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Detroit, Michigan 
 

Dear brethren and sisters,  

 

Loving greetings from the Detroit Berean Ecclesia, 

 

It is with sadness that we report the falling asleep in the Lord our Sister Ruthie 

Higham on February 10, 2022. She was a pillar in our tiny ecclesia and was 

constantly looking for ways to keep active in the Truth. We were blessed to 

have her guiding principles in our presence. We have been most thankful that 

her probation of 6 years of cancer have been without the pain and suffering 

that many experience. She was baptized in 1956 during the Hye Gathering 

and she loved being with the brethren and sisters. She was laid to rest in 

Adamsville Texas along with many other Christadelphians according to her 

wishes. 

 

Our daughter Kay and I are the only two in the Detroit Berean Ecclesia at the 

moment, but we are joined around the table of the Lord each week with our 

Bro. Harry and Sis. Cindy Cassidy. It is a blessing each week to be able to 

meet with those of like precious faith during our sojourn. 

 

With love in the bonds of Elpis Israel, 

 

Bro. Fred and Sis. Kay 

 

 

Boston, Massachusetts. 

 

Dear brother and sisters, 

 

I would like to give an update for the Boston Ecclesia.  

 

I have been elected to be the recording brother for this year so any 

correspondence you can email to me.   

 

We are pleased to welcome Bro Alan Garvey back into fellowship.  

 

Also, we of the Boston Ecclesia will start reading and discussions on “The 
Temple of Ezekiel’s Prophecy” by bro H. Sulley, God willing this coming 

Tuesday evening 5/17/22 at 7:00 PM eastern time.  We will be on “Zoom” 

and you can follow along with us as we will display both the text and the 

plates under discussion. The zoom link is on:  hear now these words.com 

 

http://words.com/
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It is indeed regrettable that in the Brotherhood today, there is a tendency by 

some to ignore this monumental work by Brother Sulley claiming it is “too 

difficult” or “too boring”.  Some Christadelphians even express a disbelief 

that such a Temple will be literally erected in the future.   

 

God has revealed these things that we may understand His plan, if we have 

the love and desire to do so.   As we study this book a better concept of both 

the Temple and the worship that will be conducted in Jerusalem will be 

developed, and with it, a clearer concept of life in the Kingdom. Such 

knowledge can develop a faith that will provide the incentive for us to live a 

life that will ensure us a place in the future. It is to this end that we invite you 

to join us in this interesting study. 

 
Recording brother, 

David Sommerville 

 

Editorial 
 

This past month, sis. Dorothy Summerville was going through some of her 

parent’s things, and she came across a letter from bro. Oscar Beauchamp to 

her father, bro. Wayne O. Wolfe.  The letter concerned the division of 1952, 

which bro. Beauchamp had not joined.  It had an interesting bit of history in 

it.   

 

In a comment in the Christadelphian Magazine leading up to the division, then 

editor John Carter had made a comment concerning the Philadelphia, PA.  and 

Buffalo, NY Central assemblies, saying: 

"(The Philadelphia and Buffalo, Central meetings) "attached a meaning 

to his [Robert Robert’s] words that he did not intend....” 

  

"The interpretation which is being imposed upon the BASF (the 

Christadelphian Statement of Faith) by the Philadelphia Circular is 

contrary to that understood by others, and contrary to all other statements 

on the subject in all the writings of Dr. Thomas and bro. Roberts." (Chdn. 

1947, Intelligence.) 

 

Similar comments about the Philadelphian meeting were made by bro. Deacon 

of Florida, during an address at the Detroit Conference in 1947.  But I had 

never before seen exactly what error the Philadelphia meeting was teaching, 
which had raised these objections.  I had only seen generalizations.   

 

In the letter from bro. Beauchamp to bro. Wolfe from November, 1953, bro. 

Beauchamp printed the errors as provided by Philadelphia.  They were: 

1.  That Adam was certainly corruptible in the day of his creation. 
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2. That there was no change in the nature of Adam as a result of the 

sentence passed upon him. 

3. That the condemnation passed upon Adam because of his sin was 

moral, not physical. 

4. That the 5th Article of the Statement of Faith does not say that Adam’s 

nature was changed as the result of the sentence passed upon him. 

5. That only when we transgress God’s law are we defiled, unclean, and 

filthy. 

6. That Jesus was not physically defiled. 

7. That God did not require Jesus to shed His blood to cleanse Himself 

from His own sin nature; that bloodshedding is never spoken of in the 

scriptures except in connection with actual transgression. 

 

This, of course, is the doctrine commonly called “Clean Flesh,” which was 

the American basis for the formation of the Berean Fellowship in the first 

place.  These seven errors are all fundamental to the teaching of all “Clean 

Flesh” adherents from Edward Turney in 1872 onward.  If there was no 

physical defilement of the flesh, then the flesh must be “clean,” hence it’s 

name. 

 

Bro. Beauchamp ended his letter with this: 

“THESE DOCTRINES ARE HELD TODAY by many in  the 

Birmingham Central fellowship as the truth on the Atonement.  They 

protest that they have not changed in the slightest degree from the 

doctrinal position which they have held for more than 30 years.  It is only 

the Bereans who are anxious to get into their fellowship on any kind of 

a flimsy proposition, based upon pure assumptions that the Birmingham 

Central has changed.  They vehemently deny that they have changed.  

The weak fellowship advocates are trying to fit a cloak to Central which 

not only will not fit, but which they refuse to wear.” 

 

Bro. Beauchamp identifies the problem with the division, as concerning weak 

fellowship supporters.  Interestingly, in 1885, when brethren were questioning 

the authenticity of the Scriptures, bro. Roberts made the same observation.  

The problem is not the error, per se.  Many understand that these teachings 

are error.  The problem is that they believe they are divinely permitted to 

fellowship with these errors.  In 1885, during the Partial Inspiration division, 

bro. Roberts wrote: 

“The controversy on Inspiration has forced the reconsideration of this 

question [the question of fellowship-JP] upon us. We say re-
consideration, for it was considered and debated in the beginnings of 

things connected with the Truth in this generation, and satisfactorily 

disposed of for a time. 

 

“The principle cause of our trouble in the present situation has been the 
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divergence of view that has prevailed at the bottom on this fundamental 

question. Many who have allowed the entirely inspired character of the 

Scriptures have not been able to see the necessity of insisting upon that 

truth in our basis of fellowship. They have been inclined to leave it as an 

‘open question.’ 

 

“This is the result of a dim or faulty perception of the apostolic doctrine 

of fellowship (a common-sense doctrine) which requires agreement on 

fundamentals as the first condition of walking together, or co-operating, 

associating or fellowshipping together in the prosecution of the objects 

of the Truth.” 

 

It was the same problem in 1952, where many understanding the truth, 

determined there was no longer any reason to separate from error.  Many who 

call themselves Christadelphians feel the same today.  This is evidenced by 

their magazines and their books on fellowship, which they make available.  

These works are excuses for the toleration of error, and worse, they condemn 

those who would walk as divinely commanded as “hirelings who love not the 

sheep,” as “Diotrephes,  who would not receive the brethren, and as those 

idolators in Israel who called out “touch me not, for I am holy.” 

 

In an age such as today, when darkness so covers the earth, we can feel the 

full force of bro. Roberts sentiment towards one who argued for a slackening 

of our standards: 

Remarks—It is impossible not to respect the spirit and intent of the letter 

from which the foregoing are copious extracts. It doubtless represents 

the mental state of a large class. There are men with almost agonizing 

sincerity of purpose who cannot see through the fogs that envelop the 

truth in an age when there is no living voice of authoritative guidance, 

and when the power of correctly interpreting the written Word is the only 

rule of conviction. It is natural to wish to think that in such a situation of 

divine truth on the earth, the same consideration will at the last be shown 

towards those who earnestly do their best in the dimness, that was shewn, 

on the intercession of Hezekiah, towards the multitude in Israel who “had 

not cleansed themselves, and yet did eat the Passover otherwise than it 
was written” (2 Chron. 30:18). It may be so: God is not unrighteous or 

unreasonable. At the same time, in such a situation, when the truth can 

with difficulty be kept alive at all, it is not for those who know the truth 

to work by a may be. We must be governed by what is revealed, leaving 

the Lord to revoke the present rule of probation, or make His own 
allowances in its application. The rule at present, as our correspondent 

fully recognises, is the reception of and submission to “the things 

concerning the Kingdom of God, and the name of Jesus Christ.” He 

unequivocally says there must be no deviation from this as the basis of 

fellowship. 
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How the War of Armageddon Begins 
  
I might first clarify that I refer to the whole march of the Rainbowed Angel as the 

War of Armageddon, or the War of God Almighty.  The war of Armageddon 

includes battles, specifically called Armageddon.  But Armageddon is more than 

a single battle, but rather a series of battles, likely to take place over several years.   

 

Having set the participants for the war the world calls “Armageddon” over the last 

three months, the question becomes, what starts the war of Armageddon?    God 

gave us the answer in Daniel 11.  God is speaking to Daniel  in the third year of 

Cyrus, which we have shown in the article “Daniel’s  Three Weeks” was 537 BC.  

Dan. 11:2  “And now will I shew thee the truth. Behold, there shall stand up 

yet three kings in Persia; and the fourth shall be far richer than they all: and 

by his strength through his riches he shall stir up all against the realm of 

Grecia.” 

  

Daniel is told that there will yet be three kings of Persia, and then a fourth who 

will be richer than them all.  When Daniel was told this, Darius the Mede was the 

King.  He would be followed by Cyrus the Great, and then Cambyses II, Cyrus’s 

son.  Then the kingdom would suffer confusion as a couple of imposters tried, 

unsuccessfully to take the crown.  Darius the Persian, also known as Darius the 

Great would be the third king, and would permit the building of the temple.  He 

would give birth to Xerxes, Queen Ester’s husband, who would be greater than 

them all. 

 

Xerxes riled up the Greeks with several unsuccessful attempts to conquer Grecia, 

which brings to history the rise of the notable horn of the goat, Alexander the 

Great.   

Dan. 11:3-4   “And a mighty king shall stand up, that shall rule with great 

dominion, and do according to his will.  And when he shall stand up, his 

kingdom shall be broken, and shall be divided toward the four winds of 

heaven; and not to his posterity, nor according to his dominion which he 

ruled: for his kingdom shall be plucked up, even for others beside those.” 

 

Of course this is precisely what happened. Alexander conquered the Persian 

Empire, and at the height of his success, notably at age 33, he drank himself to 

death in Babylon.  Alexander had no immediate heir.  He had a brother, Philip, 

who had mental issues.  And he had an unborn son from his Asian wife, Roxanne.  

His generals were not happy about the prospect of being ruled by an Asian.  After 

all, had they not just fought and defeated the Asians, only to yield their kingdom 

to them?  Nevertheless, Philip and the unborn Alexander IV, were declared King 

under an arrangement called “the Partition of Babylon”, with Perdiccas, one of 

Alexander’s most trusted generals, agreeing to hold the kingdom for the future 

kings, in 323 BC. 

 

This arrangement broke down, almost immediately, as all the generals started 

warring with each other, each trying to somehow marry into Alexander’s royal 
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family and therefore claim the throne for themselves.  These battles raged for over 

20 years till one general, Antigonus, looked to be successful in achieving the goal 

of conquering the empire.  Faced with his almost overwhelming power, four 

generals ganged up against him, and the three northern generals defeated him at 

the battle of Ipsus, (301 BC) and divided Alexander’s kingdom into the four 

wings, or the winds of heaven.  (Ptolomy Soter was supposed to fight at Ipsus 

with the three northern generals but heard a rumor that Antigonus had defeated 

the other three, and so Ptolomy retreated to Egypt.) 

 

But these four generals who had divided Alexander’s empire among themselves, 

very quickly grew into only two.  Cassander, who controlled the Macedonian 

wing of the Leopard of Daniel 9, died a few years after the battle of Ipsus, and 

Lysimachus, commander of the Asia Minor wing of the Leopard claimed his 

kingdom.  Lysimachus died about 20 years later, and Seleucus, who commanded 

the Asian Wing of the Leopard, through intrigue and through war, claimed the 

two western wings of the Empire, which left just two mighty generals.   Seleucus 

Nicator, Alexander’s general who now controlled all of the northern portions of 

the Empire, and Ptolomy Soter, whose armies had been spared much of the 

infighting of the previous 40 years, controlled the area from southern Lebanon 

south into Egypt.  

 

These two generals then died, leaving the kingdoms to their sons, and hostilities 

begin, almost immediately.  In the next five years, they generated constant 

skirmishes between the northern and southern powers.  To resolve this, these two 

enter into a peace agreement.  It is this peace agreement which starts the battles 

between the Northern and Southern King.   

Dan. 11:6  “And in the end of years they shall join themselves together; for 

the king's daughter of the south shall come to the king of the north to make 

an agreement:...”  

 

This event took place in 249 BC.  Rollin’s World History records the event this 

way: 

Rollin II:77  "The troubles and revolts in the east made Antiochus [Theos] 

at last desirous to disengage himself from the war with Ptolemy 

[Philadelphus]. A treaty of peace was accordingly concluded between them; 

and the conditions of it were, that Antiochus should divorce Laodice, and 

espouse Berenice, the daughter of Ptolemy; that he should also disinherit his 

issue by the first marriage and secure the crown to his children by the 

second." 

 

Like all wars then—when we consider the events leading up to the great war of 

God Almighty—the antitype of this would lead us to expect to see a peace treaty 

between the King of the North and Tarshish, which will give the world a feeling 

of comfort and safety.  How many testimonies are there, that agree with this 

scenario? 

Jer. 6:14  “They have healed also the hurt of the daughter of my people 

slightly, saying, Peace, peace; when there is no peace.” 
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Ezek._13:10  “Because, even because they have seduced my people, saying, 

Peace; and there was no peace; and one built up a wall, and, lo, others daubed 

it with untempered morter:” 

 

Ezek. 38:11-12  “And thou shalt say, I will go up to the land of unwalled 

villages; I will go to them that are at rest, that dwell safely, all of them 

dwelling without walls, and having neither bars nor gates, To take a spoil, 

and to take a prey; to turn thine hand upon the desolate places that are now 

inhabited, and upon the people that are gathered out of the nations, which 

have gotten cattle and goods, that dwell in the midst of the land.” 

 

Jer. 4:6-12  “Set up the standard toward Zion: retire, stay not: for I will bring 

evil from the north, and a great destruction. The lion is come up from his 

thicket, and the destroyer of the Gentiles is on his way; he is gone forth from 

his place to make thy land desolate; and thy cities shall be laid waste, without 

an inhabitant. For this gird you with sackcloth, lament and howl: for the 

fierce anger of the LORD is not turned back from us. And it shall come to 

pass at that day, saith the LORD, that the heart of the king shall perish, and 

the heart of the princes; and the priests shall be astonished, and the prophets 

shall wonder. Then said I, Ah, Lord GOD! surely thou hast greatly deceived 

this people and Jerusalem, saying, Ye shall have peace; whereas the sword 

reacheth unto the soul.  At that time shall it be said to this people and to 

Jerusalem, A dry wind of the high places in the wilderness toward the 

daughter of my people, not to fan, nor to cleanse, Even a full wind from those 

places shall come unto me: now also will I give sentence against them.”  

 

1 Thess. 5:3  “For when they shall say, Peace and safety; then sudden 

destruction cometh upon them, as travail upon a woman with child; and they 

shall not escape.”  

 

So the King of the North and the King of the South make a peace treaty, giving 

the world a false sense of security.  But the peace treaty fails.  Just as British Prime 

Minister Neville Chamberlain’s claim for “peace in our time” led directly to 

World War Two, so a peace agreement appears to kick off the great events of the 

Armageddon War.  The peace agreement fails because the King of the North 

betrays it.  We read in Daniel 11:6 

“…but she [Berenice] shall not retain the power of the arm; neither shall he 

[Antiochus Theos] stand, nor his arm: but she shall be given up, and they 

that brought her, and he that begat her, and he that strengthened her in these 

times.”  

  

Rollins explains these events this way: 

Rollin II:80   "As soon as Antiochus Theos had received intelligence of the 

death of Ptolemy Philadelphus, his father-in-law, he divorced Berenice, and 

recalled Laodice and her children. Laodice, who knew the variable 

disposition and inconstancy of Antiochus, and was apprehensive that the 

same levity of mind would induce him to return to Berenice again, resolved 

to improve the present opportunity to secure the crown for her son...Laodice, 
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therefore, caused Antiochus to be poisoned, and when she saw that he was 

dead, she placed in his bed a person named Aremon, who very much 

resembled him both in his features and in the tone of his voice, to act the part 

she had occasion for. ...In his name were issued orders, by which his eldest 

son Seleucus Callinicus was appointed his successor. His death was then 

declared, upon which Seleucus peaceably ascended the throne, and enjoyed 

it for the space of twenty years....     "Laodice, not believing herself safe as 

long as Berenice and her son lived, concerted measures with Seleucus to 

destroy them also: but Berenice being informed of their design, escaped with 

her son to Daphne, where she shut herself up in the asylum built by Seleucus 

Nicator. But being at last betrayed by the perfidy of those who besieged her 

there by the order of Laodice, first her son and then herself, with all the 

Egyptians who had accompanied her to that retreat, were murdered in the 

blackest and most inhuman manner." 

 

With the peace treaty now broken, and the South’s terms for peace betrayed, the 

King of the South marches against the King of the North.  Here is yet another 

proof (to go along with last month’s comments) that the “push” of the king of the 

South against the King of the North was not that of Britain fighting Turkey in 

World war I.  This event comes “after” the peace agreement.  In the fulfillment of 

the type, we read again from Rollin’s.  Now these comments are considering 

events after Ptolomy learns of the treachery towards his sister: 

Rollin II:80 "Her [Berenice's] brother, Ptolemy Euergetes was also as 

expeditious as possible to advance thither with a formidable army; but the 

unhappy Berenice and her children were dead before any of these auxiliary 

troops could arrive. When they therefore saw that all their endeavours to 

save the queen and her children were rendered ineffectual, they immediately 

determined to revenge her death in a remarkable manner. The troops of Asia 

joined those of Egypt, and Ptolemy, who commanded them, was as 

successful as he could desire in the satisfaction of his just resentment. The 

criminal proceedings of Laodice, and of the king her son, who had made 

himself an accomplice in her barbarity, soon alienated the affection of the 

people from them; and Ptolemy not only caused Laodice to suffer death, but 

made himself master of all Syria and Cilicia after which he passed the 

Euphrates, and conquered all the country as far as Babylon and the Tigris, 

and if the progress of his arms had not been interrupted by a sedition which 

obliged him to return to Egypt, he would certainly have subdued all the 

provinces of the Syrian empire. 

 

This is the typical “turning back” by the King of the South against the King of the 

North of Ezekiel 38:4.  It is the “push” that the King of the South launches against 

the King of the North Dan. 11:40.  And this push is devastating, almost causing 

the total collapse of the Northern King.  But the attack is called off due to domestic 

issues, and the King of the North lives to rebuild his forces.  This type was so that 

God can place the hooks in his jaws of the antitype, (Russia)  and pull him back 

into the Middle East. 
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Which He does.  Now neither Ezekiel 38 nor Daniel 11:40 speaks of a second 

unsuccessful invasion by the northern king, so we cannot say with certainty that 

there will be one.  But the types certainly speak to a second northern invasion.  

Specifically in Daniel 11:10 we read: 

Dan 11:10-12  “But his [Seleucus Callinicus’] sons shall be stirred up, and 

shall assemble a multitude of great forces: and one [Antiochus III, also 

known as Antiochus the Great] shall certainly come, and overflow, and pass 

through: then shall he return, and be stirred up, even to his fortress.  And the 

king of the south shall be moved with choler, and shall come forth and fight 

with him, even with the king of the north: and he shall set forth a great 

multitude; but the multitude shall be given into his hand.   And when he hath 

taken away the multitude, his heart shall be lifted up; and he shall cast down 

many ten thousands: but he shall not be strengthened by it.” 

 

Now comes Antiochus III or Antiochus the Great onto the world stage.  He again 

draws the ire of the King of the South by marching into Palestine.  Ptolomy 

brought forth his army from Egypt and again defeated the King of the North, 

though the King of the South is not successful in removing Antiochus III, nor is 

he strengthened by his victories.  The decisive battle came outside of Raphia in 

Gaza, and Rollin describes it thus: 

Rollin III: 692  “The issue of it was, Antiochus, being at the head of his right 

wing, defeated the enemy's left. But while hurried on by an inconsiderable 

ardor, he engaged too warmly in the pursuit. Ptolemy, who had been as 

successful in the other wing, charged the centre of the army of Antiochus in 

his flank, which was then uncovered, and broke it before it was possible for 

that prince to come to its relief. An old officer who saw which way the dust 

flew, concluded that the centre was defeated, and accordingly made 

Antiochus observe it. But though he faced about that instant, he came too 

late to amend his fault; and found the rest of his army broken and put to 

flight. He [Antiochus III] himself was now obliged to provide for his retreat, 

and retired to Raphia, and afterwards to Gaza, with the loss of ten thousand 

men killed, and four thousand taken prisoners. Finding it would now be 

impossible for him to continue the campaign against Ptolemy, he abandoned 

all his conquests, and retreated to Antioch with the remains of his army.”  

 

Does this twofold defeat of the typical Northern King prophesy of the antitypical 

northern king’s difficulties in other battles against Jerusalem, such as 

Nebuchadnezzar’s two advances into Israel before sacking the temple on his third 

advance? Or the advances of Rome, first by Gaius, then by Vespasian, both 

advances called off before Jerusalem fell to Titus. 

 

Perhaps.  But what is certain is that when the King of the North has the hooks 

placed in his jaws, and when he comes forth after being turned back, he comes 

with a vengeance and overwhelms the King of the South and conquers Israel.    

Ezek. 38:8-9  “After many days thou shalt be visited: in the latter years thou 

shalt come into the land that is brought back from the sword, and is gathered 

out of many people, against the mountains of Israel, which have been always 

waste: but it is brought forth out of the nations, and they shall dwell safely 
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all of them. Thou shalt ascend and come like a storm, thou shalt be like a 

cloud to cover the land, thou, and all thy bands, and many people with thee.”  

 

Joel 2:1-10  “Blow ye the trumpet in Zion, and sound an alarm in my holy 

mountain: let all the inhabitants of the land tremble: for the day of the LORD 

cometh, for it is nigh at hand; A day of darkness and of gloominess, a day of 

clouds and of thick darkness, as the morning spread upon the mountains: a 

great people and a strong; there hath not been ever the like, neither shall be 

any more after it, even to the years of many Generations.  A fire devoureth 

before them; and behind them a flame burneth: the land is as the garden of 

Eden before them, and behind them a desolate wilderness; yea, and nothing 

shall escape them. The appearance of them is as the appearance of horses; 

and as horsemen, so shall they run.  Like the noise of chariots on the tops of 

mountains shall they leap, like the noise of a flame of fire that devoureth the 

stubble, as a strong people set in battle array. Before their face the people 

shall be much pained: all faces shall gather blackness. They shall run like 

mighty men; they shall climb the wall like men of war; and they shall march 

everyone on his ways, and they shall not break their ranks:  Neither shall one 

thrust another; they shall walk everyone in his path: and when they fall upon 

the sword, they shall not be wounded. They shall run to and fro in the city; 

they shall run upon the wall; they shall climb up upon the houses; they shall 

enter in at the windows like a thief. The earth shall quake before them; the 

heavens shall tremble: the sun and the moon shall be dark, and the stars shall 

withdraw their shining:” 

  

Zec. 13:8-9   “And it shall come to pass, that in all the land, saith the LORD, 

two parts therein shall be cut off and die; but the third shall be left therein. 

And I will bring the third part through the fire, and will refine them as silver 

is refined, and will try them as gold is tried: they shall call on my name, and 

I will hear them: I will say, It is my people: and they shall say, The LORD 

is my God.” 

 

The great prize for the Northern Host is Jerusalem, which shall fall completely to 

them.  The city itself, Zechariah tells us, will be taken.  Half of the people in the 

city shall be sold into captivity.  This speaks to the total devastation of the whole 

city. 

Zec. 14:2 For I will gather all nations against Jerusalem to battle; and the 

city shall be taken, and the houses rifled, and the women ravished; and half 

of the city shall go forth into captivity, and the residue of the people shall 

not be cut off from the city. 

 

These Northern Hosts will accomplish what the Assyrian in the days of Hezekiah 

could not do.  He will destroy Jerusalem with a devastation as bad as that brought 

on Jerusalem by the Babylonians and the Romans.  Bro. Roberts wrote of this, 

some 30 years before there was any talk of making a nation in Israel: 

“There is no alternative but to accept the obvious application suggested by 

the declaration that the events described “shall be in the latter days.’ 

Adopting this course, a pre-adventual restoration of Israel at once appears to 
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be a necessity. Gogue finds them in the land “brought back from the sword, 

gathered out of many people, and dwelling safely all of them” (Ezek. 38:8). 

That this is before the advent is evident; they are possessed of much cattle 

and goods, and prosperously inhabit desolate places (verse 12), but are 

nevertheless ignorant of God, and unaware of their moral relations to him. 

They are evidently under the protection of another power, [the mighty 

Tarshish power-JP] because they are without fortifications of their own, are 

dwelling in careless prosperity, and when attacked are immediately 

befriended by a power having political pre-eminence.  Gogue is attracted by 

their wealth which has apparently come by trading, for “they have gotten” 

cattle and goods, (verse 12). Gogue covers the land with the multitude of his 

army. He takes possession of Jerusalem (Zech 14:1, 2). “He plants the 

tabernacle of his palaces between the seas in the glorious holy mountain” 

(Dan. 11:45); and may, without liberty, be imagined full of exultation and 

boast like Sennacherib or Nebuchadnezzar of old. He carries all opposition 

before him; he triumphs where popular superstition attaches a special omen 

to the triumph. He bears down the resistance of Sheba and Dedan, and the 

merchants of Tarshish and all the young lions thereof, and the Holy Places 

once again become the prize of the world’s contests—Jerusalem a 

burdensome stone to all people (Zech. 12:3.) Standing on the prostrate body 

of the daughter of Zion, he looks around and surveys a world at his feet, and 

swells with the proud inflation of victory.” 

 

The party having “political preeminence” as bro. Roberts calls it, by which he 

means the Tarshish power, is defeated and driven out of Israel by this northern 

power, and into neighboring Edom, Moab, and the children of Ammon—which is 

modern day Jordan, and no doubt they will also be pushed back into Egypt, as 

well. 

Dan. 11:41  “He shall enter also into the glorious land, and many countries 

shall be overthrown: but these shall escape out of his hand, even Edom, and 

Moab, and the chief of the children of Ammon.”  

 

Next month, Lord willing, we will look at how Tarshish falls to this northern 

power when they are, at the start of the war, so clearly the north’s superior, just 

as Ptolomy and his kingdom was much superior to Seleucus, and his kingdom. 
 

Fellowship With the Father 
By bro. G. V. Growcott 

 
"God is Light, and in Him is no darkness at all. If we say we have fellowship 

with Him, and walk in darkness, we lie, and do not the Truth"—1 John 1:5-6. 

 
THE subject of fellowship is a very deep and beautiful one—far deeper than we 

are apt to realize. In its fullness it is PERFECT ONENESS, as expressed by Jesus 

in prayer to the Father (John 17:21-23)— 

• "That they all may be one: as Thou, Father, art in me, and I in Thee, that 

they also may be one in us. 
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• "The glory which Thou gavest me I have given them; that they may be one, 

even as we are one. 

• "I in them, and Thou in me, that they may be made perfect in one." 

• "The glory which Thou gavest me I have given them, that they may be 

one." 

 

Let us try to elevate our minds to a full realization of the greatness—the infinite 

immensity and glory—of the fellowship of our high calling in Christ Jesus.  Glory 

is light, brightness, splendor, beauty, honor, praise.  Paul describes the Gospel as 

the "Gospel of the Glory of the blessed God" (1 Tim. 1:11), and he says that, 

steadfastly beholding Christ, we are transformed into his image, "from glory to 

glory."  This is the essence of fellowship—a oneness of glory and beauty. 

 

The word for Fellowship—koinonia—occurs in its different forms about 50 times, 

and a study and  comparison of these 50 scriptures reveals a picture of marvellous 

spiritual depth and beauty—the divine ideal of the intimate oneness in all things 

of true ecclesial fellowship.  The word for fellowship means a "having or being in 

common." In its scriptural use it portrays a perfect oneness of heart, mind, desire, 

interest, effort, faith, hope, sorrow, joy, and worldly possession. 

 

John lays the clearest foundation of the subject in the first chapter of his first 

epistle. He says, beginning at verse 3— 

"That which we have seen and heard declare we unto you, that ye also may 

have fellowship with us... 

—the first element of fellowship is the knowledge and belief of certain divine 

things— 

" . and truly our fellowship is with the Father, and with His Son Jesus 

Christ." 

—God and Christ are the eternal and immovable Rock-foundation of all true 

fellowship. They set its pattern of perfection and beauty, and give it all its purpose, 

meaning and life. John continues (v. 4)— 

"These things write we unto you, that your joy may be full." 

 

We must fully realize the great and basic fact that all the commands of God are 

for the purpose of joy and blessing and well-being. We are being invited, in the 

goodness of God, to the treasures of glory and joy forevermore. It gives God 

pleasure to create joy.  We are being invited to ascend out of our natural condition 

of evil and darkness and sorrow and death, up to eternal light and joy and divine 

fellowship. 

 

It is absolutely essential that we clear our minds completely of any childish notion 

that the commands of God are harsh, restrictive, or burdensome. They are the pure 

expression of infinite divine love and wisdom, to be lovingly conformed to in 

thanksgiving. 

 

It is the height of folly to yield to them but grudgingly and half-heartedly, fearfully 

fighting the glorious depths of their full implications. Fully yielded 

to, eagerly sought after, they lead to the infinite joy of the unity and fellowship 
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of the divine mind.  All that stands between us, and the glorious satisfaction of the 

divine fellowship is our pitiful, deluded clinging to the empty and rotting husks 

of the perishing present. Verse 5— 

"This then is the message which we have heard of him, and declare unto you, 

that God is light, and in Him is NO DARKNESS AT ALL." 

 

God is all Light, all Goodness, all Beauty, all Spiritual mindedness. In Him is no 

darkness—nothing evil, small, petty, mean, ugly, foolish, childish.  What is John's 

point? He comes to it in v. 6— 

"If we say that we have fellowship with Him, and walk in darkness, we lie, 

and do not the Truth." 

 

If we want God, if goodness and love and joy and light appeal to us, if we want 

to escape from the great evil enemy, Death, who is remorselessly approaching 

closer to us with every swift-passing day of our lives, then we must cast all else 

aside without a backward glance.  If we cling to ANY of the things of darkness, 

the things of the flesh, the things of the world, there is no fellowship with God, 

no hope, no future, no divine joy.  This is fundamental. It is basic. It is the Great 

Divide between life and death. 

 

John continues (v. 7)— 

"But, IF we walk in the Light, as He is in the Light, we have fellowship one 

with another, and the blood of Jesus Christ His Son cleanseth us from all 

sin." 

 

This last point is a vital aspect.  In vs. 8-10 he speaks of the great paradox of sin 

and perfection. Divine fellowship can only be on the basis of perfection. 

Perfection is humanly impossible.  But if we walk in the Light, honestly and 

sincerely straining every effort to avoid sin, to put away sin, then—and then 

alone—the blood of Jesus Christ His Son mercifully cleanses us and covers us 

with his perfection, and we have life-giving fellowship with God. 

 

There is no halfway. God's holiness demands perfection in what He fellowships, 

and He provides that perfection only on the basis of our straining eagerly toward 

His holiness.  If we know a thing is wrong (be it large or small) and do not make 

a sincere, prayerful, agonizing, persevering effort to put it from us—never 

relaxing our effort until we succeed—then we are stupidly deceiving and 

destroying ourselves— 

"He that saith, I know him, and keepeth not his commandments, is a liar, 

and the Truth is not in him" (1 John 2:4).   

 

These are hard, but necessary, words, for the issue is life or death. 

 

"IF we walk in the Light, as He is in the Light, we have fellowship one with 

another." 

 

Fellowship one with another springs from fellowship with God. Fellowship one 

with another is the greatest, deepest, most searching and most revolutionary thing 
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in our lives.  The fellowship of the Sons of God is a thousand-fold more intimate 

than the most extreme concept of communism It is perfect oneness in everything, 

even as God and Christ are one. 

 

Koinonia—A Word Study 

We would like to follow the thread traced by the use of the word Fellowship—

koinonia—through the New Testament Scriptures. It occurs 50 times, although 

this fact, and its deep significance, is obscured by a variety of translations and 

shallow renderings. It appears as: distribution, partaking, communication, 

partnership, contribution, communion and companion, as well as fellowship. 

 

It is from the root meaning "common." It is just an ordinary word, but the 

Scriptures have given it tremendous depth and beauty by choosing it as the word 

to express the relationship between God and His children, and between the 

children themselves in their union in and through Christ.  It first occurs twice in 

the Gospels in a general sense; but thereafter, beginning at Acts 2:42—the key 

introductory verse in the new dispensation in Christ's shed blood—its 48 (4x12) 

remaining occurrences have a restricted, spiritual sense A few are negative 

warnings against false fellowship, but the great majority are positive, glorious, 

and heart-searching. 

 

THE first is Acts 2:42— 

"And they continued steadfastly in the apostles' doctrine and fellowship and 

in breaking of bread, and in prayers." 

 

Here, at the very beginning of the infant ecclesia, on the day of Pentecost, there is 

laid the 4-square foundation of doctrine, fellowship, breaking of bread, and 

prayer. This is no accident.  But is not the breaking of bread the same as the 

fellowship? Not at all. Truly, they are related, just as all four are related. None can 

break bread who are not in the fellowship, and all in the fellowship must break 

bread. This is equally true of the doctrine and the prayer.  Breaking bread is a 

united act of obedience and remembrance. Fellowship is the all-embracing way 

of life and mutual relationship of the brethren. Fellowship is the form of their 

organization and oneness. It comprehends infinitely more than an eating bread 

and drinking wine together. It is all-pervading. It is the framework of their life. It 

is their ceasing to live as an individual—their complete dying unto themselves, 

and a living henceforth as an intimate, integral, inseparable member of the Body 

of Christ.  

 

This begins to come out two verses later (44)— 

"And all that believed were together, and had all things common." 

 

"Common" here is from exactly the same basic word—fellowship—they had all 

things in fellowship.  Again, this is not an accident. Nor is it a passing incident. 

It is an essential, basic principle— 

• "Ye are not your own, ye are bought with a price." 
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• "If ye have not been faithful in that which is another's—the unrighteous 

mammon—present possession—who will commit to your trust the true 

riches?" (Luke 16:11-12). 

• "None of us liveth to himself" (Rom. 14:7). 

• "He died for all, that they which live should not henceforth live unto 

themselves" (2 Cor. 5:15). 

 

The next appearance of the word gives us the same picture (Acts 4:32)— 

"The multitude of them that believed were of one heart and of one soul: 

neither said any of them that ought of the things which he possessed was his 

own: but they had all things in common." 

 

Again. the same word: all things in fellowship.  We begin to get a picture of what 

fellowship really means—"one heart, one soul, ALL THINGS IN 

FELLOWSHIP."  This is the basic principle of fellowship. The means and method 

of its manifestation must vary with circumstances.  With inspired apostles, filled 

with the Spirit, able to detect and destroy the Ananiases and Sapphiras, certain 

methods would be wise and beneficial which would not be wise today. 

 

Even then, there was no compulsion. It was all spontaneous freewill, as the words 

of Peter to Ananias make clear. Everything must be pure, joyful enlightened 

freewill. Consider well the vital, repeated emphasis on the "willing heart" in Exo. 

35, where God seeks material for His Tabernacle.  But the basic principle is as 

individually binding today as then— 

"Neither said any of them that ought of the things which he possessed was 

his own." 

 

All is God's. All is a trust, a stewardship, an administration of divine property for 

divine purposes, of which a strict accounting will be required at the last day. May 

we meet that day with approval and not shame! 

 
"Fellowshipping the necessity of saints . . . given to hospitality. Rejoice with them 

that do rejoice, and weep with them that weep"—Rom. 12:13-15 

 

The next occurrence (Rom. 11:17) is a deep and beautiful figure hidden under the 

shallow translation, "partake"— 

"Thou (Gentile) partakest of—fellowshippest—the root and fatness of 

the (Israel) olive-tree." 

 

The next occurrence is equally beautiful (Rom. 12:13)— 

"Distributing to the necessity of saints; given to hospitality." 

 

"Distributing" here is the same word; "Fellowshipping" the necessity of saints.  

We may get the impression from the references so far that the principal aspect of 

fellowship is the sharing of material possessions, but this would not be correct. 

The picture will balance out as we proceed.  But God knows the hearts. He knows 

what is necessary to emphasize. Truly, fellowship is an infinitely deeper thing 
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than mere material sharing, but this is one of its most practical and searching tests.  

If we are not willing to lay down our lives for the brethren, then WE DO NOT 

UNDERSTAND FELLOWSHIP. We are yet carnal and walk as men. 

 

Furthermore, "Fellowshipping the necessity (or need) of saints" means much more 

than their material needs.  The word translated "necessity" occurs 49 times, and 

the great majority of occurrences refer to much deeper needs than material things. 

A few examples will show this— 

Eph. 4:29: "Let no corrupt communication proceed out of your mouth, but 

that which is good to the use of edifying"—literally: "that which is good to 

the edifying of need." 

 

So, all our words must minister to spiritual need. Again— 

• Phil. 4:19: "My God shall supply all your need, according to His riches in 

glory by Christ Jesus." 

• Heb. 5:12: "Ye have need of milk." 

• Heb. 10:36: "Ye have need of patience." 

 

We must bear in mind that fellowshipping is never just a giving, but a sharing. 

There is its beauty. Cold charity can give, but it takes warm love to stoop down 

and share. 

 

"Fellowshipping the needs of saints"—joining in them and taking them upon you.  

Paul speaks frequently, as we hope to point out as we go along, of "fellowshipping 

the sufferings of Christ and the brethren." There must be a oneness. 

"Fellowshipping the needs of the saints" must be done in a way and in a spirit that 

draws both closer to each other and to God, or it is not fellowship at all. 

 

THE next two occurrences are Rom. 15:26 and 27— 

• "It hath pleased them of Macedonia and Achaia to make a certain 

contribution (fellowship) for the poor saints at Jerusalem. 

• "If the Gentiles have been made partakers (fellowshippers) of their 

spiritual things, their duty is also to minister unto them in carnal things." 

 

We note how a confused translation misses the depth and obscures the beautiful 

thread of revelation.  We would do well to go through our Bibles and mark each 

of the 50 occurrences of this word in the margin.  Paul is not merely interested in 

collecting money for the poor saints. His use of this word "fellowship" shows that 

his concern is spiritual oneness through mutual sharing of the blessings of God—

blessings given for the divine purpose of BEING SHARED. 

 

NEXT is 1 Cor. 1:9— 

"God is faithful, by Whom ye were called unto the fellowship of His Son 

Jesus Christ our Lord." 

 

And the next verse (10) defines that fellowship— 
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"Now I beseech you, brethren, by the Name of our Lord Jesus Christ, that ye 

all speak the same things, and that there be no divisions among you: but that 

ye be perfectly joined together in the same mind and in the same judgment." 

 

How? Just by willing, or declaring, it to be so? Truly, a desire for unity of mind 

is essential, but it requires more than that. There must be A COMMON DIVINE 

STANDARD LOVINGLY ACCEPTED BY ALL, a seeking to know more and 

more of the mind of God, a striving for a closer and closer obedience, a getting 

deeper and deeper in the Truth.  Only in this way can brethren get closer to each 

other—by mutually getting closer to the perfection and wisdom of God. 

 

THE next 4 occurrences are in 1 Cor. 10, verses 16, 18, 20. He is speaking of 

idolatry and partaking of meat offered to idols, but his great underlying point is 

the oneness of fellowship, and its reaching the apex of its significance in the 

breaking of bread and drinking wine together in memory of Christ, whose perfect 

obedience and sacrifice destroyed all disunity and made us one in perfectness— 

• "The cup of blessing . . is it not the communion (fellowship) of the blood 

of Christ? 

• "The bread we break, is it not the fellowship of the body of Christ? 

• "For we being many are one Bread, one Body." 

• “I would not that ye should have fellowship with devils.”  

 

He says in v. 18 that Israel fellowshipped together through the Mosaic altar of 

sacrifice: in v. 20 that the Gentiles fellowshipped together through partaking of 

the meat offered to idols. The same word "fellowship" is used in each ease.  The 

meat itself as such was nothing, but the implications of eating it were everything 

(v. 23)— 

"All things are lawful, but all are not expedient." 

—not wise—not edifying—not contributing to the deep harmony, of fellowship, 

which is all-important. 

 

Here is another vital aspect of fellowship—another serious and searching divine 

principle—Anything, though quite harmless and lawful in itself, that mars, 

hinders or detracts from the perfect unity of true fellowship, is evil and 

forbidden— 

"Even as I please all men in all things, not seeking mine own profit—my 

own selfish pleasure, satisfaction, desires, comforts—but the profit of many, 

that they may be saved" (1 Cor. 10:33). 

 

Therefore, beloved brethren and sisters, as James exhorts— 

"Let us so walk in relation to the welfare of one another, as they that shall 

be judged by the law of perfectness." 

 

ANOTHER strange and beautiful aspect of fellowship appears in the next 

occurrence (2 Cor. 1:7)— 

"Our hope of you is steadfast, knowing, that as ye are partakers—

fellowshippers—of the sufferings, so also of the consolation." 
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The great object to be accomplished is the deepening and purifying and enriching 

of our fellowship together, and with the Father and Son.  Whatever contributes 

to this is good, though it may be grievous to be borne. Paul says in v. 6 that his 

affliction was for their consolation and salvation, and he explains this as the 

"fellowship of suffering." 

 

Seeing the glory to be thereby accomplished, he said (Rom. 5:3) he rejoiced in 

tribulation, knowing that tribulation worketh patience, because the love of God is 

spread abroad in our hearts—not only Paul's own patience, but the patience of all, 

through the deep sympathy and oneness of true fellowship. 

 

The next occurrence is a very serious one (2 Cor. 6:14)— 

• "Be ye not unequally yoked together with unbelievers: for what fellowship 

hath righteousness with unrighteousness? And what communion—

fellowship—hath light with darkness?" 

• "Wherefore come out, be separate, touch not the unclean, and I will 

receive you, and be a Father unto you, and ye shall be My sons and 

daughters, saith the Lord Almighty." 

 

HOW MORE PLAINLY AND STRONGLY COULD GOD TELL US THAN 

THIS? What could we possibly add to make it any clearer or more impressive?  

Do we care anything about God at all, or is our whole profession a hypocritical 

mockery of His love and fellowship? 

"Come out! Be separate! Touch not! Be not unequally yoked!" 

 

THE next occurrence is remarkable for its vivid expression of the true spirit of 

fellowship, the intense desire to minister. It must be freewill, from the heart.  

Commands cannot make us holy: commands cannot create fellowship. They 

merely guide us how to channel our efforts and labors in beneficial and God-

pleasing directions.  The POWER and MOTIVE must be freewill love and 

from the heart.  

2 Cor. 8:1-7—"Brethren, we make known to you the grace of God bestowed 

on the churches of Macedonia . . " 

 

(When we speak, as Paul speaks here, of eager, freewill offering, let us never lose 

sight of the fact that all good is of God, all our goodness is of the marvellous grace 

of God upon us. Let us never for a moment be self-confident or self-satisfied, but 

fearfully and humbly pray to be guided by the grace of God.) Paul continues— 

• "How that in a great trial of affliction the abundance of their joy and their 

deep poverty abounded unto the riches of their liberality. 

• "For to their power, I bear record, yea, and beyond their power, they gave 

of their own accord. 

• "Praying us with much entreaty that we would receive the gift . ." 

 

There is nothing about "receiving the gift" in the original. Other versions express 

it better— 
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"Beseeching us with much entreaty for the grace of fellowshipping in this 

ministry to the saints." 

 

Though very poor, they begged for the divine privilege of deepening their own 

poverty in order to alleviate the deeper poverty of their brethren in Judea.  That 

is true fellowship, with the Father and with the son. HOW MUCH DO WE 

KNOW ABOUT IT?  How could Paul accept it under such circumstances? But 

even much more so, how could he refuse this grace of the fellowship of suffering 

with their brethren which they so longingly desired? 

 

In Gal. 2:9 we have the expression, "the right hand of fellowship," extended by 

the apostles at Jerusalem to Paul and Barnabas.  The hand in Scripture is a symbol 

of power and control. To take by the hand is to show favor, to guide, to help, to 

protect. The right hand represents approval, acceptance, honor, blessing and 

intimacy.  Jesus, the well-beloved son, is the man of God's right hand, the man 

made strong.  So the right hand of fellowship is a fitting symbol of the united 

strength and intimacy of our fellowship in Christ Jesus. 

 

In Gal. 6:2 we read— 

"Bear ye one another's burdens, and so fulfill the law of Christ." 

 

This is the basic spirit of fellowship. In v. 6 we read— 

"Let him that is taught in the Word communicate unto—fellowship—him that 

teacheth in all good things." 

 

Goodspeed translates this very bluntly and strikingly— 

"Those who are taught the message must share all their goods with their 

teacher." 

 

This seems to be roughly the sense, but it gives too shallow a picture.  It is another 

statement of the basic principle of fellowship—as we are introduced into the 

Body, we give up all personal exclusiveness, and all our powers and possessions 

are for the common good.  We can see the power by which the Truth first 

triumphantly spread through the Roman Empire, before its "first love"—divine, 

self-sacrificing zeal—burned out.   

 

Each new believer dedicated himself and all that he had to the welfare of the 

brotherhood and the furtherance of the Gospel. What marvels could be 

accomplished in and by any community wherein this devoted flame could be 

generally kindled!  Herein the children of this world are often wiser in their 

generation than the children of light, for we see such organizations as the 

Jehovah's Witnesses rapidly building their power and influence by such a 

dedicated zeal, though a zeal without knowledge. 

 

In Eph. 5:11, Paul commands— 

"Have no fellowship with the unfruitful works of darkness." 

 

God is Light and Truth. All error is Darkness. 
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"That I may win Christ, and be found in him…that I may know him, and the power 

of his resurrection, and the fellowship of his sufferings"—Phil. 3:8-10. 

 

Paul was very close to the brethren and sisters at Philippi. 'Fellowship' is the theme 

of his epistle to them. Six times the word occurs. Phil. 1:3-5— 

• "I thank my God upon every remembrance of you for your fellowship in 

the Gospel from the first day until now." 

• Verse 7—"I have you in my heart, inasmuch as in my bonds and in the 

defense and confirmation of the Gospel, ye all are partakers—

fellowshippers—of my grace." 

 

Paul had a strong and vivid sense of their ever-present spiritual fellowship, both 

of his sufferings, and in his work for the Truth. They shared the joy and the 

understanding of the infinite grace of God manifested through the instrumentality 

of Paul. This is fellowship. 

 

In Phil. 2:1-5, there is another beautiful delineation of true spiritual fellowship— 

• "If there be therefore any consolation in Christ, if any comfort of love, if 

any fellowship of the Spirit, if any tender mercies and compassions, 

• "Fulfill ye my joy, that ye be likeminded, having the same love, being of 

one accord, one mind. 

• "Let nothing he done through strife or vainglory: but in lowliness of mind 

let each esteem other better than themselves. 

• "Look not every man on his own things, but every man also on the things 

of others. 

• "Let this mind be in you, which was also in Christ Jesus." 

 

These are not just pleasant words—they are solemn, specific, divine 

commands—the narrow and only appointed way to life. We should read them 

daily, and gradually be transformed by their infinite divine beauty. 

 

Unless we eagerly, longingly, desire to manifest these characteristics, unless we 

constantly examine ourselves in the light of them, seeking to bring every thought 

into obedience, we are not in fellowship with the Father. Yea, we do not even 

understand the meaning of fellowship. 

 

In Phil. 3 Paul speaks freely and intimately of his yearnings toward Christ. How 

different this is from some other epistles! How personally he opens up his inner 

heart!  It is comforting that even Paul had no full, complete sense of 

accomplishment— 

• "I count not myself to have apprehended, but I press toward the mark for 

the prize of the high calling of God in Christ Jesus, 

• "I count all things but loss for the excellency of the knowledge of Christ . . 

. 
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• "That I may win Christ, and be found in him . . that I may know him, and 

the power of his resurrection, and THE FELLOWSHIP OF HIS 

SUFFERINGS." 

 

The "fellowship of his sufferings." The Philippians were in their heart and spirit 

in the fellowship of Paul's sufferings, and they greatly comforted and strengthened 

him.  Do we know what the "fellowship of sufferings" is? Are we large-hearted 

and spiritually minded enough to comprehend these things?  To the natural man, 

all this is meaningless foolishness. We remember that Paul said— 

• "Who is weak, and I am not weak? Who is offended, and I burn not? (2 

Cor. 11:29). 

• "To the weak became I as weak, that I might gain the weak: I am made all 

things to all men, that I might by all means save some. 

• "And this I do for the Gospel's sake, that I might be a partaker—

fellowshipper—thereof" (1 Cor. 9:23). 

• "If one member suffer, all the members suffer with it" (1 Cor. 12:26). 

• "He hath borne our griefs and carried our sorrows. He was wounded for 

our transgressions, he was bruised for our iniquities: the chastisement of 

our peace was upon him, and with his stripes we are healed" (Isa. 53). 

 

DO WE KNOW WHAT IT ALL MEANS'? Is our whole heart's desire like 

Paul's—to know the fellowship of his sufferings?  In the last chapter, verses 14 

and 15, he says— 

• "Ye have well done, that ye did communicate with—fellowship—my 

affliction." 

• "Ye Philippians know also that in the beginning of the Gospel, when I 

departed from Macedonia, no church communicated—fellowshipped—

with me as concerning giving and receiving, but ye only." 

 

The Philippians comprehended the true meaning of fellowship and fulfilled it in 

themselves, to the great joy and comfort of the apostle. 

 

In 1 Tim. 5:22, the negative aspect of fellowship again appears— 

"Lay hands suddenly on no man, neither be partaker—fellowshipper—of 

other men's sins." 

 

This is in harmony with the general principles the Scriptures lay down for 

separation in fellowship from that which is not in harmony with the Light. 

 

In Titus 1:4, Paul addresses this faithful helper as— 

"Titus, mine own son in the common faith." 

 

"Common" here is the same word as "fellowship," and is used in that sense—the 

faith in which we are united—the faith that makes us one. 
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In the short personal letter to Philemon, the word occurs twice in significant ways, 

though obscured by translation. Paul, in his entreaty to Philemon, lays stress on 

the responsibility and intimacy of their mutual fellowship in God— 

"That the communication—fellowship—of thy faith may become effectual 

by the acknowledging of every good thing which is in you in Christ Jesus" (v. 

6). 

 

What does he mean? The sense is this: He is commending Philemon in verses 5 

and 7 for his acts of love and goodness toward the brethren, and he here prays that 

this beautiful, practical manifestation of the fellowship of Philemon's faith may 

be effectual in bringing more people to a knowledge and acknowledging of the 

great goodness, and joy, and desirability, of the divine provision and relationship 

in Christ.  He is emphasizing the practical excellencies of this glorious spiritual 

communion and praying for their diffusion through the example of Philemon. 

 

He is strengthening and deepening Philemon's realization of the greatness of his 

duties and privileges in Christ Jesus. The same thought occurs in Jesus' words— 

"Let your light so shine that men may see your good works and glorify your 

Father in heaven." 

 

The mutual joy and love and comfort and intimacy of God's people MUST 

be such as to attract the wonder and admiration of the world. Jesus said 

again— 

"By this shall all men know that ye are my disciples, if ye have love one to 

another" (John 13:35). 

 

What cold, broken, smoky, useless lamps we are if we do not have among 

ourselves a glorious and manifest relationship of love infinitely exceeding 

anything the outside world knows!  In no better way could he assure Philemon's 

eager compliance than by reminding him of this great matter of divine fellowship 

and its heavenly fruits and purposes.  After gently laying his plea before Philemon, 

he comes back to this great theme (v 17)— 

"If thou count me therefore a partner. . ." 

 

"Partner" here is the same word—"fellowshipper." He is saying this—If we are 

united in the greatest, most holy, most intimate, most beautiful of all possible 

relationships between mankind, centering in God Himself—then receive 

Onesimus as you would receive me—he is now one with us—as you receive him 

will be the measure of your affection for me. 

 

The lesson is for us. THE TRUTH IS INFINITELY TOO BIG FOR ANY 

PETTINESS AMONG ITS MEMBERS. To be in any way cramped in the broad 

flow of our affection is to be small- and carnally minded, and "to be carnally-

minded is DEATH." 

 

In Heb. 2 the theme is the natural oneness of Christ with his brethren, and the 

basic essence of that oneness is their common mortal nature. Verse 14— 
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"Forasmuch then as the children are partakers of flesh and blood, he also 

himself likewise took part of the same." 

 

Rotherham, one of the most careful and discerning of the translators, renders this 

verse— 

"Seeing therefore the children have received a FELLOWSHIP of blood and 

flesh, he also in like manner took partnership in the same." 

 

In chapter 10 Paul reminds the Hebrew brethren of their earlier zeal and 

steadfastness in the face of great danger and suffering (verses 32-33)— 

• "Call to remembrance the former days, in which, after ye were illuminated, 

ye endured a great fight of affliction. 

• "Partly whilst ye were made a spectacle both by reproaches and 

afflictions, and partly whilst ye became companions—fellowshippers—of 

them that were so used." 

 

The Weymouth translation seems to make a little clearer the thought we wish to 

emphasize— 

• "Partly through allowing yourselves to be made a public spectacle amid 

reproaches and persecutions, and partly through coming forward to 

share—(that is, fellowship)—the sufferings of those who were thus 

treated." 

• "Ye took JOYFULLY the spoiling of your goods." 

How much of this glorious conception of brotherhood and fellowship can we 

recapture in these easy, comfortable days? Has the way to the Kingdom been made 

any smoother or broader? Are we really facing the facts of our responsibilities to 

God, or are we just taking the easy way? Paul exhorts in Heb 13:16— 

"To do good, and to communicate—to fellowship—forget not: for with such 

sacrifices God is well pleased." 

 

What "sacrifices"? What sacrifices have we made and are we making to the great 

and glorious cause of fellowship? We have seen many of the aspects that 

fellowship meant to Jesus, the apostles, and the early believers. What comparable 

sacrifices have we laid upon the altar of our Faith? 

 

PETER says (1 Pet. 4:13)— 

"Rejoice, inasmuch as ye are partakers—fellowshippers—of Christ's 

sufferings, that, when his glory shall be revealed, ye may be glad also with 

exceeding joy." 

 

He had said at the beginning of the chapter— 

• "Forasmuch then as Christ hath suffered for us in the flesh, arm yourselves 

likewise with the same mind: for he that hath suffered in the flesh hath 

ceased from sin. 

• "That he no longer should live the rest of his time in the flesh to the lusts 

of men, but to the will of God." 
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What is the connection of thought? What is the exhortation he is basing on Christ's 

suffering in the flesh? What is our fellowshipping of that suffering, that we may 

fellowship his glory?  It is first of all our STATE OF MIND. He says— 

"Arm yourselves likewise with the same mind." 

 

Arm yourself against what? Against the lusts—the desires—of the flesh—the 

things that appeal to the flesh. Put on the whole armor of God that ye may be able 

to withstand the wiles of the devil—the desires of the flesh.  The mind of Christ 

was— 

"I come to do THY will, O God" . . . "I do always those things that please 

Him." 

 

His sufferings were that he might lead many sons to glory. The "fellowship of his 

suffering" is following in the pattern of self-denial, self-emptying, that he laid 

down.  The fellowship of his suffering is to walk always in the shadow of the 

cross—humbly, reverently, meekly, joyfully, fearfully—in constant 

remembrance— 

"Do this in remembrance of me." 

 

Does that mean our personal thoughts of him are to be called up but once a week? 

We are no friends of his, no disciples, no followers, if he is not always before us.  

The fellowship of his sufferings should never leave us. It should mold our lives 

and color every act, every thought. 

 

It is Peter who carries the subject of fellowship to a glorious climax. He says— 

• "Grace and peace be multiplied unto you through the knowledge of God 

and of Jesus our Lord. 

• "According as His divine power hath given unto us all things that pertain 

unto life and godliness, through the knowledge of Him that hath called as 

to glory and virtue. 

• "Whereby are given unto us exceeding great and precious promises, that 

by these ye might be partakers—fellowshippers—of the divine nature, 

having escaped the corruption that is in the world through lust" (2 Pet. 

1:2-4). 

• "FELLOWSHIPPERS OF THE DIVINE NATURE"—if we have the 

wisdom to separate ourselves entirely from the corruption that is in the 

world through lust. "The whole world lieth in wickedness." 

 

While keeping before us the glorious prospect that Peter presents, it is fitting that 

we close with a note of urgent warning. John says (2 John 9)— 

• "Whosoever transgresseth, and abideth not in the doctrine of Christ, 

hath not God. 

• "If there come any unto you, and bring not this doctrine, receive him not 

into your house, neither bid him God speed. 

• "For he that biddeth him God speed is partaker—(fellowshipper: the 

same word we have traced all the way through)—of his evil deeds." 
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• "If we say that we have fellowship with him, and walk in darkness, we 

lie, and do not the truth." 

 

History shows us how God works! 
 

The ninth chapter of Daniel informs us that after Alexander’s death, his kingdom 

would be divided to the four winds, or in a prophesy from the seventh chapter, it 

was shown that the leopard power, the Greek Empire, would have four wings.  

This, as history has shown, indicated that following the death of Alexander the 

Great, four generals would arise from among his generals, to disperse the kingdom 

among themselves.  This was fulfilled in 301 BC, about 20 years after the death 

of Alexander. 

 

Alexander had several favorite and very loyal generals in whom he trusted.  First 

among them, especially at the time he died, was a general named Craterus.  

Alexander would divide his army up between himself and Craterus, as they fought 

their way through Asia.  At one time, Alexander gave his entire Macedonian army 

to the command of Craterus.   

 

Craterus was a man from a noble family in Macedonia, whose brother commanded 

the Macedonian Navy, was very much a favorite of both the leadership of the 

army and the soldiers.  His loyalty to Alexander was unquestioned everywhere.  

He was, many historians believe, the one man who could have kept Alexander’s 

empire together after his death.  

 

When Alexander returned to Babylon (323 BC), he learned that an aged general, 

Antipater, may be involved in intrigue in Macedonia and Greece. He dispatched 

the popular and loyal Craterus back to Macedonia, the capital city of the Empire, 

to discover the truth of this matter, and to otherwise keep things in order. While 

Craterus was gone, Alexander died. 

 

While dying, Alexander was asked who should take the empire, should he not 

recover from his bout with alcoholism.  His answer was “to Craterus.”  But, since 

Craterus was not there, the generals who were there reported that Alexander had 

said “to cratestus,” that is, “to the strongest.” 

 

The empire then degenerated into a multitude of wars, as one general fought 

another for dominance.  Craterus also engaged with the other generals in the 

various wars that took place, and was ultimately killed on the battle field, falling 

under his horse.  Thus, the one man who might have been able to unite the Greek 

Empire died, never having the opportunity, and the prophesy of Daniel was 

fulfilled. 

 

Three Weeks of Daniel 10 
 
Daniel 10 opens with a conundrum.  Verse one says: 
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Dan. 10:1  “In the third year of Cyrus king of Persia a thing was revealed 

unto Daniel, whose name was called Belteshazzar; and the thing was true, 

but the time appointed was long: and he understood the thing, and had 

understanding of the vision.” 

 

The conundrum is that Daniel is said to have this vision revealed to him, but he 

only lived to the first year of Cyrus. 

Dan. 1:21  “And Daniel continued even unto the first year of king Cyrus.”  

 

There must, then, be at least two different dating systems in use, which, by the 

way, is the way the world’s archeologists view these same events.  There is one 

system based on when Cyrus defeated the Babylonian King Nabonidus in the 

Battle of Opis, on the Euphrates River near Babylon, and yet another system based 

upon when Cyrus himself, declared himself King of Babylon.  These events are 

five to six years apart. 

 

Cyrus defeated Nabonidus in October, 539 BC.  According to the Greek historian 

Herodotus, Cyrus was unable to breach the walls of Babylon following his 

victory, as so began a two year project to divert the Euphrates.  With Nabonidus 

the King of Babylon, now dead (some histories say captured, though he never 

reappears anywhere.  The published reason for Cyrus’ war was that Nabonidus 

was a heretic.  It is inconceivable that Cyrus could have let him live following the 

battle) Belshazzar begins his reign.  We know from Daniel 8 that Belshazzar 

reigns into his third year. 

Dan. 8:1  “In the third year of the reign of king Belshazzar a vision appeared 

unto me, even unto me Daniel, after that which appeared unto me at the 

first.” 

 

The third year of Cyrus, then, and the third year of Belshazzar are the same year, 

which is 537 BC.  Both began their special title with the same event, and at the 

same time.  Belshazzar loses his kingdom, and Darius the Mede history’s 

Cambyses I, son of the Median King Astyages (Cyrus’ grandfather from whom 

he took the Median throne,) and full brother to Mandane, Cyrus’ mother—thus 

Cyrus’ uncle is appointed King in his stead in the same year, so the first year of 

Darius the Mede, is also that same year, 537 BC.  So, Daniel 5, 8 – 12 are all given 

in the same year. 

 

The order given would be first, chapter 8, given at some time in January to 

February time frame of 537.  Next chapter five.  Historians are not unanimous but 

the majority opinion (for those who recognize the time between the battle of Opis 

and the conquering of Babylon) is that this event took place in March.  This 

appears reasonable as the Spring Rites festivals among the Pagans was the most 

debauched festival of which they had many.  This would match the festivities 

mentioned in the text of chapter 8.  Also, in the spring the waters of the Euphrates 

would be at their highest and swiftest, and so the city would see no need to have 

the barred gates of the river down, which they weren’t, allowing easy access to 

the Medo-Persians, once Cyrus had diverted the Euphrates. 
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The Spring rites would be celebrated on the Spring Equinox. This would predate 

the Jewish First Month by a few days, allowing time for Darius the Mede to 

become King, and the events and prophesies of Chapter 9 to transpire.  Daniel 

says he knew by years that the time of the end of Jerusalem’s desolation was at 

hand, and no doubt he looked to the overthrow of this son of Nebuchadnezzar as 

a sign that it was about to take place.    He knew that Jerusalem had been taken 

captive in the first year of Nebuchadnezzar, which we know today was 604 BC.  

He would have known how long the kings of Babylon had reigned over Jerusalem, 

and that the end of Jeremiah’s 70 years was but three short years away. 

Jer. 25:11-12  “And this whole land shall be a desolation, and an 

astonishment; and these nations shall serve the king of Babylon seventy 

years.  And it shall come to pass, when seventy years are accomplished, that 

I will punish the king of Babylon, and that nation, saith the LORD, for their 

iniquity, and the land of the Chaldeans, and will make it perpetual 

desolations.”  

 

With the first new moon, following the Spring Equinox, the Jewish first month 

began.  This would be a special time to the Jews, being the beginning of months. 

Exod. 12:1-2  “And the LORD spake unto Moses and Aaron in the land of 

Egypt, saying, This month shall be unto you the beginning of months: it 

shall be the first month of the year to you.”  

 

It is easy to see how Daniel would regard this new beginning of the year, fresh 

from the destruction of Babylon by the prophesied Cyrus, to have the potential to 

be the time of the restoration of Jerusalem.  So Daniel begins to fast, a fast through 

the Passover, ending his fast in three weeks or 21 days, which would have been 

on the last day of the feast of unleavened bread.  We can see Daniel in constant 

prayer to God through fasting, that God would again deliver His people out of the 

slavery of the nations. 

 

Why 21 days?  Obviously, and no doubt most importantly, this was the time 

necessary to remember the divine deliverance out of Egypt.  All the events of the 

first month were associated with the Passover.  Israel was about to be delivered in 

this month.  The Jews caught up a lamb for the Passover meal on the tenth day.  

They ate the Passover “between the evenings” of the fourteenth day.  The fifteenth 

day started the Feast of Unleavened Bread, which ended in seven days, on the 21st 

day.  So in all this Daniel was calling to mind God’s great deliverance of Israel 

from its most formidable foe through his fast.   

 

But was there another reason?  Daniel, who knew by books, would also have 

known that the Temple had been destroyed in 586 BC, and that there were 21 

years (from 537BC) till it was needful that the Temple should be rebuilt, if it was 

to be rebuilt in 70 years.  As we know, this was in fact accomplished in 516 BC 

by Darius the Persian, 70 years from its destruction. 

 

Then three days later from the end of Daniel’s fast, typical of the three years left 

till the 70 years of Israel’s captivity were expired, the angel appears to Daniel.  

The angel lets Daniel know that there is a great campaign ahead which will 
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establish the vision that he has seen.  And he is further told that he will, at the end 

of the campaign, be resurrected to life in that reestablished Kingdom.  But much 

work must go forward to accomplish this campaign. 

 

The angel gives him another sign of 21 days. 

Dan 10:12-14  “Then said he unto me, Fear not, Daniel: for from the first 

day that thou didst set thine heart to understand, and to chasten thyself before 

thy God, thy words were heard, and I am come for thy words.  But the prince 

of the kingdom of Persia withstood me one and twenty days: but, lo, 

Michael, one of the chief princes, came to help me; and I remained there 

with the kings of Persia.  Now I am come to make thee understand what shall 

befall thy people in the latter days: for yet the vision is for many days.”  

 

This verse brings us to understand how God works.  God doesn’t orchestrate our 

lives.  He puts options in front of us and allows us to make our own choices.  We 

might say that he doesn’t temp us to do evil, as James testified of God, but He 

does give us the opportunity to prove our love of that which is good.  God gives 

us the opportunity to prove that we wish to do good, that good may reign in our 

mortal bodies, over our inherent nature to sin. 

 

God had a specific role for Cyrus to play in sending the Jews back to Israel and 

rebuilding the temple.   We see this in a prophesy made at least 100 years before 

his birth: 

Isa. 44:28  “That saith of Cyrus, He is my shepherd, and shall perform all 

my pleasure: even saying to Jerusalem, Thou shalt be built; and to the 

temple, Thy foundation shall be laid.” 

 

Isa. 45:1  “Thus saith the LORD to his anointed, to Cyrus, whose right hand 

I have holden, to subdue nations before him; and I will loose the loins of 

kings, to open before him the two leaved gates; and the gates shall not be 

shut;” 

 

Cyrus appears to be well aware that God directed his life.  Herodotus informs us 

that after he tired of ruling in Babylon (532 BC, only two years after he had 

begun), he had a dream on the battlefields of modern-day Uzbekistan.  In his 

dream, he saw Darius (the Darius the Great of history, who allowed the building 

of the Temple in Jerusalem), the son of Hystaspes, his cousin, outfitted with two 

wings.  One wing pointed towards Europe, the other over Asia.    Cyrus interpreted 

the dream to mean that Darius was planning a rebellion against him.  He 

summoned Hystaspes to immediately return to Ecbatana, to bring his son under 

control.   

 

Hystaspes respectfully disagreed with Cyrus, explaining that with all the glory 

Cyrus had brought to the Persians, his son could never revolt against him.  But 

Cyrus was unmoved.  He explained that all his life, God had made known to him 

his future.  And he could in no way question that God was now telling him his 

future.  So Hystaspes went back to Persia and escaped the destruction of the 

Persian troops which lay just ahead for Cyrus’ forces. 
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Cyrus’ dream actually turned out to be true, but not as Cyrus had expected.  Cyrus 

was killed on the battlefield in this war upon which he engaged, and ultimately 

Darius the Persian did come to power.  And Darius, who turned out to be the 

administrator that Cyrus wasn’t, expanded the wings of the Persian Empire to its 

greatest expanse. 

 

As we said, Cyrus was a warrior.  He appears to have had little interest in 

administering his kingdom, or in living in a palace.  He much preferred the tents 

of the battlefield.  From the time he was sixteen till his death, he was involved in 

war.  Prior to his invasion of Babylon, Cyrus had been fighting a capable foe in 

Lydia, named Croesus, (brother-in-law to his grandfather, Astyages) before he 

marched on Babylon.  After he was successful at Babylon, two to three years later, 

he left his uncle, Darius the Mede in charge and marched back to Lydia, where he 

was ultimately successful.  He also aided one of the Median generals, Harpagus, 

(of whom we have much more to say) in his battles throughout Asia Minor.  Cyrus 

eventually does return to Babylon, and for a year he is reluctant to take the throne.  

Then when he does, 534 BC., he makes his decree in what he considers to be his 

first year. 

Ezra 1:1-2  “Now in the first year of Cyrus king of Persia, that the word of 

the LORD by the mouth of Jeremiah might be fulfilled, the LORD stirred up 

the spirit of Cyrus king of Persia, that he made a proclamation throughout 

all his kingdom, and put it also in writing, saying, Thus saith Cyrus king of 

Persia, The LORD God of heaven hath given me all the kingdoms of the 

earth; and he hath charged me to build him an house at Jerusalem, which is 

in Judah.” 

 

Divine protection was not new to Cyrus.  It was an occurrence from his birth.  

Cyrus’ grandfather Astyages, the king of the Medes and overlord of the Persians 

had a daughter, named Mandane.  Astyages was deeply disturbed by a dream 

about his daughter urinating so much, so that the city was drowned and eventually 

flooded all of Asia.  Astyages felt his dream was significant enough to consult 

some Magi, a member of a hereditary priestly class, among the ancient Medes and 

Persians.   

 

The Magi interpreted it to mean that one of Mandane’s children would be a world 

ruler, signifying death or ruin, for Astyages.  Astyages, being afraid for his 

kingdom, gave his daughter in marriage to his vassal in Persia, a prince 

called Cambyses, whom he believed was of less distinction and therefore, less of 

a threat.  

 

However, Astyages had a subsequent dream, even more disturbing.  In it, 

Mandane came forth from a vine which covered all of Asia, which interpreters 

conveyed to the king, the meaning of this vision, meant her child will rule, instead 

of Astyages.  Astyages, then summoned his daughter, who was at that time 

pregnant with Cyrus, back to court from Persia, and kept her under guard because 

he wanted to destroy the child when born.  Astyages then ordered Harpagus, his 

general and chief adviser, to personally have the child slain. 
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Harpagus gave Cyrus to a herdsman, to abandon him in the mountains, so Cyrus 

would die from exposure.  However, since the herdsman had just lost a child, he 

switched Cyrus, with his dead son and raised Cyrus as his own. 

 

When Cyrus was 10 years old, events happened which caused Astyages to 

discover who he was. Astyages was pleased that the child was alive, but angry 

with Harpagus.  In verifying his actions, Harpagus admitted he did not directly 

kill the child, and had not personally confirmed the death.  As punishment the 

king had  Harpagus’ son killed and made him eat his own son, at a banquet. 

 

Harpagus had the presence of mind, to not blame the king for acting wrongly.  

Astyages, still shaken by his dreams, called in the Magi, to determine what to do 

with the child, Cyrus.  They decided that Astyages‘ dream had been fulfilled and 

he had nothing to worry about.  But as it turned out, they were wrong. 

 

When Cyrus was 16, he began an assault on his grandfather’s kingdom.  Three 

years later, the armies came together for a great pitched battle, with Harpagus still 

commanding the Mede’s troops.  In revenge against Astyages for the murder of 

his son, he surrendered the Median troops to Cyrus.  Cyrus then fulfilled the 

dreams that Astyages had. 

 

So was the warrior life of Cyrus.  It was a constant war.  When Daniel is talking 

with the angel, 537 BC, learning that Cyrus had resisted the angel for 21 days, it 

appears to not only be a resistance since Daniel had begun his prayer and fast for 

21 days, but it also appears to be the length of time of Cyrus’ rule.  Cyrus came 

to power at the death of his father, Cambyses I, in 559 BC.  So from 558 BC to 

537 BC when Daniel fasted for 21 days, was 21 years.  Was this, then the spirit 

telling us that all his life—and especially since ascending the throne— Cyrus was 

under spiritual guidance, bringing him to that final position where he could free 

the Jews and send them back to Jerusalem to complete the Temple, and the 

prophesies concerning him? 

 

We might speculate as to how and why Cyrus resisted the Angel.  From his 

upbringing as a wood cutter’s son, to his life as a warrior, Cyrus appeared to desire 

to be out away from the capital city, having little taste for the administrating of 

the Empire.  And yet to issue commands concerning the freeing of the Jews and 

the rebuilding of the Temple, he would have to take his royal seat to accomplish 

these things. 

 

It appears that fear of revolt from among his relatives was a constant with him, 

and possibly this is what led him to finally take his throne in Babylon.  After his 

successes in Asia Minor, Cyrus returned to Babylon and removed Darius the 

Mede, his uncle, from being king.  He sent him back to his home, and according 

to some historians, he had him murdered along the way.  A few years later, as we 

have already discussed, he feared a revolt from Darius the Persian, and sent a 

powerful and influential warrior, Hystaspes, home weakening his forces during a 

difficult war.  Did he fear the growing power of his uncle, Darius the Mede?  And 
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was this fear the motivating factor for him finally taking the throne in Babylon, 

putting him in position to fulfill the divine prophesies made concerning him?  It 

seems likely. 
 

He Hasted to go Out 
By bro. G. V. Growcott 

 
Dear Brethren and Sisters, our thoughts this morning are on the 15th chapter of 2 

Kings, which covers the same period that we have been considering in our reading 

in Chronicles. This chapter corresponds with 2 Chronicles 26 and 27. 

 

To understand the gospel of the kingdom, we must be familiar with God’s past 

dealings with this kingdom. Therein lies the interest and importance of this 

chapter. It is part of the divinely inspired record of God’s past dealings with the 

kingdom, recorded for our instruction and admonition. This record is infinitely 

more important and should be more interesting to us than all the worldly rubbish 

we hear on the radio or read in the daily papers, for this is related to eternity. 

 

We are told that the scriptures are able to make us wise unto salvation, but it is 

quite obvious they cannot do so, if we do not diligently apply ourselves to and 

take an interest in these things that God has recorded for out instruction for the 

development of our minds in spiritual things. Let us never feel, or act as though 

we feel, that we are already wise unto salvation, and therefore do not need to 

diligently study and give our whole interest and attention to the Word of God, and 

can therefore safely give our attention to the passing things of this life. Surely this 

is the very opposite of being wise. No one is going to just drift into eternal life 

with a mere shallow smattering of the Divine Word. It will only be those who give 

it their undivided heart. 

 

This chapter – 2 Kings 15 – speaks of three kings of Judah—Uzziah, or Azariah, 

Jotham, and Ahaz—father, son, and grandson, and six kings of Israel. The kings 

of Israel are ignored in the Chronicles, which just deals with Judah. These six 

kings of Israel of this same period are Jeroboam II, Zachariah, his son, Shallum 

(who killed Zachariah), Menahem (who killed Shallum), Pekahiah, Menahem’s 

son, Pekah (who killed Pekahiah), and Hoshea (who killed Pekah). Eight of the 

19 kings of Israel obtained the throne by killing the previous king. The throne of 

Judah, on the other hand, always stayed in the House of David, except when 

Athaliah seized it for six years. 

 

The time period of this chapter was in the eighth century before Christ; that is 

somewhere between 800 and 700 BC. These are the last days of the ten-tribe, 

northern Kingdom of Israel. Hoshea, mentioned in this chapter, was the last king. 

Samaria was destroyed, and Israel went into captivity BC 721. 

Verse 1 – The first king mentioned in this chapter is Azariah of Judah, more 

commonly known as Uzziah.  Both forms of the name occur in this chapter. 

Verse 2 – He reigned 52 years, second only to the wicked Manasseh’s 55. 
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Verse 3 – “He did right in the sight of the LORD, according to all his father 

Amaziah had done.”  

 

This is not a commendation from an eternal point of view. It is merely a general 

summing up of the character of his reign. Amaziah, his father with whom he is 

compared, did right, we are told, but NOT like David, and NOT with a perfect 

heart. 

 

Both kings, Amaziah and Uzziah, committed very serious sins. But both also 

suffered heavily in this life. This might indicate that God was working with them 

to produce true saints. However, this would seem unlikely, at least in Amaziah’s 

case, the father, in light of what the scriptures say of his death in 2 Chronicles 

25:27 – “After the time that Amaziah turned away from following the LORD, they 

made a conspiracy against him…and slew him.” 

 

Amaziah, the father, foolishly started a disastrous war with Israel, which resulted 

in the breaking down of the wall of Jerusalem and the loss of all the temple’s 

treasures. He also worshipped the idols of Edom and angrily silenced a prophet 

who rebuked him for it. Uzziah, the son, who begins this chapter, though he had 

one great failure and suffered terribly for it, seems to have been a far better and 

more capable man. 

 

It is not for us to form final eternal judgments of these men, unless the scripture 

clearly does so. In this case, we have only a brief record of a long reign of 52 

years. We, therefore, could not possibly reach a balanced judgment. Only God, 

who knows the heart, could weigh the whole life-long picture. 

 

This chapter says very little about him, except that he did good and that God smote 

him with leprosy. This would surely leave a strange impression of the ways of 

God, if we did not have a fuller explanation elsewhere. But, it should teach us not 

to make judgments on incomplete information. And we should remember that the 

information may be incomplete in many scriptural passages that seem strange. 

God is not bound to make full explanations. He records only what suits His 

gracious purpose of teaching us to walk in the way of life. It is all written with a 

view of testing and training and developing us, not merely to entertain or inform 

us, or that we should sit in judgment upon God or anyone else. There is a fuller 

record in Chronicles, but before going to it, let us consider – 

Verse 4 – “The high places were not removed.”  

 

What were the high places? Obviously, they were something very common all 

through Israel’s history of the kingdom, but were not pleasing to God.  The high 

places were local places of worship and sacrifice. They were generally 

condemned in scripture for several reasons. God decreed that all sacrifice be at 

one center—the Tabernacle and Temple. This was to promote unity, to maintain 

the central worship, and to prevent corruption. 

 

Human nature, being what it is, and Israel especially, the high places, the local 

places of sacrifice, invariably degenerated into corruption and immorality in 
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copying the heathen practices of worship. Just like Christadelphians copying the 

world in Christmas and Easter activities, and even Halloween and St. Valentine’s. 

It is almost inevitable where there is weakness of perception.  The high places 

were not, in themselves, necessarily evil. They were often, at the beginning, 

dedicated to the pure worship of God. They were permitted, and even at times 

sanctioned by God, when there was no central place of worship in operation.  

Samuel was sacrificing at a high place, when Saul met him (1Samuel 9:12). And 

again, God appeared to Solomon, when he was sacrificing at the high place at 

Gibeon. Of that occasion it was recorded in 1 Kings 3:2-5 –  

“Only the people sacrificed in high places, because there was no house built 

unto the name of the LORD, until those days. And Solomon loved the LORD, 

walking in the statutes of David his father: only he sacrificed and burnt 

incense in high places. And the king went to Gibeon to sacrifice there; for 

that was the great high place: a thousand burnt offering did Solomon offer 

upon that altar. In Gibeon the LORD appeared to Solomon in a dream by 

night: and God said, Ask what I shall give thee.” 

 

The double use of the word only here, which is a strong word of contrast, shows 

that the high places were tolerated as a temporary necessity, but were contrary to 

the basic ideal. There is a lesson in this, though we must not presume upon it, or 

press it too far—that is, that in this present imperfect dispensation of sin and 

weakness, God sometimes permits or arranges things that are not entirely ideal.  

We find that throughout the later history, after the temple was built, that good 

kings endeavored to eliminate the high places, while evil kings rebuilt them.  

Solomon built high places, right near the temple, for all the gods of his foreign 

wives. And this was the cause of God’s rending the kingdom (1 Kings 11:7-11). 

Solomon’s bad example weakened the hands of all who followed him. 

 

We can see why the high places were, on the whole, a bad and dangerous thing, 

even when professedly set up to worship the true God. They looked to the mind 

of the flesh like a good thing. Who could find fault with facilities of worship? But 

God knows the weaknesses of human nature, and so we are only safe when doing 

things His way, not what seems to us to be good. 

Verse 5 – “And the LORD smote the king (Uzziah), so he was a leper unto 

the day of his death,” (and it was apparently for several years). 

 

Let us turn to 2 Chronicles 26, for the fuller account of Uzziah’s reign. Verse 5 

– “He sought God in the days of Zechariah, who had understanding in the visions 

of God.” There is no other record concerning this Zechariah. Clearly, he was a 

prophet raised up to teach and guide the young Uzziah, as the high priest Jehoiada 

had done for Joash. Here is illustrated the value and power of good counsel and 

guidance. Uzziah was very energetic and strong minded, but he was kept in the 

way of right by his respect and trust of Zechariah. 

 

Continuing in verse 5 of 2 Chronicles 26 – “And as long as he sought the LORD, 

God made him to prosper.” This is always and inescapably true, though it may 

not always be apparent on the surface. We may forsake God and seek the things 

of the world and appear to prosper. And, we may faithfully serve God and appear 
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to suffer for it and not to prosper. But the most important thing in the world is for 

us to have the sense to realize that on the one hand God cannot be mocked with 

impunity and on the other hand that all things eventually work together for good 

for them that love and serve God.  We cannot lose, IF we serve God; we cannot 

win, if we don’t. It’s that simple. If we have the sense to see this, regardless of 

appearances, our course is always clear. If we do not have the sense to see it, we 

are stupid indeed. 

 

Verses 6-8 – Speak of the conquest of Uzziah to the west, east, and south. Verse 

2 also mentions that he extended his sway as far as Eloth, the port down on the 

Red Sea, where Solomon maybe operated from. This port is vitally important to 

Israel today. It was Nasser’s blocking of it that caused the 1967 war. It was 

similarly important to Israel in Bible days, and for the same reason—trade with 

the East. Clearly, Uzziah was one of the most powerful and prosperous of all the 

kings. 

 

Verse 10 tells of his extensive holdings and operations in agriculture and cattle 

raising, “for he loved husbandry.” Or, literally, as in the margin, he loved the 

ground, the earth. It is strange that the scriptures give us this insight into his 

character. It makes him stand out as a real person so much more than many of the 

kings that mostly stumble through their meaningless and mostly evil courses.  He 

loved the earth. He dug many wells, like Elath—another parallel with present vast 

irrigation projects. All this makes the record very real and alive. The water is 

there, but it must be searched for with great effort. The whole record portrays him 

as a very interesting man of great energy and activity. 

 

Verses 11-15 describe the might of his army and his military machine. The army 

was very thoroughly equipped, trained, and armed. Here again, he was an 

energetic man in whatever he did.  The military machines mentioned in verse 15 

– the mechanical catapult for throwing arrows with great force and the ballista for 

throwing large stones appear here in recorded history for the first time. The 

statement “engines, invented by cunning men,” strongly implies that these were 

new inventions at this time by his men. This agrees with the Roman historian 

Pliny, who says that they originated in Syria, which in Roman times included 

Palestine. These machines destroyed fortifications and greatly shortened siege 

operations. This is a similar event to the introduction of cannons by the Turks, 

whereby they were able to conquer Constantinople.  Immediately following the 

record of the invention of these machines, it is recorded (verse 15), “his name 

spread far abroad.” If, as it would appear, he was the originator of these later 

very common weapons of war, his fame certainly would spread far.   

 

This too could help explain the tragedy of verse 16 – “But when he was strong, 

his heart was lifted up to his destruction.” The sad examples of scripture show 

that this was a far more common and insidious danger than we realize. Prosperity 

or success or achievement of any kind almost invariably creates pride, and 

destroys the essential wisdom of humility.  At very best, man is absolutely 

nothing—completely dependent upon God for all that he has and for every 

moment’s breath. Any kind of accomplishment seems to unhinge his judgment 
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and create a false sense of importance.  Much of the world’s activity is for pride 

and snobbery and the desire to create an impression upon others. The whole 

fashion industry is based upon this. The automobile and housing industry cater 

heavily to pride and snobbery. The pride of life is a fundamental human lust. The 

children of God MUST see through and rise above this juvenile folly and get their 

minds on sensible and eternal things. 

 

Uzziah went into the temple to burn incense upon the golden altar in the Holy 

Place. It is a very interesting incident—provocative of much thought. Why did he 

do it? Surely he knew better. What was his frame of mind? And what is the lesson 

for us, translated into our own circumstances?  He had great power, great success, 

and great fame. God had very greatly and openly favored him, and he knew it. He 

was a very great man—something special in the purpose. There was only one 

honor and position in Israel denied to him. Hundreds of ordinary priests, common 

men, could go where he could not go and could do what he could not do. He, the 

supreme king, had to approach God humbly through them. 

 

We do not know what led up to this event. It is not likely it was just out of the 

blue, on the spur of the moment. But clearly, the basic cause was pride and 

presumption. His heart was lifted up. Somehow—and here is the universal 

danger—somehow he came to feel he was something very special to God—that 

in some way he was an exception—that he and God had some special relationship 

so that he would be accepted without following the rigid rules that were for others. 

This is a very easy fallacy to slip into. To some extent we all do—we all well 

know the many commandments: always abound in the work of the Lord; universal 

love and goodness to all; no discussion of the faults of others; lay not up treasure; 

always render good for evil; set the mind entirely on the things above; serve God 

continually with the whole heart, mind, soul, and strength; and many, many other 

very simple but very searching commands. 

 

But somehow we subconsciously feel God doesn’t really mean all that to that 

extent. I’m sure I can make it and still have time for many of the things of the 

world. I’m an exception. He will accept me, because I mean well, even if I do less 

than He very clearly lays out. At least, we tend very much to act as though that is 

how we are thinking. If we are thinking at all.  But God is no respecter of persons. 

He has said exactly what He requires. Attaining to eternal life is not a pleasant 

part-time hobby, but a serious, full-time, life-long, exclusive dedication. “Many 

are called, but few are chosen;” the very few who have the wisdom to believe 

that God means exactly what He says, and that He will stick to it. 

 

Let us repeatedly read over the lives of the faithful in Hebrews 11, and meditate 

on what they were willing to do and to endure and to give up to gain salvation. 

How do we compare? Are we in the very select class of those few who truly live 

by faith exclusively, regardless of consequences? Or do we fear, like the rest of 

the world? 

 

The priests rebuked Uzziah – Verse 18, 2 Chronicles 26 – “And they withstood 

Uzziah the king, and said unto him, It appertaineth not unto thee, Uzziah, to burn 
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incense unto the LORD, but to the priests the sons of Aaron, that are consecrated 

to burn incense: go out of the sanctuary; for thou hast trespassed; neither shall it 

be for thine honour from the LORD God.” (And honor was what he was mostly 

concerned with.) 

 

So far, nothing had happened to him. God was very merciful. Here was a chance 

to escape—to stop and think. A final warning from God through the high priest—

the issue was very clear, but Uzziah plunged on. He would not take the warning. 

 

Verse 19 – “Then Uzziah was wroth.” Instead of listening, he became angry. 

Here, he sealed his doom. He added anger and obstinacy to pride and presumption.  

“And while he was wroth with the priests, the leprosy even rose up in his forehead 

before the priests.” The much worse mental leprosy of sin was inside his forehead 

by his own choice. God, in righteous judgment, put the physical leprosy on the 

outside to match, for all the world to see and loathe. 

 

In a brief, fatal moment, everything in his life changed. The whole course of his 

life and power and glory and success suddenly collapsed. They thrust him out as 

unclean, and he himself hasted to go out. All his pride was gone. He was a shunned 

and untouchable leper and remained so until the day of his death. 

 

His son took over all of the glory and power of the Kingdom. And the record very 

significantly adds verse 21, “He was cut off from the house of the LORD.” He 

who had proudly presumed to officiate in the Holy Place now was barred from 

even approaching the outer court, but had to be confined in polluted isolation away 

from society, slowly consumed by a horrible and repulsive disease.  It was a 

terrible punishment, but still a potentially merciful one. The lawful penalty for 

entering the Holy Place was immediate death. Leprosy was a living death, and in 

many ways more dreadful than death itself. But it did give opportunity for 

reflection and repentance. We can only hope that he used these final years of 

lingering death in the way of humble wisdom. We are not told. 

 

When he died, he was buried separately from the other kings, because he was a 

leper. The shame followed him even in death, and he would know that this was to 

be, and it would add to the humiliation of his punishment. A glorious and 

honorable burial was of great consequence to the Hebrews.  Natural leprosy is a 

matter of sympathy and pity. Judicial leprosy from God for wickedness—a matter 

of mocking and terrible humiliation—lifelong shame. He may have repented, but 

God never took away the leprosy from him, but allowed it to run its course until 

his death. 

 

He was succeeded by his son Jotham, who had taken over the reins of government 

when Uzziah became a leper. Jotham is the only king of either kingdom of whom 

nothing unfavorable is recorded, but we have no personal incidents or insights 

into his character, except that he was a great builder—a builder of cities and 

fortresses. And he “became mighty, because he prepared his ways before the 

LORD.” 
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This was a time of great prophetic activity. Isaiah, Hosea, and Micah all 

prophesied during Jotham’s reign and the reigns of the two kings who followed 

him, Ahaz and Hezekiah, his son and grandson. There is no reference to any direct 

contact between Jotham and any of these prophets. But they, especially Isaiah, 

must have been a guide and a strength to him in his righteous reign.  He reigned 

only sixteen years and died at the early age of 41. He appears to have been taken 

away from the evil to come. Going back to 2 Kings 15:37, we find that the LORD 

began to send against Judah Rezin the king of Syria, and Pekah the king of Israel. 

These confederate enemies could do little against Judah, while the strong and 

righteous Jotham reigned. But after his death, in the reign of Ahaz, his wicked 

son, they jointly invaded Judah and besieged Jerusalem, purposing to overthrow 

the house of David and set up another king over Judah in league with themselves. 

 

Although Ahaz was a wicked idolater, Isaiah was sent to him to assure him of 

God’s support, because he was the king of Judah of the line of David, and to offer 

him any sign he might choose to confirm it, to strengthen his faith. He 

hypocritically refused the sign, saying that he did not want to tempt God. And he 

sent the treasures of the temple and the palace to the king of Assyria to come and 

help him.   It was at this time and on this occasion that the great sign of Emanuel 

was foretold, as described in Isaiah 7. 

 

Ahaz was a very wicked king; one of the worst. He was the first to adopt the 

heathen custom of offering children in the fire to Molech—a practice which 

became common thereafter in both Judah and Israel, and which was one of the 

principle evils for which God destroyed both kingdoms.  Parallel to the history of 

Judah in this chapter are the six last kings of the northern kingdom—mean, 

miserable, meaningless men, most reigning briefly and dying violently. Just 

before this Jeroboam II, grandson of Jehu, had a prosperous and stable reign of 41 

years, and Israel seemed stronger and more secure than ever before. He annexed 

Syria and far north to Hamath and all the territory east of the Jordan, all the way 

down to the Dead Sea. 

 

Jeroboam’s Israel and Uzziah’s Judah together reconquered the whole area of 

Solomon’s empire at its greatest extent. It was during this brief and deceptive 

period of power and prosperity that Amos said to them both, “Woe to them that 

are at ease in Zion, and trust in the mountain of Samaria, which are named chief 

of the nations.” 

 

Right after Jeroboam the bubble of power collapsed in anarchy. The last 30-40 

years of Israel saw these six kings—mostly usurpers, seizing the throne by 

violence. Against some came the Assyrian power, which repeatedly wasted and 

plundered the land and finally carried them all away into captivity.  Thus ended 

the larger northern part of God’s kingdom in the past. Judah to the south was 

spared the same fate by the righteousness and faith of one man—Hezekiah. And 

was carried on another 130 years. But that too finally ended under a similar 

foreign wasting in captivity. This time by Babylon. 
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And so God’s kingdom ended in darkness and dispersion, because of wickedness, 

until he come whose right it is, the Lord Our Righteousness, who will reestablish 

God’s Kingdom, rebuild Jerusalem, its capitol, extend the Kingdom to fill the 

world, set up over it immortal sinless rulers, and rule all nations in equity and 

peace. 

 

Hints For Bible Markers 
 

Psalm 17:11 
“They have now compassed us in our steps: they have set their eyes 

bowing down to the earth;” 
We are continuing on with the theme of the last verse, the idea of the follies of the 

wicked doing their best to pull us into their unwholesome sphere of influence. The 

Lord has provided us with ways of countering the wickedness surrounding us. 

“Wherefore seeing we also are compassed about with so great a cloud of 

witnesses, let us lay aside every weight, and the sin which doth so easily beset us, 

and let us run with patience the race that is set before us” (Hebrews 12:1). This 

“great cloud of witnesses” are the righteous acts of everyone from Able to John 

written in the scriptures of Truth who have set their affection on things above.  

 

We are also told in this verse that the affection of mankind is set on the things of 

this earth. The mind of the flesh bowing down to its own desires, rather than 

seeking after more Godly sensibilities. “Set your affection on things above, not on 

things on the earth” (Colossians 3:2). “Mortify therefore your members which are 

upon the earth; fornication, uncleanness, inordinate affection, evil 

concupiscence, and covetousness, which is idolatry” (Colossians 3:5). According 

to Parkhurst’s Greek and English Lexicon (1769), Thayer’s Greek Definitions, 

and Vine’s Expository Dictionary of New Testament Words, the word translated 

‘Mortify’ means: to make dead, to put to death, slay. What the verse in Colossians 

is saying is to put to death the thoughts and deeds that lead to earthy affections: 

“fornication, uncleanness, inordinate affection, evil concupiscence, and 

covetousness, which is idolatry.” This is the way of the world which leads to 

death. 

 

Psalm 17:12 

“Like as a lion that is greedy of his prey, and as it were a young lion lurking 

in secret places.” 

 

The enticements of this age are as a lion watching to entrap the unwary prey. The 

lion is lying in wait for a promising opportunity, longing to ensnare the 

unsuspecting into its grasp and devour it. The men of a fleshly mindset seek an 

opening to drag those who would disagree (their prey) into their den and either 

convert them or destroy them. 

 

James explains that sin results from allowing the desires of the flesh to govern 

instead of the commandments and precepts Divinely given. Our own thoughts, 

our own minds, are the controlling influence for good or evil. The apostle Paul, 
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when writing to the Philippians indicated that the best way to overcome sin that 

dwells within all of us is to have our minds constantly thinking on the words of 

wisdom in the Scriptures of Truth.  

 

Psalm 17:13 – 14 

“Arise, O LORD, disappoint him, cast him down: deliver my soul from the 

wicked, which is thy sword: (14)  From men which are thy hand, O LORD, from 

men of the world, which have their portion in this life, and whose belly thou 

fillest with thy hid treasure: they are full of children, and leave the rest of their 

substance to their babes.” 

 

Here we have a prayer for the removal of the wicked which the previous verses 

have been speaking of. The scriptures often speak of the sword, using it as a 

symbol of a multitude in arms. We are reminded in this Psalm of God’s use for 

them as blind instruments. He uses them to punish one another for their 

transgressions against His faithful witnesses. These witnesses have always longed 

for that day when the unrighteous individuals, governments, and teachers of 

blasphemy, known as churches, will feel the sword of the hand of Yahweh, in that 

day when the kingdom of men shall fall. 

 

The time of the witnesses is not yet, but, God willing, it shall soon be their hour. 

Until then war is appointed by the Almighty Ruler of Heaven and Earth. “There 

is no peace, saith my God, to the wicked” (Isaiah 57:21). As dreadful as it seems 

in our eyes when we see the death and destruction in the war going on in the 

Ukraine,  we must realize that God is in full control of events, and He is using 

them, one against another, to carry out His purpose. 

 

Men love the things which the Deity hates. Things near and dear to the hearts of 

those, who are the apple of God’s eye, find no desire in the things of the world.  

Men of the world naturally crave all things which are essentially evil. Hence the 

proliferation of selfishness and greed are the main causes of war. This is why the 

Psalmist says they have their portion in this life. The Great Creator gives them 

their hearts’ desire. If they desire evil to wrap themselves in the fat things of this 

life, God gives them their choice along with all its attendant sorrow and 

destruction.   

 

He uses them as Yahweh’s sword. Their wealth and power seem very impressive 

but are nothing and will not last. Although they may oppress the “witnesses” of 

the truth, the time is coming when “They shall not hurt nor destroy in all my holy 

mountain: for the earth shall be full of the knowledge of the LORD, as the waters 

cover the sea” (Isaiah 11:9). The people and things of this earth are fleeting, and 

they have their portion in this life with nothing  to come. David was painfully 

aware of the ungodly, who “are enclosed in their own fat,” increased in riches 

“Until I went into the sanctuary of God; then understood I their end” (Psalms 

73:17).      
 
Continued next month should the Lord will                                        bro. Beryl Snyder 




