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Editorial 
 
The primary topic of this month’s Berean, is the Scriptural testimony that 

Christ will physically and personally return to the earth to establish his 

kingdom on earth.  There are many signs that this is the case, and one of 

them, the aggression of Russia, was on full display last April, in the 

Ukraine. 

 

At one point, Russia had moved over 100,000 troops with armour and 

adequate air support to take Ukraine.  As the month came to a close, Russia 

ordered much of their advanced troops back to their base camps, by May 

5.  Whether or not they go will be interesting. 

 

But mostly, this exercise seemed to be Russia testing what kind of 

response this buildup would receive from the United States and Russia.  

They had to be encouraged by what they saw.  The US ordered two 

Destroyers into the Black Sea to contest the Russian build up, and the 

closing of shipping for six months, ordered by Russia.  Russia advised the 

Americans not to bring in the ships, “for their own good,” as the Russian 

defense minister worded it.  President Joe Biden backed down completely, 

leaving the vessels in port in Greece, and instead, invited President Putin 

to a summit meeting in May. 

 

The response of Europe was equally tentative.  So the message to Russia 

was clear that western powers will not interfere with whatever it is Russia 

wishes to do in Ukraine.  Ukraine is fundamental to Bible prophesy, as it 

is the home of the River Ros, identified in Ezekiel 38, as one of the three 

locations (with the rivers Mosc, and Tobl) which will be home to the 

advancing northern power. 

 

Also giving comfort to the future northern hosts, is the intended 

withdrawal of US forces from Afghanistan on Sept. 11th of this year.  Such 

a withdrawal—if it occurs, as it has been attempted by President Biden’s 

three successors—can be only temporary, as it is necessary that Tarshish 

spreads its wings over Israel from beyond the rivers of Cush (Isa. 18).  

Removing the military bases from Afghanistan will mean that the US will 

have a harder time observing Russia as she works in the southern portions 

of the old USSR; a harder time observing China, who is threatening the 

borders of India; and a harder time observing Iran who in spite of their 

religious differences, has been supporting the Taliban against the US 

presence in Afghanistan.  US military experts oppose the withdrawal, and 

have suggested that this withdrawal will be as successful as the disastrous 

US withdrawal from Iraq, in the days of President Barack Obama. 
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A Great Event Approaching 
By Robert Roberts 

“And he shall send Jesus Christ which before was preached 

unto you, whom the heavens must receive, until the times of the 

restitution of all things spoken of by the holy prophets” 

—Acts 3:20, 21. 
 
THE future is pregnant with great events, even in the expectation of those 

who are ignorant of, or pay no regard to, prophetic revelations. The 

accumulation of forces, physical and intellectual, for which this age is 

remarkable, and the extreme development of international commerce, 

under the fragile conditions of human stability which have so often in time 

past given way before the evil passions of men politically manifested, are 

naturally regarded by sagacious minds with dread; while the embittered 

complication of numerous questions now beclouding the political 

empyrean, gives them cause to fear the outbreak which the high-wrought 

conditions of existing civilization cannot fail to render disastrous. So much 

for the apprehensive anticipations of the natural mind.  

 

But our allusion is to prophetic illumination which, as already shown, will 

lead all who are the subject of it, to expect the very events foreboded by 

unenlightened sagacity. Our object in this chapter is to single out for 

special consideration, the one great event of events, around which all the 

other troublous developments of the future will revolve, an event which is 

at once awful and benignant; terrific and mild; big with the world’s fate 

and simple in itself; destructive and beneficent; dismaying and 

gladdening; thoroughly revolutionary and truly conservative; terrible in its 

power and glorious in its meek and healing influences; clearly foreshown 

in the scriptures of truth and little expected by those who profess to believe 

in them. We refer to the manifestation of Christ upon the earth at his 

second advent “in power and great glory.” 

 

Speaking of the masses, Jesus Christ is only a memory of the past, a name 

on everybody’s lips, but only as a lifeless and impracticable tradition. That 

he was on earth 1800 years ago is believed; but Jesus himself is only 

contemplated through the retrospective vista of ages that separate us from 

that time and looked at in the unapproachable grandeur of a present distant 

and incomprehensible majesty. His image has faded into the dimness of 

the past, and his mission is associated with a state of existence 

unconnected with sublunary affairs and unknown to human experience, a 

state of existence which appeals not to any human sympathy but is only 

believed in as a dogma of the priestcraft, and the deduction of a pagan 

philosophy. “THE MAN Christ Jesus’ is forgotten; his connection with the 

earth is ignored or not understood; his approaching advent not expected 
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and repudiated as an extravagant phantasy. The virgins have gone to sleep 

and are deep in the deadening slumbers of entire forgetfulness. 

 

But though the world be unbelieving, the truth of God remaineth steadfast, 

and as sure as on the day it came from the lips of inspired prophets and 

apostles in ages gone by. There is no forgetfulness with God. The progress 

of historic ages, obliterating the traces of human achievements, and 

confounding the dicta of human wisdom, dims not the clearness of His 

forecast and weakens not the strength of His designings. While men are 

absorbed with feverish eagerness in the multifarious concerns of a 

vanishing existence, contemning the Bible which they would ride out of 

being in their race for mammon, and magnifying their petty bits of self-

devised business into the importance of the universe, God looks down with 

the calmness of the evening star, and remembers His purposes with the 

infallible tenacity and unerring certainty of the ordinances of heaven and 

earth, and waits with the unwearying patience of the sun, for the times he 

appoints and the opportunities He creates for their progressive 

development towards that glorious issue when His glory shall be 

voluntarily exalted to the heavens by a ransomed remnant of this perverse 

and groveling race. 

 

Two thousand years ago, Jesus Christ—the manifestation of God in the 

flesh of human nature, for the purpose of rescuing it from its condemned 

and hopeless plight—walked the earth as “a man of sorrows and 

acquainted with grief;” and having in the loving surrender of his life, 

advanced his mission to an intended preliminary stage, he rose from the 

dead and ascended to the right hand of the Majesty on high, that unknown 

centre of manifested Deity where he now appears as the priestly 

representative of those who under the arrangement are constituted “sons 

of God.” Is he for ever to remain in that high position? Will he always be 

shrouded in the impenetrable glory of which he said, “whither I go, ye 

cannot come” (John 8:21). Will he always be absent from the earth which 

his Father has given him? Will he never finish the work which he 

commenced in this vale of tears? Will he never rise as the Sun of 

Righteousness to chase away the murky shadows of sin, misery, pain, and 

death? Will he never return to open the gates of death, which retain his 

prisoners of hope in the solitary caverns of the tomb? Will he never come 

to be “glorified in his saints, and to be admired in all them that believe?’ 

Shall he never come to receive the homage of all peoples, nations, and 

languages, in the place where he was put to shame? 

 

Thank God for a jubilant and unmistakable reply to these questions. If 

there is one point of christian belief more capable of demonstration than 

another, it is the declaration:  
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“That for this purpose (of turning “the kingdoms of this world into 

the kingdoms of our Lord and His Christ”) Jesus Christ will be 

manifested from heaven and appear again upon the earth.” 

 

The testimony on this point is voluminous, explicit, and invulnerably 

conclusive. Before he ascended, Jesus said ‘The days come that the 

bridegroom shall be taken away’ (Matt. 9:15). But, said he on another 

occasion, “If I go away, I WILL COME AGAIN and receive you to myself.’ 

These two points of teaching, he frequently embodied in parable. “The 

kingdom of heaven is as a man travelling into A FAR COUNTRY who called 

his own servants and delivered unto them his goods…After a long time, 

the lord of those servants COMETH and reckoneth with them’ (Matt. 25). 

Again, “A certain nobleman went into a far country, to receive for himself 

a kingdom AND TO RETURN” (Luke 19:12). Again, “The days will come 

when ye shall desire to see one of the days of the Son of man and ye shall 

not see it…First must he suffer many things and be rejected of this 

generation” (Luke 17:22–25). This was addressed to his contemporaries, 

and illustrated in the sequel. He did suffer many things and was rejected, 

and now prevail the days when of all things we desire to see one of the 

days of the Son of man and cannot have our desire gratified. But his 

gracious words did not stop there. “If I go away, I WILL COME AGAIN.” 

Accordingly, when he had gone away, two angels appeared to the disciples 

as they lingered wonderingly on the spot from which he had ascended and 

said, “Ye men of Galilee, why stand ye gazing up into heaven? This same 

Jesus whom ye have seen go into heaven, SHALL SO COME IN LIKE MANNER 

AS YE HAVE SEEN HIM GO INTO HEAVEN” (Act 5:11). This emphatic 

announcement is repeated by Peter in the words we have chosen as the 

motto of this article. 

 

We cannot conceive of any mode of argument at all within the range of 

reasonableness or probability which can escape the assertion of these 

testimonies; for that which gives them their irrefragable point is the fact 

that they are affirmed in reference to the bodily going of our Saviour from 

earth. If there had been no such suggestive antecedent, the play of spiritual 

fancy might at least have been tolerated in view of the fact that 

prophetically, the Lord is said to come in the instrumentality of his 

judgments (Isa. 13:5, 6, 9; Ezek. 13:5; 30:3). but when it is affirmed in 

relation to the person of an absent man (the man Christ Jesus), it is a 

violation of all rule to construe it into some mystical sense not suggested 

by the context or necessitated by the character of the event predicted. To 

do this is to take a most unwarrantable liberty with the text of holy writ, 

and to shake the foundation on which all faith rests. 

 

The frequency with which the event is alluded to in the epistles, is 

collaterally, an evidence of the most conclusive character that the return 
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of Christ from heaven is a fact bona fide to be contemplated with hope on 

the part of those who are prepared, and with fear by those who are 

delinquent. A few examples of the allusion referred to will be in place— 

“For the grace of God that bringeth salvation hath appeared to all 

men, teaching us that denying ungodly and worldly lusts, we should 

live soberly, righteously, and godly in the present world, looking for 

that blessed hope and THE GLORIOUS APPEARING OF THE GREAT GOD 

AND SAVIOUR, JESUS CHRIST”—Titus 2:11–13. 

 

“For our conversation is in heaven, from whence also we look for the 

Saviour the Lord Jesus Christ, who shall change our vile body, that it 

may be fashioned like unto his glorious body”—Phil. 3:20, 21. 

 

“Christ was once offered to bear the sins of many; and unto them that 

look for him SHALL HE APPEAR THE SECOND TIME, without sin unto 

salvation”—Heb. 9:28. 

 

“When Christ who is our life SHALL APPEAR, then shall ye also appear 

with him in glory”—Col. 3:4. 

 

“It doth not yet appear what we shall be; but we know that WHEN HE 

SHALL APPEAR, we shall be like him, for we shall see him as he is”—

1 John 3:2. 

 

“That the trial of your faith being much more precious than of gold 

that perisheth, though it be tried with fire, might be found unto praise, 

and honor, and glory AT THE APPEARING OF CHRIST…Wherefore gird 

up the loins of your minds; be sober, and hope to the end for the grace 

that is to be brought unto you AT THE REVELATION OF JESUS 

CHRIST”—1 Peter 1:7–13. 

 

“The Lord direct your hearts into the love of God, and into the patient 

waiting for Christ”—2 Thess. 3:5. 

 

“Keep this commandment without spot unrebukeable, until THE 

APPEARING of our Lord Jesus Christ”—1 Tim. 6:14. 

 

“The Lord Jesus Christ shall judge the quick and the dead at HIS 

APPEARING and his kingdom…Henceforth there is laid up for me a 

crown of righteousness which the Lord the righteous judge shall give 

me AT THAT DAY, and not to me only, but unto all them also that love 

his APPEARING”—2 Tim. 4:1, 8. 
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The fact of the second advent being established, our next duty will be to 

show the connection of the event with the divine political revolution of 

1848. 

 

A testimony in Isaiah 24 is very much to the point—verse 21-23— 

“And it shall come to pass in that day that the Lord shall punish the 

host of the high ones that are on high and the Kings of the earth upon 

the earth, and they shall be gathered together in the pit, and shall be 

shut up in the prison, and after many days shall they be found 

wanting. Then the moon shall be confounded and the sun ashamed 

when the Lord of Hosts shall reign in Mount Zion and in Jerusalem 

and before his ancients gloriously.”  

 

Here we have a parallel to the declaration, Rev. 11:15— 

“The kingdoms of this world are become the kingdoms of our Lord 

and of his Christ.”  

 

The Lord of Hosts reigning in Jerusalem in the person of Jesus, after 

making prisoners of the kings of the earth, is the full accomplishment of 

the apocalyptic triumph, and the highest illustration of the political 

character of Christ’s work at his coming. “Kings” says Isaiah, “shall shut 

their mouths at him, for that which had not been told them shall they see, 

and that which they had not heard shall they consider” (chap. 52:15).  

 

Again, says David, in spirit, “The Lord at thy right hand shall strike 

through KINGS in the day of his wrath; he shall wound the heads over many 

countries” (Psalm 110:5 6).  It must be so, for if Christ is to be king of all 

the earth (and the testimony is “The Lord shall be king OVER ALL THE 

EARTH; in that day there shall be one Lord, and his name one”—Zech. 

14:9), the rulers of the present order of things must be put down. The 

emperors of France, Austria, and Russia, the kings of Prussia, Belgium, 

and Denmark, the presidents of transatlantic republicanism, the monarch 

of our own constitutional isle, in short every potentate throughout the 

world must give way before “THE KING OF KINGS AND LORD OF 

LORDS,” who comes to break the image of human power, and establish 

the only legitimate government the world has ever known, the government 

of the heavens in the persons of Jesus and “those who are with him,”—

“the called and chosen and faithful ones” whom he is to constitute kings 

and priests to reign with him on the earth.  

 

If the former do not retire willingly into the obscurity which properly 

belongs to them as children of the flesh, they well pay for their swinish 

obstinacy with their own heads; for in the coming days, gentle mercy will 

cease her unappreciated and insulted work, and red-handed judgment will 

mount the throne and chasten this wicked world, politically and socially, 
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into submission. “God hath appointed a day” says Paul, “in which He will 

judge the world in righteousness by that man whom He hath ordained” 

(Acts 17). And that this judging may appear not to be a mere judicial 

arbitration of spiritual destinies such as is generally associated with the 

judgment day of popular expectations, but a political administration of the 

world’s affairs, we have only to turn to Isaiah 2:3, where this judgment is 

the subject of prediction “He shall judge among the nations, and shall 

rebuke many people and they shall beat their swords into ploughshares and 

their spears into pruninghooks. Nation shall not lift up sword against 

nation; neither shall they learn war any more.” 

 

Having indicated the testimony which the Scriptures contain on this 

subject, we ask if there is anything requiring apology in such a doctrine? 

Why should it be incredible with religious people who profess to believe 

the Bible, that Jesus will come again to earth in person, and establish a 

state of things so highly desirable? Shall we believe that he humbled 

himself to the privations of a mortal life, walked among men in poverty, 

houseless and homeless, submitted to the indignities of scornful men, and 

finally gave up his life in the most ignominious form that the Roman law 

could prescribe; and not believe that he will return to the spot which beheld 

his shame to establish his glory? If the latter is beneath his dignity, as some 

mistaken people contend, what shall we say of the former? 

 

Thank God for the blessed hope that the cankering political and social 

diseases which afflict the world will be cured by the Great Physician 

whom He has raised up for the purpose. Thank Him for the prospect of his 

coming to “destroy them that destroy the earth,” to redress the grievances 

of this misgoverned world, to satisfy the hungering wants of oppressed 

humanity. All praise to God that a ruler will arise whose power will be 

equal to the forcible repression of arrogance and despotism on every shore, 

whose wisdom will be sufficient for the exigencies of universal dominion, 

and whose sympathy will distil to the ends of the earth, healing every 

wound, drying every tear, and filling the earth with joy and gladness. 

Hail to the brightness of Zion’s glad morning! 

Joy to the lands that in darkness have lain; 

Hushed be the accents of sorrow and mourning, 

Zion in triumph begins her mild reign. 
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GOD’S JUDGMENTS UPON A 

WICKED WORLD 
 

By Robert Roberts 
 

Perhaps we can do no better than to consider the song to be sung in the 

land of Judah at the crisis of the day of salvation, Isaiah 26. The day of 

salvation is a long and cloudless one. The song belongs to the beginning 

of the day-when as yet its full glory has not been manifested. The Lord has 

come and expelled the Russian invader from the Holy Land, but the whole 

earth beyond Judah’s frontiers is in arms, and, under “the Beast and the 

false prophet,” will put forth a gigantic effort to crush the newly 

manifested Israelitish power. A recognition of this is necessary to discern 

the bearing of some parts of the song. 

 

The righteous, in one body, look back from the song point of view, upon 

the night from which they have just emerged. They rejoicingly declare the 

fact which is now sweet to them in retrospect, viz., 

Isa.26:9  “With my soul have I desired Thee in the night.” 

 

It was sweet to them at the time, but sweet to bitterness, for the desire for 

God in a day when He is not to be found, is not a refreshing experience 

but the reverse. It is as David expresses it: 

Psa. 42:1  “As the hart panteth after the water brooks,” which is not 

an enjoying state. 

 

But now, when the day of song for the righteous has come, it will be 

pleasant to look back and think that while the night prevailed upon the 

earth, their eyes were in strong desire towards God, and that God has 

openly acknowledged their love by manifesting Himself to them in the 

sending of Christ. 

Isa. 26:9  “With my spirit within me, will I seek Thee early.” 

 

“Early” is suggestive of morning. The morning has come when the song 

is sung, but the seeking for God has not ceased. Only now it is a seeking 

with a finding, which differs from the seeking of these days of darkness. 

The sons of God will always seek God. They will never forget Him or tire 

in their love. They will always feel what David says: 

Psa. 63:3  “Thy love is better than life.” 

 

But at the date of the song, it has special point: 

Isa. 26:9  “When Thy judgments are in the earth, then shall the 

inhabitants of the earth learn righteousness.” 
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They have not learnt righteousness at the day of the song. They are about 

to do so by the judgments about to be manifested in the terrible war of the 

great day of God Almighty; and it is meet that those by whom those 

judgments are to be inflicted should have their eyes especially on God. 

How incongruous it would be that those who are about to bring the world 

to God should for a moment lose sight of Him. They are for the time being 

in the position that Christ occupies in the interval between his rejection by 

Israel and his coming. 

Isa. 8:17  “I will wait upon the Lord that hideth His face from the 

house of Jacob, I will look for Him.” 

 

The judgment to be inflicted upon the world is not in wantonness or 

superfluity. It is a necessity: it cannot be dispensed with. The righteous, 

rejoicing together, recognise it. 

Isa. 26:10  “Let favour be shown to the wicked, yet will he not learn 

righteousness. In the land of uprightness will he deal unjustly, and 

will not behold the majesty of the Lord.” 

 

The history of the world is the proof of this. God’s favour has been shown 

to the race of Adam since the day the first sinner was driven out of Eden; 

and the result is before our eyes in a world lying in wickedness. The 

wickedness differs in form, complexion, and intensity, but in its most 

cultured forms, it is wickedness still, the rejection of the law God has 

given; the refusal of His rights and honour, the assertion of man’s right to 

what he enjoys by favour; the appropriation of earth’s goodness to human 

service and glory. Favour does not teach mankind righteousness—

judgment will, and in the song under consideration, the righteous 

contemplate the prospect with satisfaction. It is a divine purpose much 

spoken of throughout the Scriptures. 

“For a long time I have holden my peace; I have been still and 

refrained myself. Now will I cry like a travailing woman. I will 

destroy and devour at once” (Isa. 42:14). 

 

“The needy shall not always be forgotten; the expectation of the poor 

shall not perish for ever . . . The Lord trieth the righteous: but the 

wicked and him that loveth violence His soul hateth. Upon the wicked 

He shall rain snares, fire, and brimstone, and an horrible tempest; 

this shall be the portion of their cup” (Psa. 9:18; 11:5-6). 

 

“The righteous shall rejoice when he seeth the vengeance. He shall 

wash his feet in the blood of the wicked. So that a man shall say, 

Verily there is a reward for the righteous; verily He is a God that 

judgeth in the earth” (Psa. 58:10-11). 
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“They shall be ashes under the soles of your feet in that day that I 

shall do this” (Mal. 4:3). 

 

“For my determination is to gather the nations . . . to pour upon them 

mine indignation, even all my fierce anger; for all the earth shall be 

devoured with the fire of My jealousy” (Zeph. 3:8). 

 

At first, the uplifted hand of God is not recognised (going back to the 

song): 

Isa. 26:11  “Lord, when Thy hand is lifted up, they will not see.” 

 

It is probable that for a good while, men all over the earth will refuse to 

recognise anything divine in the events that will have expelled the Russian 

army from the Holy Land and checked the British advance in the South 

West and in the Mediterranean. In the pride and willfulness of their 

“manly” hearts, they will attribute them to a natural origin. Have they 

forgotten the destruction of Lisbon by earthquake, and repulsion and 

appalling re-rush of the Tagus [a major flooding event—JP]? Has not all 

the world heard of the volcanic submergence of Pompeii and 

Herculaneum? With these occurrences of nature, they will try to class the 

earthquake that divides the Mount of olives and the bituminous rain that 

decimates the Gogian hosts, and for a while they will calm themselves 

with this view, in which they will doubtless be fortified by the arguments 

and opinions of scientific experts at the various continental capitals. But 

the delusion will vanish at last. The song proceeds: 

Isa. 26:11  “But they SHALL see and be ashamed of their envy toward 

Thy people. The fire of (prepared for) their enemies shall devour 

them.” 

 

If nothing succeeded the Gogian catastrophe—if affairs in the Holy Land 

quieted down and events resumed their wonted channel, as in the case of 

all-natural calamities—their theory might last and quell their fears. But 

great and equally appalling events ensue. The nations reorganize and rally. 

Masses of troops are thrown forward to retrieve the day. Conflict ensues 

with the Holy Land Power that only heaps disasters upon disaster. Rome 

is sent crashing into the abyss. The forces of the European muster are 

repulsed. Supernatural visitations of fire—a la Sodom and Gomorrah—

spread terrors in the countries of the enemy-especially “among them that 

dwell carelessly in the isles” (Ezek. 39:6). Repeated efforts to continue the 

war only entail repeated disaster and overthrow. Vast multitudes are slain 

in all the earth (Isa. 66:16; Jer. 25:35). Now the conviction steals over the 

population that the hand of God is in the situation, and that the demands 

addressed to the courts are not those of fanaticism, but of Omnipotence 

incarnate in Jesus and his brethren. At last, they “see” and are ashamed, 

and surrender, and wait for the law that will come to them from Zion, in 
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compliance with which, they will everywhere bend themselves willingly 

to the work of Jewish restoration. 

Isa. 26:12  “Lord, thou wilt ordain peace for us, for Thou also hast 

wrought all our works for us.” 

 

This is the natural sequel. “Peace upon Israel” is the motto of God’s 

dealing with men upon earth and will now receive political illustration in 

all the earth. The saints who sing this song are the inner kernel of the 

commonwealth of Israel. From them, peace will extend to every part 

thereof, and finally to the Gentiles at large. The dreadful Gentile down 

treading ages of the past will then be a subject of contemplative retrospect. 

Isa. 26:13-14  “O Lord our God, other lords besides Thee have had 

dominion over us, but by Thee only will we make mention of Thy 

name. They are dead: they shall not live. They are deceased, they 

shall not rise. Therefore hast Thou visited them and destroyed them 

and made all their memory to perish.” 

 

When this can be proclaimed as a matter of accomplished fact, there will 

be such peace and joy as neither Israel nor mankind have ever known. The 

scattered, reduced, and stinted nation of Abraham’s race will revive. 

Isa. 27:6  “Israel will bud and blossom and fill the world with fruit.” 

 

This is the subject of the next sentence of the song: 

Isa. 26:15  “Thou hast increased the nation, O Lord: Thou hast 

increased the nation. Thou art glorified. Thou hadst removed it far 

unto all the ends of the earth.” 

 

Yes, Thou hadst removed it, but it had been written, and at this crisis is 

now fulfilled: 

Jer. 31:10  “He that scattereth Israel will gather him and keep him 

as a shepherd doth his flock.” 

 

So that, as it is again written, 

“Jacob shall not now be ashamed, neither shall his face now wax 

pale. But when he seeth his children the work of Mine hands in the 

midst of him, they shall sanctify My name, and sanctify the Holy One 

of Jacob, and shall fear the God of Israel. They also that erred in 

spirit shall come to understanding, and they that murmured shall 

learn doctrine” (Isa. 29:22-24). 

 

Then the song goes back once more to the day of trouble, that precedes the 

day of glory—the day of suffering and abortive effort. 

Isa. 26:16  “Lord, in trouble have they visited Thee: they poured out 

a prayer when Thy chastening was upon them.” 
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The “they” of this sentence while expressive of the national Israel, is 

inclusive of the “we” who sing the song, for both are inseparably 

associated in the purpose of God. The day of national deliverance is 

preceded by a day of great trouble. This is Jeremiah’s forecast of it: 

“We have heard a voice of trembling—of fear and not of peace. 

Wherefore do I see every man with his hands on his loins, as a woman 

in travail, and all faces turned into paleness? Alas, for the day is 

great, it is even the time of Jacob’s trouble, but he shall be saved out 

of it. For it shall come to pass in that day, saith the Lord of Hosts, 

that I will break his yoke from off thy neck, and strangers shall no 

more serve themselves of him, but they shall serve the Lord their God, 

and David their King, whom I will raise up unto them” (Jer. 30:5-9). 

 

The time of Jacob’s trouble has been long and severe, but gathers to a head 

as the hour of deliverance approaches. We see something like this going 

on now. The Jews have come into great trouble in those countries where 

the bulk of their race is located—Russia, Germany, Austria, and Rumania. 

The persecution against them is enough to bring tears from a heart of stone. 

It is relentless and cruel to a degree almost equaling the worst periods of 

their history. It is even the time of Jacob’s trouble, but he shall be saved 

out of it, but not by man. No one can save him out of it but God, who 

brought them out of Egypt, and has scattered them among the nations 

because of their disobedience. There is none among all Jerusalem’s sons 

to take her by the hand and guide her out of the morass in which she has 

been sunk for centuries. The Rothschilds and the Montefiores and the 

Sassoons—what can they do? They are great financiers; but they dare not 

move to Israel’s rescue if they had the heart. Their positions depend upon 

their service to the Gentiles: and their hearts are not with Israel’s woes or 

God’s dishonour, but with their own family greatness. This would be 

sacrificed by any practical effort on behalf of Yahweh’s down-trodden 

land and people. Israel is truly helpless, but God Himself will be her 

helper, as he says: 

“O, Israel, thou hast destroyed thyself, but in Me is thine help. I will 

be thy King. Where is there any other that may save thee?” (Hos. 

13:9). 

 

The faithful in Israel, national or spiritual, are powerless to change the 

situation by any effort or combination in the absence of God’s 

interposition. The song recognises this in its next measure. 

Isa. 26:17  “Like as a woman with child that draweth near the time 

of her delivery is in pain and crieth out in her pangs, so have we been 

in Thy sight, O Lord. We have been with child: we have been in pain: 

we have, as it were, brought forth wind. We have not wrought any 

deliverance in the earth, neither have the inhabitants of the earth 

fallen.” 
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But all this is changed now. God has arisen to judgment; and the reigning 

governments of the Gentiles in every land and tongue will have to come 

down and stoop low at Israel’s feet. Here the song ends, and God, by the 

prophets, responds. His words indicate the means by which the great 

salvation is to be wrought: 

Isa. 26:19  “Thy dead shall live,” (Abraham, Isaac, and Jacob, and 

all the prophets, and all of their type and family in all their 

generations). 

 

“Many of them that sleep in the dust of the earth shall awake” (Dan. 

12:1-2). 

 

Isa. 26:19  “My dead body, they shall arise.” 

 

The righteous dead, in their totality are the body of Christ and of God in 

the earth. As such, they cannot be held by the grave. As Christ’s personal 

body arose, so will his mystical body arise. 

2 Cor. 4:14  “He that raised up the Lord Jesus shall raise up us also, 

and present us together.” 

 

It is a question of the appointed time. At the date of the song, the time has 

arrived: 

Isa. 26:19  “Awake and sing, ye that dwell in the dust.” 

 

Receiving this summons, “the earth shall cast out the dead.” They find 

themselves in new circumstances and a new time. After the judgment 

preliminaries of the era, they are summoned into retirement for protection 

from the fearful visitation about to burst forth in all the earth, in “the time 

of trouble such as never was.” 

Isa. 26:20  “Come my people, enter thou into thy chambers, and shut 

thy doors about thee; hide thyself as it were for a little moment until 

the indignation be overpast. For, behold, the Lord cometh out of His 

place to punish the inhabitants of the earth for their iniquity; the earth 

also shall disclose her blood, and shall no more cover her slain.” 

 

Then ensues the struggle with wickedness as organized in the states and 

kingdoms of Europe in latter-day fourth-beast manifestation. 

Isa. 27:1  “The Lord, with His sore, great, and strong sword, shall 

punish leviathan, that crooked serpent: and He shall slay the dragon 

that is in the sea.” 

 

This slaying of the political dragon that swims in the sea of peoples will 

involve the suppression of the governments, the punishment of the 

population, and the transfer of all power to Yahweh’s anointed and his 
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multitudinous consort—“the Bride, the Lamb’s wife,” consisting of the 

justified and glorified brethren of the Lord, manifested by resurrection, as 

a new, practical, living reality in earth’s affairs, with blessed consequence 

to all lands and peoples. All will at last say with them: 

Isa. 25:9  “We will be glad and rejoice in His salvation.” 

 

Such is the assured and glorious prospect exhibited in the song that will be 

sung in the land of Judah “in that day.” We may rest on it as on a certainty, 

and not as a dream or beautiful poem. It is the purpose of God, which no 

power in the universe can disannul. Men come and go in a ceaseless stream 

of generations, their thoughts and their schemes, bulking large in each 

other’s eyes for a time, come and go with them, and pass into a forgotten 

oblivion, age after age. But the Word of the Lord, whether unknown, or 

known to be despised, endureth forever. It is fixed and established as the 

heavens and will bring forth its own accomplishment at the appointed 

time. 

Acts. 17:31  “God hath appointed a day.” 

 

This is the apostolic proclamation. He has given a pledge of the fact in the 

resurrection of Christ; this is the apostolic assurance. Therefore, we are in 

the position of true wisdom when we wait and watch for the fulfilment of 

His Word. We have waited long. We shall not have to wait always. The 

hour will come when we shall unite in the rapturous words, 

Isa. 25:9  “Lo this is our God: we have waited for Him, and He will 

save us. This is Yahweh: we have waited for Him. We will be glad 

and rejoice in His salvation.” 
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CHRIST THE FUTURE WORLD KING 
By Robert Roberts 

 

THE object of this lecture is to prove that the time is coming when the Son 

of God, now in the heavens, shall return to the earth in visible person, to 

dispossess all human governments of their power, secular and 

ecclesiastical, and establish himself in their stead as the universal ruler of 

mankind. The essential constituent of the Messiahship of Jesus Christ, and 

the most prominent element of his character, as portrayed in all the 

Scriptures is his KINGSHIP. Therefore, any faith which ignores this phase 

of his character, is vitally defective, to which let everyone see for himself 

as a matter of the highest individual concern. 

 

There is a great deal more said in the Scriptures about the kingship of 

Christ than anything else. In the Old Testament, particularly, we find very 

little mention of the shame and the suffering to which he was to be 

subjected on account of sin. His sacrificial character is kept pretty much 

in the background. That which stands out in brilliant prominence is the 

glory which is to cover the earth when he shall reign in righteousness. This 

is true also of the New Testament, though it tells us more of "the man of 

sorrows and acquainted with grief" than the other. 

 

Every professed believer in Christ is prepared to admit that he is a king. It 

must be obvious, however, that this admission is only valid in so far as it 

recognises the true idea of that office. If a man say that Jesus is the Christ, 

or anointed one, while having an entirely erroneous idea of what the 

statement means, his words are an empty sound. When words do not mean 

the thing they properly stand for, they have no value. That this is the case 

with the popular recognition of the kingship of Christ will certainly appear. 

The popular recognition of the kingship of Christ both expresses a view 

which is untrue, and ignores the view exhibited in the Scriptures. By the 

kingship of Christ, it means the present exercise by him of a spiritual 

authority in heaven; therefore, it is no recognition of Christ's Messiahship 

at all, in the true sense, as we shall presently see. 

 

It is admitted that the Jewish expectation of the Messiah was that he should 

appear upon the earth in person, and visibly exercise the power of a king 

over all nations: and it is also admitted that the disciples themselves shared 

the same view. The real controversy is as to whether this view is right. Our 

religious teachers take upon themselves to say that so far from being right, 

it was a mistaken view of a gross and carnal nature. They severely 

condemn the idea of a visible kingdom on earth as opposed to the very 

spirit of Christianity, calling it Judaical, groveling, "earthly, sensual, and 

devilish", and as the teachers teach, so the people believe; so, the 
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untruthfulness of the Jewish national hope and the expectation of the 

disciples, has passed into an unquestioned article of popular creed; and 

people look surprised and incredulous when they are gravely defended. 

 

Now let the merits of the case be candidly considered. Were the 

expectations of the disciples erroneous and carnal? If they were, how is it 

that they were not so pronounced by Christ? and how is it that none of the 

apostles made confession of the error in the epistles which some of them 

wrote subsequently to the time when they are supposed to have their errors 

removed? Those who affirm the misguidedness of the Jews and disciples 

in the belief in question, go against the evidence. There is not only no 

Scriptural countenance for the popular condemnation, but all Scriptural 

testimony is directly in favor of the doctrine which it is so common to 

condemn. 

 

Jesus said to those who heard him, "I am not come to destroy the law and 

the prophets, but to fulfil" (Matt. 5:17). Now with this statement in view, 

we shall look at a few of the statements of the prophets concerning him. 

We read in Micah 5:2, 

"But thou, Bethlehem Ephratah, though thou be little among the 

thousands of Judah, yet out of thee shall he come forth unto me that 

is to be RULER IN ISRAEL." 

 

Who came out of Bethlehem? Jesus of Nazareth. Here then is a prophetic 

warrant for regarding him as the future "ruler In Israel": 

"Behold, the days come, saith the Lord, that I will raise unto David a 

righteous Branch, and A KING SHALL REIGN AND PROSPER 

AND SHALL EXECUTE JUDGMENT AND JUSTICE IN THE 

EARTH: in his days Judah shall be saved, and Israel shall dwell 

safely" (Jer. 23:5, 6). 

 

What could be more calculated to inspire the Jewish national hope? and 

what more likely to create the expectations which the disciples are 

condemned as "carnal" for entertaining? Who is the Righteous Branch of 

David? None other than Jesus: for he claims the designation. He says: 

"I am the root and the offspring (or BRANCH: 'offspring' being the 

antithesis to 'root' of David), and the bright and morning star" (Rev. 

22:16).  

 

If Christ be the Righteous Branch raised up unto David and be come to 

fulfil the law and the prophets, he must "reign and prosper, and execute 

judgment and justice IN THE EARTH": for so the prophet hath declared 

the Righteous Branch shall do. The idea is not confined to one or two 

statements, but appears in the face of many testimonies, at a few of which 

we shall look: 
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"Behold, the days come, saith the Lord, that I will perform that good 

thing which I have promised unto the house of Israel, and to the house 

of Judah. In those days and at that time, I will cause the Branch of 

righteousness to grow up unto David, and he shall execute judgment 

and righteousness in the land." (Jer. 33:14, 15). 

 

"UNTO US a child is born, unto us a son is given, and the government 

shall be upon his shoulder; and his name shall be called Wonderful, 

Counsellor, the Mighty God, the Everlasting Father, the Prince of 

Peace. Of the increase of his government and peace there shall be no 

end, UPON THE THRONE OF DAVID, AND UPON HIS 

KINGDOM, to order it, and to establish it with judgment and with 

justice from henceforth, even for ever. The zeal of the Lord of Hosts 

will perform this" (Isa.9:6, 7). 

 

"Behold the man whose name is the BRANCH; and he shall grow up 

out of his place . . . and shall sit and rule upon his throne; and he 

shall be a priest upon his throne" (Zech. 6:12, 13). 

 

"He shall judge among the nations, and shall rebuke many people: 

and they shall beat their swords into ploughshares, and their spears 

into pruning hooks: nation shall not lift up sword against nation, 

neither shall they learn war any more" (Isa. 2:4). 

 

"And the Lord shall be king over all the earth: in that day shall there 

be one Lord, and his name One" (Zech. 14:9). 

 

"Behold, a king shall reign in righteousness, and princes shall rule in 

judgment" (Isa. 32:1). 

 

"The Lord of Hosts shall reign in Mount Zion, and in Jerusalem, and 

before his ancients gloriously" (Isa. 24:23). 

 

"The earth shall be full of the knowledge of the Lord, as the waters 

cover the sea. And in that day there shall be a root of Jesse, which 

shall stand for an ensign of the people; to it shall the Gentiles seek: 

and his rest shall be glorious" (Isa. 11:9. 10). 

 

"Cry out and shout, thou inhabitant of Zion: for great is the Holy One 

of Israel in the midst of thee" (Isa. 12:6). 

 

"I will make them (the Jews) one nation in the land upon the 

mountains of Israel; and one King shall be King to them all" (Ezek. 

37:22). 
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"The Lord hath sworn in truth unto David; He will not turn from it: Of 

the fruit of thy body will I set upon thy throne" (Psa. 132:11). 

 

"The Lord said unto my lord, Sit thou on my right hand until I make 

thine enemies thy footstool. The Lord shall send the rod of thy 

strength out of Zion. Rule thou in the midst of thine enemies" (Psa. 

110:1, 2). 

 

"I shall give thee the heathen for thine inheritance, and the uttermost 

parts of the earth for thy possession" (Psa. 2:8). 

 

"He shall have dominion also from sea to sea, and from the river unto 

the ends of the earth....Yea, all kings shall fall down before him: all 

nations shall serve him" (Psa. 72:8, 11). (See also Dan. 7:14). 

 

These are a few out of many testimonies of a common import, and the 

question for us to consider is whether they do not amply justify the 

expectations which the Jews are admitted to have built on them. Nay, 

could they have consistently professed a belief in such testimonies, and 

not have entertained such expectations? It is not possible to conceive of 

language more designedly adapted to express the one idea of Christ's 

visible manifestation as a king on earth; and if the Jews were wrong in 

looking for such a manifestation, it was no fault of theirs. It was not 

because they were carnally minded; but because the language of the holy 

men of old, who spoke as they were moved by the Holy Spirit, was so 

framed as to preclude every other but the one idea which they derived from 

it. 

 

It may be suggested that the New Testament interpretation throws another 

light upon the statements of the Old Testament and deprives them of the 

warranty which they seem to afford to the Jewish doctrine of the Messiah's 

kingship. It is customary to assume that this is the case; but the result of 

an examination will prove that a more unfounded assumption could not be 

entertained, and that the New Testament unmistakably corroborates the 

teaching of the prophets on the subject. We are met on the very threshold 

by the message delivered by the angel Gabriel to Mary, in announcing the 

birth of Christ: 

"And, behold, thou shalt conceive in thy womb, and bring forth a son 

and shalt call his name JESUS. He shall be great, and shall be called 

the Son of the Highest; and the Lord God shall GIVE UNTO HIM 

THE THRONE OF HIS FATHER DAVID, and he shall reign over 

the house of Jacob for ever; and of his KINGDOM there shall be no 

end" (Luke 1:31, 33). 
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Here is a distinct New Testament intimation that it is the purpose of God 

to give to Jesus "the throne of his father David." If we would apprehend 

the import of this statement, we must know what is the throne of David. 

Of David we know something. He was the most renowned of Israel's God- 

anointed kings holding sway over the twelve tribes of Israel in the Holy 

Land and ruling many tributary nations. He was a mighty warrior, a 

distinguished prophet, and a poet of the highest type. He was the 

progenitor of Christ, through Mary, who was descended from the royal 

house; and was a fitting type of his illustrious son, whom he acknowledged 

as "My Lord" (Matt. 22:43). But what of his throne? Peter said, in his 

address to the Jews, on the day of Pentecost: 

"Therefore being a prophet, and knowing that God had sworn with an 

oath to him, that of the fruit of his (David's) loins, according to the 

flesh, he would raise up Christ TO SIT ON HIS THRONE" (Acts 

2:30). 

 

There is, therefore, a connection between Christ's mission and David's 

throne. Had David a throne? He had. In what did it consist? Not in the 

material structure which he occupied as a seat in dispensing justice; that 

has long ago crumbled into dust. The throne of a kingdom is not the literal 

seat occupied by royalty on state occasions. When we speak of the throne 

of England, we mean the office or position of monarch in this country. So, 

with the throne of David; it is said of Solomon, on the occasion of his 

accession in the room of David (I Kings 2:12), "Then sat Solomon on the 

throne of David his father." Yet we read in I Kings 10:18, that "he made a 

great throne of ivory, and overlaid it with the best gold," so that while 

sitting on the throne of David his father in the political sense, Solomon 

really occupied a different royal seat. "The throne of David" points 

to something that pertained to Saul's successor. There is no getting away 

from this; and any explanation of the promise that ignores this as its 

fundamental element, must be rejected as unworthy. 

 

Of this character is the view that Christ is now on David's throne. Christ is 

in heaven and cannot now be sitting on that throne; for nothing that David 

ever possessed is in heaven. David himself is not there; for Peter said in 

his address on the day of Pentecost (Acts 2:34), "David IS NOT 

ASCENDED INTO THE HEAVENS." When the time arrives, the throne 

of David will be set up again in the earth; and Jesus will share it with his 

faithful ones, as intimated in Rev. 3:21. "In that day will I raise up the 

tabernacle of David that is fallen" (Amos 9:11). That time he spake of 

when on earth. He said (Matt. 25:31), "When the Son of Man shall come 

in his glory, and all the holy angels with him, THEN shall he sit upon the 

throne of his glory." Hence, before Jesus sits upon David's throne, he will 

return to earth, appear in Palestine, and assume the position which David 
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occupied when he swayed the sceptre of Israel; that is, he will become king 

of the Jews. 

 

Look at Ezekiel 21:25-27. The prophet was sent to Zedekiah, an unworthy 

prince, who was the last to occupy David's throne. He was sent to tell him 

of coming retribution, and in the course of his prophecy, he uttered the 

following words: 

"And thou, profane wicked prince of Israel, whose day is come, when 

iniquity shall have an end, Thus saith the Lord God: Remove the 

diadem and take off the crown; this shall not be the same: exalt him 

that is low, and abase him that is high. I will overturn, overturn, 

overturn it: and it shall be no more UNTIL HE COMES WHOSE 

RIGHT IT IS; and I will give it him." 

 

Here was a diadem to be removed, a crown to be taken off, and a national 

polity to be completely abolished, as indicated in the triple repetition of 

the verb, "overturn," and as expressed by the phrase, "it shall be no more." 

The prediction related to things Jewish, even to the things which constitute 

the throne of David; and its fulfillment is notorious to every reader of 

Jewish history. About a year after its delivery, Zedekiah was uncrowned 

by Nebuchadnezzar. The nobles were put to death; the nation was partly 

massacred, and partly carried away captive, and the land given over to 

desolation. Seventy years after, a partial restoration took place under Ezra 

and Nehemiah, but not of the throne of David. The Jews existed as a vassal 

people thenceforward; and after varied political fortunes, were overtaken 

by a storm which swept away every vestige of their national existence. 

 

The Romans, under Vespasian, invaded the country, and subdued its 

fortified places; and Vespasian having transferred the command to Titus, 

the latter laid siege to Jerusalem, which at that time was crowded with 

people from all parts of the country. The details of that awful siege are 

familiar to every one. The city was tediously beleaguered for months; 

famine arose among the inhabitants; civil dissensions divided their 

counsels, and led to mutual slaughter; and, finally, the place was sacked 

and given to the flames, and upwards of 1,000,000 of Jews perished. The 

remainder were sold as slaves and scattered throughout the Roman empire 

as fugitives; and scattered they remain to this day. So awfully has the 

prophecy been fulfilled, that for the last twenty centuries, the throne of 

David has been a mere idle phrase—a tradition of the past; his kingdom 

has been overthrown, his land in desolation, and his people wandering as 

homeless exiles, unpitied and unpitying. 

 

But is this condition of David's throne to be perpetual? Are the Gentiles 

for ever to exalt their proud horns over the fallen kingdom of the Lord? 

(See I Chron. 24:23; II Chron. 9:8; 13:8 which affirm the kingdom of Israel 
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to have been the kingdom of God). Nay, saith the prophecy: desolation 

shall only continue UNTIL—until what? “Until HE COME whose right it 

is.” Who is this? None other than Jesus Christ, to whom the throne pertains 

of right, both by lineal descent, and special divine bequest. Observe, then, 

what is distinctly proved, that the things overturned are the things to be 

given to Christ at his coming. Now, what things were those? The diadem, 

crown, throne, and Kingdom of David. Hence, when HE COMES whose 

right they are, he will enter into their possession in as real a sense as they 

were held by Zedekiah. He will become King of the Jews, and Lord of the 

whole earth. We thus perceive a striking significance in the words of the 

angel: 

“The Lord God shall give unto Jesus THE THRONE OF HIS 

FATHER David, and he shall reign over THE HOUSE OF 

JACOB for ever; and of HIS KINGDOM there shall be no end.” 

 

Going a step farther in our New Testament enquiry, we come to the birth 

of Christ, and we note the following incident: 

"Now when Jesus was born in Bethlehem of Judea in the days of 

Herod the king, behold, there came wise men from the east to 

Jerusalem, saying, Where is he that is born KING OF THE JEWS" 

(Matt. 2:1). 

 

The enquiry of the wise men was intelligible in view of all that the prophets 

had foretold of him who was to be ruler in Israel; but if Christ is only the 

spiritual Saviour of mankind, in a universal general sense, their words have 

no meaning. In what sense could Christ be "king of the Jews," if he only 

stood in broad spiritual relationship to the human race as a whole? It may 

be suggested that he is king of spiritual Jews, who are not Jews outwardly, 

but in the heart. The reply to this is, that Christ is not king of his own 

people. Of them he says, "I call you not servants, but friends." They are 

his brethren, "joint heirs with Christ" (Rom. 8:17), destined to 

reign with him a thousand years (Rev. 20:6). They are not his subjects, but 

aggregately his bride, "the Lamb's wife"—signifying the closest 

communion and identity of relational interest. Christ, therefore, cannot be 

king of the Jews in any spiritual sense. He is king of those Jews of whom 

David was king; for he is heir to his throne. That this was the nature of his 

claim, as understood by his contemporaries, is obvious from what 

followed the enquiry of the wise men: 

"When Herod the king had heard these things he was troubled, and 

all Jerusalem with him. And when he had gathered all the chief priests 

and scribes of the people together, he demanded of them where Christ 

should be born. And they said unto him, In Bethlehem of Judea: for 

thus it is written by the prophet, and thou Bethlehem, in the land of 

Juda, art not the least among the princes of Juda; for out of thee shall 

come a Governor, that shall rule my people Israel . . . And (Herod) 
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sent forth, and slew all the children that were in Bethlehem, and in 

all the coasts thereof, from two years old and under, according to the 

time which he had diligently enquired of the wise men" (Matt. 2:2, 3, 

6, 16). 

 

Now whence all this commotion? If Christ was merely to be a spiritual 

ruler in the popular sense—exercising power from heaven in the hearts of 

men, without at all interfering with the temporal concerns of kings on 

earth, it is not conceivable that Herod should have been so jealous of him, 

because Christ's spiritual dominion would not in any way have conflicted 

with Herod's jurisdiction as a king. 

 

Assuming, however, that the enquiry of the wise men imported the verity 

of Christ's character as a king, appointed of God to sit on David's throne, 

Herod's procedure appears in a natural light. He was at that time ruler in 

Israel. He was, in fact, "King of the Jews," in the name of the Roman 

Caesar. For him, therefore, to hear of the birth of a rival to that position, 

was to be touched in the tenderest part, and to have all his jealousy aroused. 

He would see plainly that if he allowed this infant king to live, the people's 

allegiance might become diverted, and his own throne would be 

endangered. He therefore conceived the inhuman project of slaughtering 

the entire babyhood of Bethlehem, in the hope of destroying the object of 

his jealousy—a proof that he recognised in Christ, a prospective claimant 

of the literal kingship of Israel. 

 

If we trace the career and note the sayings of Christ, as further recorded, 

we shall find constant indications of the correctness of the view entertained 

by the apostles concerning his kingship. For instance, in the course of his 

sermon on the mount, he said: "Swear not by Jerusalem, for it is the 

city of the great King." Now it would be difficult to attach a likely 

significance to these words on the popular supposition. If Christ is never 

to return to earth again, except for the purpose of plunging it in the 

"judgment fires" and blotting every vestige of its existence from creation, 

what possible connection can exist between him and the city which 

witnessed his humiliation, since in that case it must perish in the universal 

destruction? In the passage before us Jesus affirms a connection with it 

and accounts that connection so sacred that he prohibits us from using the 

name of the city on oath. He is "the Great King"—the "greater than 

Solomon." Jerusalem is the city. It existed at the time that Christ uttered 

the words under consideration; only in the time of Christ it was a great, 

prosperous and magnificent centre of royalty and learning, afterwards it 

became an insignificant abomination infested, and comparatively ruinous 

and neglected town in the heart of a petty Turkish province. Divine regard, 

however, is no less now than ever it was. The testimony is, "I have graven 

thee upon the palms of my hands: thy walls are continually before me" 
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(Isa. 49:16). For a period, it has been in desolation. This was predicted by 

the Lord Jesus. He said: 

"They (the Jews) shall fall by the edge of the sword, and shall be led 

away captive into all nations, and Jerusalem shall be trodden down 

of the Gentiles, UNTIL the times of the Gentiles be fulfilled" (Luke 

21:24). 

 

He also said (with tears in his eyes): 

"O Jerusalem, Jerusalem, that killest the prophets, and stonest them 

which are sent unto thee, how often would I have gathered thy 

children together, even as a hen gathereth her brood under her wings, 

and ye would not. Behold, your house is left unto you desolate. For I 

say unto you, ye shall not see me henceforth till ye shall say, Blessed 

is he that cometh in the name of the Lord" (Matt. 23:37-39; Luke 

13:34, 35). 

 

Here was a treading down and a desolating foretold. That this referred to 

Jerusalem in Palestine is universally granted. Let it be noted then, that the 

place involved in the prediction of ruin, is the same which is related to the 

"UNTIL" by which that prediction is limited. If Jerusalem has been 

trodden down of the Gentiles, and left "desolate," she will as certainly, by 

the same prediction, recover from her fall when the period indicated by the 

word "until" arrives. In one case "until" arrives with the expiration of "the 

times of the Gentiles"; in the other, when the time comes that the Jewish 

nation will recognise the crucified Jesus as the name bearer of God. The 

declaration is that at that time, down treading and desolation shall cease. 

Now both events are certain. The termination of the times of the Gentiles, 

or the age of Gentile domination is decreed (Dan. 7:25-27; 9:24-27; Rom. 

11:25), and we are informed, in the following testimony, that the day is 

coming when Christ will yet be received by his penitent nation the Jews: 

"I will pour upon the house of David, and upon the inhabitants of 

Jerusalem, the spirit of grace and of supplications; and they shall look 

upon me whom they have pierced, and they shall mourn for him as 

one mourneth for an only son, and shall be in bitterness for him as 

one that is in bitterness for his firstborn" (Zech. 12:10). 

 

When these have been accomplished, what then for Jerusalem? Let the 

following testimonies give the answer: 

"The Lord shall inherit Judah, his portion in the Holy Land, and shall 

choose Jerusalem again" (Zech. 2:12). 

 

"The Lord shall comfort Zion: He will comfort all her waste places 

and He will make her wilderness like Eden, and her desert like the 

garden of the Lord; joy and gladness shall be found therein, 

thanksgiving and the voice of melody" (Isa. 51 ;3). 
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"Awake, awake, stand up, O Jerusalem, which hast drunk at the hand 

of the Lord the cup of His fury. Thou hast drunken the dregs of the 

cup of trembling, and wrung them out.... Therefore hear now this thou 

afflicted, and drunken, but not with wine: Thus saith thy Lord the 

Lord, and thy God that pleadeth the cause of His people. Behold I 

have taken out of thine hand the cup of trembling, even the dregs of 

the cup of my fury. Thou shalt no more drink it again" (Isa. 51:17, 

21, 22). 

 

"Awake, awake; put on thy strength, O Zion; put on thy beautiful 

garments, O Jerusalem, the holy city; for henceforth there shall no 

more come into thee the uncircumcised and the unclean . . . Break 

forth into joy, sing together, ye waste places of Jerusalem, for the 

Lord hath comforted His people, He hath redeemed Jerusalem" (Isa. 

52:1, 9). 

 

"The Lord of Hosts shall reign in Mount Zion, and in Jerusalem, and 

before His ancients gloriously" (Isa. 24:23). 

 

"At that time they shall call Jerusalem the throne of the Lord, and all 

the nations shall be gathered unto it, to the name of the Lord, to 

Jerusalem: neither shall they walk any more after the imagination of 

their evil heart" (Jer. 3:17). 

 

"For the law shall go forth of Zion, and the word of the Lord from 

Jerusalem; and he shall judge among many people, and rebuke strong 

nations afar off; and they shall beat their swords into ploughshares 

and their spears into pruning hooks; nation shall not lift up sword 

against nation, neither shall they learn war any more" (Mic. 4:2, 3). 

 

Here, then, we learn that the city of Jerusalem has an important place in 

the purpose of God. It is destined to be the seat of that divine government 

which is to bless the world in the future age. It will, in fact, be the capital 

of the coming universal kingdom, constituting the centre of power, of law, 

of enlightenment, for the gladsome nations who will repair thither for 

instruction in that glorious age; for it is written: 

"And many people shall go and say, Come ye, and let us go up to the 

mountain of the Lord, to the house of the God of Jacob, and He will 

teach us of His ways, and we will walk in His paths, for out of Zion 

shall go forth the law, and the word of the Lord from Jerusalem" (Isa. 

2: 3). 

 

This going up of nations will be periodical, as we learn from Zech. 14:16, 
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"And it shall come to pass that every one that is left of all the nations 

which came against Jerusalem shall even go up from year to year to 

worship the King, the Lord of Hosts, and to keep the feast of 

tabernacles." 

 

If any nation become refractory and refuse to pay this annual homage to 

the king of all the earth, they will be summarily dealt with. No need for 

armies and lazy process of military subjugation; a word from the King will 

stay the supplies of heaven and compel submission. It is written: 

"And it shall be that whoso shall not come up of all the families of 

the earth unto Jerusalem, to worship the King, the Lord of Hosts, even 

upon them shall be no rain" (verse 17). 

 

Now the Lord Jesus was aware of this glorious destiny in store for the city 

of Jerusalem, and well knew the intimate relationship he should sustain to 

it when the time should come when his countrymen would say to him, 

"Blessed is he that cometh in the name of the Lord;" and, with this in his 

mind, he could say with an appropriateness which can only be appreciated 

by those who understand the purposes of God, "Swear not by Jerusalem, 

for it is the city of the Great King." She is the city of the Great King, though 

now but a despised ruin; and those who laugh at the promises of her future 

glory, are guilty of a heinous crime against God, for which they may be 

called upon to answer. The Great King would not allow His friends to 

swear by her name; much less will he forbear the jibe of the scornful. He 

cometh to His city anon to rule the world in righteousness, and woe to the 

despiser; but blessed are all they who are looking for redemption in 

Jerusalem (Luke 2:38). To them the words of the prophet are addressed: 

"Rejoice ye with Jerusalem, and be glad with her, all ye that love 

her: rejoice for joy with her, all ye that mourn for her: that ye may 

suck, and be satisfied with the breasts of her consolations: that ye may 

milk out and be delighted with the abundance of her glory" (Isa. 

66:10, 11). 

 

Thus, we are enabled to extract from the words of Christ in his "sermon 

on the mount", evidence of a powerful kind of the reality of his kingship 

in relation to the earth. Nathanael, the "Israelite indeed, in whom there was 

no guile," adds to that evidence in the recognition of Christ to which he 

gave utterance on meeting him: "Rabbi, thou art the Son of God; thou art 

the King of Israel" (John 6:15). That the conviction expressed in these 

words was generally impressed on the minds of the people by the teaching 

of Christ, is evident from the fact that "they wanted to take him by force, 

to make him a king" (John 6:15). Their language, on the occasion of his 

triumphant entry into Jerusalem, is evidence to the same point: 
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"Blessed is he that cometh in the name of the Lord! Blessed be the 

kingdom of our Father David that cometh in the name of the Lord" 

(Mark 11:10). 

 

Christ gave them reason for that conviction in the parable of the vineyard, 

contained in Luke 20, beginning at the 9th verse. The vineyard, says Jesus, 

was planted by a certain nobleman, and let out to husbandmen, and at the 

time of the fruit, the nobleman sent his servants to the husbandmen to get 

of the fruits of the vineyard: but they maltreated and killed them one after 

another (verses 13).  

"Then said the Lord of the vineyard, what shall I do? I will send my 

beloved son: it may be that they will reverence him when they see 

him; but when the husbandmen saw him, they reasoned among 

themselves, saying; This is THE HEIR; come, let us kill him, that the 

inheritance may be ours. So they cast him out of the vineyard, and 

killed him".  

 

This parable related to the nation of Israel, and the rulers thereof. This is 

evident from the 19th verse, and also from a statement in Isaiah 5:7:  

"The vineyard of the Lord of Hosts is the House of Israel." 

 

This being so, let us note the tendency of its teaching. In the rejected 

servants we recognise the prophets who shared the fate indicated in the 

words of Christ: "O Jerusalem, which killest the prophets, and 

stonest them that are sent unto thee." The "Son" was the Lord Jesus Christ, 

as is evident from the words of Paul in Heb.1:2, which might be almost 

accepted as a commentary upon the parable under consideration: "God, 

who at sundry times and in divers manners spake in time past unto the 

fathers by the prophets, hath in these last days spoken unto us by His Son." 

 

If Christ, then, be the "son" of the parable, of necessity he is also the 

"heir". Of what? This is the important point. Answer: of the inheritance 

held by the husbandmen, for said they, "This is the heir; come, let us kill 

him, that the inheritance may be ours." Now, if that inheritance be the land 

and nation of the Jews, of which the Pharisees were the rulers or 

"husbandmen," and Christ be the heir of these things, there is no escape 

from the conclusion sought to be established throughout this lecture. He is 

the rightful claimant to David's throne. "He came unto HIS OWN, and his 

own received him not" (John 1:11). Why did they not receive him? What 

motive prompted the chief priests and rulers to destroy Jesus? It was not 

merely their hatred of righteousness. If Christ had simply been a teacher 

of religion, according to modern notions, doubtless they would have been 

among his admirers, but then he was "THE HEIR." He was the divinely 

sent of God to occupy David's throne, and put down all opposing authority 

and power, and his assertion of this character brought him into instant 
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collision with them, because they had the inheritance in their possession. 

Therefore, said they, in their insensate short-sighted jealousy—"Come, let 

us kill him, that the inheritance may be ours." 

 

So, they plotted his destruction, and succeeded in their nefarious plans. 

They brought him before Pilate, who finding no fault in him, was willing 

to release him (Luke 23:13-16). This inflamed their animosity and 

developed the true nature of its origin. They cried out saying— 

"If thou let this man go, thou art not Caesar's friend: whosoever 

maketh himself A KING speaketh against Caesar" (John 19:12).  

 

This had the desired effect: Pilate gave judgment; and Christ was crucified, 

and according to the Roman custom, the nature of the charge against him 

was specified in writing over the cross:  

"Jesus of Nazareth THE KING OF THE JEWS" (John 19:19). 

 

Here again the kingship of Christ came out in circumstantial prominence. 

He was crucified because he "made himself a king" (Matt. 27:11). This is 

the declaration of the superscription. That superscription was not 

sufficiently definite for the chief priests. We read: (John 19:20, 21),  

"This title then read many of the Jews.....Then said the chief priests 

of the Jews to Pilate, write not, The King of the Jews, but that HE 

SAID, I am King of the Jews."  

 

Here is an important testimony from the chief priests as to Christ's own 

assertion of his royalty. In fact, the closing scenes of our Lord's life on 

earth, altogether constitute the most decisive proof that prospective Jewish 

royalty was the essential feature of his character as the Messiah—a feature 

which is entirely omitted in popular preaching. The teaching of the 

Apostles after our Lord's ascension was the same on this important point. 

We read that the Jews of Thessalonica accused them to the rulers of the 

city after this fashion: 

"These that have turned the world upside down, are come hither also 

whom Jason hath received; and these all do contrary to the decrees of 

Caesar, saying THAT THERE IS ANOTHER KING, ONE JESUS" 

(Acts 17:6, 7). 

 

Paul made the same proclamation to the Athenians, in his address on Mars 

Hill, recorded in Acts 17:30, 31: 

“And the time of this ignorance God winked at, but now commandeth 

all men everywhere to repent, because He hath appointed a day in 

which He will judge (which, in its political application, means rule) 

the world in righteousness BY THAT MAN WHOM HE HATH 

ORDAINED; whereof He hath given assurance to all men in that He 

hath raised him from the dead.” 
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In fact, the great burden of the New Testament teaching concerning Jesus 

is, that he is "the Christ," that is, the Anointed One foretold by the prophets 

as the future king of the world. If you deny to him this kingship, you deny 

that he is the Christ—for the anointing refers, not only to his character as 

"the Lamb of God which taketh away the sin of the world," but to his future 

development as God's vice regent on earth. His "Christing" is prospective, 

culminating in "the glory that shall be revealed," which shall "cover the 

earth as the waters cover the sea." Whosoever, therefore, is ignorant of 

this, and denies the future manifested Christship of Jesus, cannot 

Scripturally or acceptably confess that he is the Christ, inasmuch as that 

confession is empty sound when it does not import the things signified. 

 

That Christ is the future king of the world is one of the most gladsome 

truths of revelation. What hope else is there for this sin afflicted world? It 

has groaned under ages of misrule. The riches of the earth are hoarded 

away in the halls of a surfeited few, and the great mass of humanity are 

left to welter out a degraded existence of poverty, ignorance, and misery. 

God's goodness has been fraudulently squandered. The provision, 

sufficient for competence to all who breathe this mundane atmosphere, has 

been rapaciously plundered by the unprincipled and the strong, and stored 

away in accursed garners from famishing millions. This is as true in the 

present latter-day civilization as it was in the ruthless days of yore; only 

the system—venerable by its antiquity—is more respectable, has the 

protection of the law, and is recognised as the indispensable institution of 

a well governed country. 

 

And among the people themselves, what barrenness and hideousness we 

behold! How intellectually empty! How morally destitute! How ignoble 

and selfish! How small and groveling! Some say the world is getting 

better. It is a mistake. Intellectual acuteness is on the increase; but real 

character is dwarfing with the increase of years. Mankind is deteriorating 

with the spread of civilization. Flimsiness and frivolity are the order of the 

day. Thoroughgoing good sense and earnestness of moral purpose are 

confined to a despised minority. The word of God is of light esteem, and 

faith hath almost vanished from the earth. 

 

Where shall we find comfort for the future? The world is incurable by 

human agency. Its only hope lies in the truth expressed in the title of this 

lecture. A great Deliverer is waiting the appointed time of blessing; Christ 

at God's right hand is the future king of the world; he who endured the 

shame of a malefactor's cross is coming to wear the honor of a universal 

crown; and though dark be the clouds that usher in his august advent, and 

fierce the convulsions that will attend the earth's deliverance, great will be 
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the glory of the day he will bring, and everlasting the repose that will settle 

on the everlasting hills. 

 

JESUS THE HEIR TO DAVID'S 
THRONE 

 

by John Thomas 

 
"Call his name Jesus. He shall be great, and shall be called the Son of 

the Highest; and the Lord God shall give unto him the throne of his 

father David; and he shall reign over the house of Jacob for ever; and of 

his kingdom there shall be no end" (Luke 1:30-32). 
 

IT was revealed unto Nebuchadnezzar, king of Babylon, through the 

prophet Daniel, that in the "latter days" (Dan. 2:28;10:14) the God of 

heaven would set up a kingdom that should not be destroyed; which 

kingdom should not be left to other people, as the kingdoms of Babylon, 

Medo-Persia, Greece and Rome have each successively been; or as the ten 

kingdoms into which the Roman empire is at present divided should be; 

but a kingdom which "shall break in pieces and consume all these 

kingdoms (of men) and itself shall stand for ever" (Dan. 2:44). Some years 

subsequent to this, in the first year of the reign of Belshazzar, the king of 

Babylon, Daniel himself had a vision of the rise and fall of the great 

monarchies above alluded to. After viewing them until their dominion was 

taken away, in his account he says,  
"I saw in the night visions, and behold, one like the Son of Man came 

with the clouds of heaven, and came to the Ancient of days, and they 

brought him near before him. And there was given him dominion, 

glory and a kingdom, that all people, nations, and languages should 

serve him; his dominion is an everlasting dominion, which shall not 

pass away, and his kingdom that which shall not be destroyed" (Dan 

7:13,14).  

 
Mark! this person like the Son of Man had given unto him, dominion, 

glory, and a kingdom! There will be no difficulty in proving that the 

individual whom Daniel saw receiving these high honours was no less a 

personage than our Lord and Saviour Jesus Christ. 
 

The reader will at once perceive an intimate connection between this 

prophecy of Daniel and a parable which Jesus spake to "some who thought 

that the kingdom of God should immediately appear" (Luke 19:11). He 

said, "A certain nobleman went into a far country, to receive for himself a 

kingdom, and to return" (Luke 19:12). The "certain nobleman" designates 
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Jesus, who was "born to be a king;" the "far country," the heavens into 

which he ascended, and in which he will remain "until the times of the 

restitution of all things" (Acts 3:21); the "kingdom," that which Daniel 

saw given to him, and which the Lord God has promised to give him; and 

"to return," his coming again, "in his glory, and all the holy angels with 

him, when he shall sit upon the throne of his glory," "and judge the living 

and the dead at his appearing and his kingdom" (Matt. 25:31).  No one will 

deny that Jesus alludes to himself in this parable, and that he teaches in it 

–that he was to possess royal dignity on his return. This is no isolated 

doctrine of the Bible but is fully corroborated by the testimony of prophets 

and apostles. 
 
John the Baptist, the herald of the Messiah, announced the approach of 

Heaven's King and declared that he was then in the midst of the people, 

and in order that he might be manifest to Israel, he had come immersing 

in water (John 1:26-34).  Jesus and his apostles taught the nation of the 

Jews that the kingdom of the heavens had come nigh unto them, and that 

they were therefore to repent, or amend their lives. Jesus frequently 

illustrated the nature of the kingdom by striking parables and apt 

illustrations and declared who should and who should not enter into it.  
"Blessed are the poor in spirit," said he, "and those who are 

persecuted for righteousness' sake, for theirs is the kingdom of 

heaven."  

 
"Except your righteousness exceed the righteousness of the scribes 

and Pharisees, ye shall in no case enter into the kingdom of heaven" 

(Matt. 5 :3,10,20).  
 
"Whosoever shall not receive the kingdom of God as a little child, he 

shall not enter therein."  

 
"How hard it is for them that trust in riches to enter into the kingdom 

of God! It is easier for a camel to go through the eye of a needle, than 

for a rich man to enter into the kingdom of God" (Mark 10:15, 24, 
25).  
 
"Except a man be born of water and the Spirit, he cannot enter into 

the kingdom of God" (John 3:5).  
 

Such were the teachings of Jesus in reference to this kingdom.  He likewise 

intimated on various occasions that the Son of man should administer the 

affairs of the kingdom of God—reward his servants and punish his 

enemies. He also claimed this kingdom as his own. Hence, he promised 
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the apostles that they should eat and drink at his table in his kingdom (Luke 

22:30). And when at Pilate's bar, accused by the Jews of making himself 

a king, he did not deny the accusation, but said,  
"My kingdom is not of this world: if my kingdom were of this world, 

then would my servants fight that I should not be delivered to the 

Jews: but now is my kingdom not from hence. Pilate therefore said 

unto him. Art thou a king then? Jesus answered, Thou sayest it, I am 

a king. To this end was I born, and for this cause came I into the 

world, that I should bear witness unto the truth" (John 18:36,37).  

 
There are some who infer that because Jesus declared his kingdom not to 

be of this world, that therefore it must be out of the world. This is not 

correct. Literally he said: "My kingdom is not of this kosmos"—a word 

which means order, arrangement, or constitution of things. His kingdom 

will not be of the order of things which prevailed in Judea at that time but 

will be arranged according to a heavenly constitution of things. Hence it 

is styled "the kingdom of the heavens."  Jesus also said that he was born 

to be king; and in consequence of witnessing this "good confession before 

Pontius Pilate" (1 Tim. 6:13), suffered death. And for "the suffering of 

death he was crowned with glory and honour" (Heb. 2:9) and has obtained 

"a name which is above every name" (Phil. 2:9), even "King of kings, and 

Lord of lords" (1 Tim. 6:15; Rev. 19:16). 
 

The future dignity and glory of the son of Mary is noted by the angel 

Gabriel in his message to the virgin: "He shall be great, and shall be called 

the Son of the Highest" (Luke 1:32). Did not the Father acknowledge him 

before witnesses that he was His Son? Did not the mighty works which he 

performed and to which he frequently appealed in proof of his 

Messiahship, also prove that he was the Son of God? And the apostle Paul 

says that "he was declared to be the Son of God with power, according to 

the Spirit of holiness, by the resurrection from the dead" (Rom. 1:4). The 

writer to the Hebrews says that "God hath in these last days spoken unto 

us by His Son, whom He hath appointed heir of all things". And alluding 

to his greatness He says, "When He bringeth His first-begotten into the 

world He saith, And let all the angels of God worship him. Unto the Son, 

He saith, Thy throne, O God, is for ever and ever: a sceptre of 

righteousness is the sceptre of thy kingdom: thou hast loved righteousness 

and hated iniquity; therefore God, even thy God, hath anointed thee with 

the oil of gladness above thy fellows" (Heb. 1:2,6-9). 
 

We will now inquire more particularly concerning the throne and kingdom 

which Jesus will ultimately possess. We have already seen that the diadem 

of universal dominion shall be placed upon his head; that regal honours 
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shall be given to him; but as yet we have not ascertained his right and title 

to all this glory. This is hinted at in our text in the following words:  
"The Lord God shall give unto him the throne of his father David and 

he shall reign over the house of Jacob for ever" (Luke 1:32,33). 
 

This language is sufficiently clear to show that the kingdom which Jesus 

will possess is the kingdom of David—that the throne which he will 

occupy will be the throne of David—that the subjects of his kingdom will 

be everlasting—and that he is the legitimate heir and son of David. 
 

In order to understand this important matter fully, we must refer to the 

covenant which Yahweh made with David, for He made “an everlasting 

covenant” with him, ordered in all things and sure. This covenant is 

recorded in 2 Sam. 7:12-16; also, in Psa. 89, from which we make a few 

extracts:  

“I have made a covenant with My chosen, I have sworn unto David 

My servant, Thy seed will I establish for ever, and build up thy throne 

to all generations . . . My covenant will I not break, nor alter the thing 

that has gone out of My lips. Once I swore by My holiness that I will 

not lie unto David. His seed shall endure for ever, and his throne as 

the sun before Me. It shall be established for ever as the moon, and 

as a faithful witness in heaven" (Psa. 89:3,4,34-37).  
 
Again,  

"The Lord hath sworn in truth unto David; He will not turn from it; 

Of the fruit of thy body will I set upon thy throne" (Psa. 132:11).  
 
The Lord, by the prophet Jeremiah, reiterates this covenant, He says,  

"Thus saith the Lord, If ye can break My covenant of the day, and My 

covenant of the night, and that there should not be day and night in 

their season; then may also My covenant be broken with David My 

servant, that he should not have a son to reign upon his throne" (Jer. 

33:20,21). 
 

The covenant requires, then, that the heir to the throne of David be of a 

character approved by Yahweh. Hence, we find this specified in the last 

words of David in the following manner— 
"The God of Israel said, the Rock of Israel spake to me, He that ruleth 

over men must be just, ruling in the fear of God . . . Although my 

house be not so with God; yet He hath made with Me an everlasting 

covenant, ordered in all things and sure; for this is all my salvation, 

and all my desire, although He make it not to grow" (2 Sam. 23:3,5).  
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David looked forward to the time when such a righteous king should 

occupy his throne.  
"who shall judge the poor of the people, save the children of the 

needy, and break in pieces the oppressor"; a king "in whose days the 

righteous shall flourish"; a king who shall have universal dominion, 

and before whom all kings shall bow, and become tributary; and a 

king "who shall live", or be immortal, whose name shall endure for 

ever, and in whom all men shall be blessed (see: Psa. 72). 
 

And yet history shows that the sons of David did not all of them walk in 

the steps of their father, nor regard the God of Israel. Even Solomon, the 

immediate successor of David, and who is claimed by some as the one 

referred to by the covenant, grievously sinned against the Lord. And the 

house of David became so corrupt that Jehovah frequently warned the 

kings of Judah of the result of their wickedness.  
 
By Jeremiah he said to them:  

"O house of David, thus saith the Lord: Execute judgment in the 

morning, and deliver him that is spoilt out of the hand of the 

oppressor, lest My fury go out like fire, and burn that none can quench 

it, because of the evil of your doings" (Jer. 21:12).  

 

And because they repented not, but rather increased in wickedness, 

the Lord determined to deprive them of the royalty, and overthrow 

the kingdom. Hence Ezekiel said to Zedekiah, the last of Judah's 

kings,  

"Thou profane wicked prince of Israel, whose day is come when 

iniquity shall have an end, Thus saith the Lord God; Remove 

the diadem, and take off the crown: this (man) shall not be the 

same; exalt him that is low, and abase him that is high, I will 

overturn, overturn, overturn it: and it shall be no more, until he 

come whose right it is; and I will give it him" (Ezk. 21:25-27).  

 

This dreadful catastrophe was prophetically seen by the Psalmist. 

Hear his lamentation:  

"But thou hast cast off and abhorred, thou hast been wroth with 

thine anointed. Thou hast made void the covenant of thy 

servant: thou hast profaned his crown by casting it to the 

ground. Thou hast made his glory to cease, and cast his throne 

to the ground" (Psa. 89:38,39,44).  

 

And the prophet Hosea says,  
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"The children of Israel shall abide many days without a king, 

and without a prince, and without a sacrifice, and without an 

image, and without an ephod, and teraphim. Afterward shall the 

children of Israel return, and seek the Lord their God, and David 

their king; and shall fear the Lord and his goodness in the latter 

days" (Hos 3:4,5). 
 

And now let us pause to inquire whether that method of interpretation can 

be correct which disregards the covenant which Yahweh made with David 

–a covenant confirmed by an oath, and the concurrent testimony of the 

prophetic word? We think not. Nor will it do to say the various items of 

that covenant are fulfilled, unless a descendant of David is now on his 

throne, reigning in his kingdom, over the tribes of Jacob, who is righteous, 

powerful, glorious, and immortal. This cannot be for the kingdom and 

throne are yet in the dust, and Israel in captivity. And no one of Adam's 

race has yet appeared who fills the character of David's Son and David's 

Lord, except Jesus of Nazareth. But let us examine the testimony a little 

further. 
 

Our text says, that "Lord God shall give unto him the throne of his father 

David" (Luke 1:32), from which we infer that he is the promised son and 

heir according to the covenant. Jesus was "the son of David according to 

the flesh" (Rom. 1:3). His genealogy, both on his father's and mother's 

side, proves it. He is frequently styled the son of David in the Gospels. 

Zacharias, the father of John the Baptist, inspired by the Holy Spirit, 

designates Jesus as the Messiah long desired by the Jewish nation. He says, 
"Blessed be the Lord God of Israel, for He hath visited and redeemed 

His people, and hath raised up a horn of salvation for us in the house 

of His servant David; as He spake by the mouth of His holy prophets, 

which have been since the world began" (Luke 1:68-79).  
 
This horn of salvation is called "the horn of David" in Psa. 132:17; and 

"the horn of the house of Israel" in Ezek. 29:21. A horn is an emblem of 

strength or power; behold, then, how appropriate when applied to Jesus. 

The angel of the Lord said to Joseph, "Thou shall call his name Jesus; for 

he shall save his people from their sins" (Matt. 1:21). Hence Paul says, "So 

all Israel shall be saved; as it is written, There shall come out of Zion the 

Deliverer, and shall turn away ungodliness from Jacob; for this is My 

covenant unto them, when I shall take away their sins" (Rom. 11:26, 27). 
 

Again, Jesus declares himself to be both "the Root and Offspring of David" 

(Rev. 22:16), which throws us back on the prophecy of Isaiah 11:  
"And there shall come forth a rod out of the stem of Jesse, and a 

branch shall grow out of his roots . . . And in that day there shall be a 
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root of Jesse, which shall stand for an ensign of the people; to it shall 

the Gentiles seek; and his rest shall be glorious".  

 
This prophecy is quoted by the apostle Paul and applied to Jesus Christ 

(Rom. 15:12), thus proving the fact that the Messiah was of the seed of 

David, according to his gospel (2 Tim. 2:8). 
 

Again, Jesus says that he has "the key of David" (Rev. 3:7), and Yahweh 

says of him by Isaiah,  
"The key of the house of David will I lay upon his shoulder" (Isa 

22:22).  

 
The word key signifies authority or government; this is evident from what 

we read in Isa. 9:6,7:  
"Unto us a child is born, unto us a son is given; and the government 

shall be upon his shoulder; and his name shall be called Wonderful, 

Counsellor, The mighty God, The everlasting Father, The Prince of 

Peace. Of the increase of his government and peace there shall be no 

end, upon the throne of David, and upon his kingdom, to order it, and 

to establish it with judgment and justice, from henceforth even for 

ever."  

 
Compare this passage with the one at the head of this article, and it will be 

very evident that Jesus is the one who bears the key of David, and who 

will exercise the authority which it imparts. And Jesus declared before his 

ascension that "all power is given unto him in heaven and in earth and Paul 

says,  
"God hath highly exalted him, and given him a name which is above 

every name : that at the name of Jesus every knee should bow, of 

things in heaven, and things in earth, and things under the earth; and 

that every tongue should confess that Jesus Christ is Lord, to the glory 

of God the Father" (Phil. 2:9-11).  
 
Again, he says, "God hath set him at His own right hand in the heavenly 

places, far above all principality, and power, and might, and dominion, and 

every name that is named, not only in this world, but also in that which is, 

to come; and hath put all things under his feet" (Eph. 1:17-22). 
 

The apostle Peter also teaches the glory and exaltation of Jesus:  
"Him hath God exalted with His right hand to be a Prince and a 

Saviour, for to give repentance to Israel, and forgiveness of sins" 

(Acts 5:31).  
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"Let all the house of Israel know assuredly that God hath made that 

same Jesus, whom ye have crucified, both Lord and Christ" (Acts 

2:36).  
 
And this exaltation to his Father's right hand is only for a set time:  

"Until I make thy foes thy footstool" (Acts 2:35).  

 
This glorious consummation will take place in the times of the restitution 

of all things, when God shall send Jesus Christ to bless Israel and the 

nations. 
 
Without pursuing the investigation of this subject any further, we conclude 

by saying that the testimony of prophets and apostles agree in declaring 

Jesus to be the heir to David's throne, and that, having received the royalty 

of his Father, God, he will:  
"return, and will build again the tabernacle of David that is fallen 

down, and close up the breaches thereof; and will raise up his ruins, 

and build it as in the days of old" (Amos 9:11; Acts 15:16);  
 
that he will  

"restore the kingdom again to Israel" (Acts 1:6);  
 
"make him that was cast far off a strong nation" (Micah 4:7);  

 
establish "Jerusalem as the throne of the Lord" (Jer. 3:17);  

 
and as  

"the Ruler in Israel", (Mic. 5:2) and  

 
"Prince of the kings of the earth", (Rev. 1:5)  
 
"shall stand and rule in the strength of the Lord, in the majesty of the 

name of the Lord his God, and he shall be great unto the ends of the 

earth" (Micah 5:4). 
 

The Approaching Advent of Christ 

By Robert Roberts 
 
The following article is from a lecture by bro. Roberts, given in response to some confusing 

and disjointed arguments about the return of Christ coming from a sect called the 

Irvingites.  Irving himself was an interesting man, being the first individual (that I can find) 

who, following the rebirth of the witness in 1790, wrote in 1821, a booklet simply entitled 

“Christ had Sinful Flesh.”   The booklet appears to have led to Irving’s early death a few 

years later, and his followers were rather sensational, and not Biblically based as they 
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tried to explain the nearness of Christ’s return.  Bro. Roberts in this lecture, tries to tie the 

true Biblical principle that Jesus will return to this earth, to sound scriptural proof.—JP 

 

What then is the true state of the subject of the Second Coming of Christ? 

In answering this question, we must allow the Bible to speak for itself, 

because, of course, we know nothing at all on the subject, apart from the 

Bible. I do not for a moment ask your attention to anything outside of the 

Bible. I do not refer to anything that happened in 1836, or any other recent 

time, nor do I advance anything on the pretense of spiritual endowment. 

What I shall say will be on the sole authority of the book which the 

majority of you here are prepared to receive as the word of God.  
 
What is it, then? Will Jesus Christ come again at all? That is the first 

question to be settled before saying anything about times and seasons. And 

with reference to it, I would direct your attention to the simple fact that He 

has been on earth once already. This is the simple but important antecedent 

which gives the argument for His second coming its great power. 

Everybody will admit that Jesus Christ was here personally upwards of 

eighteen hundred years ago—that he once walked about among men—that 

he once spoke to and had intercourse with men—that to a limited extent, 

he fulfilled a mission personally among men. Jesus Christ went away—

bodily ascended to heaven. That is another important element in the 

argument, that will be freely admitted by those who receive the word of 

God. The Apostles were witnesses of the event. They did not expect it, but 

it happened, and took them very much by surprise. 

 
Now listen to the words that were addressed to them by two angels, 

immediately on its occurrence.  
“Ye men of Galilee! why stand ye gazing into heaven? This same 

Jesus which is taken up from you into heaven, shall so come in like 

manner as ye have seen Him go into heaven”—(Acts 1:6). 

 
Now what can you make of these words beyond the simple affirmation 

they put forward, an affirmation giving a direct answer to the question 

proposed, viz., That Jesus will return to earth again—as really and 

personally as he went away. If this is accepted, the question is when—not 

chronologically but dispensationally—will he return to earth? At what 

particular crisis will he come back? Peter tells us in a discourse to the Jews, 

recorded three chapters on,  
 “God shall send Jesus Christ, who before was preached unto you, 

whom the heaven must receive until the times of restitution of all 

things which God hath spoken by the mouth of all His holy prophets, 

since the world began”—(Acts 3:20). 
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Here is another plain statement. Jesus Christ will remain in the heavens 

UNTIL— What is the meaning of ‘until’? It indicates a limitation of the 

thing spoken of, whatever it may be. In this case, the thing spoken of is the 

remaining of Christ in the heavens, and therefore the use of ‘until’ shows 

there is a limit to the time that Christ is to remain where he is. The heavens 

are to retain him, until when? Until a time here defined as “the times of 

the restitution of all things, which God hath spoken by the mouths of all 

His holy prophets.”  
 
According to this, all God’s prophets have spoken of a time of restitution 

in connection with which Jesus is to come back to earth again. It is 

impossible to escape this conclusion, if the testimony be admitted. But to 

connect the conclusion with the authorities to which it refers, it is 

necessary to ask who are the prophets alluded to by Peter? I presume the 

majority of the people are able to answer this question. There may be some 

who are not—there may be some who are ill-advised enough to confine 

their studies and their faith to the New Testament, and who are practically 

ignorant of the prophets, and what God has spoken by them—but for now, 

we will put ourselves under the guidance of Peter, and ascertain what God 

hath spoken of this coming restitutional advent of Christ, and like Paul, we 

shall strive to say “none other things than those which the prophets and 

Moses did say should come.” 
 

But let it first be duly recognised that this coming of Christ is not the 

subject of simply an isolated passage or two but runs like a thread the entire 

structure of the New Testament writings. Jesus himself refers many times 

to it. On the eve of his departure, he said “If I go away, I will come again 

unto you.” The practical meaning of this is apparent from a parable he 

made use of before the utterance of these words. He likened himself unto 

a nobleman about to depart unto a far country, to receive a kingdom, and 

then to return. You will find the parable in Luke 19. The best explanation 

of the parable is to be found in the facts of the case. Jesus went into the far 

country: he ascended to heaven, and he has never yet returned; and 

consequently, though invested with the title to his kingdom, he has never 

entered into possession, for he only enters into possession of the kingdom 

when he returns. 
 

Paul connects his appearing and kingdom as coincident events. He says:  
“Jesus Christ shall judge the quick and the dead, at his appearing and 

his kingdom.” 

 
No quick (or living) persons or dead ones either, have been judged by 

him—hence ‘his appearing’ and ‘kingdom’ are future events. Paul said 

there was laid up for him a crown of righteousness, which he would 
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receive at that day; and not to him only, but to all who loved the appearing 

of Christ. The very last message which Christ gave to men, was “Behold, 

I come quickly, to give every man according as his work shall be.” 

 
It is impossible with the task before me, to indicate the full extent of the 

evidence on this subject. These scattered quotations are meant to show that 

according to New Testament evidence even, the fact that Jesus Christ is to 

return to earth again, is undoubted, and that the time, dispensationally, at 

which the return will take place, is at a time of restitution, which had been 

previously spoken of by the prophets.  

 
We will now enquire for a moment what the prophets have said of this 

coming restitution. Of course, you will perceive that this enquiry opens up 

a very large question. It would be impossible in the limits of a lecture that 

is to be devoted to other points, to sketch or even briefly indicate the 

testimony of the prophets on the subject. I will therefore simply affirm 

what the purport of that testimony is, and read one or two extracts from 

the books of the prophets, in support of the affirmation. I will affirm that 

the restitution of all things, spoken of by the prophets, is the only 

restitution spoken of by them, and that restitution of which all of them, 

without exception, speak, is the restoration of the ancient kingdom of 

Israel, in the territory of the Holy Land, modernly known as Palestine; not, 

however, under the old Mosaic constitution, but under Christ, and a new 

system of things, styled “The New Covenant.” The first testimony I will 

read in confirmation of this proposition, you will find in Jeremiah 31. 

commencing at verse 10. 

“Hear the word of the Lord, O ye nations, and declare it in the isles 

afar off, and say He that scattered Israel will gather him, and keep 

him as a shepherd doth his flock. For the Lord hath redeemed Jacob, 

and ransomed him from the hand of him that was stronger than he. 

Therefore they shall come and sing in the height of Zion, and shall 

flow together to the goodness of the Lord, for wheat, and for wine, 

and for oil, and for the young of the flock and of the herd; and their 

soul shall be as a watered garden; and they shall not sorrow any more 

at all.” 

 

“Behold, the days come, saith the Lord, that I will make a new 

covenant with the house of Israel and with the house of Judah, not 

according to the covenant that I made with their fathers, in the day 

that I took them by the hand to bring them out of the land of Egypt, 

which My covenant they brake, although I was an husband unto them, 

saith the Lord; but this shall be the covenant that I will make with the 

house of Israel, after those days, saith the Lord, I will put My law in 

their inward parts, and write it in their hearts, and be their God, and 

they shall be My people. And they shall teach no more every man his 
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neighbour, and every man his brother, saying, Know the Lord; for 

they shall all know Me, from the least of them unto the greatest of 

them, saith the Lord: for I will forgive their iniquity and I will 

remember their sin no more”—Jeremiah 31:10 to 12 and 31 to 34. 

 
Does not this show that God has a future purpose with the descendants of 

the people he brought out of Egypt under Moses? Moses himself uttered a 

prediction which has not yet been fulfilled:  
“The Lord thy God will raise up unto thee a prophet from the midst 

of thee, of thy brethren, like unto me; unto him ye shall hearken” 

(Deut. 18:15). 

 
I ask those who are accustomed to reading the New Testament, if they 

have any doubt in their minds as to who this prediction of Moses refers to? 

There can exist none. The point is infallibly settled by the conjoint 

testimony of Stephen and Peter, who both apply it to Christ, as you may 

perceive by consulting Acts 3:22, and 7:37. This being so, it follows that 

there is a time coming when the nation of the Jews will listen to their 

second great prophet, even the anti-typical Moses, Jesus of Nazareth, 

whom they crucified, and whose law they have never yet received. This 

conclusion is in harmony with the statement of the prophet Zechariah, in 

chap. 12:10. 

“I will pour upon the house of David and the inhabitants of Jerusalem, 

the spirit of grace and of supplication, and they shall look upon me 

whom they have pierced, and they shall mourn for him as one 

mourneth for his only son, and shall be in bitterness for him, as one 

that is in bitterness for his first-born.” 

 
And it goes on to say that there will on that occasion be a great mourning 

in Jerusalem—a mourning on a national scale, in which all the tribes of 

the land are to take part. I ask whenever has such a mourning taken place 

in the Holy Land, in connection with a Jewish acceptance of their pierced 

and rejected Messiah? The answer is, Never! It is yet future, and evidently 

coincident with the fulfilment of the following prediction: 

“Thus saith the Lord God, behold, I will take the children of Israel 

from among the heathen, whither they be gone, and gather them on 

every side, and bring them unto their own land. And I will make them 

one nation in the land upon the mountains of Israel, and one king shall 

be king to them all, and they shall be no more two nations, neither 

shall they be divided into two kingdoms any more at all”—Ezek. 

37:21–22. 
 

It must be evident to the most superficially informed that this prophecy 

has never been fulfilled. Never since the days of Solomon, have the 
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scattered tribes of Israel been united under one king, as it is here predicted 

they will yet be, in the area of their ancient territory. 

Who is the “one king”? 

 
This becomes apparent on the reading of the following, among many 

similar testimonies: 

“Behold, the days come, saith the Lord, that I will raise unto David a 

righteous branch, and a king shall reign and prosper, and shall execute 

justice and judgment on the earth. In his days, Judah shall be saved 

and Israel shall dwell safely; and this is the name whereby he shall be 

called—THE LORD, OUR RIGHTEOUSNESS”—Jer. 3:5–6. 

 
Can there be any doubt as to who is referred to here? The “one king” of 

Ezekiel is here described as “a righteous branch of David,” bearing men-

ward the relation expressed in the phrase, “The Lord, our Righteousness.” 

These designations can only apply to Jesus, who appropriates to himself 

the designation, “the root and offspring of David,” and of whom Paul says, 

“He of God is made unto us, righteousness.” In connection with this, read 

Isaiah 11. 

“And there shall come forth a rod out of the stem of Jesse, and a 

branch shall grow out of his roots: And the spirit of the Lord shall rest 

upon him, the spirit of wisdom and understanding, the spirit of 

counsel and might, the spirit of knowledge and of the fear of the Lord; 

And shall make him of quick understanding in the fear of the Lord; 

and he shall not judge after the sight of his eyes, neither reprove after 

the hearing of his ears: But with righteousness shall he judge the poor, 

and reprove with equity for the meek of the earth; and he shall smite 

the earth with the rod of his mouth, and with the breath of his lips 

shall he slay the wicked. And righteousness shall be the girdle of his 

loins, and faithfulness the girdle of his reins. 

 

“And in that day there shall be a root of Jesse, which shall stand for 

an ensign of the people, to it shall the Gentiles seek, and his rest shall 

be glorious. And it shall come to pass in that day, that the Lord shall 

set his hand again a second time, to recover the remnant of his people 

which shall be left, from Assyria and from Egypt, and from Pathros, 

and from Cush, and from Elam, and from Shinar, and from Hamath, 

and from the islands of the sea. And he shall set up an ensign for the 

nations, and shall assemble the outcasts of Israel, and gather together 

the dispersed of Judah from the four corners of the earth”—Isaiah 

11:1 to 5 & 10 to 12. 

 
Can there be any doubt as to the meaning of these statements? We are told 

by our religious teachers that these things do not mean what they say but 
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are simple metaphorical allusions to the extension and glorification of the 

Gentile Church, existing in our midst. They allow, when we read, “I will 

kindle a fire in the walls of Jerusalem, which shall not be quenched,” that 

that means the literal event described, both as to circumstance and locality; 

but when we read “At that time they shall call Jerusalem the throne of 

Jehovah, and all the nations shall be gathered, to the name of the Lord, to 

Jerusalem, neither shall they walk any more after the imagination of their 

evil hearts;” or when we read, “The law shall go forth from Zion, and the 

word of the Lord from Jerusalem,” we are told that these words are not 

literal in their application, but refer to the activity of spiritual agencies in 

the nineteenth century! 

 
When the prophets say, “God will scatter you, O Israel, unto every nation 

under heaven, and ye shall become a hissing, a curse and a reproach,” they 

admit and insist on the literal application of these words to the Jews; but 

when the same prophets tell us in the words already quoted, that God will 

gather them and reinstate them nationally, and exalt Jerusalem to the 

dignity of “universal metropolis,” then “Israel” is no longer “Israel,” and 

“Jerusalem” no longer means “Jerusalem,” but simply represent the 

spiritual facts and institutions of the “Christian dispensation!” Such a 

departure from the very first rules of language requires a very strong 

justification. The teachers of the people ought to show very good reasons 

for such an extraordinary style of interpretation, before they can expect to 

be listened to by the intelligent part of the community. 

 
Such a reason they cannot give from the Bible itself, and all other reasons 

must be worthless. The Bible is decidedly against them. For instance, there 

is one little prophecy that happens to be fulfilled: “Rejoice greatly, O 

daughter of Zion, shout, O daughter of Jerusalem! Behold, thy King 

cometh unto thee—” If the passage had gone no farther, and had not been 

fulfilled, we know what the clergy would have made of it. “Rejoice greatly 

O children of Christ! shout, ye saints of the celestial city! your King 

cometh unto you, in the fulness of his spirit, poured out to help forward 

the precious cause of home and foreign missionary operations, revivals, 

church and chapel extensions, bazaars, Sunday-schools, and so on.” But 

the prophecy goes on to say, “Thy King cometh…lowly, and riding upon 

an ass, and upon a colt the foal of an ass”—Zech. 9:9. 

 
What would they have made of this, if it had not been fulfilled? It is 

impossible to say, unless indeed, we might suggest that they would have 

interpreted the ass to be a symbol of the humble condition in which Christ 

would be manifested. But it so happens the prophecy has been fulfilled 

(see Matt. 21:1–5). In every other case, prophecy has come to pass in the 

same way, that is, in the way which a simple construction of the prediction 
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would lead us to expect. There is no time to illustrate this remark, but you 

may do it yourselves, by turning to almost any page of prophecy. This 

being the case, on what principle can the clergy claim credence to their 

system of interpretation, which wrests the word of God from its meaning: 

and in reality, stifles the voice of the holy oracles? I leave you, as sensible 

men and women, to answer. I think I have said sufficient to justify the 

assertion that the restitution of all things, referred to by Peter, was that 

spoken of by the disciples, when they asked Jesus, before his ascension, 

“Lord, wilt thou at this time restore again the kingdom to Israel?”—Acts 

1:6. 

 
The restoration of the ancient kingdom of Israel, under Jesus, was the only 

restitution of all things they looked for, as the result of their reading of the 

prophets. They could not look for any other, because that is the only 

restitution that is spoken by any of the prophets that have spoken since the 

commencement of revelation. 

 
I will make boldly this assertion, and leave it open to challenge, that the 

Prophets of God speak of no other restitution than this, and all of them 

speak of it, without exception. All of them foretell the restoration of the 

kingdom to Israel, under Christ, at a time when He will subjugate universal 

dominion to Himself and bless all nations with a reign of righteousness. If 

this be accepted we put this construction upon Peter’s statement on the 

subject of Christ’s second coming—“God shall send Jesus Christ, when 

the time comes for the disruption of all kingdoms on earth, and the 

restoration of the Jews, under Christ, as the Universal Ruler of Mankind.” 
 

The next question is, have we any data apprehensible by the judgment, on 

the strength of which we may, without exciting a reasonable sneer, hold a 

definite conviction as to the time when this great event will take place? Is 

there anything in the book which you all believe to be the Word of God, 

to guide us in answering the question whether or not in 1866, we are 

getting into the neighborhood of the period when God will—not burn up 

the world, but reform the world—not destroy the earth, but renovate the 

earth—yet destroy the political world, and create a new political world, 

wherein righteousness will dwell, to the covering of the whole earth?  
 
In proceeding to answer this question, I will remind you of one or two little 

facts which have a bearing upon it. I will remind you that Jesus Christ 

recognizes the fact that there was to elapse from His time onwards a period 

which he styles “the times of the Gentiles.” This fact is intimated in Luke 

21, in which we have a report of one of Christ’s discourses; and, in order 

to apprehend the full force of the intimation, it is necessary to recall the 

circumstances under which the discourse was delivered. The disciples in 
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passing through the temple with Jesus, called the Master’s attention to the 

architecture, which under Herod had attained unprecedented 

magnificence. This was, doubtless, done in the spirit of national vanity, 

from which the disciples had not yet been emancipated; and Jesus availed 

himself of the occasion to say that the time was coming when not one of 

the stones, whose beauty they admired, would be left in its place. His 

words are, “As for these things which ye behold, the days will come in the 

which there shall not be left one stone upon another that shall not be 

thrown down”—(verse 6).  

 
On leaving the temple, they went to the Mount of Olives, and, while seated 

there, His disciples asked him, “Master, when shall these things be, and 

what sign will there be when these things shall come to pass?”—(verse 7). 

In answer to this question, Jesus prophetically delineated the history of the 

forty years succeeding to His own time. He depicted a time of great 

political commotion, in which there would be wars and rumors of wars, 

the appearance of false Christs, and much persecution to the disciples; and 

then He gave them the “sign,” from which they would be enabled to infer 

the proximity of the desolation He had foretold.  
“When ye shall see Jerusalem compassed with armies, then know that 

the desolation thereof is nigh. Then let them which are in Judea flee 

to the mountains, and let them which are in the midst of it depart out, 

and let not them that are in the countries enter thereinto. For these be 

the days of vengeance (upon Israel,) that all things which are written 

(concerning them) may be fulfilled. But woe unto them that are with 

child, and unto them that give suck in those days, for there shall be 

great distress in the land, and wrath upon this people. And they shall 

fall by the edge of the sword, and shall be led away captive into all 

nations; and Jerusalem shall be trodden down of the Gentiles, until 

the times of the Gentiles be fulfilled”—(verses 20–24).  

 
Now how does history bear out this prediction? With the most remarkable 

accuracy and minuteness, Josephus, the Jewish historian, a contemporary 

of the very times under consideration, is a witness to its truth. By means 

of his writings, it is historically notorious that there did intervene between 

this prophecy of Christ, and the destruction of Jerusalem by the armies of 

Rome, under Titus, a time of great disquietude for the Jews, and intense 

national tribulation, increasing every year in bitterness and severity until 

the fatal culmination predicted.  
 
We know that many impostors arose during that time, claiming to be 

Christ, increasing the confusion and asperity of the times; and we know 

that during that same interval, the apostles went out on their evangelistic 

mission, encountering persecution at every step, but accomplishing their 
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work so effectually, that the Roman Empire was agitated far and wide by 

their doctrine, and teeming with converts to the religion of Nazareth—a 

success which, in days when there were no railways and electric 

telegraphs, could only be accounted for on the New Testament principle, 

that they were armed with powers equal to its achievement—that they 

miraculously spoke with tongues—known tongues—not jabber—that 

“God worked with them, confirming their word, with signs following.”  
 
At the end of the period, the Romans invaded the country. There was great 

distress in the land of Palestine, and wrath upon the Jewish people. These 

were the days of vengeance, which broke up the Jewish commonwealth, 

destroyed their capital city, and nearly decimated the population of the 

country, resulting in a miserable remnant being sold as slaves, and 

scattered throughout the world.  
 
Now the prophecy of Jesus, so signally fulfilled in these events, did not 

stop short at the destruction of Jerusalem; it went beyond it; and it is with 

what lay beyond that we have now to do. His words are, “Jerusalem shall 

be trodden down of the Gentiles, until the times of the Gentiles be 

fulfilled.”  
 
Now, what is the meaning of these words? Jerusalem was destroyed, and 

given over to the down-treading of the Gentiles; and the Gentiles have 

trodden it under their feet from that time to this; but do not Christ’s words 

show that there is to be an end to this condition of things? “Jerusalem shall 

be trodden down of the Gentiles UNTIL.” This shows a limitation to the 

down-treading, and the limitation is bounded or defined by the expiry of a 

certain prevalence of time, described as “The times of the Gentiles.” Now, 

only let us ascertain the appointed length of these times, and we get to 

know the time for the rebuilding the tabernacle of David, and therefore the 

time for Christ to come; for, as I have already demonstrated, Christ is to 

be sent at the “times of restitution spoken of by the prophets.” 

 
When then, did the times of the Gentiles begin, and what is their duration? 

If we can answer this question scripturally, we can answer the question 

whether or not, in 1866, we have reason to apprehend such an intervention 

in human affairs on the part of Deity, through Christ, as will result in the 

breaking-up of the present rotten system of government, and the 

establishment of a righteous administration throughout the whole earth.  

 
This question of dates is, perhaps, the most interesting part of the subject 

to the generality of the people; for it is a remarkable fact, that though 

nobody, or next to nobody, cares about the events themselves—although 

people allow the book of God to lie neglected at home, and let their heads 
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be carried off their shoulders by the little excitements and petty exigencies 

of the present life—they instantly prick their ears with apprehension if 

there is any suggestion that the things spoken of are likely to happen in 

their time.  
 
There are five or six distinct methods of getting an answer to the question, 

and five or six separate definitions of time in the prophets, each 

conterminous with the rest—all converging upon a single epoch in the 

world’s history, and, therefore, justifying the proposition of the nearness 

of Christs’ return. The first general approach to the subject is to be found 

in the second chapter of the book of Daniel. “Daniel!” some may exclaim, 

“We are under Christ; what have we to do going to Daniel? How can we 

understand Daniel?” If you don’t understand Daniel, you are fine disciples 

of Christ; for what said Christ about “the book of the prophet Daniel?” 

“Let him that readeth understand”—(Mark 13:14).  

 
Will you who profess to be the disciples of Christ ignore this His express 

precept? He said to His disciples—and he would say to us if he were here 

tonight—“Let him that readeth the prophet Daniel understand.” This we 

are willing to try to do. We can do it; and I think it will be possible to make 

it palpable to your intellects that it is possible to do it. In the second 

chapter, we have an account of a vision seen by Nebuchadnezzar, King of 

Babylon, and interpreted by Daniel. As regards the general scope of the 

vision, I will read you Daniel’s own words, verse 28:  
“There is a God in heaven that revealeth secrets, and maketh known 

to the King Nebuchadnezzar what shall be in the latter days.”  

 

This shows that the vision has relation to something to be developed in 

“the latter days.” Nebuchadnezzar saw a great image of human form, 

composed of different metals, representing, according to the interpretation 

of Daniel, human dominion in its various dynastic phases, and historical 

developments—the phases and changes being symbolized by the different 

metallic components of the image. “Thou,” says Daniel to 

Nebuchadnezzar, “art the head of gold.” That is to say, the power or 

kingdom of Nebuchadnezzar was represented by the head of gold. The 

“thou” was not individual but dynastic. This is evident from the words 

immediately following: “After thee shall arise another kingdom, inferior 

to thee.” You cannot have another thing until you have had one first; “And 

another third kingdom of brass, which shall bear rule over all the earth and 

the fourth kingdom shall be strong as iron,” but weakened in its later 

stages, as represented by the admixture of clay with the iron feet.  
 
The general prophecy of the vision was, that future to Nebuchadnezzar’s 

time, there should arise in the earth, three great empires, which should 
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supersede one another—that the empire of Babylon then existing, would 

be overturned by the first of the three, represented by silver breast and 

arms, that the silver empire should be superseded by another empire, 

represented by the brazen belly and thighs, and that the brazen empire 

should in its turn be vanquished and destroyed by a fourth, stronger than 

all the rest—represented by iron—but destined in its later times to be 

weakened by the introduction of a political element, represented by the 

clay.  
 
Now, before passing to the final stage of the vision, let us enquire for a 

moment how far history has verified the prophetic outline symbolized in 

the vision? We need not spend much time in this part of the enquiry: the 

facts are so simple in themselves, and so well known to all having the 

slightest acquaintance with history. The kingdom of Nebuchadnezzar 

lasted 70 years, and in the days of Belshazzar, Nebuchadnezzar’s grandson 

(B.C. 538), passed into the hands of the victorious Medes and Persians, 

who established the two-armed silver kingdom. This lasted over 200 years, 

and was subverted by Alexander the Great, who established the brazen 

empire of Greece, B.C. 334. The “kingdom of brass,” having made 

unprecedented conquests, maintained a more extensive rule than either the 

kingdom of Medo-Persia or Babylon, and lasted over 200 years, in four 

divisions, ruled by the descendants of Alexander’s four Generals, in 

accordance with a prediction elsewhere contained in Daniel (chap. 7:6; 

8:22; 11:4)—that the succession would not be in Alexander’s line, but that 

the kingdom on his death would be broken up into four parts, and divided 

among strangers.  
 
In course of time, Rome, the fourth kingdom, “great and dreadful, and 

strong exceedingly,” appeared upon the scene as an aggressive military 

power, and quickly subdued the provinces of the kingdom of Greece, and 

finally extinguished the kingdom of Greece itself. This fourth kingdom, 

according to the terms of the prophecy, has exceeded the whole of its 

predecessors, both in political qualities and in duration of existence. Its 

political solidarity and compactness, its military strength and genius, its 

legislative and administrative sagacity, coupled with industrial skill and 

social attainments, far outshone the nations of prior antiquity, and even 

now are contemplated by the enlightened minds of the nineteenth century 

with marvel and admiration. As to its duration, (which has been prolonged) 

that has not yet come to a close (an observation from 1866, and which 

came to be in 1867 when Napoleon III became the sole protector of the 

Pope, who had lost all ability to protect himself—JP.). The days of its unity 

and strength, it is true, are gone.  
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This the vision required. The two legs of solid iron were a universal empire 

for many centuries, but the admixture of the clay-races from the north 

destroyed its strength and broke it up into many parts. In this divided 

condition it continues till the present day. There never has succeeded to 

Rome “another kingdom,” in the sense of the prophecy. There never has 

been after her a “mistress of the world.”  

 
The states and kingdoms on the Continent may be considered in the light 

of Rome’s political remains, shattered, weakened and misshapen by the 

revolutions of centuries, but retaining an unbroken line of historical 

connection with the great iron administration of the Cæsars. “Rome,” 

altered in her relation to the world, has presided during all the storms that 

have swept the Continent.  [This is still dramatically shown in the twelve 

stars of the European Union, representing the stars of the crown of the 

Woman of Revelations 12, which Rome presumes to be herself—JP.] 

 
Our position, then, as determined by Nebuchadnezzar’s vision, is that we 

stand related to the closing chapter in history. We live in the days of the 

ten-toed clay-weakened feet of the image. And what may we look for next, 

but the crisis represented by the event which befell the image in the vision? 

What was that? A little stone, miraculously excavated, smote the image on 

the feet, the image crumbled to atoms, and the wind having blown the 

atoms away, the little stone became a great mountain, filling the whole 

earth.  

 
Now what does this part of the vision mean? We might almost answer the 

question without the aid of interpretation. If the image represents the 

kingdoms of men, historically elaborated, the destruction of the image by 

a stone must import a political revolution on earth, by which “the 

kingdoms of the world shall become the kingdoms of” a non-human 

power, represented by the miraculous stone. What says the interpretation?  
“The God of heaven shall set up a kingdom which shall never be 

destroyed; and the kingdom shall not be left to other people, but it 

shall break in pieces and consume all other kingdoms, and it shall 

stand for ever.” 

 
The general argument arising upon this chapter, is that we are living in a 

time when this great prediction will be fulfilled—when there will be a 

divine interference in the affairs of men, that will as forcibly break the 

power of kingdoms as Pharaoh’s was broken by plague and judgment, 

when the kingdom of God will be established in the earth, that will as 

really and invincibly subjugate all other kingdoms to its sceptre as ever did 

imperial Rome, but which, unlike it, “will not be left to other people.” This 

is a notable peculiarity, which does not characterize the kingdoms of men.  
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Queen Victoria, in the course of nature, will have to leave her crown to her 

son; the Emperor Napoleon, in process of events, will disappear, and give 

place to nobody knows who. In every human kingdom that has ever 

existed, it has been the peculiarity of it that it has been left to successors; 

but here is a kingdom coming which shall be unchangeably ruled by the 

same people, both in the dynastic and individual sense, the reason of which 

is to be found in the fact which I state in passing, but cannot, at present, 

stay to prove—that its possessors will be Jesus Christ and his immortalized 

associates. 
 

In the seventh chapter of Daniel, we have the same general prophecy in a 

different set of symbols. In this case, the four kingdoms are represented by 

four separate beasts, instead of four metals in one image, evidently for the 

purpose of exhibiting peculiarities in the four empires respectively, which 

could not be indicated in a single human figure. We will pass over the first 

three, as they are matters of history, and have no immediate interest for us, 

and will direct our attention to the fourth beast, in the account of which, 

we are furnished with data for calculating our whereabouts in the matter 

of times and seasons. The beast is described in verse 7:— 
“After this, I saw in the night visions, and, behold, a fourth beast, 

dreadful, and terrible, and strong exceedingly, and it had great iron 

teeth; it devoured and brake in pieces, and stamped the residue with 

the feet of it; and it was diverse from all the beasts that were before 

it, and it had ten horns. I considered the horns, and behold there came 

up among them another little horn, before whom there were three of 

the first horns plucked up by the roots, and behold in this horn were 

eyes like the eyes of man, and a mouth speaking great things.”  

 
The interpretation of the fourth beast is as follows:  

“The fourth beast shall be the fourth kingdom upon earth, which shall 

be diverse from all kingdoms, and shall devour the whole earth, and 

shall tread it down and break it in pieces, and the ten horns out of this 

kingdom are ten kings that shall arise, and another shall rise after 

them, and he shall be diverse from the first, and he shall subdue three 

kings, and he shall speak great words against the Most High, and 

think to change times and laws, and they shall be given into his hand, 

until a time and times, and a dividing of time. But the judgment shall 

sit, and they shall take away his dominion, to consume and to destroy 

it unto the end; and the kingdom and dominion and the greatness of 

the kingdom, under the whole heaven, shall be given to the people of 

the saints of the Most High, whose kingdom is an everlasting 

dominion, and all dominions shall serve and obey him”—(verse 23). 
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Now, in relation to the fourth or Roman empire, here, in the verses I have 

quoted, is a distinct specification of time, as to the duration of a certain 

phase of its prevalence, prior to destruction by the miraculous stone-

power; and the question is, what lapse of time literally does it express? 

What is signified by “time, times, and a half?” We shall see directly, and 

the meaning shall be apparent to your own judgment. “A time” is a term 

of Jewish time-measurement and expresses a period of 360 days—a period 

five days shorter than the Jewish year. “Time,” then, in the period 

mentioned, stands for 360 days; “times,” as the simple plural of time, is 

two times—twice 360 days—720 days: the “dividing” or halving of a time 

would represent the half of 360 days—namely 180 days. Adding all 

together—360, 720, and 180—we get a total of 1260 days, as the period 

literally expressed by “time, times, and the dividing of time.” Well, you 

may say, that does not appear to bring us any nearer the point; but you 

shall see it does; and in order to let you see it, I would introduce to your 

notice a prophecy of Daniel’s, which has been fulfilled, in which time is 

expressed, so that the history of the past shall be the interpreter of the 

future, so far as the signification of prophetic time-measurement is 

concerned. In Dan. 9:24, we read as follows— 

“Seventy weeks are determined upon thy people, and upon thy holy 

city, to finish transgression, &c. Know, therefore, and understand that 

from the going forth of the commandment to restore and to build 

Jerusalem, unto the Messiah the Prince, shall be seven weeks and 

three score and two weeks…and after (the) three score and two 

weeks, shall Messiah be cut off, but not for himself,” &c.  

 

Now, here is a prediction in which the distance of the death of Christ from 

a certain historic event is measured, chronologically, and fixed in the 

language of prophetic time; and the question is, how agrees the literal 

chronology with the prophetic time-specification? Here is the fact, and you 

shall believe as you like. The commandment to restore Jerusalem from 

Babylonish desolation, was issued by Artaxerxes in the 19th year of his 

life, B C. 464. From that date down to the year of Christ’s crucifixion, is 

an exact chronological period of 490 years. You can test that as a matter 

of history.   

 

[I have substituted my dates for the ones used by bro. Roberts here.  He 

used the date 456 BC as the 19th year of Artaxerxes’ reign, and 34 AD as 

the date of Christ’s crucifixion.  The 456 BC date cannot be tested by 

history, as I know of no historian who uses it.  Also, the actual date of 490 

years after 456 BC would be 35 BC, not 34 BC.  In 35 BC, Passover would 

have fallen on Tuesday.  

 

The German historian Dr. Arlo Peters fixed the age of Artaxerxes as 19, 

when he ascended the throne in 464 BC.  This date works perfectly for the 
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decree to build Jerusalem made in his 19th year.  464 (BC) + 490 years = 

26 AD, and adding a year to account for there being no year 0 is 

archaeology, we come to 27 AD.  27 AD was a year in which the 14th day 

of the first month (Scriptural Passover) began on Thursday evening.  Thus, 

Christ ate the Passover Thursday, and was taken into the heart of the earth 

when the leaders took him captive later that evening.  He was crucified 

Friday before Sundown, and resurrected Sunday, spending three nights 

(Thursday, Friday, and Saturday night) and three days (Friday, Saturday, 

and Sunday) in the heart of the earth, (that is, the people of the earth, c.f. 

Jer. 22:29) but less than 36 hours in the grave.—JP]  

 
Now here are 490 literal years, as the historical counterpart of 70 prophetic 

weeks. What is the connection, you ask? Well, reduce 70 weeks to days—

multiply by 7, and what do you find? 490 days. So that in “seventy weeks,” 

you have the same number of days as there were years in the historical 

interval. 490 days or 70 weeks thus appears to be the prophetic equivalent 

of 490 literal years.  
 
Hence, as a matter of inference, we should conclude that prophetic time is 

on the scale of a day for a year, but the matter is placed beyond the sphere 

of inference by an express direction to the prophet Ezekiel (chap 4:5 and 

6), who being commanded to personate dramatically the impending 

punishment of Jerusalem, received the following instructions: “Lie upon 

thy left side, and lay the iniquity of the house of Israel upon it. …I have 

laid upon thee the years of their iniquity, according to the number of the 

days…I have appointed thee each day for a year.”  

 
After such a plain intimation, there can remain no reasonable doubt that in 

symbolic prophecy, years are represented by days. This being so, we will 

go back to “time, times, and the dividing of time,” and try to apply the 

principle. I have endeavored to show you that that is the Jewish equivalent 

of 1260 days. Now that you may see that that is no fanciful explanation, I 

will direct your attention to Rev. 13. in which we are presented with the 

little horn of Daniel’s fourth beast, plucked out of the head of the beast, as 

it were, and elaborated into a separate beast, for the sake of illustrating 

peculiarities of it, which could not be represented in a single horn. The 

time of this separate beast’s continuance is specified, and what I wish to 

point out, is the identity of “time, times, and the dividing of time,” viewed 

as 1260 days. The words are (verse 5),  
“Power was given unto him to continue forty and two months.”  

 
Now reduce 42 months (at 30 days each) to days, and what is the result? 

1260 days. “Time, times, and the dividing of time,” and “Forty and two 
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months,” are therefore clearly one and the same thing, being literally 1260 

days, and symbolically 1260 years. 
 

This being evident (and there is no man can gainsay it, if he believes the 

Bible), how do we apply it, so as to get a rational reckoning of “times and 

seasons?” In this way: The little horn appears on the head of the fourth 

beast; ergo, it represents a power that was to arise in the fourth or Roman 

empire, and continue in active prevalence 1260 years, after the end of 

which it should be destroyed by divine judgment, executed by the Son of 

Man, returned from heaven. If we can identify the power and ascertain the 

date of its appearance in Roman Europe, it is clear we have sound data for 

reckoning. 

 
CAN we, then, identify the power symbolized by the little horn on the head 

of the fourth beast of Daniel’s vision? This is the question—the pivot, in 

fact, upon which the calculation of the time of the vision turns.  It is 

impossible to say all that is necessary to be said on the subject; but I must 

briefly call your attention to the characteristics of the little horn symbol. 

Having eyes like the eyes of a man, and a mouth speaking great things, it 

had a “look more stout than its fellows,” and overturned three of the ten 

horns, which originally appeared on the head of the beast, and among 

which it first presents itself. The explanation given of it is in the 24th and 

25th verses of the seventh chapter. There we are informed that the ten 

horns are ten kings that were to “arise out of” the fourth kingdom, and the 

little horn is “another that should rise after them,” and subdue three of the 

first. It is further said that the little horn should be “diverse” from all the 

others—that it should speak against the Most High—“wear out” the saints 

of the Most High, and presumptuously arrogate authority in the arranging 

of times and seasons; and that it should occupy this attitude for the period 

already mentioned—“time, times, and a dividing of time.”  
 
Now the process of identifying this power is very simple. It is to be found 

in connection with the “fourth kingdom,” out of which it is to arise, and, 

therefore, we seek for it in connection with the Roman Empire. It appears 

after ten kings had made their appearance in the fourth kingdom; therefore, 

it is to be sought for, not in the day of Rome’s imperial unity, but in the 

day when Rome’s proud empire had succumbed before the barbarian 

irruptions from the north, and when her vast territorial area was parceled 

out into ten political divisions, under her barbarian conquerors. It was 

diverse from the other ten, and had eyes and mouth, and spoke great words; 

therefore, the power it represented was not to be a purely regal 

contemporary of the seven that remained after three had been plucked up 

before it; but was to exercise a political surveillance over the rest and 

assume an attitude of dictation toward them.  
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When to this is added, the wearing out (or persecution by bonds and death) 

of the saints, and the utterance of words of blasphemy, I think you will 

find no difficulty in identifying the Little Horn power in history. It is the 

same spoken of by Paul, as the “man of sin,” who was in his day restrained 

from development by obstructions then in the way, but who, he predicted, 

would “exalt himself above all called God or worshipped on earth,” and 

whom he declares with Daniel, would be destroyed with a perdition 

marked by divine interference. It is the same spoken of in the Apocalypse, 

as a woman sitting on the back of a scarlet-colored beast, having her 

clothes drenched with the blood of saints, and having in her hand a golden 

cup of abomination, with which she intoxicated the nations. 

 
Have you any doubt whom in history all this refers to? Have you heard 

nothing of the power that appeared in Roman Europe, after the division of 

the empire by the Goths, Huns, Vandals, &c., exalting itself as the object 

of universal adoration, and claiming the obeisance of every power on 

earth? Have you never heard of a man—a political man—wielding a 

sceptre over the kings of Europe, and offering his toe to be kissed as the 

token of his supremacy? Have you never heard of such a man, 

imprisoning, torturing, killing, and burning the witnesses against his 

impiety? Have you never heard of such a man interdicting the circulation 

of the Bible, and usurping authority over men’s consciences, speaking 

great words against the Most High, and with stout looks uttering 

blasphemy? Have you never heard of “Our Lord God the Pope?” The 

slaughterer of saints for centuries, the foulest oppressor that ever appeared 

on the stage of history; the instigator of the persecutions that once flamed 

throughout this country, but from whose terrible despotism England has 

happily been delivered?  

 
Am I required for one moment to mention the name of the system, which 

in Europe will soon have accomplished the 1260th year of its existence? 

When did the Papacy commence its fully matured existence? When did 

the Pope of Rome mount the chair of confirmed universal ecclesiastical 

jurisdiction? History affords the answer. For a long time, he was simply a 

sectional bishop; but his pretensions (always great) grew, till in A.D. 606 

through 608 (there is a little doubt about the date,) when the rivalry 

between himself and other ecclesiastical pretenders ended in the 

installation of the bishop of Rome in the pontificate. This result was 

secured by the decree of the emperor Phocas, of Constantinople, who 

(confirmatory of an edict issued by the emperor Justinian) commanded 

universal ecclesiastical submission to the bishop of Rome.  
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The world submitted to the imperial mandate, and from that time to this, 

the Pope has received the homage of Catholic Christendom. This is matter 

of history, which you can test. The question for us is, what is the 

chronological significance of these facts? Add 1260 to 606, and where do 

you get?  1866.  Precisely so; and what do we find in Europe at the present 

moment? We find the whole of the powers, which for centuries have been 

submissive to the jurisdiction of Rome, now getting restive and impatient 

under the yoke. We find the Pope kept in Rome by French bayonets. We 

find a convention entered into between the French emperor and the king 

of Italy, by which the former agrees to withdraw his troops in September 

of this year, and what may happen, it is easy to foresee. The progress of 

free thought, and the diffusion of the spirit of liberty, which has so long 

had its refuge in this country, have unloosed the shackles of political and 

ecclesiastical despotism throughout Europe, and the people are ready to 

rise against ecclesiastical tyrants more particularly.  

 
The Pope evidently foresees the perils of his position. Addressing the 

assembled representatives of the courts of Europe on New Year’s Day, 

1866, he indulged in gloomy anticipations. He said there were great perils 

in store for the church, and that he could not see beyond the present year. 

Just let me read to you a scrap which I cut from the papers this very 

morning—from your own Daily Post, in fact. It is something which one of 

the Pope’s own dear children has said concerning him. It is introduced by 

the editor as follows:— 

“The Lenten Pastoral of the Roman Catholic Archbishop of 

Westminster was read in the churches of his diocese, on Sunday last. 

There is little in it of interest to others than members of the Roman 

communion.” 
 

The Editor little knew there was another class more deeply interested in it 

than the Roman Catholics themselves. 

“The archbishop takes a gloomy view of human affairs just now. He 

says—‘But there are great causes why, in this Lent, we should be 

more constant and earnest in prayer. Signs of evil are everywhere. The 

words spoken on the first day of this year by the Sovereign Pontiff 

warn us of the PERILS WHICH HOVER ABOUT HIS SACRED PRESENCE. 

No two nations of the world are in amity. Between almost all, a secret 

and intense animosity exists. Mutual resentment and defiance keep 

old wounds open. Sedition is undermining every people. The modern 

spirit of nationality is bearing its fruit. It has been used as a lever to 

wrench fragments from the unity of the church, and to overthrow the 

government of the vicar of Christ; it must now be extinguished within 

our own borders. All the states of the old world and the new seem to 

be sick at heart, and there is little wisdom in rulers and little 

confidence in the power and stability of government.  
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Beside all this, the hand of God is visible in shadow. A murrain 

wastes our herd, destroying and tainting the food of man, and a 

pestilence which walketh in darkness (for no man can discern or 

control it) hangs over us, suspended for a moment, to descend upon 

us, unless God avert, when winter is gone. Add to this, the sins of this 

land, past and present, against the faith and the church of Jesus Christ, 

against his precepts and the honour of his blessed mother; the 

multitudes who are dying every day out of the fold of salvation, 

without sacrament or pastor; the millions who lie in the 

unconsciousness of spiritual death, corrupt, and corrupting one 

another; the monsters and portents of crime committed day by day 

amongst us, and, lastly our own unworthiness of all great graces, for 

it is time that judgment should begin at the house of God.” 

 
And judgment certainly will begin at what the “archbishop” considers the 

house of God. God’s retributive interference in the affairs of men will 

specially work around the Roman-harlot system, as the pivot of its 

operations. Of her own children will the hoary mother of iniquity be hated. 

Revelation 17:16, tells us that the ten horns of the Roman habitable will 

hate the harlot, and eat her flesh, and burn her with fire. Of this coming 

situation of affairs, we see incipient symptoms in the present temper of 

European nations. They are becoming weary of Rome’s pretensions, and 

are hastening on the destruction of her temporal power, which, now-a-

days, is little more than a name.  
 
The papacy has declined marvelously within the last 80 years; it is now 

but a shadow of its former self, and a shadow ready to vanish away, 

politically speaking. But the end is not yet. The destruction of the papacy 

is neither the work of time, nor the work of man. It will linger to the end 

appointed; I mean to the event ordained of God, as the limit and 

catastrophe of its power. If you ask what event that is, I cannot better 

answer than by quoting the words of Paul— 
“Whom the Lord shall consume with the spirit of his mouth, and 

destroy with the BRIGHTNESS OF HIS COMING, ” (2 Thess. 2:8). 
 

Or the words of Daniel (7:26)—  
“THE JUDGMENT shall sit, and they (the saints—verse 18) shall take 

away his dominion, to consume and to destroy it unto the end; and 

the kingdom and dominion, and the greatness of the kingdom, under 

the whole heaven, shall be given to the people of the saints of the 

Most High, whose kingdom is an everlasting kingdom, and all 

dominions shall serve and obey Him.” 
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There are five or six methods of computing the advance of prophetic time. 

I have only called your attention to one; but that one is sufficient to bear 

out the general conclusion that now, in the year 1866, we are at all events 

nearing a great crisis in the world’s history, that though men are regardless 

of the still small voice which has been speaking to them for centuries, from 

the holy oracles; that though the din and clamour of secular affairs deafen 

their ears to its heavenly accents—that though, with marvellous 

inconsistency, they refuse to listen to the clear foretellings of a book which 

in words they profess to regard as the word of God, and brand those with 

the imputation of insanity who act out logically the premises which they 

themselves assent to, by giving themselves over to the study and concern 

of the things spoken by the prophets of God and Apostles of Christ,—in 

ancient times, the gigantic issues declared in these writings, are marching 

on the world with the rapid advance of the times.  
 
The shadows of the past are receding, but the brightness comes not yet. A 

dark cloud overhangs the end. The times of the Gentiles end in storm and 

battle—thick, heavy, and prolonged. The forked lightnings of Jehovah’s 

long pent-up anger, will leap destructively in the transition from the 

present dispensation to the future, overbearing all opposition, and weeding 

out the proud, lawless, corrupt elements of those who are subjugated.  
“The day that cometh shall burn as an oven, and the proud, yea, and 

all that do wickedly, shall be stubble, and the day that cometh shall 

burn them up, that it shall leave them neither root nor branch”—(Mal. 
4:1).  

 
Many will fall victims to this fearful expurgation.  

“For behold the Lord will come with fire and with His chariots like a 

whirlwind, to render His anger with fury and His rebukes with flames 

of fire; for by fire and by His sword will the Lord plead with all flesh, 

and the slain of the Lord shall be many”—(Isaiah 66:15).  

 
There are some, however, who will escape the operation of this judgment. 

These are described by Malachi in the same place from which I have 

already quoted, in the following words:— 
“Unto you that fear My Name shall the Sun of Righteousness arise 

with healing in his wings, and ye shall tread down the wicked, for 

they shall be ashes under the soles of your feet, in the day that I shall 

do this, saith the Lord of Hosts.”  
 

It is because there is an open invitation to all men, still in force, to enroll 
themselves among the latter class, that it is useful and incumbent on us to 

call your attention to these things. They are all in the Bible for you to read 

there for yourselves. There is no excuse for ignorance. 
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There is a great event coming. Jesus Christ is about to appear on earth—

not to set the world on fire, not to bring about what is poetically but falsely 

depicted as— 

“The wreck of matter, and the crash of worlds.” 

 

But, in the language of Paul, when addressing the Athenians on Mar’s Hill, 

to “judge the world in righteousness,”—to cause the glory of God, in the 

sense of the intelligent appreciation, the affectionate submission of men to 

Him—to fill the earth as the waters cover the sea, first, by the coercion of 

the race in judgment, and secondly by their illumination through the law 

to emanate from Jerusalem as the metropolis of the world in the coming 

age.  

 
The event itself is undoubted. Jesus expressly says, “Behold I come as a 

thief”—(Rev. 16:15).  He will come as a thief in two senses; he will come 

stealthily and without being expected, and he will be in the world before 

people know it. It will be a considerable time before people will 

understand what has happened. I have not had time to go into the 

particulars of the matter, to show you, as I intended to do, that there is to 

elapse after Christ’s arrival in the earth, a period of at least forty years, 

during which the process of subjugation will go on.  

 
This may appear a long time for Omnipotence to take in establishing His 

kingdom; but in the language of Isaiah (chap. 26:9), the inhabitants of the 

earth have to be taught righteousness by judgment. This requires time. It 

took forty years of severe discipline in the wilderness, to transform the 

nation of Israel from a rabble of barbarians and idolators, into a submissive 

people, prepared and fit to occupy the land of promise; and it will take a 

similar period of bitter experience, to effect such a revolution in the mental 

habits and disposition of the earth’s population, to fit them for the 

jurisdiction of Messiah and His associates, the saints. 

 

I am writing to place on a more solid basis, the solemn fact that we are on 

the eve of the greatest event the world has ever seen, namely, the 

approaching arrival in the world of a man—not a mere man, but yet a real 

man—a man as real as we are, but perfect as we are not; a man omnipotent 

as we are not; a man immortal as we are not; a man armed with the 

authority and power to bring the world to judgment, which none of us 

possesses; a man endued with the capacity to righteously and effectually 

wield a universal sceptre, which the greatest man that ever lived was 

unable to do; a man who will stand invincibly on the earth as Emmanuel—

God with us; a man who, on his arrival, will summon the present holders 

of power to give up the reins of government to Him, and in default of their 
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submission (as we are told they will refuse to submit), will break them to 

pieces, and take the power, which will be “His great power, and reign.”  

 
This will be a great event, and a necessary event. God created a name and 

a tradition for Himself, by antagonizing Pharaoh’s obstinacy in a series 

of operations. This tradition has outlived all time and exists now over a 

greater area of people than at any former time. But it is becoming weak, 

and dim, and morally inoperative; and God’s purpose is to rescue and 

recall it and establish it in the world in a form and with an effect, such as 

the world has never witnessed before. This He will do by the great 

revolution to be inaugurated at the appearing of Christ.  Christ could wrest 

the power from the hands of kings in a moment; but He won’t. He will 

enter into conflict with them, and the conflict will be a long, and a bloody, 

and a terrible one, and will result in the people becoming aware of whom 

it is they have for their antagonist, and what the object of His antagonism 

is.  
 
This knowledge will operate healthily in the long run, and result, after 

much slaughter, in the effectual bringing down of the pride and rebellion 

of mankind, and their submission to the righteous edicts, which will issue 

forth for their enlightenment and regulation. Having accomplished this 

object, He will then in Himself, and in those whom He shall associate with 

Him, in the high position of “Kings and Priests unto God,” vest the 

universal government of the world, and inaugurate the era of righteousness 

and peace, which has long been the hope, but never the lot of mankind. 

 
People may laugh at such things; but if they profess to believe the Bible, 

they are fools if they laugh. Infidels may be excused when they laugh; but 

to see people who profess to believe the word of God, jeering at what God 

has foretold by His prophets, is a spectacle painful indeed to those whose 

hearts are in devout sympathy with His word. But laugh or not, the end 

will come. Noah’s contemporaries laughed him to scorn as he built the ark 

and told of the coming deluge; Lot’s relatives laughed him to scorn, when 

he informed them that Sodom was to be destroyed. The inhabitants of the 

earth may laugh a person to scorn, who in the name of the Bible tells them 

that another and a greater revolution than either of these, is coming upon 

the earth: but their laughing won’t prevent it. Their laughing will put 

them into a sorry position, when He that sitteth in the heavens, shall laugh 

and have in derision all who now despise His word. Wisdom will it be on 

your part to believe what the Bible says and prepare for what it tells us is 

coming. 
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Hints for Bible Markers 
Psalms 14 

In this Psalm there is the description of the depravity of the human race, 

while ending with the longing of the righteous for the coming of the 

“Perfect Man.” The wickedness of man has not changed, as we can see 

from the following testimonies: “And GOD saw that the wickedness of 

man was great in the earth, and that every imagination of the thoughts of 

his heart was only evil continually” (Genesis 6:5). “The earth also was 

corrupt before God, and the earth was filled with violence” (Genesis 6:11). 

These verses also point to the end of the Psalm and the return of Christ. 

“But as the days of Noah were, so shall also the coming of the Son of man 

be” (Matthew 24:37). 

 
Psalms 14:1 

“The fool hath said in his heart, There is no God. They are corrupt, they 

have done abominable works, there is none that doeth good.” 

 

In the opening verse God makes known His opinion of the vast majority 

of mankind. Man imprudently thinks that there is no Deity in Heaven 

which is pure unadulterated wickedness. It should be pointed out at this 

juncture that the scriptural definition of a “fool” is not a simple-minded or 

unintelligent person. A “fool” in the biblical sense  may have a profound 

knowledge and vast wisdom of the world but is sorely lacking divine 

understanding, and consequently a wicked man and a fool.  

 

To say “There is no God” is to call Him a liar. To “philosophize” that this 

universe, earth and life is mere chance, an accident of events when all one 

has to do is read the scriptures and look at our surroundings with open eyes 

to see the evidence of a Master Builder, a Creator of all things is the 

thinking of a wicked man and a fool! A scriptural “fool” hates 

righteousness, holiness, and truth. Thus he does not want to follow after 

those things that bring wisdom. He does his best to convince himself and 

others there is no great and powerful self-existent God. He has become 

conceited in the imagination of his heart, professing to be wise but in 

reality makes himself a fool. 

 

The fool does not appreciate the fact that the Great Creator delights in 

stimulating the intellect of man. He reveals Himself mysteriously so that 

man’s mind might dwell upon Him. “It is the glory of God to conceal a 

thing: but the honor of kings is to search out a matter” (Proverbs 25:2). It 

is concealed when it is enigmatically articulated. It is the glory of elect, 

who are to be rulers in the future government, to seek out the wisdom He 

has hidden from the foolish.   
Continued next month should the Lord will                                                         bro. Beryl Snyder 




