

destroying, self-crucifying, principles of the Word. 

 

How was it with the Samaritans? “There was great joy in that city“ (Acts 

8:8); how was it with the officer of the Ethiopian Queen? ‘He went on his 

way rejoicing” (5:39). How was it with Paul himself?—“I take pleasure 

in infirmities, in reproaches, in necessities, in persecutions, in distresses 

for Christ’s sake”—(2 Cor. 12:10)—“I count all things loss for the 

excellency of the knowledge of Christ Jesus; for whom I have suffered the 

loss of all things, and do count them dross, that I may win Christ” (Phil. 

3:8). Here was “knowledge” for which he was willing, and did sacrifice, 

everything to realize. How was it with the Antiochians?—“They were 

filled with joy—(Acts 13:52). How was it with the Philippian jailor and 

family? He rejoiced, believing in God with all his house”—(Acts 16:34). 

How was it with the Ephesians? “Many of them which practiced curious 

arts, brought their books together, and burned them before all; and they 

counted the price of them, and found it 50,000 pieces of silver. So mightily 

grew the word of God, and prevailed”—(Acts 19:19). Do such sacrifices 

result now from the belief of preaching? How was it with the Galatians? 

They received Paul “as an angel of God, as Christ Jesus himself.” They 

spake of the blessedness and if it had been possible, would have plucked 

out their eyes, and given them to him—(Gal. 6:15). And how, lastly, was 

it with the Christian disciples throughout Asia Minor and the adjacent 

countries where they believed in the preaching of the word? “They 

rejoiced with joy unspeakable and full of glory—(2 Pet. 1:8). 

 

Now, it is not in human nature to rejoice with ecstasy in believing the 

abstract doctrine of forgiveness of sins through prayer or baptism; or of 

going somewhere beyond the skies, to “that undiscovered bourne whence 

no traveler has returned,” when they are called upon to be dissevered from 

property and friends, by the shaft of ‘the King of Terrors,’ as they style 

him. The most vivid conception of the elysian heaven has never excited in 

professors ‘a joy unspeakable;’ on the contrary, their extreme anxiety to 

continue in the present state of existence, evinces its impotency, and their 

own incredulity of its desirableness. 

 

The fruit of this doctrine, universally believed in our own day, proves that 

it is devoid of a refining influence upon society; it fails to humanize or 

moralize; and leaves the believer of it still subject to bondage through fear 

of death. 

 

But, the fruit of the word preached by Paul was altogether different. It 

caused them who believed it, to “deny themselves of all ungodliness and 
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worldly lust, and to live soberly, righteously, and godly in the present age.” 

It taught them to “look for that blessed hope, even the glorious appearing 

of the great God, even of our Saviour, Jesus Christ—(Titus 2:13). By 

believing it, this potent word formed Christ in the hearts of men—the hope 

of glory; and that they might win him, they hazarded with joy, life, liberty, 

friends, everything, for in him is the fulness of God. 

 

He informs Titus that “the grace of God,” or His word, “that bringeth 

salvation hath appeared to all men,” that is, to Jews and Gentiles; ‘teaching 

them &c.’; and among the things it teaches is the ‘Blessed Hope,’ 

according to his own saying. This was the ‘blessedness’ of which the 

Galatians spake with such intense interest; it was the great feature of the 

word of the truth as it is in Jesus, which made its announcement such 

exciting and joyful news. Much more might be said under this head; but 

this is enough for the present: we pass on, therefore, to the next thing to be 

shown. 

 

3. What this blessed Hope is, that makes the word glad tidings, or gospel. 

 

Paul in the third chapter of Galatians and the eighth verse, says, the 

Scriptures foreseeing that God would justify the nations through faith, 

preached before the gospel to Abraham.” This is an important declaration. 

On Paul’s authority then, we are informed that the gospel was preached 

1954 years before the day of Pentecost. Was the gospel thus preached, 

remission of sins by the Holy Spirit in answer to prayer? Or was it 

repentance and remission of sins in the name of Jesus Christ? Or, was it 

the truth that Jesus is the Christ, the son of the living God? Reader, mark 

well what we say; it was none of these; but, in the words of the apostle 

himself, it was this, namely, “IN THEE, ABRAHAM, SHALL ALL 

NATIONS BE BLESSED. This was an announcement of ‘Blessedness’—

a blessedness on nations, on all nations placed constitutionally as nations 

‘IN’ Abraham, the details of which, when the Galatians heard Paul unfold 

them, caused them so much joy, that if it had been possible, they would 

have plucked out their eyes, and given them to him. This is that gospel to 

which he refers, when he says ‘I was separated to the gospel of God, which 

He had promised afore by His prophets in the holy scriptures’—(Rom. 

1:2). 

 

Concerning this blessedness which he styles ‘the blessing of Abraham’—

(Gal. 3:14)—quoting from the prophet Isaiah, he says, “eye hath not seen; 

nor ear heard, neither have entered into the heart of man the things which 

God hath prepared for them that love Him”—(1 Cor. 2:9). Hence, this 

emphatic declaration excludes from God’s gospel all foolishness of men, 

current as wisdom before the apostolic preaching, and which the clergy 

now preach for truth. The hereditary immortality of the soul, and 
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translation to heaven at death, are no part of this blessedness; for these had 

for ages previous “entered into the hearts of” the heathen philosophers of 

Greece and Rome. 

 

Now, the things of this unseen and unheard of blessedness make up ‘the 

hidden wisdom of God.’ It was announced in general terms to Abraham; 

but its details were hidden and remained secret for ages. Hence, it is styled, 

“the wisdom of God in a mystery, which none of the Princes of Paul’s age 

knew”—(1 Cor. 2:7, 8). He also says in another place, “the mystery has 

been kept secret since the time of ages”—that is, from the time the gospel 

was preached to Abraham—(Rom. 16:25). Again he says, “the mystery of 

Christ in other ages was not made known to the sons of men;” and again, 

“the mystery hath been hid in God from the beginning of the ages”—

(Ephes. 2:5. 9). Also repeated thus, “the word of God—the mystery hath 

been hid from the beginning [apo toon aioonoon kai apo toon geneoon] of 

the ages and generations—(Col. 1:26). These quotations are sufficient to 

prove, that all the speculation in the world concerning the destiny 

predetermined of God for mankind, was the mere blunders of heathen men. 

 

“In thee, Abraham, shall all the nations be blessed.” Was not this an 

announcement of something future “shall be blessed?” Was it not, then 

presented to Abraham as a matter of hope? If then, also, this were the 

gospel preached to the Father of the faithful, was it not the hope of the 

gospel? Certainly, it was. Well, does not Paul tell you that the details of 

this hope were kept secret? Because they were so, therefore he styles them 

“the mystery of the gospel” in Ephes. 6:19. Let it, then, be noted that the 

one hope of the calling is the gospel—the very ANCIENT GOSPEL 

itself—preached to Abraham and secreted as to certain details from human 

knowledge for ages. Let us ascertain now when its mystery was made 

known. 

 

Paul says he was “an apostle separated for the gospel of God”—(Rom. 

1:1). He explains this by saying, “be not moved away from the hope of the 

gospel whereof I, Paul, am made a minister; fully to preach the word of 

God, even the mystery which hath been hid; but, NOW is made manifest 

to his saints: to whom God would make known, what is the riches of the 

glory of this mystery among the Gentiles; which is Christ in you (dwelling 

in your hearts by the belief of these things) the hope of glory”—(Col. 

1:23–27). This is the definition of Paul’s apostleship to the Gentiles—to 

make known to them God’s intention concerning them. 

 

Again; “The mystery is NOW (1800 years ago) made manifest, and by the 

scriptures of the prophets, according to the commandment of the 

everlasting God, is made known to all nations for the obedience of faith”—

(Rom. 16:26). From this we learn, also, that all the nations of the old 
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Roman civilization once knew what this long hidden, but then-revealed 

mystery was; but, since that order of things faded away before the dark 

ages, it has been entirely blotted out from their remembrance, and now 

demands to be resuscitated from the book of God for the obedience of faith 

among those who are watching for the Lord’s return. 

 

Concerning the unseen and unheard of blessed tidings, Paul saith “but God 

hath revealed them unto us by His spirit” (1 Cor. 2:10); and they are placed 

on record in the New Testament. 

 

“By revelation, Jesus Christ hath made known unto me, Paul, the mystery; 

which in other ages was not made known as it is now revealed unto his 

holy apostles and prophets by the Spirit: unto me is this grace given, that 

I should preach among the Gentiles the unsearchable riches of Christ; and 

to make all see what is the fellowship of the mystery, which from the 

beginning of the ages hath been hid in God, who created all things (dia) 

on account of Jesus Christ: to the intent that now unto the principalities 

and powers in heavenly places (Kings, Governors, Councils, &c.) might 

be made known thro’ the church the manifold wisdom of God, according 

to the eternal purpose which He purposed in Christ Jesus our Lord”—

(Ephes. 3:1–11). Thus the eternal purpose of God was made known to the 

ancient nations by Paul’s preaching of “the word of truth, the gospel of 

their salvation;” we would now like to know, what was this eternal 

purpose, which, when announced by the apostles, produced such 

joyousness in the hearts of the people? 

 

Hear what the Scripture saith: “God has made known the mystery, or secret 

of His will which He had purposed in Himself.” Well what is it He hath 

willed, or predetermined? Let us read it wide awake. It is this that He hath 

resolved upon, namely, “That in the dispensation  of the completion of the 

times appointed, he might gather together in one (imperial monarchy) all 

things under Christ, both the things which are in the heavens (kingly 

governments, &c.), and which are on the earth (people, nations, and 

languages) under him, in whom we have obtained an inheritance—(Ephes. 

1:10). 

 

But, perhaps, the correctness of the parenthesis interjected may be 

disputed. We will therefore, quote a declaration of God’s eternal purpose 

(not the mystery, but the will) from one of the prophets of Israel. Here it 

is:—“In the days of these kings (represented by the ten toes of 

Nebuchadnezzar’s Image, and now existing) shall the God of heaven set 

up a kingdom which shall never be destroyed: and the kingdom shall not 

be left to other people, but it shall break in pieces and consume all these 

kingdoms, and it shall stand forever—(Dan. 2:44). “And I saw in the night 

visions, and behold there was given to the Son of Man (Jesus Christ) 
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empire, glory, and a kingdom, that all people, nations, and languages, 

should serve him; his empire is an everlasting dominion, which shall not 

pass away, and his kingdom one which shall not be destroyed”—(Dan. 

7:14). From this, then, it appears that God’s intention is to establish an 

imperial monarchy upon the ruins of all kingdoms and republics extant; 

and to put the sceptre of absolute and universal dominion into the hands 

of the Son of Man. This will be an indestructible kingdom; and those who 

are appointed to its honours, dignities, offices, etc. in the beginning of it, 

will retain them as long as it lasts; and as it is everlasting, it is very obvious 

that flesh and blood, or mortal men, cannot inherit it. 

 

Paul saith to Timothy “preach the word” that is, preach the hope of the 

gospel, or kingdom of God. Invite the people to take office under God’s 

King; tell them what God hath said in the prophets, how that “the saints 

shall take away the dominion of their oppressors to consume and destroy 

it to the end. And the kingdom and dominion, and the greatness of the 

kingdom under the whole heaven, shall be given to the people of the saints 

of the Most High, whose kingdom is an everlasting kingdom, and rulers 

shall serve and obey Him” (Dan. 7:27): tell them, “when the Lord shall 

build up Zion, He shall appear in His glory” (Ps. 102:16);—and then, “the 

high praises of God shall be in their mouth, and a two-edged sword in their 

hand; to execute vengeance upon the heathen, and punishment upon the 

people; to bind their kings with chains and their nobles with fetters of iron; 

to execute upon them the judgment written; this honour have all His 

saints” (Ps. 149:6); tell them, “all things are theirs—the world, life, death, 

things present and to come, all are theirs and they are Christ’s and Christ 

is God’s” (1 Cor. 3:21); tell them these things, O Timothy; reprove, 

rebuke, exhort, and let no man despise thee.” 

 

Now, “the people of the saints” are those who believe the hope of Israel, 

and obey the king of Israel. They are styled “kings and priests unto God” 

in the New Testament, because they are chosen on the principle of an 

obedient faith, to act as kings and priests in the Messiah’s kingdom of the 

coming age. “Do ye not know,” saith Paul, “that the saints shall judge the 

world?”—1 Cor. 6:2—shall reign as kings, and officiate as priests in the 

new imperial monarchy to be founded? In the everlasting kingdom of Jesus 

Christ? 

 

But, this kingdom is yet future; and generation after generation of God’s 

royal priesthood hath succumbed to the power of the enemy: what then 

must needs occur before the saints can possess the kingdom? They must 

rise from among the dead; or, if any such be living when the kingdom is 

set up, they must be changed from flesh and blood, which is corruptible, 

and therefore mortal, into flesh and spirit, a combination which is 

incorruptible and deathless; for, as we have said, the offices of the 



449 

 

kingdom and empire do not change hands; the gifts and calling of God 

being without repentance; hence, the glory, honour, and dignities of the 

empire require that they who obtain appointments to them, be immortal. 

Thus, then, “Glory, honour, incorruptibility, life,” and blessedness in all 

its manifestations, are announced as the attributes of the kingdom of God: 

hence, to preach the kingdom of God is to proclaim all these things through 

it as an incorruptible institution. The resurrection of the just is not the hope 

of the gospel; it is only an item thereof; yet it is vastly important; for it is 

the path of life—the strait gate of life; and holds a similar relation to the 

future age that our birth of the flesh does to the present; the resurrection 

gives us introduction to the kingdom of God. 

 

One text demands explanation here. An objector might say, with some 

show of argument, “the believer is surely introduced into the kingdom 

when he is immersed into Christ; for the apostle saith of himself and 

brethren, ‘the Father hath translated us into the kingdom of his dear Son’—

Col. 1:13: if then, they had been translated into the kingdom, they were 

certainly in it when he wrote these words.” 

 

But this argument is more specious than solid. To get at the true 

interpretation of the text, we must ask this question: what subject is the 

apostle writing about? From a perusal of the whole chapter, we find that 

he is treating of the hope which is contained “in the word of the truth of 

the gospel.” Now, we have shown that the subject-matter of this hope is 

“the kingdom of God’s dear Son,” which he shall receive when his foes 

shall be made his footstool. The kingdom, then, being a matter of hope, it 

is neither past nor present, but future. We do not, therefore, now see it; for 

“hope that is seen is not hope; for what a man seeth, why doth he yet hope 

for?” 

 

The phrase, “hath translated us into the kingdom” is elliptical, and belongs 

to the same rule as the saying, “baptized for the dead.” The scope of the 

reasoning supplies the ellipse in both cases. That of the former is the hope 

of; of the latter, the resurrection of; thus, “the Father hath translated us into 

the hope of the kingdom of his dear Son;” and, “baptized for the 

resurrection of the dead.” These supplements remove all obscurity. In fine, 

it may be said with propriety, that a man is baptized for the things he most 

assuredly believes and hopes for; if ignorant of the truth, he is indeed 

immersed for nothing real; the eyes of a man’s understanding being 

enlightened, he is baptized for what God has promised; and if one be 

immersed to join a church, or, in imitation of the example of Jesus, why 

then he joins it, and has imitated it, and there is a reasonable termination 

to all his aspirations when he has done so. 
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Well, reader, we have ascertained what the purpose of God towards our 

world is for 1000 years to come. We find both the prophets and apostles 

testifying the same thing. Let us then, discourse in brief about this glorious 

kingdom. 

 

First, then, a kingdom, whose offices are never vacated, requires the 

administration of immortals. Hence, the king must be immortal. Now, as 

he is to be a Son of Man, from whom is he to descend? Hear the scriptures; 

“How goodly are thy tents, O Jacob; and thy tabernacles, O Israel! Their 

king shall be higher than Agag, and his kingdom shall be exalted. I shall 

see him, but not now; I shall behold him, but not nigh: there shall come a 

star out of Jacob, and a sceptre shall rise out of Israel, and shall smite 

through the princes of Moab and destroy all the children of Seth. Out of 

Jacob shall come he that shall have dominion”—(Numb. 24:7, 17, 19). 

This king, then, is to arise out of the Jewish nation; but whose son is he to 

be? 

 

“When thy days be fulfilled, and thou shalt sleep with thy fathers, O David, 

I will set up thy seed after thee, and I will establish his kingdom. He shall 

build a temple for My name, and I will stablish the throne of his kingdom 

for ever. I will be his Father and he shall be My Son”—(2 Sam. 7:12–14). 

Thus speaks Jehovah to the second king of Israel. We learn from this that 

the throne of the kingdom of Israel is an everlasting throne, that the king 

destined to fill it, must be both Son of David and Son of God. 

 

Behold then, the covenants of the promise made to Abraham and to David. 

They belong to Israel and to the adopted citizens of their state. “To Israel 

pertain the adoption, and the glory and the covenants, and the giving of 

the law, and the service; and the promises—(Rom. 9:4). Great and glorious 

is the destiny of Israel; but, infinitely more so that of those who shall 

inherit the kingdom and empire of Israel’s King. 

 

The hope of this kingdom in all its relations was the hope of Israel. In one 

of the national songs, they say “the Lord most high is terrible; He is a great 

king over all the earth. He shall subdue the people under us, and the 

nations under our feet”—(Ps. 47:2. 3). They refer also to the same thing 

in another saying: “all the ends of the world shall remember and turn unto 

the Lord; and all the kindreds of the nations shall worship before thee. For 

the kingdom is the Lord’s; and He the governor among the nations”—(Ps. 

22:27, 28). “In his days shall the righteous flourish, and there shall be 

abundance of peace so long as the moon endureth. He shall have dominion 

also from sea to sea, and from the river (Euphrates) to the end of the land. 

They that dwell in the wilderness (the Arabians) shall bow before him; and 

his enemies shall lick the dust. The kings of Tarshish (the present rulers of 

the Anglo-Indian empire) and the kings of the Isles (of all Gentile 
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countries) shall bring presents: the kings of Sheba and Seba shall offer 

gifts. Yea, all kings shall fall down before him. All nations shall serve 

him” (Ps. 72:7–11) shall serve him; David’s son and Israel’s King. This, 

we repeat, was, and still is, the hope of Israel; and the revelations of God 

concerning it, are the “good tidings of great joy,” or gospel, “which shall 

be to all people”—(Luke 2:10). 

 

But who, among all the tribes and armies of Jacob, is the son of David, son 

of God, and King of Israel? We answer, upon the testimony of the apostles, 

the glad tidings of the glorious kingdom must be preached in his name, for 

he is the hereditary and rightful sovereign thereof. 

 

The hope of Israel then, is the hope of the gospel which was preached by 

the apostles in the word of the truth. In this, the kingdom of God is 

announced; a kingdom to be established in the Holy Land, under the 

sovereignty of Jesus Christ, when the times appointed for the continuance 

of existing human governments shall have run out. This kingdom, as we 

have seen, is to absorb all other dominions; and to exist as a new 

dispensation for 1000 years. 

 

But an empire of this magnitude will require officers to administer its 

affairs; one king, however powerful and absolute, could not in the nature 

of things, judge, or rule, the world of nations alone. What was necessary 

to be done in this emergency? Send a proclamation among the Jews and 

Gentiles, and invite them without respect of persons to accept glory, 

honour, and dignity as well as office, of the new government. This is 

precisely what God did by Jesus Christ and his apostles. Jesus says, “I 

must preach the kingdom of God to the cities, for therefore am I sent”—

(Luke 4:43). “And it came to pass that he went throughout every city and 

village, preaching and showing the glad tidings of the kingdom of God” 

(chap. 8:1). “And he sent his twelve disciples to preach the kingdom of 

God, and they went through the towns preaching the gospel”—(ch. 9:2–

6).  

 

Hence, to preach the gospel is to preach the good news concerning the 

kingdom of God. When Jesus, therefore said to his apostles, “Go ye into 

all the world, and preach the gospel to every creature,” it was equivalent 

to saying, “Go and preach the good news concerning the kingdom which 

the God of heaven intends to set up among the nations, as saith the prophet 

Daniel; he that believes what you preach and is baptized, shall be saved;” 

that is, he shall inherit the kingdom, if he be not moved away from the 

hope of it.  

 

They obeyed the mandate. It was preached on the day of Pentecost; also 

in the temple porch; and Philip preached it in Samaria; for, “when the 
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Samaritans believed Philip, preaching the things concerning the kingdom 

of God, and the name of the Lord Jesus, they were baptized men and 

women”—(Acts 8:12). Paul preached it in Thessalonica, in Athens, in 

Ephesus, in Rome, and everywhere he went; in private houses, in jails, in 

market places, in fora, in palaces, and wherever else the people would 

listen to him. “I know,” says he, to the Ephesian Christians, “that ye all, 

among whom I have gone preaching the kingdom of God, shall see my 

face no more”—(Acts 20:25); while there, “he went into the synagogue, 

and spake boldly for the space of three months, disputing and persuading 

concerning the kingdom of God”—(Acts 19:8; also 28:31). 

 

Thus we have condensed from the word of truth, an answer to the question 

“what is the hope of the gospel by which we are saved, if we believe it?” 

This subject is now fairly broached, but infinitely far from being 

exhausted. We have placed before the reader, the two hopes:—the hope of 

the world lying under the wicked one, and the hope of Israel, irradiated by 

the light of the glorious gospel of the Blessed One. This is that to which 

Paul refers, saying, “I stand and am judged for the hope of the promise 

made of God unto our Fathers (Abraham, Isaac, and Jacob) unto which 

promise, our twelve tribes, instantly serving God, night and day, hope to 

come. For which hope’s sake, King Agrippa, I am accused of the Jews. 

Why should it be thought a thing incredible with you, that God should 

raise the dead?”—(Acts 26:6–8). “For the hope of Israel am I bound with 

this chain”—(28:20). Was Paul judged and chained for the hope of his 

soul’s soaring at the instant of death, through the skies on an angel’s wing 

to the right hand of the Majesty in the heavens? If so, when and where did 

God promise this to the Fathers? He never promised any such thing; and 

let him who affirms to the contrary, prove it. 

 

In conclusion, we have shown— 

1st. That there is but “one true hope, which is a seventh item of the 

unity of the faith and of the knowledge of the Son of God;” and that 

as the Spirit revealed them, they constitute “the unity of the Spirit.” 

 

2nd. That this one hope is styled “the hope of the calling,” “the 

vocation,” and “the heavenly calling,” because the apostolic 

proclamation was authorized by heaven, and calls to a future kingdom 

which the God of heaven will set up. 

 

3rd. That it is this hope which made the apostles’ preaching, glad 

tidings of great joy to all people. 

 

4th. That the pious and ungodly of these times are equally in the dark 

respecting it. 
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5th. That the hope of Christendom is powerless for the regeneration 

of the world. 

 

6th. That the ancient gospel cannot be preached without the 

proclamation of the blessed hope. 

 

7th. We affirm that the man who does not believe in the literal advent 

of Jesus in power and great glory to set up the kingdom, cannot preach 

the ancient gospel that Paul announced. 

 

8th. That the nations of the old Roman civilization understood this 

hope, but did not nationally accept the call; that they entirely lost the 

knowledge of it through the apostacy of the Church, and the over-

shadowing of the dark ages. 

 

9th. That an indestructible kingdom is the basis of the one hope, the 

attributes of which constitute the recompense of the reward. 

 

10th. That all existing empires, kingdoms and republics in their 

political and ecclesiastical arrangements will soon be abolished, their 

rulers ejected from place and power, and the government transferred 

to Messiah and his associates. 

 

11th. That to obtain office in the new imperial kingdom, men must 

believe the glad tidings concerning it; believe the things relating to 

Jesus Christ; and thus believing, become the subjects of repentance 

and remission of sins in his name, by being immersed into the name 

of the Father, Son, and Holy Spirit; thenceforth, he must walk worthy 

of his high destiny in the light of Holy Writ. 

 

12th. That, for such persons to obtain possession of the kingdom, if 

dead, they must rise from the dead; and if living, they must be 

changed into immortal men, by the power of God. 

 

13th. That Jesus Christ is the Son of God, and that there is remission 

of sins in his name by immersion to him who believes this truth, is 

not the ancient gospel; it is not Paul’s gospel; a man may believe these 

things, but fail of remission, because his faith includes not the blessed 

hope. 

 

14th. We should continually pray “Thy kingdom come, and thy will 

be done on earth as it is in heaven,” until this prayer be accomplished. 

 

In conclusion, we call upon the clergy of all sects, and the Corps Editorial 

of all shades of religious politics, to break silence; and if these things are 
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not God’s truth, to show it. They can batter Romanists, Universalists, and 

Jews; let them see what they can do against the things we have set forth 

herein. We invite them to open their religious houses, and the columns of 

their party newspapers, that the public may hear what can be said for Bible 

truth; for if “the Bible, the Bible alone, be the religion of Protestants,” 

surely Protestant clergymen have nothing to fear. 
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Christ the Prince-Priest of the Age to 

Come 

By bro. Robert Roberts 

The arrangements described in the last nine chapters of Ezekiel show 

clearly the ruling structure of the Kingdom.  The following article shows 

how this will work, while combatting one of the many ideas advanced to 

deny that Christ is the Prince of Ezekiel’s Temple. 

SOME views are current on the subject of the Ezekiel Temple service that 

contain the germ of a complete departure from the gospel of the Kingdom. 

We refer, of course, to professors of the truth. Others cannot depart from 

what they have not attained to. There is a necessity for much 

discrimination in the matter, for there does not lack a semblance of reason 

for the views referred to that may blind discernment, and land honest 

endeavour in a quagmire from which extrication may be difficult. 

 

The question on which the argument turns is this: “Who is the Prince of 

the Ezekiel vision? and who are the priests, the sons of Zadok,” who 

approach the Lord in connection with him? Stated in this way, the question 

seems of comparatively small importance. It does not appear on the face 

of it to have a vital bearing on the system of the truth recovered over forty 

years ago by the providentially-directed, capable and exhaustive scripture 

studies of Dr. Thomas. Yet a wrong treatment of the question is made to 

yield conclusions of the most revolutionary character. The most recent 

writing on the subject is directed (wrongly so) to the establishment of the 

following views— 

1. That the government of the earth by the saints in the age to come 

will be an invisible government. 

 

2. That the only visible part of the Kingdom of God will be the mortal 

Jewish Kingdom restored under Mosaic institutions. 

 

3. That the princes and rulers thereof will be mortal men; and that 

though Zadok and the ancient fathers will be raised from the dead, 

they will take no visible part in the government, but will merely 

operate as a concealed Providence after the manner of the angels in 

the present dispensation. 

 

4. That the Son of David at the head of the kingdom, to whom kings 

will bow down and nations serve, will not be Jesus Christ, but a 

mortal descendant of David, who will occupy David’s throne as 
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Christ’s representative, and receive the homage of the whole world in 

his vicarious capacity. 

 

5. That Christ and his brethren will take no visible part in the 

government of man kind, but will be concealed in the inner temple 

area as the Providence and invisible priesthood of the age to come. 

 

6. That the only visible kings of Israel will be mortals. 

 

7. That “new Jerusalem” during the thousand years will be in “the 

air,” directing affairs invisibly upon the earth through the mortal 

kings and princes that Christ will appoint. 

 

8. That there are two Christs over Israel in the future age—the one 

immortal and unseen; the other, mortal and enthroned in the city, as 

ruler over the twelve tribes of Israel. 

 

The bare statement of these conclusions is sufficient to confound their 

claim to consideration at the hands of such as know and are established in 

the truth; with whom it must necessarily be an axiom that no interpretation 

of any part of the Word can be true that involves such a total subversion 

of the Bible doctrine of the Kingdom of God and the Bible revelation 

concerning the future position of the saints. 

 

All who hold the mortalist view of the Ezekiel service may not hold these 

conclusions; but they are entertained by some, and they are the logical 

outcome of that theory. For this reason, the theory yielding them is to be 

guarded against as destructive of the gospel of the Kingdom. For the sake 

of some whose aims and ruling motives are such as to challenge respect, 

we shall enter upon a formal demonstration of the following 

 

Propositions 

A. That the Kingdom of God in the age to come is the Kingdom of Israel 

restored. 

 

B. But that this restoration will take place under a new covenant, which 

sets aside the old, and involves a radically new constitution. 

 

C. That the leading feature of this new constitution will be a new 

priesthood in which Christ takes the place of Moses, and the brethren of 

Christ the place of the Levitical priests—with such exceptions as regards 

the menial features of the service as the Ezekiel vision provides for—

introducing a mortal element in the lower grade corresponding with the 

mortal element of the Kingdom of God in the mortal populations of the 

earth. 
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D. That the new constitution changes also the royal headship of the 

Kingdom, substituting for a succession of the mortal descendants of David 

an ever-living descendant (fixed and immoveable) who is David’s Lord as 

well as David’s son, and will occupy David’s throne in David’s rejoicing 

presence. 

 

E. That under this new constitution, Palestine, the land of Abraham’s 

pilgrimage, will be personally possessed by Abraham jointly with this Son 

of David, who is also Abraham’s son—under arrangements, however, 

which, while reserving the fee simple in their possession, will admit of the 

land’s occupancy and possession by others under regulations; and at the 

same time leave scope for Abraham and Christ’s exclusive occupancy of 

certain private districts. 

 

F. That the sovereignty of the new constitution will vest exclusively in 

David’s immortal Son and Lord, to whom alone every knee shall bow—

whom alone all peoples, nations, and languages shall serve. 

 

G. That the accepted and glorified brethren of Christ will share his 

sovereignty throughout the world, and administer his power and authority 

in all lands and cities, in an open visible manner, receiving honour and 

glory, service and subserviency at the hands of all people, inheriting the 

earth and possessing the riches of all kingdoms. 

 

H. That Christ and his brethren will openly and obviously and proximately 

reign and officiate as Kings and priests in the place where they have openly 

confessed and suffered. 

 

I. That the essence of the whole institution is visibility and actuality—

manifestation and revelation—to “every eye;” and that the objects 

contemplated by the Kingdom of God require that it should be so, and 

 

Finally 

J. That there is nothing in the Ezekiel vision of the temple service, either 

as regards prince or priests, or any of its ordinances or prescriptions that 

in any manner or measure conflicts with these truths: but on the contrary, 

the vision supplies just that kind and amount of revelation as to literal 

particulars that completes the exhibition of the Kingdom of God in all the 

scriptures. 

 

Some of these propositions will require no demonstration. An indication 

will be enough. 
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A. The question put by the apostles to Christ before his ascension is enough 

to show that the Kingdom of God is the Kingdom of Israel restored: “Lord 

wilt thou at this time restore again the kingdom to Israel” (Acts 1:6). If it 

needs confirmation, the confirmation is found in the promise of Christ to 

them. “When the Son of Man shall sit on the throne of his glory, ye also 

shall sit on twelve thrones judging the twelve tribes of Israel” (Matt. 

19:28), and in Paul’s description of the gospel as “the hope of Israel,” to 

which the twelve tribes looked forward (Acts 28:20; 26:7). 

 

If the Kingdom of God be the Kingdom of Israel restored, and the saints 

are to inherit the Kingdom of God, must they not be the actual lords and 

possessors of that restored Kingdom of Israel? To suppose them in the 

position of the angels, directing affairs through mortals unseen, would not 

meet the case in many essential points which we shall glance at. The angels 

now regulate the affairs of the earth: could it be said that they “inherit the 

earth?” Nay, as it is written, “The earth is given into the hands of the 

wicked” (Job. 9:24). It is to be taken out of the hands of the wicked and 

transferred to the saints who are to inherit it in their stead (Matt. 5:5; Ps. 

37:9–11), and ride in the high places thereof (Is. 58:14).  

 

The present kingdoms are the kingdoms of men, though occultly regulated 

by the angels. Could they be called the kingdoms of the angels? By no 

means. They are realms of darkness ruled by “the spirituals of wickedness 

in high places” (Eph. 6:12). When “the kingdoms of this world shall 

become the Kingdoms of our Lord and of his Christ,” it is because of the 

change in the possessors. “The saints of the Most High shall take the 

kingdom and possess the kingdom” (Dan. 7:18). God rules in the 

kingdoms of men now, indirectly, guiding all things to the 

accomplishment of His own purpose. Could we call them the Kingdoms 

of God on that account? Nay, verily Why are they to be called so in the 

age to come? Because of the change in the visible administration. Man has 

had his turn for 6,000 years. God Himself will judge the world in the next 

phase, “by that man whom he hath ordained,” who will be assisted by those 

whom God is preparing for and by Him. This is the testimony (Acts 17:31; 

1 Cor. 6:2). 

 

The kingdom of Israel was the Kingdom of God in a preliminary phase. It 

is so styled (2 Chron. 13. and 1 Chron. 17:14), and because it was so in 

fact, for in every element of its constitution it was a divine work by visible 

operation, from the rescue of the people from Egyptian bondage to the last 

message of inspiration. It was removed because of the insubordination of 

Israel in many generations. As it is written, “Behold, the eyes of the Lord 

God are upon the sinful kingdom, and I will destroy it from off the face of 

the earth, saving that I will not utterly destroy the house of Jacob, saith the 

Lord” (Amos 9:8). God purposes the restoration of this overthrown 
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kingdom. “I will raise up the tabernacle of David that is fallen, and close 

up the breaches thereof, and I will raise up his ruins and build it as in the 

days of old” (verse 11). 

 

B. But though rebuilt “as in the days of old,” the fallen house of David will 

not be built entirely upon the same plan. It will be a new and more glorious 

edifice in every way. There will be a change in the law and a change in the 

administrators thereof, though certain elements in the old law and a certain 

ingredient in the old administration will be retained. This is the testimony: 

“I will make a new covenant with the house of Israel and with the house 

of Judah, not according to the covenant that I made with their fathers in 

the day that I took them by the hand to bring them out of the land of Egypt” 

(Jer. 31:31). Jesus identifies himself and his work with this new covenant, 

in saying at the breaking of bread, “This is the new covenant in my blood 

shed for you” (Luke 22:20). Paul places Jesus right in the kernel of it in 

saying: “He is the mediator of a better covenant which was established on 

better promises. For if that first covenant had been faultless, then should 

no place have been sought for the second. But finding fault with them, he 

saith, Behold the days come, saith the Lord, that I will make a new 

covenant, &c.” (Heb. 8:8). 

 

C. The setting aside of the old covenant for this new covenant, involves 

the introduction of a new priesthood. This is Paul’s argument in Heb. 7:15, 

“After the similitude of Melchizedek, there ariseth another priest who is 

made, not after the law of a carnal commandment, but after the power of 

an endless life. . . . There is verily a disannulling of the commandment 

going before, for the weakness and unprofitableness thereof.” “The 

priesthood being changed, there is made of necessity a change also in the 

law.” 

 

Christ is the high priest of the new covenant, as Aaron was of the old. His 

office is first employed in the development of “his own house,” “whose 

house are we if we hold fast, &c.” (Heb. 3:6). When they are developed, 

they are changed to his glorious state and incorporated in his priesthood as 

the sons of Aaron were under the law of Moses. They become “kings and 

priests unto God,” in which capacity they are to “reign on the earth” (Rev. 

5:10). They are a royal priesthood now in a preliminary sense, offering the 

incense of praise and the sacrifices of a spiritual service (1 Pet. 2:9): but 

their “manifestation” as kings and priests unto God (Rom. 8:19; Rev. 1:6) 

is reserved for the day of power and glory when they shall, with Christ, 

judge the world (1 Cor. 6:2) and reign with him (2 Tim. 2:12). 

 

God Himself says to them: “Ye shall be named the priests of the Lord, and 

men shall call you the ministers of our God: ye shall eat the riches of the 

Gentiles, and in their glory shall ye boast yourselves” (Is. 61:6). This 
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language is not addressed to Israel after the flesh except in so far as they 

form the outer fringe of the true Israel “to whom the promises are made.” 

The words are addressed to the true Israel who, in all their generations, 

wait for the consolation of Israel, and arise from death at the Lord’s 

coming to see and share it (Is. 66:10, 13; Mal. 3:16–18). This must be 

evident from the introductory verses. “The spirit of the Lord God is upon 

me” (that is, Christ, as Jesus declared in the Nazareth synagogue—Luke 

4:18–21) “because he hath anointed me to . . . comfort all that mourn . . . 

to give unto them beauty for ashes, the oil of joy for mourning, the garment 

of praise for the spirit of heaviness.” Jesus settled the application of these 

promises in his words to the disciples: “Blessed are ye that mourn, for ye 

shall be comforted. Blessed are ye that weep now, for ye shall laugh” 

(Matt. 5:4; Luke 6:21). 

 

It is of the saints at the resurrection, therefore, of whom it is written: “Ye 

shall be named priests of the Lord, and men shall call you the ministers of 

our God: ye shall eat the riches of the Gentiles, and in their glory shall ye 

boast yourselves.” Why are they to be “named priests,” and called 

“ministers?” Because they are to be so: “priests of God and of Christ, and 

shall reign with him a thousand years” (Rev. 20:6). Here then is an 

immortal order of priests having to do with men. As it is added, “Their 

seed (that is, their sort, their kind, even the seed of Abraham which they 

are—Gal. 3:29), shall be known among the Gentiles, and their offspring 

among the people. All that see them shall acknowledge them, that they are 

the seed which the Lord hath blessed” (Is. 61:9). 

 

But as Aaron and his sons had the tribe of Levi placed at their disposal for 

the service of the tabernacle (Num. 8:19), so the mortal Levitical order are 

placed at the disposal of the Melchizedek king-priest of the new 

constitution and his sons (for the brethren of Christ are also considered as 

his children—“I and the children which God hath given me.”) This is a 

feature made visible in “the ordinances of the house,” shewn to Ezekiel in 

vision. 

 

In this vision there are two orders of priests. The one—the lower order—

is described (chap. 40:45) as “the keepers of the charge of the house,” and 

the other as “the keepers of the charge of the altar” (verse 46). That there 

is a much greater difference between them than would at first sight appear 

from this description is manifest from the definition of their duties, and the 

explanatory comment with which the definition is accompanied. Of the 

one—the lower order—it is said, “They shall not come near unto me to do 

the office of a priest unto me, nor to come near to any of my holy things in 

the most holy” (Ezek. 44:13).  
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Of the other, the first order, it is said, “They shall come near to me to 

minister unto me, and they shall stand before me to offer unto me the fat 

and the blood, saith the Lord God. They shall enter into my sanctuary and 

they shall come near to my table to minister unto me, and they shall keep 

my charge” (verses 15, 16). Here is a complete contrast. The reason given 

is still more indicative of a great difference between the two orders. In 

brief, this reason may be said to be:—The reward of obedience in the one 

case, the punishment of disobedience in the other. In the one case, it is thus 

defined: “The priests, the Levites, the sons of Zadok, that kept the charge 

of my sanctuary when the children of Israel went astray from me, they 

shall come near,” &c. In the other, it is thus given: “The Levites that are 

gone away far from me when Israel went astray, which went astray from 

me after their idols, they shall even bear their iniquity.” 

 

The full nature of the difference is not apparent in Ezekiel. We are indebted 

to the further revelation by Jesus and the apostles for a knowledge of 

details indicated, though not clearly disclosed to the prophets. That one 

order of priests is immortal and the other mortal is not stated in so many 

words, but it is involved in what is said, and it is necessitated by the 

revelation elsewhere that the High Priest of the new order is the Righteous 

Son of David, who is to bear the glory, and sit and rule as a priest on his 

throne (Zek. 7:13), and that the glorified brethren of “that Righteous One” 

are to rule with him as kings and priests. 

 

The idea that Ezekiel’s statements concerning the sons of Zadok are 

inconsistent with the fact of their being immortal, is based upon a 

misleading appearance in the wording of this part of the vision. It is 

supposed that they are referred to in the regulations concerning marriage 

(44:22), which are rightly held to be inapplicable to those who shall 

“neither marry nor be given in marriage” (Luke 20:35). The supposition 

appears to be favored by the absence of a distinctly marked transition from 

one order to the other in the discourse concerning the priests, after the 

introduction of the parenthetic allusion to the sons of Zadok. Verse 17, by 

the use of the pronoun “they,” appears to speak of the sons of Zadok, who 

are spoken of in verse 16; but that it is not the sons of Zadok but the Levites 

that are spoken of in verse 17 and after, is manifest from verse 19, that 

they shall “Go forth into the outer court to the people.” This is the office 

of the Levites, and not of the sons of Zadok, as is plainly stated in verse 11. 

“They (the Levites) shall slay the burnt offering, and the sacrifice for the 

people, and they shall stand before them to minister unto them, because 

they ministered unto them before their idols.” But as for the sons of Zadok, 

“They shall come near to me to minister unto me” (verse 15).  

 

Consequently we are compelled to understand the Levites to be spoken of 

in the verses in question, which describe duties applicable only to them. 
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That these verses should appear to apply to the sons of Zadok is due to the 

introduction of a parenthesis at verse 15, which is not formally indicated. 

Verses 14 and 17 must be read consecutively to get the true sense: “But I 

will make them (the Levites) keepers of the charge of the house for all the 

service thereof, and for all that shall be done therein . . . . And it shall come 

to pass that when they enter in at the gates of the inner court (for they shall 

have charge at the gates of the house, see verse 11) they shall be clothed 

in linen garments . . They shall not gird themselves with anything causing 

sweat;. . neither shall they take for wives a widow,” &c. 

 

The second (mortal) grade of priests being in question in these verses, 

there is none of the difficulty of sweat and marriage that many naturally 

feel on the first reading. If the question be asked why the distinction was 

not more clearly indicated, we can only say it is not the only case where 

the pronoun is employed with reference to sense merely, and not as the 

equivalent of a grammatical antecedent. In a similar case in Matthew, Mr. 

Stern, the Jew, contended it was Simon the Cyrenian that was crucified 

and not Jesus (see Matt. 27:32, 36). This was, of course, a perverse 

contention, because the context entirely excludes such an absurdity. Still 

it had the same ground—the absence of a clear association of the pronoun. 

In this other case, the context shows the right application of the pronoun 

and relieves the subject of a difficulty that is only seeming. 

 

That there should be these two classes of priests is in harmony with the 

whole character and bearing of the institutions of the age to come. It is a 

mixed dispensation in which death reigns in a population ruled by 

immortals; and it is suitable that the mortal element should be utilized in 

the lower branches of the service. And it is a feature of exquisite moral 

beauty that the particular form in which this mortal element should appear 

in connection with the temple service should be a class excluded from the 

higher grade on the ground of former faithlessness. Yet that the Levites 

should appear in the service is in harmony with the fact that the kingdom 

is a restoration: that they should have the drudgery of the service is in 

harmony with their past history: that the honourable part of direct 

communion with God should be reserved for the sons of Righteousness is 

beautiful. 

 

On the face of it, it appears a feasible contention that as the degraded 

Levites are the mortal descendants of a faithless order, so the sons of 

Zadok are the mortal descendants of a faithful order. But this apparent 

feasibility becomes an impossibility in view of the supersession of the 

Mosaic priesthood by Christ, and the testimony that the priests unto God 

in the age to come are the immortal saints. And it is out of harmony with 

the moral fitness of things; for whereas the degradation of descendants is 

a fitting retribution for the unfaithfulness of a class, the exaltation of 
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descendants is not the revealed recompense of righteousness. 

Righteousness is not rewarded vicariously, though sin may be 

appropriately visited in this way. “The righteousness of the righteous shall 

be upon him: and the wickedness of the wicked shall be upon him” (Ezek. 

18:20). “The righteous hath hope in his death.” This hope is the hope of 

individual resurrection to “glory, honour, and immortality.” As Jesus 

plainly puts it, “they that have done good (shall come forth) to the 

resurrection of life” (John 5:30). 

 

That this resurrection, at the coming of the Kingdom, includes the faithful 

of the Mosaic age, we know from Christ and his revelation to John in 

Patmos: “Abraham, Isaac, and Jacob, and all the prophets” is Christ’s own 

specification (Luke 13:28): and by his revelation to John, his words are 

that at “The time of the dead (the sounding of the seventh trumpet), God 

will judge them, and give reward to his servants, the prophets, and to the 

saints, and to them that fear His name, small and great” (Rev. 11:18). 

 

These principles require that the sons of Zadok “that kept the charge of my 

sanctuary, when the children of Israel went astray,” should be individual 

righteous men of previous generations, and therefore immortal. The 

difference in the way they are described as distinguished from the 

description of the rejected Levites, would indicate this distinction. The 

degraded Levites are “the Levites that are gone away far from me”: this is 

a class, a tribe, a whole body of people; but the Levites that are to “come 

near to do the office of a priest” are “the sons of Zadok that kept the charge 

of my sanctuary.” These are individual Levites selected from the whole 

body of Levites. Zadok was a faithful priest, but the sons of Zadok in the 

family sense, are not distinguished for faithfulness above others in Israel’s 

history: but individual sons of righteousness as contrasted with the sons of 

Belial there have always been. There is therefore a sparkle of beautiful 

analogy in the employment of a family name that should define their class, 

while actually specifying a prominent member of that family. 

 

THE employment of the phrase “the sons of Zadok” to denominate the 

class to which Zadok himself belongs, and of which he stands as the 

spiritual type, rather than to define literal descendants, is in harmony with 

the scriptural usage exemplified in the case of Abraham. The Jews were 

all the seed of Abraham in the literal sense: but Jesus did not recognise 

them as the children of Abraham. He said “I know that ye are Abraham’s 

seed but . . . if ye were Abraham’s children ye would do the works of 

Abraham” (John 8:37–39). Moral likeness is the ground of kinship. So, the 

merely literal descendants of Zadok would not be the sons of Zadok in the 

divine use of these terms. The sons of Zadok are those who have “done the 

works” of Zadok in the ages of Israel’s disobedience. 
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There is a peculiar force in this description of them. Zadok was a faithful 

priest; but Zadok is the Hebrew word for Righteousness. Zadok was the 

leading priest figure by the side of the king under the typical reign of 

Solomon. That a word having all these associations and relations should 

be chosen to describe a class in which the personal Zadok will have a 

prominent and permanent place; to which the individuals composing it are 

admitted on the principles of personal Righteousness exclusively; and who 

are called expressly to stand by the side of the greater than Solomon in the 

capacity of “priests unto God” in the day of his manifested kingly glory, 

is one of those dazzling beauties which are everywhere hidden under the 

surface of things in the Scriptures. 

 

It is an enhancement of this great beauty that the description should be 

employed in connection with a matter specially calling for it—viz., the 

restored temple service of the age to come. The introduction of a vision on 

this theme almost called for a definition of the new priesthood in harmony 

with the temple history of which the Ezekiel temple is a renewal and 

continuation. The more so, because this new temple dispensation involves 

the dealing out of what we might call the deserts arising out of the previous 

one. It had been written: “Then shall ye return and discern between him 

that serveth God and him that serveth him not”—that is “in that day when 

I shall make up my jewels” (Mal. 3:16–18). The day of the restored 

Kingdom of Israel is that day. To Ezekiel is shewn the glory of this day; 

and it was meet that the new priesthood of the restored system should be 

designated with reference to the history of the old. This is done by calling 

them the Sons of Zadok—that is, all of the Zadok type. That they should 

include many Gentiles is no difficulty since these Gentiles cease to be 

Gentiles when they are incorporate in the divine policy which is wholly 

composed of the Zadok type—all sons of righteousness. 

 

The idea that the Ezekiel “sons of Zadok” should be mortal blood 

descendants of Zadok is irreconcilable with two things: 1, the character of 

the Zadok priesthood as revealed, and 2, the extent of country assigned for 

their occupation. It has been revealed that the saints are to be the priests of 

the age to come. This is the governing element in the question. Nothing 

must be allowed to clash with this.  

 

The Levites, as mere Levites, are excluded on account of the part they 

performed in Israel’s transgressions. The class chosen in their place is a 

selection from them because of former faithfulness with many new 

individuals added and incorporate with them—who though originally 

aliens, become fellow-citizens with the household of God—built on the 

foundation of the apostles and prophets (who were nearly all priests)—and 

therefore forming one class with “the priests, the Levites, the sons of 
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Zadok,” who stand by the side of the son of David in the glory of the 

Kingdom.  

 

As to the other point, the idea of a limited literal family of Zadok is 

excluded by the number provided for in the Ezekiel distribution of the 

land. They have assigned to them a tract of country measuring about 50 

miles from east to west and 20 miles from north to south (Ezek. 45:3–4). 

This is provision for a “multitude that no man can number,”—irrespective 

of the much more extensive “Prince’s portion,” in which the Prince will 

give special inheritance to those whom he delights to honour. The Prince 

and his portion we shall consider further on. Meanwhile, we must deal 

with the next proposition. 

 

D. That the new constitution changes also the royal headship of the 

Kingdom substituting for a succession of the mortal descendants of David 

an ever-living descendant (fixed and unmovable) who is David’s Lord as 

well as David’s son, and will occupy David’s throne in David’s rejoicing 

presence. 

 

It might seem superfluous to prove this proposition, in the pages of the 

Christadelphian, where the truth of it is taken for granted; but the workings 

of error are so incessant and insidious that the man of faith has to stand 

with drawn sword, as it were, over the simplest proposition of the faith. 

That this is one of them, it is not difficult to show. The name of Christ as 

“The Son of David” is indeed of itself conclusive. Why was he so 

designated but because the Messiah was to be the son promised to David? 

God promised a son to David who should sit on his throne for ever (2 Sam. 

7:16; Psa. 89:35–6; Acts 2:29).  

 

God fulfilled this promise in raising up Jesus as Paul told the Jewish 

congregation in the synagogue of Antioch (Acts 13:23). Peter, by the 

spirit, declared on the day of Pentecost that David himself was aware that 

the promised son would be the Messiah: “David being a prophet, knew 

that God had sworn to him with an oath that of the fruit of his loins 

according to the flesh, he would raise up Christ to sit on his throne.” (Acts 

2:29–30). 

 

This being beyond question, we have to realise how entirely the 

Messiahship was an affair of Kingship in the position originally occupied 

by David. The Messiah was to be a sufferer; he was to be a priest; he was 

to be a saviour; he was to be a conqueror. But these were but adjuncts, as 

we might call them, to the office and function of the Messiahship. The 

Messiahship itself in its foundation character is rooted in the throne of 

David. “Of the fruit of thy body will I set on thy throne” (Psa. 132:11). 

“The Prince of peace . . . on the throne of David and upon his Kingdom” 



466 

 

(Isaiah 9:6). “The Lord God shall give unto him (Jesus) the throne of his 

father David” (Luke 1:32).  

 

This is the everlasting covenant which David declared to be “all his 

salvation and all his desire” (2 Sam. 23:5); and the things involved therein 

are “the sure mercies of David” which God proposes to extend to every 

perishing, thirsting Son of Adam who will accept them on His terms 

(Isaiah 55:3). 

 

Next we have to notice that it is in no ornamental, or sentimental, or 

honorary, or figurative, or spiritual sense that Christ is to occupy David’s 

throne. He will be a King on that throne in the place where it was formerly 

established, and for the purpose for which David occupied it. 

 

David reigned (2 Sam. 8:15); Christ will reign (Isa. 32:1; Rev. 11:15). 

 

David executed justice and judgment (1 Chron. 18:14); Christ will 

execute justice and judgment in the land (Jer. 33:15). 

 

David made war (1 Chron. 17:1–13); Christ will make war (Rev. 

19:11–15). 

 

David blessed his house (2 Sam. 6:20); Christ will bless his house 

(Matt. 25:34). 

 

David divided the spoil of his enemies with his friends (1 Sam. 

30:26); Christ will do the same (Isaiah 53:12). 

 

The list might be extended. Let these indications suffice. Any theory of 

Ezekiel that would relegate Christ into an invisible position in the age to 

come would exclude him from the throne of David which was a visible 

institution. Any theory that puts him in the place of the angel of the 

covenant or the glory of the Shekinah of the divine presence in the 

sanctuary would have the same effect, for none of these were the throne of 

David. They all pertained to David’s God, but were none of them David’s 

throne. While Christ is David’s Lord and God (as he was to Thomas—

John 20:28), we must not forget that he is also David’s son, and will sit on 

David’s throne.  

 

It is one of the peculiar glories of Christ that he blends in himself many 

things that were never before combined: He is both God and man, the king 

and his son: the priest and the sacrifice: the Ruler and the servant; Alpha 

and Omega, the beginning and the ending: the first and the last. As soon 

as we begin to separate any of his functions and attributes, we make 

confusion of the truth. We must by no means exclude him from the 
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occupancy of David’s throne. In this position, he will be “ruler in Israel,” 

as testified in Micah 5:2; He will reign in righteousness (Isaiah 32:1) he 

will be visible in his beauty (Isaiah 33:17). Kings and princes will come 

from afar to do him homage (Psa. 45:12; 72:11). In the first instance, even 

some who know him not will enquire about the wounds in his hands (Zech. 

13:6).  

 

Others will claim his recognition on the ground of a previous 

acquaintance, saying “We have eaten and drunk in thy presence;” “Thou 

hast taught in our streets!” (Lu. 13:26). His relation to all the affairs of his 

kingdom will be as real and practical as was his relation to the affairs of 

his humiliation and sacrifice. He will not be in the background in the day 

of his glory: “Every eye shall see him.” 

 

In his hands, the throne of David will be established for ever. Read Psalm 

45 for the picture of his kingly glory. “Life length of days for ever and 

ever.” “There was given unto him a kingdom glory and dominion. His 

kingdom is an everlasting kingdom, all dominions shall serve and obey 

him” (Dan. 7:15). 

 

But there is one feature of his position that did not appertain to David. 

David was not a priest, though in his typical capacity, he even offered 

sacrifices, “girt with a linen ephod” (2 Sam. 6:14, 18; 24:18, 25). But of 

Christ, his son and everlasting successor, it is written “The Lord hath 

sworn and will not repent. Thou art a priest for ever after the order of 

Melchizedek” (Psa. 110:4; Heb. 7:17). This priesthood of Melchizedek 

combined both the kingly and sacerdotal elements, and was conferred on 

Melchizedek in his own right and not by law of heredity.  

 

He was made priest not because of “father or mother,” but because of 

himself—his own excellence. Christ is a priest after this order and not after 

the order of Aaron, which was constituted by birth and bounded by a 

limitation of age. Christ, in being after this order, is therefore a priestly 

prince or a princely priest which is a perfect fulness of character. How 

glorious a head for Israel and mankind—a man to whom God has not only 

given all the authoritative and executive power of a temporal prince in 

matters of law and property, but whom He has also invested with the 

tender character of an Intercessory Friend in things pertaining to God—

and all this, after a suffering life in which “he loved righteousness and 

hated iniquity.” “Therefore God thy God hath exalted thee with the oil of 

gladness above thy fellows.” 

 

He is the priest-prince of the age to come. His name as prince is of frequent 

occurrence: 
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“The Prince of the Kings of the earth” (Rev. 1:5). 

 

The Prince of Peace (Isaiah 9:6). 

 

Messiah, the Prince (Dan. 9:25). 

 

The Prince of Life (Acts 3:15). 

 

A Prince and a Saviour (Acts 5:31). 

 

A Prince (Ezekiel 34:24). 

 

“Messiah the Prince” in the day of his glory by reason of his Melchizedek 

character is “a priest upon his throne.” This is expressly testified in 

Zechariah. “The man whose name is the BRANCH . . . He shall bear the 

glory; he shall sit upon his throne and shall be a priest upon his throne” 

(Zech. 6:12–13). 

 

Now, when we go with Ezekiel to one of “the high mountains of Israel,” 

and overlook the sanctuary of Messiah the Prince’s age, outspread at our 

feet “as the frame of a city on the South,” we are looking on the very 

locality that witnessed the Lord’s agony and crucifixion 1800 years ago. 

We are looking on the very hill on which he stood and said with tears in 

his eyes, “Ye shall not see me henceforth till the time come when ye shall 

say, Blessed is he that cometh in the name of the Lord.” We are surveying 

the very scene which heard his parting word “If I go away, I shall come 

again.”  

 

Can it be that “the Prince” in the sanctuary is not Messiah the Prince? Can 

it be that the head of that city of God is a mortal erring man? Can it be that 

he whom the people follow and adore—whom visiting kings fall down 

before; and all nations and languages come to bless and serve, is not the 

Son of God, but some mere earth-born of recent birth, elevated to his 

position of honour and glory because he happens to have a drop of David’s 

blood coming to him through the veins of centuries of disobedient 

Israelites? Is it so, after all, that flesh and blood is to thus inherit the 

Kingdom of God? that men not born of water and of the Spirit are to enter 

in, and ride upon the highest places of the earth? 

 

No language seems too emphatic to disown such a thought. It involves a 

complete subversion not only of the promises but of the principles upon 

which the bestowment of those promises is conditioned. The appearance 

of things presented in Ezekiel may seem to countenance it when looked at 

without reference to what has elsewhere been revealed. It vanishes when 

read in the light of the entire revelation; and even closely looked at by 
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itself, there is nothing in it inconsistent with the identification of “the 

Prince” with Christ, and some things that necessitate it. Let us look at those 

points seriatim. 

 

The glory of Yahweh enters the house in Ezekiel’s presence, by the gate 

whose prospect is towards the east. Then from within, Ezekiel is addressed 

thus: “Son of Man, (this is) the place of my throne and the place of the 

soles of my feet where I will dwell in the midst of the children of Israel for 

ever” (43:1, 7). Afterwards, he is brought back by the way of the same 

gate and finds it shut, and is informed, “It shall not be opened, and no man 

shall enter in by it because Yahweh, the God of Israel, hath entered in by 

it. It is for the prince: the prince, he shall sit in it to eat bread before the 

Lord; he shall enter by the way of the porch of that gate and he shall go 

out by the way of the same” (44:2, 3). 

 

From this, it is inferred that the Prince can be no part of the glory that 

entered the house; for if so, says the objector, he “sits and eats bread before 

himself.” This objection has not the foundation it seems to have. It is, in 

fact, excluded by that text upon which it is founded. If the Lord Jesus were 

the only element of Yahweh’s glory in the case—if he were not detachable, 

as we might say, from that glory as a whole—if it were maintained that 

Christ entering the new temple in his individual capacity was the glory of 

the Lord entering, then there would be an apparent anomaly in the Prince 

“sitting to eat bread before the Lord.”  

 

But the case stands not so. The glory of the Lord is a large phrase, 

embracing whatever goes to make it up in any given case. In this case, we 

have two separate clues as to its form. First, Ezekiel says the appearance 

was “according to the vision that I saw . . . by the river of Chebar” (43:3). 

The vision he saw by the river of Chebar is minutely described in Chapters 

1 and 10, as consisting of a complex living apparatus of living creatures 

and wheels, surmounted by the enthroned figure of a man. Whatever may 

be the precise significance of the details, the enthroned speaker is but an 

element in the glory.  

 

Then Jesus says that when he comes, he comes with the glory of the Father 

and his own glory and with the glory of the holy angels (Luke 9:26). John, 

in Patmos, saw the angels as a countless multitude (Rev. 5:11). On both 

heads, we are bound to recognise that Jesus is but the kernel of the glory.  

 

The glory of the Father overarches all, and embraces the multitude of the 

heavenly host (“an innumerable company of angels”—Heb. 12:22) and 

also the glorified saints who are the body of Christ. The glory is a unity 

containing him, but not consisting wholly of him. Consequently there is 

nothing anomalous or difficult in the idea that at a time subsequent to the 
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official entry of the glory of Yahweh into the new temple, Jesus should 

appear in his separate capacity as the Prince who shall eat bread before 

Yahweh—before the Father which is not eating “before himself,” for the 

Father is separate from him and greater than he (John 8:18; 14:28) though 

in another relation of things, they are both one by one indwelling spirit. 

 

It is characteristic of the mechanism of prophetic vision to show the same 

thing in different relations under separate objects, as when in John’s vision 

of the glory, you have Deity on the throne, and in the seven lamps before 

the throne: Jesus as the lion and Jesus as a slain lamb before the throne; 

the saints in the four living ones and in the 24 elders; and again (while 

these symbols are still in view), they appear as the bride, as riders on 

horses, as the 144,000, &c., &c. That Jesus should enter the temple as an 

element of the glory of Yahweh coming from the east, and afterwards 

appear as the Prince to sit before Yahweh, is not a difficulty when the 

whole subject is apprehended. 

 

We said the passage in question necessitates the thing objected to. See: 

“The gate shall not be opened, and no man shall enter in by it, because the 

Lord the God of Israel hath entered in by it. Therefore it shall be shut. It is 

for the Prince: the prince, he shall sit in it to eat bread before the Lord: he 

shall enter by the way of the porch of that gate.”  

 

Here we have God and man in juxtaposition. Man shall not enter because 

God has entered: the Prince may enter—shall enter. He will freely and 

familiarly use the gate by which God has entered. Does this not show that 

the Prince is an ingredient of the divine glory that entered? If the Prince 

were a mortal man, we have a prohibitory regulation stultifying itself—

enacting that no man shall enter, and then providing that a man shall enter. 

Jesus, though a man in the days of his flesh, is now “the Lord, the Spirit” 

in whom dwells the fulness of the Godhead bodily (Col. 2:9).  

 

That he should sit in the gate consecrated by the divine entrance is 

according to the fitness of things. Then as to “this eating bread before the 

Lord,” when the full sense of this form of speech is apprehended, it will 

appear that it can only apply to Christ. That it was associated in Israel’s 

mind with the immortal inheritance of the kingdom, is evident from the 

remark of one of Christ’s hearers when he was on the earth: “Blessed is he 

that shall eat bread in the kingdom of God” (Luke 14:15).  

 

That Jesus associated the act in the same way is evident from his promise 

to his disciples, “I appoint unto you a kingdom as my Father hath 

appointed unto me that ye may eat and drink at my table in my kingdom” 

(Luke 22:30). The character of this eating could not better be defined than 

by saying it is “before Yahweh.” Jesus calls the kingdom “My Father’s 
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Kingdom” (Matt. 26:29). All that is done in it is “before” him: in his 

presence: by his sanction, under his protection: under his auspices, and 

therefore having a glory and a stability that never appertained before to 

any domestic, social or political procedure of man. 

 

Then it is made an objection, that under the Ezekiel settlement, the Prince 

is to have “a portion” of the land in his exclusive possession and control 

(45:7, 8). The argument is that as the whole land is Christ’s by the covenant 

with Abraham, it is absurd to think of his having only a portion. Worked 

out logically, this would exclude the tribes of Israel from their portions, 

and indeed the whole world of mankind from a place in the earth; for the 

whole earth has been given to Christ for a possession (Psa. 2:8). Are we to 

say that because all belongs to Christ therefore none else will possess? 

That is not what we say, rejoins the objector. What then? “We say that as 

all is his, he will only possess through those who have it.” You mean that 

the whole land of promise and the whole earth will be parceled out among 

mortals, and that Christ will have no inheritance except in the vague sense 

of possessing all: he to be called the possessor, but other people to possess. 

Is it to be so then, that the meek shall not inherit the earth? My friends, 

where are you drifting? Christ is, by pre-eminence, the meek and lowly 

one, and by pre-eminence the Heir. It is not inconsistent with his owning 

the whole that he should use a part. The question is past argument. Thus 

saith the Lord, “A portion shall be for the Prince” (45:7). 

 

The fact is, this revelation by Ezekiel is a necessary supplement to the 

general declarations of the Lord’s proprietorship of the earth, for we 

should not otherwise know the mode of his personal adjustment to that 

proprietorship in the day of his glory. The mere intimation that God would 

establish a Kingdom; that Christ would be the head of that Kingdom, and 

that the Kingdom would primarily be the Kingdom of Israel restored, 

would have left the mind in somewhat of a haze as to the personal relation 

Jesus should sustain to such a state of things. There would necessarily have 

been more or less a sense of anomalousness in the Lord of Glory taking 

part in the ways of mortal life. But all feelings of this kind are dispelled in 

the presence of an allotment, not only of a holy portion of the land, 

containing the city and sanctuary, but of a portion for the prince containing 

over 10,000 square miles. Such an immense area, laid out in the paradisaic 

beauties of Eden, is a suitable privacy for the once-crucified king of all the 

earth. 
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The Seven-Branched Lampstand and 

Olive-Trees 

A Prophesy of the Ruling Class of the Kingdom 

Zec 4:1-3  “And the angel that talked with me came again, and 

waked me, as a man that is wakened out of his sleep, And said 

unto me, What seest thou? And I said, I have looked, and behold 

a candlestick all of gold, with a bowl upon the top of it, and his 

seven lamps thereon, and seven pipes to the seven lamps, which 

are upon the top thereof: And two olive trees by it, one upon the 

right side of the bowl, and the other upon the left side thereof.”  

 

Now being awake, he [Zechariah] saw a Seven-Branched Lampstand of 

gold, standing between Two Olive-Trees, a branch from each tree 

connected with the lampstand by a golden pipe, making Two Branches and 

Two Golden Pipes, through which pipes the golden oil was transmitted 

from the Branches to the bowl of the Lampstand for the supply of the 

Seven Lamps. The prophet was told, that “these Seven” are the Eyes of 

Yahweh, which run to and fro through the whole earth, as the horsemen in 

the myrtle grove [Zec. 6:7] are said to do: and that the Olive Branches are 

the Two Anointed Ones that stand beside the Adon, or Lord, of the whole 

earth. 

 

By the light of the New Testament we are able to arrive at an understanding 

of this enigma, which symbolically represents the nature and character of 

the power destined to “establish and make Jerusalem a praise in the earth.” 

The symbol as a whole is an apparatus of brightness; and the Golden Oil 

in combustion upon the seven burners, styled in the Apoc. 4:5, “Seven 

lamps of fire burning before the throne,” is the Spirit of God, which, in its 

sevenfold distribution, is styled in Apoc. 5:6, “Seven Eyes, which are the 

Seven Spirits of God sent forth into all the earth.”  

 

Hence, what is accomplished “in all the earth,” namely, the levelling of 

the great Babylonish mountain, and the bringing forth the Head Stone to 

lordship over the whole earth, as the word of Yahweh says to Zerubbabel, 

is “Not by army, nor by power, but by my Spirit, saith Yahweh of armies;” 

that is, the effectuation of these results by such means alone as one nation 

employs to overturn the power of another, in which its success depends 

upon numbers, discipline, artillery, and so forth, courageously and 

scientifically applied, is impossible. Jerusalem will never attain to her 

destined exaltation as Yahweh’s throne, by the mere prowess and strategy 

of an Alexander or a Napoleon. It is to be accomplished by “Zerubbabel”, 

in whose hand is the plumb line, which distinguishes him as the Builder of 
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David’s tabernacle—of “the City which hath foundations, whose builder 

and maker is God”—Heb. 11:10. “By my Spirit,” saith Yahweh, “it shall 

be done, even by those Seven Eye-Lamps of Yahweh. 

 

But shall this post-resurrectional work be performed by Yahweh’s Spirit 

unclothed; by pure naked spirit, as a psychologist would prevail over a 

subject—by afflation, and a simple exercise of will? The answer from the 

testimony before us is, by no means. “That which is born of the Spirit is 

Spirit”—John. 3:6. Abraham, Isaac, Jacob, Joshua the High Priest, 

Zerubbabel, and all the prophets, which includes Jesus and the Apostles, 

together with many from the east, west north, and south (Luke 13:28–30) 

will be born of the Spirit in the resurrection, and will therefore be 

“Spirit”—pneuma hagiosunes, as Jesus is now, isaggeloi, as angels, 

“walking among those that stand by:” “when He (Jesus) shall appear,” says 

John, “we shall be like him; for we shall see him as he is”—1 Ep. 3:2. By 

Spirit in organic manifestation the face of the world shall be changed, and 

Jerusalem shall be made to shine; for “Her Righteousness (Jer. 23:5, 6; 

33:15–17) shall go forth as Brightness; and her Salvation (that which 

effects her deliverance) as a Lamp that burneth”—Isai. 62:1. 

 

Now the Organic Manifestation is represented by the Lampstand, with its 

Bowl on the top, and Seven Pipes projecting from it, and terminating in 

Seven Burners; by the Two Olive-Trees, Two Branches of the same, and 

Two Golden Pipes passing from the branches to the Bowl. We are told that 

the Seven Burnings are the Eyes of Yahweh, which leads to the conclusion 

that the Lampstand, with its Bowl and Pipes, is representative of Yahweh 

as manifested in David’s Son and his brethren. This conclusion is ratified 

by Psa. 132:17, “There (in Zion, ver. 13) I will make to spring a Horn for 

David; I have prepared a Lamp for my anointed.” David was Yahweh’s 

anointed; and David’s Son and Lord, Jesus, is the Lamp Stem, and the 

Lamp Bowl, or Reservoir, of the Anointing Spirit, which is thence 

distributed to the Seven Burners. 

 

“Ye are the Branches,” said Jesus to his disciples; “and severed from me 

ye can do nothing.” This is true, whether Jesus be regarded as a Vine, or 

as a Seven-Branched Lampstand. The branches of the Olive-Trees are 

connected with the Bowl by the two golden tubes, which makes them thus 

Branches of the Lamp. The Olive-Trees represent Israel after the flesh, and 

Israel after the Spirit, in their postresurrectional relation to the Lamp of 

David’s house.  

“The iniquity of that land being taken away in one day” (Zech. 3:9) 

then, says Yahweh, “I will be as the dew unto Israel; he shall blossom 

as the lily, and strike forth his roots as Lebanon. His branches shall 

spread, and his beauty shall be as the Olive-Tree, and his smell as 

Lebanon. They that dwell under His shadow shall return; they shall 
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revive as the corn, and blossom as the vine; the scent thereof shall be 

as the wine of Lebanon. Ephraim shall say, What have I to do any 

more with idols? I have heard, and observed him; I am like a green 

fir tree. From me (O Ephraim) is thy fruit found. Who is wise, and he 

shall understand these things? Prudent, and he shall know them? For 

the ways of Yahweh are right, and the just shall walk in them; but the 

transgressors shall fall therein”—Hosea 14:5–9.  

 

Here, then, is one olive-tree Israel in post-resurrectional relation to the 

Lamp of David’s house; the other olive-tree is the Wild Olive-Tree also in 

its post-resurrectional relation to the same. In Rom. 11:17, Paul tells us 

that the Gentiles are represented by this tree. Thus we are left without 

doubt as to the two olive-trees. 

 

But Zechariah saw something more in detail than the Two Trees and 

Lamp. He saw also “two olive-branches,” and “two golden tubes.” By 

these branches and tubes a connection was established between the Lamp-

bowl and the two trees. The golden colored olive-oil is exuded from the 

two branches through the golden tubes into the Lamp-bowl, from which it 

is combusted through the Seven Burners, for the illumination of all the 

nations of the earth, then “blessed in Abraham and his Mystical Seed,” 

which is the Christ and all in Him. 

 

Zechariah was told that these two branches represented the Anointed Ones, 

or Sons of Oil, standing before the Ruler (Adon) of all the earth. In other 

words, these two branches represent the Saints, who are separated, first, 

from the Israelitish Olive-Tree; and secondly, from the Gentile Olive-Tree, 

by nature wild. The Two Branches are not to be confounded with the Two 

Trees. These are not the Anointed Ones, but only the nationalities whence 

the Two Branches are developed.  

 

These two branches stand before the Ruler of all the earth. They rule with 

him as Kings and Priests, being all anointed with the Holy Spirit from the 

throne of the Invisible Father. They are his eyes, hands, body, and feet, in 

the subjugation and government of the world. He fills them with His spirit; 

in fact, they are His spirit corporealized—condensed, if we may so speak, 

into a multitude of living, incorruptible, and intelligent personages: “That 

which is born of the Spirit is spirit”—the multitudinous Spirit-Man. 

 

These symbols, then, seen by Zechariah after he was waked up by the 

angel out of his typical sleep, are representative of the Spirit of Yahweh; 

that is, of that Spirit’s manifestation in the resurrected Sons of God, who 

are spirits.  
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Let me simplify this idea, if possible, yet more. When a true believer dies, 

he falls asleep in Christ. He corrupts; and when the process of 

decomposition is complete, he is reduced to dust, which is all that remains 

of his former self. Nevertheless, he reappears, his restored consciousness 

claims his former self as his. The dust to which he is reduced is at once the 

debris of his former, and the nucleus of his future, self. In reference to this 

nucleus, or detritus of the animal body sown into the grave, Paul says in 1 

Cor. 15:53, “It is necessary that this corruptible put on incorruptibility, and 

this mortal put on deathlessness.” This putting on, he tells us in Rom. 8:11, 

is effected by the Spirit of Him who raised up Jesus from among the dead.  

 

The Spirit operates upon the dust of the former man, and fashions it into a 

new man, after the image of Jesus as he now is. Being formed, the 

formation is caused to live. In commencing life again at this epoch, this 

renewed man is said to be “waked as a man that is wakened out of his 

sleep.” At this awaking, he is as Adam was before he fell; because, having 

been pardoned, or justified from all sin by an obedient faith, perfect in kind 

and degree, in his former lifetime; and after that, “walked worthy of God” 

to the end thereof; in the resurrection he is awakened as a man without sin.  

 

Being thus renewed, he is still in the image of the earthy Adam, but before 

he fell. But he is not always to continue in this image; for Paul says, “As 

we bear (ephoresamen, 1 aor.) the image of the earthly, we shall also bear 

the image of the heavenly.” A change must, therefore, take place; as a 

change must have been operated upon the first Adam in order to transform 

him from “a living soul” or animal, into an incorruptible and deathless 

creature, or spirit. In his case, this would have resulted from eating of the 

Tree of the Lives in Paradise, if he had been permitted.  

 

Through that appointed medium, the Eternal Spirit, self-named Yahweh, 

would have changed the body of his lower estate, “in a moment, in the 

twinkling of an eye,” into a like form with that which Jesus now possesses, 

and the Saints are hereafter to possess. But transgression prevented this, 

and postponed the spiritualization of the Adamic Nature until the 

resurrection era, in which, instead of two persons only becoming spirits, a 

multitude of their descendants, numerous as the stars of heaven, will bear 

the image of the heavenly, who is “the Lord the Spirit.” 

 

The dead saints being awakened to renewed bodily existence, they are 

prepared for bodily change. “This corruptible must put on incorruptibility; 

and this mortal, immortality;” but at what precise moment, or point of 

time, after being brought up out of their graves the saints shall be 

immortalized, does not appear to be explicitly revealed. This is certain,—

those who are among the dead will be awakened first; and afterwards the 

saints among the living will be, “together with them,” exalted to the Aerial, 
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where the Ruler will have appeared. This “together with them” indicates 

to my mind, that the saints from among the dead and the living will be 

simultaneously exalted to dominion, and therefore immortalized in the 

same epoch; the saints among the living must wait for their glorification, 

till the saints are awaked from among the dead; but how long it will be 

from the awakening to the immortalization of the whole body, does not 

distinctly appear.  

 

I say, exaltation to dominion, and therefore immortalization, because 

“flesh and blood cannot inherit the kingdom of God.” Now, the “meeting 

the Lord in the Air,” as Paul expresses it, is in the style of Daniel, “the 

Saints possessing the kingdom and dominion, and the greatness of the 

kingdom under the whole heaven; which they cannot do until 

immortalized, or flesh and blood be changed into spirit. Neither will this 

dominion be possessed till it is conquered; for, it is a great mountain, that 

has to be reduced in the presence of Zerubbabel to a plain. This reduction, 

I apprehend, occurs before the saints are glorified, and after their 

resurrection; so that several years may intervene after the awaking from 

death to the shining as the sun in the kingdom. 

 

This seems to be indicated in Zech. 14:5; there he says, “Yahweh my 

Elohim, all the saints shall come with thee. And it shall be in that day there 

shall not be brightness, the splendid ones drawing in. And it shall be one 

day that shall be made known by Yahweh, neither a day nor a night; but it 

shall be at the time of evening, there shall be brightness.” From this we 

learn, that the Eternal Spirit, or Yahweh, and the saints will be in the midst 

of mankind in a period called “the time of evening,” or Daniel’s “time of 

the end;” but that when here they will not therefore be in their brightness, 

after the example of Moses’ face, and that of Jesus when transfigured.  

 

To shine out thus, would be incompatible with the work to be performed 

upon the nations, and upon Israel; which is to be conducted on the 

principle of faith and judgment. This will require that mankind at large 

should have to deal with the saints as if they were contending against 

ordinary men. They must “walk by faith and not by sight;” and they must 

come to know the power of the saints, be feeling the sharpness of the two-

edged sword to be placed in their hands for judicial purposes. When the 

Saints shall have “executed the judgment written,” the “moment” of the 

Evening Time will have arrived for them to draw themselves in no longer, 

and “brightness” will be displayed; and thenceforth they will be 

resplendent in glory as well as immortal. 

 

“In a moment we shall be all changed,” says Paul. The judgments of the 

last trumpet being exhausted, Yahweh’s changed ones enter into their 

glory. But the judgments must first be finished; and while these are 
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smoking from the glory of the Eternal Spirit, and from his power, “no man 

can enter into the temple, till the seven plagues of the Seven Angels be 

finished”—Apoc. 15:8. To enter into that temple is to rest from labor in 

glory. The epoch comes, then, at the end of the Seventh Seal; at the end of 

judgment; and consequently, not at the instant of awakening from death. 

 

To be in glory is to have eaten of “the Wood of Life,” when quickened, 

and to enter into the peaceful and glorious rest of the Millennium. This is 

the consummation. As the leaves and branches feed upon the sap that 

circulates through the vessels of the tree; so do the saints, as the Leaves of 

the Wood, feed upon the Spirit, which will circulate through the Two 

Branches of the Two Olive-Trees; through the leaves of which branches 

the spirit will breathe its healing influences upon the nations. 

 

The Lamp and Olive-Trees, then, are an organization of spirit manifested 

in the Saints and nations of the earth blessed in Abraham and his seed, 

after the resurrection—the Spirit in full evening tide manifestation. The 

symbol does not exhibit the details of spiritualization spoken of above, and 

occurrent between the waking up of the saints, and the establishment of 

blessedness in all nations consequent upon their enlightenment. The 

Eternal Spirit, or Yahweh, is to do everything;—but through what 

organization? By His spirit through the Two Olive-Branches, or Jesus and 

His Brethren, as represented in the visions of the Apocalypse.  

 

If this be understood, the connection between the question and answer in 

Zech. 4:5, 6, will be readily perceived. The angel asked the prophet, if he 

knew what the Lamp and Olive-Trees signified? He replied, “No, my 

Lord.” The angel said no more about them at that time; but proceeded to 

remark saying, “This is the word of Yahweh unto Zerubbabel, saying, Not 

by power, nor by strength, but by My Spirit, saith Yahweh of armies.” 

That is, as indicated in the seventh verse, there will exist contemporary 

with the resurrection, when Zerubbabel shall stand up again, “a great 

mountain” in the political world, which is to be reduced to “a plain.” But 

that this will not result by the power and strength of Israel under any 

organization they might constitute; for at that crisis their power and 

strength will have been utterly scattered; but it shall be accomplished by 

Yahweh’s Spirit, which will raise Zerubbabel and his companions from 

among the dead, to be the captains of Israel together with the living 

believers; and will be the strength and power energizing them all to the 

complete reduction of the Great Political Mountain of the Gentiles to the 

level of a summer threshing-floor: even to cause to go forth the Head, or 

Chief Stone, with shoutings of “Grace, grace unto him!” 

 

In the vision we have been considering, the prophet contemplated a great 

crisis, which may be termed, the fall of Gentile Dominion; and the full 
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establishment of the Kingdom of God. Such is the future catastrophe of the 

vision of the Great Mountain, and the Lamp and Olive-Trees. But the 

vision had not revealed to him any particulars concerning the mountain.  

 

Contemporary with his own times, the great Gentile dominion that 

dominated Jerusalem and Judah, and all the rest of “the Earth” from India 

to Ethiopia, being one hundred and twenty-seven provinces, under the 

three presidencies, or “ribs in the mouth, and between the teeth of it” (Dan. 

7:5), was that of the Bear under the dynasty of Darius the Persian. 

Zechariah knew from Daniel that this was not the “Great Mountain” to be 

destroyed before Zerubbabel; but by the Leopard-power that would 

succeed it.  

 

He also knew from Jeremiah, and the history of his own times, that the 

Lion, standing upon its feet, with a man’s heart, was not the constitution 

of the Mountain Power under which it is to “become a plain before 

Zerubbabel.” This Lion-manifestation of the great mountain had passed 

away before Zerubbabel had become Governor of Jerusalem. Yahweh had 

said concerning the Chaldean Babylon that had done evil to Zion in the 

days of Jeremiah,  

“Behold, I am against thee, O destroying mountain, saith Yahweh, 

which destroyest all the earth; and I will stretch out mine hand upon 

thee, and roll thee down from the rocks, and will make thee a Burnt 

Mountain. And they shall not take of thee a stone for a corner, nor a 

stone for foundations; but thou shalt be desolations of an Olahm, saith 

Yahweh”—Jer. 51:25, 26.  

 

In this decree was the sentence which has been practically illustrated for 

the past 2400 years. From the capture of Babylon by Cyrus, the Chaldeans 

and their city began to decline, until the two have ceased to have any more 

existence racially, politically, or architecturally, than if they had never 

been. The site of the old city of Nimrod on the Euphrates is literally “a 

burnt mountain—a mound of ruins made by fire; and a type of the 

dominion peculiar to the Chaldee race and dynasty, in all the countries 

where they formerly ruled in power and great glory. Architecturally, a 

stone of the ruins has not been taken for the corner and foundations of any 

new edifices; nor has a Chaldean, by his own prowess, nor by the voice of 

a people, been made the corner, or foundation stone of a new political 

institution. This is what has not been for 2400 years; and the prophecy 

decrees the continuance of the same condition without limit, in saying to 

the Burnt Mountain, “desolations of an Olahm shalt thou be, saith 

Yahweh”—an Olahm, which began with the building of Babel, and ended 

with the fall of Belshazzar, Lucifer Son of the Dawn, who was hurled from 

the heavens by Yahweh’s “sanctified ones,” the Medes and Persians, under 

Cyrus His Anointed Shepherd—Isai. 13; 14; 44:28; 45:1–4. 
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Many of Zechariah and Haggai’s countrymen, who had witnessed the 

destruction of Jerusalem and the temple of Solomon by the Chaldeans, had 

lived to see the fall of Nebuchadnezzar’s dynasty, and the completion of 

the new temple, which was finished shortly after Zechariah had the vision 

of the Lamp and Olive-Trees—Hag. 2:3. They knew that the Burnt 

Mountain was among the things of the past; and that Zerubbabel had had 

nothing to do with its burning, and its downfall from the rocks: what, then, 

could the eternal spirit mean by the “Great Mountain” he apostrophized, 

as destined to become a plain before Zerubbabel after his resurrection from 

among the dead? It was not the Chaldean, nor the Bear, nor the Leopard; 

for they saw by Daniel that all these were removed by conquest in the 

ordinary way.  

 

What else could it be, then, but that fourth Beast dominion which is to be 

destroyed by the Saints? To this, then, Zechariah’s attention was turned. 

The dominion was “diverse” from all that preceded it. “It spoke great 

words against the Most High, and wore out the Saints of the Most High 

Ones, and thought to change times and laws.” This was a very peculiar 

dominion; and it was judged proper to give the prophet, and his readers, 

some idea of its origin; of the original of its peculiarity. Hence, the 

prophecy of the “Flying Roll” and “the Ephah.” 
 

 

 

 

Hints For Bible Markers 
 

Psalm 15 
In this fifteenth Psalm we have a beautiful affirmation of the qualifications 

of an acceptable servant of the Deity. “But the hour cometh, and now is, 

when the true worshipers shall worship the Father in spirit and in truth: for 

the Father seeketh such to worship him.” (John 4:23). May we keep this 

Psalm in our minds as a constant reminder of those things which are 

needful. Asking ourselves continually whether we are fulfilling the 

requirements set forth in this Psalm for the people “who shall dwell in thy 

holy hill?” If our labor in the truth requires us to suffer reproach (1 

Timothy 4:10) from those who hate us, from neighbors, friends, even 

brethren, we are to suffer such in silence, condemning not. When we 

become aware of slanders done in secret, we are to hold our tongue and 

condemn not, remembering our Lord Jesus suffered such, and “was in all 

points tempted like as we are,” (Hebrews 4:15). 
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The sweet palmist of Israel assigns work for the truth to the hands, feet, 

mouth, eyes, and the heart.  In verse 2 we have jobs for the feet, hands, 

and heart. In verse 3 for the mouth. The 4th  verse contains labor for the 

eyes and mouth. While verse 5 looks to employ the heart and hands. 

Therein lies work for the mind and body of the man who would “abide in 

thy tabernacle” of the LORD. 

 

Psalm 15:1 
 

“LORD, who shall abide in thy tabernacle? who shall dwell in thy holy 

hill?” 

 

The opening verse the psalm asks the questions “who shall abide (sojourn, 

rest, or temporarily stay) in” the temple  Ezekiel prophesied? “Who shall 

dwell in” the Most Holy of thy temple? Bro. Sulley points out, in his great 

work The Temple of Ezekiel’s Prophecy, “Since the “abode of the 

righteous” is also the arena for the manifestation of Yahweh’s glory.” 

“And there shall be no night there; and they need no candle, neither light 

of the sun; for the Lord God giveth them light: and they shall reign forever 

and ever.” (Revelation 22:5).  What a wonderful time it will be when the 

glory of the Deity will be manifested in the earth. 

 

Psalm 15:2 
 

“He that walketh uprightly, and worketh righteousness, and speaketh the 

truth in his heart.” 

 

Herein is the beginning of the answer to the previous questions. “He that 

walketh uprightly” our walk: Though there are times when all who desire 

to be obedient to the will of our Heavenly Father will fail and need 

forgiveness. Everyone makes mistakes and falls short of the ideal. 

However, forgiveness is promised through Christ. But this does not mean 

that we should not give all of our effort to fulfill these commandments. 

Righteousness is the criteria we aspire to. “Know ye not that the 

unrighteous shall not inherit the kingdom of God?” (1 Corinthians 6:9). It 

does not matter that we know the “truth” and are baptized if we fail to 

reflect the righteousness of God. If it does not permeate our thoughts and  

actions. 

 

Continued next month should the Lord will                   bro. Beryl Snyder 

 




