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Hye Gathering, Hye Texas  July 25th and ending Sunday, August 1st. 

WEBSITE: See http://info.christadelphian.com/hye/ for the speaking 

schedule, directions, and other information as it becomes available. 

 

DATE/TIME: The gathering will formally begin with the 7:30 PM 

Business Meeting on Sunday, July 25. The gathering ends after the 10:00 

AM Memorial Service (followed by lunch) on Sunday, August 1. 

Informally, the gathering begins on Sunday, July 25 around 3:30 PM 

with unpacking, setting up and supper. Also, the Lampasas ecclesia 

traditionally hosts a fish-fry or sandwich supper on Saturday night (July 

24). 

 

STUDY CLASS 1: 8:20 AM: Opening remarks and discussion of The 

Book of Acts, Monday through Saturday 

 

STUDY CLASS 2: 10:00 AM: Opening remarks and discussion of The 

Book of Acts, Monday through Friday 

 
Editorial 

 
We were sadden to learn of the passing of bro. Ted Mingham of Australia.  

Bro. Peter Small sent an ecclesia circular documenting the circumstances 

surrounding his death and ensuing events.  We recommend that circular to 

all.  

 

Bro. Fred Higham, when he produced the Berean Ecclesial News, relied 

heavily on bro. Ted.  He was also quite helpful to us, in the beginning of 

our efforts to produce The Berean.  He will be most certainly missed, as 

one of the soundest voices among us. 

 

One remark by bro. Peter struck a real chord with me as I read his review.  

He wrote: 

“The central brother who ‘MC-ed’ bro. Ted’s funeral reminisced how 

much bro. Ted enjoyed visiting their house in his declining health to 

partake of their hospitality, but neglected to inform all present that 

bro. Ted had in fact become so traumatised by the brother’s 

adversarial responses to his defence of the truth, that bro. Ted in his 

declining health said that when in their house would sit and say 

nothing with respect to these fellowship matters because he could not 

take it any longer.”  

 

http://info.christadelphian.com/hye/
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Similarly, I recall after the death of bro. G.V. Growcott, a Central fellow I 

knew, who apparently knew some of bro. Growcott’s Central relatives,  

told me that bro. Growcott did not really believe that he should have stayed 

with the Bereans, but since he had led so many in that direction, he felt 

responsible for them, and stayed Berean. 

 

To me, it is simply odd that notable and honorable men such as bre. 

Mingham and Growcott consistently have their memory obscured by those 

who could not withstand their powerful arguments condemning the 

tolerance and corruption of Central in their lifetimes.  I guess that is why 

the Spirit named them “the assemblies of the adversaries” signified by the 

colorful language, “Synagogue of the Satan.”  Truly, their position has 

been to be adversarial to those who would ardently defend the truth. 

 

I had known bro. Growcott, and had many discussions with him relevant 

to Central, and to fellowship, both from an historical, and a current point 

of view.  So I knew how foolish the information conveyed to me really 

was.  I remember sitting down with bro. Growcott at Hye, and beginning 

my discussion with “you wouldn’t believe what Central is doing in our 

area” (which at that time, was the San Diego area of Southern California).  

What had happened was that a sister wanted to sell a house she had rented 

to a brother.  He was in the process of moving, when the sheriff arrived 

with eviction orders.  When questioned about this most un-Christlike 

behavior, she justified it, saying she was advised to do this by one of the 

older brethren in the area.   

 

We were dumbfounded by such action.  But when I told bro. Growcott that 

he wouldn’t believe what Central was doing, he bluntly told me that there 

was nothing I could tell him about Central that would surprise him.   

 

At another time, when discussing my efforts with Central (at a time when 

I had recently left Central), bro. Growcott advised me to especially focus 

on those who had read the pioneers.  The others, he said, had no depth, and 

little chance of developing depth.   

 

So how are these false impressions created, that at our roots, we, even the 

strongest among us, really are sympathetic to Satan’s Synagogue, or more 

literally, our adversary’s assemblies.   As bro. Peter noted of bro. Ted, you 

eventually just wear out in making the same arguments over and over 

again to a virtual brick wall.  They know what we believe.  They know 

they have no answer, and they don’t care.  There simply reaches a point 

where we are casting pearls before swine. 

 

The arguments aren’t that complicated.  Bro. Peter mentioned at length, 

the errors of Harold Fry.  Harold Fry was withdrawn from in the days of 
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bro. Roberts for teaching “Clean Flesh.”  At its root, this discussion boils 

down to one single point.  Was Jesus’ sacrifice another symbol of the 

destruction of sin, or the actual, literal destruction of sin?  The “Clean 

Flesh” folks say that sin can only be moral, and so it had to be only 

symbolical, as Jesus never sinned.  When he died, he symbolically 

destroyed sin, by his life of sinlessness.   

 

We argue, consistent with every dictionary, that sin is both moral and 

physical.  That the flesh itself, in its physical constitution as inherited from 

Adam, is sin—not a crime, but a misfortune—inherited from Adam.  And 

as such, when Jesus slew the flesh on the cross, he literally destroyed the 

sin he himself bore in his flesh.  He was not guilty of sin, but he bore sin 

none the less, with all its consequences, including death.  This is the sum 

total of all the discussions on this topic.  All arguments hinge, one way or 

another, on this one point. 

 

So when we read 2 Cor. 5:21, that God made Jesus to be sin, we agree with 

what is written, understanding this to mean that God caused Jesus to be 

born of a woman who was a descendant of Adam, and as such, was made 

sin in being made fallen human nature.  But since the “Clean Flesh” folks 

can’t have the idea that fallen human nature is sin, they say the verse means 

God made Jesus to be “a sin offering,” though the literal translation will 

not justify such an addition.  Once this point is understood, there is little 

reason to repeat ourselves over and over to those who simply won’t hear 

it. 

 

Israel’s New Prime Minister 

A curious thing is happening in Israel right now.  Israel’s longest serving 

Prime Minister, Benjamin Netanyahu, has been replaced by Naftali 

Bennett.  Prime Minister Bennett managed to put together very divergent 

elements of Israel’s political heavens, in order to form a coalition 

government.  It is a very odd coalition, whose sole point of agreement 

appeared to be the removal of Prime Minister Netanyahu.  So who is 

Naftali Bennett? 

 

Prime Minister Bennett comes from the conservative side of Israeli 

government.  He routinely argued, quite truthfully, that he was politically 

to the right (meaning he wanted less state-sponsored interference) of 

former Prime Minister Netanyahu.  He formerly served as Prime Minister 

Netanyahu’s Chief of Staff.  He fell out with Netanyahu during the Obama 

Administration when P.M. Netanyahu slowed settlements on the west 

bank at the request of President Obama.   

 

P.M. Bennett is the leader of Yamina party, an ultra Nationalist party who 

only garnered 7 seats in the general election.  Yamina’s arguments were 



365 

 

that the Likud party of P.M. Netanyahu conceded too much to the 

Americans and the Palestinians, including the restarting of Peace talks in 

the era of the Obama Administration. 

 

P.M. Bennett supports building more settlements, opposes a two state 

solution, and took a pledge during the election, that he would never let 

Netanyahu’s primary opponent, Yair Lapid—a Centrist in Israeli 

politics—become Prime Minister.  He will be the first Prime Minister to 

routinely wear the skull cap, as he is an orthodox Jew.  Like Netanyahu, 

his military career was among the most accomplished of secret Israeli 

commandos.  He was an entrepreneur who developed anti-fraud software, 

and ultimately sold his company to Americans for 145 million.   

 

Politically he was supported by one of the Arab groups, the Bedouins of 

the Negev, during the election bringing him some support among Arabs.  

But as the strangest of all the political events, the coalition agreement 

which brought Bennett to power promises Yair Lapid that he will become 

Prime Minister in two years, against his pledge during the election.  P.M. 

Bennett actually still can control the destiny of Yair Lapid, in that if he 

pulled his seven votes from the coalition after his two years as Prime 

Minister, the coalition would collapse and new elections would be 

required. 

 

Iran  
The other major news out of the Middle East was the elections just held in 

Iran.  The sales pitch given by former President Barack Obama was that 

by supporting the Iranian Peace agreement (the JCPoA), he was supporting 

the moderates in the government, thereby keeping the extremists at bay.  

But in this election, the Ayatollah Ali Khamenei—the ultimate 

extremist—had ruled that the principle moderate (and we use that term 

very loosely) was ineligible to run.  The Ayatollah’s hand picked 

successor, Ebrahim Raisi, then won the election quite easily. 

 

This appears, at least on the surface, to be a real obstacle for the Biden 

Administration’s efforts to rejoin the JCPoA.  President Raisi is now the 

first serving Iranian president sanctioned by the U.S. government even 

before entering office.  He was sanctioned over his involvement in the 

mass execution of political prisoners in 1988, as well as his time as the 

head of Iran’s internationally criticized judiciary—one of the world’s top 

executioners.  The so-called moderates in Iran had called for a boycott of 

the election, and now the very folks President Obama said we were 

supporting, are calling for President Joe Biden to abandon talks with the 

new Iranian government.  This would seem to put the Biden 

Administration in a tough spot, though in today’s world, not much can be 

considered surprising. 
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For his part the new President Raise makes no bones about where he stands 

on the question of the JCPoA.  He has said his “administration would not 

allow negotiations to go on unless they were deemed beneficial to Iran” 

He reiterated Iran’s refusal to budge on the terms asked for, by the Biden 

Administration.  The Israeli Times reported this: 

“Iran’s president-elect said Monday he wouldn’t meet with US 

President Joe Biden, nor negotiate over Tehran’s ballistic missile 

program and its support of regional terror groups, sticking to a 

hardline position following his landslide victory in last week’s 

election.” 

 

He also called for the US to immediately end all sanctions against Iran.  

On the question of the Palestinians, he was quite direct.  He said, “from 

the perspective of Iran, the Palestinians are the owners of Palestine.” He 

added that “before the Zionist region feels threats from Iran, they should 

feel deterred by the Palestinian people and its resistance groups.” 

 

According to the Tehran Times, President Raisi suggested that a 

“referendum” is the best solution to the Israeli-Palestinian conflict.  “Iran 

has always been a defender of the oppressed people, including the 

Palestinians, and this has been stated in the constitution and being insisted 

on by Imam Khomeini and Leader of the Islamic Revolution,” President 

Raisi was quoted as saying by the publication. 

 

Further complicating the return of the US to the JCPoA, is the United 

States’ own report concerning Iran and the JCPoA.  The following is from 

FoxNews. 

“During a crucial IAEA board meeting in Vienna, the U.S. 

accused Iran of violating the very nuclear deal that U.S. negotiators 

are trying to reinstate.  ‘Since this Board last met, Iran has also 

exceeded JCPOA constraints by enriching uranium to 60 percent U-

235,’ the U.S. delegation said in a statement. 

 

“The head of the U.N. nuclear watchdog, Rafael Grossi, issued a 

similar warning. ‘My expectations about this process, of course, were 

not met,’ the International Atomic Energy Agency (IAEA) director 

said. ‘We have a country that has a very developed and ambitious 

nuclear program, which is enriching at very high levels, very close to 

weapons-grade.’ 

 

“The head of the IAEA said it is no longer possible to say for certain 

that Iran is not pursuing nuclear weapons, chastising Tehran for 

failing to answer questions about the discovery of uranium particles 

at former undeclared nuclear sites. 
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“‘The Iranian government has reiterated its will to engage and to 

cooperate and to provide answers,’ Grossi said. ‘But they haven't 

done that so far. So I hope this may change, but as we speak, we 

haven't had any concrete progress on any of the issues.’” 

 

So, if the United States wishes to reenter the JCPoA, they will have to take 

a new step forward in groveling before the Iranian Mullahs.  A step even 

more humiliating than the surrender of two American Fast Attack vessels 

with 10 sailors in 2016, and the billions of dollars of ransom paid for their 

release. 

 

These events appear to be consistent with Bible Prophesy.  Iran is among 

the hostile nations to Israel listed in Ezekiel 38, and appears to want to 

maintain that position.  Doing so will drive the southern Arab states of 

Sheba and Dedan, a.k.a. Saudi Arabia, Jordan and the Arabian Gulf States 

deeper into a defensive position with Israel. 

 

The Tarshish states show a willingness to support Israel’s hostile foes, but 

in the end are set for the defense of Israel.  This waffling causes the divine 

East Wind to destroy the Ships of Tarshish, leaving them prey to the 

advancing northern hordes.  

 

Europe 
Meanwhile, the new American President has shown a clear change in 

direction for the United States towards Catholic Europe.  Meeting with 

Europe, the Europeans “welcomed America back to the club,” as they 

phrased it.  By this they meant the Europeans welcomed the US back to 

the path the US was on prior to the election of President Trump.   A policy 

that many Americans describe as “leading from behind while picking up 

the check.” 

 

President Biden supported Europe’s efforts at some sort of green energy 

platform, a policy which has already drastically changed the energy 

situation in the US, ending America’s self sufficiency in energy while 

enriching Russia and reestablishing America’s dependency on the Middle 

East.  He also encouraged a global minimum tax of 15% on American 

Corporations doing business overseas.    Apparently, President Biden has 

forgotten that the US once had a tea party over a hostile foreign power 

taxing American business. 

 

Probably the most notable event related to this happened before the 

meeting, when President Biden removed the sanctions put in place by 

former President Trump, which had closed down the new pipeline for 

natural gas into Germany from Russia.  Former President Trump 
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questioned the wisdom of protecting Germany from Russia with American 

troops stationed in Germany, and also through the NATO alliance, if 

Germany was enriching Russia by purchasing their energy from them. 

 

Most of Europe opposed the pipeline for the same strategic reasons raised 

by former President Trump, and just this past January, the EU urged 

European nations to block it.  These states understand how this pipeline 

will make Europe ultimately dependent upon Russia for energy.   But 

though President Biden lifted sanctions allowing the pipeline to be 

finished, no European state objected. 

 

President Biden also re-entered the START treaty, a nuclear arms 

agreement Russia has been consistently violating.  This will allow Russia 

to continue to bolster her nuclear presence while the US remains rutted in 

older technology. 

 

President Biden and President Putin also have had their first meeting 

together.  President Biden says he handed President Putin a list of 16 

industries which Russia is not permitted to hack, or otherwise interfere 

with.  This must have baffled the Russians, as well as many Americans as 

they pondered whether this meant that Russia was free to hack the 

industries not on the list!   

 

President Biden then refused to stand side by side with President Putin in 

a joint press conference such as had happened after every previous 

summit.  Thus, President Biden gave President Putin the opportunity to 

stand on the world stage and ridicule the US, uninterrupted, for several 

hours.  President Putin blamed the US for most of the computer hacking 

taking place in the world and pointed to the unrest in American Cities and 

the political suppression of dissent, particularly in reference to the Capital 

riots of January 6.  Overall, it was a disastrous week for the US and a great 

week for Russia, exactly what Bible prophesy indicates should be 

happening at this time. 

 

In his latter complaint, President Putin may have unwittingly struck a 

nerve with the American people.  President Biden has been referring to the 

January 6 riots as “an armed insurrection,” though not a single fire arm 

was taken, and no one was charged with a firearm crime on the Capital 

grounds.  Further, President Biden has blamed the uprising on “white 

supremacy” when the protests were clearly over the inconsistencies in the 

2020 American elections.   

 

President Biden promised when running, that his tax plan would not affect 

anyone making under $400,000 dollars per year.  Now it is clear that this 

is not truly the case.  The real tax cost to lower income families will be an 
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additional 10% to what they are already paying, should his programs go 

into effect.   

 

And the greatest tax of all to the lower classes is the rising inflation.  The 

inflation is being caused by the already discussed increase in energy 

prices, as well as the fact that the potential for more inflation by rising 

taxes is looking very real, though the government says it is only temporary.   

 

Also increasing inflationary pressures is the increasing retail crime in 

cities led by socialist mayors and district attorneys, the out-of-control drug 

use do to the increase in illegal drug supply due to the open southern 

border, and the influx of a million unskilled workers per year which has 

put pressure on all social services. 

 

Karl Marx and Marxists in general have used class envy to destroy the 

economies of the nations where Socialism has been tried.  That technique 

has been terribly unsuccessful in the US, though attempted for the last 100 

years.  But by using racial differences over the past few years, Socialists 

have achieved more success than ever before in the US.  But this too, 

appears to be ebbing.  Majority minority neighborhoods are recognizing 

that the socialist policies they were told would solve their problems, have 

resulted instead in destroying their businesses and their neighborhoods.   

 

The tool being used by the leading socialist groups such as Black Lives 

Matter and ANTIFA is the charge of prejudice or racism.  These groups 

are advancing a thought process called “critical race theory” (CRT) which 

argues for the idea that all white raced people are oppressors, while all 

minority raced people are oppressed.  Its intent is to divide the American 

population that they should begin hating one another, and thus collapse the 

American society from within.  After this, the Socialists hope to be able to 

create their utopia out of whatever remains. 

 

That the accusations are simply aimed at the enemies of the Frog Spirit 

Socialists, rather than any substantive proof of prejudice is demonstrated 

by a chart produced by the advocates of CRT.  The chart is a pyramid with 

descending labels showing descending levels of racism.  On its highest 

level of what it calls “covert racism” is the political statement “make 

America great again.”  This statement is obviously not racist, but simply a 

battle cry of those opposing the American slide to Socialism, and who wish 

to return the US to its freedoms from government interference. 

  

Nevertheless, it appears that the Americans are in the early stages of 

waking to the reality that President Biden’s socialist agenda is destroying 

the American way of life.  The opposition voices are getting stronger, and 

President Biden’s changes have to this point been blocked. 
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This would be consistent with how the “Frog Spirits” or socialism, as 

prophesied in the 16th chapter of Revelations, has developed, historically.  

First, the radicals come to power and drastically overstep their authority.  

This the Socialists have clearly done.  This is then followed by a great 

backlash as the more traditionalists take power back.  Bro. Thomas gives 

us a perfect picture of how this happened in France as the Frog Power 

developed in 1789.  He showed how the Red Republicans led by 

Robespierre sent a million Frenchmen to the guillotine during the reign of 

terror at the start of the French Revolution, but as the population became 

fed up with that uncontrolled Frog Spirit, Robespierre and his cohorts 

found themselves placed under the guillotine’s knife, and France regained 

her power.     

 

This may, ultimately, lead to the prophetically expected outcome.  The US 

under this administration is doing the things to Israel, and with Catholic 

Europe, which is sure to bring God’s hostilities upon them, but Bible 

prophesy also shows that they will also correct in time to put up a 

defense—impotent as the Bible shows it will be—for Israel.  President 

Putin may have quite inadvertently laid the foundation for that recovery. 

 

From the standpoint of the truth, we already know that we who know the 

truth are necessarily prejudiced.  We know that salvation is of the Jews.  

And we know there is no salvation for any race except Jews.  And we 

know that individuals from all races may become Jews—the seed of 

Abraham—through baptism into the things concerning the kingdom of 

God, and the name of Jesus Christ.  Discussion of race on any other terms 

than these, are all quite beside the point. 

 

Also occurring in Europe, the Ukraine President said that their country is 

in line to be granted membership in NATO.   But President Biden 

disagreed, saying that the Ukraine had to crack down on corruption and 

meet other unspecified criteria before they would be allowed to join 

NATO.  Ukraine is of course, the home to the Ros River, and specifically 

identified as one of the three northern states (Ros, of the Ros, Mosc, and 

Tobl) which will advance against Israel.  Russia demonstrated to the world 

last month how easily they can mass troops to the Ukraine border, and the 

world showed a complete disinterest in defending Ukraine.  This is 

perfectly in harmony with Bible prophesy.  They further demonstrated 

their intents by chasing off a British destroyer who tried to cross Crimean 

waters to go to Ukraine.  Britain said they didn’t recognize Russian control 

over the waters.  Russia threatened then, and drove them off any way. 
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Salvation is of the Jews 
By Robert Roberts 

 

“Salvation is of the Jews:” the statement is Christ’s own to the Samaritan 

woman at the well of Jacob while he rested there, weary with his journey. 

It affirms a fact that is repugnant to many people, yet most true and 

beautiful in itself. Even some people who love the truth when they hear it, 

but give it not afterwards that thoroughness of attention which is requisite 

to enable them to apprehend the strength of the foundation on which it 

stands, grow weary of this aspect of the matter.  

 

They say “This Jewish affair is altogether too narrow an affair for us. The 

Jews are a small people in every sense: their land is a little country: their 

religion is exclusive and bigoted. We want something larger: something 

nobler, something more in harmony with the general sympathies of 

mankind.” And so they turn for relief to the various schemes and 

arrangements which the Gentiles have devised for their entertainment and 

benefit.  

 

They make a great mistake, as they will find out sooner or later. Give them 

time enough, and they will see things as they are, assuming they possess 

the necessary capacity for discernment. They will find out there is no 

salvation apart from the Jews. There is no hope in eternal life. “Every man 

walketh in a vain show. Surely they are disquieted in vain.” “Every man 

at his best state is altogether vanity.” This is David’s testimony (Psa. 39), 

and those who turn from the hope of Israel will find it is a true one.  

 

There is no promise in natural directions except such as is destined to be 

broken. The young man steps upon the scene with much promise in his 

own eyes and the eyes of spectators: healthful and graceful and strong and 

gifted and ardent (let him also have plenty in his hands), he thinks himself 

an exception to the vanity of which perchance he has heard much. He 

thinks the vanity a fact as regards the past and the old people around him: 

he thinks it in some way due to a want of enlightened views and wise 

practical application of scientific principles: in his own case, he is 

persuaded, as he hurries with buoyant step and bounding spirit along the 

bustling highway of active life, that he will be able to extract a different 

result from what appear to him the noble energies of life and the lofty 

aspirations of “heaven-born humanity.”  

 

Ah! give him time enough. Give him sixty years more. Follow him, and 

ask “where is he now?” Perhaps he is still in the land of the living. He has 

not yet descended to the silent abode of past generations. Let us have a 

look at him. There he is, crouching by a fireside corner, a shivering old 
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man, elbowed out of the race by the rising generation, who are kind to him 

perhaps, but patronisingly kind, and only waiting to see him, with relief, 

breathe his last breath, and take his place among the countless myriads 

who have lived and died before him. He lingers a little: but at last the day 

comes, and the grave closes over him and how soon his name is forgotten. 

“Surely every man at his best estate is altogether vanity.” 

 

There is no promise except in Christ. In him there is joyful hope of good 

things to come—every good that can be conceived by the heart of man, 

and good that cannot be conceived. But who is he? It was he who said 

“Salvation is of the Jews.” You cannot have him apart from his word. In 

having him you have a Jew. You cannot isolate him from his surroundings. 

You cannot have him apart from what he is. He is part of a system of God’s 

work upon earth, albeit he is God in that work. That work is a work by and 

in the midst of the Jews. Jewish history is the history of that work.  

 

Christ is the terminal point of that history: the culmination of the work: the 

fruit and flower of the Israelitish tree. The Christ of the Bible is not the 

Christ of popular religion. The Christ of popular religion has no Jewish 

association or connection. Of course they know that historically he 

appeared among the Jews; but in their view of him he might as well have 

been born among the Chinese or the ancient Britons.  

 

The Christ of the Bible is the seed of Abraham, the son of David, the King 

of Israel, as well as Son of God. To him give all the prophets witness. We 

can read from the prophets (Ezekiel 36), and we shall find, although it 

mentions him not by name, it brings him before us in portraying to us that 

“restitution of all things” to which his coming stands related, and of which 

Peter said God has spoken by the mouth of all His holy prophets since the 

world began—(Acts 3:21). Let us look at it. 

 

It is an address to “the mountains of Israel”—the hills and valleys of the 

Holy Land so recently in desolation. This at once marks it off from all 

connection with popular religion, which has nothing to do with the 

mountains of Israel. Popular religionists may be interested in the 

mountains of Israel in an antiquarian way: association with Bible history 

imparts attraction to these places in the eyes of a few: but practically, they 

feel no connection.  

 

The mountains of Israel are in no way identified with their expectations 

and hopes. It is different in the truth. The mountains of Israel have a living 

interest in connection with futurity. They are interesting on account of 

what has already taken place there, but much more interesting on account 

of the purpose God has conceived “according to the good pleasure of His 

will,” in relation to the beautiful earth we inhabit; beautiful, yet gloomy 
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and afflicted in many ways; of which purpose the land of the mountains of 

Israel in the geographical sense is the basis. The mountains of Israel have 

been greatly honoured in the past as the scene of Yahweh’s 

communications with the earth: they are to be much more honoured in the 

future in the display of His visible might thereon in the overthrow of the 

assembled hosts of the nations, and the establishment of an actual visible 

government that shall bless all the world with the arrangements necessary 

to secure glory to God and on earth peace. The mountains of Israel have 

seen Christ in their midst: they will look upon him again. He ascended 

from the Mount of Olives: and at his return, “his feet shall stand in that 

day upon the Mount of Olives”—(Zech. 14:3). 

 

Our friends say, “What have you to do with the mountains of Israel? You 

belong to Birmingham. Let the mountains of Israel alone. They are all very 

well in their place; but that place is not the place you give them. Palestine 

is a poor place, and the ‘mountains of Israel’ as you call them, only mounds 

of rubbish—interesting rubbish perhaps, in a way, but rubbish.”  

 

If our friends could see with Bible eyes, they would not talk in this strain. 

To see with Bible eyes is to see things in the light of what God intends as 

disclosed in the Bible. What He intends in this matter is very clearly and 

very early and afterwards very frequently made known. It lies at the root 

of matters.  

 

It is found at the beginning. Abraham, to whom the promises were made 

(Gal. 3:16; Heb. 7:6), was called in his day to go to this very place: not for 

a then present purpose, except as regarded his own proof: for “he received 

none inheritance in it, no, not so much as to set his foot on.” He sojourned 

in the land of promise as in a strange country—(Heb. 11:9). He was 

afterwards to receive it for inheritance (verse 8), but he saw the fulfilment 

“afar off,” and confessed that meanwhile he was a stranger and a 

pilgrim”—(verse 13). The everlasting inheritance of a land which is the 

glory of all lands; which is the object of Yahweh’s special regard from 

year’s end to year’s end (Deut. 11:10–12), and which He has chosen as a 

place of rest and renown for His Name in the endless ages coming (Psa. 

132:13–14; Ex. 15:17) was promised to the individual and faith-evincing 

Abraham: and in this promise we are directly interested if we are 

Abraham’s seed—(Gal. 3:27).  

 

That land is the appointed centre for the manifestation of the divine glory 

in the age to come, and the source from which the covenanted blessedness 

will yet outflow to universal man. All this is made known to us in the 

covenants of promise, and brought very clearly before us in this address 

by the Almighty Creator of heaven and earth “to the mountains of Israel.” 
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“Thus saith the Lord God, because they (the enemy) have made you 

desolate and swallowed you up on every side . . . . . . and ye are taken 

up in the lips of talkers and are an infamy of the people. Therefore ye 

mountains of Israel, hear the word of the Lord God. Thus saith the 

Lord God to the mountains and to the hills, to the rivers and to the 

valleys, to the desolate wastes and to the cities that are forsaken” 

 

You see, this is addressed to the land in the state in which it so recently 

(before 1948) lay—the state that excites the sneer of the common run when 

faith in coming blessedness in connection with it is expressed—such 

people point to the arid desolation of Palestine, and they say, Is this your 

paradise? Is this your kingdom of God? Is this your much talked of 

glorious land? What can we say? Our answer will not have much weight 

with them; but it is a strong answer for all that.  

 

We say, “our interest and our hopes are in no way due to the excellence of 

the land itself; they arise exclusively from God’s choice of it and what God 

has promised concerning it. We believe He has chosen it: we believe what 

He has promised: and if you do the same, you will share our interest. If 

you do not believe, it is because you are not cognizant of the evidence 

which compels belief, or being cognizant of it, choose to ignore it.” 

 

What is it that God has to say to the mountains of Israel in their desolation 

and dishonour? “Behold, I am for you, and I will turn unto you and ye shall 

be tilled and sown. And I will multiply men upon you, all the house of 

Israel, even all of it, and the cities shall be inhabited and the wastes shall 

be builded. And I will multiply upon you man and beast: and they shall 

increase and bear fruit: and I will settle you after your old estates, and will 

do better unto you than at your beginnings, and ye shall know that I am 

the Lord.”  

 

Observe the statement: “Ye shall know that I am the Lord.” There is more 

force in this than at first sight appears. It is a virtual admission, that the 

state of things existing before this renovation of the land and people of 

Israel would seem to justify a doubt that Yahweh was participating in their 

affairs. This is the characteristic of the present situation of things in the 

earth. We see Israel scattered and blind: their land a derision and a 

desolation: the Gentiles exercising the upper hand, and nothing to indicate 

that the God of Israel who brought them out of Egypt is taking any notice, 

or that He exists at all.  

 

An angel appearing now to any leading man of the house of Israel and 

saying the Lord was with them, would be liable to be answered as Gideon 

answered a similar salutation on the eve of deliverance from the 
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Midianites: “If the Lord be with us, why has all this befallen us? and where 

be all His miracles which our fathers told us of?”—(Jud. 6:13).  

 

There is an answer to this natural question as applied to the present state 

of things. It is contained in the very chapter which records this encouraging 

address to the mountains of Israel. Look at verse 17:  

“Son of man, when the house of Israel dwelt in their own land, they 

defiled it by their own way and by their doings: their way was before 

Me as the uncleanness of a separated woman. Wherefore I poured My 

fury upon them for the blood that they had shed upon the land and for 

their idols wherewith they had polluted it. And I scattered them 

among the heathen, and they were dispersed through the countries: 

according to their way and according to their doings, I judge them.”  

 

Israel’s troubles are the result of Israel’s sins, and not of the power of the 

enemy or of God’s disregard of what is going on. But there is to be an end 

of the troubles after a time: “I will take you from among the heathen and 

gather you out of all countries and will bring you unto your own land.” 

 

It is of very great importance to notice the reason of this coming change 

in the position of the house of Israel. A superficial view would suggest that 

as Israel’s dispersion has been the result of Israel’s transgressions. Israel’s 

restoration would be the result of Israel’s reformation. The contrary is 

plainly stated here:  

“I do not this for your sakes, O house of Israel. . . . . Not for your 

sakes do I this, saith the Lord: be it known unto you: be ashamed and 

confounded for your own ways, O house of Israel”—(verses 22, 32).  

 

If not for any reason affecting Israel themselves, what is the constraining 

reason leading to their restoration? Here it is (verse 22):  

“For Mine Holy Name’s sake which ye have profaned among the 

heathen whither ye went.”  

 

In what way did Israel profane  Yahweh’s name in the midst of the heathen 

(the nations)? Here is the answer:  

“When they entered into the heathen whither they went, they 

profaned My Holy Name when they (the heathen) said unto them, 

These are the people of the Lord and are gone forth out of His land”—

(20).  

 

That is, the effect of Israel’s dispersion was to lead to Yahweh’s 

dishonour. Israel were pointed at contemptuously as the people of 

Yahweh, as much as to say, “If the Yahweh of these people were what 

they claim, they never would have gone forth out of His land, for how 

could the Creator of heaven and earth be prevailed against by the 
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Babylonians, the Assyrians, the Greeks and the Romans? Thus, as Paul 

told them, “The name of God is blasphemed among the Gentiles through 

you”—(Rom 2:24). This is one reason of their restoration. God proposes 

to avert the dishonour of His name by their national recovery: “I will 

sanctify My Great Name which was profaned among the heathen, which 

ye have profaned in the midst of them: and the heathen shall know that I 

am Yahweh saith the Lord God, when I shall be sanctified in you before 

their eyes. For I will take you from among the heathen,” &c. 

 

If the declaration of Yahweh’s coming purpose stopped here, there would 

be a certain amount of moral confusion which would interfere with the 

comfort of the prospect. We should feel it strange that a wicked nation 

should be brought together merely to stop the taunts of Gentile nations and 

produce an adequate recognition of the greatness of Yahweh among them. 

But there is no room for such discomfort.  

 

It is characteristic of all divine ways that more than one purpose is served 

by the same instrumentality. Yahweh’s declaration by Ezekiel goes on to 

say,  

“A new heart will I give you and a new spirit will I put within you, 

and I will take away the stony heart out of your flesh, and I will give 

you an heart of flesh And I will put My spirit within you and cause 

you to walk in My statutes, and ye shall keep My judgments and do 

them. . . . Then shall ye remember your own evil ways and your 

doings that were not good, and shall loathe yourselves in your own 

sight for your iniquities and for your abominations”—(26–31).  

 

Here is the nation in a humbled and reformed condition after restoration. 

There are frequent glimpses of this in the prophets. Isaiah speaking of the 

same era of regeneration, says (Isaiah 60:21):  

“Thy people also shall be all righteous: they shall inherit the land for 

ever.”  

 

The means by which this great national change is to be effected is revealed 

in other parts. Yahweh will “give them pastors according to His own heart, 

who shall feed them with knowledge and understanding”—(Jer. 3:15). 

These pastors are the twelve disciples raised from the dead (Matt 19:28), 

and Abraham, Isaac and Jacob and all the prophets, the glorious hierarchy 

of the kingdom of God—(Luke 13:28–29; 20:35–36). Under such 

leadership, aided with the latter-day and bountiful outpouring of the Spirit 

of God on all flesh, Israel will soon be brought to the glorious condition 

depicted. Some will prove incorrigible, but these will be weeded out: for 

it is written  

“I will take away out of the midst of thee them that rejoice in thy 

pride, and thou shalt no more be haughty because of Mine holy 



377 

 

mountain. I will also leave in the midst of thee an afflicted and poor 

people, and they shall trust in the name of the Lord. The remnant of 

Israel shall not do iniquity nor speak lies, neither shall a deceitful 

tongue be found in their mouth”—(Zeph. 3:11–13). 

 

A restored regenerated nation like this will be a praise and a name and a 

glory to Yahweh in the midst of the earth. We learn that then the Gentile 

nations will comprehend the mystery of Israel’s fall and dispersion during 

Gentile ascendancy:  

“The heathen (the nations) shall know that the house of Israel went 

into captivity for their iniquity: because they trespassed against Me, 

therefore hid I my face from them, and gave them into the hands of 

their enemies: so fell they all by the sword. . . . Now will I bring again 

the captivity of Jacob and have mercy upon the whole house of Israel 

and be jealous for My Holy Name—(Ezek. 39:23). 

 

This object of Israel’s restoration—for the honour of Yahweh’s name—is 

the one that the least appeals to the sympathies of the natural man. It is one 

thing that makes the subject so uninteresting and positively distasteful to 

the common run of people. They might have a kindly thought for the 

restoration of the Jews on “the principle of nationalities,” or because of the 

vigor of an ancient patriotism or the interest excited by an historic race: 

but this “theological ingredient” mixed up with it excites their aversion. 

What is this but the prejudice of barbarism?  

 

An enlightened state of mind takes just the opposite attitude. 

Enlightenment recognises God as the “possessor of heaven and earth,” and 

the Bible as the present index to His mind: and His views and objects 

therein expressed the ultimate light in which everything is to be 

contemplated. In this way of looking at things. the divine purpose is the 

only stable element in the situation. Human life and human history are in 

themselves but shifting shadows on the ocean: mere elements in the 

working out of the divine purpose.  

 

The “theological ingredient” is the only philosophy of the whole. God’s 

relation to the case gives us the only rational solution of what the highest 

intellects feel to be the universal mystery. This relation we apprehend by 

means of the Scriptures and by that means only, and when apprehended, it 

alters our relation in harmony with itself. We become no longer interested 

in nations from an ethnological point of view. The “principle of 

nationalities” and all other aspects as they present themselves to a merely 

natural observer, fail to interest. They are apprehended in their actual 

nature as transient appearances; phases of affairs incident to the great 

purpose governing the whole evolution. God’s relation to a matter 

becomes the only real element.  
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Consequently, it comes to pass that while the Jews as a race would excite 

in the subjects of this enlightenment no interest: the question of their 

futurity and the disposal of their land would be dismissed as an arid and 

uninviting subject, as the factors in a divine problem they excite surpassing 

and everlasting interest. Standing related to the revelation of God in the 

past, and involving the working out of His glorious purpose in the future, 

they become capital and supreme subjects. Involving Yahweh’s honour, 

they are dear to the hearts of all Yahweh’s children, while current interests 

and greatnesses, bringing with them only the melancholy ascendancy and 

renown of man, fall dead on their hearts. 

 

Yahweh’s jealousy for the honour of His name appears a stern and 

unattractive feature of the Bible at first; but a great change comes over the 

mind when the nature and effects of the jealousy are apprehended. It is not 

a human jealousy which denies to others their due. It is the desire for the 

ascendancy of eternal and beneficial truth. The honour of Yahweh is 

founded on the eternal constitution of things. All things are in Him: they 

are the concretion of His own invisible energy. Consequently, if they are 

not in harmony with Him, there can be no well-being.  

 

Without the honour of Yahweh, there can be no well-being of man: for 

man’s highest interests are bound up with the recognition, love, service 

and obedience of his Creator. In the nature of things, it is man’s highest 

happiness to give to God the highest praise. Consequently, Yahweh’s 

jealousy of His name is one of the glorious attributes of the eternal 

character.  

 

The desolation of Israel’s mountains for the time being brings dishonour: 

for His own glory, He has declared His purpose to recover them from their 

desolate state, and to people them with His own restored and regenerated 

nation, and to establish upon them the glorious edifice of His long-

promised kingdom for the blessing of all the earth. We have listened to 

His address to those mountains through the prophets, and as the children 

of the hope of Israel, jealous for the honour of Israel’s God and earth’s 

Creator, we rejoice in the prospect of the unspeakable blessedness which 

will descend upon them in due time in the appointed way. 
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THE KEY OF KNOWLEDGE 
Bro. F. R. Shuttleworth 

 
IT was one of the charges of Christ against the Jewish lawyers of his day 

that they had taken away “the key of knowledge” (Luke 11:52). The figure 

suggests something in the way of house or institution of which knowledge 

is the key, and, therefore, the only legitimate means of access.  

 

The key in the case is the key of the kingdom, as may be seen from the 

parallel passage in Matthew (23:13), where the words are “Woe unto you 

scribes and Pharisees, hypocrites! for ye shut up the kingdom of heaven 

against men: for ye neither go in yourselves, neither suffer ye them that 

are entering to go in.” Thus they had shut up the kingdom of heaven, as 

once they shut up the doors of the temple in the reign of Ahaz; and withal 

they had taken away the key, so those who would have gone in, were 

without any means of access.  

 

What was meant is still further illustrated by what Christ said to Peter 

(Matt. 16:19), said he, “I will give unto thee the keys of the kingdom of 

heaven.” Here we have keys in the plural, appropriate enough to the 

sequel, in which we find Peter subsequently used, as the special 

instrumentality by which the “door of faith” was first opened to the Jews 

on the day of Pentecost, and some seven years or so after, to the Gentiles 

in the house of Cornelius. In making use of the keys, Peter put the Jews 

and Gentiles respectively, in possession of the knowledge by which alone 

an entrance was to be effected into heaven’s kingdom, or in other words, 

the kingdom which the God of heaven shall set up in the last days of the 

ten kingdoms into which the Roman empire was to be divided, whose 

sovereigns are known to history as “the ten kings of Europe” (Dan. 2).  

 

The kingdom thus set up will be the kingdom of God, or in other ways of 

describing it, “the kingdom of David” and Israel restored; which under its 

new covenant constitution will be also “the kingdom of Christ.” The key 

that opens the door to a place in this kingdom, is “the gospel of the 

kingdom” preached by Jesus (Matt. 4:23; 9:35; 24:14; Mar. 1:14; Luke 

8:1; 9:2; Acts 1:3), and the Apostles (Acts 8:12; 14:22; 28:23). More fully 

stated as in two of the quotations from the Acts, this gospel consists of 

“the kings concerning the kingdom of God and the name of Jesus Christ.”  

 

To understand this is to possess what is variously called “the knowledge 

of the truth,” “the knowledge of God,” and “the knowledge of Christ.” The 

knowledge in the case, is the key that unlocks the gates of the kingdom, in 

the sense of admitting a man or woman to the heirship thereof; as it is said, 



380 

 

“heirs of the kingdom, which God hath promised to them that love him.” 

(Jas. 2:5).  

 

Now what the Jewish Rabbi’s of the first century did, the Gentile 

“Reverends” of the nineteenth and preceding centuries have likewise 

done—they have taken away, or substituted the key of knowledge, alias 

“the gospel of the kingdom,” which has long since ceased to be preached 

as a saving institution. The ordinary run of church and chapel goers know 

absolutely nothing about it. The kingdom of God and its gospel, with 

which both the New and Old Testament resound and reverberate, from one 

end to the other, is an altogether unfamiliar strain to the worshipper at the 

shrine of modern Christianity.  

 

Yet if any one will take hold of this “key of knowledge,’ they will soon 

gain access to all “the treasures of wisdom and knowledge” that the 

Scriptures contain. With this key a man can, as it were, turn every lock, 

and open every door in the Bible kingdom. It is— 

The key to the promise that the seed of the woman should bruise the 

serpent’s head. 

 

The key to the new covenant promises of land, everlasting possession, 

and world-wide blessing made to the fathers Abraham, Isaac, and 

Jacob. 

 

The key to the promise made through the Jewish law-giver, that God 

would raise up to Israel a prophet like unto Moses. 

 

The key to the song of Hannah, that tells us that Yahweh will judge 

the ends of the earth, that princes will inherit the throne of glory; that 

Yahweh will give strength to His king, exalt the horn of His anointed, 

break in pieces His adversaries, and set the world at last upon pillars 

of His own providing. 

 

The key to the covenant made with David, which gives us Christ the 

Son of God as the final heir to his throne and kingdom, which are to 

be rebuilt in a day of light and glory. 

 

The key to the kingdom in the Psalms, which tell us of Christ as 

Israel’s future king, of the restored judgment thrones of the house of 

David, and of Mount Zion, the final joy of the whole earth. 

 

The key to Isaiah’s ravishing pictures of Israel’s future, when the 

subject nations of all the earth will walk in the light of the blazing 

glory and peace, with which at last God will crown “the city of the 

great king,” and her eventually ingathered children. 
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The key to Jeremiah’s judgment-executing king, and righteous branch, 

under whom all Judah shall be saved, and Israel dwell safely in 

possession of all the blessings of the new covenant, which will then 

be the code of the national constitution. 

 

The key to the Ezekiel temple, and the altered division of the land, 

which is to obtain in the age when Israel’s national sacrifices shall 

come up with acceptance on Yahweh’s altar, and Christ shall be the 

high priest of the nation. 

 

The key to Daniel’s fifth universal empire, and to its subversion of all 

other kingdoms, in the interests of Messiah the Prince, and his papacy-

persecuted friends and brethren, the saints. 

 

The key to Hosea’s Resurrection period, in which Israel shall revive 

again as the corn and the vine; to Joel’s Jerusalem the holy; to Amos’s 

raised-up tabernacle of David; to Micah’s swords beaten into 

ploughshares; to Habakkuk’s earth, filled with the knowledge and 

glory of Yahweh; Haggai’s desire of all nations, which Christ will be 

at last; Zechariah’s king over the whole earth, and Jerusalem safely 

inhabited; and Malachi’s sun of righteousness, risen at last in glorious 

splendour over all the earth. 

 

The key to the enquiry of the wise men—“Where is he that is born 

king of the Jews?” and to the superscription of the cross—“Jesus of 

Nazareth, the King of the Jews; to the announcement of the angel 

Gabriel that Christ should sit upon the throne of David, and reign over 

the house of Jacob; to Matthew’s genealogy of Christ the son of David, 

the son of Abraham; and to Nathaniel’s confession—“thou art the son 

of God, thou art the King of Israel.” 

 

The key to Pilate’s question: “Art thou a king, then?” and to Christ’s 

promise to his disciples that they should “sit upon twelve thrones 

judging the twelve tribes of Israel”; to the prayer—“Thy Kingdom 

come, and Thy will be done on earth”; to the exhortation to “pray for 

the peace of Jerusalem”; to the saying of Christ that Jerusalem is “the 

city of the great King”; and to the declaration of Peter that “God hath 

raised up Christ to sit on David’s throne.” 

 

The key to “the regeneration”; the “times of refreshing”; the “times of 

restitution of all things”; “the day of Christ”; the “ages to come”; the 

“world to come”; the day when God will judge the world by the 

resurrected man, Christ Jesus, and when the kingdoms of this world 

shall become the kingdoms of Yahweh and His Christ. 
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The key to the many parabolic likenesses which Christ makes to the 

Kingdom of Heaven (Matt. 13); to the promises of the kingdom; to the 

heirship of the kingdom; to the kingdom beatitudes (Matt. 5.); to the 

song of the redeemed that Christ had made them “kings and priests,” 

and that they should “reign on the earth” (Rev. 5.); to the vision of 

Christ and the resurrected saints reigning “a thousand years”; to 

Stephen’s address on the land; to Paul’s “hope of Israel” and the 

“promises made to the fathers”: to the power which those who 

overcome are to have over “five cities,” “ten cities,” and “the nations”; 

and the key to all the references which the Scriptures make to Christ’s 

second coming in power and great glory, to raise the dead, and take 

unto himself his great power and reign “in Mount Zion and in 

Jerusalem, and before his ancients gloriously” (Isa. 24:23; Heb. 9:28; 

2 Tim. 4:1; 1 Cor. 15:24, 25; Tit. 2:13; Jude 14; Col. 3:4; Rom. 11:25, 

26; Acts 1:11, &c.). 

 

THE RESTORATION OF THE JEWS,  

A PART OF THE DIVINE SCHEME,  

AND AN ELEMENT OF THE GOSPEL 
BY ROBERT ROBERTS 

 

IT WILL seem a strange suggestion to most in these days, that there is any 

connection between the gospel hope and an event so local in its character 

as the restoration of the Jews to their own land (Palestine). Nevertheless, 

such a connection exists, if we are to be guided by the Scriptures, rather 

than by learned opinion or venerable tradition. 

 

The interest taken by “Christians,” as a body, in the Jews, is purely 

sentimental in character, and it is very weak and purely retrospective. It 

arises from the history of the Jews—from their national relation to the 

Deity in former times; from their ancient mediumship as the channel of 

revelation; and from their flesh-and-blood connection with the Messiah. It 

does not stretch into the future, except in the form of professed solicitude 

for the spiritual interests of the nation, in common with those of mankind 

in general. It recognises no connection between their future and the 

salvation to be manifested in the earth, but is rather in a mood to thank 

God for a future in which the Jew has no place as such. 

 



383 

 

Now, we shall see, before we get through this lecture, that the truth of God 

justifies an interest of a much more practical kind than this. We shall find 

that in the purpose of God, the salvation of the world is bound up in the 

destiny of the Jews; that apart from their national glorification, such 

salvation is a dream, to be realised neither by nations nor individuals, 

spiritually nor temporally,—and that the man who is either ignorant or 

sceptical of this coming future development, is darkened in his 

understanding on one of the essential features of Christian teaching. 

 

We look at the evidence. Jesus said to his disciples, “I am not sent but unto 

the lost sheep of the house of Israel” (Matt. 15:24). That he meant the Jews 

is evident from another statement—“Go not into the way of the Gentiles, 

and into any city of the Samaritans enter ye not; but go rather to the lost 

sheep of the house of Israel.” He further declared to the woman of Samaria, 

at Jacob’s well, “SALVATION IS OF THE JEWS” (John 4:22). These passages 

alone show the national restrictedness of the salvation proclaimed by Jesus 

and his apostles. Jesus was a Jew, born in the house of David as the God-

appointed heir of David’s throne, and the apostles who laboured with him 

were also Jews. They proclaimed a message which came from the God of 

the Jews, and which according to the original instructions of Christ was 

only intended for the Jews. Therefore, Paul could emphatically 

characterize the gospel as “THE HOPE OF ISRAEL, ” which he did in the 

words recorded in Acts 28:20, “FOR THE HOPE OF ISRAEL I am bound with 

this chain.” He could also make the following statement with peculiar 

emphasis, in defending himself before Agrippa— 

“And now I stand and am judged for THE HOPE OF THE PROMISE made 

of God unto our fathers; unto which promise our twelve tribes, 

instantly serving God day and night, HOPE TO COME; FOR WHICH 

HOPE’S SAKE KING AGRIPPA, I AM ACCUSED OF THE JEWS” (Acts 

26:6, 7). 

 

He could also say with a truthfulness not generally appreciated— 

“My kinsmen, according to the flesh, who are Israelites, to whom 

pertain the ADOPTION, and the glory, and the covenants, and the 

giving of the law, and the service of God, AND THE PROMISES” (Rom. 

9:3–4). 

 

Thus it is evident that the salvation proclaimed for acceptance in the gospel 

is intensely Jewish in its origin, its application, and its future bearing; and 

it is equally evident that this was the light in which it was regarded by the 

disciples after the day of Pentecost; for we read in Acts 11:19, that “They 

which were scattered abroad … travelled as far as Phenice, and Cyprus, 

and Antioch, preaching the word to NONE BUT UNTO THE JEWS ONLY.” 

The reader will also remember that Peter required a special revelation to 

instruct him as to God’s proposed admission of the Gentiles into the 
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blessings of Israel, and even then he threw the onus of it upon God. He did 

not attempt to justify it himself, but apologized to his brethren for 

preaching to the Gentiles, saying, “What was I, that I could withstand 

God?” (Acts 11:17). The fact is, the admission of the Gentiles was one of 

the “mysteries of the gospel.” This is evident from the statement of Paul, 

in Ephesians 3:4–6— 

“Ye may understand my knowledge in the mystery of Christ, which in 

other ages was not made known unto the sons of men as it is now 

revealed unto His holy apostles and prophets by the Spirit; that the 

Gentiles should be fellow-heirs, and of the same body, and partakers 

of His promise in Christ by the Gospel.” 

 

But this opening the way for the admission of the Gentiles did not destroy 

the Israelitish character of “THE HOPE.” The effect was just the other way. 

Instead of the Gentiles converting the hope into Gentilism by their 

reception of it, the hope converted them into Jews, conforming them to its 

essentially Israelitish character. Hence, says Paul, to those Ephesians who 

received it, “Ye were without Christ, being aliens from the commonwealth 

of Israel, and strangers from the covenants of promise … Now therefore 

ye are NO MORE STRANGERS AND FOREIGNERS, but fellow-citizens with 

the saints and of the household of God” (Eph. 2:12, 19). He further said to 

the Romans, “HE IS A JEW which is one inwardly” (Rom. 2:29), that is, he 

who, being a Gentile by birth, has become a Jew in heart, and taste, and 

hope, is more of a real Jew than the reprobate natural son of Abraham. 

Referring to the admission of the Gentiles, he speaks of it as a cutting out 

of the olive tree, which is wild by nature, and a grafting contrary to nature, 

into the good olive tree (Rom. 11:24). Hence the Gentiles are “wild olive 

branches,” without hope—without birthright—without promises—

without a future portion of any kind; and if they would become heirs of 

the inheritance to come, they must cast off “the old man” of their 

Gentilism, and put on “the new man” of true Jewism, “which is renewed 

in knowledge after the image of Him that created him” (Col. 3:10). 

 

But to come to a closer consideration of the subject: Paul says he was 

bound “for the hope of Israel,” which is equivalent to saying that he 

preached it, seeing that it was for his preaching that he was put in bonds. 

Now, if Paul proclaimed “the hope of Israel,” it is clear that he did not 

preach the set of ideas which now passes current in the popular churches 

as the gospel; for in what sense can these ideas be said to be “the hope of 

Israel”? 

 

What hope has the gospel of orthodoxy for them? It promises them no 

special blessings in connection with its final development. On the 

contrary, it takes from them what hope they have. It tells them that their 

Messiah is not coming, and that their hopes of national reconstitution and 
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aggrandizement under him, in their own land, are carnal and delusive. This 

alone shows it cannot be the gospel which Paul preached, for the one 

which he preached was “the hope of Israel.” Its essential feature was to be 

recognised in a Jewish national hope, founded upon certain promises 

made of God to the progenitors of the nation. Those promises on which 

that hope was founded, constitute glad tidings, or gospel proclaimed by 

Jesus and the apostles for belief, and those who believed it derived a 

specific hope from the things so proclaimed. Now, as the one truly 

Christian hope arises from a reception of the doctrinal teaching of the 

gospel, and since that is the basis of a Jewish national hope, it must be 

very evident that there is an intimate connection between the Christian 

hope and the hope of Israel. It is the purpose of this lecture to point out 

that connection, and, in the doing thereof, to introduce certain matters 

relevant thereto, which are essential to be known by all who desire to attain 

to a true knowledge of what the Scriptures teach. 

 

The Jews are a people whose origin and history are pretty well known to 

intelligent Scripture readers. Abraham, the member of a Chaldean family, 

was commanded to separate himself from his people, and go into a land 

“which he should after receive for an inheritance” (Heb. 11:8). He 

obeyed, and went out, “not knowing whither he went.” He was afterwards 

informed that his descendants would become a great nation, with whom 

God should have special dealings, and who should be the special objects 

of His care. In the course of time Abraham’s household went down into 

Egypt, and settled in that country as a friendly colony. In the course of 

events, the Pharaohs enslaved them, and subjected them to a bitter rule for 

more than two centuries. At the end of that time, they were delivered 

through divine interposition by the hand of Moses; and after various 

vicissitudes, they settled in the land of promise under a divine constitution, 

which provided that so long as the nation was obedient to its requirements, 

they would remain in the land in prosperity, but that so soon as they 

departed from the statutes of God who had called and constituted them, 

adversity would overtake them. 

 

The subsequent part of their history is summed up in a sentence; they failed 

to observe the conditions of this national covenant, and were expelled from 

the national territory in disgrace, and scattered among the nations as 

fugitives, where they remain to this day. 

 

Now, the intelligence of ordinary professing Christians does not go beyond 

this general outline of the history of the Jews. They look upon Jewish 

national history as consummated, and the national destiny as irrevocably 

sealed. They take no cognizance of any future in store for them, as 

affecting the world’s interest in any form. They think that if the Jews turn 

orthodox Christians, and become the disciples of the missionaries sent to 
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convert them, well, they may return to their land; but whether they do or 

not, it is no matter. “The Anglo-Saxons are the people leading the van—

and destined to become the civilizers and enlighteners of the whole world. 

The Jews are nowhere; they are behind the age, and will very likely be 

absorbed by the dominant people, who are rapidly filling the world with 

fruit.” This is a prevalent sentiment; and to suggest (as is done in the 

subject of this lecture) that the salvation of the world is in any way 

beholden to the contemptible race of the Jews, is to incur the displeasure 

of patriotism, and the patronizing pity of the wise of this generation. 

 

However, an intelligent regard for the Scriptures of truth enables a man to 

endure these unpleasant results. He is able to see the futility of human 

proposings when they come into collision with God’s declared purpose. 

The great Disposer has said, “My thoughts are not your thoughts, neither 

are your ways my ways”; and this principle we see illustrated in the matter 

in hand. Human “ways” would have extirpated the Jews from the earth 

centuries ago; but the Higher ways have preserved them amid the fall of 

Gentile dynasties, and the annihilation of Gentile races; and to this day 

they remain a distinct and indestructible people though scattered among 

the nations of the earth. Human “thoughts” have alienated the Jews, as a 

nation, from all further divine relationship; but the Higher thoughts, while 

having for the time cast off Israel for their sins, have decreed the ultimate 

disappearance of every other nation under heaven, and the eternal 

preservation of the despised nation in closest communion with Himself 

(Jer. 30:11). This will be brought into stronger prominence hereafter. 

Meanwhile, the reader’s attention is directed to the following testimonies 

regarding the national standing of the Jews before God— 

“I the Lord am holy, and have severed you from other people, that ye 

should be MINE” (Lev. 20:26). 

 

“Thou art a holy people unto the Lord thy God. The Lord thy God hath 

chosen thee to be a SPECIAL PEOPLE UNTO HIMSELF, above all people 

that are upon the face of the earth” (Deut. 7:6). 

 

“Thou art a holy people unto the Lord thy God; and the Lord hath 

chosen thee to be a PECULIAR PEOPLE UNTO HIMSELF, above all 

nations that are upon the earth” (Deut. 14:2). 

 

“The Lord hath avouched thee this day to be HIS PECULIAR PEOPLE, 

as He hath promised thee; and that thou shouldest keep all His 

commandments, and to make thee high above all nations which He 

hath made, in praise, and in name, and in honour: and that thou mayest 

be a holy people unto the Lord thy God” (Deut. 26:18, 19). 
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It would be difficult to give more emphatic expression to the idea of a 

special, deliberate, and unconditional selection by God of the Jews as a 

people to Himself. Who may cavil at it? “Hath not the potter power over 

the clay?” Hath not the Eternal Creator, in His infinite wisdom, the right 

to develop His own plans in His own way? The selection of the Jews is 

one feature of the plan which He has conceived in relation to this world. 

This is incontestably proved by the testimonies adduced. Nothing can undo 

that selection. “The gifts and calling of God are without repentance.” The 

Jews themselves cannot nullify the decree. They may bring upon 

themselves, as they have done, the divine displeasure and the divine 

affliction by their sins, but they cannot alter their position before God as 

His chosen nation. The very punishments which they have endured for 

many generations are proof of the divine speciality of their national 

character. “You only have I known of all the families of the earth; 

THEREFORE I will punish you for all your iniquities.” This is the language 

of Yahweh toward them in Amos 3:2, the very calamities which have 

befallen them are proofs of divine supervision and dealing. At present, 

they are in dispersion, because of their iniquities, but not for ever cast off, 

as the common idea is. Paul says, in Rom. 11:2, “God hath not cast away 

His people which He foreknew.” The testimony of Jeremiah is still 

stronger. In chapter 30:11, we read— 

“Though I make a full end of all nations whither I have scattered thee, 

yet will I not make a full end of thee; but I will CORRECT thee in 

measure, and will not leave thee altogether unpunished.” 

 

The national sufferings of Israel are but the measured correction to which 

God is subjecting them; they are not evidence that God has finally rejected 

them. The language of Yahweh, in Jeremiah 33:24–26, would imply that 

some, in ancient times, took a contrary view, and contended, as many who 

call themselves Christians now do, that God had for ever disowned His 

people, and intended their destruction. The answer is sublimely 

emphatic— 

“Considerest thou not what this people have spoken, saying, The two 

families which the Lord hath chosen He hath even cast them off. Thus 

they have despised my people, that they should be no more a nation 

before them. Thus saith the Lord, If my covenant be NOT with day and 

night, and if I have NOT appointed the ordinances of heaven and 

earth, THEN will I cast away the seed of Jacob and David my 

servant.” 

 

Again, in Micah 4:11-13, we read— 

“Now also many nations are gathered against thee, that say, Let her be 

defiled, and let our eye look upon Zion. But they know not the thoughts 

of the Lord, neither understand they His counsel; for He shall gather 

them (the nations) as the sheaves into the floor. Arise, and thresh, O 
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daughter of Zion; for I will make thine horn iron, and I will make thy 

hoofs brass, and thou shalt beat in pieces many people.” 

 

Again, in Jeremiah 51:20— 

“Thou art my battle-axe and weapons of war; for with thee will I break 

in pieces the nations, and with thee will I destroy kingdoms.” 

 

These are the very words of the Almighty. They show us that though the 

Jews are now in a very feeble and degraded condition, they are destined to 

be the breakers of all kingdoms under heaven. So that even Britain herself, 

with all her national sensitiveness and pride, will have to submit to them, 

or be shivered by the stone which shall then be made the head of the comer. 

 

At present, the Jews are suffering as a punishment for their sins. This was 

foreshown by all the prophets. The predictions are too well known to 

require quoting. The evidence of their truthfulness is before our eyes. We 

see it in the wide-spread dispersion of the nation which was once the 

sovereign people of the world; we behold it in the ignominy of their social 

position wherever they are to be found, and in the reproaches and insults 

which the mocking Gentiles heap upon them. Deep and heavy has been 

their draught of the cup of cursing and woe, at the hands of the Avenger. 

They cried, “His blood be on us and on our children,” and with blood and 

fire has their terrible invocation returned into their bosoms. But are there 

no brighter days for Israel? Are their calamities to have no end? Is 

Yahweh’s anger to burn against them for ever? Let us hear the prophet— 

“Thus saith the Lord, like as I have brought all this great evil upon 

this people so will I bring upon them ALL THE GOOD THAT I 

HAVE PROMISED THEM” (Jer. 32:42). 

 

Here is a complete answer to the question. Its affirmation is that good will 

succeed the evil which is now upon them, which implies that the present 

time of national adversity will come to an end. Let it further be noted, that 

the good predicted is declared to have been “promised”: “All the good that 

I have promised them.” Now the question immediately suggested by the 

consideration of this statement is, “what good has been promised them?” 

In answer to this, we read in Jeremiah 33:14, 16— 

“Behold the days come, saith the Lord, that I will perform THAT 

GOOD THING which I have promised unto the house of Israel and to 

the house of Judah. In those days, and at that time, will I cause the 

Branch of Righteousness to grow up unto David: and he shall execute 

judgment and righteousness in the land. In those days shall Judah be 

saved, and Jerusalem shall dwell safely.” 

 

Here the “good thing promised” is briefly summarized. Its two main 

features are—a king to execute judgment and righteousness in the land 
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and the salvation of Judah and Jerusalem in his day. This is neither more 

nor less than a promise of the Messiah to rescue them from their enemies, 

and to recover them from the oppressions to which they have been subject 

for ages, a promise which is repeated in the following words, in Ezekiel 

37:22— 

“I will make them one nation in the land upon the mountains of Israel 

and one king shall be king to them all; and they shall be no more two 

nations.” 

 

It is important to note the second element in the good thing promised: “In 

these days shall Judah be saved, and Jerusalem shall dwell safely.” It must 

be evident to the most obtuse intellect, that these days are yet to come; for, 

at present there is no Messiah executing judgment in the promised land, 

and no dwelling safely of Judah and Jerusalem, and never has there been 

such a state of things. Yet the promise is that this “good thing” shall “come 

to pass,” with all the certainty of the evil which has overtaken the nation; 

and this promise is not confined to this part of Scripture, nor restricted to 

this language. We read in Jeremiah 31:28— 

“It shall come to pass, that like as I have watched over them, to pluck 

up, and to break down, and to throw down, and to destroy, and to 

afflict, so will I watch over them, to build and to plant, saith the Lord.” 

 

This is to be in the days of the Righteous Branch, when “he shall reign and 

prosper, and shall execute judgment and justice in the earth” for we find 

in Jeremiah 3:17, 18, as follows— 

“At that time, they shall call Jerusalem the throne of the Lord; and all 

the nations shall be gathered unto it; to the name of the Lord, to 

Jerusalem, neither shall they walk any more after the imagination of 

their evil heart. IN THOSE DAYS, the house of Judah shall walk with 

the house of Israel; and they shall come together out of the land of the 

north to the land that I have given for an inheritance unto your 

fathers.” 

 

We further read in Ezekiel 37:21— 

“Thus saith the Lord God, Behold I will take the children of Israel 

from among the heathen, whither they be gone, and will gather them 

on every side, AND BRING THEM INTO THEIR OWN LAND.” 

 

Again in Ezekiel 36:24— 

“I will take you from among the heathen, and gather you out of all 

countries, and will BRING YOU INTO YOUR OWN LAND.” 

 

There is no evading this language. It is too definitely worded to be 

spiritualized or misunderstood. As if to preclude such a thing, it is put in 

the following antithetical manner in Jeremiah 31:10— 
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“Hear the word of the Lord, O ye nations, and declare it in the isles 

afar off. He that SCATTERED Israel will GATHER him, and keep him, 

as a shepherd doth his flock.” 

 

In the sense therefore, in which the Jews were scattered, will they be 

gathered. They were driven from their own land, and dispersed among the 

nations; this was the scattering. They will be collected from the lands 

among which they are now distributed in disgrace, and re-settled in their 

land as a great nation; this will be the gathering. Surely this is plain. The 

Jews are now a taunt and a proverb, according to the prediction of Moses; 

but in their restoration, it will just be the reverse. They will be supremely 

honoured in proportion as they are now despised. We read in Zeph. 3:19, 

20— 

“Behold, at that time I will undo all that afflict thee, and I will save 

her that halteth, and gather her that was driven out; and I will get them 

praise and fame in every land where they have been put to shame. At 

that time will I bring you again, even in the time that I gather you; for 

I will make you a name and a praise among all people of the earth, 

when I turn back your captivity before your eyes, saith the Lord.” 

 

Again, Zechariah 8:23— 

“Thus saith the Lord of Hosts, In those days it shall come to pass that 

ten men shall take hold, out of all languages of the nations, even shall 

take hold of the skirt of him that is a Jew, saying, We will go with you, 

for we have heard that God is with you.” 

 

This honour is connected with political supremacy. The Jews—the 

meanest, the weakest, the most despised people on the face of the earth, 

are to become the most powerful and renowned among the nations, having 

all people in subjection. This is evident from the following testimony— 

“The Gentiles shall come to thy light, and kings to the brightness of 

thy rising: … and the sons of strangers shall build up thy walls, and 

their kings shall minister unto thee; for in My wrath I smote thee, but 

in my favour have I had mercy on thee. Therefore, thy gates shall be 

open continually; they shall not be shut day or night, that men may 

bring unto thee the forces of the Gentiles, and that their kings may be 

brought. For the nation and kingdom that will not serve thee SHALL 

PERISH; yea, those nations SHALL BE UTTERLY WASTED.… 

The sons also of them that afflicted thee shall come bending unto thee; 

and all they that despised thee shall bow themselves down at the soles 

of thy feet; and they shall call the city of the Lord, the Zion of the Holy 

One of Israel. Whereas thou hast been forsaken and hated, so that no 

man went through thee, I will make thee an eternal excellency, a joy 

of many generations” (Isa. 60:3, 10–12, 14–15). 
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When this shall come to pass, the enemies of Israel will be confounded. 

Those who now deride them, and mock at their national hope, will be 

overtaken by the retribution to which they are rendering themselves liable. 

The approaching noontide of Jewish prosperity will be their destruction. 

The preliminary symptoms of the change will fill them with panic. This is 

the testimony of the following Scripture— 

“The nations shall see and be confounded at all their might; they shall 

lay their hand upon their mouth; their ears shall be deaf. They shall 

lick the dust like a serpent; they shall move out of their holes like 

worms of the earth; they shall be afraid of the Lord our God, and shall 

fear because of thee” (Mic. 7:16, 17). 

 

And the fate they dread will overtake them, as is evident from the words 

of Isaiah, chapter 49:25–26— 

“I will contend with him that contendeth with thee, and I will save thy 

children: and I will feed them that oppress thee with their own flesh 

and they shall be drunken with their own blood as with sweet wine; 

and all flesh shall know that I, the Lord, am thy Saviour and thy 

Redeemer, the mighty one of Jacob.” 

 

Again, in Isaiah 41:11, 12, we read— 

“Behold all they that were incensed against thee shall be ashamed and 

confounded. THEY SHALL BE AS NOTHING; and they that strive with 

thee SHALL PERISH. Thou shalt seek them and shall not find them, even 

them that contended with thee. They that war against thee shall be as 

nothing, and as a thing of nought.” 

 

Here, then, is certain doom for all who now take part against Israel; but 

there is a blessing in store for those who befriend them. “Blessed is he that 

blesseth thee, and cursed is he that curseth thee.” This was the decree 

pronounced by Balaam under the influence of the spirit, and declared to 

Abraham centuries before. It is both individual and national in its 

application. Nations that have been least rigorous in their persecutions of 

the Jews will, in all probability, fare the best at the coming of Christ. 

England is first among this class. She was among the persecutors of the 

chosen nation in the early part of her history; but within recent centuries, 

she has loosened their bonds, and granted free protection to their persons 

and property, and latterly she has abolished their disabilities, and promoted 

them to the rank of citizenship, and even admitted them to Parliament. 

Individuals who have looked with interest and compassion upon the exiled 

race may expect a blessing when the scoffer’s brazen voice is heard no 

more. 

 

We look upon the Jews in their present condition, and find them destitute 

of much that is admirable. They seem the embodiments of sordidness and 



392 

 

callousness. This is a difficulty in the case at which many honest minds 

stumble. They say, how is such a character to be reconciled with the 

coming blessing of Him who is no respecter of persons, and who gives to 

every man according to his work? There would be force in this inquiry if 

the restoration of the Jews were conditional upon the moral condition of 

the nation. That it is not is evident from Ezekiel 36:22, 32— 

“I do not this for YOUR SAKES, O house of Israel, but for mine holy 

name’s sake, which ye have profaned among the heathen, whither ye 

went.” 

 

“NOT FOR YOUR SAKES do I this, saith the Lord God, be it known unto 

you; BE ASHAMED AND CONFOUNDED FOR YOUR OWN WAYS, O house 

of Israel.” 

 

At the same time, though national restoration as a purpose of God is not 

contingent upon national reformation, there will be a national purgation 

before that restoration is effected. Though they will be gathered from the 

countries irrespectively of moral condition, they will not necessarily 

obtain admission into the land. That admission is conditional with every 

individual of the nation. This is evident from Ezekiel 20:34–38— 

“I will bring you out from the people, and will gather you out of the 

countries wherein ye are scattered, with a mighty hand, and with 

stretched-out arm, and with fury poured out; and I will bring you into 

the wilderness of the people, and there will I plead with you face to 

face. Like as I pleaded with your fathers in the wilderness of the land 

of Egypt, so will I plead with you, saith the Lord God, And I will cause 

you to pass under the rod, and I will bring you into the bond of the 

covenant, and I WILL PURGE OUT FROM AMONG YOU THE 

REBELS AND THEM THAT TRANSGRESS AGAINST ME. I will 

bring them forth out of the country where they sojourn, and they shall 

NOT enter into the land of Israel.” 

 

In this we recognise a parallel to what occurred to them after leaving Egypt 

under Moses. They were then a rabble of untutored, unbelieving slaves; 

and a whole generation, with the exception of two persons—Caleb and 

Joshua—perished in the wilderness. They “entered not in because of 

unbelief,” says Paul (Heb. 4:6). So the Jews contemporary with the return 

of Christ, will be unfit to enter the land; the event will find them in their 

present degraded and perverse condition; and the purging described in the 

testimony above will be necessary. That purging will take place in the 

wilderness, as in the days of Moses, and may occupy the same period for 

its accomplishment, from what is stated in Micah 7:15: “According to the 

days of thy coming out of the land of Egypt will I shew unto him 

marvellous things.” Possibly, however, this expression, “according to the 

days,” may not refer to length of the time, but to the character of the days. 
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Be that as it may, the following testimonies will, after the process, be 

fulfilled— 

“Then shall ye remember your own evil ways, and your doings that 

were not good; and shall loathe yourselves in your own sight for your 

iniquities and for your abominations” (Ezek. 36:31). 

 

“Thy people also shall be ALL RIGHTEOUS; they shall inherit the land 

for ever, the branch of my planting, the work of my hands, that I may 

be glorified” (Isa. 60:21). 

 

It is sometimes objected that Palestine is too small to hold all the Jews. 

The objection, however, proceeds on the erroneous supposition that 

previous generations of Israel, according to the flesh, will be resurrected 

for restoration. We have no reason to suppose that there will be such a 

resurrection. The resurrection that occurs at the manifestation of Christ the 

restorer, is limited to classes that cannot be brought within the national 

category—one too high and one too low, to be comprised in the restoration 

of mortal Jews, namely (1), those who rise to everlasting life, and to reign 

with Christ over both Jews and Gentiles; and (2), those who rise to be 

condemned in shame to punishment and second death (Dan. 12:2; John 

5:29). The promised restoration is restricted to the generation 

contemporaneous with the advent of the Messiah; and perhaps, even they, 

as we have seen, will only be gathered to perish in the wilderness like their 

forefathers in the days of the first exodus. 

 

There is no injustice done to previous generations, for we must remember 

that the Jews are God’s people, only in a national sense. They are His 

nation, whom He has chosen out of all other people on the face of the earth. 

He has not selected them with a view to special benefit individually. In 

respect of the salvation to be conferred through Christ, they are on equal 

footing with the Gentiles; yet nationally, their relationship to God is very 

special, as will be made manifest in the future age. 

 

Now from the testimony advanced, we learn— 

1.—That the Jews are God’s chosen nation. 

2.—That they are the repository of God’s promises. 

3.—That they are dispersed at present as a punishment for their 

iniquities. 

4.—That they are to be restored from their dispersion, and reinstated 

as a people in their own land. 

5.—That all the enemies of Israel are to be destroyed, and 

6.—That the remnant of the nations are to become subject to the 

restored kingdom of Israel, and to repair periodically to Jerusalem to 

do homage to the King of all the earth, and to learn his ways. 
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This is a summary of the things constituting “the hope of Israel,” for which 

Paul was bound with chains; and who can fail to perceive that they are also 

the basis of the believer’s hope, as set forth in previous lectures? The hope 

of the believer is the coming of Christ, and the establishment of the 

kingdom of God, involving the restoration of Israel. The hope of the Jew 

is the coming of Christ, and the establishment of the kingdom of God. 

Hence their hopes are identical, though their relation to it is, at first, 

slightly different. The apostolic gospel is truly “the hope of Israel.” That 

gospel was, in reality, a proclamation of a coming re-establishment of the 

kingdom of Israel under the “greater than Solomon,” and an invitation to 

all to become partakers of Israel’s glory, on certain specified conditions. 

No one, therefore, can Scripturally understand the kingdom of God, which 

is the gospel hope, who is ignorant of the prophetic teaching concerning 

the restoration of the Jews, for that restoration is a most essential element 

of its establishment. Were it omitted, no kingdom of God, such as is 

revealed, could be set up in the future age. 

 

Yet a certain class of well-meaning persons oppose the doctrine zealously. 

Taking their stand upon certain statements in the New Testament, they 

maintain, with great tenacity, that the restoration of the Jews is impossible. 

Now, we may accept it as a first principle, that any New Testament 

deduction which is diametrically opposed to the plain statements of the 

prophets, is erroneous, for the writers of the New Testament said “none 

other things than those which the prophets and Moses did say should 

come” (Acts 26:22), and appealed to them as their authorities. There can 

be no contradiction in writings dictated by one and the same eternal Spirit; 

and, in fact, there is none. The New Testament arguments against the 

restoration of Israel, are all based on misconceptions of the statements on 

which they are founded. One of these is Rom. 9:6, 7— 

“They are not all Israel which are of Israel; neither because they are 

the seed of Abraham are they all children; but in Isaac shall thy seed 

be called. That is, they which are the children of the flesh, these are 

not the children of God; but the children of promise are counted for 

the seed.” 

 

Now, this statement is in strict agreement with the prophets, without in any 

way diminishing the force of their teaching in reference to the speciality 

of the Jews as a nation, and their future natural restoration. It is absolutely 

true that all of Israel are not Israel—that thousands of the seed of Abraham 

are not CHILDREN—and that the divine principle is to count “the children 

of the promise” for the seed; and this is exemplified individually and 

nationally. In the case of the Jews, requirements such as circumcision, 

sacrifice, reverence for the name of God, and numberless other things 

specified in the law, were laid down as conditions of citizenship in the 

nation, and transgression was visited with expulsion. The penalty attached 
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to almost every statute was, “That soul shall be CUT OFF from his people.” 

Transgressors, therefore, though of Israel, were not Israel, even under the 

law. A whole generation of such non-Israelites perished in the wilderness; 

but this did not nullify the national election of the seed of Abraham 

(through Israel). It only showed that fleshly descent from Abraham did not 

of itself constitute accepted Israeliteship—that it required Abraham’s faith 

as well as Abraham’s blood. 

 

Individually, as well, in reference to the heirship of the kingdom, “the 

children of the promise are counted for the seed.” No fleshly son of 

Abraham has a natural title to the honour, glory, and immortality of the 

kingdom, covenanted. These are reserved for a class developed on the 

principle of believing the promises. In this respect, “the flesh profiteth 

nothing”; and even in respect of mortal citizenship, it profiteth nothing, 

for, as we have seen, that privilege is not to be granted on mere fleshly 

title. “I will bring you into the bond of the covenant, and I will purge out 

from among you the rebels.” This is the prophetic declaration. Thousands 

of Jews will be gathered from the countries who will never enter the land. 

Yet this will not destroy their national relationship. Being Jews, whom 

God has specially chosen as a nation, with a view to the development of 

His ultimate purpose, they will every one be gathered in the preliminary 

restoration. This is the declaration of Moses, who says— 

“If any of thine be driven out unto the outmost parts of heaven, from 

thence will the Lord thy God gather thee, and from thence will He 

fetch thee” (Deut. 30:4). 

 

Isaiah gives similar testimony; he says— 

“He shall set up an ensign for the nations, and shall assemble THE 

OUTCASTS of Israel, and gather together the dispersed of Judah from 

the four corners of the earth” (chap. 11:12). “And it shall come to pass 

in that day, that the Lord shall beat off from the channel of the river 

unto the stream of Egypt; and ye shall be gathered ONE BY ONE, O ye 

children of Israel” (chap. 27:12). 

 

Thus there will be an indiscriminate national restoration, without any 

reference to moral condition, just as in the case of the tribes when delivered 

from Egypt by the hand of Moses; because the nation, as a whole, is God’s 

by sovereign election, and cannot alienate themselves from that relation, 

though they may be rebellious, and render themselves obnoxious to His 

destroying judgments. Yet, having been thus indiscriminately gathered, 

they are not at once settled in the land, but, like their forefathers, in the day 

that they came out of the land of Egypt (see testimony already quoted from 

Ezekiel 20), are subject to an expurgating process in the wilderness, from 

which none who are morally unfit for the privilege of citizenship under the 
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Messiah, shall escape. “I will bring them forth out of the country where 

they sojourn, and they shall not enter into the land of Israel.” 

 

Thus, even in the future national restoration of the Jews, the mere children 

of the flesh are not counted for the seed, but those of faith who shall be 

developed by the probation in the wilderness. It must then be obvious that 

it is a very short-sighted construction of Paul’s words, indeed, which 

would use them to destroy the doctrine of Jewish national restoration. It is 

a construction to which he himself would strenuously object, were he now 

alive; for he has left his mind on the subject on record. Speaking of his 

“kinsmen according to the flesh, who are Israelites” (Rom. 9:3), he says:— 

“Blindness in part is happened to Israel, UNTIL the fulness of the 

Gentiles be come in; and so all Israel SHALL BE SAVED; as it is written, 

There shall come out of Zion the Deliverer, and shall turn away 

ungodliness from Jacob.… As touching the election, THEY ARE 

BELOVED FOR THE FATHER’S SAKE; for the gifts and calling of God 

are without repentance.… If the fall of them be the riches of the world 

and the diminishing of them the riches of the Gentiles, how much more 

THEIR FULNESS? If the casting away of them be the reconciling of the 

world, WHAT SHALL THE RECEIVING OF THEM BE, but life from 

the dead?” (Rom. 11:25, 26, 28, 12, 15). 

 

Here Paul contemplates an approaching Jewish “fulness, ” “a receiving 

again,” a national change, “when the fulness of the Gentiles be come in,” 

and warns the Gentiles in view of this not to boast against the Jews in the 

wisdom of their own conceit (verse 25). This lets us into Paul’s views on 

the subject of the restoration of the Jews. The prophets and Moses as we 

have seen, foretell the glorious restoration and national restitution of the 

veritable nation that has suffered the vengeance of the Almighty for nearly 

twenty centuries. How then could Paul, who spake none other things than 

they (Acts 26:22), inculcate principles entirely subversive of their 

teaching? It is only partial knowledge or positive ignorance that leads men 

to erect a system of doctrine on the New Testament that contradicts the 

plainest testimonies of the “holy men of God,” who “spake as they were 

moved by the Holy Ghost.” 

 

 

There are other objections frequently urged of an equally baseless nature, 

but the limited space at disposal prevents the notice of them. Enough has 

been said to show that the restoration of Israel is one of the main features 

of the divine purpose to be developed in the future—that the kingdom of 

God cannot be established without its accomplishment, and that, in fact, it 

is an element in the grand event on which the world’s salvation depends. 

“Salvation is of the Jews,” nationally and individually. It is important then 

to understand this element of the truth of God, that by our enlightenment, 
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we may be enabled to put off our Gentilism, and become related to a higher 

polity—even the commonwealth of Israel—in which, being “Abraham’s 

seed,” we shall be “HEIRS ACCORDING TO THE PROMISE.” 

 

Jerusalem Comforted 

The Kingdom of Heaven upon Earth 

By James U. Roberts 

 
“Out of Zion, the perfection of beauty,” in the coming age, when the glory 

of the Lord shall fill the earth, as the waters do the sea, God will shine in 

refulgent splendour; and forth from Jerusalem, comforted of all her 

affliction, and made glad by the abiding presence of the God of the whole 

earth, will the law of the Lord proceed to every nation under heaven, which 

will own with perfect submission the new, most glorious, and most perfect 

Imperialism then resident in the world’s great metropolis. 

 

Wonderful will be the city of the Great King, when the Lord will appear 

in His glory to build Zion. He will comfort all her waste places, will make 

her wilderness like Eden, and her desert like the garden of the Lord. 

 

When He will restore the desolations of many generations and create 

Jerusalem a rejoicing for all people; she will, indeed, be a city set upon a 

hill in all the beauties of woodland and stream. She will occupy the 

southern portion of the Holy Oblation, and will form a perfect square, the 

sides of which will be 4,500 reeds, or close upon 10 English miles each. 

Its whole measure round about will consequently be nearly 40 miles. Each 

of its four sides will be pierced by three gates, and their names will be 

according to the names of the tribes of Israel, and all around it will be 

suburbs extending from its walls 250 reeds or say half a mile on every side, 

and filled with trees, shrubs, refreshing bowers, and pleasant gardens, with 

running brooks adding their soft and silvery cadences to the melodious 

murmur of sweet contentment and perfect peace everywhere abounding, 

and to the more tuneful and higher strains of the joy and gladness which 

shall be found therein among the redeemed and grateful people who shall 

praise Him with never-ending thanksgiving and ascribe glory to Him in 

voices full of melody. 

 

Within that city, where never will come the uncircumcised nor the unclean, 

but where everyone that dwelleth there shall be holy and altogether 

righteous, a striking and marked contrast to the Gentile cities of to-day, 

which are merely the habitations of vice and the dens of abominable 
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iniquity, and filled with detestable and unmentionable evils, there will be 

magnificent piles of buildings, stately towers and beautiful palaces 

abounding in untold wealth of lavish and ornate embellishment and costly 

appointment, shining in rich, golden hues, and sparkling with the brilliant 

light of precious stones; streets paved with gold, gates glistening with 

pearls, walls garnished with stones of many and brilliant colors;—all the 

work of that Divine Architect, whose perfect wisdom has built the 

boundless universe and blended its innumerable parts so harmoniously 

together. 

 

In a city, whose foundations will be immovable and eternal, whose Builder 

and Maker will be God, there will be no material used which will crumble 

into ruins under the silent and slow, yet irresistible blows of time. Its 

magnificent piles will be as durable as the everlasting hills, and as grand 

in their splendid proportions as they. 

 

“Look upon Zion, the city of our solemnities,” exclaims the prophet “thine 

eyes shall see Jerusalem a quiet habitation, a tabernacle that shall not be 

taken down, not one of the stakes thereof shall ever be removed, neither 

shall any of the cords thereof be broken.” 

 

“Walk about Zion,” sings the entranced Psalmist, “go round about her, tell 

the towers thereof, mark ye well her bulwarks, consider her palaces.” 

 

Within that city and around it will flow one of the branches of the river of 

God that finds its source beneath the altar in the temple, away in the 

Northern Section of the Holy Oblation, and it will enrich and make glad 

this city of the Lord of the whole earth. There the glorious Lord will make 

a place of broad rivers and streams, upon whose placid breast will go no 

armored ship nor stately merchantman. Within this city will be established 

the Throne of Glory: there the Lord Jesus Christ will sit upon the throne 

of His holiness, and before him all the earth will bow down in humble 

reverence. There the immortal kings of the earth, the beloved brethren of 

the Great King, and His associates in the government of the whole world, 

will bring their glory and honour, as they come up from their provinces 

over all the earth in their appointed seasons. Here the glad nations will 

come up year by year to worship the king, the Lord of the Invincible Hosts 

which have conquered them, and to keep the feast of tabernacles. 

 

One continuous round of pleasure, and peace in never-failing abundance, 

will find in Jerusalem its centre, from which forth-flowing it will 

encompass the happy globe; for in those days, as in the days of the typical 

Solomon, there will be neither adversary nor evil occurrent, because the 

transgressors shall be destroyed together, and all the wicked shall be cut 

off. 
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In that day the Lord will create upon every dwelling place in Mount Zion, 

and upon her assemblies, a cloud and a smoke by day, and the shining of 

a flaming fire by night, for over all the glory there shall be a covering. 

 

It shall be as a tabernacle; for a shadow in the daytime from the heat, and 

a place of refuge, and for a covert from storm and from rain. Over His 

people Israel when in the burning desert of Sinai, He spread a cloud for a 

covering to shield them from the heat, and so will He do again over His 

beloved city, and the glorious place of the soles of His feet. 

 

In that day the name of the city shall be called “Yahweh Shammah”—

“Yahweh is there.” 

 

Across the Holy Oblation, on its northern portion, will stand, surrounded 

with all the glory of Lebanon, in the midst of the fir tree, the pine tree, and 

the box together, the Temple, which will be reared in magnificent 

proportions, the like of which the world has never seen before, by the man 

whose name is the branch, who is not only a king, but also a priest upon 

his throne. 

 

In this house of prayer for all nations, sacrifices will again be offered upon 

smoking altars, as in the days of old. 

 

There will the suppliant bring his offering of the flock or the herd, and 

blood will flow, from morning till night, in one continuous stream, in 

memory of the one Great Sacrifice made 1800 years ago for the sins of the 

world, when the Lamb of God offered Himself, without spot, to God. Here, 

white-robed priests will attend in their monthly courses to receive the 

sacrifices and gifts of the whole world, as they come up year by year to 

the appointed feasts. 

 

The whole Oblation will be filled with beautiful habitations, embowered 

among the leafy woods and mirrored in the placid streams, the residences 

of the kings of the earth when they come up, from their respective places 

of power and authority in different parts of the world, to Jerusalem, and of 

the priests who minister in the Temple. 

 

Beyond the Oblation, northward and southward, will dwell every man 

under his own vine and fig tree, the children of Israel, regathered from all 

the lands of their dispersion, cleansed from all their iniquity, and made 

altogether righteous, and planted once more upon the mountains of Israel, 

never again to be removed, nor to suffer affliction. 

 



400 

 

Concerning them, the prophet Isaiah exclaims (49:18), “Lift up thine eyes 

round about, and behold all these gather themselves together, and come to 

thee” (the mother city of Jerusalem). “As I live, saith the Lord, thou shalt 

surely clothe thee with them all as with an ornament, and bind them on 

thee as a bride doeth, for thy waste and desolate places, and the land of thy 

destruction shall even now be too narrow by reason of the inhabitants, and 

they that swallowed thee up shall be far away.” And again he says, “I will 

bring forth a seed out of Jacob, and out of Judah, an inheritor of my 

mountains, and mine elect shall inherit it, and my servants shall dwell 

there, and Sharon shall be a fold of flocks, and the valley of Achor a place 

for the herds to lie down in, for my people that have sought me.”  

 

Concerning this people and this time, was the answer of Christ to Peter, 

when he asked him, “Behold, we have forsaken all and followed thee, what 

shall we have therefore?” Christ said, “Verily, I say unto you, that ye who 

have followed me, in the regeneration, when the Son of Man shall sit in 

the throne of His glory, ye shall also sit upon twelve thrones, judging the 

twelve tribes of Israel.” 

 

The twelve tribes of Israel, when regathered in their own land, will be 

governed by the apostles of the Lord, Matthias taking the place of Judas 

the Betrayer. 

 

The kingdom of heaven will have immortal and glorious rulers, to 

administer its multitudinous affairs. In the land proper, the more 

immediate associates of the most glorious King of Kings, and Lord of 

Lords, will be the most favoured and honoured of his brethren, while in 

every clime under the whole heaven, throughout the wide, wide earth, 

every place of power will be occupied by an Immortal King, while the 

subjects, both in the land of Israel and everywhere else besides, will be 

mortal, and subject to death, though in the enjoyment of greater length of 

days than man can now attain to. When the new rulers appear, and gain 

possession of the earth by destroying its wicked and base possessors of to-

day, they will heal it of its woes, cure its evils, and abolish its ills, so that 

as the days of a tree, will be the days of Yahweh’s people, and His elect 

shall long enjoy the work of their own hands. 

 

God, in the person of his multitudinous Christ, that perfect body of the 

sons of God, of which the Lord Jesus is the glorious Head, will dwell 

among men, and be the Great King over all the earth. Each king in the seat 

of his power will be a priest upon his throne, and through him incense and 

a pure offering will be made to Yahweh’s name, which in that day will be 

great among the heathen over all the earth, from the rising of the sun to the 

going down of the same. Wars shall be no more, for the whole earth will, 

in that day, when heaven’s anointed King assumes its undisputed and 
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undivided sway, sit still and be at rest. Before the omnipotent and Holy 

One of Israel, then in the midst of her, all flesh will be hushed into deep 

and prolonged silence.  

 

Then will the proclamation go forth, the Lord is in His Holy Temple, let 

all the earth keep silence before Him. And peace, the gift of God to men, 

will extend itself in ever-widening circles, from Jerusalem unto the earth’s 

remotest bounds. “I will extend peace to her (Jerusalem) like a river, saith 

the Lord, and the glory of the Gentiles like a flowing stream.” Yahweh 

will cut off the chariot from Ephraim, and the horse from Jerusalem, and 

the battle bow, and he shall speak peace to the heathen, and His dominion 

shall be from sea to sea, and from the river to the ends of the earth. 

 

Such is the glorious picture which the prophets of Israel present for our 

careful and studious contemplation. It is not a cunningly devised fable, to 

deceive and cheat the receiver of it; nor yet a dream of fanatics, but it is 

the revealed purpose of Yahweh concerning the earth, which He has not 

created in vain, and concerning man whom He has placed upon it. An 

earnest contemplation of it, inspires the hope that maketh not ashamed, 

and makes vividly plain the joy that is set before believers, and strengthens 

them in the race for glory, honour, and immortality in the kingdom of God.  

 

He who can, by the eye of faith see the King in his beauty, the beauty and 

freshness of eternal youth, and the refulgent glory of the fullness of the 

Godhead, and can behold His land in an extended and far-reaching 

dominion, He only is able to understand the fuller significance of the 

promise Christ has given to them who overcome, that they shall have 

power over the nations and sit with him on his throne. Behold Jerusalem, 

the habitation of holiness, the throne of the Lord, the Metropolis of the 

whole earth. Look upon her as she sits, a queen, apart from busy 

commerce, upon her broad rivers and streams, receiving the homage of a 

conquered, yet rejoicing world serenely.  

 

Great is the peace within her sacred borders. Her land is peace, and fields 

waving with golden grain, stretch over the gentle hills and declivities of 

Judah, Benjamin, Simeon, Issachar, Zebulon, and Philistia, toward the 

Great Sea and Egypt. Men have turned their swords and spears into 

pruning-hooks and plough-shares. Solomon had a vineyard at Baal Hanan, 

and so has now the Greater than Solomon, and by the fish-ponds of 

Heshbon, there is shouting and singing, as the treaders out of the grapes 

rejoice in their vintage exultation. Listen to the lowing of the kine of 

Bashan, and behold the glory of Ephraim, whose beauty is no longer a 

fading flower, upon the head of his fat valleys, for Yahweh-Tzavaoth is 

for a crown of glory, and for a diadem of beauty unto Him. 
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Egypt and Assyria—iron furnaces in days long past to His people—are 

peace, for they have become the people of Yahweh, and the work of His 

hands. Europe is peace, for wars have ceased, and like a translucent sea, 

which had been mingled with fire, it has become. The world, the Empire 

is peace, and glory to God in the highest heaven—Jerusalem—and peace 

on earth—her people—and good-will among men—the world at large—is 

now an accomplished fact. 

 

The New Covenant Will be made with 

Israel 
 

By John Thomas 
 

“Behold the days come saith Yahweh, that I will make a New Covenant 

with the House of Israel, and with the House of Judah; not according to 

the (Mosaic) covenant that I made with their fathers in the day that I took 

them by the hand to bring them out of the land of Egypt; which My 

covenant they brake, although I was an husband unto them, saith Yahweh; 

but this shall be the covenant that I will make with the House of Israel. 

After those days, saith Yahweh, I will put My law in their inward parts, 

and write it in their hearts, and will be their God, and they shall be My 

people. And they shall teach no more every man his neighbour, and every 

man his brother, saying, Know the Lord; for they shall all know Me, from 

the least of them unto the greatest of them, saith Yahweh; for I will forgive 

them their iniquity, and I will remember their sin no more” (Jer. 31:31). 

 

Let us see with what people this covenant so pregnant of wonders is made. 

 

Now the Gentile philosophists styled by their disciples “Reverend 

Divines,” pretend that this prophecy was fulfilled on the Pentecost of the 

Ascension! They find it twice quoted in the epistle to the Hebrews (8:8; 

10:14–18), and as it speaks of remission of sins, they jump to the 

conclusion that the covenant was made with Israel and Judah at that time!  

 

But they mistake the covenant coming into force on that day, consequent 

upon its dedication fifty days before, as an available instrument for the 

imparting of a remission of sins to the heirs of the kingdom and future 

rulers of the two houses then united into one which they could not obtain 

from the Mosaic; they mistake this anticipative use of the covenant for the 

making of it with the twelve tribes. Paul quotes the prophecy not to show 

that it was fulfilled but to prove that the Mosaic being imperfect, a new 

covenant was to supersede it; and secondly, to demonstrate that the new 
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one “perfected for ever them that are sanctified” by the blood of it, so that 

there was no occasion for a repetition of offerings for sin as under the old. 

 

It is strange that men in the face of glaring facts to the contrary can venture 

to affirm that this prophecy is fulfilled. How could the New Covenant be 

made with the House of Israel on Pentecost, when instead of being in 

Palestine, they were beyond Parthia in a scattered condition? True, there 

were Israelites there from the Caspian countries; but to admit individuals 

of a nation to the privileges of a covenant afterwards to be made with a 

whole body politic, is not making it with that nation. Though many Jews 

submitted to the faith, and had the laws of God written on their hearts by 

the Holy Spirit received, the House of Judah positively rejected the 

covenant, because it was offered to them in the name of Jesus, with whose 

blood it was testified it had been purged.  

 

Then again, the apostolic age was not the time proposed in the prophecy 

for its national acceptance. “After those days” I will put my laws in them, 

etc., are the words. After what days? “The days come,” says God that I 

will do so and so. But when will these coming days in which He is doing 

the things promised be? After “those days” alluded to in the twenty-ninth 

verse. Let us produce the testimony.  

“Behold the days come, saith Yahweh, that I will sow the House of 

Israel and the House of Judah with the seed of man, and with the seed 

of beast. And it shall come to pass that like as I have watched over 

them to pluck up, and to break down, and to throw down, and to 

destroy, and to afflict; so will I watch over them to build, and to plant, 

saith Yahweh. In those days they shall say no more, The fathers have 

eaten a sour grape, and the children’s teeth are set on edge. But every 

man shall die for his own iniquity.”  

 

After those days of building and planting, the New Covenant is to be made 

with the two houses; when, as Ezekiel testifies, “they shall be two 

kingdoms no more at all,” but one united nation under the second David, 

who shall be their King and Prince for ever. 

 

“O,” exclaim the wise men in their own conceit, “Jesus Christ, the Son of 

David and Son of God, will never return to this cursed and sin-polluted 

earth, to reign over carnal Jews in old Jerusalem! Israel after the flesh are 

castaways, and are for ever scattered, and broken down to rise no more.” 

 

Ah! say ye so? Then read this, ye scorners and blasphemers of the Word.  

“Thus saith Yahweh, who giveth the sun for a light by day, and the 

ordinances of the moon and of the stars for a light by night, who 

divideth the sea when the waves thereof roar; the I shall be of Armies 

is His name; if those ordinances depart from before Me, saith 
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Yahweh, then the seed of Israel also shall cease from being a nation 

before Me for ever.”  

 

The converse of this hypothesis is that as the said ordinances cannot cease, 

so it is equally impossible for Israel to become nationally extinct. Then 

follows another hypothesis of a like kind, saying,  

“Thus saith Yahweh, If heaven above can be measured and the 

foundations of the earth searched out beneath, I will also cast off all 

the seed of Israel for all that they have done, saith the Lord.” 

 

But heaven cannot be measured, and earth’s foundation cannot be searched 

out, therefore, it is impossible for Israel to be finally cast off, for whatever 

they have done. Therefore,  

“Behold the days come,”—the days of the new covenant aforesaid—

“saith Yahweh, that the city (Jerusalem) shall be built to the Lord 

from the tower of Hananeel unto the gate of the corner. And the 

measuring line shall go forth over against it upon the hill Gareb, and 

shall compass about to Goath. And the whole valley of the dead 

bodies, and of the ashes, and all the fields unto the brook Kidron unto 

the corner of the horse gate toward the east, shall be holy unto the 

Lord; it shall not be plucked up, nor thrown down any more for ever.” 

————— 

 

But, granting that the New Covenant was made with the two houses on the 

aforesaid Pentecost, we inquire, do those who contend for this mean to 

say, that Yahweh then put His laws in their inward parts, and wrote it in 

their hearts? If they say “Yes,” then we demand the proof, for we have 

neither experience nor testimony of the fact; and can have none, we add, 

so long as the twelve tribes reject the claims of Jesus. If, on the other hand, 

they say, “God hath not placed His law there yet,” then we object that He 

has not yet made the covenant with them, because when He does, this will 

be the result according to the word. 

 

But, not to dwell longer on this triumphant testimony, we pass on to the 

prophecy of Ezekiel. Addressing the house of Israel, he writes,  

“As I live, saith the Lord God, surely with a mighty hand, and with a 

stretched-out arm, and with fury poured out, will I rule over you, and 

I will bring you out from the people, and will gather you out of the 

countries wherein ye are scattered, with a mighty hand, and with a 

stretched-out arm, and with fury poured out. And I will bring you into 

the wilderness of the people, and there will I plead with you face to 

face, like as I pleaded with your fathers in the wilderness of the land 

of Egypt, so will I plead with you, saith the Lord God. And I will 

cause you to pass under the rod, and I will bring you into the bonds 

of the Covenant: and I will purge out from among you the rebels, and 
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them that transgress against me: I will bring them forth out of the 

country where they sojourn, and they shall not enter into the land of 

Israel: and ye shall know that I am Yahweh” (Ezek. 20:33–38). 

 

This remarkable prophecy can only refer to the future; unless it can be 

shown that since the days of Ezekiel, Yahweh hath assembled the tribes of 

Israel into a certain wilderness, and dealt with them there in the same 

manner as He dealt with them on their leaving Egypt under Moses. But 

this cannot be shown, for there is no history to that effect extant.  

 

They have been scattered in the countries since their deportation by 

Shalmaneser, in the sixth of Hezekiah, King of Judah, B.C. 725 and nine 

months. This is their condition still; and not theirs only, but Judah’s 

likewise. But the prophecy swears by the life of Yahweh, that the Israelites 

shall not continue always thus; but that the scattering of their power shall 

have an end (Dan. 12:7), and that when gathered into the people’s 

wilderness, He will there bring them into “the bonds of the Covenant.” 

The margin reads “into a delivering of the Covenant,” which Boothroyd 

renders “the discipline of the Covenant”—bemahsoreth havberith. 

Masoreth signifies fetters, bonds of in reg.; from the root Ahsar, he tied or 

bound. Boothroyd seems to have derived the word masoreth from mosar, 

discipline; from the root yehsar chastised, corrected; the margin, however, 

assigns it to the root mahsar, to deliver from one to another anything in 

general; hence, to deliver instruction, or to teach. But whatever the 

derivation of masoreth, its sense in the passage is not materially affected.  

 

To be in bonds, “is to be in discipline,” and to be in either, is the result of 

a “delivery into,” them. The delivering of the Covenant to Israel must 

precede their being bound or disciplined by it; and this delivering the 

prophecy shows is preceded by their being gathered out of the countries 

into the people’s wilderness. When there, the New Covenant will be 

“enjoined unto” (Heb. 9:20), or “made with” (Ex. 24:8) them, that is, 

delivered unto them, as the Mosaic was to their fathers of old. 

 

The Covenant will not be forced upon them against their will; for it is 

written, “Thy people, Adon, shall be willing in the day of thy power” (Psa. 

110:3). The period we are considering is the day of David’s son’s power, 

whom he addresses as Adon, or Lord. They are brought from the countries 

into the people’s wilderness “with a mighty hand and with a stretched-out 

arm, and with fury poured out” upon the nations who oppress them and 

refuse to let them go (Mic. 4:3; 5:15; 7:14–17). This wonderful deliverance 

from the power of the strong nations which occupy “the great city 

spiritually called Sodom and Egypt” (Rev. 11:8) and the congregating of 

them safely in the people’s wilderness, will superinduce a willingness of 
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the part of Israel to enter into covenant with their Deliverer, the Horn of 

Salvation raised up for them in the House of David (Luke 1:69).  

 

This glorious victory over Israel’s enemies, and all those that hate them, 

will consummate the second act of the extraordinary tragedy of their 

engraftment into their own olive again. The first act closes in their being 

made willing to follow the Leader sent them by Yahweh, through whom 

He proposes to bring them into the wilderness. Being in the wilderness, 

then, rejoicing in Moses and the Lamb, the Lord God propounds for their 

acceptance the New Covenant dedicated by his own blood over eighteen 

hundred years before. They will accept it; for the prophecy saith, “I will 

bring them into the bonds of the covenant,” which implies their being in 

when so brought; and their language on the occasion, after “the 

representation of the truth in the law,” will be, “All that the Lord hath said 

will we do, and be obedient.” 

 

They are brought to this confession of willingness to obey as the fruit of 

faith in “the Everlasting Gospel” preached to them (Rev. 14:6), by which 

they were first moved to entertain the idea of putting themselves under the 

command of the Leader sent, who was to bring them into the unseen 

presence of the Lord God in the people’s wilderness. Thus, believing the 

gospel of the kingdom then about to be established in the covenanted land, 

and confessing with their mouth the sovereignty of Jesus as their Lord and 

Christ, the nation by the act (whatever it may be) of entering the covenant, 

becomes through faith sprinkled with the blood thereof; for the sprinkling 

in the Mosaic type follows after the confession (Ex. 24:3–8).  

 

The typical order of the whole is—first, the sprinkling of the altar with the 

sacrificial blood; secondly, the reading of the covenant; thirdly, the 

confession of the people; and fourthly, the sprinkling of the covenant blood 

upon them. The national antitype is in strict accordance with the type. Paul 

styles the body of Jesus “an altar,” which was sprinkled with his own 

blood; secondly, the covenant is read twenty centuries after in the 

wilderness of the people; thirdly, the people confess their willingness to 

do what it requires; and fourthly, they enter the covenant and are so 

sprinkled by its blood. 

 

The New Covenant having been made with the nation, the next thing 

presented to our minds by the prophet, is the probation of the tribes in the 

people’s wilderness. This is expressed in the words, “I will purge out from 

among you the rebels, and them that transgress against Me.” Like their 

fathers, though they promised to obey, they will rebel and transgress 

against their deliverer. Their provocations will become unpardonable; for 

though a promise will have been made to them in the gospel preached, of 

a national settlement under Messiah in the covenant land, to be no more 
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expelled for ever, their faith will fail; it will not be made perfect by their 

works, but will have become dead; so that though a reconciliation be 

effected between Yahweh and the nation at the delivering of the covenant, 

and its past offences blotted out as a thick cloud, multitudes of Israelites 

harden their hearts and become rebellious, and fail of justification by 

works unto a participation in the national redemption and glory.  

 

Concerning these rebels it is written, “I will bring them forth out of the 

country where they sojourn.” But though brought out thence, one of two 

things still remains to them, either to die in the wilderness of the peoples 

or to enter the covenant land; for it by no means follows that, because they 

have escaped from “the great city spiritually called Egypt,” they will, 

therefore, enter the Holy Land. What then saith the testimony respecting 

the final punishment of these transgressors? The judgment written is, 

“They shall not enter into the Land of Israel.” 

 

In answer to Micah’s petition that God would “let Israel feed in Bashan 

and Gilead, as in the days of old,” Yahweh saith to the nation,  

“According to the days of thy coming out of the land of Egypt will I 

show unto him marvellous things. The nations shall see and be 

confounded at all their (Israel’s) might; they shall lay their hand upon 

their mouth; their ears shall be deaf. They shall lick the dust like a 

serpent, they shall move out of their holes like worms of the earth; 

they shall be afraid of the Lord, Israel’s God, and shall fear because 

of Thee. Thou wilt perform the truth to Jacob and the mercy 

(covenanted) to Abraham, which thou hast sworn unto our fathers 

from the days of old” (Mic. 7:14–20).  

 

Now the days of coming out of Egypt under Moses were forty years. This 

is the typical period pointing to the exodus from “the Great City 

figuratively called Egypt.” Israel’s passing through the people’s 

wilderness to the Covenant-Land will occupy forty years. During this time 

the Lord God pleads with them as He did with their fathers in the days of 

Moses; and with the same result. The carcases of the adult generation fall 

in the wilderness, as it is written, “And they shall not enter into the land of 

Israel,” which is equivalent to “They shall not enter into my rest” (Psa. 

95:11)—the Messianic Sabbatism in the holy land. “The bonds” or 

“discipline of the covenant” purges the rebels out and trains up their 

children in the nurture and admonition of the Lord; so that the second 

generation of the emancipated nation takes possession of the promised 

land under the new covenant. 

 

I find in the Mosaic representation of the truth that when Israel arrived in 

Moab, words were added to what was spoken in Horeb. Moses assembled 

the second generation there just previous to their invasion of Canaan, and 
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His handing them over to the command of Joshua, another type of Christ. 

On that occasion He said,  

“Ye stand this day all of you before the Lord your God; the captains 

of your tribes, your elders, and your officers, with all the men of 

Israel, etc.—that thou shouldest enter into covenant with the Lord thy 

God, and into His oath, which the Lord thy God maketh with thee this 

day: that He may establish thee to-day for a people unto Himself, and 

that He may be unto thee a God, as He hath said unto thee, and as He 

hath sworn unto thy fathers, to Abraham, to Isaac, and to Jacob” 

(Deut. 29:1, 10–13).  

 

The covenant with the nation in Horeb was regarded as having been really 

made with the second generation, not with those who perished in the 

wilderness. Hence Moses says to the people in the land of Moab,  

“The Lord our God made a covenant with us in Horeb. Yahweh made 

not his covenant with our fathers, but with us, even us, who are all of 

us here alive this day” (Deut. 5:2, 3).  

 

After the same representation, then, we are to understand that when the 

nation shall hereafter be brought into “the bonds of the covenant,” the 

covenant will be regarded as being made, not with the rebels who 

transgress, but with those who shall constitute the nation forty years 

afterwards, and shall actually enter into the land of Israel. 

 

The terms of the New Covenant show that though made with the nation, it 

is not made with the generation brought out of “the Great City figuratively 

called Egypt.” The promise is, “I will put my law in their inward parts and 

write it in their hearts.” This is equivalent to giving them “such a heart that 

they would fear Yahweh, and keep all His commandments always, that it 

might be well with them and with their children for ever” (Deut. 5:29).  

 

Such a heart as this the nation has never had, but has ever been 

“uncircumcised of heart and ears,” as at this day. Moses prophesied, 

however, that a time would come when they should be brought back from 

their dispersion, that the Lord would circumcise their heart, and the heart 

of their seed, to love the Lord with all their heart and with all their soul, 

that they might live (Deut. 30:6).  

 

This promise of heart circumcision belongs especially to the New 

Covenant, and can only be affirmed in a national sense of the second 

generation of the coming exodus. A circumcised heart, the covenant-token 

in every man who inherits under Messiah, is a heart that cannot rebel and 

transgress wilfully against the Lord. It is a heart renewed by the word of 

covenant-truth, an example of which is presented in Abraham, “the Friend 

of God.”  
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Forty years’ discipline will create this heart in the nation, and prepare it 

for the gift of the Holy Spirit, when “their iniquity will be forgiven, and 

their sin remembered no more. After that, there will be no more purging 

out of rebels; for they will all know Yahweh and His King from the least 

even to the greatest of them, and lovingly obey them. 

————— 

 

The reader will by this time perceive that the making of a New Covenant 

with the two Houses of Israel is not the work of a day, as if on Pentecost, 

but of forty years. A nation may be politically born in a day, as Israel from 

the Red Sea; but they can know very little of human nature who suppose 

a nation of uncircumcised hearts can be intellectually and morally, that is, 

spiritually regenerated in so short a time. At the end of forty years, then, 

the “regeneration” of the nation, spiritually, as well as politically, is 

complete and the following testimonies find their full accomplishment. 

“Behold, I will send my messenger, and he shall prepare the way 

before me; and the Lord whom ye seek, shall suddenly come to his 

temple even the Messenger of the Covenant, whom ye delight in; 

behold, He shall come, saith the Lord of hosts. But who may abide 

the day of his coming? And who shall stand when he appeareth? For 

He is like a refiner’s fire, and like fuller’s soap; and He shall sit as a 

refiner and purifier of silver: and shall purify the sons of Levi, and 

purge them as gold and silver, that they may offer unto the Lord an 

offering in righteousness. Then shall the offering of Judah and 

Jerusalem be pleasant unto the Lord, as in the days of old, and as in 

former years.” 

 

I do not forget what the Lord Jesus said of John the Baptist, and what Mark 

and Luke say concerning him. Matthew says that John was he of whom 

Isaiah spoke; and Luke makes the same reference. Mark quotes both 

Malachi and Isaiah to prove that a messenger and a proclamation were to 

precede the appearance or manifestation of the Lord; and having said this 

he proceeds with his history of events. Speaking of John, the Lord says,  

“This is he of whom it is written, Behold, I send my messenger before 

they face, who shall prepare thy way before thee.”  

 

But in Malachi’s prophecies above quoted, “a great and terrible day” is 

spoken of, even in the day of the Lord’s coming and appearance as a 

refiner’s fire and fuller’s soap. Now before that day, says the prophet, a 

messenger shall be sent; and at the close of his prophecy tells us his name 

in these words,  

“Behold, I will send you Elijah the prophet before the coming of the 

great and dreadful day of the Lord; and he shall restore the heart of 

the fathers to the children, and (hashiv understood, restore, turn) the 
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heart of the children to their fathers, lest I come and smite the earth 

with a curse.” 

 

Now the contemporaries of Jesus understood this in its obvious sense, 

namely, that the identical Elijah who was translated, should return to 

Palestine on a mission to Israel before their being made to pass through 

the refining and purifying process on the day of terror. 

 

This appears from the question put by the disciples to Jesus after seeing 

Elijah on the Mount with Moses, “Why then say the scribes that Elijah 

must first come?” This was a reason urged by the scribes for rejecting 

Jesus. As if they had said, “This Jesus cannot be the Messenger of the 

Covenant, for Elijah has not yet made his appearance.”  

 

The disciples were in a difficulty. They acknowledged Jesus to be Christ, 

but they had seen him before Elijah, which did not harmonize with 

Malachi’s testimony. Jesus admitted that the scribes were right about the 

coming of Elijah; for he said, “Elijah truly shall first come and restore all 

things. This is a truth that must not be lost sight of. Elijah’s mission is to 

restore all things when he comes. What things? Not things pertaining to 

the Gentiles; for there is nothing Gentile worth restoring. Destruction, not 

restoration, is to come upon the things of the Gentiles both ecclesiastical 

and civil.  

 

The things to be restored are the things of Moses’ law, as far as compatible 

with faith in the blood of the New Covenant, constituting the amended 

law. Hence in the verse preceding that about Elijah, the Lord says to Israel, 

“Remember ye the law of Moses, my servant, which I commanded unto 

him in Horeb for all Israel, even the statutes and judgments.” These are the 

civil law of the nation, the law of the state, the existence of which is quite 

compatible with the new covenant to which it will be accommodated in 

the time of emendation. 

 

On a former occasion Jesus said to the multitude, “If ye will receive it, 

John is the Elijah being about to come (Matt. 11:14). I understand Jesus to 

say in these words that Elijah’s coming is still future. He says, too, “John 

is Elijah”—but in what sense are they identical? Let the angel of Yahweh 

who appeared to John’s father, answer the question—“John shall go before 

the Lord Israel’s God in Elijah’s spirit and power, to restore to posterity 

the father’s dispositions, and disobedient ones to just persons’ mode of 

thinking; to make ready a people prepared for the Lord” (Luke 1:17). Then 

Elijah’s spirit and power,” like his mantle on Elisha had fallen upon John; 

and hence the identity, which, however, did not at all affect the proper 

coming of Elijah at the appointed time. In this sense Jesus said to his 

disciples, “But I say unto you (though there is truth in what the scribes 
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say) that Elijah once come (elthe 2. aorist) already, and they did not know 

him, but have done to him whatever they listed” (Matt. 17:12). John said 

of himself plainly, “I am not Elijah” (John 1:21). 

 

The appearances, then, of the Messenger of the Covenant to the nation are 

preceded by messengers sent by Yahweh to Israel—messengers, 

individually two, but officially and spiritually one. The power and spirit 

of Elijah, viz., one spirit and power through whomsoever manifested, the 

operation of which in regard to Israel prepares them for the appearance of 

the Messenger of the Covenant in their midst.  

 

This one spirit power is exhibited in the history of Elijah. On comparing 

it with John’s, their identity evidently consisted in both being possessed of 

the same spirit of prophecy and a like authority in Israel, which appears to 

have been “the power” referred to by the angel. The word of the Lord came 

to them both while sojourning by the Jordan, and thence their influence 

was felt among all ranks and classes of the nation. But “John did no 

miracle” (John 10:41). Elijah performed many of great magnitude: John’s 

identity in power with Elijah was, therefore, not wonder-working.  

 

Christ’s mission to Israel was covenant-confirming, and individually 

enlightening and converting (Luke 5:32); not political: his political 

mission pertains to the future (Jer. 23:5). Yahweh’s messengers who 

precede and introduce His king’s appearing, have each a mission 

corresponding to Christ’s. Hence John’s mission in Elijah’s spirit-power 

was confirming and personally enlightening and converting; while 

Elijah’s, when he comes in his own proper person to Israel, will be 

nationally enlightening, converting, and political.  

 

The combined result of the Elijah-spirit-power mission, is the spiritual and 

political restoration of all things before Christ’s manifestation to the 

Twelve Tribes as their king, sitting on David’s throne in Zion. The 

restoration effected by this power through John, was a spiritual restoration 

affecting the hearts of many (Luke 1:16) of the people, not of all; a 

restoration of the Abrahamic mind and disposition in his contemporaries. 

Beyond this nothing was restored. But, through “Elijah the prophet,” the 

same spirit-power will “restore all things,” and, among these the tribes of 

Israel, when its mission will be complete. 

 

Such appears to me to be the Scripture teaching concerning Elijah. He has 

a work to perform in the midst of Israel, before they are permitted the 

honour of a personal interview with their Lord and King in His glory. The 

angel in the bush did not go down into Egypt in person to meet Israel there, 

and preach to them. On the contrary, He sent Moses to bring them to him 

in the wilderness, where He would meet them as the representative of the 
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Invisible Majesty. When they arrived in Horeb He met them, but though 

they had heard his voice, He did not permit them to see His personal glory. 

This was a privilege accorded only to the nation’s chief men, not to the 

tribes at large. Moses and Aaron, Nadab and Abihu, and seventy of the 

elders of Israel, were alone permitted to ascend Mount Sinai; but of them 

only Moses and Joshua were allowed to approach the Lord’s glory on the 

top. The rest were restricted to a lower altitude. 

 

After being with them on this part of the mountain for six days, Moses and 

Joshua left them, and were absent above towards the top during forty days 

and nights, leaving Aaron and Hur to attend to matters below. During the 

six days they saw above them the glory of the God of Israel. The testimony 

is, “And they saw the God of Israel; and, under His feet as it were, a paved 

work of sapphire stone, and as it were the body of heaven for clearness. 

But against the nobles of the children of Israel He stretched not forth His 

hand, though they saw God and they did eat and drink” (Exod. 24:9–11).  

 

This arrangement was afterwards represented in the Tabernacle—Moses 

and Joshua admitted to the Most Holy; the elders, &c., to the Holy Place, 

and the Tribes in Israel’s Court below. But what we refer to this scene for 

is to show that the arrangement of things for forty days in Israel after 

crossing the Red Sea, is a miniature representation of the ordinal relations 

which will exist for forty years when the tribes of Jacob shall have been 

brought into the wilderness of the peoples, under the Leader we have 

hinted at before. 

 

In order to bring the matter out so as to exhibit the ordinal relations then 

subsisting between Yahweh, the Lord Jesus, Elijah, and the saints, and the 

twelve tribes in the wilderness of the peoples, we must change our position 

and survey the subject from a different point of view, “John is Elijah,” as 

“this bread is my body”; that is, he is the type or representative of Elijah 

in the discharge of the spiritual part of his future mission to Israel; hence, 

as John made proclamation to Judah, that the messenger of the covenant 

was then about to appear, so Elijah will make proclamation to all Israel 

that the same personage is about to manifest himself to them in great power 

and glory.  

 

In other words, as Moses preached the gospel concerning the covenant-

land to be typically and temporally inherited, to Israel in the literal Egypt; 

so Elijah will proclaim the same gospel to be antitypically and 

everlastingly realised, and therefore everlasting to the twelve tribes 

scattered abroad in “the Great City figuratively called Egypt.” That there 

is to be a proclamation of that kind is a point easily proved; and to save 

words, we affirm, that it is to be made subsequently to the advent of Jesus, 

the resurrection of the righteous, and the battle of Armageddon, and before 
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the passing of Israel through the refiner’s fire in the wilderness of the 

peoples, which is to them and the nations “the great and terrible day of the 

Lord.” Now for the proof. 

 

In the last chapter of Isaiah it is written, according to Lowth and others,  

“Behold, the Lord shall come as a fire (to Zion—Isa. 59:20) and His 

chariots as a whirlwind: to breathe forth His anger in a burning heat, 

and His rebuke in flames of fire. For by fire and by His sword shall 

the Lord execute judgment upon all flesh; and the slain by the Lord 

shall be many..… It shall come, that I will gather all the nations and 

tongues together; and they shall come and see my glory. And I will 

place a Wonder among them (Israel), and I will send those that escape 

of them unto the nations, Tarshish, Pul, and Lud, Meshech, Tubal, 

Javan, to the far distant coasts that have not heard My fame, neither 

have seen My glory; and they shall proclaim My glory; among the 

nations. And they shall bring all your brethren from all nations, for 

an oblation to Yahweh to My holy mountain Jerusalem, saith the 

Lord” (Isa. 66:15, 16, 18, 19, 20). 

 

In view of the above testimony, we would ask, where shall the nations be 

gathered to in the providence of God? Yahweh replies,  

“I will gather all nations against Jerusalem to battle, and the city shall 

be taken.” And what then? “The Lord shall then go forth and fight 

against those nations, as when he fought in the day of battle” (Zech. 

14:2, 3; Joel 3:2, 16, 17).  

 

How did He fight in the day of battle? Read the History of Joshua, who 

says,  

“There was not a city that made peace with the children of Israel, save 

the Hivites, the inhabitants of Gibeon; all others they took in battle. For 

it was of the Lord to harden their hearts, that they should come against 

Israel to battle, that He (the Lord) might destroy them utterly, and that 

they might have no favour.”  

 

“The Lord discomfited them before Israel, and slew them with a great 

slaughter at Gibeon, and chased them along the way that goeth up to 

Beth-horon, and smote them to Azekah, and unto Makkedah. And as 

they fled from before Israel, the Lord cast down great stones from 

heaven upon them, and they died; there were more that died with the 

hailstones than they whom the children of Israel slew with the sword” 

(Josh. 11:19, 20; 10:10, 11).  

 

This is the way the Lord fought in the day of battle; and so He declares He 

will fight again (Ezek. 38:21–23; Zech. 14:14; 10:5, 3), for “Judah shall 

fight at Jerusalem, because the Lord is with them; and they shall be as His 
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goodly horse in battle.” And how will the battle against the gathered 

armies end? He will leave but the sixth part, for Gog shall fall upon the 

mountains, and his multitude shall be buried in the valley of Hamon-Gog 

(Ezek. 39:2, 4, 11). 

 

This is the victory of Armageddon. 

 

Who are those that escape among whom the “Wonder” is placed? The 

third part of those Jews residing in the land during the war which is 

consummated by the victory of Armageddon. Of these it is written,  

“In all the land, saith the Lord, two parts therein shall be cut off, and 

die; but the third part shall be left therein. And I will bring the third 

part through the fire, and I will refine them as silver is refined, and I 

will try them as gold is tried: they shall call on My name, and I will 

hear them: I will say, it is My people: and they shall say, the Lord is 

my God” (Zech. 13:8, 9).  

 

Who is the wonder or sign whom Yahweh will place in the midst of this 

refined third part? He who in prophecy says, “I was a wonder to many” 

(Psa. 71:7), and of whom it is testified “His name shall be called 

Wonderful” (Isa. 9:6). Joshua, the high priest, and his fellows, who were 

typical of the branch and his associates are styled “men of wonder,” or 

sign (anshai mophaith); and the prophet says, in words applied by Paul to 

Jesus and his brethren, “Behold, I and the children which God hath given 

me, are for Signs and Wonders in Israel, from Yahweh of hosts, who 

dwelleth in Mount Zion” (Isa. 8:18).  

 

The answer then to the question is, that the Lord Jesus is the Wonder, 

whom Yahweh will place in the midst of the third part; and that He with 

his refined third and the risen saints, will constitute the little stone-

kingdom in Judea, which after a lapse of forty years will by war and 

conquest have become as a great mountain filling the whole earth. 

————— 

 

Now, from this third part, become as gold and silver well refined, the 

Wonderful will choose men whom He will send as messengers to the 

nations; as it is written, “I will send those that escape of them to the 

nations.” Being sent, they are consequently apostles; men, not only sent, 

but equipped for their work—in the highest sense, ambassadors of Jesus, 

the King of the Jews, to the nations. 

 

These men are not apostolized to take up their residence at the courts of 

kings like ordinary ambassadors, but, like Moses and Aaron, sent of 

Yahweh’s angel to Israel in Egypt, to proclaim the fame of the King, their 

Master, and the glory of His name, and to invite the aggregation of His 
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people Israel into the wilderness, that they may be thence presented as an 

offering to Yahweh their God. In doing this they will announce the Gospel 

of the everlasting kingdom of the Lord Jesus, which, as the little stone, 

will then be in its incipient state. 

 

And here I would direct the reader’s attention to the symbolization of these 

events (Rev. 14:6, 7). In the passage referred to, he will find the 

symbolography. There this company of messengers, in Greek termed 

angels, is represented by a single angel or messenger flying in mid-heaven, 

that is, taking his course between the governments and the peoples. He is 

sent to “the powers that be;” (though they are doomed to be overthrown 

without remedy) “to preach the everlasting Gospel to them that dwell upon 

the earth,” which is apocalyptically opposed to “them that dwell in the 

heaven.”  

 

Their proclamation is symbolized by “a loud voice,” for, unlike the 

preaching of the Gospel now, which is “a still small voice” exciting but 

little attention, it “sounds through every nation, kindred, tongue, and 

people,” becoming the greatest question of the age. The nations are 

informed that the Gospel of the Everlasting Age to come, which, thirty-

nine centuries before, had been announced to Abraham, is about to become 

an accomplished fact—that the hour has arrived to bless all the families of 

the earth in Abraham and his seed (Gal. 3:8).  

 

They are not invited to inherit the kingdom with eternal life and glory—

the time of that invitation passed away with the battle of Armageddon—

but they are called upon to submit to the Stone Kingdom as the inheritance 

of its king (Psa. 2:8). As it is written, “Fear God, and give glory to Him, 

for the hour of His judgment comes (elthe), and do homage to the Maker 

of heaven and earth.” To accept this invitation would be to renounce all 

allegiance to the powers that be, which the nations, even if disposed, will 

not be permitted to do by “the beast and the kings of the earth,” who, to 

maintain their own ascendancy, prepare for war against Israel’s king (Rev. 

19:19, 21). 

 

The proclamation, however, will be believed by the Israelites scattered 

among the nations. Their king will not permit them to remain there 

exposed to his judgments upon their oppressors. The proclamation, 

therefore, has no especial reference to them. “Go,” says he “and proclaim 

these words towards the north (Meshech, Tubal, and Javan), and say, 

Return thou backsliding Israel, saith the Lord; I will not cause mine anger 

to fall upon you for I am merciful, saith the Lord, and will not keep anger 

for ever” (Jer. 3:12–18).  
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The result of the proclamation is that “they come together out of the land 

of the north”; for however unwilling the north will certainly be to give 

them up, and the south may desire to keep them back (Isa. 43:6, 18–21), 

they will assuredly be separated from the nations with terrible effect upon 

them; and marching for forty years through the wilderness of the peoples, 

“come to the land Yahweh hath given for an inheritance to their fathers”—

yea, even “to Zion, with songs and everlasting joy upon their heads” (Isa. 

35:10). These messengers of the third part, with Elijah the prophet at their 

head, are not merely preachers of the everlasting gospel: but endued with 

power to gather Israel together in the face of all the opposition that can be 

organized by the powers that be to prevent it; as it is written,” “They shall 

bring all your brethren as an offering unto the Lord, out of all nations”: not 

direct from the countries into Palestine, but circuitously “by a way they 

knew not, and in paths they have not known” (Isa. 42:16). 

 

This will have been a stupendous work, but nothing is too hard for the 

Lord, reigning in Zion. The good tidings brought by Him publishing peace 

and salvation to Israel will have been effectually proclaimed by a 

powerful, if not a very numerous company of Israelites, and the resistance 

it will have occasioned on the part of the powers will have caused Him to 

“make bare His holy arm in the eyes of all the nations,” for He comes not 

with persuading, but “with a strong hand, and His arm shall rule for Him.”  

 

The exhortation to Israel amongst the nations is, “Depart ye, depart ye, go 

ye out from thence: touch no polluted thing; go ye out from the midst of 

her (the great city figuratively called Egypt and Babylon), be ye clean that 

bring the vessels of the Lord (that is, who lead the Israelites). Verily not 

in haste shall ye go forth, nor by flight shall ye march along: for Yahweh 

shall march in your front; and the God of Israel shall bring up the rear” 

(Isa. 40:10; 52:7, 12). In this particular, the exodus will be unlike that 

under Moses, for then they fled from Egypt, but in the time to come, they 

have to give battle to their oppressors, and by victory after victory, to retire 

valiantly (Numbers 24:18) to the wilderness, where Elijah, in restoring all 

things, as a second Moses, will prepare them to enter the land of Israel 

under the Lord Jesus, the Captain of Yahweh’s host (Josh. 5:13–15), who, 

as another Joshua, will give the nation everlasting rest. 

 

This proclamation by some of the refined third part is subsequently to the 

resurrection of the righteous, and previously to the fall of Babylon, the 

great city; for John saw the lamb surrounded by 144,000 before he saw the 

angelic preacher, who is “followed by another angel,” proclaiming 

Babylon’s fall. The resurrected, I apprehend, are not comprehended in the 

preaching symbol, because that is called “another angel flying through 

mid-heaven.” The 144,000 occupy the “heaven,” “before the throne,” and 

“follow the Lamb,” or Israel’s king, “withersoever he goes.” This is a more 
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exalted sphere of operation, than that occupied by the agents of the third 

part.  

 

The transformed and risen saints, with the Lord at their head, will be ready 

“to execute the judgment written” when the proclamation shall have 

produced its intended effect. Hence they appear in another scene at the 

strateumata, or staff and body-guard of the Great Captain, ready with him 

to judge and make war on “the powers that be” in righteousness and truth 

(Rev. 19:11), for it is their mission at the head of the armies of Israel, “to 

execute vengeance upon the nations, and punishments upon the peoples; 

to bind their kings with chains, and their nobles with fetters of iron; to 

execute upon them the judgment written; this honour have all God’s 

saints” (Psa. 149:7–9). 

 

It would seem from the Mosaic type, that the eyes of the nations, and of 

all Israel, save the third part, will be holden; so that while the nations feel 

the vengeance of the Lamb and his companions, who co-operate with 

Israel as did the captains of the Lord’s host in the days of Joshua, they see 

only the hosts of Israel with whom they fight. For an illustration of this 

arrangement of things read the account of Elisha in Dothan, against which 

a mighty host of Syrians assembled for the capture of one man (2 Kings 

6:8–17). This invisible co-operation is necessary; first, that the 

governments and their armies may be led on to their destruction; and 

secondly, that scope may be afforded to Israel for faith; for the grafting of 

them “into their own olive tree” is to be effected by God, “if they abide 

not still in unbelief.” “And so all Israel shall be saved “from all their 

enemies, and those that hate them; as it is written, “There shall come out 

of Zion, the Deliverer, who shall turn away ungodliness from Jacob: for 

this is my covenant unto them when I shall take away their sins” (Romans 

11:23–27). 

 

We cannot here forbear the expression of our astonishment at the 

ignorance and presumption of pious Gentiles who undertake to convert the 

Jews to the faith of Jesus. God only can accomplish it after the manner we 

are expounding. Gentile machinery may convert Jews into Gentiles; but it 

can never turn the seed of Abraham after the flesh into the seed of 

Abraham after the spirit. They may persuade a few Jews to forsake the 

little of Moses they still adhere to, and to confess that Jesus is Christ and 

join a church; but to “turn away ungodliness from Jacob” is a work beyond 

their knowledge and ability. It is an honour reserved for the Deliverer, 

who, when he returns, to Zion, will execute his mission as becomes a God. 

 

As the result of the proclamation and its immediate consequents, the 

Elijah-work of restoring all things will have progressed so far as to restore 

liberty to the tribes, and the introduction of them to the wilderness of the 
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peoples. The work, however, as we have seen, will not then, as yet, be 

complete. Elijah has to give them a national organization there as Moses 

did when their ancestors arrived at Sinai. This organization will doubtless 

be adapted to their forty years sojourn in the people’s wilderness, where, 

as the House of Israel, they will be preparing for an everlasting union with 

the House of Judah, already as the little Stone Kingdom, strengthening and 

enlarging itself under Messiah in the Holy Land.  

 

Here, then, we have the ordinal relation of things brought out to view. In 

the days of Moses, the Holy and Most Holy Places were perpendicularly 

presented on the mountain side, but in the days of Elijah’s future mission 

they will exchange the perpendicular for a horizontal extension. The Most 

Holy, instead of being on the top of Mount Sinai, will be in Zion, of which 

it is written,  

“O, thou afflicted, tossed with tempest, and not comforted, behold, I 

will lay thy stones with fair colors, and thy foundations with 

sapphires. And I will make thy battlements of rubies and thy gates of 

carbuncles, and the whole circuit of thy walls shall be of precious 

stones. And all thy children shall be taught of the Lord, and great shall 

be their prosperity” (Isaiah 54:11–13).  

 

In Zion, thus beautified, and possessed of the Nazarites, purer than snow, 

whiter than milk, ruddier than rubies, and of sapphire polishing (Lam. 4:7), 

exist the Four Cherubim, representative of the 144,000 anti-typical 

Nazarites, and the intensely dazzling, crystal-like expanse above them, 

supporting the sapphire throne, on which sits the Son of Man, the bearer 

of Yahweh’s glory (Ezek. 1:22–28; Zech. 6:13). This glory is Zion’s city 

when the Lord is there (Ezek. 48:35) reigning before his ancients 

gloriously (Isa. 24:23). 

 

It may be remarked here that the sapphire is the most precious stone next 

to the diamond. It is of a fine azure, or like the purest blue of heaven. When 

highly polished, and reflecting the sun’s dazzling light, it looks very 

brilliant. As in this state, it is used in Scripture to illustrate the glory of the 

saints who, under the law, were represented by the Nazarites. “He shall be 

called a Nazarene,” whose body is as “bright ivory, overlaid with 

sapphires” (Cant. 5:14). To say of the Nazarites, “a sapphire their polish,” 

sapphir gizrahshahm, signifies the same thing as to say of “the wise” they 

shall “shine as the brightness of the firmament” (Dan. 12:3), which is solar 

light richly blended with the azure of the sky. These things, as they will 

then exist in Zion, the Most Holy, when “the judgment is set, and the books 

are opened,” were seen in vision by the prophet, who thus describes them:  

“I saw, behold, while thrones were cast down, and the Ancient of 

Days did sit, whose garment was white as snow, and the hair of his 

head as the pure wool; his throne as the fiery flame, and his wheels 
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as burning fire. A stream of fire flowed and came forth from his 

presence; a thousand of thousands attended him, and ten thousand ten 

thousands rose up before Him: the judgment did sit, and the books 

were opened” (Dan. 7:10).  

 

This represents that from the presence of the Glory-Bearer in Zion, 

judgment was proceeding against his adversaries, among whom is the 

beast spoken of by John (Rev. 19:19), which is utterly destroyed. This 

judgment period and the forty years in the people’s wilderness are coeval, 

a time during which “everlasting destruction from the presence of the 

Lord, and from the glory of His power,” goes forth against “them that 

know not God, and that obey not the gospel of our Lord Jesus Christ,” a 

time “when He shall be glorified in his saints, and admired by all who 

believe” (2 Thess. 1:7–10). 

 

But the tribes in the wilderness are not permitted to see this glory of the 

Most Holy, though they are cognizant of what proceeds from its presence, 

as their ancestors were. Between it and them is the breadth of the Holy 

Place, or land, towards which they then look, as the heaven of the covenant 

with whose blood they have been sprinkled. While they are in the 

wilderness they are in the court without, the way into the Holy Place not 

being laid open to them till the end of the forty years. But with Judah, the 

third part, refined in the fire it is not so. “He rules with God—od rahd im-

Ail; and with the holy ones is true” (Hos. 11:12).  

 

God having saved Judah’s tents before Ephraim’s (Zech. 12:7), his King 

possesses Judah, his portion in the Holy Land (Zech. 2:12), while Ephraim, 

under Elijah, is passing under the rod. This relation of Judah, the little 

stone-kingdom, in Judea, to the Ten Tribes in the Wilderness, is as the 

Holy Place to the Court of Israel, the Court of the Gentiles beyond, not 

being then, as yet, measured (Rev. 11:2), seeking that the war against them 

is in progress still.  

 

Hints For Bible Markers 
Psalm 14:4 

“Have all the workers of iniquity no knowledge? who eat up my people 

as they eat bread, and call not upon the LORD.” 

 

This forth verse of this Psalm continues on in the same vein as the last two. 

The people of the Lord should be held in esteem for the understanding and 

knowledge that Yahweh has provided. And for their obedience to His will 

in desiring to share, and to give this understanding to the world. But the 

prophets were not esteemed, they were mistreated and killed by those who 

“call not upon the LORD.” 
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Psalm 14:5  

 

“There were they in great fear: for God is in the generation of the 

righteous.” 
 

Man’s depravity has been shown but now comes the time of fearfulness 

when the time of judgement comes upon the “workers of iniquity.” For the 

God of Israel will be with that “age of the righteous.” Strong’s, Brown-

Driver-Briggs’, and Vine’s all bring out that the word “dor” can mean age 

or period of time. Quoting from Vine's Complete Expository Dictionary of 

Old and New Testament Words we read First the concrete meaning of 

“generation” is the “period during which people live” The beauty of the 

thought is readily apparent  when we read it as, “There were they in great 

fear: for God is in the age (or period) of the righteous.” 

 

Psalm 14:6 
 

“Ye have shamed the counsel of the poor, because the LORD is his 

refuge.” 

 

Here is the Lord’s explanation of why he will punish the unrighteous. 

Those who mock,  laugh at and despise the trust and confidence the 

righteous have in Yahweh.    

 
Psalm 14:7 

 

“Oh that the salvation of Israel were come out of Zion! when the LORD 

bringeth back the captivity of His people, Jacob shall rejoice, and Israel 

shall be glad” 

 

This Psalm closes with a beautiful prayer for the righteous. The words 

“bringeth back” according to Brown-Driver-Briggs’ and Young's Literal 

Translation could be better rendered “turn back” which makes more sense 

in this verse. The turning back the captivity (death) of His people, would 

most certainly make Jacob rejoice and Israel glad! 

 

We would conclude the thoughts on this Psalm by remarking that Psalm 

53 is almost identical with this one. We can get a good sense of them by 

reading them together. 
 

Continued next month should the Lord will                                        bro. Beryl Snyder 




