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Edmonton Alberta 

Dear Brethren and Sisters in Christ Jesus our Lord, 
 
Loving greetings in the sure promises of the Abrahamic Covenant.  
It has been some time since our last correspondence so we’re glad to 
provide an update.  Since our last correspondence our Bro. Norman 
Blacker’s health has declined and he now resides in a long-term care 
facility.  There is a local, city operated program that will transport those 
with disabilities to and from their regularly visited locations, and as such 
he is able to attend memorial meetings.  For anyone who would like to 
brighten his day and lift his spirits, he can receive mail at: Dickinsfield 
Capital Care, Room C213-2, 14225-94 St NW, Edmonton AB, T5E 6C6. 

Sis. June Jones is doing well, residing in a seniors lodge.  She too would 
very much enjoy any thoughts and sentiments; her address is in the latest 
directory.  Both she and Bro. Norman are currently under confinement to 
their residences in efforts by the government to limit the spread and severe 
consequences of the Covid-19 virus to the elderly.   
 
In 2019, we held both our annual S.S. picnic, and also our youth program 
in late June.  We held our annual fall study weekend in mid-November 
(theme centred on Angels), in which we had Bro. Aaron Hurst of the 
Boston Ecclesia, as well as a majority of the Richard Ecclesia join us.   
 
We also attempted an alternative preaching method in which we took 
current world events/signs of the times and created 2-sided post-card mail 
outs with the event, a brief explanation, and connection to bible prophecy 
and distributed them door to door as well as through the mail.  The exercise 
of using an alternative method to raise awareness in the Bible was good 
for all involved in the creation and delivery of the postcards.  
 
We are blessed throughout the year with frequent visits from many 
Brethren and Sisters of the Richard Ecclesia.  It is always refreshing to 
have visiting Brethren and Sisters join us so that we might strengthen, 
comfort, and encourage one another in these last days of chaos and 
confusion. 
 
With the world in a state of panic and unrest around the Covid-19 virus 
pandemic, we can’t help but see the means by which our Heavenly Father 
is bringing conditions in the world in line to set the stage for the return of 
His dear son, the Lord Jesus Christ.  With so many of the household of 
faith adhering to isolation recommendations, it is so nice to be able to meet 
remotely online and hear the voices of so many we hold dear.  We send a 
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heartfelt thank you to all those who have laboured to establish these 
platforms allowing many who wouldn’t normally have the opportunity to 
attend a memorial meeting or bible class to do so.   
 

We pray this message finds you each, our dear Brethren and Sisters, 
anxiously awaiting the advent of our Saviour, as we see the signs of the 
times rapidly unfolding in the world around us each day.    

Much love from your fellow servants in the Hope of Israel,                                                       
(on behalf of the Edmonton Ecclesia), Bro. Ben Darter 

Editorial 
 
In this month’s edition, we will consider Clause XI.  Clause Eleven is a 
summary of Clause VIII, and the promises that God made to Israel; and 
Clause Ten, which was how God was manifested in flesh;  and how Jesus 
proclaimed these things to Israel, that as the son of God, he was the 
fulfillment of these promises. 
 
XI. That the message he delivered from God to his kinsmen the Jews, 
was a call to repentance from every evil work, the assertion of his 
divine sonship and Jewish kingship; and the proclamation of the glad 
tidings that God would restore their kingdom through him, and 
accomplish all things written in the prophets (Mark 1:15; Matt. 4:17; 
5:20-48; John 10:36; 9:35; 11:27; 19:21; 1:49; Matt. 27:11-42; John 5:24-
25; Matt. 19:28; 21:42-43; 23:38-39; 25:14 to the end; Luke 4:43; 13:27-
30; 19:11-27; 22:28-30; Matt. 5:17; Luke 24:44). 
 
That Jesus was the divinely created son of God was considered in great 
detail by bro. Roberts in an article of that name, which was in The Berean 
for May, 2019.  So in this month’s edition, we will not deal with the fact 
of his sonship, so much as how he proclaimed this to Israel, and 
consequently the world.  Likewise, we also dealt with what it meant to be 
the son of God, that he was God manifest in flesh, along with the fact that 
God promised to David that the kingdom of Israel would be established.  
And we will consider how the Messiah was promised in the prophets, 
particularly in regards to the concept of the preexistence of the Messiah. 
 
It is truly baffling as to how clear the teachings of Jesus were to those he 
was sent to, as to his claim to be God’s son, along with the promise of his 
kingdom, yet these points are so badly missed by those who directly heard 
Jesus, as well as the world around us today.  The very arguments which 
are used to suggest that Jesus was, in the days of his flesh, consubstantial 
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with God, or of God’s substance, are almost always directly contradicted 
by Jesus in the same discourse. 
 
Take for instance the idea that Jesus was “equal with God.”  By claiming 
to be God’s son, we are told, Jesus was claiming to be equal with God, as 
like must beget like.  And Paul’s reference is also used, that Jesus “thought 
it not robbery to be equal with God.”  Yet Jesus himself could never have 
been clearer on the subject: 

 John 14:28  “Ye have heard how I said unto you, I go away, and 
come again unto you. If ye loved me, ye would rejoice, because I 
said, I go unto the Father: for my Father is greater than I.” 

 
Nor can there be any question from the teaching of Paul: 

1 Cor. 15:27  “For He hath put all things under his feet. But when He 
saith all things are put under him, it is manifest that He is excepted, 
which did put all things under him.” 
 

We are told that when Jesus told Philip, “he that hath seen me, hath seen 
the Father…” that this is proof that Jesus was in fact, God.  Yet the very 
next verse proves exactly the opposite: 

John 14:10 “Believest thou not that I am in the Father, and the Father 
in me? the words that I speak unto you I speak not of myself: but the 
Father that dwelleth in me, He doeth the works.”  
 

If he spoke not of himself, but that the Father which dwelt in him spoke, 
then how is it not obvious that Jesus is not God?  Rather he is what he 
claimed to be:  the manifestation, or exhibition of the character and moral 
sentiments of God in condemned human flesh.  From his baptism in the 
Jordan, and the resting of the Holy Spirit upon him, this is what he had 
been.  He was the divinely created son of God, and this is what he tried so 
hard to explain to Israel.  And they heard, but they disbelieved to their 
ultimate destruction: 

John 9:41  “Jesus said unto them, If ye were blind, ye should have no 
sin: but now ye say, We see; therefore your sin remaineth.” 

 
A fellow wrote to bro. Roberts and told him he could not see the difference 
between the Christadelphian belief, and Trinitarianism.  This was due to 
the way the manifestation of God was at times, expressed.  
Christadelphians do not take issue with Jesus’ statement that “he that hath 
seen me, hath seen the father.”  We take issue with how Trinitarians 
interpret that.  They believe ones are literally seeing Deity in His spirit 
nature.  We believe the testimony that no man can see God, and live.  So 
in Jesus, men were not seeing “very God” or they would have died, but 
rather the character and moral sympathies of God, veiled in human flesh.  
This is God manifested (exhibited) in flesh. 
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The Message God Sent to Israel 
By G.V. Growcott 

“When the fullness of time was come, God sent forth His Son.”  
“The fullness of time.” 

The life and death of the man we memorialize each week is the great 
central focus and turning point of all human history. The previous ages 
had all been but preparation for this one brief vision of glory— those few 
short years when God manifested Himself in the flesh, and the great work 
of redemption was wrought in prayer, patience, and pain. 

Of the patriarchs, Jesus said, “Abraham rejoiced to see my day: and he 
saw it, and was glad.” And Paul tells us that the whole Mosaic constitution 
of things, under which Israel lived from their calling out of Egypt until the 
time of Christ, was but a schoolmaster to lead them to him. 

In the fullness of time, Christ came—the prefect man, the embodiment of 
all the purposes and ideals of the creation, the central axis around which 
all the meaning, glory, and beauty of the divine plan revolved. A great 
change was bound to follow upon this transcendent revelation. For 4000 
years all history had been building up to this point. 

“We were in bondage,” says Paul, “under the elements of the world: but 
when the fullness of the time was come, God sent forth His Son.” 

The fullness of the time had come. Nothing could ever be the same again. 
The wine could no longer be restrained in the ancient bottles. That which 
had been brooding in the womb of the Spirit for 40 centuries, first 
conceived in the promise to Eve, gradually taking shape in the covenants 
and revelations to Noah, to Abraham, to Judah, and to David, shadowed 
forth through Moses’ law with unexhausted beauty and unsearchable 
detail, and heralded with ever increasing boldness from prophet to prophet, 
finally in the fullness of time burst forth into the full view of the world. 
Nothing could ever be the same again. 

The whole relationship of mankind to God was changed, because of the 
transcendent revelation of Himself that God had made to man in the 
wonderful life, the terrible death, and the glorious resurrection of His only 
begotten Son—the perfect man.  

“The former times of this ignorance God winked at; but now commandeth 
all men everywhere to repent.” That is, to change their way of life 
according to this wonderful divinely provided pattern. 
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4000 years had been devoted to preparing the scene for the brief 
appearance and work of this one man. God’s values and proportions are 
quite different from man’s. Time and numbers mean nothing to Him. And 
we must shake off all the human perspective, as we view the divine plan 
of the ages. 

God said to Gideon, the people are too many for me to deliver by. Let all 
the fearful and fainthearted go away. Two-thirds of the host left, and 
10,000 remained. And God said again, there are yet too many. And finally 
the number was brought down to 300—just 1% of the original host. 99% 
went home. And God said, by this 300, I will save you—three hundred 
who drank of the water differently from the majority.  

How natural it is to be influenced by numbers and by the opinions of 
others, particularly by those who have an appearance of position and 
prestige. But all the Scriptures teach the lesson to the contrary.  

“He hath no form nor comeliness; and when we shall see him, there is no 
beauty that we should desire him.” Nothing to attract the eye of the flesh 
or the natural man. This simple, homeless unschooled carpenter—this 
wandering, unsettled creature with his few ignorant followers! What a 
stumbling block he was to those who judged by external appearances! 
“How many of the rulers and the Pharisees have believed on him?” they 
asked in derision. And that, to them, was conclusive. But this one despised 
man, forsaken at the end by even his few friends, single-handedly, this one 
despised man by the help and power of God turned the world’s eternal 
future from darkness to light—one man. 

“My strength,” said God, “is made perfect in weakness.” “God hath 
chosen the weak things of this world to confound the mighty.”  

“Be of good cheer,” he said, “I have overcome the world.” What a 
fantastic statement for a condemned criminal, just a few hours from death, 
to make. “I have overcome the world.” “Let not your heart be troubled, 
neither let it be afraid.” And the timeless, changeless comfort of his 
eternal peace he pours out freely upon his friends.  

As one man single-handedly wrought this victory over the world, and 
thereby established the whole future course of history, we remember that 
John wept when the revelation was opened to him, because there was no 
man to unloose the seals. All those glorious things to be developed and no 
man to break the seal that held them back, until the Lamb came forth. And 
they said, “Weep not, for the Lamb has been found worthy to open the 
book.”  
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And so another man, practically single-handed carried the news of that 
victory throughout the length and breadth of the Roman Empire—the then 
known world, in the face of every form of hardship and disappointment. 
“He is a chosen vessel unto me, to bear my name before the Gentiles…I 
will show him how great things he must suffer for my name.” In this 
proclaiming to the Gentiles of the eternal purpose of God, the same strange 
divine pattern is followed—the same complete reversing of all human 
conceptions and values. 

Jesus said, applying to himself the inspired words of Isaiah, “The Lord 
hath anointed me to preach the gospel to the poor.” Why particularly to 
the poor? Why is it that the poor are so constantly singled out in the record 
of these events? Because that is God’s way.  

God is fashioning His eternal temple out of the humble and lowly things 
of the earth. The wise and the noble and the mighty and the able and the 
highly respected are no good to God. Why not? Because He cannot make 
anything worthwhile out of them from a spiritual point of view. They are 
too deeply impregnated with the pride and ambitions and interests of the 
flesh. 

When John lay in prison, struggling against doubt and despair, he sent to 
Jesus asking, “Art thou he that should come, or must we wait for 
another?” Must this long, weary waiting still go on? And the reassuring 
message that Jesus sent back to him contained this: “Go and show John 
those things which ye do hear and see…the poor have the gospel preached 
unto them.” 

Paul says that the apostles at Jerusalem added nothing to him as to the 
details of that glorious message he was commissioned to preach. But there 
was one vital injunction that they pressed urgently upon him. “Only they 
would,” he said, “that we should remember the poor; the same which I 
also was forward to do.” They feared that this once high-minded Pharisee 
would overlook the class to whom the gospel was particularly addressed. 

This preaching of the gospel to the poor was the hallmark of the way of 
salvation, as it went forth to the Gentiles. “Have any of the rulers believed 
on him?” No, for it was not for them. Or rather, they were not for it. God, 
in His wisdom, had chosen the weak things. “I thank thee, heavenly 
Father, that thou hast hid these things from the wise and prudent, and hast 
revealed them unto babes.” 

Why must Jesus be of the lowest of the people? A humble workman born 
in a stable. Why did it have to go to that extreme? Think of the smells and 
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the dirt and the insects and the germs—born in a stable. Surely there is a 
deep lesson for us. His parents were too poor even to offer the usually 
required sacrifice at his circumcision. The law said if she (that is the 
mother) be too poor to offer a lamb, then two young pigeons would do. 

At the dedication of the temple, Solomon offered 120,000 sheep. But when 
the true living temple was dedicated his parents were too poor to offer even 
one lamb on behalf of the Lamb of God. What a tremendous lesson! How 
God delights to reverse all human standards! And we must get in line with 
God’s viewpoint and not man’s. Like Mary exclaimed in her beautiful, 
inspired song of praise, “He hath regarded the low estate of His 
handmaiden.” “He hath put down the mighty from their seats, and exalted 
them of low degree. He hath filled the hungry with good things; and sent 
the rich empty away.” 

Why must John the Baptist be clothed with skins and exist on the meager 
fare that the desert afforded him? “What went ye out into the wilderness 
to see?” “Into the wilderness”—“A man clothed in soft raiment?” 
Behold, they which are clothed in soft raiment live delicately are in king’s 
courts. John certainly was in the court of the King, but not that kind of 
king. His king wore a crown of thorns. There was no soft raiment or 
delicate living for John. He was “the voice of one crying in the wilderness, 
Prepare ye the way of the Lord.” “All flesh is grass, and all the goodliness 
thereof is as the flower of the field.” 

Why must Paul suffer hunger and thirst and be buffeted and have no 
certain dwelling place and be made of the filth of the world, as he put it 
himself? And the off-scouring of all things? Nothing could be in the 
world’s sight more contemptible.  

Why could not God at least chose normal, respectable, influential people 
as His ambassadors? To carry this great message of the gospel to the 
world? How could He hope for it to succeed? In the answer is the whole 
secret of God’s purpose with man. 

These three great men—John, Jesus, and Paul, and those that followed 
them—terrible and unmovable in their single-minded fanatical devotion to 
the one needful thing—must be freed of all worldly and fleshly 
encumbrances, for the message they carried was so revolutionary, so 
transforming, so searching and so penetrating to the very roots of life. 

The life they preached could not be veneered out of the surface of a 
comfortable worldly life. “The axe is laid unto the root of the trees,” John 
said. “Every mountain shall be brought low and every valley shall be 
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exalted.” Everything reversed—that was the watchword of the new 
dispensation—a complete reversal of all human ways and thoughts.  

It was a call to freedom—freedom from all that is fleshly. They that are in 
the flesh cannot please God. No matter how hard they try. They cannot 
please God. It is a failure to begin with. To be fleshly minded is death. It 
is a call to freedom from everything that is worldly. “All that is in the 
world, the lust of the flesh, and the lust of the eye, and the pride of life, is 
not of the Father, but is of the world, and the world passeth away.” 

It is a call to divine holiness and perfection. “Be ye holy,” he said, “even 
as I am holy.” “Be ye perfect, even as your Father in heaven is perfect.”  

In the sacrifice of Jesus, God held nothing back—no half measures, and 
He expects the same in return. “Freely ye have received, freely give.” 
Divine love and human endurance was drawn out to the uttermost to lay 
the foundation for a new world, free from all the evils of the flesh. 

John said many things, as the voice crying in the wilderness, though very 
little is recorded. In the 3rd chapter of Luke we are told, summing up John’s 
work, “And many other things in his exhortation preached he unto the 
people.” But what of those things which were recorded—those things 
obviously picked out as the heart and substance of his message? 

He came as the voice of one crying in the wilderness, “Every valley shall 
be filled, and every mountain brought low.” Unto the multitudes who came 
to him he said, “Bring forth fruits meet for repentance.” And stirred by 
his terrible warnings, they asked him, “What shall we do?” What was his 
answer? 

He answered to them, “He that hath two coats, let him impart to him that 
hath none; and he that hath meat, let him do likewise.” That was the 
substance of his message—fruits meet for repentance. 

He was not preaching charity. He was preaching revolution—a complete 
new way of life, a free way of life, different from the world’s winning way. 
He did not say, “He who hath five coats, let him give away one that he 
doesn’t need—one that he is finished with.” That would have been mere 
superficial human charity. For it is not just “love thy neighbor.” That is 
quite a pleasant hobby. It is “love thy neighbor as thyself.” And that latter 
part is what gives it all its point. 

Need we ask why these three great men—our divinely appointed 
examples—lived as they did, with such a message for the world? Could 
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any man burdened with worldly possessions go out and honestly preach 
such a gospel to the poor? Brethren and sisters, when shall we summon 
the courage and faith to shed off all the superficialities and bring ourselves 
face to face with the true fundamentals of life? Are we getting any closer? 

This great offensive which rocked the world, begun by John, centered in 
and exemplified by Christ, and rounded out by Paul, was a divine crusade 
against all the natural ignorance, selfishness, and pettiness of the flesh. It 
was a campaign of faith against fearfulness and of godliness against greed.  

What was the message that Jesus gave? “Sell that ye have, and give alms; 
provide yourselves bags which wax not old.” “Take no thought for your 
body, for your heavenly Father knoweth your needs.” The gospel of 
childlike faith—trusting dependence day by day—the only way to 
happiness and peace. And those who carry this message—how must they 
live in order to give their message any weight? 

Natural and spiritual things will not mix. “The flesh lusteth against the 
Spirit, and the Spirit against the flesh.” The natural man, no matter how 
wise he is, cannot understand—cannot comprehend the things of the Spirit 
of God. Those are the Apostle’s words. 

So it is the Gideon story over and over again—the 30,000 of the flesh must 
be cut down to the 300 of the Spirit before they can go forth in the power 
of God, conquering and to conquer. “Not by might, nor by power, but by 
my Spirit, saith Yahweh of Hosts.  

“His bodily presence is weak, and his speech contemptible.” That was 
what they said of Paul—this chosen vessel, who carried to the world the 
most revolutionary message it had ever heard. “I came not with excellency 
of speech…I was with you in fear and trembling…that your faith should 
not stand in the wisdom of men, but in the power of God.”  

Thus was the pattern set and the foundation laid for the strange work of 
God during all the dark period of the Gentiles. And so by the tireless labors 
of this despised man, the Gentile world was told of the unsearchable riches 
of Christ and the marvelous divine light that had dawned upon the 
darkness and hopelessness of their world. And a few precious jewels were 
drawn out of the great mass of useless and perishing rubble. 

To all outward appearances, Paul’s work was a dismal, hopeless failure. 
Look at him in his last days—a heartbreaking failure to outward 
appearances. Like the two who preceded him, he was in the end crushed 
and destroyed by the triumphant evil power of the flesh. All men counted 
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John as a prophet. But where was this multitude when he was imprisoned 
and brutally murdered? They saved their support and clamor for men like 
Barabbas. Now Barabbas was a robber.  

Now when the power of darkness closed in on Jesus, even his closest 
companions abandoned him, and the fickle people, whom he had 
ceaselessly labored to heal and bless, clamored for his death and rejoiced 
in the spectacle of his cruel destruction, glad in their hearts to be at last 
free from the resented burden of this strange troubler of the national 
conscious.  

And so with Paul, who wrote, “The more I love you, the less I be loved.” 
And he wasn’t writing to the world, simply because he did not correspond 
with their fleshly conceptions of just how love should behave. He said, 
“Am I become your enemy, because I tell you the truth?” The world is full 
of Gaderenes who do not want their evil spirits cast out, nor their precious 
swine destroyed. And they besought him that he might depart from their 
coasts. He was doing too much good. It upset the order of things that they 
preferred. 

Paul’s second letter to Timothy is the last and most intimate record of his 
pen. The long struggle is now nearly over. And he speaks very touchingly 
and personally to Timothy, who is soon to be left to fight on alone. 
Timothy was the one, we remember, of whom he said to the Philippians, 
“I have no man like-minded, who will naturally care for your state. For 
all seek their own, not the things of Jesus Christ’s.” The harvest was 
plenteous, but as usual the laborers were few. 

To Timothy, he wrote from his prison cell as he awaited execution, “All 
they which are in Asia be turned away from me.” The Ephesian Ecclesia, 
among many others, was in Asia, where he had served and labored for 
years, and where they had wept on his neck so dramatically, when he had 
left them. But now he is in prison, and “all Asia is turned away from me”—
the scene of most of his labors. 

At the end of this letter to Timothy, as he pours out his heart, he says of 
his public trial, “No man stood with me—no man stood with me, but all 
forsook me.” But, he continues, “Notwithstanding the Lord stood with me, 
and strengthened me; that by me the preaching might be fully known, and 
all the Gentiles might hear.”  

Why not raise up a dozen or a hundred Pauls to carry the gospel to the 
Gentiles? Surely the message and the importance of it was worthy of that! 
Why all the load on this one man?  
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God does not work in masses. We are constantly impressed that the work 
of God is very selective and intensely individual. 

In God’s sight, one true zealous whole-hearted saint is of infinitely more 
value and pleasure and interest to Him than a million of mere flesh and 
blood individuals. This is apparent in all the records of His working with 
mankind.  

Such then, in the wisdom of God, were the experiences of this great 
Apostle to the Gentiles, who carried that glorious message of Christ. Even 
the beloved Barnabas, the one who had first befriended him when his 
conversion was doubted, and he was shunned by the brethren, and who 
had worked so closely with him, had to be taken away in the end.  

God’s plan of the ages rested for the moment upon these two men. “The 
Spirit said, separate unto me Paul and Barnabas for the work to which I 
have appointed them.” But Barnabas faltered and allowed fleshly ties to 
sway his judgment, and he drops from the record, and Paul goes on alone.  

We make no judgment of Barnabas, when none of us could begin to 
compare with this faithful man, who sold all that he had and resolutely 
took up the hard road of the cross, laying all his possessions at the apostles’ 
feet. But still it is a deeply impressive lesson in the ways of God. What 
harder decision would Paul have to make than this—separating from 
Barnabas? Is it possible for us to realize how much the companionship of 
Barnabas meant to him, must have meant to him, in this lonely labor of 
enlightening the Gentiles? 

And, on top of it all, he himself had that constant thorn in the flesh to buffet 
him and to hamper his work. Three times he earnestly pleaded that it might 
be taken from him. But the Lord replied (here again is that divine wisdom 
manifested, so different from the thinking of the flesh), “My grace is 
sufficient for thee: for my strength is made perfect in weakness.”  

How strange are the ways of God! How utterly different from the ways of 
man! “God hath chosen the base things and the things which are despised 
to confound the things that are mighty.” 

Why? Always the same reason—“that no flesh should glory.” That was 
why the army of Gideon was cut down—that no flesh should glory, and 
the victory should be obviously of God.  

Fewness and weakness should never be regarded with anxiety or concern. 
Numbers should never carry any weight in determining divine things. For 
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God’s true people have always been very few and very weak. Many from 
time to time have had to stand entirely alone. 

In his last hours, as he faced alone, the great ordeal of the cross, Jesus said 
that in the last dark deceptive days of the Gentile times, that the waves of 
the nations would lash and toss in furry and frustration that “the love of 
most would wax cold, but he that endureth unto the end, the same shall be 
saved.” 

Bro. G. V. Growcott 

A JEWISH STUDENT’S INTERVIEW 
WITH DR. THOMAS 

 
Or:  Bro. Thomas explains to the Jews,  
What they should have seen in Jesus 

 
SPEAKING of his work in the truth at Washington, Va., where he lectured 
on Daniel’s prophecies in the hall of the house of delegates, Dr. Thomas 
says:—“Our lectures at the Capitol, which, upon the whole, were well 
attended, have somewhat stirred up the Jews in this city. We understand 
that about thirty of them, male and female, were present on the last night. 
Two rabbis were introduced to us, and desired to cultivate our 
acquaintance, one of them, especially, who spoke to us on a second 
occasion, and hoped we would not forget him. A third Jew, a student of 
the University of Vienna, resident in this country about a year and a half, 
hoped he might be permitted to call and see us, as he would like to talk 
with us on things in general and particular. We invited him to come 
whenever it suited him, and as soon as he pleased.” 
 
In due course the Austrian Jew called upon the Doctor and enjoyed with 
him “a very interesting conversation for about two hours.” “Having been 
in Germany,” says the Doctor, “we commenced by calling his attention to 
the fatherland in connection with the revolutions of 1848, for we were 
aware that he had assisted at the Austrian revolution in Vienna, on March 
15th of that year. His account of it proved to us that revolutions are not 
human accidents but divine appointments. As Daniel truly says, it is God 
that changes the times and seasons in other words, it is God that makes 
revolutions.” 
 
From the Gentile dominions, we soon transferred the conversation to the 
things concerning Jesus. We remarked that we could easily understand 
why the forty-second generation, in which he appeared, should have been 
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so hostile to Jesus. The leaders of the people perceived that if he 
substantiated his claims to the throne and gained the ascendency, that they 
would lose all power and standing in society and government, seeing that 
he intended to promote to honour those only whose characters should be 
approved by him for integrity, righteousness, and truth; and they were, as 
he told them, the very reverse.  
 
But we could not exactly perceive why candid Jews of our time should 
speak of him with bitterness and indignity. He had done no evil to them, 
and, viewing him simply as a man, he was the finest character that ever 
lived, Moses not excepted.  
 
He replied that they did not feel bitter against him. He was a good man 
and a great reformer. He had made a great revolution in the world; but his 
religion was opposed to the great principle of the Law, which was dear to 
Israel, and identified with them as the witnesses for its truth, namely, 
Sh’ma, Yisrael! Yahweh Elohainu, Yahweh echahd, Hear, O Israel! the 
Lord our God, the Lord is one. Israel believed in one God, not in three 
Gods as taught by Christians.  
 
We replied he was mistaken in supposing that Jesus or the New Testament 
inculcated any such thing. We admitted that the Gentiles taught three Gods 
in one and one in three, the same in substance, duration, equality, and 
power; multitudes of them also worshipped angels, the ghosts of dead men, 
and the virgin Mary as queen of heaven. But this was all Gentilism, and 
not Christianity, and ought not to be confounded with it.  
 
The Jews made a great mistake in judging of the character, claims, and 
doctrine of Jesus from the caricatures of them in the Gentile theologies and 
pulpit declamations. Jesus was to be tried by the Jews as Moses was by 
intelligent Gentiles by testimony and reason, and not by common report 
and prejudice. 
 
The candid and intelligent of Israel admitted that Jesus once lived, and that 
Matthew, Mark, Luke, and John wrote what may be fairly regarded as his 
history or biography. In fact there is no room to doubt in this matter; for 
Jesus left his mark so indelibly upon his generation, that to question the 
apostolic account of him would be to manifest symptoms of incipient 
insanity.  
 
Now, justice and impartiality require that Jesus should be considered 
according to the testimony of his personal acquaintances and biographers 
in relation to what he said and what he did, and not according to the 
interpretations of men living hundreds of years remote.  
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He did not teach that he was the Father, nor that he was the Holy Spirit. 
He expressly declared that no man hath seen the Father (John 6:46) though 
a multitude had seen him. It is true indeed that he says in another place 
“He that hath seen me hath seen the Father also.” But then he explains in 
what sense the Father was seen; in seeing him, the Father was reflected 
from him to the beholder as the image of man is reflected from a mirror.  
 
Jesus was “the image of the invisible God;” for he was “in the Father” 
living, moving, and existing in Him; and the Father was in him, dwelling 
in him by His spirit, suggesting the words of his discourses, and doing the 
miracles he performed (John 14:8).  
 
The doctrine of the apostles harmonises with this, for John says, “No man 
hath seen God at any time” (John 1:18); (1 John 4:12). He is invisible, but 
is declared to all His creatures, angels as well as men. Again Paul says, 
“God only hath deathlessness, dwelling in the light which no man can 
approach unto; whom no man hath seen nor can see” (1 Tim. 6:16). It is 
true that Jesus “thought it not robbery to be equal with God” in the sense 
of claiming to be His son; but he never set himself forth as the deathless 
self-existent First Cause of all things, but His obedient son and servant to 
do His will and to establish it, and to cause it to be respected in all the earth 
as it is in heaven. Thus we see the doctrine of the New Testament 
harmonises with the principle of Israel’s faith “that the Lord is one.” 
 
The next point on which we conversed was the paternity of Jesus. We 
undertook to show him from the prophets that be he whom he might, the 
Messiah promised to Israel must be both Son of David and Son of God; 
and that consequently the same circumstances of birth would attach to him 
as are testified of Jesus.  
 
In the everlasting covenant made with David concerning his family being 
the royal family or house of God’s kingdom of Israel, He promised him he 
should have a son, the throne of whose kingdom He would establish for 
ever. Now of this son, He said, “I will be his father, and he shall be My 
son;” so that this son of David was to be both son of David and son of God. 
He was to be son in a sense in which no other descendant of David could 
be said to be son of God; and this son, when he sits upon David’s throne, 
is to maintain peace “as long as the moon endureth;” consequently he must 
be immortal.  
 
And that he was intended to be David’s superior, although David’s son, is 
proved by David’s calling him his Lord; saying, “Jehovah said unto my 
Lord (Adoni), sit thou on My right hand till I make thy foes thy footstool.” 
Now David did not style Solomon his Lord, nor would he have called any 
of the kings descended from him his Lord if he had been contemporary 
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with them; but now was a son promised whom he recognised as his Lord 
as well as Jehovah, which could only be on the principle of his being 
Jehovah’s son as well as his own descendant, and therefore entitled to pre-
eminence over himself in his (David’s) kingdom and throne. 
 
Now, granting that the Messiah promised to Israel was to be son of David 
and son of God, it is evident that his generation must be divided between 
flesh and spirit; in other words, his mother must be a descendant of David, 
and his father, or begetter, the spirit or power of God. After a similar type, 
Luke styles Adam “Son of God.” Adam’s mother was the ground out of 
which he was taken; but his Father was the Lord God.  
 
The primary difference between Adam and Jesus in formation was their 
maternity, not in their paternity—Jesus was born of flesh, Adam of the 
ground; but both of God. Hence they are styled the first and second Adams, 
and sons of God. 
 
God therefore having to produce a son from a daughter of Abraham and 
David who should be His, must have selected a virgin or a married woman. 
Now in the fitness of things, viewed in relation to God, which was the most 
appropriate? Unquestionably the former. If a married woman had been 
chosen there might have been ground for suspecting that the child was her 
husband’s and not the Son of God; but by selecting a virtuous maiden, 
suspicion was precluded.  
 
Now the alternative here supposed was the one predetermined of God in 
the sign given to the house of David. “Ha-almah, the virgin, shall conceive 
and bear a son, and she shall call his name Immanuel.” Before any dispute 
arose between Jews and Gentiles about the meaning of almah, the Seventy, 
upwards of 200 years before Jesus, rendered it into Greek by hee 
parthenos, one who is chaste, pure, and uncontaminated. She is styled in 
the Psalms Jehovah’s handmaid; and her son, “the son of His handmaid” 
(Ps. 86:16; 116:16.) Whenever, therefore, Israel’s Messiah shall appear, 
the same adjuncts must attach to his generation as are affirmed of Jesus. 
 
Now, as to Jesus, one of three things must have attached to him—either he 
was the son of Joseph, “as was supposed,” or he was a son of accident, or 
the son of God. Joseph denied that he was his son, for when he found Mary 
enceinte, he was minded to put her away, regarding her situation at first as 
the result of vice. He had such proof, however, submitted to him that he 
was convinced that it was not as he supposed, and by cordially retaining 
her, subjected himself to what would otherwise have been a personal 
indignity, and insult to his own honour.  
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Now Joseph is a better witness in Mary’s case than the enemies of her son 
in after ages. If he were not impartial, his partiality did not lean to Mary. 
She was in a situation that could not be gainsaid; it was not by him; 
therefore, leaving God out of the question, she must have been playing the 
harlot, which was sufficient to make him discard her, for he was a just 
man. But notwithstanding this prima facie evidence of guilt, he acquitted 
her as innocent, and acquiesced in the solution given, that “that which was 
begotten in her is of the Holy Spirit” 
 
Joseph’s conduct, then, proved two things; first, that the child was not his; 
and secondly, that Mary was virtuous, and consequently that it was no 
other man’s. God had acknowledged to Joseph that the child was His; 
others might, however, dispute Joseph’s testimony, and attribute his assent 
to delusion. The public must therefore be convinced of the divine sonship 
of Jesus by God Himself. The Messiah was to be Son of God, as the 
prophets affirm, and if Jesus was that Son, God must declare it. 
 
Now the Israelites had no controversy with John the Baptist, whom they 
regarded as “a burning and a shining light,” and one in whose light they 
were willing for a season to rejoice. Their rulers sent priests and Levites 
to him to inquire if he were the Messiah, but he confessed that he was not; 
but that he came baptizing in water that in the course of his ministration, 
the Messiah might appear among those he should immerse.  
 
Now this accepted and impartial witness gave evidence, that when he 
baptised Jesus in the Jordan, the Spirit of God assumed the form of a dove, 
and descending from above, alighted on Jesus and abode upon him. In this 
way he was singled out from the surrounding multitude. This was the sign 
given to John by which he might know the Messiah when he should 
appear. For although Jesus was his cousin, yet he did not know that he was 
the Messiah; although doubtless he was familiar with all the information 
current in his father’s family concerning his birth. For he says, “I knew 
him not: but He that sent me to baptize in water, the same said unto me, 
upon whom thou shalt see the Spirit descending, and remaining on him, 
the same is he that baptiseth with the Holy Spirit. And I saw, and bear 
testimony that this (Jesus) is the Son of God.”  
 
But, in addition to this, God acknowledged him as His Son with an audible 
voice, saying, “Thou art my beloved Son, in thee I am well pleased.” 
 
Now this sign and declaration were not given before a few select friends. 
They were manifested in the presence of a promiscuous multitude of Jews, 
priests, and Levites, Pharisees and Sadducees, publicans and other sinners 
of various classes, forming a crowd which John addressed as a generation 
of vipers (Luke 3:7).  
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The sign and declaration were notorious. Hence, in an argument with those 
who sought to kill him, he inquired of them, “Have ye never heard His 
voice, nor seen His form? and have ye not His declaration remaining in 
you; that whom He (the Father) hath sent forth, on this man you believe 
not?” This was God’s avowal that Jesus was His Son, which even his 
enemies could not gainsay, for it was too well known by the public 
generally.  
 
Now, Israelites also admit that Jesus worked miracles in the name of God; 
do you think, if He had not been His Son, God would have permitted him 
to work miracles by His power to prove it? The God of Israel is a God of 
truth, and in him is no darkness at all, and He never would have given His 
sanction to so gross an imposition on the supposition that Jesus was a 
blasphemer in saying that he was the Son of God. 
 
Our friend here broke silence and remarked that some among the Jews 
supposed that Jesus being a Levite and a servant of the priests, had access 
to the temple, and stole the name of God which he saw in the most Holy 
place; and that by using this name, he was enabled to work his miracles. 
 
But how could that be? It is true Jesus had Levitical blood in his veins 
derived from Mary’s mother; but, as you have before said, a man’s tribe is 
determined by the male line, and Mary’s father was of Judah, therefore 
Jesus sprang from Judah and not from Levi. He was not, therefore, a 
Levite, and consequently could not enter the court of the priests, nor the 
holy, or most holy places. His advance into the sacred precincts was 
bounded by the court of the Israelites. He could not have had access to the 
most holy place, could not have seen the name of God if it had been 
written, or displayed there in words; and therefore could not possibly have 
stolen it.  
 
This is the old accusation new vamped, that he cast out demons by 
Beelzebub, the prince of demons, for to perform miracles by a stolen 
power to establish an untruth, is to be the agent of an evil power—to be a 
thief and a liar, which no man, Jew or Gentile, can produce a tittle of 
evidence to establish against Jesus.  
 
Beside the sign, the declaration, and the miracles, the scriptures of the 
prophets all testified for him. They show that Israel’s Messiah is to appear 
among them in two characters, first like Joshua the son of Josedech, in his 
filthy garments in humiliation with the iniquity of Israel laid upon him; 
and secondly, like the same high priest in a change of raiment and a fair 
mitre upon his head, judging the Lord’s kingdom, and keeping his courts, 
being “clothed with the garments of salvation, and covered with the robe 
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of righteousness, as a bridegroom decketh himself with ornaments, and as 
a bride adorneth herself with her jewels” (Is. 51:1–10; Zech. 3:3–7).  
 
The iniquity of Israel met upon the head of Jesus and laid him in the grave; 
but God gave him a change of raiment in raising him from the dead; by 
which resurrection he became God’s son with power according to His 
holy, spiritual, or incorruptible nature. 
 
Did we, inquired our friend, know anything about cabala? He hardly knew 
whether to believe it himself. But great miracles were said to have been 
done by those who understood the science. We believed that remarkable 
effects might be produced mesmerically, which might be attributed to the 
potency of certain cabalistic terms; and we judged by his reference to it 
that he supposed the miracles of Jesus were after the same sort.  
 
But this could not be admitted; for God would not have raised a mere 
conjurer to life, and have attested the truth of his disciples’ testimony, 
which declared the resurrection of their master from the dead. Of the 
resurrection of Jesus there can be no doubt. The rapid conversion of 
thousands to the belief of it, in the face of persecution, is proof of the 
conclusiveness and potency of the testimony. Men who a few days before 
had clamored for his death now changed their ground, and avowed their 
belief that God had raised him from the dead. Not only so, but they were 
seized with the most disinterested liberality, and sold all that they had and 
gave the proceeds of the sales to the poor and destitute who believed the 
truth in common with themselves.  
 
The conviction that God had raised up Jesus from the dead flew like 
lightning through the world; and in 280 years the influence of the doctrine 
taught in his name changed the constitution of the Roman Government, 
and diverted the current of human affairs into new, broader and deeper 
channels. And to all this, what have the Israelites to object?  
 
They have not an inkling of credible testimony to prove that Jesus was in 
the tomb on the fourth day. They can only say with some of their ancestors 
that “his disciples came and stole him away while the soldiers slept.” But 
the testimony on which this report rests is so worthless that it would be 
scouted out of the court of the Inquisition itself. Who were the witnesses 
of the theft? The sleeping, the deeply sleeping, soldiers! But how could 
they testify to what was going on while they were asleep? And yet this was 
the best account the enemies of Jesus could give of the fact that he was not 
in the tomb on the fourth day!  
 
The thing is incredible, that the timid and dispirited disciples of a dead 
man should unwall the sepulchre and steal him away in the midst of a 
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Roman guard set especially to prevent it. It is incredible that they should 
even wish to encumber themselves with the body after it was respectably 
deposited in a rich man’s tomb. It is incredible that they should seek to 
deceive others by the report of his resurrection without a motive. It is 
incredible that the whole Roman guard should be asleep at their post; and 
not being asleep, it was impossible for the disciples to abstract the body 
from the tomb. It is therefore more difficult for a candid, intelligent, and 
reasoning man to give in his verdict against Jesus, than to admit in full his 
resurrection from the dead by the power of God. 
 
Having dismissed this point, we asked him, if he believed the Old 
Testament? He said he believed the history it contained was true. Yes, 
doubtless it was. If it be not, yours is a nation without a history, and of 
fabulous origin.  
 
But what do you think of the prophets? “Well, he thought intelligent 
politicians might tell what would come to pass in a hundred years from 
what had occurred, and still existed.” Possibly, but could they give a 
considerably detailed outline of the history of dominions that had no 
contemporary existence for upwards of 2,000 years? He thought not.  
 
Look then at the prophecies of Daniel. He was a political man, being prime 
minister to Nebuchadnezzar. He outlined in many minute particulars the 
rise, progress, and destiny of certain great leading Gentile dominions, and 
has declared that a time will come when the Gentiles will have no 
governments of their own, but will be subjected to a theocracy established 
by the God of Israel, which shall continue “for a season and set time,” or 
1,000 years.  
 
Now Daniel’s sceptical contemporaries might have said, “Your 
predictions may or may not come to pass” but we cannot say so: for, aided 
by history, we can take a retrospect of 2,400 years from the reign of 
Nebuchadnezzar, and discern the existence of what Daniel said should 
come to pass, we see them passed away as he foretold, and we see them 
still in being, and working out their destined end. He is therefore entitled 
to a more reverent regard than an intelligent or sagacious politician; and 
as so much of his testimony has transpired, we may surely give him full 
credence that what yet remains will be accomplished to the letter.—
Herald, 1851, p. 91. 
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“WILT THOU AT THIS TIME 
RESTORE THE KINGDOM TO 

ISRAEL?” 
 
“LORD,” said the apostles to Jesus, who had promised them that they 
should sit on thrones, judging the Twelve Tribes, “wilt thou at this time 
restore the kingdom to Israel?” This was their earnest hope and 
expectation—a hope which was founded on the promise of God, and one 
in which all Israel shared with them, and to which the whole nation hoped 
to attain. The hope was not a false hope; they erred, not as to the object of 
their desire, but as to the time when they should realize it. 
 
The national hope was that the Most High should set up a kingdom which 
should be everlasting, of which Israel should be the possessors, and to 
which should be attached all dominions, which should serve and obey their 
king. This king, whose appearance they expected, they designated as the 
Great King, whose city Jerusalem was—(Matt. 5:35). It was in that city, 
the vision of Peace, on Mount Zion—they hoped to see him reign “before 
his ancients gloriously” (Isaiah 24:23). Some of the Jewish nation 
recognised in Jesus this king, whose kingdom and glory had been for so 
many centuries the theme of prophetic inspiration and song. Mistaking the 
time, and imagining that they were to set up this kingdom, they essayed to 
take Jesus and to make him king—(John 6:15). But he eluded their 
violence upon that occasion, though he at length fell a victim, testifying 
his right and title to the royalty of that kingdom which God would set up 
at the appointed time. 
 
He suffered death because he maintained that he was born King of the 
Jews—(John 19:21). This was the cause of his death, as expressed in the 
superscription nailed to the cross, and written in Hebrew, Greek and Latin. 
This is Jesus of Nazareth, the King of the Jews. “Write not,” said the chief 
priests, “The King of the Jews, but that he said ‘I am the King of the 
Jews.’” Now when he was arraigned before Pilate, Pontius asked him “Art 
thou the King of the Jews?” to which he replied, “I am a King—to this end 
was I born.” Could anything be more explicit? He avowed that he was 
King of the Jews, though he gave Pilate to understand that his kingdom 
was not of that age contemporary with Tiberius Cæsar, or his servants 
would have given battle to prevent his being a prisoner in his hands. From 
this Pilate, seeing that he had nothing to fear from his ambition, 
pronounced him innocent of any designs against the state, saying, “I find 
no fault in him,” and from thenceforth sought to release him. But the 
tumult was not to be thus appeased.—“If thou let this man go,” said the 
Jews, “thou art not Cæsar’s friend. Whosoever maketh himself a king, 
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speaketh against Cæsar.” Whereupon Pilate brought him forth, saying 
“Behold your king!” But they cried out “Crucify him!” “What!” said 
Pontius, “shall I crucify your King?” And their priests answered “we have 
no king but Cæsar.” 
 
“To this end was I born.” I came into the world that I might be a king, and 
sit upon the throne of David my Father, and rule over the house of Israel 
for ever. This is the truth, and I bear witness to the truth. Everyone that is 
of the truth understandeth this my declaration. Few, then, however, 
understood how this reign over Israel was to be brought about. He was put 
to death, and with him the hopes of all his friends. “We hoped that it had 
been he who would have redeemed Israel” from this bondage to the Roman 
power; but in this his disciples were mistaken. The day of national 
redemption was not then. The king was prepared but the citizens were not 
enrolled; the charter was given, but the throne of David was and still is in 
ruins. 
 
All hearts in Israel were fixed upon the kingdom of God. They regarded it 
as Paradise, in which was the Tree of Life, and all the delights spoken of 
in the prophets as connected with Messiah’s reign. With them the kingdom 
of Messiah, or Jehovah’s anointed king, and Paradise were synonymous, 
or words signifying the same thing. Hence, when the male-factor prayed 
to be remembered when Jesus came into the kingdom of which the 
superscription announced him to be the king, our Lord replied to him that 
he should be with him in Paradise at the time to which he referred. 
 
We might stop here and argue against a popular error, which supposes 
Jesus and the thief to have been both in Paradise on that self-same 
crucifixion day! But of what use is it to argue with prejudice? The kingdom 
of Jesus had no existence in form or feature. Jesus entered his Father’s 
house by a resurrection from the dead, and none can meet him there unless 
they tread the same “path of life,” or are transformed. Paradise is entered 
from the grave by a resurrection unto life. The thief did not rise before 
Jesus, for he is the first begotten, nor is it testified that he is risen since; 
and we are certain they met not in the presence of the Father before the 
third day; for till after that day, Jesus did not ascend to heaven. The truth 
is the kingdom is not yet restored to Israel; and until it is, neither Abraham, 
David, nor the thief will be with Christ in Paradise. 
 
It was for this national hope that Paul stood before Agrippa. He terms it 
“The hope of the promise made by God unto our Fathers, unto which our 
Twelve Tribes, instantly serving God day and night, hope to come.” And 
that this hope embraced the resurrection of the dead is obvious from Paul’s 
apostrophe to the king: “Why should it be thought a thing incredible with 
you that God should raise the dead?” The hope of the resurrection and the 
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hope of Paradise, or of Messiah’s kingdom, in all its glory, were two 
features, then, of the Hope of the Twelve Tribes. 
 
Again, when in Rome a prisoner in chains, Paul told the chief men of the 
Jews, that for the hope of Israel he was bound. This, in his letter to the 
Ephesians he styles the “hope of God’s calling and the riches of the glory 
of His inheritance among the saints.” He terms these “the unsearchable 
riches of Christ,” which were a secret or mystery, and “hid with God” until 
He revealed them to the apostles and prophets by His Spirit. That there 
may be no doubt as to the identity of “the hope of Israel” and the “hope of 
God’s calling,” Paul styles them “the one hope of your calling”—
Ephesians in Christ, among whom were Jews as well as Gentiles. He tells 
them of Colosse that “this hope is laid up for them in heaven,” and that it 
is set forth in “the word of the truth of the gospel;” and hence it is styled 
“the hope of the gospel,” which in less than thirty years after the Day of 
Pentecost, was preached “to every creature under heaven.” 
 
The hope of the gospel is something of vast interest and importance. The 
subject of it was unknown to the world for upwards of 4,000 years. Paul 
styles it “the mystery which had been hid from the ages and generations; 
but now (in his day) is made manifest to His saints, to whom God would 
make known what is the riches of the glory of this mystery among the 
Gentiles, which is Christ in you, (Colossian disciples), the hope of glory.” 
Glory, then, is a matter of hope, and he tells us when we shall attain to it 
in these words—“your life is hid with Christ in God. When Christ our life 
shall appear, then shall ye also appear with him in glory.” Life and glory 
are to be brought to us at that time, namely, at his appearing on earth again. 
If to this we add that the apostle says to the disciples in Rome, that “God 
will render to them eternal life, who by a patient continuance in well-doing 
seek for glory, honour, and incorruptibility—we cannot fail to perceive 
that glory, honour, immortality, and eternal life being all promised to the 
faithful, they are all equally parts of that whole, which constitutes the one 
hope promised before of God unto the fathers of the Jewish nation. 
 
But if the hope of Israel consisted of no more than personal attributes, there 
would be a manifest deficiency. A glorious, honourable, incorruptible and 
eternally existent community of people would be an anomaly in such a 
system as the celestial, teeming as it does throughout Jehovah’s immensely 
spacious dominion with material globes, the inheritances of intelligences, 
superior, co-ordinate, or inferior to man, without a habitation, or dwelling-
place, adapted to them as the sons of God. To what orb of heaven, then, is 
this general assembly of glorious immortals directed as their glorious 
abode during the countless ages of eternity? Is it to the splendid orb of day, 
to the silver Queen of Night, to the broad ringed Saturn, or to the wide-
belted Jupiter? What right has man, I would ask, to claim these, or any 
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other of the celestial planets, satellites, or suns as his estate, habitation or 
inheritance? Does the Book of Eternal Destiny anywhere proclaim, that 
the heaven of heavens is for Jehovah, but the sun, moon, or stars hath He 
given to the sons of men? Nowhere. These spheres are the celestial 
mansions of the sons of God and of the morning stars; of those 
intelligences whom God permitted to view the earth, when formed for the 
sons of men, according to this saying, 
 

Where wast thou, O Job, when I laid the foundations of the earth? 
When the morning stars sang together, 
And all the sons of God shouted for joy? 

 
From this we learn, that before man dwelt upon the earth, numerous joyous 
intelligences peopled the provinces of heaven. Some of them are termed 
“morning stars” because they were some of the sons of God who inhabited 
the morning stars. According to a well-known metaphor the dwelling-
place is put for its inhabitants; hence the stars are said to sing, that is, the 
population of the stars sang together, when they beheld this new effort of 
the Lord their God or King as displayed in the perfection of the work of 
the six days’ creation. These were some of the favoured hosts of heaven 
who perfectly obeyed His will—squadrons of light horse robed in the 
splendour of His Majesty, who swept the boundless fields of space, and 
ranging around His glory, echoed through the vales of earth, and rent the 
air, with joyous shouts and melodious strains in loud sounding praise of 
the power, and riches, and wisdom, and strength of their imperial Lord. 
Never has earth witnessed so brilliant a review as this.  
 
Our feeble imaginations cannot conceive the glory of that field-day of 
heaven’s hosts, marshalled by the Great Ruler of the unwise. Having 
beheld the glories of this new world, the retreat was sounded and they sped 
to their celestial abodes. From that time until the annunciation of the birth 
of Jehovah’s King, the sons of God visited the earth but seldom, and at 
most by two or three at a time. But on that occasion, when the foundation 
corner stone of the new creation was laid, a multitude of the heavenly host 
again appeared, praising the Most High, and saying: 
 
    “Glory to God in the highest heaven, 
    And on earth, peace, goodwill to men.” 
 
When men shall attain to the rank of sons of God by a resurrection into 
life, they will be as these the angels of God; for “they which shall be 
accounted worthy to obtain that world, or age and the resurrection from 
the dead, are equal unto the angels, and are the children of God, being the 
children of the resurrection.” Those of men, then, accounted worthy will 
become angels, or glorious, honourable, incorruptible and ever-living 
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corporeal intelligences, of the same fashion as the glorious Jesus, to whom 
“we shall appear.” But concerning the dwelling-place, or inheritance, of 
this new community of angelized men, it is manifest from the Scripture, it 
will not be on any of the orbs, revolving in distant regions of space. 
 
Wherever the right hand of the majesty in the heavens may be, where Jesus 
now dwells, terrestrial immortals will not be translated thither en masse. 
Enoch, Moses and Elijah are gone temporarily as visitants to some remote 
sphere; but whether they be with Jesus, or guests of a different angelic 
community in the heavens we are not informed. Suffice it to say, that the 
Scriptures everywhere announced the return of Messiah to Earth, and not 
the translation of the citizens of his paradisaic Kingdom to him. They pay 
the debt of nature; they are deposited in the earth; the grave consumes their 
form and they mingle with the dust. In this it is “appointed” for them to 
make their bed; there they recline their appointed time, the dreamless 
sleepers of the tomb. No voice disturbs them, no care corrodes them, no 
trouble breaks their rest. Enviable tranquillity of the dead in Christ! Time 
is a point with them, without parts, magnitude or extension. Asleep, 
insentient, dead, they repose for ages of ages until the voice of the 
Archangel, and the last loud sounding blast of the seventh trumpet of God, 
start them into being. The prolific womb of earth, teeming with the living 
sons of God, “cast out the dead;” who come forth resplendent, “like dew 
from the womb of the morning.”  
 
For the first time, thousands behold him in whom all nations of the earth 
are blessed. The brightness that surrounds him, the flashing lightnings, and 
the mighty angels which attend him, display a scene of grandeur, equalled 
only at the birth of the old creation. Brilliant with light, his new formed 
battalions “meet him εις αερα.” What a splendid induction will that be of 
the earth-borns into the ranks of the celestial array! Who can imagine the 
intensity of that voice of the great multitude that welcomes them to the 
standard of the king and captain of their salvation, saying, 
 
    “Alleluia! for the Lord God Omnipotent reigneth; 
    Let us be glad and rejoice, and give glory to him, 
    For the marriage of the Lamb is come, 
    And his wife hath made herself ready. 
 
    Scarcely hath this died upon the breeze, when the order of immortals 
raise their voices to the praise of him that is faithful and true, saying, 
    Worthy art thou; 
    For thou wast slain and hast redeemed us to God by thy blood, 
    Out of every kindred, and tongue, and nation, 
    And hast made us unto our God kings and priests; 
    And we shall reign on earth.” 
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Many other passages might be adduced to show that the earth is the theatre 
upon which will be developed the heavenly constitutions of things. God 
hath given this orb of the solar system to men as the sons of God for ever, 
while He reserves to Himself the highest heaven. This is abundantly 
proved by the record which testifies that 
 
    “The highest heavens are for Jehovah; 
    But the earth He hath given to the sons of men.” 
 
This was a noble gift, and it remains only for Him to remove the curse 
under which it lies, to make it a heaven indeed. The earth progressively 
renovated, and placed under the constitutions of the second and third 
heavens, is unfolded to our view in the Scriptures of truth, as an 
“inheritance” to which our hopes are continually directed. “Whatsoever ye 
do,” saith Paul, “do it heartily to the Lord, and not unto men; knowing that 
of the Lord ye shall receive the reward of inheritance;” and again he saith 
that “by faith Abraham, when he was called to go out into a place or 
country, which HE should afterwards receive for an inheritance, obeyed, 
and sojourned in the Land of Promise as in a strange country, dwelling in 
tents with Isaac and Jacob, the heirs of the same promise; for he looked 
for a city, or state, which hath foundations, whose builder and maker is 
God. These all having obtained a good report through faith, received not 
the promise, God having provided some better thing for us—that they 
without us should not be made perfect.”  
 
Here, then, is an inheritance pointed out as the nucleus of a new world or 
order of things upon earth; for Paul saith “the promise that he should be 
the Heir of the World was not to Abraham or to his seed through the law, 
but through the righteousness of faith.” From which it appears that the 
apostle considered the promise of Palestine to Abraham and his seed was 
equivalent to promising them a world. Yea! and what a splendid world it 
will be that has the Holy Land for its demesne, Mount Zion for its throne, 
Messiah for its High Priest and King, the whole earth for its territory, 
patriarchs, prophets, apostles, and the righteous from the dead for its 
subaltern rulers, under the King of Kings and Lord of Lords, its 
constitution righteousness, and its covering, knowledge as the waters of 
the sea.  
 
This world of which we speak is founded in Abraham and his seed, as sons 
of God, or angels, by “the adoption—to wit, the redemption of the body. 
For we are saved by hope. But hope that is seen is not hope; for what a 
man seeth, why doth he yet hope for it? But if we hope for that we see not, 
then do we with patience wait for it.” 
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In selecting Palestine, Abraham, and his seed as the nucleus of a new 
world, God has adopted a practice common among the kingdoms of the 
earth. In these the monarchs select a tract of country, and style it a lordship, 
barony, earldom, dukedom, or princedom, as the case may be. To this tract 
they attach certain properties, which are inseparable, or which can only be 
obtained by having possession of the land. Thus, to one tract are connected 
certain rights, privileges, and immunities, which confer upon the owner of 
the soil, nobility, exemption from arrest, precedency, title, revenue, office, 
&c.; so that a peasant, who can prove his right to the inheritance, takes his 
stand at once among the nobility of the realm, robed in ermine, adorned 
with a coronet, and brilliant in all the attributes of his order. Or, this man 
may have sons; the law of primogeniture, however, excludes all but the 
eldest? it remains for them, therefore to prove who is the senior, and in so 
doing, they determine whose are the estate and all the honours thereunto 
attached. A stranger may claim the lordship, but unless he can prove he is 
the peasant’s heir, he can have no interest in the inheritance. 
 
Upon this principle God has acted in relation to the future world. He has 
selected a certain tract of country, which he has defined as bounded by the 
Mediterranean on the west, the Dead Sea on the east, the Euphrates on the 
north, and the river of Egypt on the south. He has constituted it a kingdom, 
all of whose citizens are kings and priests. Of the King who is to reign over 
it, among other things he has affirmed that he shall sit upon the throne 
thereof for ever. The rights, privileges, immunities, honours, glories, &c., 
attached to this land are abundantly set forth in the prophets who have 
spoken of Messiah’s reign. Glory, honour, peace, purity, incorruptibility 
and eternal life are qualities that belong to those who can prove their right 
to share in the soil of the Holy Land.  
 
Hence Peter, in view of the grand development when Messiah comes in 
his kingdom, styles it, “an inheritance incorruptible, undefiled, and that 
fadeth not away;” and speaks of it as “reserved in heaven ready to be 
revealed at the appearing of Jesus Christ,” when “according to His 
promise,” God will organise “a new heavens and a new earth,” i.e. a new 
constitution of things in Palestine, wherein dwelleth righteousness. 

 
The Love Christ Taught 

By bro. Robert Roberts 
WE are this morning, as the lovers of Christ, to remember Christ. There 
are various ways of remembering him. We may think of him in the dim 
and distant way that the world thinks of him—as a figure in the world’s 
history. Or we may think of him as the symbol of doctrine, which we are 
prepared to formulate and demonstrate with the cold precision of a lawyer 
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or an anatomist. Or we may think of him as pious sectarians think, as the 
mere ideal of sensuous sentimentalism. The true way of remembering him 
includes all these in a certain way, but goes much beyond them.  
 
It stands upon three solid foundations—knowledge, understanding, and 
love. Paul’s prayer for the Ephesian brethren exhibits the features of the 
case: that God might give unto them the spirit of wisdom in the knowledge 
and revelation of Him, the eyes of their understanding being enlightened, 
that they might know what was the hope of His calling, and that the riches 
of the glory of His inheritance in the saints and what the exceeding 
greatness of His power to reward who believe what He wrought in Christ 
when He raised him from the dead, and set him at His own right hand” 
(Eph. 1:17–20). Again he expressed the desire concerning them that they 
might “henceforth be no more children tossed to and fro and carried about 
with every wind of doctrine . . . but speaking the truth in love might grow 
up unto him in all things who is the head, even Christ, from whom the 
whole body fitly joined together and compacted by that which every joint 
supplieth, according to the effectual working in the measure in every part, 
maketh increase of the body unto the edifying of itself in love.” 
 
We all recognize the need for knowledge in order to a right discernment 
of Christ; but if we come short of the love of Christ which ought to spring 
from the knowledge of Christ, the result is an abortive one. Paul is very 
emphatic on this head. His strong desire concerning the brethren was that 
“they might know the love of Christ which passeth knowledge,” — not 
only the love which Christ has for those who please him, but the love 
which they ought to have for him, as expressed in the other words “that 
Christ may dwell in your hearts by faith, that YE, being rooted and 
grounded in love, may be able to comprehend with all saints what is the 
breadth and length and depth and height, and to know the love of Christ 
which passeth knowledge, that ye might be filled with all the fulness of 
God.” 
 
Concerning himself, he declared to the Galatians: “The life which I now 
live in the flesh, I live by the faith of the Son of God who loved me and 
gave himself for me”: and to the Philipians, “For me to live is Christ,” and 
to the Corinthians, “The love of Christ constraineth us: because we thus 
judge that if one died for all, then all died: and that he died for all that they 
who live should not henceforth live unto themselves but unto him who 
died for them and rose again.” 
 
Christ himself made the demand for our love a prominent point in his 
teaching. “Come unto me all ye that labour and are heavy laden: take my 
yoke upon you and learn of me.” “If any man love father or mother more 
than me, he is not worthy of me.” “My sheep hear my voice and I know 
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them, and they follow me.” “He that loveth me shall be loved of my Father, 
and I will love him and will manifest myself unto him. . . If a man love 
me, he will keep my words. . . He that loveth me not keepeth not my 
sayings.” 
 
The figure of a bride to represent the relation to Christ of those who are to 
be accepted by him, is a powerful indication in the same direction. What 
is the leading characteristic of a bride as such but delightful love towards 
him to whom she is about to be united? We read of this consummation: 
“The marriage of the Lamb is come: and the bride hath made herself 
ready.” 
 
Now, brethren, we have come from religious communities in which this 
idea is carried to a great and extravagant extreme, to the exclusion of that 
understanding which is the preliminary to acceptable love. The love of 
Christ in these communities, has degenerated to an effeminate sentiment, 
without reasonable body shape, or meaning. But it is just possible that by 
natural rebound we may go to the other extreme, and be content with 
knowing about Christ and not loving him. This would be as great a failure 
as the other. The right form of these things generally lies in the middle.  
 
The clear knowledge of what God has testified concerning Christ should 
be wedded to the cordial and enthusiastic love which is its natural and 
reasonable accompaniment. How arid and unlovely is knowledge in any 
direction without love. Even a man of science, without enthusiasm for his 
subject, is a failure. Love always makes a man interesting, if it is only in 
specimen hunting, in eggs or butterflies or beetles. Even a beast showing 
interest in its offspring is a pleasant sight. How inexpressibly beautiful is 
love shown towards high objects: the higher the object, the higher the 
beauty.  
 
In this connection, how noble is the love of Christ in a man. Its pure and 
healthy original is to be seen in Paul, as when he writes to the Philippians: 
“I count all things but loss for the excellency of the knowledge of Christ 
Jesus my Lord, for whom I have suffered the loss of all things, and do 
count them but dung that I may win Christ and be found in him, not having 
mine own righteousness which is of the law, but that which is through the 
faith of Christ, the righteousness which is of God by faith, that I may know 
him and the power of his resurrection.” 
 
Let us rise to this, brethren. We shall be of no use to Christ if we do not 
love him. He finds pleasure in his peoples’ love as a man finds pleasure in 
a woman’s love. He says we are unworthy of him if we give a stronger 
love to any human object. He gives us a method by which we may judge 
ourselves in the matter as to whether we love him. He says “If a man love 
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me, HE WILL KEEP MY WORDS” (Jno. 14:23). Here is a self test which we 
should daily apply. We cannot apply it without making ourselves familiar 
with his “words”: for how can a man keep his “words” who is either 
ignorant or forgetful of them. Reflection will show us that this test is an 
absolutely reasonable one. Love always conforms to the will and wishes 
of its object. See if it is not so. If the love of Christ is a distinct enthusiasm 
of the mind, the doing of his commandments is inevitable by the laws that 
govern the mental operations of every human being. 
 
But such an operative love of Christ presupposes faith and acquaintance. 
If the worm of doubt be gnawing at the foundation, the growth of love is 
a moral impossibility: or if there is no doubt, but only distance, through 
“the lust of other things entering in,” there will be the same failure in the 
vigour of love. These are the two points we have to watch: “Beware lest 
there be in any of you an evil heart of unbelief.” How are we to beware of 
unbelief? By being on our guard against that which leads to it. Unbelief is 
the result of ignorance or partial knowledge in any matter.  
 
The first condition of faith is knowledge. Let us give attention to the 
facts—study the facts: keep company with the facts. Let us take Paul’s 
advice to Timothy: “give thyself wholly to them.” They are worthy of it. 
There is no class of facts to be compared with the facts concerning Christ. 
All other facts have but a superficial bearing. They are limited and 
transient. The facts concerning Christ go down to the foundations of being, 
affect the springs of all motive, touch the true philosophy of life, govern 
the everlasting prospect for individual life. How unwise to give them the 
second place.  
 
“Let the word of Christ dwell in you richly.” This is the apostolic 
exhortation. It is the voice of reason. It means that we must adopt the habits 
and methods that will lead to this result. How can a man expect the word 
of Christ to dwell richly in him, who does not put it in, but fills up his mind 
instead with the human thoughts reflected in human literature of the 
moment, and allows his heart to be wholly pre-occupied with the affairs 
of fleeting life which may collapse like a bubble any moment? “Give 
thyself to reading” are Paul’s words again. This is an absolute necessity. 
Only by reading can we make God’s acquaintance in his revealed word, 
and come under the power of his thoughts and commandments. The daily 
reading of the Bible ought to be the inexorable practice of every man and 
woman who aims to “overcome” in the battle all have to wage, who mean 
to “lay hold on eternal life.” 
 
Personal love towards Christ can only be generated by contact with the 
personal manifestation of him which we have in the apostolic writings. It 
is thus that all love comes: by knowledge and acquaintance of the things 
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or persons to be loved. The means of acquaintance in this case are 
wonderfully ample. How full, in the biographic sense, is the exhibition of 
Christ in the gospels. No one spoken of in the scriptures receives the 
prominence that Christ receives.  
 
We have very little concerning even Moses in the personal sense. He 
appears merely as the medium and instrument of the divine commands. 
The prophets, as persons, are scarcely visible in their communications. Of 
the apostles, we get but a very casual glimpse in their relations with Christ; 
but Christ stands before us in prolonged and full drawn brightness, with 
many details of word, and work and gesture. We are permitted to make his 
full acquaintance, though nothing is said of the colour of his hair, the 
contour or complexion of his face, the measure of his stature, or other such 
immaterial particulars. We hear his voice and see his demeanour and 
discern his spirit. The contemplation leads us to exclaim, with Thomas, 
“my Lord and my God.” 
 
We have been in his company this morning in the reading of the 24th 
chapter of Luke. This is perhaps the most beautiful of all the presentments 
of him we have. The picture is full of tranquility and sunshine. It is 
suggestive of the morning calm after the storm of a terrible night. How 
pleasant to be with him as he joins the two disciples on the road to Emmaus 
as they “walk and are sad”—holding their eyes that they should not know 
him. How deeply interesting to hear him ask, What is the matter? and to 
note him listen attentively while they rehearse the awful calamities of the 
last few days, and to listen to his cheering explanation of the whys and the 
wherefors by appeal to what was written in Moses, the Prophets, and the 
Psalms concerning himself. How delightful to turn into the same house 
with them, and to hear him give thanks for the refreshment about to be 
partaken of. How thrillingly perplexing to note his sudden disappearance 
and the surprised embarrassment of the two as they exchange excited 
comments on the extraordinary words of their vanished companion, and 
gather up their things for an instantaneous return to Jerusalem. How 
pleasing when we get there to hear their account to the eleven, that “the 
Lord hath risen indeed and hath appeared to Simon.” How agreeable to 
hear the absorbing discussion which sets in among them upon all these 
facts. How unspeakable the impressiveness of his sudden re-appearance in 
their midst: their stupefied incredulity: his appeals to their senses: and his 
re-assuring rally of their memory. “These are the words which I spake unto 
you while I was yet with you that all things must be fulfilled which are 
written in the law of Moses and in the prophets and in the psalms 
concerning me.” 
 
A little way back, we are with him in very different circumstances. “In an 
agony,” in Gethsemane, “he prays more earnestly, his sweat being as great 
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drops of blood, falling to the ground.” The mental conflict is appalling, in 
prospect of what is before him by command of the Father. We see him 
kneel; we see him cast himself on his face; we hear him earnestly implore, 
“Father, if it be possible, let this cup pass from me. Nevertheless, not my 
will but thine be done.” We see an angel strengthen and soothe and 
encourage him to the submission required. We see him at last a prisoner 
in the hands of an unfeeling—a cruel mob: we see him in a court, the butt 
of judicial scorn and menial insult: we see him treated as the basest 
criminal, under the scourge: we see him at last nailed to a cross under the 
open vault of heaven, a spectacle to a soulless, jeering rabble surging 
round. We hear his dying wail: we behold him lifeless hanging there: and 
witness the frown of heaven in the veiling of the sun and the convulsion 
of the earth. “He gave himself for our sins that he might redeem us from 
this present evil world.” 
 
Further back still, we see a different picture. We see the Lord patiently 
ministering and teaching among crowds of people who could give him no 
society; “going about and doing good” — to the sinner, saying “Neither 
do I condemn thee; go and sin no more”; to the forbidding and overzealous 
disciples, “Suffer the little children to come unto me, for of such is the 
kingdom of heaven”; to the appealing blind man, whom the crowd try to 
silence, “Bid him come hither;” to the emulative disciples, “This I 
command you that ye love one another. He that exalteth himself shall be 
abased. He that is greatest amongst you, let him be as he that serveth;” to 
Jerusalem with tears, “Oh that thou hadst known at least in this thy day, 
the things that belong unto thy peace: but now are they hid from thine eyes 
. . . O Jerusalem, Jerusalem, that killest the prophets and stonest them that 
are sent unto thee, how often would I have gathered thy children as a hen 
gathereth her brood under her wings, but ye would not. Behold, your house 
is left unto you desolate, and ye shall not see me henceforth until that time 
come that ye shall say, Blessed is he that cometh in the name of the Lord.” 
 
If the contemplation of these aspects of the Lord excite our love, and 
command our reverence, what shall we say of the one remaining aspect 
that lies ahead. It is no illusory act of the mind that looks forward to his 
re-appearance in the earth. The expectation rests on the express promise 
of Christ himself: on the clear foreshadowing of the prophets, who “spake 
as they were moved by the Holy Spirit: and on the repeated declaration of 
the apostles, who were led into all truth by the same Spirit as Jesus 
promised.  
 
The character of his second coming rests on the same clearly-spoken and 
authenticated word. It combines every element that is calculated to excite 
admiration and engage love. Power and excellence and goodness, on an 
errand of rescue, always appeal to sympathy, even on the low plane of 
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humanity: but what shall we say to such power, and such excellence, and 
such goodness, as appertain to the resurrected Lord Jesus arriving on such 
a mission as the word of God outlines for him: “His reward with him and 
his work before him?” We shall then see the full meaning of his words: 
“All power is given to me in heaven and in earth.”  
 
The words are true now: but their truth is not self-evident. We apprehend 
their truth by process of reason: “we walk by faith and not by sight.” But 
when he comes “in power and great glory and all the holy angels with 
him,” it will no longer be a matter of faith but of manifest fact that will 
move the world. “Look, ye saints, the sight is glorious, see the man of 
sorrows now, to the earth returned victorious, every knee to him shall 
bow.”  
 
Every knee will not bow at first. It is revealed that “the Kings of the earth 
and their armies” will fight against him. It is also revealed that “the Lamb 
shall overcome them,” and that “all nations shall come and worship when 
the judgments of God are made manifest.” How blessed to be among those 
who will bow the knee with an enlightened alacrity at once.  
 
How “blessed are those servants whom the Lord when he cometh shall 
find watching,” and waiting, and longing, and preparing. The Lord says he 
will himself “make them sit down to meat and come forth and serve them.” 
He tells us he will invite them to enter into his joy, to sit down at his table, 
to share his throne, and to partake of the glory, and dominion, and honour, 
and gladness that will belong to him as the conquering King of all the 
earth. Yea, he will change them into his own immortal nature and bring 
them into his Father’s House as the bride whom he loves and whom he 
will take pleasure in nourishing and cherishing and honouring for 
evermore. 
 
These are not pretty fables. They are not poetical fancies. They are the 
words of authentic truth, as sober and demonstrable as any problem in 
mathematics. How reasonable, then, to open our hearts wide and warm to 
the reception and reciprocation of his love. How irrational and narrow-
minded and benighted to despise the love of Christ as effeminate or a 
visionary. It is neither visionary nor effeminate. It is as actual and solidly 
founded as any human love under the sun: and it is a nobler and more 
beautiful love than any to be found in merely natural channels among the 
sons of men. It is one of the thousand sadnesses of the age that a man 
cultivating the enthusiastic love of Christ should be regarded as an 
incipient maniac. It is all perfectly intelligible to those who are abreast of 
all the facts.  
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The world does not love Christ because he stands as the symbol and 
incarnation of ideas with which it has no sympathy. He is the manifested 
name and authority of God, and for God the world has no taste. The world 
is a mass of population which cares only for what it can eat and drink and 
sensuously enjoy. As John says, “All that is in the world is the lust of the 
flesh, the lust of the eye, and the pride of life.” As Jesus says, “All these 
things the nations of the world seek after.” “They have not known the 
Father nor me.” They are, in relation to real wisdom, where the barbarians 
of uncivilised countries are in relation to the problems and achievements 
of science. 
 
Are we to be intimidated by the voice and example of unreason because it 
has a host of followers and slaves? Are we to shun the light because 
“darkness covers the earth, and gross darkness the people”? Rather be it 
ours to walk in the light that we may be the children of the light, who shall 
receive the approbation of the Lord of Light, when he comes to establish 
the everlasting day that will chase from the earth for ever the dreadful night 
of sin and sorrow that broods everywhere on its surface. 

 

 Elohim Developed from the Seed of 
Abraham 

 
The Divine Name defines what the Eternal Spirit is in manifestation. 
“Yahweh whose name is jealous is a jealous power.” Here “name” defines 
what exists. “The name of the wicked shall rot,” that is, the glory, honour, 
power, substance, that exist, constituting the wicked and their attributes, 
shall perish. Hence, when the Eternal Spirit is fully manifested on earth 
according to His revealed purpose, that manifestation is “His Name,” or 
the name of Ehyeh, the I-will-be manifestation of the Spirit. 
 
This name was proclaimed to Israel by Moses in the formula so often 
quoted by the Jews in their controversy with the friends of Jesus, and with 
the demons also, who presume to cry out that they know that he is the 
anointed Son of God. In Deut. 6:4, Moses says: Sh’ma Yisraail Yahweh 
Elohainu Yahweh ekhad. 
 
This is incorrectly rendered, both by Dr. de Lara in his letter and in the 
English version. The Doctor renders it “Hear, O Israel, the Lord is our 
God, the Lord is one!” In the English version it reads: “Hear, O Israel, the 
Lord our God is one Lord!” But neither of these is a translation. “Lord” 
and “God” do not express the sense of the original. As we have shown 
already, the word Yahweh or Ehyeh, has not the remotest affinity to the 
English word “Lord.”  
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We must, therefore, reject the above, which are mere paraphrases or 
transformations, and translate the formula literally, that knowing what 
Moses really did say, we may be able to understand what he said. And 
doubtless, it must be an important proclamation concerning the Invisible 
One, or he would not have called the attention of the whole nation of Israel 
to his words. The literal translation, then, is “Hear, O Israel! I WILL BE 
our MIGHTIES is One I will be! 
 
This is the proclamation in plain English. There is no word in it which is 
not perfectly intelligible. It announces a Person who shall be; and if you 
ask Moses who that Person is, he tells you in Exod. 3:14–16, and 6:3, that 
the Person who shall be is that same One who, four hundred and thirty 
years before was known to Abraham as the Strength of the Mighty Ones 
who visited him from time to time, and whose messenger appeared to 
himself in the bush.  
 
This answer is equivalent to saying that the subject of the proclamation to 
Israel is “One who is, and who was, and who is to come, the Pantokrator, 
or Strength of All.” He is while Moses makes the proclamation; He was in 
Abraham’s time, and from an antecedent eternity; and He shall be when 
He comes as the Prophet like unto Moses. Nothing short of this can be 
educed from the words of Moses. Had we lived in the days of Moses, 
speaking the Hebrew as our mother tongue, his proclamation would have 
created in us an expectation, that, at some future time, ‘He’ the Possessor 
of the Heavens and the Earth, the Most High, who admitted Abraham to 
His friendship, would appear in the midst of Israel; and that then, 
consequently, whatever His name might be called, He would be lmma-nu-
ail, “God with us.” 
 
Now for this result to be manifested, one of three things was necessary; 
either (1) that “Ail,” the Eternal Spirit Himself, should descend from 
unapproachable light, and plant Himself in the midst of the Hebrew nation 
unveiled; or, (2) that a portion of free spirit, emanating from His substance, 
should be embodied, constituting “Holy Spirit Nature,” or God veiled; or, 
(3) that the Eternal Spirit should create a body from the material race of 
Adam, and fill it with His own power and wisdom without measure. In 
either of these events, it would have been God with Israel, dwelling in the 
midst of them.  
 
But the first alternative was impossible: for God unveiled in any nation 
would be its destruction, for Moses testified that Yahweh declared to him: 
“There shall no man see Me, and live”; and Paul, who taught the same 
doctrine as Moses, says: “No man hath seen, or can see Him”; and Jesus 



276 
 

also bears the same witness, that “No one hath seen the Father, except he 
who is from Theos (Divine Power) : the same hath seen the Father.” 
 
The purpose of the Eternal Spirit to become Elohim to Abraham, Isaac, 
and Jacob, through their seed, excludes the second supposition. Mighty 
Ones in Holy Spirit Nature often appeared in the midst of Israel, and were, 
for a time, God with them. There is a notable instance of this on record in 
Exodus 24:10. It is there recorded that “Moses, Aaron, Nadab, Abihu, and 
seventy of the elders of Israel, saw the Elohim, or Mighty Ones of Israel: 
and under HIS feet as it were a paved work of sapphire stone, and as it 
were the body of the heavens for clearness. And upon the nobles of the 
children of Israel HE laid not HIS hand; also they saw the Elohim, and did 
eat and drink. And YAHWEH said unto Moses, Come up to Me in the 
mount, and be there: and Moses rose up, and his minister Joshua; and 
Moses went up upon the mount of the Elohim. And he said unto the elders, 
‘Tarry ye here for us, until we come unto you’.”  
 
In this narration the distinction is maintained between Yahweh and the 
Elohim; Yahweh referring to the Eternal and Invisible Spirit; the Elohim 
to the individualized, or embodied, manifestations of power. The Elohim 
were visible; for Moses says the nobles of Israel saw them, and ate and 
drank in their presence. The Elohim had spread for them an entertainment 
of good things, and welcomed them to eat and drink without alarm: for 
“upon the nobles of the children of Israel HE (the invisible Yahweh) laid 
not His hand.” Moses does not say that they saw Yahweh. He and Joshua 
alone were permitted to ascend to the mountain top; but even there, they 
did not see Yahweh; for “no man could see Him and live.” They heard, 
but saw not. 
 
In this scene, Moses and Joshua are types of Messiah in his approach to 
the Father; while Aaron, Hur, and their associates in company with the 
Elohim, are types of the saints, the immortal nobles of Israel, in the setting 
up of the Gospel-Kingdom. The Elohim were the representatives of the 
personages to be manifested from the seed of Abraham in the Age of glory; 
the same Eternal Spirit being the substratum, or hypostasis of the 
representatives, and of those whom they represented; for which cause 
“He” and “His” are affirmed of them. The Elohim and the Devouring Fire 
on the top of the mount were the typical manifestation of Yahweh’s glory; 
which finds its antitype in glorious display of the things represented also 
in Ezek. 1:10; 43:4; Rev. 4:5; 15:2. 
 
All these displays are Mighty Ones in Holy Spirit Nature, and therefore 
God: and God with them in the midst of whom the manifestation is made. 
The purpose of Yahweh excludes the Elohim of Sinai from the Elohim of 
the proclamation. This purpose is the development of Elohim from the 
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Human Race equal to the Elohim of Sinai; or, as it is expressed in the 
words of Jesus, isangeloi, “equal to angels.”  
 
The Scripture reveals the principle upon which the Elohim of the Universe 
are developed by the Eternal Spirit. They are immortals, but were not 
always so. The Eternal Spirit, dwelling in light, is alone essentially 
immortal, without beginning; but all the Mighty Ones, or Gods, He has 
created, have at some period of their history, been subject to evil even as 
we.  
 
Moses teaches this in Gen. 3:5, 22. The sagacious serpent, who had seen 
and heard the Elohim in Paradise “the Stars of the Dawn and Sons of 
God”—told Adam and Eve that if they ate of “the Tree of Knowledge of 
Good and Evil, they should be as the Elohim “gods knowing good and 
evil.” The lie he told did not consist in saying this; for the Yahweh-Elohim 
admitted that, in the eating, and its consequence, they had become like one 
of them, to know good and evil. “Behold,” said He, “the man has become 
as ONE OF US, to know good and evil; and now, lest he put forth his hand, 
and take also of the Tree of the Lives, and eat and live for Olahm; therefore 
Yahweh-Elohim sent him forth from the Garden of Eden.”  
 
When this was affirmed of Adam and Eve, “the eyes of them both were 
opened, and they knew that they were naked,” and they were both ashamed 
and afraid. This was the form of the “evil” which they experienced at that 
crisis; and Yahweh-Elohim testifies, that it was an evil they themselves 
had been the subjects of. Those who were Elohim contemporary with 
Adam had once been the subjects of shame and fear; and as these are 
symptoms of an evil conscience, they had once been sinners; and as it is 
the law of the Eternal Spirit’s empire, that sin works death, so they must 
have been once mortal : which is a conclusion in agreement with Paul’s 
testimony, that the Invisible One “only hath immortality.” Hence though 
in His universe there are multitudes of Immortal Sons of Deity, yet in all 
that universe there is but One whose immortality is underived and that 
august person is He who created them. Thus all immortals but Himself 
were once mortal—sinners subject to death; and while so subject as much 
in need of a remedial system as we. 
 
But at the fitting up of earth as a new arena for the display of the power 
and wisdom of the Eternal Spirit, they who figure in the work, had attained 
to their eternal redemption; and had become “spirits”—Holy Spirit 
corporeal intelligences—because they had been born of the Eternal Spirit 
or Father. To what orb or planet of the universe they are indigenous, is not 
revealed; but as they are not ab-original to an earth-born race, they are not 
sovereign here; but only, as Paul says, “public official spirits, sent forth 
for service on account of those thereafter to inherit salvation” (Heb. 1:14). 
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These, then, are not “‘our’ Elohim”— they are not the Elohim of Abraham, 
nor the Elohim of Israel, to whom the “Sh’ma Yisraail” refers.  These 
Elohim or Sons of Power, are to be developed from the earth-born seed of 
Abraham, upon the great moral principle of the intellectual universe, 
expressed in the two words “faith” and “obedience”—an obedient faith, 
tested by trial.  
 
This principle necessitates the existence of evil in the system where the 
development of God is in progress; for there can be no trial where evil 
does not exist. The Eternal Spirit has, therefore, wisely created evil—first 
as the punishment of sin, and secondly, to afford scope for the 
manifestation of the approved. Upon this principle, Abraham’s faith was 
tried and perfected; and upon the same principle, though not in the same 
way, the faith of all scripturally recognized as “his seed,” is tried and 
perfected to this day. 
 
The Sh’ma proclaims a plurality of Elohim, but does not define the 
number. Moses tells us elsewhere that they should be as the stars of the 
heavens for multitude—“So, O Abraham, shall thy seed be.” To this agrees 
the testimony of the Apocalypse, where it is written “I beheld, and lo, a 
great multitude which no man could number, of all nations and kindreds, 
and peoples, and tongues, stood before the throne, and before the Lamb, 
clothed with white robes, and with palms in their hands.” “These are they 
who came out of great tribulation, and have washed their robes, and made 
them white in the blood of the Lamb; therefore are they before the throne 
of God, and serve Him day and night in His temple; and He that sitteth on 
the throne shall dwell among them. They shall hunger no more, neither 
thirst any more; neither shall the sun light on them, nor any heat. For the 
Lamb which is in the midst of the throne shall feed them, and lead them 
unto living fountains of waters; and God shall wipe away all tears from 
their eyes” (Rev. 7:9, 14, 17).  
 
These are they whom Ezekiel saw in a vision, moving onward in victorious 
career. “In their going,” says he, “I heard the noise of their wings like the 
noise of great waters, as the voice of Mighty Ones, or in Hebrew shaddai: 
the sound of the speech was as the sound of a host” (Ezek. 1:24). Daniel 
also saw them in vision. “I beheld,” says he, “until the thrones were cast 
down, and the Ancient of Days did sit, whose garment was white as snow, 
and the hair of his head like the pure wool, his throne the fiery flame, and 
his wheels burning fire. A fiery stream issued and came forth from before 
him; thousand thousands ministered unto him, and ten thousand times ten 
thousand stood before him: the Judgment was set, and the books were 
opened” (Dan. 7:9–10).  
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Whence came all these thousands of the fiery stream? They are all the Sons 
of Power: Spirits born of the Spirit; Israel’s Elohim, or Mighty Ones; who 
were once Jews and Gentiles in unprofitable flesh: sinners under sentence 
of death, but justified by an intelligent and obedient faith. These are the 
Elohim of the Sh’ma Yisraail, the hypostasis of whom is the ONE 
YAHWEH—the One Eternal Spirit multitudinously manifested in the 
Sons of Eternal Power. When these become apparent, “at THE 
ADOPTION, to wit, the redemption of the Body” (Rom. 8:23)—the “One 
Body”—then will be revealed the Mystical Christ—the seed of 
Abraham—the “Son of Man clothed with a garment down to the foot, and 
girt about the breasts with a golden girdle; his head and hairs like wool, as 
white as snow; and his eyes as a flame of fire; and his feet like unto fine 
brass, as if glowing in a furnace; and his voice as the sound of many 
waters” (Rev. 1:13–15)—the voice of the redeemed of all kindreds, and 
nations, and peoples and tongues. 
 
Such is the hidden mystery of the Sh’ma Yisraail, revealed in the Nazarene 
proclamation of the Moses-like prophet and his apostolic associates. Hear, 
O Israel, the Eternal Spirit, who has surnamed himself ‘Ehyeh,’ or 
Yahweh, because He will be for a Starry-Multitude of Sons of Power for 
Abraham, is nevertheless, but One Eternal Father, and they in Him are 
One! “To us,” then, “there is but one POWER, ‘the Father,’ out of whom 
are all, and we for Him; and one Lord Jesus Anointed, on account of whom 
are all, and we through him.” All this development: of an earthborn family 
of Sons of God, who shall take their stand in the universe as Seraphim and 
Cherubim of Glory, is through and on account of Jesus Christ. He is the 
foundation, the chief and precious corner stone of this new manifestation 
of the Father-Spirit. Truly, as Moses says, it is a “Glorious and Terrible 
Name—Eth-Yahweh Elohekha—the I shall be thy Mighty Ones, O 
Israel’.” 
 
We think that by this time our readers will have comprehended the Mosaic 
teaching concerning God, which is the basis of the revelation which the 
Eternal Spirit hath given of Himself in the subsequent communications 
made to Israel through the prophets, Jesus and the apostles. We have seen 
that Moses did not teach three persons, three essences, or three anythings 
in One Godhead. By Godhead is meant the source, spring, or fountain of 
Deity—the Divine Nature in its original pre-existence before every created 
thing. He teaches that this Godhead was a Unit—a Homogeneous Unit, 
undivided into thirds, or fractions.   
 
Yahweh Manifested In A Son 
 
At this point of the inquiry, the true believer meets the Jew face to face in 
the approving presence of Moses and Jesus. They all agree on this point, 
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and say in the words of the sh’ma, “there is One Yahweh.” Compare Deut. 
6:3 with Mark 12:29–32. By doing so, the reader will see that Jesus was 
as emphatic and precise in his teaching concerning God as Moses: and that 
those who heard him teach understood him in the Mosaic sense; for a 
Scribe (and all the Scribes were students of the law, and zealous for their 
interpretation of Moses) said to him: “Well, teacher, thou hast said the 
truth : for there is one God; and there is none other but He”: upon which 
Jesus remarked: “Thou art not far from the kingdom of God.” 
 
But here the agreement ceases at the threshold; for not content with one 
Eternal Spirit named Yahweh, the rejector of Jesus contends for only one 
eloahh. But Moses nowhere teaches that there is but one eloahh; nor does 
he use the phrase One Elohim—a singular numeral with a plural noun. On 
the contrary, he teaches the existence of a plurality of Elohim. The Sh’ma 
does not say “Yahweh our Eloahh is one Yahweh, or one Eloahh”; but 
“Yahweh our Elohim is one Yahweh.” Moses and Jesus are agreed in this 
also; for if either of them had taught that there was but one eloahh, they 
would have been in opposition, or if both of them had so taught, they 
would have left no room for a Messiah who should be called Yahweh-
Tsidkainu, as in Jer. 23:6; 33:16, He shall be our righteousness; and Elohai 
kol-haretz, “Elohim (plural) of the whole earth,” as in Isaiah 54:5. To have 
taught the doctrine of only one Eloahh, as well as only one Yahweh, would 
have been to set aside the doctrine of a Messiah altogether, so that there 
would be neither a personal Christ, nor a multitudinous Christ, the latter 
being constituted of all in  him, the personal. 
 
Well, then, Moses and Jesus both taught a plurality of Eloahhs. Jesus said: 
I am Eloahh, and my Father is Eloahh, and the children of God by 
resurrection, each one is Eloahh; and all together we are thy Elohim, O 
Israel, and yet but one Yahweh. But the Jews repudiate such a God-Name 
as this. It is incomprehensible to them; and in their opinion, nothing short 
of blasphemy. It was so repugnant to their notions of things that when 
Jesus taught it “they took up stones to stone him”; and declared that they 
did so because that he, being a man, made himself Eloahh in saying: I am 
the Son of Ail (John 10:33–36).  
 
Like Dr. de Lara, they objected to the idea of Yahweh having a son; and 
that son being a man; and that man consequently Eloahh or God. Hence, 
when Jesus asked them: “What think ye of Christ? Whose son is he?” They 
did not answer: “He is the Son of God”—to have done so would have been 
to admit that he would be equal to God, which they considered blasphemy. 
They, therefore, adhered to the fleshly view of the matter, and replied: “He 
is the Son of David.” This was equivalent to saying that he was equal with 
David only; and consequently, not equal with Deity. But this position was 
pregnable, and easily turned. Jesus saw their weakness, and immediately 
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exposed it by inquiring: “How then doth David in spirit call him Adon 
(lord, superior, ruler, &c.,) saying: Yahweh said unto my Adon, Sit thou 
at my right hand till I make thine enemies thy footstool? If David then call 
him Adon, how is he his son?” They could not answer this; “no man,” says 
Matthew, “was able to answer him a word” (Chapter 22:41–46). 
 
The point in this argument is a question of equality; and therefore of Deity, 
or of mere humanity. If Messiah were to have been simply son of David, 
then he would be equal in natural descent, and inferior in rank. If equal in 
natural descent he would have been no more than a son of Jesse; and if 
simply David’s son, he would have been socially inferior, inasmuch as in 
society, and especially in Hebrew society fathers take precedence of sons. 
This being admitted as contained in their premiss, upon what known 
principle could David speak of such a Messiah as his Adon or Sovereign 
Lord?  
 
Here is a notably weak point in the Jewish understanding of the doctrine 
concerning the Messiah. As in the days of their fathers, so to the present 
time, “They judge after the flesh.” They can only see in Christ a son of 
David, having no higher origin than blood, or the impulse of the flesh, or 
the will of man. They have no conception of a Christ, who should be 
formed by the Eternal Spirit from the substance descended from David, as 
Adam was formed by the same Spirit from the dust; and therefore 
generated by the will and power of Ail, still less did they see that such a 
Son of Power should become a son of a spirit-generation from among the 
dead. The Jewish mind cannot penetrate “the veil of the covering”; so that 
all his reasonings begin and end in flesh, “which profits nothing.” It is not 
to be wondered at, then, that the Jews, as Dr. de Lara says, “reject with 
scorn and ridicule the idea of God having a son; of coming down from 
heaven and enacting with the Virgin Mary the scene related by Luke.” 
Their minds are so sensual and earthly that they cannot ascend to the 
contemplation of “heavenly things.” What they know naturally, as brute 
beasts, of these things they can speak; but higher than flesh they cannot 
rise until the Lord shall come and take away the veil. 
 
But, as we are taught in the Old and New Scriptures that a remnant of 
Israel shall be saved, we would, in the hope of our writings meeting the 
eyes of one or more of that remnant, reason with them concerning the 
Christ. We would invite them again to the question Jesus put to their 
fathers, saying, “What think ye of the Christ? Whose son is he.” 
 
But no one, Jew or Gentile, can give a reasonable answer to this question 
who is ignorant of Moses and the prophets. And the reason of this will be 
obvious to every intelligent person from the consideration of the facts that 
“Christ,” as the subject matter of a system of knowledge, is peculiar to 



282 
 

their writings. Moses’ writings may be said to have started the subject. It 
is true that the Christ-idea was in the world before Moses lived. Adam and 
Eve received the first promise of his appearing in listening to the sentence 
upon the serpent in Gen. 3:15. Enoch, the seventh from Adam, predicted 
his coming with his ten thousand saints; and Abraham saw his day, and 
was glad.  
 
Still the convictions and hopes of these ancients would have been lost but 
for Moses, who was caused by Yahweh to put them on record, and to 
commit the writings to the custody of the Hebrew nation. It is, therefore, 
exact enough to say, that, as far as we are concerned, the Christ-idea and 
the Christ-doctrine originated with Moses. He treats of it at large in his 
five books. After him the Christ-idea was dramatized, not related, but 
represented by Joshua at the head of Yahweh’s hosts in the conquest of the 
Holy Land from the Gentiles. It was also dramatized in the history of 
David and Solomon, and the Mosaic doctrine concerning Christ, amplified 
by Samuel, David, Solomon, Isaiah, Jeremiah, Ezekiel, Daniel, and all the 
prophets. The idea and teaching, then, concerning Christ being a special 
system of inspired knowledge peculiar, exclusively peculiar, to the 
prophetic writings, how can a man rationally answer the question: “What 
is the truth concerning the Christ? Whose son is he?” in ignorance of what 
they testify?  
 
It is impossible. We must study Moses and the prophets, or we can know 
nothing as we ought to know it concerning the “Wonderful One,” through 
whom the knowledge of the “Eternal Spirit Name,” or God, is revealed. It 
is impossible to know God apart from the Christ-doctrine of Moses and 
the prophets; for the knowledge of Christ is the knowledge of God-
manifestation to man. Let us put it in another form, thus: blot out from the 
oracles of God the instruction concerning Messiah, and there would 
remain no revelation of God behind.  
 
The Christ-doctrine is the key to the Sh’ma; to the Memorial Name for a 
generation of the race; to “the glorious and Fearful Name,” and to all the 
remarkable combinations of words, grouped together without regard to 
grammatical rules, and so thickly distributed upon the sacred page. Let us 
then, hear Moses and the prophets: “for they wrote of me,” says Jesus: and 
“if ye believe not their writings, how can ye believe my words?” (John 
5:47). Jesus had no hope of a man, in a scriptural sense, believing his 
doctrine, who did not believe Moses, and if he and Moses were not 
credited, the ignorance of the unbeliever alienated him from the life and 
blessedness of God; for, he says, “this is Aion-life, that they might know 
Thee, the only true God, and Jesus Christ, whom Thou hast sent” (John 
17:3).   



283 
 

In What Way did The Christ Preexist 
 
Last month, we dealt in some detail with a quote from Phanerosis by bro. 
Thomas which the Renunciationists, that is, those men who left the 
Christadelphians in 1873 due to their renouncing the fact that Jesus bore 
our identical condemned nature advance to defend their position. So 
thorough was their rejection of this point, that they came to call the 
Christadelphians “Condemnationists.”    
 
These men came to believe and teach that in his later years, bro. Thomas 
reversed his earlier teaching, and came to believe that Jesus was created 
with the identical nature of Adam, before, not after he sinned.  They 
believed that Jesus had a nature uncondemned by the sentence placed upon 
Adam.  We showed last month, that what bro. Thomas had said was that 
Jesus was created with a divinely developed character, as constituted by 
his intellect and his moral sensibility just as Adam was in his novitiate.  In 
this way, Jesus was like Adam before he sinned.  But bro. Thomas was 
very clear that quite differently from Adam, Jesus was created with the 
identical nature of Mary, that is, a nature defiled by sin.  He was not created 
with the nature of his Father, nor one as Adam in his novitiate, of the earth, 
very good of its sort.  Rather, Jesus was created like Adam, but after he 
sinned.  We proved last month, therefore, that there was no contradiction 
between what bro. Thomas wrote in Phanerosis, and what he had written 
in his great work, Elpis Israel. 
 
Now the other place besides Phanerosis where Renunciationists argue that 
bro. Thomas changed his belief later in life, is in some comments bro. 
Thomas made pertaining to a complaint James Donaldson had raised 
against the writings of bro. Roberts.  These comments were made a few 
years prior to bro. Thomas’ death, and four years prior to the 
Renunciationist division, a division which swept away James Donaldson 
with the Renunciationists.  It began when James Donaldson had made 
known to others, his objections to what bro. Roberts had written in the 
Christadelphian Declaration of Faith.  This was a document which served 
as our basis of fellowship till the Birmingham Statement of Faith was 
developed.  Bro. Roberts had correctly written, at least as to any general 
understanding of the facts, the following: 

XX.—Jesus Christ is not "very God," co-equal and co-eternal with 
the father; but was constituted Son of God through preternatural 
begettal of the substance of Mary, a virgin of the house of David, 
through the power of the Holy Spirit divinely directed; and was 
afterwards inhabitively taken possession of by the Father through the 
unmeasured effusion of the Holy Spirit upon him, at his baptism in 
the Jordan, and hence became a manifestation of God in or through 
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the flesh. It follows that Jesus Christ had no existence before his birth, 
except as a purpose around which the gradually developing scheme 
of salvation revolves as a pivot. 

 
James Donaldson, R. Harper, and R. C. Bingley had openly discussed this 
clause in the presence of others, and had made some complaints about it.  
Bro. Thomas was not a party to the discussions nor the complaints which 
James Donaldson raised, and he presumed their complaint was a very 
technical complaint, only relevant to the term “Christ.”  Therefore, he 
responded thus to bro. Roberts: 

Dear Bro. Roberts—I do not know what correction brother 
Donaldson and Harper proposed to brother Bingley, not being present 
at their conversation. The objection to Proposition XX. turns upon the 
phrase “Jesus Christ,” and the notion that “Christ, “whose spirit was 
in the prophets,” “had no existence before the birth of Jesus, except 
as a purpose,” &c. This confounds all distinction between Deity and 
flesh. Deity is “very God.” Christ, the Word, who “in the beginning 
laid the foundations of the earth,” therefore pre-existed before the 
birth of “the body prepared” of the substance of Mary, and which lay 
dead in the tomb. That body named Jesus, had no existence until 
developed by the Christ-Power. Federally, indeed, it pre-existed in 
the loins of Abraham and in Adam, as Levi was in Abraham, and we 
in Adam, before birth; but not otherwise. 

 
The word “Christ,” as explained by bro. Thomas, refers to the “Word” or 
“Logos.”  This (the Logos) is the spiritual or mental quality of Deity.  As 
it is the mind of Deity, the Logos is Deity.  It is also a term inclusive of 
the plan which Deity had from the foundation of the world.  It was that 
spirit which existed in the prophets, accomplishing the Logos, or plan, or 
mind of Deity.  This is what preexisted.  The man born of Mary named 
Jesus, who was the Word (Deity) made flesh, did not preexist prior to Mary 
bringing him forth, though he was always the Logos, in that he was always 
the focus of the plan which Deity had from the beginning. 
 
This explanation by bro. Thomas defined the difference between the 
Logos, which is Deity, and the Logos made flesh, which was the 
manifestation of Deity, and was an expression of Deity, though not Deity 
Himself.  Sadly, the complaints of James Donaldson were far more 
significant than this simple question about how the term “Christ,” might 
more perfectly be applied. These complaints however, didn’t become 
obvious till after bro. Thomas had died, when a conference at Adeline, 
Ogle County, Ill. took place, from which we quoted last month.   
 
At that conference, it became clear that Renunciationists didn’t 
differentiate in any way, between the Word, and the Word made flesh.  In 
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this, they embraced the world’s fundamental error, that Jesus could not 
have been of the substance of Mary, as affirmed in Proposition XX by bro. 
Roberts, and also in the response above of bro. Thomas. 
 
Bro. Thomas, while not a party to the discussion in question, did appear to 
understand the confusion being created by James Donaldson, and how that 
confusion was manifesting itself among his friends and associates.  His 
final note to this article is most telling: 

“This” [how Jesus was God manifested in flesh—JP.] “is as Paul 
saith, ‘a great mystery,’ which those who are ‘wise and prudent’ as 
opposed to ‘babes and sucklings,’  ‘out of whose mouth the Deity 
hath ordained and perfected praise,’ are not able to understand. I 
would propose that all your readers consent to stop disputing about 
‘the nature and pre-existence of Christ’ for the next twelve months, 
and apply themselves to the study of the subject as revealed in Moses 
and the prophets, and by Jesus, John, Peter, and Paul, in the spirit of 
little children. There is too much cacoethes scribendi et loquendi” [a 
Latin phrase that means these individuals have ‘an irresistible desire 
to write or speak, but the more they write or speak, the less sense they 
make’—JP.] “by ‘the unlearned and the unstable’ for the interests of 
the truth and themselves. They ‘wrest the Scriptures to their own 
destruction,’ and develop by their logomachy only that which is 
altogether evil and embarrassing. If they would be more zealous for 
the enlightenment of their neighbours in the first principles of the 
gospel; and less captious and disputations among themselves, I am 
sure that they would lay up for themselves in store a better foundation 
against the time to come, and be more likely to lay hold on eternal 
life.” 
 

That which the “wise and prudent” were not able to understand was that 
most important question, how could Jesus be of the substance or 
condemned nature of Mary, while at the same time being God manifested 
in flesh.  This we dealt with last month.  He had the character of Deity, 
and the substance of Mary.  Thus he demonstrated the righteousness of 
God, while veiled in condemned flesh.    
 
But the conference at Adeline showed that there were other things about 
Propositions XX to which the Renunciationists objected, as well.  They 
were also unwilling to accept the teaching of bro. Thomas on how Jesus 
was equal to God.  James Donaldson objected to bro. Roberts’ proposition 
that Jesus was not co-equal with God.  He said at the Adaline Conference: 

“Over thirty times in the New Testament is Jesus declared to be the 
Son of God. Four times the only begotten Son of God; and yet men, 
professing a love for the simplicity that is in Christ Jesus, will pervert 
the plain teaching of Scripture, by contending that He was a son of 
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the substance of Mary by creative power, as was Adam of dust. But 
see the contrast. ‘The first man was of the earth, earthy; the second 
man was the Jehovah from heaven.” God, manifest in flesh; who, 
being in the form of God, thought it not robbery to be equal with 
God, and took on Him the form of a servant, and was made in the 
likeness of man (Phil. ii. 6). For verily He took not on Him the 
nature of angels, but He took on Him the seed of Abraham (Heb. 
ii. 16). The antecedent He of Heb. ii. 16 and Phil. ii. 6 is the Logos 
or Word (who was with God, and was God), manifested as 
creator (John i. 3) and messenger of the covenant to Abraham, 
and spake out of the burning bush to Moses, gave the law on 
Mount Sinai, and manifested in the Shekinah glory on the mercy 
seat in the Tabernacle and Temple - a figure of the true Temple, 
born in Bethlehem Ephratah (John ii. 19 to 21). “God so loved 
the world that He gave His only begotten Son, that whosoever 
believeth on Him might not perish, but have everlasting life.”  
John iii. 16. Deity’s command, “Thou shalt have none other God 
but me, for there is no Saviour but me” (Hosea xii., 4), clearly 
teach that the Father and Son are one in substance, name, and 
work. In substance because He is a begotten Son, not an eternal 
Son, as taught by the apostacy, for this is eternal nonsense. 
Neither a created son, for there is not the least particle of 
Scripture authority to sustain this notion, that Jesus was the Son 
of God by creation. A created son could in no sense be one with 
Deity. But it is clearly taught that Jesus was the only begotten Son 
of Deity, partaking of His Father’s substance and life in His 
begettal. One with His Father in name, not by gift as an adopted Son, 
but by inheritance. No Father has the name in gift to give. It is the 
son’s by right of inheritance. [My emboldening—JP] 

 
James Donaldson makes the point that Jesus is equal to God due to his 
begettal from God. To his mind, the spirit nature of God had to pass on 
that spirit nature to His begotten son.  He argued that if Jesus was not spirit 
nature, then he wouldn’t have been begotten, but rather created.  He 
objected to Christadelphians statements that Jesus was a Divine creation.  
In explaining the sense in which Jesus was considered “equal to God,” bro. 
Thomas had written: 

“This recognition of the catholic clergy by the unbaptised and 
imperial president of their church [Constantine the Great—JP.], as 
‘priests and gods upon earth,’ was very flattering to their vanity and 
pride of life. They had instructed their imperial patron that this was 
their scriptural relation to the sons of men. In their case, however, it 
was a mere assumption of divine honours, and undeserved. In the 
days of the apostles, that which was spoken to Israel, might be truly 
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applied to them, and to those who believed into Jesus through their 
word, saying, ‘I said, Ye are Gods.’  
 
“The Lord Jesus explained in what sense this saying was 
applicable to Israel, but not to mankind at large. Thus, ‘if He (the 
Spirit) called them gods, unto whom the word of the Deity came, and 
the scripture cannot be broken; say ye of him whom the Father hath 
sanctified, and sent into the world, Thou blasphemest; because I said, 
I am the Son of the Deity?’ The Jews considered this as ‘making 
himself equal with God’ (John 5:18; 10:33–36). 
 
“The gospel teaches, that a people to whom the word of the Deity 
is sent, and who receive it, become Sons of God; and are, in this 
sense, gods. This word was first sent to Israel, and then to the 
Gentiles. All who obeyed it in the love of it, became Sons of God by 
adoption through Jesus Christ.  
 
“This is the Scriptural status of all true Christadelphians, or Brethren 
of Christ. This is a great honour, and an extraordinary manifestation 
of love on the part of the Father, the contemplation of which caused 
John to exclaim, ‘Behold, what manner of love the Father hath 
bestowed upon us, that we should be called the Sons of God:’ and lest 
any should say, that this sonship pertained exclusively to a future state 
of existence, he adds concerning the faithful, ‘beloved, we are now 
the Sons of God;’ which was equivalent to saying, ‘we are now gods 
upon the earth;’ and he continued, ‘it doth not yet appear what we 
shall be; but we know that, when He shall appear, we shall be like 
Him; for we shall see Him as He is’ (1 Epist. 3:1–3). 
 

Here is bro. Thomas’ explanation of the sense in which Jesus was equal to 
God, as well as how we are now, sons of God.  It is a reference to his 
destiny, or what we shall be.  Those who truly receive the word of God are 
destined to become sons of God, and therefore equal (in nature) with 
Deity.  It was this idea bro. Roberts had in mind when he said: 

“The only question is, in what sense did Christ ‘think it not a robbery 
to be equal with God.’ This is answered in John 5:18, ‘He said that 
God was his Father, making himself equal with God.’ When Christ’s 
origin in the Spirit is realised, his equality with God in the New 
Testament sense is not difficult to perceive. The son of any high 
personage possesses a certain equality with his father, which is 
appreciated by those in a lower sphere whom he may visit, 
notwithstanding that his father is higher in rank than he. In this 
way, Jesus, begotten of God, thought it not robbery to be equal with 
God: and the lesson of Paul’s words lies here, that if Jesus, so high in 
station as to rank as the equal to God, was so humble as to make 
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himself of no reputation, we have a great example of humility and 
ought to “let this mind be in us which was also in Christ Jesus.” 

 
So again, he is equal with God being God’s son, having received his 
character from God.  That equality showed in his demonstration 
(manifestation) of God’s character and moral sympathies.  Then through 
his death and resurrection, he attained to the power and substance of God.  
He was not equal, in the sense of being born of God’s nature, or in the 
sense of having life in himself.   
 
Bro. Thomas tried hard to explain the difference to them, explaining that 
while born of the spirit, he was not spirit nature, but human nature.  That 
Christ was “federally” in the loins of Abraham and in Adam, as Levi was 
in Abraham, and as we in Adam, before his birth.  To be “federally” in 
Adam, means that he was part of the encompassed unit which included all 
descendants of Adam.  It means the same thing as when bro. Thomas said 
in Elpis Israel that all the descendants of Adam are born under the 
constitution of sin.    

“Mankind being born of the flesh, and of the will of man, are born 
into the world under the constitution of sin. That is, they are the 
natural born citizens of Satan’s kingdom. By their fleshly birth, they 
are entitled to all that sin can impart to them. What creates the 
distinction of bodies politic among the sons of Adam? It is 
constitution, or covenant. By constitution, then, one man is English, 
and another American. The former is British because he is born of the 
flesh under the British constitution. In this case, he is worthy of 
neither praise nor blame. He was made subject to the constitution, not 
willingly, but by reason of them who chose that he should be born 
under it. But when he comes of age, the same man may become an 
American. He may put off the old man of the political flesh, and put 
on the new man, which is created by the constitution of the United 
States; so that by constitution, he becomes an American in every 
particular but the accident of birth. This will be exact enough to 
illustrate what I am about to say.” 

 
This idea was rejected by James Donaldson who came to teach that Jesus 
and Adam were two separate federalist entities, and that Jesus was 
federally a separate race from Adam, begotten by the spirit of God, and 
therefore consubstantial with God.  As we pointed out last week, James 
Donaldson came to teach that Jesus was the same substance as God (the 
Trinitarian doctrine of consubstantiation,) that he preexisted, and that he 
was a separate federal race.  He therefore taught of federalism at the 
Adaline Conference: 

“I do not hesitate to declare my belief that there never was a time 
when the Saviour Jesus Christ did not exist constitutionally and 
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substantially in the Father before He became a son, upon the same 
principle that we were constitutionally in Adam when he sinned in 
the garden of Eden; and that Levi paid tithes in Abraham before he 
was born.  Adam’s sin brought all those who were constitutionally in 
him back to the dust from whence they came; but the God-man, the 
only begotten Son of the Father, who took upon himself our human 
poverty and died for us, He, I say, rose from the dead victorious, and 
ascended to the Father whence He came out from; that He might 
redeem us from the evil that has come on us, through Adam our 
father, by a re-constitution through faith and adoption. BOTH 
ADAMS WERE FEDERAL HEADS, AND EACH RETURNED TO 
WHERE THEY HAD ORIGINATED, ONE TO THE EARTH AND 
THE OTHER TO THE DIVINE SUBSTANCE OR BOSOM OF 
THE FATHER.  That “Holy Thing,” which had come down and out 
from the Father and was conceived by Mary, was the exact image of 
the Deity, and ascended up where He was before. Christ had now 
“come in the flesh,” He had taken on our humanity, and when He had 
done this Gabriel named Him Jesus, but not before.” 

 
Bro. Thomas went on to explain to James Donaldson and others who were 
being carried away through their failure to understand the importance of 
Jesus human birth thus: 

This flesh which inhabited Paradise, like all the beasts, “very good” 
of its sort, is styled “sin” and “sin’s flesh,” because it sinned or 
transgressed the Eden law. Our flesh is the same as Adam’s before he 
sinned, only the worse for wear: for Paul says that we sinned in him, 
and he was sinless before he sinned; and we were as much in his loins 
when he was sinless, as in the act of sinning. His flesh undefiled by 
sin is constitutionally the same as the flesh of his posterity defiled 
legally thereby. The Christ-Deity veiled himself in the Adamic nature 
defiled by sin, in order that he might condemn sin to death in the 
nature which, though created “very good,” had legally defiled itself 
by transgression of the Eden law. 

 
As bro. Thomas points out, Adam sinned.  This sin did not change the 
constitution or nature of the flesh.  He was still of the earth, earthy.  But it 
did make it, as he says, “worse for wear.”  What was that which made it 
“worse for wear?”  Sin!  After Adam sinned, the protection which the 
created man had been afforded that though mortal, he would not die; was 
now removed, and a sentence was placed upon the man, that to dust he 
would return.  Also in consequence of his disobedience, the serpent 
tendencies which had been latent in the created man, were now enflamed, 
becoming a constant trial to all under the constitution of sin. 
 
And bro. Thomas hammers home the fact, as no doubt he knew his friends 
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were wavering on this point, that the Christ-Deity clothed himself, not in 
the flesh of Adam undefiled before he sinned, but with sin’s flesh— 
Adam’s nature defiled by sin.  He did this so that sin would be condemned 
to death IN the nature that sinned.  And of course, this was the very point 
which this group of men went on to renounce. 
 
Finally, because they believed that Christ was begotten of Spirit Nature, 
they came to misunderstand the significance of the baptism of Christ.  
Further, they came to mock the teachings of bre. Thomas and Roberts that 
Jesus truly became the Christ at his baptism, and not at his birth.  Now 
there was a sense that he was the Christ at his birth, in that this was his 
destiny.  But it was the actual washing with the Holy Spirit by which he 
became God manifest in flesh, the Christ of Israel.   
 
James Donaldson made the point at the Adeline Conference:   

“Thus, in His begettal, He was the Word made flesh, and not at His 
baptism, as erroneously taught by some Christadelphians, which is 
but mere manism, destitute of all Scriptural authority.” 
 

That which was being taught was not that Jesus became the Christ, or God 
manifest in flesh by baptism, but rather that the whole development of the 
Christ was a process, of which his baptism was an inseparable part.  Jesus 
was born the Christ, he was born the word made flesh; but there were 
things which needed to be accomplished to fulfill the plan Deity intended 
through these words.  These things included his perfect life of obedience 
and divine training, his baptism of the Spirit in the Jordan, his 
righteousness-declaring death on the cross, and his resurrection to spirit 
life.  The foremost was absolutely necessary, that the rest of the principles 
of salvation might be accomplished. 

 
Bro. Roberts answers Questions on The 

Word made Flesh, and the Christ 
 
W. H. H.—John the Baptist was “filled with the Holy Spirit from his 
mother’s womb” (Luke 1:15): how much more Jesus, the word made flesh, 
whose shoe latchet he was not worthy to stoop down and unloose. But 
there are degrees and different forms of manifestation of the same Spirit 
(1 Cor. 12:4–6). The growing babe, the obedient son, the faithful 
carpenter, would show the Spirit in character which was afterwards shown 
in works of power, and finally in the personal glory of the incorruptible 
“filled with all the fulness of the God-head body” (Col. 2:9). 
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THE WORD MADE FLESH 
 
T. C. N—(John 1:5–14). As opposed to Trinitarianism, the teaching of 
John concerning the Logos or Word is plain. John does not affirm sonship 
of the Logos. He does not say as Trinitarianism would require, “In the 
beginning was the Son.” The Son of God was “the man Christ Jesus,” 
resulting from the manifestation of the Word through our fallen nature by 
means of the “miraculous conception”—(Luke 1:35).  
 
This Son had to learn obedience by the things which he suffered—(Heb. 
5:8). The Son was not “in the beginning,” save as all things are “in the 
beginning” which are outlined in the divine purpose; but the Word was in 
the beginning, and the Word was God. Jesus is the manifestation of “that 
which was from the beginning, which (says John in his 1st epistle, 1st 
verse) we have heard, which we have seen with our eyes, which we have 
looked upon, and our hands have handled, of the word of life; for the life 
was manifested and we have seen it, and bear witness and shew unto you 
that eternal life which was with the Father and was manifested unto us.”  
 
The eternal antecedent of the man Christ Jesus was not an “eternal Son” 
as Trinitarianism teaches, but an eternal Father who created all things by 
His word, or command, which combined both purpose and power in its 
going forth—(Psalm 33:6). This eternal Father manifested Himself by the 
Spirit, through the living body developed from Mary. He is, therefore, said 
to have dwelt in it, constituting the power and wisdom manifested by it—
(John 8:28; 14:10; 2 Cor. 5:19; 1 Tim. 3:16).  
 
The peculiar description made use of in the 1st chapter of John is not 
unintelligible in view of this. The wisdom-energy by which all things were 
made, was with the Father and was the Father; for the Father is Eternal 
Power, and though localized in His glorious person, is everywhere in the 
immeasurable fulness of His spirit which fills heaven and earth—(Psalm 
139:7–12). There is a reason for its being styled the Logos which may be 
gathered from the Scriptures. Logos, as we learn from the lexicographers, 
is the equivalent of speech, discourse, word, as related to purpose. Now, 
that by which the Father declares His purpose is plainly defined, “Holy 
men of old spake as they were moved by the Holy Spirit”—(1 Pet. 1:20).  
 
The Spirit irradiant from His person is the instrumental energy by which 
His will is expressed and His purposes carried out. Hence, there is no 
extravagance of metaphor in its being styled the Logos or Word. It was 
with Him in the sense of appearing to limited intelligence to be in 
association with Him; it was HE in the sense that the Spirit is but a part, 
as it were, of the Universal Divine Unity which has its centre in the person 
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of the “High and the Lofty One inhabiting eternity” (Isaiah 57:15) who 
“dwells in light no man can approach”—(1 Tim. 6:15).  
 
Now the Logos became flesh. The Logos was not a person, but the power 
and wisdom of the Eternal Person who is one and above all—(Eph. 4:6). 
But its becoming flesh resulted in a person, and that a new person, even 
the Son of God; and yet a person between whom and the Eternal Father, 
there was that connection by the Spirit that constituted them “One.” The 
Holy Spirit, (not “God the Son,” as Trinitarianism hath it) came upon 
Mary—(Luke 1:35). The child born was therefore “Son of God,” (Ibid) the 
offspring of the divine energy operating upon Mary,—the clothing of that 
energy, as it were, with a covering of human nature, resulting in a man 
who “spake as never man spake;” and who was “holy, harmless, undefiled, 
separate from sinners.”  
 
When the same divine power came upon him in visible form at his baptism 
and “abode upon him,” he was in complete development the Word made 
flesh—God manifest in human nature for its redemption from the power 
of death; and therefore having “in all things the pre-eminence” among the 
many sons whom he was destined to lead to glory. This is the secret of 
those descriptions of his superiority, which Trinitarians quote without 
perceiving that they involve that very subordination of Jesus to the Father, 
which their theory makes absurdly impossible.  
 
But if you would learn the truth of the matter thoroughly, we recommend 
you to peruse Phanerosis, in which the mystery of God-manifestation is 
treated of in an exhaustive manner. 
 

WHEN DID JESUS BECOME CHRIST? 
 
W. H. (C.)—Jesus was Christ when born in Bethlehem, as saith the angel 
to the shepherd: “Unto you is born this day, in the city of David, a Saviour, 
which is Christ the Lord” (Luke 2:11). Hence, his birth is termed “the birth 
of Jesus Christ” (Matt. 1:18).  
 
He was Christ in a fuller effusion of the Christing power (which begat 
him), at his baptism on the banks of the Jordan, when the Spirit visibly 
descended and abode upon him. Hence, John the baptiser said: “I am not 
the Christ, but I am sent before HIM. He (the Christ) must increase, I must 
decrease. He that cometh from above is above all. God giveth not the Spirit 
by measure unto him” (John 3:28, 30, 31, 34). For the same reason, we 
find Andrew saying to Peter: “We have found the Messiah, which is, being 
interpreted, the Christ” (John 1:41). In harmony with which is Christ’s 
answer to the Samaritan woman at Jacob’s well: “I that speak unto thee 
am he” (the Christ) (John 4:26); and the declaration of the Samaritans, 
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“This is indeed the Christ, the Saviour of the world” (John 4:42). To the 
same effect is the question of Christ and Peter’s answer: “Whom say ye 
that I am?” “Thou art the Christ; the Son of the living God” (Matt. 16:16). 
 
Wherein then lies the force of Peter’s declaration: “Let all the house of 
Israel know assuredly that God hath made that same Jesus, whom ye have 
crucified, both Lord and Christ!” It lies here, that by the resurrection of 
Christ, God had confirmed the assertion of Jesus that he was the Christ (an 
assertion which had been denied by the Jews); and at the same time had 
perfected his Christship in exalting him to the spiritual nature.  
 
There were degrees in the development: first, the Son of God, as the flesh-
offspring of the Holy Spirit by Mary, the Word made flesh; second, when 
he was thirty years of age, the fulness of the indwelling Father by the Spirit 
shed from above; and, third, his glorification after resurrection. This 
process is briefly defined by Paul as “God manifest in the flesh (which 
comprehends the whole period of his natural life), JUSTIFIED IN THE 
SPIRIT.”  
 
The manifestation was not complete till the last stage was reached. The 
Christship, so to speak, was not fully developed till Jesus was glorified. 
Peter, therefore, with this completion in view, could appropriately speak 
as if it were a thing just accomplished: “God hath made Jesus, whom ye 
crucified, both Lord and Christ.” But Peter did not mean to say that Jesus 
had not been the Christ before the crucifixion. This would have been a 
stultification both of his own previous testimony and of the facts of the 
case.  
 
The Christing was the Holy Spirit, and with this, Jesus was “full” (Luke 
4:1) in the days of his flesh; yea, even as a child (Luke 2:40); as in the case 
of even John the Baptist (Luke 1:15). How otherwise could the first stage 
have been realised: “God manifest in the flesh?” 
 
As to the time when Jesus was glorified, the Holy Spirit was shed forth by 
Jesus upon the apostles on the day of Pentecost; but his own glorification 
was a previous necessity. There is no evidence that Jesus shed forth the 
power immediately after he received it himself. He poured out the Spirit at 
the right time, and that time was the day of Pentecost; but the power may 
have been in his hands against the arrival of that day. He intimates that “all 
power was in his hands before he left the earth” (Matt. 28:18).  
 
It is probable that in all senses, he was “perfected the third day” (Luke 
13:32). The question “when” matters little. It is the fact, and not the date, 
of the Lord’s glorification that is the important matter. If the date had been 
important, we should have been precisely informed. The date has not been 



294 
 

given. Consequently, we cannot know for certain, however ingeniously we 
may speculate.   

The Son of God in Three Stages 
 

E.—Jesus was made the Son of God in three stages: first, his begettal by 
the Spirit (Luke 1:35); second, his manifestation to Israel in the 
proclamation, “This is my beloved Son, in whom I am well pleased;” and 
third, his resurrection and glorification, when he was “declared to be the 
Son of God, by resurrection from the dead” (Rom. 1:2) and “that day 
begotten” (Acts 13:33). He was “PERFECTED” the third day (Luke 13:32).  
 
What is true of his sonship is true of his Christship. It was a gradual 
development, beginning with the operation of the Spirit upon his mother, 
and culminating in his being “filled with all the fulness of the Godhead 
bodily” (Col. 2:9). He was Christ all the time, but in different degrees.  
 
The middle stage was between his baptism and death, when the Spirit, 
without measure enswathed his mortal nature without changing it. He was 
not finally “made (perfect) Lord and Christ,” until he reached the last 
stage; and there was a moment, just before his death and immediately after 
his re-awaking, when he was “neither Lord nor Christ,” being forsaken of 
the Father in the one case, and unascended to Him in the other. These 
things are true, however discrepant unprincipled cleverness may make 
them to appear. 
 
Signs of the Times 

Covid 19 
 
It is difficult at this point to understand exactly what it is that God is 
accomplishing through this pandemic which the world is experiencing at 
this time.  I know from reading our history, that the closer we are to the 
event, the more likely we are to overreact, and over emphasize the effect 
of current events.  We can look at the writings of the brethren as World 
War II approached, to see how quick some brethren were to abandon bro. 
Thomas’ exposition concerning Russia, and retranslated those prophesies 
to apply to Nazi Germany.   
 
The current pandemic has its origin in China’s aggression.  But the 
Scriptures are strangely quiet pertaining to China, considering its place in 
modern society.  Recently, in an interview with US Secretary of State, 
Mike Pompeo, he was asked if China was as big a threat to the United 
States as Russia.  His answer was that there is no comparison between the 
great threat raised by China, compared to Russia, in every way imaginable, 
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whether economic or military.  To his mind, China was the great threat the 
world faced.  That is a very accurate evaluation of the current role of China 
in today’s world. 
The only caveat that might legitimately be raised to Mr. Pompeo’s 
evaluation is that China’s military, while having surpassed Russia’s 
military in raw strength, is not really built to invade other countries.  
China’s interest has been internal.  Her military has had an emphasis to 
defend itself from uprisings within the country.  Russia would be in a much 
better position to export power to a foreign land than China.  This is 
consistent with China’s history.  They didn’t build the Great Wall of 
China, to climb over it to go invade others.  Their policy has generally 
been defensive in nature.  But there can be no question that China has built 
the greater military at this time. 
 
The Chinese Communist Party under Chairman Mao Zedong had several 
foreign policies.  It began as almost isolationists, having a very hostile 
border with Russia, and little interest in the rest of the world.  It was 
intensely Marxist, with nothing but contempt for states that did not take 
the Marxist approach.  The second stage of his foreign policy, during the 
years between the 1950's and 60's, China adhered to a dogmatic “Marxist” 
approach to the world.   
 
China entered into a peace agreement with Russia, who under Nikita 
Khrushchev, was moving away from the “Marxist” philosophy espoused 
by Stalin, to bring about  improved relationships with the West (if ever so 
slightly).  Mao branded them “Revisionists,” while the Soviets called Mao 
a “Dogmatist”.  This philosophical argument (about who was the better 
Communist) led to a break down in relations in other areas.  In 1958, 
Russia began to waiver on support for China’s recovery of Taiwan.  Russia 
tried to force on China a joint naval policy, placing China clearly in a 
subordinate position to the Soviet Navy.  In 1959, Russia took a neutral 
position in a border dispute that broke out between China and India, and 
refused to share nuclear weapons technology with China (which had been 
agreed upon in the 1950 treaty.). 
 
In a report filed December 1, 1997 by Liu Huaqiu, Chinese director of the 
State Council Foreign Affair Office, we find the following Chinese 
perspective for this relationship. 

“Liu says that in the early days of new China, it formed an alliance 
with the former Soviet Union to fight hostility, isolation and blockade 
by the United States with a ‘turning to one side’ strategy that was 
necessary at the time.  
  
“But, the former Soviet Union was chauvinistic and attempted to 
force China to submit to its own strategic needs. It proposed setting 
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up a long-wave radio station that it would control in China and a joint 
naval fleet, showing its intent to control China militarily. To get 
China to submit to its control, the former Soviet Union put pressure 
on China by withdrawing its experts from China and tearing up 
economic agreements it had signed with China and deployed one 
million soldiers along the Sino-Soviet and Sino-Mongolian borders, 
posing a serious threat to China.  
 
“To safeguard its sovereignty and dignity, China did not give in to 
the Soviet pressure and put up a fight against hegemonism.  
 
“In the 1970s, with the US strength reduced by the Vietnam War, the 
former Soviet Union took advantage of the opportunity to expand, 
posing a serious threat to world peace and Chinese security. Having 
assessed this situation, the late Chairman Mao Zedong decided to 
open the door to Sino-US relations, and put forth the "one-line" 
strategy that extended from Japan to the U.S. and to Europe, in order 
to counter the Soviet challenge.”  

 
So this result led to Mao’s third foreign policy, a move away from Russia, 
to join more with the US.  Russia at that time, was showing a great gain in 
strength and aggression worldwide.  In fact the aggression and strength of 
Russia in those days, is what gave birth to Liberation Theology in 
Catholicism, or how the Catholic Church would survive in a Socialistic 
world.  That fire when lit in Catholicism was not able to be put out, so that 
today we see Pope Francis embrace socialism in all its forms, a fulfillment 
of the prophesy that the False Prophet should have the unclean spirits like 
frogs coming out of its mouth. 
 
These two policy changes best explain China’s foreign policy.  When the 
US was the dominant threat, China sided with Russia.  When Russia was 
the threat, they sided with the US.  This policy, best described as 
hegemony, probably best describes China’s historical position in world 
affairs.   
 
Recently, however, under the Chairman Xi Jinping, China has been more 
aggressive, becoming more of a threat to other nations than ever before.  
The divine purpose in the Covid 19 epidemic may very well be to end this 
China advance. 
 
There is little room for doubt, at this point, that the Covid 19 virus came 
from a laboratory in Wuhan, China, where they had been studying this 
particular virus in horseshoe bats.  Curiously, it was research funded by 
the United States and Canada. At the point of this writing, it appears that 
the introducing of the virus into humans at that lab, and then into the 
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society in general was quite accidental, the result of carelessness for which 
American researchers have been warning since 2018. But while the 
introduction of the virus may have been accidental, the creation of the 
pandemic after the virus was introduced, appears to be quite devious. 
 
Once China knew of the problem that had developed in Wuhan, China, a 
city of over 11 million people, they stopped all travel to and from Wuhan 
to other locations in China, essentially quarantining Wuhan from the rest 
of China.  But they continued to permit travel from Wuhan to all other 
points in the world, thus quite knowingly spreading the virus worldwide. 
 
China then blurred the formation of the pandemic, denying how the virus 
came to be.  This created a great problem for researchers, as they sought 
to find a solution to the growing plague.  Knowing the source of the virus 
was essential to quickly finding a solution for it. 
 
As if the creation of this pandemic wasn’t bad enough, China then 
attempted to purchase all the personal protection equipment worldwide, 
acquiring most all of it and cornering the market on these goods, which 
were about to be in great demand.  They then sold the material back to the 
nations that in some cases, had given the material to China.  They also 
hastily mass produced the personal protection equipment, resulting in 
quite faulty products and further spreading the virus. 
 
When the pandemic was in full force, nations came to realize how 
dependent they had become on China’s manufacturing industries.  
Companies with factories in China which produced the personal protection 
equipment, and even many of the drugs necessary during the pandemic 
found that they were not permitted to ship material outside of China.  As 
nations tried to crack down on China, China threatened to withhold drugs, 
or ingredients necessary to make drugs in retribution for any holding of 
China as responsible.  The United Kingdom has estimated that 95% of the 
death and illness of this pandemic, is the direct result of China’s behavior 
during this plague.  Further, the US Homeland Security department has 
identified areas in social media, where China worked to foment panic in 
the US and elsewhere.   
 
In view of these events and Bible prophesy, the most likely outcome of 
this pandemic will be that many, many companies worldwide will pull 
their economic interests from China, breaking the Chinese economy.  
China has very little of an internal economy.  The nominal per capita 
income in China is only $10,000 per year, and most of that is from 
manufacturing for other states.  There is very little expendable income in 
China.  They are totally dependent on the rest of the world for their 
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economy.  It has often been joked that if Walmart went bankrupt, it would 
be difficult for the US, it would be a devastating for China. 
 
With the depression of the China economy, the interest of China in foreign 
affairs will disappear, as the greatest threat China will face is rebellion 
from within their own country.  Then it will reassume its scriptural 
position. 
 
Whenever China comes up, often the prophesies concerning the East Wind 
comes up as well.  Is China the Scriptural East Wind who destroys the 
Ships of Tarshish?  Bro. Thomas, in his expositions, explained that the 
“east wind” would be a hurricane, brought by God, which would destroy 
the Tarshish fleet. 

“The Tarshish fleet being dispersed and broken by storm, the 
surviving forces of The Lion power in Palestine have no alternative 
but retreat or surrender. All knowledge of events must, therefore, be 
communicated westward by the messengers of the conqueror. When 
they arrive at "the isles," or coasts, and at Tarshish, the Lion power 
of Britain will answer him with words of peace. The then recent 
breaking of their Mediterranean ships by the east wind, in obedience 
to the will of the Stone of Israel, will certainly convince "the young 
lions "of the State of the impossibility of a maritime power 
contending successfully against one whom the wind and sea obey” 
Herald, 1858 pg. 75. 

 
It appears to me that the east wind is always a term of divine wrath.  The 
one time that it is a direct reference to human invasion, the Scriptures 
describe it “as the east wind.” Whenever the east wind is referenced 
directly, it is like this: 

Psa. 78:26  “He caused an east wind to blow in the heaven: and by 
his power he brought in the south wind.” 
 
Isa. 27:8  “In measure, when it shooteth forth, thou wilt debate with 
it: he stayeth his rough wind in the day of the east wind.” 
 
Hos. 13:15  “Though he be fruitful among his brethren, an east wind 
shall come, the wind of the LORD shall come up from the wilderness, 
and his spring shall become dry, and his fountain shall be dried up: 
he shall spoil the treasure of all pleasant vessels.” 

 
We might ask how this could happen to such modern war ships as we see 
today, but it was not that long ago that a typhoon wrecked an American 
fleet.  This happened during World War II: 

“Typhoon Cobra, also known as the Typhoon of 1944 or Halsey's 
Typhoon (named after Admiral William 'Bull' Halsey), was 
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the United States Navy designation for a powerful tropical 
cyclone that struck the United States Pacific Fleet in December 1944, 
during World War II. 
 
“Task Force 38 had been operating about 300 miles east of Luzon in 
the Philippine Sea, conducting air raids against Japanese airfields in 
the Philippines. The fleet was attempting to refuel its ships, in 
particular the lighter destroyers, which had small fuel tanks. As the 
weather worsened, it became increasingly difficult to refuel, and the 
attempts had to be discontinued. Despite warning signs of worsening 
conditions, the ships remained on station. Worse, the information 
given to Halsey about the location and direction of the typhoon was 
inaccurate. On December 17, Halsey unwittingly sailed the Third 
Fleet into the centre of the typhoon. 
 
“Because of 100 mph winds, high seas, and torrential rain, three 
destroyers capsized and sank with 790 lives lost. Nine other warships 
were damaged, and over 100 aircraft were wrecked or washed 
overboard. The aircraft carrier Monterey was forced to battle a 
serious fire that was caused by a plane hitting a bulkhead.” 

 
So the great and modern vessels of the world will never be great enough 
to withstand the mighty power of God.   
 
The original “east wind” was a natural disaster, a volcano named Thera 
which was so massive so as to severely devastate the Tarshish population 
in the Mediterranean.  How likely is it then, that He who controls the world 
will use His great power to bring about another devastation of so haughty 
and arrogant race of individuals.  Historically, the original ships of 
Tarshish are known as the Minoans, and they were devastated by the 
eruption of Thera.  I believe it was also this massive blast in 1660 BC 
which created the seven years of famine in the Middle East in the days of 
Joseph.   World archaeologists suggest that Thera lowered the temperature 
of the earth for three years.  No doubt it was twice that, bringing about 
famine when crops fail to get enough sun and wealth to grow.  
 
The Minoan Tarshish fleet of merchants were destroyed first by this 
massive volcano, and immediately following this, the Minoan villages 
were washed away by the tidal waves which followed.   This volcano was 
20 times the size of the recent explosion of Mount St. Helens.   
 
Volcano dust makes flying impossible, as we have seen European air 
travel shut down by small volcanos in Iceland.  So the wings that 
overspread Israel, (Isa. 18) will be nullified, and the ships she relies on for 
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her defense will be gone, permitting the Northern King free access to the 
land dwelling without gates or bars. 

Hints for Bible Markers 
The Psalms 
Psalm 11:3 

 
“If the foundations be destroyed, what can the righteous do?” 

 
Here we come to the heart of the matter we considered last month. The 
wicked are continually trying to bring down the righteous. There have 
always been particular errors and dangers continually attacking the 
brotherhood with the occasional new idea springing up. This compels the 
watchmen, from time to time, to speak on those things which are 
threatening the body, that is, ideas of the world is creeping in. There are 
many brothers and sisters, who came into the “truth” from other religions 
having been convinced, “Christendom is astray from the system of 
doctrine and practice established by the labors of the apostles in the first 
century.” From their own personal experience they have seen the 
soundness of Paul's first century declaration to Timothy (2 Timothy 4:3-
4), “For the time will come when they will not endure sound doctrine; but 
after their own lusts shall they heap to themselves teachers, having itching 
ears; And they shall turn away their ears from the truth, and shall be 
turned unto fables.”  
 
The “truth” being a many faceted system of wisdom which is uniformly 
constructed so that if any one of its features are made weak or is removed, 
it suffers injury and become gangrenous to the ruination of its God-created 
purpose. We have left on record the scriptural example of Hymenaeus and 
Philetus of whom Paul declares, “Who concerning the truth have erred, 
saying that the resurrection is past already; and overthrow the faith of 
some” (2 Timothy 2:18). Here we have a foundation being chipped away 
at, just a little cut, for they are not denying the resurrection. Their idea is 
that it's already happened. There is an appeal to those “having itching ears” 
of those who rose from the grave when Christ died, and of course the 
multitudinous declarations of Christ rising from the grave. They did not 
deny the resurrection, however they took away the hope that is given to all 
those who believe the gospel. Thus spreading gangrene through the 
foundations of the gospel. False teachers being unmindful of the truth as 
it is in Christ Jesus, if permitted to remain in the body, will bore from 
within and destroy it’s foundation. Therefore, let the watchmen 
everywhere, who love the Deity, defend His truth against all those, from 
within and without, who would destroy the foundations thereof.  

 
Continued next month should the Lord will                             bro. Beryl Snyder  


