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Editorial 
 

We are now to clause 28 of the BASF which focuses on the final or second 

resurrection, and the things that will be accomplished at the end of the 

1000 year reign of Christ.  Clause 28 reads: 

XXVIII.--That the mission of the Kingdom will be to subdue all 

enemies, and finally death itself, by opening up the way of life to 

the nations, which they will enter by faith, during the thousand 

years, and (in reality) at their close (1 Cor. 15:24-28; Rev. 21:4; 

20:12-15; Isa. 25:6-8). 

 

The churches, with their superstitions about kingdoms in the sky, and 

immortal sinners called devils and demons, have no place for the scriptural 

testimony that at the end of the 7000 year plan that God has for mankind, 

sin and death will be destroyed.  And even if they did, the angels of their 

imagined superstition who fell, could simply generate more fallen angels 

and so the war of sin and death would go on perpetually.  Such was not the 

intent of God. 

 

The plan and purpose of God was that God might be manifested in a 

multitude, that is, that His characteristics and Goodness are to be shown 

by every subject throughout His entire kingdom,  and therefore it is 

impossible for sin and death to continue indefinitely.   And so in the plan 

and purpose of God: 

1Co 15:26  The last enemy that shall be destroyed is death. 

 

The two resurrections, one at the start of the 1000 year reign of Christ, and 

the other at the end, are a mystery to those who imagine that God is at 

some point, done with His direct interference into the affairs of man on 

earth.  What purpose would these resurrections have to those who believe 

their rewards are in kingdoms beyond the sky, and that the earth itself will 

be burned up and destroyed with this dispensastion’s devil and his angels?  

A need for these resurrections would seem the product of a fertile 

imagination.  Yet the plan is spelled out so simply and precisely in the 

Scriptures. 

 

We recently attended a funeral for a paganized christian family member, 

and were impressed with how the doctrine of the resurrection is so well 

taught in the Scriptures, that though the various preachers had already 

placed our family member in the heavens, yet one was forced to recognize 
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the obvious.  That the Bible teaches a resurrection.  In the midst of all the 

celebrations of the departed now looking down on us, one quoted: 

1Thess. 4:16  “For the Lord himself shall descend from heaven with 

a shout, with the voice of the archangel, and with the trump of God: 

and the dead in Christ shall rise first:”  

 

How thoroughly out of place to take souls living in bliss, return them to a 

state called “the dead” and have them rise back to life at the coming of the 

Lord.  The Bible must seem full of these sorts of contradictions to our 

paganized Christian friends and relatives. 

 

But if Abraham and his seed are to inherit their promises, (which is the 

land of Israel, and ultimately the whole earth,) then the only conclusion 

can be that God will intervene to bring the governments of this world to 

an end, and establish a righteous government for the world for 1000 years, 

which will ultimate, after a second and final resurrection, in the end of sin 

and death. 

 

As we enter the year 2022, we see so much of the world having taken the 

position God has outlined for them, at the time of the end.  The greatest 

sign, and that which cannot be ignored by the most basic Bible student is 

the rebirth of Israel as a nation upon the mountains of Palestine, and her 

successful struggle against great odds, to maintain herself.   

 

Next in prophetic importance, we see the English speaking Tarshish and 

Young Lion states spreading their wings over Israel, as Isaiah 18 promised 

they would.  This began with Britain establishing a homeland for the Jews 

in Palestine in 1917 though the Balfour declaration.  It was furthered by 

the United States sponsoring statehood for Israel through the United 

Nations in 1947.  And the Tarshish/Young Lion states have been assisting, 

to one degree or another, the sustenance of Israel since that time. 

 

Bro. Thomas derived from prophesy that the Tarshish alliance would be 

the richest nation in the world, the greatest trading nation of the world, and 

the greatest Navy in the world.  As we consider the combined strength of 

the Tarshish/Young Lion nations, we see that the western protectors of 

Israel are precisely that. 

 

Perhaps the greatest surprise of the 21st Century, has been the way God 

caused the Arabian/Moslem states to line up the way they did.  It was 

obvious from the 38th chapter of Ezekiel, that the Arab states would in the 

end, choose different sides.  The norther crescent of Moslem states in the 

Middle East, Syria, Iraq, and Iran would ally themselves with the King of 

the North, or Israel’s great antagonist.  Meanwhile Jordan, Saudi Arabia, 

the Gulf States and Egypt would ally themselves with the Tarshish-west. 
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This seemed like an impossible bridge to be gapped when Gamal Nasser 

of Egypt was preaching a communist United Arab Republic in the 1960s.  

Indeed what resistance there was to Nasser, and the communist growth in 

the Arab republics came from Iran and Libya, who, against Bible prophesy 

were siding with the Tarshish-west.   

 

But then things started to change.  The rise of communism in Egypt had 

been termed “irreversible” by Soviet Union leader Nikita Khrushchev, but 

when Anwar Sadat replaced Nasser in Egypt, he reversed Egypt’s destiny.  

Then the Shaw was removed from Iran, and replaced with Muslim 

extremists who detested the western culture.  A similar event happened in 

Libya.  And suddenly the nations all began to line up. 

 

The new Mullahs in Iran introduced the world to the Shi’ite form of 

Muslim teaching, from which we learned, it was very much at war with 

the Sunni form.  This began to create a wedge between the northern 

Muslim states which God had prophesied would support the Northern 

Hosts, and the Southern Muslim states which embraced the sect of the 

Sunnis.  These religious differences caused the Arab/Muslim states to line 

up exactly as Ezekiel 38 said they would.   

 

Meanwhile, Turkey, who from Bible prophesy seems to be isolated and 

alone prior to her fall to Russia, when offered by God as the launching 

point for the Northern Alliance of nations to enter the Middle East, appears 

to be on the island destiny requires for her.  Turkey is predominantly Sunni 

in her Muslim religion, and that isolates her from her Shi’ite neighbors of 

Syria and Iraq.  But her brand of Sunni is termed by the West “Muslim 

Brotherhood,” and their beliefs are opposed to the other Sunni states of 

Saudi Arabia, and Egypt.  They find themselves in as much of a religious 

war with the other Sunnis who are called “Wahabi,” as they do with the 

Shi’ites.  Thus, Turkey finds herself completely isolated. 

 

Turkey, as we enter 2022, also portends the end of the NATO alliance.  

Turkey has been a NATO member, but to the chagrin of many NATO 

nations, has purchased a missile defence system from Russia.  One cannot 

seriously guard the world against a nation they are dependent upon for 

their own defense.  Whether NATO ends, or is simply modified to take 

Britain, Canada, and the United States out is left to be determined, but an 

alliance of the Tarshish/Young Lions with the Catholic states of Europe is 

ultimately impossible.   

 

Which brings us to the most active player in world affairs as we enter 2022, 

Ukraine.  Ukraine is the home of the river Ros, the land of the symbolic 

Rosh who with Meshech and Tubal lead the European states into the war 



5 

 

the world will call Armageddon.  Thus, it is the destiny of Ukraine to 

retake her place in the Russian alliance.  In evaluating the Russian buildup 

of troops on the Ukraine border, a writer for the Wall Street Journal made 

this observation: 

“Vladimir Putin is having a good crisis in Ukraine. True, the Russian 

army hasn’t entered Kyiv, but Mr. Putin doesn’t need to achieve his 

maximum objectives to put some points on the board. At minimal 

cost, the Russian president’s Ukraine moves have increased his 

political standing and promoted his agenda at home. 

 

“First and foremost, Ukraine is a popular issue in Russia. Many 

Russians care more about Ukraine than their Chinese counterparts 

care about Taiwan. Ukraine is a larger and economically more 

important territory than Taiwan. It was an integral part of the Russian 

empire and the Soviet Union for more than 300 years, and many 

Russians consider it the cradle of Russian civilization. While most 

Russians wouldn’t welcome a long, ugly war in Ukraine, talking 

tough on Ukraine and drawing international attention to Russia’s 

feelings is something a lot of Russians think their president should 

do.” 

 

As the article says, it is considered by many Russians to be the cradle of 

their civilization, and the term Russia, is believed by many to have been 

derived from peoples who called themselves Rus, and  that term came from 

peoples who called themselves Rosh. 

 

This current conflict is also setting up Russia to make great inroads among 

the European states.  Failing to live up to its commitment made years ago 

to protect Ukraine from Russian aggression will bring the European 

continent to question (rightly) America and Britain’s commitment to 

NATO.  (Though Ukraine is not technically a member of NATO, still 

President George H. W. Bush years ago, in encouraging Ukraine to give 

up their nuclear weapons and not seek entrance into NATO, make a 

commitment to Ukraine for their protection from Russia.  Ukraine has 

already learned how seriously the US takes that commitment, when Russia 

invaded Crimea, a province of Ukraine in 2014.  President Jo Biden has 

promised serious sanctions against Russia should they invade Ukraine.  

But a high level Ukrainian official mockingly suggested that from the 

standpoint of the Ukrainian people, it might be better to do something 

about Russia in advance of their incursion, rather than wait till after. 

 

But it may well be that the United States can do neither.  How can the US 

expect Germany, France, and a host of other European nations to boycott 

Russian fuel when they are in fact dependent upon it their energy source?  

Germany is set to shut down three nuclear power plants, and France, two 
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plants at the start of 2022.  This will further their dependency on Russian 

energy.   

 

Further, with nationalist movements gaining strength throughout all the 

nations of Europe, Russia may appear to these people to be a more reliable 

ally than the United States, especially following the horrible disaster in 

evacuating Afghanistan.  The US, with little advance notice to their allies 

there, left many European states who had been cooperating with the US, 

in a very difficult and dangerous situation, while abandoning an ally of 20 

years.  This can’t be lost on its other allies, and Russia and China will 

make sure that point is driven home. 

 

So as we enter 2022, we see the world setting up to bring about that first 

resurrection, One might reason that not everything is perfect, according to 

prophecy, and this is probably true.  But how long will the judgment take?  

Those few things which are left to be done, can easily be done while (1) 

the judgment, (2) the year of the celebration of the bride with her groom 

following judgment, and (3) whatever time it takes to put Cushan and 

Midian in trembling affliction, as the desert begins to blossom like a rose, 

take place.  
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THE JUDGMENT SEAT OF CHRIST; 

OR THE SECOND ADVENT IN RELATION TO THE 

HOUSEHOLD OF FAITH. 

IN proceeding to consider the arguments urged against the 

resurrection to judgement, we cannot do better than quote the 

remarks of a dissentient correspondent, who wrote from New 

Zealand twelve months ago. He summarizes the adverse evidence as 

follows:— 

Men are initiated into Christ by the ceremony of faith and 

obedience, but should they nullify or repudiate such ceremony 

of faith and obedience, by polluting themselves with 

abomination, they no longer remain in Christ. Having destroyed 

the cause or means of introduction into him (faith and 

obedience)—they lose the effect—(their standing in Christ). 

Thus a man having put on Christ, if he afterwards reject the 

faith, he no longer remains in Christ.  

 

“Now, as to resurrection, the disputings rest, I might say, 

wholly upon the Scripture meaning of that word. I believe that 

it implies simply a rising from the grave. As proof, I quote the 

following testimony:  

‘And many came out of the grave after his resurrection.’—

(Christs’ rising from the grave—Matt. 27:53).  

 

‘One was ordained to be a witness of his (Christ’s) 

resurrection, (that is, his rising from the grave)’—Acts 

1:22; also, Acts 4:33; Rom. 6:5, and many others.  

 

“This idea excludes the four elements contended for by those 

who believe in mortal resurrection (viz., first, the formation of 

a mortal body from debris; 2nd, rising from the grave as a living 

mortal body; 3rd, standing before the judgment seat; and, 4th, 

birth of spirit consequent upon approval).  

 

“Jesus was constituted a spiritual body, being born of the Holy 

Spirit from the grave, and Paul says: ‘We shall be also in the 

likeness of his resurrection.’ In the resurrection of the just, or 

first resurrection (rising from the grave), there can be no wicked 

raised, for they are all pronounced ‘blessed and holy,’ and 

exempt from the hurt of the second death—(Rev. 20:6).  
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“Lastly, we must annihilate the 15th chapter of the 1st 

Corinthians, or give a reliable new translation. ‘It is sown a 

natural body; it is raised a spiritual body…The dead shall be 

raised INCORRUPTIBLE.’ The saints rise exclaiming ‘O, grave, 

where is thy victory? O death, where is thy sting?’  

 

“Now, if they be resurrected mortal, they must undergo a death, 

or its equivalent, when transformed to spirit body. Again, the 

saints shall not see Christ in their mortal bodies, because ‘when 

he appears, they shall be like him, for they shall see him as he 

is’—(1 John, 3:2). I am open to conviction if these objections 

be scripturally removed, but cannot, under present 

circumstances.” 

_____________ 

 

This is a brief but tolerably complete compendium of the arguments 

usually advanced in support of the view that the resurrection at the 

coming of Christ will be confined to the accepted, who, it is 

contended, will awake in a glorified state, and come forth, not to 

judgment, but to welcome by the king. Before discussing them, we 

will add one or two others of the same class, so as to make the list 

as complete as possible, and, if possible, leave nothing on this side 

of the question unnoticed.  

 

David’s words are relied on to prove that the dead come to life in a 

state of incorruptibility: “I shall be satisfied when I awake with THY 

LIKENESS”—(Psalm 17:15). The form of speech employed by Jesus 

and Paul in the following statements is intended to sanction the idea 

that all who emerge from the death state at the coming of Christ are 

blessed and immortal: “Those who shall be accounted worthy to 

obtain that world and THE RESURRECTION FROM THE DEAD…”  (Luke 

20:35).  “If by any means, I might attain to the resurrection of 

(“FROM AMONG, ” more exactly) the dead” (Phil. 3:11).   

 

The argument on these testimonies is that to come out of the grave 

at all at the appearing of Christ is to be included among the accepted; 

hence Paul’s desire to attain to the simple act of resurrection. A point 

is also made of the distinction between the phrase “resurrection of 

the dead” and “resurrection from the dead,” both scriptural forms of 

speech. The argument is, that the former points to a general final 
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resuscitation of the race of Adam from the grave, while the latter 

relates to a preliminary and partial out-gathering of those to be 

accepted, leaving the great mass of the dead behind to be dealt with 

by resurrection at the close of the thousand years. Paul’s declaration 

in Thess. 4:16, is also quoted in confirmation of this view, “The dead 

“in Christ shall rise FIRST.” 

 

The whole of these arguments and testimonies, and any others that 

may arise, we shall review seriatim, in the order in which they are 

presented in the foregoing letter and statement of difficulties. 

 

1.—That apostacy from the faith destroys a man’s position in Christ. 

This is true as regards ultimate results. No apostate will enter the 

kingdom of God, but will a man’s apostacy screen him from the 

shame of rejection in the presence of the angels and of his accepted 

compeers?  

 

Our correspondent evidently thinks that it will. He argues that a 

faithful standing in Christ will alone procure resurrection at the 

coming of Christ, and that a departure from the faith will necessitate 

a man’s imprisonment in the grave during the thousand years’ 

kingdom of God. His contention seems to be that a man can only 

have resurrection by connection with Christ, and that apostacy 

dissolves such connection, and remits a man to his Adamic 

lifelessness in which there is no resurrection.  

 

But if this argument is good for the beginning of the thousand years, 

it is good for the end also. If because an apostate is not “in Christ,” 

he cannot rise when Christ comes, then for the same reason he must 

continue under the power of death when the thousand years have 

passed away, and ever after. How should he rise at one time and not 

at the other? Time makes no difference to the operation of the laws 

of Deity.  

 

It may be said in reply, that a man out of Christ may rise to 

condemnation, though not to life; but to this, the obvious answer is, 

that if he can rise to condemnation at the close of the thousand years, 

there is nothing in principle to prevent him rising at the 

commencement. Time makes no difference.  
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Our correspondent, doubtless, rests his conclusion on the point upon 

certain statements which he thinks affirm it, and which we shall 

consider by and by. He cannot deduce it from the argument about 

apostacy. Again, let him consider this. If the unworthy are to lie 

undisturbed in the resurrection that calls forth the accepted servants, 

they will be rejected in their absence, without trial and without 

judgment, deprived of even the fair dealing they would experience 

at a human judicature. They are candidates for the kingdom of the 

thousand years, and to leave them out of the resurrection at the 

beginning of that period would be to enforce a decision upon their 

candidature without bringing them to account.  

 

On the other hand, to admit the accepted by the simple act of 

resurrection would be to deprive the epoch of the advent of every 

element of judgment. Our correspondent’s theory cannot be 

maintained without denying the judgment. Is there to be judgment 

or not? This is the question. If there is, what is it? An allotment of 

rewards or a dispensation of destinies according to dessert? This 

question we endeavored to answer last month (September 2021 pg. 

487). There is no doubt upon the point. “Jesus Christ shall judge the 

quick and the dead AT HIS APPEARING.” “He shall give to every one 

according to his works” (Rev. 22:12), “whether good or bad” (2 

Cor. 5:10), to them who have earned it by patient continuance in 

well-doing, ETERNAL LIFE, but to those who do not obey the truth, 

tribulation and wrath and anguish (Rom. 2:6 8).  

 

If this is the case, how can the resurrection at the coming of Christ 

be confined to the accepted? With such a resurrection, there could 

be no judgment, for judgment is not the settlement of different 

degrees of merit, but the official public separation of the 

undeserving from those who shall be accounted worthy. The tribunal 

of Christ would not be a judgment seat if only used to hold a sort of 

reception levee at which his friends of different rank should be 

introduced.  

 

It is said, “We must all appear before the judgment seat of Christ, 

that we may receive in body according to what we have done 

whether good or bad, ” and that “he (the Lord) will bring to light the 

hidden things of darkness” (1 Cor. 4:5). Is our correspondent 

prepared to go in the face of these testimonies? Is he prepared to 

deny the judgment? This is the issue. Both righteous and wicked are 
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raised to appear in the presence of Christ at his coming, or there is 

to be no “judging of quick and dead at his appearing of his 

kingdom.” There is no escape from this. 

 

If our correspondent admits the judgment, it is not difficult to deal 

with the case of apostates. Their conduct disinherits them, but it does 

not destroy the yoke of Christ that is upon them. Christ is judge as 

well as king and elder brother, and his jurisdiction once assumed 

cannot be thrown off; we must give an account to him on the day of 

reckoning. Israel of old illustrates the principle.  

 

The national contract of allegiance was voluntary in the first 

instance. The people were invited at Sinai, to enter into it, and they 

accepted the invitation (Exo. 19:3–8). By this act, they placed 

themselves under law, and though afterwards they forsook the 

Almighty and turned aside to worship the gods and follow the 

practices of the heathen, they could not get rid of God’s claim upon 

them. It lay heavy upon them in all their backslidings. The voices of 

the prophets cried after them, and the judgments of God visited in 

severity their sins.  

 

The principle upon which this took place is indicated in the words 

of Amos (3:2). “You only have I KNOWN of all the families of the 

earth, therefore will I punish you for all your iniquities.” This now 

holds good with the class who have become fellow-citizens of the 

commonwealth of Israel; God “knows” them as he knew Israel, and 

with an extension of the “knowing,” there is an extension of the 

responsibility attached to it.  

 

He sent an invitation to the Gentiles by the apostles; and all who 

“come out from among them,” and take upon themselves the name 

of Christ by the belief and obedience of the gospel, put themselves 

under the yoke of a responsibility which they cannot afterwards rid 

themselves of. Hence “it is better for men not to know the way of 

righteousness, than after having known it to turn away” (2 Peter 

2:21). For such, “there remaineth no more sacrifice for sin, but a 

fearful looking for of judgment and of fiery indignation which will 

devour the adversary.” (Heb. 10:21, 27) It is therefore a fearful 

thing, by transgression, to fall into the hands of the living God (31). 

Judas is an example. Of him, Jesus says, “It had been good for that 

man that he had not been born” (Matt. 26:24). 
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Those who fall away from the faith undoubtedly detach themselves 

from all beneficial connection with the Christ, but they do not, and 

cannot, undo the tie that links them to the judgment seat. They are 

still “in” Christ in the sense of being subject to his jurisdiction. They 

can never revert to the irresponsible position they occupied in the 

days of their original darkness. They are still his servants though 

they may be unfaithful, as in the case of the rejected servant of the 

one talent. Christ is either a saviour or a destroyer to all his 

household. He will dispense either wrath or kindness to all who have 

placed themselves under the institutions of his house. Apostacy 

cannot elude his justice; it can only forfeit his favour. 

 

But even supposing our correspondent’s arguments were allowed to 

have the fullest effect as regards apostates, what would he do with 

those who are not apostates? those who hold on to the faith, but are 

unfruitful therein? those who retain the theory of the gospel, but are 

defaulting in the practice? who profess the name of Christ, but do 

no more than say “Lord, lord?” Are they cut off from resurrection? 

If cut off at the beginning of the kingdom, why not at the end? If 

they cannot rise at the beginning, why ever?  

 

Our correspondent would get rid of the difficulty by giving way to 

the force of Paul’s declaration that Christ will “JUDGE the quick and 

the dead at his appearing.” It is the most natural and reasonable 

arrangement that could be conceived that Christ at his coming 

should convene the whole of his professed disciples to “take account 

of them,” and deal with them in accordance with the facts which he 

will extort from the mouth of each; before proceeding with the work 

which has reference to the ruling of the world in righteousness. It is 

specifically declared in the language of the apostles that he will do 

so, and Christ’s parables irresistibly teach the same fact. There is 

consequently every reason for abandoning the suggestion that the 

wicked dead will not be raised at the appearing of Christ but left 

over to the end of the thousand years. 

 

2nd. Resurrection simply means rising from the grave.—This is not 

altogether correct. “Resurrection” involves the act of rising from the 

dust; but comprehends more than this in many parts of the word. For 

instance, the Sadducees asked Jesus, “IN THE RESURRECTION, whose 

wife shall she be?” (Matt. 22:28), that is, in the state to which the 
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dead will rise. How would the question read if construed “whose 

wife shall she be in the act of rising from the grave?” Again, “In THE 

RESURRECTION they neither marry nor are given in marriage, ” 

(Matt. 22:30), that is, in the state to which the dead rise. Again, 

“they that have done good (shall come forth) to the resurrection of 

life, and they that have done evil to the resurrection of 

condemnation, ” that is, one class come out of the grave to one 

resurrection-state, and the other to another resurrection-state.  

 

Read in any other way, the passage is absurd, as may be seen at a 

glance; “They that have done good shall come forth to the act of 

rising from the grave!” One of the very passages cited by our 

correspondent for a contrary purpose is another illustration of the 

comprehensive use of the word “resurrection” (Acts 1:22). None of 

the Apostles saw Christ come out of the grave. They saw him after 

he rose, and could testify that he had risen. They could state that he 

was alive, after having been dead. This in fact is the account given 

by Festus of Paul’s proceedings. “The Jews had certain questions 

against him of their own superstition and one Jesus who was dead 

whom Paul affirmed TO BE ALIVE.”  

 

To affirm that Christ was alive is styled “giving witness of his 

resurrection, ” showing that “resurrection” in its use as a word 

extends beyond the mere act of rising from the grave, of which the 

Apostles could give no personal witness, not having seen it. Again 

“Because he preached Jesus and the resurrection” (Acts 17:18). This 

could not mean that Paul simply preached the act of rising from the 

grave.  

 

The mere act of rising from the grave is not necessarily a good thing. 

Lazarus and the son of the widow of Nain rose from the grave, but 

not to the resurrection (state) preached by Paul. They merely 

received a renewal of mortal life.  

 

The wicked of a certain class will rise from the grave, but the act of 

rising will not be to them a gladsome event, but the contrary; they 

would prefer to be left in the oblivion of the tomb. Everything 

depends upon THE STATE to which the rising from the grave is the 

introduction. Paul preached the resurrection-state of incorruption 

and immortality. To this state the dead have to rise. The mere act of 

rising is not the resurrection. It is involved in it; it is a part, but as 
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employed in the Scriptures, it requires the state after coming out of 

the grave to be added before the idea expressed by the word 

resurrection is complete.  

 

Another illustration of this is to be found in a passage on which the 

opponents of this idea rely, “I saw thrones and they sat upon them, 

and judgment was given unto them; and I saw the souls of them that 

were beheaded for the witness of Jesus and for the word of God and 

which had not worshipped the beast, neither his image, neither had 

received his mark upon their foreheads or in their hands, and they 

lived and reigned with Christ a thousand years. But the rest of the 

dead lived not again till the thousand years were finished.  

 

THIS—(What? The state of things that John witnessed—the reigning 

of the accepted for a thousand years)—THIS IS THE FIRST 

RESURRECTION” (Rev. 20:4, 5). There is no mention of the act of 

coming out of the grave. John merely sees certain persons who had 

been dead, occupying a certain position with Christ; and describing 

the scene as a whole, he calls it THE FIRST RESURRECTION.  

 

Evidently, the word resurrection cannot here be restricted to the act 

of rising from the grave. Many will have a part in it who will never 

go into the grave at all, viz., “those who are alive and remain.” 

“Resurrection” here broadly covers a state and a time to which the 

persons seen are introduced by rising from the death state, whether 

in that state they are below the sod or walking above it in mortality.  

 

But both living and dead will have to appear before the judgment 

seat before they take the position in which John saw them, and when 

they appear at the judgment seat, they will have companions whom 

they will never see again, for to some Christ will “say unto them in 

that day, I never knew you; depart from me ye that work iniquity” 

(Matt. 7:22, 23). Such will be “ASHAMED before him at his coming” 

(John 2:28: Dan. 12.2). 

 

3.—“If we are planted together in the likeness of his death, we shall 

be also in the likeness of his resurrection,” (Rom. 6:5). Our 

correspondent finds in this a proof that the dead will awake in an 

incorruptible state. In order to make it such proof, he assumes that 

Jesus was spiritual in nature when he came out of the tomb. Now, it 
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is altogether doubtful whether this assumption can be sustained. The 

contrary supposition appears much more probable.  

 

So far as Christ’s intercourse with his disciples, during the forty 

days, is concerned, there is nothing to countenance the idea of his 

having been glorified. His appearance and actions were those of a 

man in the flesh, with the single exception of his sudden appearances 

and disappearances, and these are referable to the action of Christ 

on the senses of his disciples, rather than to the peculiarity of his 

nature. He was “flesh and bone” (Luke 24:39), ate and drank, and 

held familiar intercourse, to which there was no obstacle in his 

personal appearance or condition.  

 

It was very different when Paul saw him while on his way to 

Damascus. A great light, above the light of the sun, shone round 

about him, blinding him, and felling him to the earth. In John 7:39, 

it is given as a reason why the spirit was not given at the certain time 

there spoken of, that “Jesus was not yet glorified.” Now the spirit 

was not given till the day of Pentecost, ten days after Christ’s 

ascension. Does it not follow that Christ was not glorified till his 

departure from earth? Why did ten days elapse after his ascension 

before the spirit was given, if he was glorified at his emergence from 

the grave of Joseph?  

 

He said, before he suffered, “If I go not away, the comforter (the 

spirit) will not come unto you.” It would appear from this, in 

connection with the statement quoted from John, that the “going 

away” of Christ and his glorification were synonymous. If so, he 

was not glorified till he ascended, and therefore, was at least forty 

days in the flesh after he came out of the grave. This conclusion is 

borne out by the types of the law. The highest token of the divine 

acceptance of a sin offering was consumption of the victim by the 

flashing forth of supernatural fire.  

 

Now, Christ was the anti-typical lamb slain, and the question is, 

how, and by whom was he presented in the anti-typical holiest of 

all—heaven itself (Heb. 9:24), to have the offering of his mortal 

body accepted and endorsed by the flashing forth of the spirit-fire 

upon him, to change him “in a moment, in the twinkling of an eye,” 

into a “life-giving spirit.”  
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The history of the case affords a simple answer; He ascended to the 

presence of the Father, both as the victim and the officiating priest, 

and when the offering was accepted and consumed by the out-

shedding of the spirit upon his substance, that is, when he was 

glorified, he transmitted the spirit to his disciples on the day of 

Pentecost. This is Peter’s account of it on the occasion: “Being by 

the right hand of God EXALTED, and having received of the Father 

the promise of the Holy Spirit, he hath shed forth this which ye now 

see and hear” (Acts 2:33).   

 

Again, when accounting to the wonder-stricken crowd for the 

miraculous cure of “a certain man, lame from his mother’s womb,” 

he says, “Why look ye so earnestly on us, as though by our own 

power, or holiness, we had made this man to walk? The God of 

Abraham, and of Isaac, and of Jacob, the God of our fathers HATH 

GLORIFIED HIS SON, JESUS” (Acts 3:12–13). From this, it would 

follow that Jesus was not glorified till after his ascension, and that 

therefore, our correspondent’s assumption, that he came forth from 

the grave in spiritual nature, is unfounded. 

 

But even supposing it were to be allowed that his assumption is 

correct, his argument is far from logical. The words he quotes from 

Paul, (“planted together in the likeness of his death,”) while they 

apply to the resurrection of Christ, do not apply to the resurrection 

of the saints This will be obvious on a moment’s consideration. Paul 

is talking of a resurrection likeness, antithetically to a death likeness. 

Now, when men are “planted together in the likeness of Christ’s 

death,” are they nailed to a cross? It would require that they should, 

before our correspondent’s argument could be allowed any weight, 

because he insists upon a literal construction of the resurrection 

likeness, and should therefore be prepared to accept a literal 

construction of the death likeness. No, men are not transfixed on a 

wooden cross when “planted together in the likeness of his death.” 

They are merely immersed in water; this is A LIKENESS, a 

resemblance to his death.  

 

What is the likeness of his resurrection, of which Paul is talking. He 

makes this point clear in the following words, found in the very 

place under consideration: “That like as Christ was raised-up by the 

glory of the Father, we also should walk in NEWNESS OF LIFE” (Rom. 

6:4). His argument is that as in immersion, we go through a likeness 
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of the death of Christ, so in our life subsequent to immersion, our 

life, morally, ought to be as new, in relation to former life, as 

Christ’s actual life, after glorification, was different from that which 

he had when in the flesh. “Knowing this that our old man is crucified 

with him, that the body of sin might be destroyed, that henceforth 

we should not serve sin ” (Rom. 6:6). 

 

4—“Blessed and holy is he that hath part in the first resurrection; 

on such, the second death hath no power (Rev. 20:6). Hence, says 

our correspondent, none of the wicked can be raised at that time. 

This appears to follow, but it does not follow. What is it to “have 

part in the first resurrection?” The word translated part is meros, and 

this is defined, by Parkhurst, to mean “a piece, part, portion, 

fellowship, lot,” &c., hence, to have part in the first resurrection, is 

to have a “piece, portion, fellowship, or lot,’ at the coming of Christ.  

 

There will be many at the judgment seat who will be dismissed 

without a “part, piece, portion, lot, or fellowship.” The King will 

refuse to own them. On such, the second death hath power, but on 

those who attain to the condition of things that John witnessed and 

described as “the first resurrection,”—viz. a living and reigning with 

Christ a thousand years—“the second death hath no power.” As 

Jesus says, “Neither can they die any more, for they are equal unto 

the angels.” 

 

But suppose we take our correspondent’s view, we should be 

committed to something which he is not prepared for,—viz. that the 

second death will prevail over everyone at the end of the thousand 

years, except those who have been immortalized at the 

commencement; and consequently that Christ’s work in abolishing 

death is to be limited to those who are raised at his coming; that is 

to say, that the thousand years’ reign is to pass away without any 

permanent result. Mankind are to be made happy under righteous 

and immortal rulers for a thousand years, and then enshrouded in the 

blackness of universal death! How is this, it may be asked. A 

moment’s reflection will show it.  

 

The argument is that to have a part in the first resurrection, is to be 

raised at the beginning of the thousand years, instead of the end. On 

such the second hath no power. If so, it hath power on all raised at 

the end of the thousand years. This does not follow, it may be said. 



18 

 

How can it be otherwise? If to have a part in the first resurrection 

means to rise at the beginning of the thousand years, and if the 

peculiar blessedness of that privilege is that the second death hath 

no power over those attaining to it, it is clear there can be no 

exemption from the second death at what would be considered, 

numerically, the second resurrection.  

 

On the other hand, if there is a class who will escape the second 

death at the end of the thousand years, or “second resurrection,” so 

considered, then there is no meaning in connecting this blessing with 

the “first resurrection” as its peculiar attribute. Either there is no 

resurrection to life at the end of the thousand years, or the 

blessedness of the “first resurrection” has reference to the fate of a 

class contemporaneous with itself. There is no escape from this. If 

there is an escape from the second death at the end of the thousand 

years, obviously the blessedness mentioned in connection with the 

“first resurrection” is not peculiar to it. The real fact is that there will 

be a class at the resurrection who will have no “part” in it. They will 

come forth, not “to the resurrection of life,” which is the first, (or 

chief, highest, best—see Lexicon), resurrection, but to “the 

resurrection of condemnation.” AT THAT TIME, many of them that 

sleep in the dust of the earth shall awake, some to everlasting life, 

and some to shame and everlasting contempt (Dan. 22:2). 

 

But the principal obstacle is found in the words, “The rest of the 

dead lived not again till the thousand years were finished.” This is 

assumed to apply to the unfaithful servants of Christ, but this is 

evidently a mistake, because at the time when that is developed 

which John styles the “first resurrection,”—viz. a living and 

reigning with Christ, the judgment which disposes of the unfaithful 

and rewards the worthy, is past. The “rest of the dead” cannot apply 

to the unfaithful amenable to the judgment seat of Christ, inasmuch 

as if they are to be raised at that time, their resurrection and 

condemnation are accomplished facts at the time when these words 

are used.  

 

If they apply to a specific class, it is a class not amenable to the 

judgment which Jesus brings to bear on His household, and a class 

undealt with until the general closing of the account between God 

and the human race at the close of the thousand years. Possibly it 

may refer to men like Nero, and others great in wickedness who are 
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unpunished in the present life, and who though outside of specific 

law to God, have acquired a degree of moral responsibility by 

external contact with divine things. Rejectors of the word, who do 

not come under law to Christ by belief and obedience, may be 

reserved till the close of the thousand years. It does not seem 

reasonable that those who put away the counsel of God from 

themselves should be passed over without judgment, and yet since 

they do not become constituents of the household of faith, their 

resurrection at the time when account is taken of that household 

would be inappropriate. May they not be dealt with at the end? This 

may be the significance of the language under consideration. It may 

have a more general meaning than this,—viz. that there is to be no 

further resurrection of dead people till the end of the kingdom; that 

though power to raise the dead is upon earth for a thousand years, it 

is not to be exercised till the close of that period.  

 

This would not necessarily mean that there are people left over from 

the present and previous dispensations, who will be called forth at 

the end of the thousand years. It may only be intended to teach, that 

the remainder of the dead divided from this dispensation by the 

advent, and related entirely to the dispensation of the kingdom, will 

not be dealt with till the close of the kingdom, when the resurrection 

will possibly be confined to those who live and die under the reign 

of Christ.  

 

All that it really proves is that there is to be a resurrection of dead 

people at the end of the thousand years, (and from the sequel of the 

chapter we learn that a class of these will enter into life). We cannot 

be certain whether its bearing is retrospective or prospective, 

whether it relates to people actually in death when the saints begin 

to reign, or to the dead comprehensively of whom a remainder will 

exist during all the thousand years. This much is certain, that it is 

not intended to teach, and as we have seen, does not teach, that there 

will be no resurrection of unjust at the coming of Christ. No one part 

of the Scriptures can violate the unequivocal testimony of the other 

parts. To admit the common interpretation of Rev. 20:6, would be 

to abandon the great doctrine of judgment with which the Scriptures 

(the New Testament, more particularly,) teem in an emphatic form. 

It would also necessitate the most violent and unnatural treatment of 

testimonies quoted in the course of these articles. 
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“For Ever and Ever.” 
 

By John Thomas 
 

In response to the salutation from the Deity manifested by spirit in Jesus 

Anointed, John, as the representative of earth’s future kings, ascribes to 

him as their Prince, “the glory and the supremacy during the Aions of the 

Aions.” In the English version, those words in italics are rendered “for 

ever and ever;” and represent to the Angio-Saxon mind the idea of 

unlimited futurity, commonly styled Eternity. This acceptation of the 

phrase leads to the conclusion, that the supremacy of Jesus as Prince-Priest 

and King of a priestly dominion on earth, is to be eternal; a notion which 

implies that sin and death are destined to obtain on this planet eternally. 

But this conclusion is altogether set aside by the teaching of the New 

Testament.  

 

In 1 Cor. 15:23, Paul lays down a certain order of future development; as, 

first, “they who are Christ’s, made alive in his presence;” second, “the 

End.” Between these two epochs there is a long interval, the duration of 

which Paul does not define; but, having notified the arrival of “the end,” 

he tells us what is to come to pass then. He says, that the kingdom that had 

been existing during said interval is to be “delivered up” to the Divine 

Father; and that this delivering up is consequent upon “all rule, authority, 

and power” having been “put down:” for the reign of the Son of man is 

decreed of Heaven to continue till this result shall be consummated. “He 

must reign Till he (the Father) have put all enemies under his feet”—Ps. 

8:6; 110:1. “The last enemy that shall be destroyed is death.” The Son, 

then, is to reign as the Father’s kings and priests, until death shall be 

abolished from the earth. This implies the previous extermination of sin; 

for death is the wages of sin; and wages are not paid where services are 

not rendered. 

 

We see, then, that the Son of man is not to reign as the majesty of a priestly 

kingdom after sin and death are rooted out; and be it remembered, that the 

kingdom the apocalypse exhibits is the dominion of the Father’s kings and 

priests. It contains but few hints of what is to be the order of things upon 

earth after “the End” indicated by Paul. The Melchizedec Kingdom of the 

Deity, subduing and reconciling terrestrial things to him, is the great theme 

of its visions and descriptions. When the end for which it will be 

established is accomplished, it will be delivered up, and then “the 

supremacy” of the Son, both in respect of “the Head” and “the Body,” in 

other words, of Jesus and his Brethren, will cease. An end will be put to it. 

During the long interval of a thousand years, the supremacy of the saints 

is decreed. For all that time, two classes will exist contemporaneously 
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upon earth—the world-rulers, incorruptible and deathless; and the subject-

world of nations, peccable and mortal. Flesh and blood cannot possess this 

Melchizedec or priestly kingdom. Jesus and the Saints alone can have it; 

so that while it continues, their supremacy must and will be upheld against 

all aspirations of the flesh. But when the time arrives for flesh and blood, 

or “corruption,” to be abolished from the earth; and for all its future 

inhabitants to become Elohim. or incorruptible and deathless beings, 

consubstantial with Deity; the Elohim of the previous thousand years will 

no longer be priests offering gifts and sacrifices for them to the Deity. The 

priestly supremacy will terminate with the cessation of the necessity which 

originated it; and the Deity by spirit will be the all things in them all. Thus, 

“when all things shall be subdued unto him (the Son), then shall the Son 

also himself be subject unto him (the Father) that put all things under him, 

that the Deity may be the all things in all.” 

 

Hence, John, who was in accord with Paul, did not ascribe an eternal 

supremacy to the Son, as taught by Anglo-Saxonism. He was not 

contemplating the position of Jesus in a postmillennial order of things; but 

his position in relation to the Millennial Dominion. In reference to this, he 

said, “to Him the glory and supremacy during the Aions of the Aions.” 

 

“For ever and ever,” or even its parallel in Daniel, “for ever, even for ever 

and ever,” are phrases, then, that do not indicate “eternity,” being used of 

things which are in their nature, or constitution, terminable. But we must 

look to the original, and see what can be made of that. In the text of the 

Apocalypse, the phrase is eis tous aionas ton aionon. This occurs fourteen 

times, and is uniformly rendered “for ever and ever,” except in chap. 1:18, 

where it is rendered evermore. In chap. 14:11, the definite article is 

omitted: the reading is, therefore, eis aionas aionon. 

 

Now, as the Apocalypse treats of the same subject as that revealed to 

Daniel in his seventh chapter, namely, the kingdom and conquests of the 

Saints, we ought to find the Chaldee original of this formula, so frequently 

occurrent in the New Testament. And this we do in the eighteenth verse of 

that chapter. In this, the time is specified how long the Saints shall possess 

the kingdom; the same kingdom that Daniel had told Nebuchadnezzar 

should “stand לעלמיא leahlmayyah, for Olahms”—chap. 2:44 :—“they 

shall possess the kingdom ad ahlmah, wead ahlahm ahlmaiyah, for an 

Ahlmah, even for an Ahlmah of Ahlmahs.” The Chaldee word ahlmah is 

identical with the Hebrew  עולם olahm; and is represented in the Greek by 

aiwv, though in etymology different. 

 

The Hebrew and Chaldee nouns are derived from the verb ahlam, “to hide, 

to conceal.” Hence an Olahm, in relation to time is a period hidden or 

concealed; hidden in the past, or concealed in the future. In prophecy, it 
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designates absolutely a certain period to exist; but without defining its 

beginning or ending. The kingdom belonging to the Saints of the Most 

High Ones (elyonin) is to “stand for hidden periods,” or olahms, 

comprised in one hidden period, or Olahm which must, therefore, be 

longer than all of them together. Hence this will be a Hidden Period of 

Hidden Periods, or an Olahm, even “an Olahm of Olahms.” I have a 

translation of Dan. 7:18 before me which renders the time the Saints are 

to possess the kingdom by the formula, “for eternity, even for eternity of 

eternity.” This, however, is a mere flourish, and no translation, and bears 

on the face of it proof that the inventor of the form knew nothing about the 

nature of the kingdom, nor the purpose for which it is to be established. 

As I have shown, the kingdom is not to continue eternally; so that the 

Saints cannot hold it for eternity; and as the scripture is true, they do not 

use the word here in the sense of ever and eternity. 

 

The duration of this Chaldee formula may be approximated from another 

direction. Thus, the kingdom the Saints are to take is the dominion of the 

lion, the bear, and the leopard, three of Daniel’s four beasts. They are 

utterly to destroy the fourth, but the political organizations represented by 

the other three, are to be continued in existence, but without sovereignty. 

While in existence, they are under the dominion of the Saints, whose 

administrations will not be superseded by other rulers. The existence of 

these organizations subjectively to the Saints is defined; and consequently, 

the duration of their holding of the kingdom is thereby defined likewise. 

In ch. 7:12, it says, “a prolonging in life was given the three beasts ad-

z’man we-iddan, during an appointed time and a set time.” This, then, is 

the duration of the Olahm, or Ahlmah, of the kingdom—a hidden period 

containing an appointed time and a set time.  

 

The Apocalypse has revealed the number of years contained in these kinds 

of time, in telling us how long the Saints are to reign with Christ after 

binding the Dragon; whose dominion at the appearing of Christ covers the 

territories of the polities symbolized by the three beasts. They are to reign 

thenceforth with him during a thousand years—Apoc. 20:6. The period 

consists of “a set time,” and “an appointed time.” A set time is indicated 

by iddan, which is equivalent to the Hebrew moaid, the word used in Gen. 

17:21, where it is said, “Sarah shall bear unto thee Isaac, at this set time in 

the next year.” This is, then, a period of gestation, which consists of 280 

days; a day for a year in symbolic time. This, deducted from 1,000, leaves 

720 years for the “appointed time;” or two times of 360 years each. Daniel 

did not discern “what, or what manner of time the Spirit of Christ which 

was in him did signify” by the z’man we-iddan, nor by the ahlmah of 

ahlmahs; but not so with ourselves,—for the Father has apocalypsed the 

solution in the thousand years. 
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The reader will, therefore, understand, that the prophets, under divine 

inspiration, predicted the development in a future remote from their day, 

of a period that should continue “for a season and a time.” They did not 

know when it should begin, nor what length of time was meant by the 

formula; and consequently, could not tell when it should come to an end: 

but that such a period should exist, and be of a very peculiar character, 

even most glorious to all the righteous who should be contemporary with 

it, they were all agreed, as is plainly to be seen in all their writings. “I 

heard,” says Daniel, “but I understood not; for the words were closed up 

and sealed till the time of the end.” For this reason, the period was called 

Olahm, or the Hidden; beyond which the prophets, and those instructed by 

them, did not often look. They saw it was terminable: and therefore if they 

spoke of anything not restricted to it, they would say, ad-olahm we-ad, 

“during the hidden period and beyond.” 

 

The promises made to Abraham and to David had especial reference to 

this Olahm; and the Apocalypse shows symbolically how the Olahm is to 

be introduced, and how the promises to those patriarchs are to be 

performed. Thus, the Spirit said to Abraham in regard to Canaan, “All the 

land which thou seest, to thee will I give it, and to thy seed ad-olahm, 

during a hidden period.” And again, reminding Israel of the same promise, 

He says by Jeremiah, “If ye thoroughly amend your ways and your doings 

… I will cause you to dwell in the land which I gave to your fathers l’min-

olahm we-ad olahm for from (the beginning of) the hidden period, and 

during the hidden period;” which in the Common Version is rendered “for 

ever and ever,” as though the Israelites were destined to be flesh and blood 

occupants of Canaan for eternity! 

 

The covenant made with David is styled by him in his last words, “a 

covenant of olahm.” In the Common Version this is rendered “an 

everlasting covenant;” but it ought to be termed “a covenant of the hidden 

period.” It was so styled, because it was to be established then; and as the 

subject-matter of this covenant is the throne symbolized in Apoc. 4, and 

the kingdom taken possession of by the Saints in ch. 11:15; Dan. 7:18, it 

is styled “a kingdom of Olahm, ” or the kingdom pertaining to the hidden 

period. 

 

The Mosaic Period was on Olahm; for, although the Israelites knew when 

it began, none of them, not even Jesus, nor the angels, knew when it would 

come to an end. This is proved by Mark 13:32. When the Mosaic Heaven 

and Earth should pass away, that olahm would be ended, as it was a.d. 72. 

In this long period of 1695 years, there were numerous lesser periods, as 

the jubilees, or periods of restitution, recurring every fifty years. Hence 

the Mosaic was an Olahm of Olahms, one long period containing many 

lesser ones. But this system of periods did not terminate in itself. It was 
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typical, or representative, of times and seasons belonging to the throne and 

kingdom of the saints. Thus, in Apoc. 14:1–5, we have the Pentecost in the 

Kingdom; in ver. 6, 7, the trumpet of the Jubilee sounding; and in verse 8–

11, the great and terrible day of national atonement, ultimating in the 

conquest of the nations, and their subjection to Israel’s Elohim for the 

olahm—Lev. 25:8–17, 39–46. Nor is this confined to the introduction of 

the olahm of the kingdom; there are periodically recurring olahms during 

all the thousand years, indicated by the observance of the Passover and 

Feast of Tabernacles to be observed by all nations—Ezek. 45:21; Zech. 

14:16–19. For this cause, therefore, the thousand years is called in Daniel 

“an Olahm, even an Olahm of Olahms; ” but by no means an eternity. 

 

Presuming, then, that the reader comprehends the matter thus far, I proceed 

to remark, that the Seventy Israelites who translated the prophets into 

Greek for the king of Egypt, substituted for olahm the word AION. But, 

although this does not express the same idea as olahm, it was about as 

good a word as they could select. It was indefinite; as indefinite as olahm; 

for it neither defined the beginning nor the end of the period it was chosen 

to represent. 

 

Aion is compounded of aei and on. The word aei is from ao, aeo, or aemi, 

signifying primarily, “to blow, to breathe;” secondly, “to live, to pass or 

spend time.” From this derivation aei would present the idea of a going 

on; and as a particle of time is expressive of that which is unlimited or 

undefined; “not so much that which cannot be bounded as that which is 

not bounded—which is not attempted to be defined, but is considered as 

going on, on, on.” Aei, therefore, alone, would not express the true idea of 

eternity, but only of time, whose end is not bounded by any specification. 

“This flowing word, indicative of passing time, must be connected with, 

and, as it were, anchored upon another of more stability, in order to give 

it any kind of fixedness.” This other word is on, the participle of that verb 

of existence which expresses, in its philosophical sense, the highest mode 

of being. One part of the compound word, then, is unconfined; the other, 

since on is of all tenses, altogether excludes the idea of time. Aion, then, is 

not time, long or short, bounded, or endless. Time is said to move in a 

circle, on account of its likeness to an Aion; hence an aion, and a cycle or 

circle, are analogous. It is therefore used in the indefinite sense of life, 

existence, or state of being. Thus, that end which contains the period of 

each existence is called is aion. The aion of man is threescore years and 

ten; while the aion of Deity is “from everlasting to everlasting.” It is, 

therefore, a course of time, aei, circling around, wv, being; the circling 

depending upon the nature of the being circled. Hence, Deity being 

essentially life, the circling of time can never cease in relation to him; but 

priesthood and man being essentially terminable, the circling of time 
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around them cannot always continue. The diameters of their aions may be 

measured by their continuance. 

 

“The Aions of the Aions” in the places cited, are the period of the 

apocalyptic reign, which is a priestly administration “after the Order of 

Melchizedec;” and therefore, of necessity, not eternal. 

 

Aristotle, whose mother tongue was Greek, says, that “the period of each 

existence is its aion.” The thousand years is therefore the Aion of the 

Melchizedec Reign, containing aions or cycles within itself, in which 

Jesus, anointed with the Seven Spirits, will have, and bear the glory, and 

exercise the supreme authority in the midst of his associates, over the 

nations of the earth to its utmost bounds. 

 

But in the mythology of the heathen, the heaven of their vain imagination, 

which they placed somewhere above the atmospheric firmament, and 

having for its supposed existences the gods of “High Olympus,” and the 

ghosts of Elysium—was an Aion, and so entitled: and as its presumed 

existences were regarded as of infinite duration, this aion with them was 

eternity. Hence, also, those styling themselves “members of the church,” 

whose minds are traditionally imbued with the vain philosophy of the 

Greeks, believe in the Aion of the heathen, styling it “heaven beyond the 

skies,” whose existences they allege are the ideas they call “God,” “Jesus,” 

“angels” evolved from the souls of infants, ghosts of departed saints, etc. 

This they call eternity—the Pago-Greek and Latin, the Catholic, Papal, 

and Protestant Eternity: and as the last three have had the translation of the 

scriptures under their control, and know nothing of any other Aion than an 

imaginary super atmospheric eternity, they almost universally render eis 

ton Aiona, and its kindred forms, by “for ever,” and “for ever, even for 

ever and ever;” and adjectively, by “eternal.” 

 

Now, to simplify this matter as much as possible, I have constructed the 

following diagram, which will perhaps enable the reader to comprehend 

more easily the explanation we have presented of the scripture Olahms and 

Aions. 

 

 
The Aion of Sin and Death, 7000 Years 
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In this diagram, the parallelogram a b c d represents a period of 7000 years 

from the Creation until “the End,” when the Son delivers up the kingdom 

to the Divine Father; and Death is abolished. It is the period during which 

sin and death exist on earth, and contains three Aions and four Intervals. 

The aions are indicated by circular lines; and the intervals of time elapsing 

from the end of one aion to the beginning of a subsequent one, by parallel 

lines. The perpendicular line a c indicates the Era of the Creation. The 

parallel lines between it and the first circle, represent the time that elapsed 

to The Fall. 

 

The first circle represents the Antediluvian Olahm, or Aion; and the 

figures in its diameter indicate that it terminated 1656 years from the 

Creation by the Flood. 

 

The second interval, or space between the first and second circles, 

represents the period from the Flood to the typical confirmation of the 

Covenant of the land with Abraham, a duration of 377 years. 

 

The second circle has a crescentic prefix on the left. In the crescent are the 

figures 430, which denote that it represents a period of that number of 

years from the confirmation of the Land Covenant to the night on which 

the Twelve Tribes left Egypt for the purpose of taking possession of it. 

 

The circle itself represents a duration of 1695 years, which terminated at 

the burning of the Temple by the Romans. This was the Mosaic Aion: and 

commenced at the baptism of Israel into Moses in the cloud and in the Red 

Sea—1 Cor. 10:1. The circle and its prefix enclose the whole period of 

430 + 1695 = 2125 years; it embraced the aiones kai geneas, the Aions 

and Generations; and may therefore be termed the Abrahamo-Mosaic 

Aion, which, having waxed old, vanished away in blood and fire and vapor 

of smoke—Heb. 8:13; Acts 2:19. 

 

The third interval, which lies between the second and third circles of the 

diagram, indicates the series of years which has already elapsed since the 

destruction of Jerusalem, and may yet elapse to the apocalypse of the Sons 

of the Deity in power and great glory to restore the kingdom again to Israel, 

an event which marks the commencement of the Regeneration. We have 

defined this interval by 1796 years from the destruction of the Holy City 

in the Vulg. Era 70. By the end of this period “the kingdoms of the World” 

will be about to become the kingdoms “of the Lord and of his Anointed; 

and he shall reign during the Aions of the aions” Rev. 11:15; the same 

phrase as in ch. 1:6. The end of this long period of 1796 years will 

terminate in the Vulg. Era 1864. About this epoch will begin as we believe, 

the wonders that are to introduce a thorough and complete revolution of 
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human affairs, the representation of which enters largely into the scenes of 

the Apocalypse. 

 

The third circle of the diagram has also a crescentic prefix on the left, only 

smaller than the preceding. I have made it smaller because it represents a 

shorter period—only 40 years, styled in the Apocalypse “the Hour of 

Judgment.” It is the antitype to the 40 years in the wilderness, and the Aion 

of the Sickles (Rev. 14:14–20) introductory to the third circle, whose 

diameter is 1000 years. This is “the Aions of the aions,” which are referred 

to thirteen times in the Apocalypse. It may be styled the Abrahamo-

Messianic Cycle, because in it is fully displayed the covenant with 

Abraham concerning Messiah, Israel, and the Nations. This cycle of aions 

is “the Day of Christ,” which Abraham, who walked by faith, rejoiced in 

foreseeing. It is commonly called “the Millennium,” because of its 

continuance mille anni, a 1000 years. To this circle belong to xulon tes 

zoes, “the Wood of the Life,” and the New Jerusalem. The Gospel treats 

of this aion, because it is the Aion of the kingdom, and styled by Paul “the 

Aion to Come”—Heb. 6:5. No one has ever heard the gospel who is 

ignorant of the doctrine concerning this Aion—the cycle enclosing the 

hope of all the faithful of patriarchal and Mosaic times. It ends about the 

Annus Mundi 6994. 

 

The fourth interval of the diagram represents the “Little Season,” which 

intervenes between the termination of the 1000 years and the end of the 

7000 years of the parallelogram. It is the brief period referred to in Rev. 

20:3, 7, 8, in which the Dragon-power revives, and, as the Seed of the Old 

Serpent, contends once more with the Seed of the Woman for supreme 

authority over the earth. How long after the end of A.M. 7000 the contest 

may continue, is not apocalypsed. It will terminate, however, in the 

suppression of the rebellion, and the restoration of Yahweh’s sovereignty 

throughout the earth. It is at this crisis that Sin, and “Death the wages of 

Sin,” are finally abolished, with “every curse.” 

 

The perpendicular line b d indicates the end of the 7000 years from the 

Creation. 

 

The fourth circle of the diagram represents ad. This monosyllable signifies 

“beyond,” and is part of the form of works, lai-Olahm wah-Ed, so 

frequently used in Moses and the prophets in speaking of Messiah’s aion 

and Beyond. It is the Aion of the New Things to be created by the Eternal 

Power, when the 7000 years shall have passed away—Rev. 21:5. Of the 

duration of this the Apocalypse says nothing. It may or it may not be 

boundless, but this we cannot tell. Whatever may be its constitution, of 

this we are certain, that sin, curse, and death will have no more place in 
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the earth, or the nature of its inhabitants. Its circling will be around 

incorruptibility and life. 

 

Messiah the Prince. 
By bro. Sully 

 
Further, in the book of Daniel we read of “Messiah the Prince.” The word 

Messiah is an anglicized Hebrew word signifying “The Anointed,” just as 

the word Christ is also an anglicized Greek word, having the same 

signification (John 1:41.) Thus of “Messiah” the Prince, we read: 

Seventy weeks are determined upon thy people and upon thy holy 

city, to finish the transgression, and to make an end of sins, and to 

make reconciliation for iniquity, and to bring in everlasting 

righteousness, and to seal up the vision and prophecy (or prophet) and 

to anoint the most Holy. 

 

Know therefore and understand, that from the going forth of the 

commandment to restore and to build Jerusalem unto the Messiah, 

the Prince shall be seven weeks, and three score and two weeks: the 

street shall be built again, and the wall, even in troublous times. 

 

And after three score and two weeks shall Messiah be cut off, but not 

for himself: and the people of the prince that shall come shall destroy 

the city and the sanctuary; and the end thereof shall be with a flood, 

and unto the end of the war desolations are determined (Daniel 9:24–

26). 

 

Now history testifies that the Holy Child Jesus appeared among men at the 

time mentioned; that he was anointed and thus became the Messiah; that 

he was cut off for the salvation of His people (Luke 1:77; 2:35), but nothing 

in him worthy of death (Dan. 9:26), because he was not a sinner (Heb. 

7:26): thus was reconciliation for iniquity accomplished (Isa. 53:5, 10, 2); 

the most Holy was anointed (Luke 1. 35; Matt. 3:13–17), and the 

foundation laid for everlasting righteousness. All this shows that Jesus, 

The Messiah, is The Prince. He is the Davidic King, or beloved shepherd 

mentioned in Ezekiel 37:24, 25, who is to reign over Israel for ever. This 

conclusion is supported by the title under which Jesus delivered His last 

message to the disciples. Thus we read: 

Jesus Christ, the faithful witness, the first born of the dead, and The 

Prince of the Kings of the earth (Rev. 1:5). 

 

Here the title prince assumes a distinction differing from its signification 

in this country where a prince is but the son of the reigning monarch, 

having no kingly or governmental power, but is a subject of the Kingdom 



29 

 

or Empire. The term prince assumed by Jesus ranks higher than the title of 

any other potentate. 

 

Further, Jesus is spoken of as the Prince of Life (Acts 3:15) in such a 

distinctive manner as to exalt the term prince above all other titles 

descriptive of kingship or rulership, thus: 

Thou hast given him power over all flesh, that he should give eternal 

life to as many as thou hast given him (John 17:2). 

 

For as the Father raiseth up the dead, and quickeneth them, even so 

the Son quickeneth whom he will (Ibid. v. verse 21). 

 

As the Father hath life in Himself, even so gave He to the Son also to 

have life in himself (Ibid. verse 26). 

 

These passages demonstrate that Jesus, the “Prince of Life,” is invested by 

the Father with supreme authority. The title Prince, therefore, is indicative 

of absolute supremacy, as pointedly expressed by the Apostle Peter, thus: 

Him hath God exalted with His right hand to be a Prince and a Saviour 

(Acts 5:31). 

 

Memorial Service in the Eastern Court. 
This Prince is to sit and “eat bread” In the outer court buildings on the east. 

But why is such an extensive palace set apart for his use? The answer will 

be found by referring to a promise given by Jesus Christ to the twelve just 

before he suffered. That promise will also confirm the conclusion that the 

crucified one is the Prince. Thus we read: 

He (Jesus) took the cup, and gave thanks, and gave to them, saying, 

Drink ye all of it: for this is my blood of the New Testament, which 

is shed for many for the remission of sins. But I say unto you, I will 

not drink henceforth of this fruit of the vine until that day when I 

drink it new with you in my Father’s Kingdom (Matt. 26:27–29). 

 

That promise is a pledge still awaiting redemption. Many others are 

interested in that pledge. From the day when the twelve assembled in an 

upper room to eat the passover many disciples have obeyed the command 

to eat bread and drink wine (1st Cor. 11:26) in memory of their Lord. They 

have partaken of the cup and broken bread in remembrance of him, fully 

believing that they will at the time appointed for his return partake of the 

same emblems in his presence. That pledge has cheered their heart and 

strengthened their faith. Their faithful anticipations will be realized, for it 

is written: 

Blessed are they which are called unto the marriage supper of the 

Lamb (Apoc. 19:9). 
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Blessed is he that shall eat bread in the kingdom of God (Luke 14:15). 

 

They shall come from the east, and from the west, and from the north, 

and from the south, and shall sit down in the kingdom of God (Luke 

13:29). 

 

It will be readily understood that when Christ and his innumerable brethren 

(Luke 8:19–21; Apoc. 5. 9–11) attend upon this ordinance that a large 

place will be required for the service. Here it may be premised that the 

eastern outer court and its buildings are the magnificent sanctuary 

provided for the fulfilment of the pledge, and where Jesus of Nazareth, 

according to his own words, will “gird himself and make his faithful 

servants sit down to meat and serve them” (Luke 12:37)—a consummation 

little dreamt of by those who heard the prediction. 

 

Passover Re-instituted. 
The Prince not only partakes of bread and wine with his disciples as a 

memorial of his own sacrifice and their deliverance from death, but the 

passing-over of sin is to be further memorialized by the reinstitution of 

“the passover,” as foretold by Jesus when observing the passover just 

before his crucifixion. Thus we read: 

With desire I have desired to eat this passover with you before I 

suffer. For I say unto you. I will not any more eat thereof until it be 

fulfilled in the Kingdom of God (Luke 21:15–16). 

 

Here it should be particularly noted that Jesus ate of the passover lamb 

with his disciples before he instituted the ordinance by which he is now 

remembered. The significance of Jesus partaking of the sacrificial lamb 

which typified his own crucifixion as the Lamb of God can only be 

exceeded by the significance of the promise to again eat of this passover 

in the kingdom of God. According to Ezekiel, it is “the prince” who re-

institutes the passover. Thus we read: 

And it shall be the prince’s part … to make reconciliation for the 

house of Israel (Ezek. 45:17). 

 

In the first month, in the fourteenth day of the month, ye shall have 

the passover, a feast of seven days; unleavened bread shall be eaten. 

And upon that day shall the prince prepare for himself and for all the 

people of the land a bullock for a sin offering (Ibid. verses 21, 22). 

 

Since Jesus, the Anointed, is the one mediator between God and man he 

must be the Prince who makes reconciliation for the house of Israel. Now, 

long ago in the days of his flesh, Jesus offered the one sacrifice for sins 

(Heb. 10:12, 14) by which eternal life may be bestowed, but this self-

sacrifice did not effect deliverance for the nation of Israel, although he is 
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styled “the repairer of the breach” (Isa. 58:12) and the one through whom 

Jacob will be re-gathered (Isa. 49:1–5: Luke 1:31–33). In recognition of 

this deliverance, and the passing over of their sins, from day to day as the 

Prince may require the people of the land must bring the oblation specified 

in chapters forty-five and forty-six, and the Prince, as head of Israel, takes 

part in these offerings. 

 

The observance of this passover is a very beautiful and necessary provision 

when the time comes for the “restitution of all things which God hath 

spoken by the mouth of all His holy prophets since the world began” (Acts 

3:20–21).  Israel after the flesh who beforetime have wandered “without a 

King, without a Prince, and without a sacrifice” (Hosea 3:4, 5) will need 

to be reminded of their deliverance by this means. The sons of the stranger 

also “who join themselves unto the Lord to serve Him” will be made 

“joyful in the House of Prayer” for all people, and their sacrifices must 

also be accepted upon His altar (Isa. 56:6–7). Accordingly Ezekiel speaks 

of the passover service extending over seven days from the fourteenth day 

of the first month, and again on the fifteenth day of the seventh month 

there is to be a like feast for seven days. All who assemble in the Temple 

are to take part in these passover celebrations, but since no mortal man is 

permitted to “draw near” (see Sub-Section III. pp. 72–78 ante) or officiate 

as priest, all these offerings must be made by, or through, The Prince, as 

the one Mediator between God and man. The position of the Prince and 

the people during the celebration of these feasts is defined thus: 

The gate of the inner court that looketh toward the east shall be shut 

the six working days; but on the Sabbath it shall be opened, and in 

the day of the new moon it shall be opened. And the Prince shall enter 

by the way of the porch of that gate without, and shall stand by the 

post of the gate, and the priest shall prepare his burnt offering and his 

peace offerings, and he shall worship at the threshold of the gate; then 

he shall go forth; but the gate shall not be shut until the evening. 

Likewise the people of the land shall worship at the door of this gate 

before the Lord in the sabbaths and in the new moons (Chap. 46:1–

3). 

 

But when the people of the land shall come before the Lord in the 

solemn feasts, he that entereth in by the way of the north gate to 

worship shall go out by the way of the south gate; and he that entereth 

by the way of the south gate shall go forth by the way of the north 

gate; he shall not return by the way of the gate whereby he came in, 

but shall go forth over against it (Chap.46:9). 

 

And the prince, when they (the people) go in, shall go in, in the midst 

of them; and when they go forth, they shall go forth (Chap. 46:10). 
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Compare these verses with the above edict respecting the closing of the 

eastern outer gate after the glory of the Lord enters the House through it 

(Ch. 44:1, 2); note also the ordinances requiring the Prince to stand at the 

posts of the gate and the way in which the people enter the house of prayer 

for worship (vv. 1–3, 9–10). Thus we find that the Prince goes into the 

precincts of the outer court on the eastern side through the inner court 

gates, and not from the outer court gate which, as already explained, is 

closed after the entry into the Temple of the glory of the Lord. 

 

Accordingly the representatives of the Prince stand at the gates of the inner 

court to worship there while the offering is made upon the altar. The 

people also assemble before the entrance at this gate for the same purpose. 

The significance of verse ten is obscured in the A.V., but to some extent 

more clearly expressed in the R.V. by the introduction of the word “they.” 

The verse may read thus: 

And the prince in the midst of them, in their going in, shall go in; and 

in their departing, they shall depart. 

 

This implies a plurality of individuals in association with the Prince which 

can only be explained by the recognition of the fact that the princely 

community comprises the Lord of Glory and his brethren who officiate in 

the manner described in these verses. 

 

For Jesus Christ as prince to take part with his people in such offerings 

seems almost impossible to those who are misled by prejudice arising out 

of traditional theology. The idea of an immortalized Son of God being 

charged with any such business is to them inconceivable. They also may 

feel equally shocked at the idea of Jesus returning to the earth, and “eating 

bread and drinking wine.” Yet we have seen that Jesus will do this in the 

kingdom of God, because the pledged word of Jesus cannot be gainsaid. 

Accepting his evidence, than which there can be no greater, the Lord Jesus 

will again eat of the passover lamb which is to be offered by himself as 

Prince over Israel. 

 

The Prince and his immense retinue (Jesus and his disciples) may take 

their places in the extensive range of buildings on the eastern side, filling 

its galleries and overspreading its court. The people of the land, also an 

immense multitude, assemble in the four triangular corners of the inner 

court, ranged in close, but not crowded companies. From right to left, 

extending around the three mile circuit, they fill the spaces allotted to them 

before the “door” of the eastern inner gate, and offer worship through the 

Lord of glory. 
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When the people thus assemble before the east gate, they assemble in the 

presence of the Prince, as Yahweh, to whom they render worship. 

Accordingly it is written: 

Everyone … shall go up from year to year to worship the King, the 

Lord (Yahweh) of Hosts, and to keep the feast of tabernacles (Zech. 

14:16). 

 

The identification of Yahweh with the Prince, and the statement that the 

Prince’s offering is made unto the Lord (Yahweh) may appear 

incongruous, as though Yahweh offered to Yahweh; but there is no such 

incongruity when the signification of the term Yahweh is understood, and 

when it is remembered that the altar before which the offering is presented 

represents the Almighty increate, the Author of all. Regarding this phase 

of the subject, the subjoined remarks are appropriate: 

“The aspect of a Prince who eating bread before Yahweh and yet is 

the Yahweh appears complex but without confusion, just as it was in 

the days of his flesh when Jesus was at once the door and the 

shepherd who entered the door (John 10:1–17); the offering and the 

priest (Heb. 9:11–14), the Sacrifice and the Altar (Heb. 10:10 ; 12:10 

; Psa. 118:27). So hereafter when the Father is revealed on the earth 

in the Son, that Son, although then Yahweh (manifestation of the 

Father) offereth to the Father who is still memorialized by the term 

Yahweh, “He who will be.” The Lord Jesus now is an immortal 

manifestation of the Father, yet as Prince in the Temple, worships the 

Father from whom he proceeded. He eats passover bread before 

Yahweh then, just as he ate the passover before he suffered, 

representative of that true bread of life which he was. In the future it 

will be a retrospective memorial of the same divine gift.  Indeed the 

requisition is highly instructive, viz., that the Prince of the Kings 

should keep before them, and before all people of the earth, the un-

alterable fact that he himself was once a mortal man though sinless—

a man like themselves needing redemption from death. The same 

necessity arises for this man to offer a bullock, as it was necessary for 

him, though keeping perfectly the Mosaic law, to be baptized for 

remission of sins (Matt. 3:14–15) in order that he might, as he himself 

said, “fulfil all righteousness.” 

 

These ordinances show that the creatures of the Father’s power will 

recognise the supremacy of the one who is the author of their being. Unless 

there was some ordinance to serve this purpose the Prince might be looked 

upon as very God. At the end of the millennial age there will be no need 

for such a reminder, for it is written: 

Then cometh the end, when he shall have delivered up the kingdom 

to God, even the Father: when he shall have put down all rule and all 

authority and power.  For he must reign, till he hath put all enemies 
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under his feet. The last enemy that shall be destroyed is death.  For 

he shall put all things under his feet. But when he saith all things are 

put under him, it is manifest that he (the Father) is excepted, which 

did put all things under him.  And when all things shall be subdued 

unto him, then shall the Son also himself be subject unto him that put 

all things under him, that God may be all in all (1st Cor. 15:24–28). 

 

Daniel’s Visions a Divine Unveiling  

of the Future 
 

By Dr. John Thomas 
 
IN the seventh of Daniel the holy ones execute judgment upon the Beasts. 

The holy ones are styled “the saints” in the common version. The word 

saint truly signifies a holy one; but it has been so misapplied by the 

Gentiles that I have preferred the latter, as keeping before the mind the 

saying, that “without holiness no man shall see the Lord.” 

 

The holy ones take the kingdom which is then given to the people of the 

holy ones. These are the Twelve Tribes of Israel, who, under the 

government of the holy ones, possess “the kingdom and dominion, and the 

greatness of the kingdom under the whole heaven.” They possess these in 

the sense in which a nation is said to possess such things, while at the same 

time it is only the princes and rulers of the nation who possess the glory, 

honour, majesty, and high offices of the kingdom. The holy ones and their 

Head the Most Holy Prince will possess these with immortality, which 

pertains to them exclusively; while the Israelites who constitute “the 

people,” or subjects of the kingdom, will stand related to the holy ones as 

the subjects of all other nations do to the nobility and government of their 

kingdoms; but with this exception that, whereas the subjects and rulers of 

kingdoms hitherto existing in the world have been all mortal, and therefore 

under the necessity of leaving their houses, dignities, and power to other 

people, or successors, the princes of the kingdom of the Deity in the Holy 

Land will be deathless, but the subjects thereof mortal. 

 

The possessing of the kingdom and dominion and their greatness under the 

whole heaven of the four beasts by Israel is predicted in Mic. 2:12; 4:6; 

Zeph. 3:14–20; Zech. 2:10–12; Zech. 8:3–8, 22, 23; Nos. 1. and 2.; Ezek. 

37:22, 25. 

 

From these testimonies it is evident that a kingdom consisting of the 

twelve United Tribes of Israel is to be established in the Holy Land under 

a king high in the favour of the Ancient of Days; and that when it exists it 
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will have the ascendancy in the world, and be celebrated for the fame and 

glory of its people among all nations. It is clear also that the 

accomplishment of these predictions will settle all controversies about the 

“Holy Places,” and be a quietus to all “Eastern Questions.” The reduction 

of the promises of Deity to accomplished facts must be the extinction, not 

only of the Ottoman, but of all the governments and powers of Europe and 

Asia; and the substitution of the Israelitish Dominion in their place when 

Israel shall be Yahweh’s first-born among the nations of the coming age. 

Being the body of this kingdom, whose founders are the High Ones, and 

its rulers and princes their holy ones, the people of the holy ones are the 

constituents, or commonalty, of the body, even the twelve tribes of Israel, 

the nation of Yahweh. 

 

The Holy Ones that slay the Græco-Roman Dragon, destroy its body in the 

burning flame of their power, and take away the dominion of the Lion-

Man, Bear, and Leopard, are persons who have attained to immortality as 

a part of the reward promised in the gospel of the kingdom to all “who 

walk in the steps of the faith of Abraham,” whose faith was made perfect 

by his works (Rom. 4:12; James 2:22). That they are immortals is evident, 

from it being affirmed of them that they possess the kingdom forever, 

which those only can do who are deathless. These immortals are called 

holy ones, because they attain to immortality on account of their previous 

holiness, “without which no one can see the Lord;” that is, the High Ones 

of the vision. From this a very interesting question arises, namely: What 

did their holiness consist in that gave them acceptance with the High 

Ones? This is a question answered in the following words by the Spirit of 

God:—“The saints are they who keep the commandments of Deity, and 

the faith of Jesus” (Rev. 14:12). Hence, it is written, “Blessed are they that 

do his commandments, that they may have right to the tree of life, and may 

enter in through the gates into the city”: that is, that they may have right 

to immortality, and may enter into the kingdom by resurrection to 

everlasting life” (Rev. 22:14). 

 

There is nothing in the seventh of Daniel from which can be ascertained 

the length of time during which Assyria, Persia and Egypt, the southern 

head of the Leopard, shall continue distinct nationalities after the taking 

away of their dominions by the holy ones. The sentence concerning them 

is, that “a prolonging in life shall be given them for a season and time.” 

Now we learn from the Scriptures that there is a time when national 

distinctions among mankind shall have an end; a season and time cannot 

therefore be interminable. The reign of the holy ones is to be for an age, 

even for the age of ages. This age is of coëqual duration with the season 

and time, and co-terminus with it in the age of ages. In the season-and-

time age, then, Assyria, Persia, and Egypt are dominionless, while the holy 

ones are kings “under the whole heaven” of the kingdom of men. But when 
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the season and time end at the time of the opening of the period beyond 

the age of ages, what then? Paul informs us that at the end the Son of Man 

shall deliver up the kingdom to the Father, or Ancient of Days, having by 

that time put down all rule, and all authority, and power: for he must reign 

till he has put all enemies under his feet. And when all things shall be 

subdued unto him, then shall the Son also himself be subject to the Ancient 

of Days who puts all things under him, that God may be the all things in 

all (1 Cor. 15:24). It is evident, then, from this, that the kingdom and 

dominion are not to continue unchanged interminably; but that when the 

time comes to abolish death from the earth, that abolition will necessitate 

a change in the constitution of the world. The reign of the Son of Man and 

his holy companions over nations of mortal men is therefore limited by 

that necessity. If, then, we can find a revelation of how long they are to 

reign, we shall have ascertained the duration of the season and time. This 

matter was revealed to John in Patmos. He tells us that he saw one descend 

from heaven and bind the Dragon, so that that power could not injuriously 

affect the nations for 1,000 years; and that coëvally with that period he 

saw persons occupying thrones who reigned with Christ as the priests of 

God (Rev. 20:1–6). 

 

A season and time, then, is 1,000 years, or two times of 360 years each; 

and a set time of 280 years; or nine months and ten days of years, 280 days 

being a set time, or period of gestation (Gen. 21:2). For this season and 

time of 1,000 years the holy ones possess the world as theirs. At the end 

of that time, sin being eradicated, death is abolished, and their priesthood 

necessarily ceases. They therefore reign no more as priests; but the Deity 

is all things in all the dwellers upon the earth. 

 

No More Sea 
 

“And the sea is no more”. 

 

The sea referred to in this oracle is that Apocalyptic confluence of “many 

waters,” or “peoples, and multitudes, and nations, and tongues,” a restless, 

troubled sea, whose waters cast up mire and dirt (Isa. 57:20), out of which 

the dominions arose represented by the Beast with seven heads and ten 

horns, which was turned into “a Lake of Fire burning with brimstone”, 

when mingled with fire; and which became “before the throne, a sea 

transparent like to crystal” when the Saints stand upon it as conquerors, 

celebrating their victory over the beast and his Image, and over his sign, 

and the number of his name; and singing the song of Moses and the Lamb 

(ch. 4:6; 15:2). For a thousand years this sea of flesh and blood continues 

transparent as crystal, and unruffled by the tempests of human passion, 

ambition, and wickedness. In all this period the sea of nations is calm; and 
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“every creature in the sea, saith, Blessing, and honor, and glory, and 

power, be to him that sitteth upon the throne, and unto the Lamb for the 

aions of the aions” (ch. 5:13). Being “blessed in Abraham and his Seed,” 

they have access to the healing leaves of the Tree of Life, which breathe 

forth an odor, or savor, of life unto life (2 Cor. 2:15, 16) by which 

multitudes of them “are being saved”—ta ethne ton sozomenon ch. 21:24; 

22:2. 

 

But flesh and blood, or Sin’s flesh, is radically bad. When Paul subjected 

the nature he possessed in common with all the race of men, to an 

enlightened scrutiny, he declared that “in his flesh dwelt no good thing”. 

He felt that he bore about a loathsome, leprous, nature, which he styled “a 

vile body;” so that it caused him to exclaim, “O wretched man that I am! 

who shall deliver me from this body of death?” (Rom. 7:18, 24; Phil. 3:21). 

Such a nature is incurable. It is essentially turbulent, rebellious, and prone 

to evil; and can only be controlled by the power of Divine principles, or 

an iron despotism. When either of these are relaxed, it becomes 

presumptuous, and hostile to authority in doctrine and government. 

Nations that in the beginning of the Millennial Aion had been “joined to 

Yahweh and became his people,” will be represented in the end of that 

Aion, by a generation practically unacquainted with the torment of the 

judgment hour, when their sea was mingled with fire. Seducers will arise 

among them, and lead them into revolt. This creates a crisis, in which flesh 

and blood nations are annihilated; and caused to cease for ever from the 

earth: whereby is at length fulfilled the saying addressed to Israel in Jer. 

30:11, “though I make a full end of all nations whither I have scattered 

thee, yet will I not make a full end of thee”. When this full end is made, 

the immortal inhabitants of the earth will be able to say, in the words of 

this prophecy, “the sea is no more”. 

 

When the sea of nations, then, is made a full end of, but one nation remains 

the eternal occupant of the earth. Flesh and blood having been abolished 

in the destruction of “the last enemy Death,” that one nation must be a 

nation of immortals. It continues eternally a Body Politic under the 

sovereignty of the Lord Jesus Christ and the Saints; for the promise 

concerning him is, “He shall be great, and shall be called the Son of the 

Highest; and Yahweh Elohim shall give unto him the throne of his father 

David; and he shall reign over the House of Jacob for ever; and of his 

kingdom there shall be no end” (Luke 1:32, 33). David understood the 

promise made to him as well as to Mary in this sense; for Yahweh said to 

him, “I will make his throne as the days of the heavens. His throne shall 

endure as the sun before me, it shall be established for ever as the moon, 

and as a faithful witness in the heaven” (Psa. 89:29, 36, 37). Hence, the 

Body Politic will be an everlasting Israelitish kingdom, all the subjects of 

which will be incorruptible and deathless; and its Kings and Princes, the 
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glorious immortals who had already twice conquered the world, and 

between their conquests, ruled it for a thousand years. 

 

But, in view of this, what becomes of Paul’s saying in 1 Cor. 15:24, “then 

cometh the end, when Christ shall have delivered up the kingdom to the 

Deity, even the Father?” There is no contradiction between Paul, Gabriel, 

and David. The delivering up is in the sense of that “subjection,” or 

subordination, to the Father, implied in the abolition of Mediatorship. 

Hitherto, no one could have access to the Father, but through the Son; for 

“the Father judgeth no man, but hath committed all judgment to the Son; 

because he is a son of man” (John 5:22, 27). But, when “the sea is no 

more;” when there cease to be men of flesh and blood upon the earth, this 

reason ceases to have any force. The Father resumes His position of direct 

relation to all, seeing that he is then “the all things in all”, the dwellers 

upon earth, who are spirit, or consubstantial with Himself. The delivering 

up is the change of the constitution of things, made necessary by the 

destruction of the Devil and his works—the destruction of Sin’s flesh and 

all pertaining to it. If there had been no sin, there would have been no 

Mediatorship. Man could always have stood naked in the presence of his 

Maker without being ashamed. But when “the sea is no more,” the breach 

between the Deity and man is thoroughly and completely repaired; and the 

kingdom is placed under a new constitution, or heaven and earth, suited to 

the altered condition of the world. There being no more judgments to 

execute, nor gifts and sacrifices to offer for ignorant and erring mortals, 

the High Priesthood of the Melchisedec Order is vacated, and the priestly 

office of the Saints abolished; while pre-eminence of rank is continued to 

them and the Captain of their salvation, as long as the sun and the moon 

endure. 

 

QUESTIONS ANSWERED: 

 
ONLY A THOUSAND YEARS 

 

O. T.—If the kingdom were to last only a thousand years, it might be open 

to your remark about its comparing poorly with the “endless bliss” of 

sectarian theology. But the matter stands not so. Though there will be a 

thousand years’ reign, the kingdom will last for ever in the absolute sense. 

“Of his kingdom, there shall be no end” (Luke 1:33). The “thousand years” 

only measures the period by which the world will be raised from its present 

state of evil to a state in which there will be no death. This transition 

requires and is effected by the machinery of the thousand years. Jesus, as 

the supreme pontiff, reigning in the joint capacity of king and priest on the 

throne of David, assisted by the hierarchy of his glorified people, who shall 
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be his representatives and the channels of his power in all the earth, will 

effectually develop for universal man those conditions of temporal well-

being and social harmony, that will admit the full play of the spiritual 

forces that will then be set in motion. Enlightenment and obedience will 

quickly become the order of the day, and by the close of the thousand 

years, millions will have become the prepared and accepted candidates for 

eternal life. This is the great work of the kingdom of the thousand years; 

and it is to this that men and women are now invited by the gospel—to 

become the reformers of the world, under Christ, in the age to come. 

 

When the work is finished, and the earth populated with a glorified race, 

the kingdom will enter upon a higher and eternal phase. “Then shall the 

Son also himself be subject unto Him that put all under him, that God may 

be all in all” (1 Cor. 15:16). There then lies before the blessed of the Lord 

an “everlasting felicity,” quite equal to anything that was ever imagined 

by the most fervid orthodox heaven-painter, even an “ocean illimitable” 

of life, love, power, faculty, knowledge, peace, and joy; but subject to law 

and organization, doubtless, for God is a God of order in all He does. The 

firstfruits of the human race, who reign with Christ during the thousand 

years, will probably have a rank and a function above the millions that will 

be gathered in at the great harvest, at the close of the thousand years. It is 

not given to us to know the details beyond the first stage of the kingdom. 

All we know is—and it is sufficient for all purposes in this dispensation to 

know this much—that beyond that, there is endless life and perfection. 

God does all things well, and we may depend upon it that the state of things 

after the labour of the thousand years will be the very best that can be. 

 

Some are disposed to apply the year-day principle to the thousand years 

and to suggest that it may be a symbolical period representing (on the year-

day principle) 365,000 years. We submit that the reason of the thing is 

against it. The existence of flesh and blood on the earth for such a period 

of time, in the absence of disease and war, would involve an increase of 

population far beyond the earth’s capacity; and with the means of 

knowledge that will exist during the reign of Christ, the work of providing 

an obedient population for the permanent occupation of the earth, would 

be done a thousand times over. The fitness of things points to a thousand 

years as an appropriate period for the great work of Christ and the saints. 

The context neither suggests or admits of the application of the symbolical 

principle of interpretation. Symbolical times generally occur in connection 

with symbolical events. When the events are literally stated, the time is 

generally on a literal scale. Now, in this case, the event measured by the 

“thousand years” is a literal event; or rather, it is literally stated, “They 

lived and reigned with Christ a thousand years.” Hence, fitness requires 

that the time should be literally stated also. 
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The great object of the reign of Christ is to abolish sin and death from the 

earth. If a thousand years of divine government are sufficiently long for 

this, would it be any gain to prolong that period? Will it be a less “glorious 

time” when every creature on earth in human form will be immortal and 

perfect? It is no drawback that the millennium is short, if it is destined to 

be succeeded by a time so glorious that even the majesty of the Son will 

be eclipsed in the unrestrained effulgence of the Father’s manifested glory. 

  

An Insignificant Period of Enjoyment 
 

“If the kingdom to which men are called, is only to extend over a period 

of a thousand years, what an insignificant period of enjoyment and bliss it 

is, compared with the everlasting felicity offered in the orthodox view—a 

mere drop in the bucket to the ocean illimitable!”—W.O. 

 

If the kingdom were to last only a thousand years, the remark of our 

correspondent would be deserved; but it will last for ever in the absolute 

sense. “Of his kingdom, there shall be no end” (Luke 1:33). The “thousand 

years” only measures the process or period by which the world will be 

raised from its present state of evil to a state in which there will be no 

death. This transition requires and is effected by the machinery of the 

thousand years. Jesus as the supreme pontiff, reigning in the joint capacity 

of king and priest on the throne of David, assisted by the hierarchy of his 

glorified people, who shall be his representatives and the channels of his 

power in all the earth, will effectually develop for universal man, those 

conditions of temporal well-being and social harmony, that will admit the 

full play of the spiritual forces that will then be set in motion. 

Enlightenment and obedience will quickly become the order of the day, 

and by the close of the thousand years, millions will have become the 

prepared and accepted candidates for eternal life. This is the great work of 

the kingdom of the thousand years; and it is to this that men and women 

are now invited by the gospel—to become the reformers of the world, 

under Christ, in the age to come.  

 

Fitness for this work has now to be developed by obedience and trial. 

When the work is finished, and the earth populated with a glorified race, 

the kingdom will enter upon a higher and eternal phase. “Then shall the 

Son also himself be subject, unto Him that put all under him, that God may 

be all in all” (1 Cor. 15:16). There then lies before the blessed of the Lord 

an “everlasting felicity,” quite equal to anything that was ever imagined 

by the most fervid orthodox heaven-painter, even an “ocean illimitable” 

of life, love, power, faculty, knowledge, peace, and joy; but subject to law 

and organization, doubtless, for God is a God of order in all He does. The 

first-fruits of the human race, who reign with Christ during the thousand 

years, will probably have a rank and a function above the millions that will 
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be gathered in at the great harvest, at the close of the thousand years. It is 

not given to us to know the details beyond the first stage of the kingdom. 

All we know is—and it is sufficient for all purposes in this dispensation to 

know this much—that beyond that, there is endless life and perfection. 

God does all things well, and we may depend upon it that the state of things 

after the labour of the thousand years, will be the very best that can be. 

 

THE REST OF THE DEAD 
 

(J.G.)—This saying (Rev. 20:5), which is not spurious, tells us in effect 

that following the pre-millennial first fruits, there will be no more 

resurrections of the dead till the end of the thousand years. We are 

introduced to the matter referred to later on in the chapter, where we find 

that the suppression of the post millennial revolt is followed by another 

and more general resurrection, such as the light and knowledge of the 

millennial period will have more largely provided for than the “times of 

ignorance” by which for the most part it will have been preceded. It is the 

same thing Paul speaks of in the third item in his enumeration of the order 

of the resurrection, thus: first, “Christ the first fruits”; second, “they who 

are Christ’s at his coming”; and third, “the end,” when the Kingdom shall 

be given up to the Father, and death the last enemy be finally destroyed, 

as a thing that may no longer prevail over the great harvest of those whom 

the Father has given to the Son. Such an harvest is implied in the 

premillennial “first-fruits unto God and the Lamb” (Rev. 14:4). 

 
Second Resurrection 

 

 

Now, brother Roberts, I come to the finish. I am not favorable to the idea 

of a second resurrection at the end of the 1,000 years. If the term first 

implies quality, not rotation, then it does not imply a second at all, and I 

can see no Scripture that teaches it; nor can I see any object at all for it. 

Seeing that Jesus, the judge of the living and the dead, is exercising his 

power in this direction during the 1,000 years, if during that time a person 

be condemned to death by Christ and his brethren, is that not final? Are 

they not in the position Isaiah describes the pagan lords who ruled over 

Israel in his day: “They are dead, they shall not live; they are deceased, 

they shall not rise.” The inference I draw from the statement, “As the days 

of a tree so shall be the days of my people,” is that the worthy ones during 

Christ’s reign will live on until the end and then be changed, but that the 

child or foolish shall die after 100 years’ probation; but the (intelligent) 

sinner, being 100 years old, shall be accursed and destroyed. I am aware 

that the 20th chapter of John’s Revelation, beginning at the 11th verse to 

the end, is used to prove the second resurrection; but if so it proves too 
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much, as we can easily demonstrate. John saw a great white throne and 

Him that sat upon it, before whose face the earth and heaven fled away. 

This it is claimed that the Father is the one sitting on that throne. If that be 

so the heaven and earth flees away before it. Does “the heaven” (Christ 

and his brethren) “flee away?” Does earth (the City of the Saints) then 

existing flee away? Does the Father really take away Christ’s power and 

become judge himself in his place? What then becomes of the testimony 

of Christ, who says, “The Father judgeth no man, but hath committed all 

judgment unto the Son?” Again, the Apostle says, “He (Christ) shall reign 

until all his enemies are put under his feet, and the last enemy which shall 

be destroyed is death.” Then will he deliver up unto the Father the 

kingdom—the earth—peopled with sons of God only, of whom Christ is 

styled now the Beginning. He exists now; before Abraham, he is the 

former of all things, then to be presented to the Father. Well, it may be 

remarked, what about this great white throne? Answer: It is simply a 

recapitulation of the coming of Christ from a different standpoint than the 

others, containing information not clearly defined previously. 

 

Dear brother, I have written this on the spur of the moment, without 

correction or previous immediate thought upon reading your splendid 

article; and I know that you will understand my meaning—not fully 

expressed in this scrawl which I write, perceiving you are guided by the 

same spirit, even the spirit of God’s revealed Word, and hope that we may 

be found worthy of being associated with Jesus as living stones in that 

building in which God will dwell, and manifest Himself through to the 

nations of the earth when His glory shall fill the earth, and the people will 

bless His name then exalted. 

Your Brother in Hope of Eternal Life, 

W. A. CLARK. 

  

REMARKS 

We enter into our correspondent’s meaning, however hurriedly he may 

have written. If we cannot agree with him, it is for good reasons—reasons 

which weighed with Dr. Thomas. Dr. Thomas from first to last recognized 

that there would be a resurrection at the end of the thousand years, of the 

mortals living and dying during that period. This conviction is forced upon 

the understanding independently of the view that may be taken of the 

finishing verses of Rev. 20. It comes out of the study of Christ, the first 

born: the saints, who become his at his coming; and the object for which 

there is an imperfect phase of the Kingdom of God for a thousand years.  

 

Christ was first mortal; and “though a son, learnt obedience” in faith of the 

joy set before him (Hebrews 5:7; 12:1, 2). He illustrated in himself as the 

great pattern, the principle that “without faith it is impossible to please 

God”; and faith is not sight. To live on without death as the result of 
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obedience, death only occurring in the case of the disobedient, would be 

to reverse the rule. Jesus now lives in glory, incapable of death. His 

brethren are being developed for the same state. Is the process suspended 

in their case because Christ is immortal? Do they on becoming united to 

him “live on” unless disobedience bring death? We know the contrary.  

 

The saints die, as other men, notwithstanding their connection with Christ. 

The principle of their development requires it. They have to honour God 

first by believing the promise and walking in the darkness of death in the 

confidence of the promise. This is faith, without which it is impossible to 

please God. If death were at once suspended, on their becoming associated 

with Christ; there would be no scope for faith. The way of life would be a 

way of sight, not of faith. 

 

And now when we consider the reign of Christ and the saints over the 

mortal nations of the earth for a thousand years, and ask what is the object 

of the reign, we cannot fail to come to the conclusion that it is to bring the 

whole family of man into the blessedness to which Jesus and the saints 

have attained. What is that blessedness? Is it not an immortal state attained 

through faith and obedience? When the kingdom begins, it begins with 

mankind in the barbaric state in which the Lord found them on his arrival.  

 

What is done to bring them out of that? First of all, the hand of judgment 

brings them into subjection (Is. 36:9; Rev. 14:7–11). What then? “Many 

nations are joined to the Lord in that day” (Zech. 2:11). Is this a joining in 

nature, or a joining in relation, as the saints are now joined to Christ? The 

latter, undoubtedly; for in the joined state, they say, “He will teach us of 

his ways, and we will walk in his paths” (Is. 2:3). “The law goes forth from 

Zion” for this very purpose. Are men immortalized in the learning state? 

Our own experience is the answer. It is at the end, not at the beginning of 

the learning state, that God rewards a man according to his work, and not 

at the end of his individual case, but at the end of all cases that are to be 

“glorified together.”  

 

God does not change in His principles of action. Faith and obedience will 

be as much required at the hands of the subject nations of the millennial 

age as at the hands of the saints now. The fact that death will be the penalty 

of presumption during that age no more shows that men will not naturally 

die than the death of Ananias and Sapphira under apostolic law, or the 

death of murderers under British law, shows that the rest of men do not 

naturally die. The Mosaic type requires these conclusions. In the feasts of 

the harvests there were stages—1, First ripe sheaf; 2, the first baken bread; 

3, the ingathering of the whole (Ex. 23:16; Lev. 23:14–22). All belongs to 

one harvest; all are raised on the same principle. This order is visible in 

the “harvest unto life eternal” when we recognise in Christ the first ripe 
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sheaf; in the saints, the first baked bread (having leaven); and in the 

multitude at the end, the full antitype of the feast of ingathering.  

 

This order is recognised by Paul in 1 Cor. 15: “But every man in his order 

(of resurrection): 1. Christ the firstfruits; 2. Afterwards those who are 

Christ’s at his coming; 3. Then the end, when he shall deliver up the 

kingdom.” 

 

As to Rev. 20:11–15 (“And I saw a great white throne and Him that sat on 

it, from whose face the earth and the heaven fled away, and there was 

found no place for them, and I saw the dead, small and great, stand before 

God,” &c.), it is difficult to apply it otherwise than to this “end.” It pictures 

a universal resurrection which could only apply to times of universal 

responsibility; and under the figure of death and hades cast into the lake 

of fire, it represents the abolition of death by the destruction of all who are 

not made immortal, which cannot be understood of the events connected 

with the beginning of the kingdom.  

 

Our correspondent thinks it can be understood only of the beginning of the 

thousand years because of the statement that “the earth and the heaven” 

fled from the face of the occupant of the throne. He rightly deprecates the 

idea that the constitution of things thus to be abolished is Jesus and the 

saints and the Holy City. But is there no recent event of which this can be 

understood?  

 

When the thousand years are expired, “Satan goes out to deceive the 

nations that are in the four quarters of the earth”: they enter into league 

and constitution, and go up “on the breadth of the earth and encompass the 

camps of the saints.” Here is a system of things, temporary certainly, but 

still taking time to organize, and swelling out into all the proportions of an 

organized heaven and earth political. With the four quarters of the earth 

thus insurrectionally organized, the Kingdom of God is reduced to very 

small proportions, geographically speaking. A Satanic system of things 

has carried all before it. With one voice, the populations unite to overthrow 

the government of Christ; but, in a moment, the threatening confederacy 

dissolves before his face, and he is then revealed as the judicial arbiter of 

universal human destiny in the great wind-up that clears the way for a final 

and perfect state of things on earth. The responsible millions of the 

thousand years are raised. The unworthy are destroyed; the accepted are 

immortalized; the great harvest is gathered in amid an universal feast of 

trumpets and everlasting joy. 
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The New Testament Doctrine of Judgment 
Christadelphian, 1868 

 

Almost the only passage in which the resurrection of one class at the 

beginning of the Millennium is founded, is contained in the 20th chapter 

of Revelations: “The rest of the dead lived not again, until the thousand 

years were finished. This is the first resurrection”—verse 5. “Blessed and 

holy is he that hath part in the first resurrection: on such the second death 

hath no power”—verse 6.  

 

Respecting the 5th verse, it should be known that, to say the least, it is of 

doubtful authority, for it is not to be found in two of the most ancient and 

reliable manuscripts—the Vatican and the Syriac. This of itself should lead 

all who place so much importance on it to re-consider the theory of which 

it is the corner-stone; a theory which introduces into Scripture nothing but 

discord. But even if it be accepted as genuine, it does not afford sufficient 

support for affirming the resurrection of only one class.  

 

The usual way, and the only sound one, of harmonizing apparent 

contradictions, is to take that view which is supported by the most 

emphatic and abundant testimony, and then to ascertain how those 

passages of less force and emphasis can be reconciled with it.  If this mode 

be adopted with the verses under consideration, the only conclusion 

arrived at, will be that they cannot teach anything which would contradict 

the clear and abundant testimony already produced. There are difficulties 

in their interpretation at first sight, we freely admit, but let them be 

carefully examined with the context, and we are confident that all such 

difficulties will be satisfactorily cleared away. 

 

The chapter opens with a declaration concerning the binding of Satan for 

a thousand years; that is, the depriving the political and ecclesiastical 

manifestations of the adversary—sin in the flesh—of the power and 

authority which they at present possess. This event cannot be fully 

accomplished until the end of the storm-period, which is to precede the 

thousand years, because the punishments to be inflicted on the nations 

during that time of great trouble, is for the purpose of subduing them to 

the authority of the Messiah. Until this period is at an end, it cannot be said 

that “An angel laid hold on the dragon, that old serpent, which is the devil 

and Satan, and bound him a thousand years”—verse 2. 

 

In the accomplishment of this result, the resurrected righteous are to take 

part, for David writes “Let the saints be joyful in glory; let them sing aloud 

upon their beds. Let the high praises of God be in their mouth, and a two-

edged sword in their hand; to execute vengeance upon the people; to bind 
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their kings with chains, and their nobles with fetters of iron; to execute 

upon them the judgment written: this honor have all his saints”—Psalm 

149:5 to 9. Such being the case, it follows that the judgment of God’s 

household must be long past, and the judgment of the nations at an end, 

when Satan is bound for a thousand years. 

 

We see, therefore, that this chapter begins by describing events which 

follow, and not precede, the resurrection of the dead in Christ at his 

advent—events too, which cannot possibly take place until the 

resurrection, and the events immediately connected with it, are all over. 

When the existing rulers are deprived of their authority, it will be 

necessary for their places to be occupied by some other persons; and these, 

as we well know, are the immortalized saints. Very appropriately, 

therefore, the statement about Satan’s binding, is followed by a description 

of these saints after they have assumed that “power over the nations” 

promised to all who overcome the lusts of this world. “And I saw thrones, 

and they who sat upon them, and judgment was given unto them; and I saw 

the souls of them that were beheaded for the witness of Jesus, and for the 

word of God; and which had not worshipped the beast, neither his image, 

neither had received his mark upon their foreheads, or in their hands; and 

they lived and reigned with Christ a thousand years”—verse 4.  

 

For these events to be fulfilled, the millennium must have actually 

commenced; consequently, the verses which immediately follow can only 

be viewed from this stand-point: we must imagine ourselves reading them 

during, or at the beginning of the thousand years. What then, is meant by 

the phrase “This is the first resurrection?” Is it not the state of things 

described in the preceding verse? An affirmative answer is the only logical 

one that can be given, because the word “this” necessitates an allusion to 

something which has just gone before.  

 

The previous part of the chapter says nothing whatever about the bringing 

forth of the dead from the grave; but, on the contrary, describes only results 

which are subsequent to that event. The word “resurrection,” therefore, 

must denote the state of things during the thousand years, and not the 

raising of the dead to life. This was the period or condition which Paul 

referred to when he said “If by any means I might attain unto the 

resurrection of the dead”—(Phil. 3:11). 

 

His desire was not simply to be raised from the death-state, because he 

knew that this event of itself would not produce blessings; for, as he had 

himself declared, “there shall be a resurrection of the dead: both of the just 

and unjust”—(Acts 24:15). His desire was to attain to that resurrection-

state which succeeds the restoration of the dead to life and the judgment. 

It is in harmony with this use of the “resurrection,” that Jesus says “They 
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that have done good (shall come forth) unto the resurrection of life, and 

they that have done evil (shall come forth) unto the resurrection of 

damnation”—(John 5:29). 

 

The “resurrection of life” to which the righteous are to come forth from 

their graves, is that state wherein they will enjoy immortality, but the 

“resurrection of damnation” to which the unrighteous are to come forth 

from their graves, is merely that state of punishment which lasts until their 

final destruction. That this extended meaning of “resurrection” was well 

understood by the Jews of that day, is evident from the conversation 

between Jesus and the Sadducees on a future life, in the course of which 

the latter said “In the resurrection, whose wife of them is she?”—(Luke 

20:33). To confine the meaning of the word in this sentence to the mere 

raising out of the graves is to reduce the question to an absurdity: but to 

view it as denoting the eternal state which results from the resurrection to 

life, is simply to interpret it in the most obvious manner. It is in precisely 

this sense that it is used in the Apocalypse in the passage under 

consideration: “This is the first resurrection.” The resurrection-state is the 

sitting on thrones and reigning with Christ a thousand years. 

 

Having now defined the meaning of the most important word in the above 

sentence, it will not be difficult to show what is signified by the one which 

precedes it. The word “first” is generally supposed to be confined to time, 

but this is a mistake; the original word comprehends both time and position 

or dignity, as will be seen by the following definition from Liddell and 

Scott’s Greek Lexicon: 

“πρωτος (prôtos); first, foremost, of number or place; first, earliest of 

time; first prize, foremost, won; first of all, above all.” 

 

It is probably true that first in time is the primary meaning, but surely no 

one would assert that this excludes the use of the secondary meaning, when 

such is required. That the writers of the New Testament did frequently 

apply the secondary meaning—first in position—is proved by the 

following extracts: “And whosoever will be chief (prôtos) among you, let 

him be your servant”—(Matt. 20:27). “Herod on his birthday made a 

supper to his lords, high captains, and chief (prôtois) men of Galilee”—

(Mark 6:21). “The high priests and the Scribes, and the chief (prôtoi) of 

the people sought to destroy him”—(Luke 19:47). “The Jews stirred up 

the devout and honourable women, and the chief (prôtous) men of the 

city”—(Acts 13:50). “And from thence to Philippi, which is the chief 

(prôtee, translated “first” in the margin) city of that part of Macedonia,”—

(Acts 16:12).  “Christ Jesus came into the world to save sinners, of whom 

I am chief (prôtee)”—(1 Tim., 1:15).  See also Acts 17:4; 25:2; 28:7, 17. 
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In every one of these passages, the word which is translated “chief” is the 

same as that which is translated “first” in Rev. 20:5, 6. Thus we have the 

authority of Matthew, Mark, Luke, and Paul for the application of the 

secondary meaning of the word prôtos, rendered by our translators as 

“chief.” Whether, therefore, it is used in the primary or secondary sense 

must be determined by the context. 

 

As we have already ascertained that the word “resurrection” here denotes 

a state or condition, and also that there are two resurrection-states—one 

good and the other bad—it is not difficult to perceive that in the passage 

in question, prôtos means first in point of dignity or importance, not of 

time; and should, therefore, be translated “chief” like the instances already 

quoted. A confirmation of this is to be found in the verse which follows: 

 “Blessed and holy is he that hath part in the first (chief) resurrection: 

on such, the second death hath no power.”  

 

The “second death” is the consummation of the punishment to be inflicted 

on the unrighteous, and is, therefore, the conclusion of the resurrection-

state of damnation. But those who come forth to the resurrection-state of 

life will not be subjected to the second death, and hence the state of things 

in which they have a part or portion is very appropriately called “the chief 

resurrection.” 

 

After what has already been said about the stand-point from which the first 

six verses in Rev. 20 should be viewed, it will not be difficult to decide 

what is meant by the parenthetic sentence in the 5th verse: “But the rest of 

the dead lived not again until the thousand years were finished.” If this 

were represented as being uttered previous to the appearing of the 

Messiah, it would prove that no one was to be brought to life until the end 

of the millennium; and if it were uttered after the resurrection of the 

righteous only, it would prove that the unrighteous would continue in the 

death-state for one thousand years longer.  

 

But, as we have already demonstrated, that there is to be a resurrection of 

two classes at the advent, and that the “first resurrection” signifies the 

immortality-state subsequent to the judgment, neither of these 

suppositions can be maintained. We must then survey it from the time 

described in the first four verses—that period when Satan is bound, and 

the thousand years reign has commenced. By this time, the unjust who 

have to appear at the judgment-seat of Christ, will have received through 

the body according to their bad deeds, and will, consequently, after 

suffering their many or few stripes, have been “punished with everlasting 

destruction from the presence of the Lord, and from the glory of his 

power,” which is the second death. Hence, they will be forgotten, and be 
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taken no further account of, for they will have no more “a portion in 

anything that is done under the sun.”  

 

Who then are “the rest of the dead who lived not until the thousand years 

were finished?” Are they not persons who have died subsequent to the 

second advent? This certainly appears to be the most obvious meaning. It 

seems to be for the purpose of shewing that no further resurrection of the 

dead to life will take place “until the thousand years were finished.” And 

here we would ask whether the words “were finished” do not in themselves 

imply that the thousand years had already begun? Taking them into 

conjunction with the preceding part of the chapter, we know that such must 

be the case, because some of the events described pertain only to the 

millennial age. A remembrance of this fact is the key to a correct 

interpretation of the two verses just considered, and it affords, we believe, 

the best (if not the only) solution of the difficulties which arise from a 

superficial examination. 

  

It is said by some that because the Apocalypse is the last revelation from 

God, it possesses more authority than any previous book, and that, 

consequently, its teaching in regard to the resurrection, has superseded that 

of former revelations. This is the reason they adduce for placing so much 

reliance upon Rev. 20:6, to prove that only one class will be raised at the 

second advent. In doing so, however, they not only make one part of the 

Bible contradict another—which is never the case when a truth is revealed 

by degrees—but they actually introduce confusion into the Apocalypse 

itself. In proof of this, we need only refer to Rev. 11:18, and Rev. 16:15, 

the fulfilment of which passages necessitates the restoration to life of the 

unjust at the second advent. The former shews it to be necessary, in order 

that they may be “judged,” and the latter, that others may “see their 

shame.” 

 

THE THREE HEAVENS 
BY F. G. JANAWAY 

 

First Heaven 
PAUL in his second epistle to the Corinthians 12:2, says that he knew a 

man in Christ, “who was carried up to the third heaven.” From this 

statement there must be a first and second heaven; the question is “what 

are these three heavens?” 

 

The first place in Scripture where the term occurs is Deuteronomy 32:1, 

where Moses in his song, cries “Give ear, oh ye heavens, and hear, oh 

earth!” All Bible students must admit that this cannot be the literal heavens 
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and earth, but the “constitution of things” existing in the house of Israel 

addressed by Moses, and represented by that term.  

 

Another Scripture where the phrase is found is Isaiah 1:2, where we have 

the words: “The vision of Isaiah the son of Ammon, hear, oh heavens and 

give ear, oh earth!” almost the same words as those used by Moses. In 

reading through this chapter we come to the 10th verse, where Isaiah says 

“Hear the word of the Lord, ye rulers of Sodom, and give ear unto the law 

of our God, ye people of Gomorrah.” Here he explains what he meant by 

the second verse, namely, that he used the word heaven to represent the 

rulers, because both were synonymous and represented something high or 

above, and that he used the word earth for people, both being identical, 

and something ruled by a greater. In Deut. 31, we read (last verse) “And 

Moses spake in the ear of the congregation of Israel all the words of this 

song until they were ended.” The next chapter begins with the words 

quoted: “Give ear, O ye heavens and hear, O earth,” from this it is apparent 

that the heavens and earth spoken of are none other than the congregation 

or commonwealth of Israel, as constituted by the law of Moses; it is also 

very generally known among Bible readers, when, and for what reason this 

commonwealth of Israel (otherwise the first heavens and earth) was 

created.  

 

We have it recorded in Exodus 19:1, “In the third month when the children 

of Israel were gone forth out of the land of Egypt, the same day came they 

into the wilderness of Sinai.” Third verse, “And the Lord called unto him 

out of the mountain, saying, Thus shalt thou say unto the house of Jacob 

and tell the children of Israel:” Fifth verse, “Now therefore, if ye will obey 

my voice indeed, and keep my covenant, then ye shall be unto me a 

peculiar people, above all people, for all the earth is mine, and ye shall be 

unto me a kingdom of priests and a holy nation—these are the words which 

thou shalt speak unto the children of Israel.” 

 

It is not necessary to go through all the history of this first heavens and 

earth; suffice it to say that eventually they became so wicked that God 

would no longer bear with them, as Jeremiah laments throughout his 

lamentations, and the punishment for which Joel declares in his second 

chapter, and Peter in the second epistle, 3:10. “But the day of the Lord 

shall come as a thief in the night, in the which the heavens shall pass away 

with a great noise, and the elements shall melt with fever heat, the earth 

also and the works that are therein shall be burned up.”  

 

It does not require much thinking to see that the heavens here referred to 

are none other than the rulers of Israel; the elements those who held 

positions between the rulers and people, such as magistrates or judges; and 

the earth represented the people; while their works we are told by God 
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were only works of unrighteousness. We also know that the punishment 

spoken of by Joel and Peter, were all fulfilled to the very letter, when Titus 

destroyed Jerusalem in the year 70. 

 

Second Heaven 
In the second epistle of Peter 3:13, he says “Nevertheless, we according to 

his promise look for new heavens and a new earth wherein dwelleth 

righteousness.” Now, this must be the second heavens and earth, inasmuch 

as they are the ones that follow the first, and concerning which Isaiah 

writes in 65:17, “For behold I create new heavens and a new earth, and the 

former shall not be remembered nor come into mind, but be ye glad and 

rejoice for ever in that which I create, for behold I create Jerusalem a 

rejoicing and her people a joy.” Twentieth verse, “There shall be no more 

thence an infant of days, nor an old man that hath not filled his days, for 

the child shall die an hundred years old; but the sinner being an hundred 

years old shall be accursed.” Twenty-fourth verse, “And it shall come to 

pass that before they call I will answer; while they are yet speaking I will 

hear; the wolf and the lamb shall feed together, and the lion shall eat straw 

like the bullock, and dust shall be the serpent’s meat; they shall not hurt 

nor destroy in my holy mountain, saith the Lord.”  

 

This is a state of affairs we know has never yet come to pass, so that it 

resolves itself into the query “when will these things be?” Jesus, speaking 

of the dissolving of the first heavens and earth, says, “and Jerusalem shall 

be trodden down of the Gentiles until the times of the Gentiles be 

fulfilled.” Here we are made aware of two facts, the first of which is that 

the times in which we are now living are the “Times of the Gentiles, ” and 

the second that the things spoken of by Isaiah and styled by him the new 

heavens and new earth will not come into existence till these times be 

fulfilled, which we know will not be till Jesus Christ returns a second time 

to the earth, when he will take unto himself the position of ruler in the 

heavens, of which the saints will form a part, when they will sing the new 

song that we find recorded in Revelation 5:10, “Thou hast made us unto 

our God kings and priests, and we shall reign on the earth” and these new 

heavens and new earth we are informed in Rev. 20., will last a thousand 

years. 

 

Third Heaven 
Now we come to the third heaven of which Paul wrote to the Corinthians 

in his second epistle, twelfth chapter, and which in other words he styles 

Paradise. John also saw this state of things in his vision in the Isle of 

Patmos (Rev. 21). where after alluding to the second death (20:15), which 

we know does not take place till the end of the thousand years, he says, 

“And I saw a new heaven and a new earth, for the first heaven and first 

earth were passed away.”  
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It was of this time that Paul saw many things which it was not lawful for 

him to utter; now, if this time spoken of by Paul, referred to the millennium 

(as some seem to think) how are we to understand his statement, that what 

he saw was not lawful for him to tell, after all the testimony that we have 

written by the prophets and apostles concerning that age? True that Paul 

said that “eye hath not seen, nor ear heard, neither hath it entered into the 

heart of man, the things that God hath prepared for them that love and obey 

Him,” but in no way does this prove that what Paul called the “third 

heavens or Paradise” was the millennium.  

 

John also says that there was “no more sea.” It is not necessary for me here 

to prove that sea is a symbol for nations, as it will generally be admitted 

as such. Now it cannot be said that during the millennium there will be “no 

more nations,” for we are told in the twentieth chapter, seventh verse, that 

at the end of the thousand years Satan was loosed for a season and went 

forth to deceive the nations.”  

 

And then again at the fourth verse we read, that “God shall wipe away all 

tears, and there shall be no more death, neither sorrow, nor crying, neither 

shall there be any more pain.” Now we know that during the thousand 

years there will be all these events happening, though in a mild form, but 

in the post millennial state, there will not, as we have it recorded in the 

twenty-second chapter, third verse, “And there shall be no more curse.” 

Some there be, perhaps, who would point out to us the fact that it says that 

“God shall wipe away all tears from their eyes,” but in no way does this 

disprove or interfere with what has been stated: for who are they spoken 

of by the pronoun “their?” Why, none other than the men among whom 

the tabernacle of God is to dwell. 

 

In conclusion I quote the following statement from the “Herald of the 

Future Age” for April, 1847, and written by our late beloved brother, Dr. 

Thomas. 

1.—The first heavens and earth; the commonwealth of Israel as 

constituted by the law of Moses—(Joel 2:30; Luke 21:25–33; Heb. 

12:26; 2 Peter 3:7, 10, 12). 

 

2.—The second heavens and earth; the commonwealth of Israel as 

constituted by the law of Christ, and yet to be promulgated from Zion. 

This is the dispensation of the future age, or economy of the fulness 

of times, styled the world to come—(Isaiah 51:16; 65:17–25; 2 Peter 

3:13; Ephes. 1:10). 

 

3.—The third heavens and earth; that social organization of mankind 

in which evil shall no longer exist, but everything shall be very good, 



53 

 

and all the inhabitants of the earth are equal to the angels of the now 

visible world—(2 Cor. 12:2; Rev. 21:1, 3, 7). See also Elpis Israel, 

pp. 148, 161, 409, and also Eureka third vol., pp. 678, 684. 

 

THE SON'S POST-MILLENNIAL 

SUBJECTION TO THE FATHER 
 

by John Thomas 
 

THE passage in which this idea is found is 1 Cor. 15. Paul affirmed that 

the resurrection of those "in Christ" (1 Cor. 15:22- 24) would happen at 

his coming. In the next verse, he says, "Then cometh The End" (1 Cor. 

15:22-24). He does not say how long after Christ's coming it would be to 

that end. Indeed, he did not know, for, "the times and seasons" (Dan 2:21; 

Acts 1:7; 1 Thess. 5:1) were reserved by the Father in His own power, until 

He revealed them to Jesus Christ, "who sent and revealed by his messenger 

to his servant John" (Rev. 1:1).  

 

This apostle, however, makes us acquainted with the truth that the end 

would be divided from Christ's coming in power and great glory by an 

interval of a thousand years, and that this long period will be occupied by 

the kingdom of Jehovah and of His Anointed. Though Paul could not tell 

the duration of this, "the Economy of the Fulness of Times", as he styles 

it (Eph. 1:10), he records events by which the end of the economy might 

be known. These are, the conquest of all enemies; the final abolition of 

death; the delivering up of the kingdom to the Father by the Son; and the 

Son's own subjection to God.  

 

The passage is remarkable, and deserving of quotation in full:  

"As in Adam all (the saints) die, even so in Christ shall (they) all be 

made alive. But every one in the destined order: Christ an offering of 

firstfruits; next, they that are Christ's at his appearing: after that the 

end, when he shall have delivered over the kingdom to the God and 

Father: when he shall have vanquished every dominion, and every 

jurisdiction and power. For it is necessary that he reign until he (God) 

shall have put all the adversaries under his (the Son's) feet. The last 

enemy that shall be destroyed is death. For he hath subdued all things 

under his feet. But when he saith, that everything hath been put under, 

manifest it is, that He, having subdued the all things to him (the Son), 

is excepted. But when the all things shall be subdued to him (the Son) 

then the Son himself also shall be subordinated to Him (the Father) 

who has subjected the all things to him (the Son) in order that God 

may be the all things for all" (1 Cor. 15:22-28). 
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To see into this matter, it must be understood that before sin entered into 

the world by Adam, the economy was "very good" (Gen. 1:31): and God 

was "the all things for all" the living souls He had made. In this state of 

being there was no adversary, and no death, because there was no sin, and 

death being absent, there was no viceregal kingdom to make war upon 

hostile powers for the purpose of subduing them, and substituting the 

power of God instead. All was peace and harmony between God and man 

upon earth. 

 

But when sin entered into the world, and death by sin, a rebellion 

commenced against God which has never been put down effectually from 

that day to this. It has ever gathered strength, and is at the present crisis 

more defiant of His authority, than ever. But He has declared that things 

shall not alway continue thus; for He has sworn by His own life, 

saying, "As truly as I live all the earth shall be filled with the glory of the 

Lord" (Num.14: 21): and therefore the Lord Jesus taught his disciples to 

express their heart's desire, saying, "Thy kingdom come; and thy will be 

done on earth as it is in heaven" (Matt. 6:10). When Jehovah's will shall 

thus absolutely be obeyed, "the end" (1 Cor. 15:24) will have arrived. The 

sin of the world will have been taken away; and every curse have ceased, 

There will then, consequently, be no more death: and once more a state of 

being will obtain in which peace and harmony between God and men will 

exist, so that on receiving all things elaborated by the Son, He will again 

pronounce them "very good" (Gen. 1:31). 

 

This very good constitution of things terrestrial is thus indicated by John. 

"And I saw a New Heaven and a New Earth; and there was no more 

sea. And I heard a great voice out of the heaven, saying, Behold, the 

tabernacle of God is with men, and He will dwell with them, and they 

shall be His people, and God Himself shall be with them, their God. 

And God shall wipe away all tears from their eyes; and there shall be 

no more death, neither sorrow, nor crying, neither shall there be any 

more pain; for the former things are passed away. And He that sat 

upon the throne said, Behold, I make all things new. He that 

overcometh shall inherit all things; and I will be his God, and he shall 

be My son" (Rev. 21:1-7). 

 

Here is a state upon earth evidently pertaining to "the end" indicated by 

Paul (1 Cor. 15:24), when death, the last enemy, is no more. God's 

tabernacle with men upon the earth is not pitched until death is destroyed. 

The destruction of death implies the previous suppression of sin in the 

world. Death's sting is sin, which causes death (1 Cor. 15:55,56); but the 

sting being extracted from human nature, it dies no more. Every dweller 
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upon the earth becomes an immortal son of God, who will be with them 

as He is now with His only and chief begotten Son, the Lord Jesus Christ. 

 

In this post-millennial "very good " (Gen. 1:31) state there will be no 

sinners; consequently, none separated from God, and requiring a mediator 

betwixt them. But in the economy of the previous thousand years, sin, 

sinners, and death, still exist; hence a very different constitution of things 

must obtain to the succeeding arrangement in which they find no place at 

all. The epoch between the Millennial Economy and its successor is 

marked by the delivering over the Millennial kingdom to God, and it will 

then, in the hands of Christ and his brethren, have accomplished the work 

assigned to it. 

 

The Kingdom's mission is "to break in pieces and consume all kingdoms" 

(Dan. 2:44), and to "fill the whole earth" (Dan. 2:35) in ruling over all. It 

will be introduced into the world to put down the great rebellion against 

God, which is organized under the "dominions, jurisdictions, and powers," 

or governments of the nations. Of course, with the means to be employed, 

this is not an instantaneous affair. For its full and effectual 

accomplishment, God has allotted a thousand years (Rev. 20:3,4,5,6,7).  

 

The work to be accomplished is stupendous, but not too great for the forces 

of the Kingdom. All these great kingdoms, empires, and republics, are to 

be conquered, and their millions of armed defenders cut up and dispersed. 

Beside the overthrow of these rebel hosts, knowledge, righteousness, and 

peace, have to follow in the train of victory. The religion and law of the 

conqueror will be gratefully accepted by the nations as they become freed 

from the tyrants who oppress and brutalize them. "Of the increase of his 

government and peace there shall be no end, upon the throne of David and 

upon his kingdom, to order it, and to establish it with judgment and with 

justice from henceforth and for ever" (Isa. 9:7). On that throne he will reign 

until "the end" (1 Cor. 15:24) for "his kingdom shall not be destroyed, and 

his dominion is unto the end" (Dan. 2:44;7:14) for he must reign until God 

hath put all enemies under his feet. 

 

When the nature and constitution of the kingdom are duly considered, it 

will be readily perceived that it cannot, in the fitness of things continue 

longer than the extinction of sin, and the entire abolition of its wages 

(Rom. 6:23), which is death and corruption. The kingdom of Christ and of 

God is a priestly institution; for so it is written, "the Branch shall build the 

Temple of Jehovah; and he shall bear the glory, and shall sit and rule upon 

his throne; and be a priest upon his throne" (Zech. 6:12,13).   

 

The reader, I suppose, need not be informed that this prophecy is of 

Jehovah's Anointed in his kingdom; and, therefore, of Jesus of Nazareth, 
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the King of the Jews (Matt. 2:2;27:11,29,37; Mark 15:2,9,12,18,26; Luke 

23:3,37,38; John 18:33,39;19:3,19,21). When "the Lord God shall give 

him the throne of his father David" that he may be there and "reign over 

the House of Jacob unto the ages" (Luke 1:32,33).  He will be God's High 

Priest for the Twelve Tribes of Israel, and the nations of his dominion. 

This is proved by Isaiah's testimony, which reveals that "all nations shall 

flow unto the Lord's house" which shall be called "a house of prayer for 

all people", the offerings of whose flocks and herds "shall come up with 

acceptance on mine altar", saith Jehovah, "and I will glorify the house of 

my glory". Then shall "many people go and say, Come ye, and let us go 

up to Jehovah's mountain, to the Temple of Jacob's God; and he will teach 

us of his ways, and we will walk in his paths; for out of Zion (the city 

where David dwells) shall go forth the law, and the Word of the Lord from 

Jerusalem" (Isa. 2:2,3; 56: 7; 6:7).  

 

Who will then be the High Priest and Teacher of Jehovah's ways, in the 

house of Israel's God?–the great light to enlighten the Gentiles, and the 

glory of his people Israel? There can be but one answer, and that is, "The 

Priest upon the throne" (Zech. 6:12,13), who "shall judge among many 

people, and rebuke strong nations afar off" (Mic. 4:3), even Christ Jesus 

our Lord; who is now the High Priest of our confession, "made a High 

Priest after the order of Melchizedec for the Age," but even now "a High 

Priest over the house of God," "whose house are we, if we hold fast the 

confidence and the rejoicing of the hope firm unto the end" (Heb. 3:1,6; 

5:6; 10:21). Thus, what he is now doing in the presence of God for "the 

Heirs of the Kingdom" (James 2:5)—making reconciliation for his 

household—is but the earnest of what he will do for the subjects of his 

dominion, when, with his reconciled ones, he shall occupy "the thrones of 

the house of David" (Psa. 122:5). 

 

Now, "every High Priest taken from among men is ordained for men in 

things pertaining to God, that he may offer both gifts and sacrifices for 

sins" (Heb. 5:1). It is clear from the testimony quoted that sin, sinners, 

death, and national sacrificial worship, will obtain in the world till "the 

end" (1 Cor. 15:24) of the thousand years beginning with the appearing of 

Christ in his glory. "Gifts and sacrifices" (1 Pet. 5:1; 8:3; 9:9), therefore, 

will all that time be necessary because of sin, and being necessary, there 

must be a high priest to offer them for men to God in the place appointed.                   

 

Now, the nature of the kingdom being Melchizedekian, or royal and 

priestly, its covenant, or constitution, provides that its king shall unite the 

two offices in his own person. This applies also to all the joint inheritors 

with him in the same kingdom. Hence, they are all styled "kings and priests 

to God" (Rev. 1:6;5:10). The kingdom is therefore mediatorial. It stands, 
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when established, sacerdotally between Jehovah and all who are not 

office-bearers and dignitaries of the kingdom.  

 

So long as this monarchy exists with a priestly constitution, "the tabernacle 

of God" (Rev. 21:3) cannot "be with men," (Rev. 21:3) neither can "He 

dwell with them," nor can they be "His people" (Rev. 21:3). "With men" 

(Rev. 21:3); that is, with the entire population of the earth. He is now with 

Christ Jesus, dwelling in him with His fulness; and during the thousand 

years (Rev. 20:2,3,4,5,6,7), He will be with Christ's brethren, the saints, 

dwelling in them as in their elder brother; but with the residue of men He 

will not so dwell until Christ has accomplished the work of "destroying 

that having the power of death, that is, the devil" (Heb. 2:14), and its 

works, or, in other words, until he shall have "taken away the sin of the 

world" (John 1:29); destroyed all its dominions, jurisdictions and powers; 

and have extinguished death. When this is consummated there will be no 

obstacle preventing God's abode with men but the Melchizedec kingdom; 

which must, therefore, of necessity be taken out of the way, as no longer 

adapted to the state of things upon the earth. 

 

The reader will see this at a glance when he is asked, What will be the use 

of priests to God for men, when, because of the effectual suppression of 

transgression, and the extinction of sin in the flesh, there are no gifts and 

sacrifices to offer, no errors and ignorance to atone for? Christ's and the 

saints' occupation will then be gone. It will then have expired according to 

the statute of limitation, which says, Thou art a priest for the age after the 

order of Melchizedec" (Psa. 110:4). The word le- olahm, in the Hebrew 

text, is rendered in Paul's citation of it eis ton aiona in the Greek; which I 

have translated "for the age", which is not only probably correct, but made 

certainly so by the scripture doctrine concerning priesthood. 

 

The Son, then, will "deliver over the kingdom to the God and Father" (1 

Cor. 15:24) of men, at the time all become His sons, because of the 

unsuitableness of its nature and covenant to the Ages succeeding the 

Millennial Age. The kingdom will not be destroyed, but only changed in 

its constitution, so as to adapt it to the improved and altered condition of 

the world. The kingdom in its Melchizedec or millennial organization is 

the heavens planted and the foundations of earth laid by the Lord, when 

"he proclaims to Zion, Thou art my people"; and saith "Thy God reigneth!" 

(Isa. 51:16; 52:7).  

 

John styles this organization in reference to that of the post-millennial 

ages, the former, or "first heaven and the first earth" (Rev. 21:1)—that 

constitution of Israel predicted in the sixty-fifth of Isaiah. This heaven of 

the kingdom is destined to be changed, so that when "the End" (1 Cor. 
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15:24) comes it will have "passed away" (Rev. 21:4) as entirely as if it had 

been destroyed.  

 

This constitution of the kingdom will have perished, though Christ and the 

Saints remain in undiminished glory and beatitude. Hence, it is written in 

the hundred and second Psalm, and applied to Jesus in Heb. 1:10-12, 

"Thou, Lord, at the beginning (kat' archas, at the beginning of Zion's earth 

and heavens) laidst the foundation of the earth; and the heavens are the 

works of thine hands. They shall perish; but thou shalt stand: yea, all of 

them shall wax old like a garment; as a vesture shalt thou change them, 

and they shall be changed": then Jesus creates all things new: "But thou 

art the same, and thy years shall have no end. The children of thy servants 

(Abraham, Isaac, and Jacob) shall continue, and their seed (the saints) shall 

be established before Thee" (Psa. 102:25 28). 

 

Now, when the Lord Jesus has changed the whole system of things 

terrestrial and mundane by the Spirit of the Father, a new world will be the 

result, in which the constitution of society will be royal, but not priestly; 

Jesus and the Saints being the Jehovah and the Elohim of the new order of 

things, as others were of the old, as appears from the Mosaic account of 

the Six Days. Jehovah, Jesus, and his Elohim will have consummated the 

work begun by Jehovah Elohim, seven thousand years before. But though 

"great" (Luke 1:32), Jesus is always "the Son of the Highest" (Luke 1:32), 

of whom he says, "My Father is greater than I" (John 14:28). He is 

Jehovah's servant to perform an appointed work, and to establish his 

Father's authority in all the earth.  

 

This done, the Father no longer veils His face in a representative, but 

appears as sovereign in His own kingdom; in which, however, His glorious 

Son is always pre-eminent, and next, but not upon, the throne. The words 

of Pharaoh to Joseph will express the idea I wish to convey of the Son's 

subordination to the Father in the Ages, that God may be the all things for 

all. "There is none so discreet and wise as thou. Thou shalt be over my 

house, and according unto thy word shall all my people be ruled: only in 

the throne will I be greater than thou" (Gen. 41:39,40).  The kingdom 

therefore, though changed, having its priestly elements removed, 

continues a kingdom still—a sinless kingdom added to the universal 

dominion of "the Blessed and only Potentate, dwelling in unapproachable 

light, whom no man hath seen, nor can see: to whom be honour and power 

in all ages, Amen" (1 Tim. 6:15-16). 

 

Such is the exposition of Paul's saying concerning the turning over of the 

kingdom to the Father, as it appears to me. The kingdom is without end, 

but not without change. In the thousand years (Rev. 20:2,3,4,5,6,7), it is 

"the kingdom of Christ and of God"; in the after ages, "the all things" are 
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concentered in God, "for all" the dwellers upon the earth. Mediation exists 

no more, since all things are reconciled, and endless peace obtains. 
 

Thoughts from the Psalms 

 

Psalm 16:4 
“Their sorrows shall be multiplied that hasten after another god: their 

drink offerings of blood will I not offer, nor take up their names into my 

lips.” 

 

It is clearly the prerogative of Christ to intercede for whom he will, Jew or 

Gentile. A very small portion of the world are the remnant of the Women’s 

Seed, having an intercessor with the Father and therefore “their sorrows 

shall be multiplied that hasten after another god.” Considering the Jews, 

until they are grafted back into their own olive tree, they will continue in 

their Lo-ammi state as Hosea 1:9 tells Israel “Then said God, Call his 

name Lo-ammi: for ye are not my people, and I will not be your God.” 

Their leaders, their Rabbis, are as blind as the priests and “pastors” of the 

Christian world. The blind leading the blind “And if the blind lead the 

blind, both shall fall into the ditch” (Matthew 15:14). Ergo, “their drink 

offerings of blood will I not offer, nor take up their names into my lips.” 

 

This time of being “Lo-ammi,” or cast off, will eventually end, then “they 

shall be no more two nations, neither shall they be divided into two 

kingdoms any more at all” (Ezekiel 37:22).  When they are grafted back 

in to their own olive tree, they shall no longer be called “Lo-ammi” but 

shall be called blessed. When the twelve tribes are together in their land 

“And many people shall go and say, Come ye, and let us go up to the 

mountain of the LORD, to the house of the God of Jacob; and he will teach 

us of his ways, and we will walk in his paths: for out of Zion shall go forth 

the law, and the word of the LORD from Jerusalem” (Isaiah 2:3). That 

time which is longed for, when the world shall learn righteousness. 

 

Psalm 16:5 
“The LORD is the portion of mine inheritance and of my cup: thou 

maintainest my lot.” 

 

The time we have been speaking of is the same inheritance we are 

hoping for.  It is as declared in the last verse of this psalm where it 

is written, “in thy presence is fullness of joy; at thy right hand there 

are pleasures forevermore.”  

In this verse we need to pay particular attention to the term 

inheritance, for it ties this fifth verse together in meaning with the 



60 

 

sixth verse. We can see how this is a tie in when we look at two other 

translations of the sixth verse. 

 

Psalm 16:6 
Firstly, the King James Version: “The lines are fallen unto me in 

pleasant places; yea, I have a goodly heritage.” 

 

Secondly, the New International Version which reads: 

“The boundary lines have fallen for me in pleasant places; surely I have 

a delightful inherence.” 

 

Thirdly, and lastly there is the Jewish Publication Society of America 

translation of the Holy scriptures, They write: 

“Delightful country has fallen to my lot’ lovely indeed is my estate.” 

 

When we turn to Strong’s for the meaning of lines: H2256     חבל    חבל      

chebel  chêbel   kheh'-bel, khay'-bel. From H2254; a rope (as twisted), 

especially a measuring line; by implication a district or inheritance (as 

measured).  And Mr. Webster defines heritage as “Inheritance; an estate 

that passes from an ancestor to an heir by descent or course of law;” One 

more trip back to Strong’s to look at the word Heritage: H5159        נחלה     

nachălâh   nakh-al-aw'  From H5157 (in its usual sense); properly 

something inherited, …generally an estate. It becomes swiftly evident 

verses five and six are contrasting the land or territory to be inherited by 

the righteous with the portion (the grave) to be inherited by those who’s 

“sorrows shall be multiplied that hasten after another god: their drink 

offerings of blood will I not offer, nor take up their names into my lips.”  

 

Psalm 16:7 
“I will bless the LORD, who hath given me counsel: my reins also 

instruct me in the night seasons.” 

 

The righteous man thanks and praises the great God of Heaven and Earth 

for allowing him to learn of His word which is “a lamp unto my feet, and 

a light unto my path” (Psalms 119:105) during the dark “night seasons,” 

when the  kingdom of men is the manifested power on the earth, blocking 

the light of the knowledge of our Heavenly Father and his beloved son 

Jesus Christ. 
 

To be continued next month, Lord willing                                     Beryl Snyder 




