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Lampasas Ecclesia, Lampasas, TX.   

Since our last communication of April 2020 when the covid restrictions 

were put in place, we have had many situations which required virtual 

meetings via Zoom.  We appreciate the help of bro. James Sommerville 

for his knowledge of setting up Zoom both in Lampasas and remotely at 

Hye.  On June 25th, bro. James chose to transfer from Austin to 

Lampasas ecclesia.  

We are happy to report the baptisms of our now sis. Brittiny Smith and her 

daughter sis. Sadey on July 18th just prior to the Hye gathering; these being 

the daughter-in-law and granddaughter of sis. Carol Smith. 

During this time bro. David Van Pelt moved from the nursing home to the 

home of bro. Justin and sis. Amanda Patterson for more one-on-one care 

until his sad passing on August 30th.  We were saddened to hear of bro. 

Jeff Freeburg’s stepdaughter’s passing on October 23rd—Brittany Holland, 

age 29. Also, during this period, our sis. Ruby Wolfe was transferred from 

the nursing home to the home of bro. Glenn and sis. Julie Rhoades before 

her passing on December 31st, this following her 99th birthday in 

November. 

On a happier note, we are also pleased to share the baptism of Kaitlyn 

Walker on October 25th, daughter of bro. John and sis. Sarah Tarver, 

granddaughter of sis. Linda Carroll.  Most recently also the baptism of 

Vickie Dean after an intense study of the Truth with bro. Beryl and sis. 

Becky Snyder.  

Several of us rejoiced at the wedding of sis. Emmaline Jasionowski and 

bro. Noland Wolfe on November 21st at the Barn at 5S Ranch in Thrall, 

TX. 

During these trying times we all pray for the return of our Savior, Jesus 

Christ.   

Bro Jerry Connolly, recorder 
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Editorial 

 
It is often said that facts are stubborn things.  Sadly, they are not as 

stubborn with the world, as we could wish.  If they were, the world would 

be filled with far more Christadelphians than the handful we see still 

holding onto the truth in the hope of Israel in these latter days. 

 

Our seventeenth clause of our statement of faith, deals specifically with 

the subjects of facts.  The things concerning the Kingdom of God are the 

FACTS given us by the prophets and apostles concerning the Kingdom of 

God.  These are not matters of speculation.  They are not ambiguous 

statements that may not have definite meanings.  They are facts so 

fervently believed that true believers are willing to be imprisoned over 

them. 

Acts 26:6-7  “And now I stand and am judged for the hope of the 

promise made of God unto our fathers: Unto which promise our 

twelve tribes, instantly serving God day and night, hope to come. For 

which hope's sake, king Agrippa, I am accused of the Jews.”  

 

The promise made of God unto the fathers was clear and simple.  All the 

land that they could see would be given to the seed of Abraham. 

Gen. 13:14-15  “And the LORD said unto Abram, after that Lot was 

separated from him, Lift up now thine eyes, and look from the place 

where thou art northward, and southward, and eastward, and 

westward: For all the land which thou seest, to thee will I give it, and 

to thy seed for ever. “ 

 
In their efforts to get around the facts of this promise, we are told many 

things.  We are told that this promise was already fulfilled when Joshua 

led the children of Israel into the land of Canaan and established the nation 

under the law of Moses.  The children of Israel failed to keep the Law, and 

so that promise was ended. 

 

But Paul clearly contradicts this, 

Gal. 3:16-18  “Now to Abraham and his seed were the promises 

made. He saith not, And to seeds, as of many; but as of one, And to 

thy seed, which is Christ.   And this I say, that the covenant, that was 

confirmed before of God in Christ, the law, which was four hundred 

and thirty years after, cannot disannul, that it should make the 

promise of none effect. For if the inheritance be of the law, it is no 

more of promise: but God gave it to Abraham by promise.” 
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The promise, says Paul, did not come by the Law.  And therefore, nothing 

about the Law could make the promises to Abraham of none effect.  And 

as to the question of whether or not the promises were fulfilled, Paul tells 

us in Hebrews: 

Heb 11:39-40  “And these all, having obtained a good report through 

faith, received not the promise: God having provided some better 

thing for us, that they without us should not be made perfect.”  

 

Here is clear testimony that men who clearly lived under the Law, such as 

mentioned in that eleventh chapter of Hebrews, had not received the 

promises. 

Heb. 11:32  “And what shall I more say? for the time would fail me 

to tell of Gedeon, and of Barak, and of Samson, and of Jephthae; of 

David also, and Samuel, and of the prophets:” 

 

 It is almost as if the Spirit of God which knows all things, was preparing  

well in advance of those who would present arguments that would 

challenge the fact of the promises, by giving us examples of men who lived 

under the Law and telling us plainly that they did not receive those 

promises. 

 

Besides the challenges offered by the churches to the clear and obvious 

statements of the Scriptures, the world has been all a buzz  about one of 

their challenges to the facts of the Kingdom of God.  That is, to the 7000-

year plan of God for man. 

 

Towards the end of 2020, the scientific community announced a re-

calibration of Carbon 14 dating, making adjustment to dates in various 

fields such as archaeology and ancient history.  In admitting the need for 

calibration in the first place, the scientific community is admitting that 

Carbon 14 dating is not science, which is what those of us who accept the 

Bible as the inspired word of God have always contended. 

 

Using the various dating methods, which predominantly means using 

Carbon 14 dating in some comparison capacity, scientists have argued that 

the appearance of man upon earth happened tens of thousands of years 

before the creation as testified in the Bible, which according to factual 

Bible dates, could only have occurred some 6000 years ago.  To prove 

their estimates on how long man has been on earth, scientists have 

developed theories, predominantly based on Carbon 14 measurements, to 

make their point.  Carbon 14 dating is simply explained by Nature 

magazine thus:  

“The basis of radiocarbon dating is simple: all living things absorb 

carbon from the atmosphere and food sources around them, including 

a certain amount of natural, radioactive carbon-14. When the plant or 
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animal dies, they stop absorbing, but the radioactive carbon that 

they’ve accumulated continues to decay. Measuring the amount left 

over gives an estimate as to how long something has been dead. 

 

“But this basic calculation assumes that the amount of carbon-14 in 

the environment has been constant in time and space — which it 

hasn’t. In recent decades, the burning of fossil fuel and tests of 

nuclear bombs have radically altered the amount of carbon-14 in the 

air, and there are non-anthropogenic wobbles going much further 

back. During planetary magnetic-field reversals, for example, more 

solar radiation enters the atmosphere, producing more carbon-14. The 

oceans also suck up carbon — a little more so in the Southern 

Hemisphere, where there is more ocean — and circulate it for 

centuries, further complicating things.” 

 

This testimony from the proponents themselves show some, but hardly all 

of the weaknesses of Carbon 14 dating.  With science’s ability to measure 

Carbon 14 in the atmosphere over the last 80 years, they have realized that 

it changes.  The changes to the earth’s atmosphere effect both the rate of 

absorption, and the rate of decay of Carbon 14 in an organic (living) 

substance.  But that is not all.  Also, the environment in which the organic 

matter was stored since its death effects the breakdown of Carbon 14.  For 

instance, an item stored in a wet environment compared to a desert, will 

breakdown at different rates.   

 

Also complicating the use of Carbon 14, is the fact that many of the items 

they wish to date (such as clay tablets with writing on them) cannot be, 

themselves, tested by Carbon 14 as there is no carbon in them.  Therefore, 

they must be tested by finding some organic matter nearby, and assuming 

that the clay tablet and the organic matter had some relationship to each 

other in time. 

 

This recalibration, as the scientists are calling it, is not so much of a 

calibration at all, but rather an attempt to harmonize the various techniques 

used to date things.  There are many different techniques, and they all 

contradict each other.  This calibration is an effort to try and bring 

contradictory facts into harmony. 

 

The current rage, and probably the science mostly responsible for the 

recalibration of Carbon 14 dating, is a dating technique using tree rings 

called dendrochronology.  In theory, a tree creates a distinctive ring each 

year.  So, by counting tree rings, it should be possible to determine the age 

of a tree.   
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High in the White Mountains of California, a very desolate range, there is 

a tree called the Bristlecone Pine (BCP) which creates rings and is very 

long lived.  In fact, they have located a tree which scientists say is 4,850 

years old.  As scientists map out these tree rings, and they note that some 

rings are wider or darker than others.  They map the various rings on a 

chart and argue that the wider rings are years where growth conditions 

were favorable, and narrow rings mean the tree experienced some 

difficulty, such as drought, cold, or insect infestation. 

 

Using this technique, scientists claim that they can date the earth to be 

12,600 years old.  We might ask, if the oldest tree is only 4,850 years old, 

how do we get to 12,600 for the age of the forest.   

 

Well, researchers have found dead wood in these Bristlecone Pine forests, 

which they claim have been lying on the forest floor, for thousands of 

years, and have not decayed.  By matching the thick and thin rings against 

rings of living trees, they can determine the time in which the tree was 

alive.  Using this technique, scientists say that they can take tree rings all 

the way back to 12,600 years ago.  Of course, if this were true, then the 

Bible, which claims that roughly 6,000 years ago, the earth was without 

form and void and darkness was upon the face of the earth. 

 

In fact, in experiments, the BCP has been demonstrated to be able to form 

multiple rings by creating for them an environmental equivalent of a two-

week drought.  The following is research done on dendrochronology: 

“Perhaps the best evidence that some BCPs can grow multiple rings 

per year is the fact that it has already been demonstrated. Lammerts, 

a creationist, induced multiple ring growth in sapling BCPs by simply 

simulating a two-week drought. Some dismiss this evidence, saying 

that while multiplicity has been demonstrated in young BCPs, it 

hasn’t been  demonstrated in mature BCPs and therefore may not 

occur in mature BCPs. While this hypothesis could be true, surely the 

burden of proof should be on those who propose that what happens 

in immature trees doesn’t happen in mature trees.  

 

An expert in the genus Pinus didn’t seem to have any problem  

believing that White Mountain BCPs grew multiple rings per year. In 

his book, The Genus Pinus, Mirov states,  

‘Apparently a semblance of annual rings is formed after every 

rather infrequent cloudburst.’ 

 

If an expert like Mirov readily accepted multiplicity in these BCPs, 

then perhaps the doubters of this notion should at least give the 

evidence a serious examination. It is important to understand that the 

idea that mature trees can grow more than one ring per year is not a 
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highly speculative hypothesis. It is well established that mature trees 

of many species of both angiosperms and gymnosperms, including 

other species of the genus Pinus, can grow multiple rings per year,  

specially under the types of conditions in which some of the BCPs in 

the White Mountains grow. Glock et al. published a large study in 

1960 documenting the common occurrence of multiple ring growth 

per year, under conditions similar to those in the White Mountains.  

 

They found that multiplicity was more than twice as common as 

annularity, and conclude what probably very few annual increments, 

over the entire tree, consist of only one growth layer (that is, only one 

ring). In addition to solid direct evidence that these BCPs may be 

capable of growing multiple rings per year, there is abundant indirect 

evidence of multiplicity.” 

 

  The “Glock” referred to above, is a professor who was released from the 

Arizona research facility doing the work on BCPs, for pointing out facts 

inconvenient to the chronology desired.  He observed that there were trees 

whose chronology directly contradicted the master chronology, and that 

they were being ignored.  So, he was released, and all his subsequent 

observations critical of BCP chronology are all attributed to him being 

upset from being released.   Is it true?  Who knows? 

 

What is true is that any of man’s ideas which take events back in such a 

way as to contradict the Bible are necessarily false.  But God warned us 

that he would make the wisdom of man, foolishness. 

Isa. 29:9-14  Stay yourselves, and wonder; cry ye out, and cry: they 

are drunken, but not with wine; they stagger, but not with strong 

drink.  For the LORD hath poured out upon you the spirit of deep 

sleep, and hath closed your eyes: the prophets and your rulers, the 

seers hath he covered. And the vision of all is become unto you as the 

words of a book that is sealed, which men deliver to one that is 

learned, saying, Read this, I pray thee: and he saith, I cannot; for it is 

sealed:  And the book is delivered to him that is not learned, saying, 

Read this, I pray thee: and he saith, I am not learned.  Wherefore the 

Lord said, Forasmuch as this people draw near me with their mouth, 

and with their lips do honour me, but have removed their heart far 

from me, and their fear toward me is taught by the precept of 

men:  Therefore, behold, I will proceed to do a marvellous work 

among this people, even a marvellous work and a wonder: for the 

wisdom of their wise men shall perish, and the understanding of 

their prudent men shall be hid. 
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THE HOPE OF ISRAEL 

By Robert Roberts 

How great is our privilege each time we thus assemble, to hear the voice 

of God in our midst in the reading of the Scriptures? It was a privilege 

esteemed even in the days of Christ when “Moses and the prophets were 

read in the synagogues every Sabbath day”: a work in which he was in the 

habit of taking part (Acts 13:27; Luke 4:16). In our days the voice is larger: 

it is the voice of “Moses, the prophets, and the apostles”—a more 

comprehensive voice, a more abundant communication of the divine mind 

than Israel of the synagogues had. We may know more of God’s will and 

purpose than it was in their power to know. We are less privileged than 

they only in the singular particular that we have no contemporary 

inspiration. Even this drawback will shortly disappear.  

 

We are about to witness a far fuller and more glorious manifestation of the 

Spirit than even the apostles beheld; for, with the Lord’s coming will come 

that pouring out of the Spirit on the whole house of Israel promised from 

the beginning-yea, when God will pour out His Spirit upon all flesh, and 

the glory of the Lord will illumine the whole earth—not physical glory, 

not a visible shining, but glory in the sense of renown, reputation, praise. 

When all men recognise and serve and praise God (which they will not till 

Christ reigns), the earth will be filled with the glory of God as the waters 

cover the sea. We are looking for these times of refreshing. Meanwhile, it 

is ours to prize and use to the fullest, our privilege of being able in these 

times of darkness and disobedience to hear the voice of God. 

 

Today, we have first the word by Isaiah concerning Israel. The prophet’s 

words are good and comfortable words. They tell of kindness, and 

blessedness, and well-being to come. They are introduced with a “but,” 

which gives them greater point by contrast with something having gone 

before. That something we find in the end of the previous chapter. It is 

something put before us in the form of a question: 

“Who gave Jacob for a spoil, and Israel to the robbers? 

 

This question supposes it a matter of controversy as to what Israel’s 

calamities were attributable—as to who brought them about. Such a 

controversy as a matter of fact exists. There are two ways of looking at the 

matter—the natural-man way and the divine way. The natural man, 

looking at the misfortunes of Israel, sees only the triumph of human 

prowess. The Assyrians, the Babylonians, the Romans had greater military 

skill than the Jews; therefore, the Jews were overthrown. This is the 

“profane history” point of view—the view of all who look at occurrences 
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as they appear to the eye of the observer who does not know God’s relation 

to them. It was the view entertained by the enemies of Israel themselves. 

Thus, the king of Assyria said, 

“By the strength of my hand I have done it, and by my wisdom, for I 

am prudent.” 

 

The other view is presented by God Himself. He says of the Assyrian— 

He is “the rod of Mine anger, and the staff in their hand is Mine 

indignation. I will send him against an hypocritical nation, and against 

the people of My wrath will I give him a charge . . . Howbeit he meaneth 

not so, neither doth his heart think so; but it is in his heart to destroy and 

cut off nations not a few . . . Wherefore it shall come to pass, that, when 

the Lord hath performed His whole work upon mount Zion and on 

Jerusalem, I will punish the fruit of the stout heart of the king of Assyria, 

and the glory of his high looks” (Isa. 10:5-12). 

 

God, working behind, so to speak, strengthened, impelled, and guided the 

enemies of Israel in Israel’s spoliation. The Assyrians, Babylonians, and 

the Romans were merely instruments in God’s hands, without their being 

aware of it. The work done by them was work done by Him. Hence, the 

right answer to the question, “Who gave Jacob for a spoil, and Israel to 

the robbers?” is the answer immediately following the question: 

“Did not Yahweh, He against whom we have sinned? For they would 

not walk in His ways, neither were they obedient to His law. 

Therefore He hath poured upon him the fury of His anger, and the 

strength of battle: and it hath set him on fire round about, yet he knew 

not; and it burned him, yet he laid it not to heart.” 

 

This is the explanation of the present desolation of all things appertaining 

to Israel. It is a comfort to know that it is all of God, and that what Jesus 

said to Pilate concerning himself is true of the whole commonwealth of 

Israel in relation to the present Gentile ascendancy: 

“Thou couldst have no power at all against me except it were given 

thee from above.” 

 

How cheering also to have God’s recognition of the present state of the 

Jews. We look on them and find them not at all what we should desire. 

They are barren of all intelligent recognition of their present position 

before God. They are full of a complacent wisdom which is a mixture of 

human philosophy and Rabbinical superstitions. We do not find the mind 

of the God of Israel, as exhibited in the prophets, reflected in them. What 

Paul said still remains true: 

“Their minds are blinded unto this day.” 
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The spectacle would be discouraging if we relied on them in the least for 

our apprehensions of the ways of God in the earth. But we do not rely on 

them. There is no more consolation to be had from the Jews than from the 

Gentiles, though the Jews are more interesting than the Gentiles, because 

of their relation to the work of God in the earth. 

“Darkness covers the earth (the Gentiles), and gross darkness the 

people” (the Jews). 

 

It is part of this gross darkness that the Jews rejoice in their racial 

superiority and explain their dispersion as God’s way of diffusing light 

among the Gentiles, instead of confessing their scattered state as the 

punishment of their sins. In the midst of darkness, it is comforting to read 

here in this portion of the word we have read, that God saw it would be so; 

that although the fire of the divine anger should kindle on Israel and 

consume him, yet he should “know it not nor lay it to heart” (Isa. 42:25). 

 

This is the past: a past retribution: a time of giving to Jerusalem “double 

for all her sins” (Isa. 40:2); but the next chapter gives us the future—the 

future foreshown us in the gospel—the restoring again of the kingdom to 

Israel—the times of the restitution of all things: 

“But now thus said the Lord that created thee, O Jacob, and He that 

formed thee, O Israel, Fear not: for I have redeemed thee; I have 

called thee by thy name; thou art Mine . . . I will bring thy seed from 

the east, and gather thee from the west; I will say to the north, Give 

up; and to the south, Keep not back; bring My sons from far, and My 

daughters from the ends of the earth; even everyone that is called by 

My name: for I have created him for my glory, I have formed him, 

yea, I have made him.” 

 

In these great and precious promises, we are individually interested. We 

are not sons of Israel by birth, but we have become so by adoption (Rom. 

11:17; Eph. 2:19); and our standing in Israel is not less real or valid 

because we are of Gentile birth and extraction. On the contrary we are 

more really Jews than those Jews after the flesh who lack the faith of their 

father Abraham. It is a principle of New Testament doctrine that “they are 

not all Israel that are of Israel” (Rom. 9:6). Jesus did not recognise the 

Abrahamic relations of those Jews who rejected him, though he admitted 

their lineal extraction. He denied they were Abraham’s children in the full 

and effectual sense, because they were destitute of the character of 

Abraham (John 8:37-44). Gentiles, though not born of Abraham’s blood, 

are truly the children of Abraham, if having become adopted in Abraham’s 

family, they are characterized by Abraham’s faith and works (Rom. 4:11-

12; Gal. 3:29). Consequently, we can rejoice in hope of these glorious 

promises, made in the prophets concerning the seed of Jacob. They belong 

to the Jews, and we are Jews; for Paul expressly says, 
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“He is a Jew who is one inwardly.” 

 

Here it is not difficult to imagine the orthodox believer exclaiming, “That 

is exactly my doctrine: spiritual Israel! inward Jews! Certainly, I agree 

with you—that is the very truth, and consequently I reject the idea of 

carnal Jews being gathered and restored to their land.” What must we say? 

It is not difficult to answer. The orthodox idea and the scriptural idea are 

not the same. The orthodox spiritual Jew is no Jew at all: the orthodox 

spiritual Israel is not Israel at all. Orthodox believers have run off with half 

an idea. They see the element of adoption; they see the element of 

spirituality; but they run away from the Jewism—from the Israelism. They 

recognise that Paul taught that believing Gentiles were adopted, but they 

reject the thing into which they were adopted; they see a spiritual Israel, 

but they cannot see Israel for the word spiritual. By their notion, Israelism 

is blotted out altogether.  

 

They substitute immortal invisibility, natural to all men, surviving death, 

and departing to indefinable bliss among the stars, to a state in which the 

fortunes of the earth become a matter of supreme indifference. Nay, they 

abolish the earth by conflagration. They destroy all reason for 

Israeliteship. They do not know of the promises to Abraham. They deny 

the kingdom of God to be set up in the Holy Land over all the earth; they 

are ignorant of the hope of Israel. It is very different with the inward Jew 

of Paul’s teaching. Though inwardly, yet “he is a Jew”—a Jew in all 

points save his birth. He does not practice circumcision; he does not 

observe days; he is not under Moses, but this is no interference with his 

Jewship, for he is exempted from these things by the God of the Jews, 

under that new covenant which from the beginning He foreshadowed by 

His servants the prophets He would establish with the Jews, natural and 

adopted. He is a Jew in all his hopes and relations, and he now waits with 

strong desire for the fulfilment of the glorious promise to Israel, of which 

a portion has been read this morning. 

 

It may be objected that these promises cannot apply to adopted Israelites, 

since they concern an Israel that has suffered judgment in Yahweh’s 

anger—an Israel upon whom has been poured “the fury of His anger and 

the strength of battle,” and who “knew not and laid it not to heart.” It may 

be said that neither of these things can be affirmed of the brethren of 

Christ, and that therefore the promises cannot apply to them. This would 

be short-sighted in leaving out of account that comprehensive view of 

Israel which in the Scriptures regards Israel as a whole and its history as 

one. As a whole, Israel has been scattered, peeled and punished, and as a 

whole Israel will be gathered, exalted and honoured, and to that Israel as a 

whole, all Jews, whether natural or adopted, belong; but it does not follow 

that all individual Jews share either the one state or the other. Myriads of 
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Jews have perished (e.g., in the wilderness for unbelief) who will have no 

share in the blessedness; and a multitude will share in the restoration who 

have seen nothing of the afflictions of Israel in times past. In the bestowal 

of the covenanted mercies, there is a discrimination as to individual desert: 

but the general descriptions of Israel’s lot, past or future, contemplate 

Israel as a whole; and a genuine Israelite identifies himself with the 

national experience as a whole. Thus, Daniel in “praying and making 

confession” at the end of the seventy years’ captivity, uses the 

comprehensive pronoun “we.” 

“We have sinned, and have committed iniquity, and have done 

wickedly, and have rebelled, even by departing from Thy precepts and 

from Thy judgments: neither have we hearkened unto Thy servants 

the prophets” (Dan. 9:5). 

 

“We are become a reproach to our neighbours, a scorn and derision 

to those that are round about us . . . Help us, O God of our salvation, 

for the glory of Thy name: and deliver us, and purge away our sins, 

for Thy name’s sake. Wherefore should the heathen say, Where is 

their God? Let Him be known among the heathen in our sight, by the 

revenging of the blood of Thy servants which is shed” (Psa. 79:4, 9-

10). 

 

Though living in the nineteenth century, and inhabiting a Gentile land, as 

the brethren of Christ and the adopted seed of Abraham, we can pray these 

prayers more fervently and appropriately than his circumcised rejectors. 

On the same principle, we can lay claim to the glorious predictions of 

blessing, though they do refer to a nation which has been the subject of 

judgment and desolation. We belong to that nation, and own its history, as 

well as rejoice in its future. 

 

This Israel, which as a whole is to be redeemed, will, when redeemed, be 

delivered from all that element, past or present, which though “of 

Israel” is not truly Israel. It will be composed of those only who show 

forth Yahweh’s praise. The people shall be “all righteous” (Isa. 60:21). 

The carnal element will be purged out and exterminated (Ezek. 20:38; 

Zeph. 3:11; Matt. 3:12). The purified remnant will be a holy nation (Zeph. 

3:12-13)—a great contrast to the Jewish nation at any former period in its 

history, comparable only with its state when it entered the land of promise 

under Joshua. We are especially interested in this holy nation—the nation 

as it will survive after the Lord’s purification of them. In this nation, as the 

brethren of the Lord Jesus, we shall have a special place. It is written that 

in that day the feeblest of Israel shall be as David, and “the house of David 

as God, as the angel of the Lord before them” (Zech. 12:8). As the body 

of Christ, the Son of David, the saints in that day will be the house of 

David, and to them will belong the special exaltation and glory and honour 
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of the glorious day that will have dawned as “a morning without 

clouds,” in accordance with the covenanted mercies of David, given to 

them (Isa. 55:3; 2 Sam. 23:4-5). 

 

The very kernel of the blessing appertaining to the hope of Israel is the 

position of the accepted brethren of the Lord Jesus. This is brought home 

to us in a special form in the messages to the seven ecclesias, a portion of 

which has formed the other part of our reading. In those messages are 

many great and precious promises extended expressly to all who have ears 

to hear, and who overcome, whether they be dwellers in Asian cities or 

not. The one that occurs to me particularly in connection with the hope of 

Israel is the promise of pillarship: 

“Him that overcometh will I make a pillar in the temple of my God, 

and he shall go no more out: and I will write upon him the name of 

my God, and the name of the city of my God, the new Jerusalem, 

which cometh down out of heaven from my God” (Rev. 3:12). 

 

This, of course, is the language of symbol; but it is more expressive than 

a plain statement when the thing symbolized is understood. We know what 

the temple of God is when used in a figurative sense. There is to be a literal 

temple, the temple shown to Ezekiel, we know; but there is also to be a 

living temple, a temple composed of many people, a multitude in whom 

God will dwell, and through whom He will be manifested to the nations in 

the age to come. The temple of God in this sense is the community of the 

glorified saints. The promise to the victor is to be a pillar in this temple. 

We know what a pillar means used in this figurative way. James, Peter, 

and John were “pillars” in the apostolic community in the first century 

(Gal. 2:9). They were principal men, upholding men, men upon whom the 

fabric rested. It was a privilege to be a pillar in that arrangement of things; 

but what shall it be to be a pillar in the glorious mystical temple of the 

Deity in the kingdom of God?  

 

This is the promise: it is a great and precious promise; it would be such if 

it meant only a fifty years’ pillarship. Power and honour among men for 

fifty years, even in the present evil state of things, is considered a great 

prize, but the man that attains to pillarship in the divine arrangement of 

things, to be established on the ruins of the present system, “shall go no 

more out.” A pillar in the mortal system breaks and is taken away: a 

mortal ruler dies; but a ruler in the divine aion is immortal. His position is 

as stable as the sun in the heavens. When 500 years have rolled away, he 

will still be found in his place, as strong and joyful and as established as 

at the beginning. The name of God is written upon him: he is invested with 

the divine nature: he is immortal; he cannot die any more: he is equal unto 

the angels. He also bears the name of the new Jerusalem, which at that 

time will have come down from God out of heaven. He is not an isolated 
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unit. He is part of a system. He is a constituent of the Jerusalem 

government—the Jerusalem-governed polity—which will have come 

from God out of heaven, in having been created and established by Christ 

at his return from heaven.  

 

This will be the new Jerusalem as contrasted with the old—new indeed in 

all senses; for in the old Jerusalem arrangement of things, there was 

nothing of immortality or stability. It was weak through the flesh, because 

in the hands of the flesh; but the new Jerusalem is out of heaven and from 

God, and spiritual, immortal, and invincible in all its characteristics. What 

an unspeakable honour to be an element of such a kosmos. It is considered 

a great thing now to be in any of Her Majesty’s “services”—to exercise 

authority under the royal arms. This is to have Victoria’s name written 

upon a man, and the name of London, and to be a pillar in the 

Constitutional Temple. But it is a poor affair compared with the 

commonwealth of Israel. There is none of the stability, permanence, 

strength, life, efficiency, glory, and gladness that belong to the household 

of God in the age to come. 

 

In view of these things, it is but the commonest wisdom to ponder the fact 

that this glorious status is promised with reservations. It is to be bestowed 

on “him that overcometh.” This intimates to us that:  

“There is a battle to be fought, 

A victory to be won.” 

 

Where is the battle and when? Can there be any doubt about this? Let us 

open our eyes and see. The battle is now—in the common-place life of our 

probation. There is a danger of forgetting this. There is a danger of acting 

on the common notion that the business now on hand is to get as much 

enjoyment as ever we can. The battle we have to fight is the battle Paul 

fought in his day. At the end of his life, looking back he said he had fought 

it— 

“I have fought a good fight!” 

 

While the battle was on, he tells how he had conducted it. 

“So fight I, not as one that beateth the air.” 

 

One that beats the air is a man who goes through the performance of 

fighting but hits nothing; it is not a real fight, but a sham fight. The man 

attitudinizes beautifully but nothing is done. The fight we have to fight is 

a real piece of business. We deal blows that hit something and take the life 

out of the thing hit. Paul indicates the point in his continuing words, 

“I keep my body under, and bring it into subjection.” 
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It is ourselves we have to fight. We incline in certain directions pleasing 

to the flesh; and we have to stand in our own way, and push ourselves back 

and say, “No, you must not go in those paths which are forbidden to the 

sons of God.” The body we keep under is the whole body, not any one 

part. The lust of the eye is as much a lust of the body as the lust that leads 

to fornication; the lust of the flesh in all its affections, is as much a lust of 

the body as that which leads to uncleanness. The pride of life is as much 

an attribute of the body—of the brain part of the body, as that which is 

more gross and vile in the estimation of men. The whole category is 

outside of saintship. A man may keep himself clean in certain directions 

and be defiled. He may be free from adultery, but a slave to the praise of 

men and the outside appearances of things. He may be innocent of 

drunkenness but given to pride and covetousness. He may be perfectly 

respectable, according to human ethics, and abominable according to the 

rule of divine estimation. We must not forget, “Guilty in one point, guilty 

of all,” is a rule of divine judgment. We must keep the devil’s whole host 

at bay. Of what advantage will it be to keep off ninety-nine Zulus if the 

hundredth strikes his assegai (spear) into our heart? 

 

We must fight a real fight. Do not let us pose merely. Do not let us go 

through the attitudes and beat the air. Do not let us profess the name and 

attend the meetings, and all the while in private life “walk as other 

Gentiles walk.” We are called to be saints, or holy ones, or those who do 

the will of God—and not those who merely say, Lord, Lord. To be such 

involves self-denial, cross-taking-up, and cross-carrying. It involves the 

doing of “things,” and all the things “that he says,” and these relate to the 

common ways of private life. In this we have to fight ourselves often, for 

the spirit lusts against the flesh, and the flesh against the spirit. This is the 

battle in which we have to overcome, upon which so much depends. 

 

How are we to overcome? John answers: 

“This is the victory that overcometh the world, even our faith.” 

 

What is “our faith”? Paul answers: 

“Faith is the substance of things hoped for.” 

 

It is a question of confidence in things to come. Whence comes this 

confidence? Paul tells us: 

“Faith cometh by hearing, and hearing by the word of God.” 

 

It comes to what Paul said to the Ephesian elders in his farewell address: 

“I commend you to God, and to the word of His grace, which is able 

to build you up, and to give you an inheritance among all them which 

are sanctified.” 
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The advice remains good to this day. The diligent, sympathetic daily 

reading and studying of the oracles of the living God, with prayer to Him 

who slumbers not nor sleeps, will fortify a man for successful conflict with 

all the enemies he has to encounter on the road to eternal life; while the 

neglect of them will certainly ensure his failure, however gifted he may be 

as a natural man, or however successful in the objects of life which the 

common run of men set before their eyes. 

“All flesh is as grass, and all the glory of man as the flower of grass. 

The grass withereth, and the flower thereof falleth away: but the word 

of the Lord endureth for ever.” 

 

The Gospel of the Kingdom and the Great 

Salvation, One and the Same Thing 

By Dr. Thomas. 
 

“How shall we escape if we neglect so great salvation which assumed a 

beginning to be spoken by the Lord?”—Paul. 

 

The Anglo-Saxon word gospel is euanghelion in the Greek. This is a word 

compounded of eu, an adverb of equality signifying good; and anghelia, a 

message delivered in the name of any one: euanghelion, therefore, 

signifies a good message, which becomes good news to those previously 

unacquainted with it. It is styled “the gospel of God” (Rom. 1:1), because 

it is a good message emanating from Him. It is also called “the glorious 

gospel of the blessed God” (1 Tim. 1:11), because it is a good message of 

future glory on account of which all that partake in it will call Him blessed. 

It announces a good time coming, when “the knowledge of the glory of 

the Lord shall fill the earth as the waters cover the sea” (Hab. 2:14), for 

Jehovah sware to Moses, saying, “As truly as I live, all the earth shall be 

filled with the glory of the Lord”—(Num. 14:21). This is glorious, good 

news from God to every one that believes it. 

 

God’s gospel is styled “the gospel of the kingdom” (Mat. 4:23; 24:14; 

Mark 1:14, 15; Luke 8:1), because He purposes to manifest His glory and 

blessedness through a kingdom, He declares He will set up in the land 

lying between the Euphrates, Mediterranean, and Nile. 

 

The gospel of the kingdom, and the “great salvation spoken by the Lord,” 

are the same thing. This is evident from the fact that the Lord Jesus when 

he began to preach did not make two proclamations. Throughout his 

ministry he preached but one thing, which is variously expressed in the 

history of his career. Sometimes it is simply styled “the gospel;” (Mark 
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1:15; 8:35; 13:10; Luke 4:18), at others, “the kingdom of God” (Luke 4:43; 

9:2, 6): and Peter in recalling the recollection of it to Cornelius’ mind, 

says, “That word ye know, which was published throughout all Judea, and 

began from Galilee, after the baptism which John preached”—(Acts 

10:37). In the next verse, he reminded him who began to preach this word 

from Galilee and speaks of it as a message. His words are, “The word 

which God sent unto the children of Israel, preaching peace by Jesus 

Christ, who is Lord of all; that word, I say, ye know.” When we turn to the 

history “of all that Jesus began both to do and teach,” we find that when 

he began to speak the great salvation, he commenced preaching the gospel 

of the kingdom of God in Galilee. The following is the testimony—“Now 

when Jesus had heard that John was cast into prison, he departed into 

Galilee. From that time Jesus began to preach, and to say Repent; for the 

kingdom of heaven is at hand. And he went about all Galilee, teaching in 

their synagogues, and preaching the gospel of the kingdom, and healing 

all manner of sickness.”—(Mat. 4:12, 17, 23.) The word sent, the gospel 

of the kingdom, and the great salvation, it is clear, all began to be preached 

by Jesus at the same time, and in the same region of country; they must 

therefore and can only be, the same thing under different modes of speech. 

A word sent is a message; that word sent by Jesus Christ constitutes him 

the messenger (Mal. 3:1), a messenger sent of God with good news to the 

children of Israel about a kingdom, which they did not possess. He 

preached that kingdom to them as a matter of promise, and therefore of 

hope; so that the gospel of the kingdom is also styled “the hope of Israel,” 

for which Paul said he was “bound with a chain.”—(Acts 28:20.) 

 

The kingdom of God is the great salvation, because through that kingdom 

the blessedness preached to Abraham as the gospel (Gal. 3:8) is to come 

upon all the nations of the earth, and by which they are to be saved from 

the power of those who destroy them, and to be placed under a righteous 

administration of divine law. God’s kingdom is to save them; for it is to 

“grind to powder and bring to an end all kingdoms,” to fill the whole earth 

as a great mountain, and itself to stand for ever.—(Dan. 2:35, 44.) This 

kingdom can only be set up by overthrowing “the powers that be,” and as 

there can be no peace and blessedness for the nations until they are broken, 

the operation which abolishes them establishes the destroying Stone-

power and saves the world with a great and glorious salvation. Who can 

doubt it when the Scriptures say, referring to the era, “The king’s son, O 

God, shall judge Thy people with righteousness, and Thy poor with 

judgment; He shall save the children of the needy, and shall break in pieces 

the oppressors. In His days shall the righteous flourish, and abundance of 

peace as long as the moon endureth. He shall have dominion also from sea 

to sea, and from the river to the ends of the land. They that dwell in the 

wilderness shall bow before him, and his enemies shall lick the dust. The 

kings of Tarshish and the Isles (the British) shall bring presents; the kings 
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of Sheba and Seba shall offer gifts. Yea, all kings shall fall down before 

him (being subdued): all nations shall serve him. His name shall endure 

for ever; his name shall be continued as long as the sun; and they shall be 

blessed in him—all nations shall call him blessed. Blessed be the Lord 

God, the God of Israel, who only doeth wondrous things. Blessed be His 

glorious name for ever, and let the whole earth be filled with glory.—

(Psalm 72). 

 

The kingdom of God founded by Jehovah and His Christ is to establish 

this great salvation in the earth—a thorough and complete regeneration of 

the world. The kingdom is the cause, the great salvation the result of its 

institution in the land promised to the fathers. But the greatness of the 

salvation is not restricted to the future generations of the nations only; it 

comprehends in the magnitude of the deliverance it vouchsafes, the 

generations of the righteous among the dead from Abel to the coming of 

Israel’s king in the clouds of heaven in power and great glory. It saves the 

cloud of witnesses of whom the world was never worthy with an 

everlasting salvation in the kingdom; and saves the nations from their 

temporal miseries and degradation, with a joyous and glorious redemption 

of a thousand years. “How shall we escape if we neglect so great a 

salvation” as this? Impossible; escape there is for none who are not 

included in it. 

 

Now, the Bible reveals no other salvation than this—a deliverance of the 

righteous from “the pit in which there is no water,” by a resurrection from 

the dead; a transformation of the living saints who may be contemporary 

with the second advent; a restoration of the kingdom again to Israel under 

the New Covenant; and a redemption of the nations from the social, civil, 

and spiritual evils which now press so heavily upon them. This is the only 

salvation of which the gospel treats. It meets the necessities of the world. 

Humanity needs no other, and therefore none else has been provided. 

When the salvation has triumphed, it will be the accomplished fact of a 

thousand years, during which “The ends of the world shall remember and 

turn unto the Lord; and all the kindreds of the nations shall worship before 

Him. For the kingdom is the Lord’s; and He the Governor among the 

nations”—(Psalm 22:27, 28). 

 

When Jesus stood at Cæsar’s bar Pilate asked him, “Art thou the king of 

the Jews?” He answered, “My kingdom is not of this world; if it were, then 

would my servants fight that I should not be delivered to the Jews: but my 

kingdom is not from hence now.” Pilate therefore said to him, “Art thou a 

king, then?” Jesus answered, “I was born for this, (eis touto, ) and for this 

I came into the world, that I might witness to the truth. Every one who is 

of the truth hears my voice.” Pilate said unto him, “What is truth?” (John 

18:38). Ah, Pilate, thou, like myriads beside thee, knewest not that voice 
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though it was witnessed in thy presence. The truth was confessed (1 Tim. 

6:13) before thee, but thou didst not understand it, because thou wast not 

of the truth. Let the reader hear the voice of the king, “I came into the 

world that I might witness to the truth.” Now hear what he said in another 

place, “I am sent to preach the kingdom of God”—(Luke 4:43).  He did 

so. He preached it through the length and breadth of Judea, announcing to 

the people the kingdom of God, and that he was the king thereof. He filled 

the land with the sound of his claims to the throne of David as the “born 

king of the Jews”—(Mat. 2:2).  

 

The people heard him gladly; and, admitting his pretensions to be just, 

were ready for revolt against Cæsar, and to make him king—(John 6:15). 

The chief priests became alarmed at the current of the popular mind and 

apprehended the interference of the Romans—(John 11:48). They 

procured his apprehension at length and accused him before Pilate of 

perverting the nation from its allegiance to Cæsar (Luke 23:2) and 

affirming that he was King of the Jews”—(John 19:21). By the passage 

above quoted, we find Pilate endeavoring to elicit from him the truth of 

the matter. As if he had said, “They charge you with saying that you are 

an Anointed One, a king, even the King of the Jews; is this the truth?” 

Jesus confessed, and denied not; although it was hazardous at the bar of 

Cæsar, the de facto king of the Jews (John 19:15), to aver that he was 

himself king by right.  

 

His life had been jeopardized thirty-one years and three months before, by 

the inquiry “Where is he that is born King of the Jews?” Herod, the 

reigning king of the Jews, who knew that the nation was expecting the 

birth of a Son of David who was to reign over them for ever, was alarmed 

at the intimation that he was actually born. He saw that the right of David’s 

Son and the interests of the Herodian dynasty, were inimical. He therefore 

determined to destroy him, and so secure the kingdom to his own family 

by the Christ, or Anointed One’s destruction.  

 

The same policy was at work at the condemnation of Jesus. Pilate was not 

only the representative of the Roman Majesty which had superseded the 

Herodian in Judea; but the conservator of the right of the reigning Cæsar 

as King of the Jews. Satisfied that it was mere envy that moved the chief 

priests to accuse Jesus of treason against the Roman power, his policy was 

to release him, and to appease their clamor. But the policy of the priests 

and elders was opposed to this. They saw clearly that if Jesus ascended the 

throne of David, he would permit them to have no share in the honours 

and emoluments of the State. Hence it was with them, as with Herod, all 

important to prevent him getting possession of the throne.  
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They saw Pontius Pilate’s unwillingness to condemn him and concluded 

that the only way they could succeed in overcoming it would be to treat 

him hypothetically as a partaker in the Nazarene treason, and consequently 

a traitor to Cæsar’s rights which it was his business to conserve. This was 

their policy. Hence, said they to the Procurator, “If thou let this man go, 

thou art not Cæsar’s friend: whosoever maketh himself a king speaketh 

against Cæsar.” This settled the question in Pilate’s mind. Though 

convinced of the innocence of Jesus, and of their malignity, self-

preservation was a stronger law of his nature than justice. He concluded 

that it was better for Jesus to suffer death, though unworthy of it, than that 

he should lose his procuratorship, and perhaps his life, for misprision of 

treason. Had Jesus not confessed the truth, but repudiated all pretensions 

to the throne of Israel, Pilate could not have condemned him; nay, would 

not, for there would have existed no ground upon which the priests and 

elders could have predicated his want of friendship or loyalty to Cæsar.  

 

It is true, they said “We have a law, and by our law he ought to die, because 

he made himself the Son of God.” They regarded this as blasphemy; but 

the Roman law took no cognizance of the questions in Jewish theology. It 

had ceased to be lawful for the Jews to put any man to death (John 18:31); 

so that however guilty he might have been in blasphemy in saying that he 

was the Son of God, neither the Jews nor the Roman law could have taken 

his life on that account. The good confession, therefore, he made before 

Pilate—“the truth” to which he testified in his presence and for which he 

was condemned and executed, was not that he was the Son of God. Though 

true, it was not the ground of his sentence unto death. 

 

“Art thou the King of the Jews?” Had Jesus replied, “I am the Son of God,” 

it would have been an evasion of the question, as every one not judicially 

blind must see. If one were to ask another, “Are you a physician?”—would 

it be answering the question to say, “I am the son of my father?” King of 

the Jews is an official dignity, Son of God personal nativity. Who is the 

king of the Jews? He that says he is the Son of God, or some other person? 

To assert that he was God’s Son did not bring Jesus into collision with 

Cæsar’s rights; but to affirm that he was Christ, a king, that is, the 

Anointed King of the Jews, constituted him at once Cæsar’s rival in Judea. 

 

Though so dangerous a question Jesus did not equivocate or seek to evade 

the hazard it involved. When Pilate said, “Art thou the King of the 

Jews?”—he met his question by referring boldly and immediately to the 

truth about his kingdom. He had been proclaiming this truth from Galilee 

throughout all Judea to Jerusalem, where he then stood—he had heralded 

it forth from one end of the land to the other, for three years and a half in 

fulfilment of his mission; for he came into the world to witness to the truth 

concerning the kingdom of God of which he was christened or anointed 
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king, and he was then prepared with the full assurance that it would cost 

him his life, to confess before Pilate that he was the King of the Jews. 

Pilate so understood him when he said in answer to his question “My 

kingdom, &c.” Jesus was a Jew, and a Jew could not have any kingdom 

but that of his own nation—king of the Jewish nation. Thus Pilate, the 

Roman soldiers, and the Chief Priests and Scribes (Mar. 15:31, 32; John 

19:3, 19–22), understood him to confess, and therefore the reason of his 

condemnation to death—the title he assumed—was labelled to his cross in 

Hebrew, Greek, and Latin, “Jesus of Nazareth the King of the Jews.” 

 

In suffering death because of his claim to the throne of Israel, Jesus, the 

Son of God and Son of David, sealed “the gospel of the kingdom,” and the 

Covenant of that kingdom, with his blood. He was born to be King of 

Israel, and he suffered death because he maintained his right to the royalty. 

He was anointed to be king, and as a prophet to preach the gospel, or glad 

tidings of his reign over the Twelve Tribes of Israel, and the obedient 

nations of the earth for a thousand years. With him and his apostles, to 

“preach the kingdom of God” was to “preach the gospel.” There could be 

no gospel without the kingdom, even the same particular kingdom, the 

Jewish kingdom in Palestine, than which the living God has caused to be 

evangelized no other.  

 

A gospel of a kingdom or kingdoms beyond the skies, of an everlasting 

kingdom for disembodied ghosts, and a present church-kingdom of grace 

among carnal, scoffing, faithless, professors here; we deliberately, and 

under pain of eternal damnation if in error, we boldly, conscientiously, and 

confidently, affirm, that there is no such a gospel to be found in the oracles 

of God. Such a gospel as this—the popular gospel of the age—was never 

preached to Jew or Gentile by John, Jesus, or the apostles. The Lord of 

Israel bore witness to no such gospel before Pilate. He did not testify that 

he was a king of a sky-kingdom; but king of the Jewish nation upon earth, 

where alone it exists, or ever will exist. His is the royalty of this nation 

taking its root in the Covenant made with David, which is everlasting, and 

can never be annulled; for Jehovah hath declared, “Once have I sworn by 

my holiness that I will not lie unto David. His seed shall endure for ever, 

and his throne as the sun before me”—(Psalms 89:35, 36). 

 

For three years and a half Jesus fulfilled his mission as prophet to Israel in 

preaching the gospel of the kingdom. He began, as we have seen, in 

Galilee soon after his being anointed of God with the Holy Spirit and 

power—(Acts 10:38). He visited the synagogues, and among them that at 

Nazareth. Being there on a certain occasion, he read from the sixty-first of 

Isaiah the words recorded in the fourth of Luke. Alluding to his anointing 

he read, “The Spirit of Jehovah is upon me, because He hath anointed me 

to preach the gospel to the poor—to preach the acceptable year of the 
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Lord.” Jehovah’s anointing him to preach the gospel is equivalent to 

saying, Jehovah sent him to preach. There is no necessity to prove this. It 

is obvious. In sending him to preach the gospel, what was he sent to preach 

as the basis of the good news to the poor? This question is answered in 

two places in this chapter; he was sent to preach the acceptable year of the 

Lord; or which is the same thing, he was “sent to preach the kingdom of 

God”—(verse 43). Peter told Cornelius that he was sent to preach this 

word to the children of Israel. Hence it is styled “the word of the kingdom” 

(Mat. 13:19) upon the understanding of which men’s salvation is 

predicated—(Mar. 16:15, 16). But why is the gospel of the Kingdom and 

acceptable year of the Lord, or age to come, preached to the poor, rather 

than to the rich? The reason is, because “God hath chosen the poor of this 

world, rich in faith, to be the heirs of that kingdom which He hath promised 

to them that love Him”—“He fills the hungry with good things; and the 

rich He sends empty away,” because the present life is the season of their 

enjoyment—(James 2:5; Luke 1:53; 16:25). 

 

When Paul was writing about “the great salvation which began to be 

spoken by the Lord” (Heb. 2:1–5), he says he was speaking about “the 

future habitable” (oikoumeneen teen mellousan), which is to be subjected 

to the Son, and not to angels as it is at present. Speaking of the present 

habitable, or “civilized” part of the earth, he says, “But now we see not yet 

all things put under him.” No; if we did, we should see him King over all 

the earth—(Zech. 14:9). All the kingdoms of the world would be his, and 

“all nations would serve him”—(Rev. 11:15). The future habitable 

subjected to the Son is the dominion of the acceptable year of the Lord, 

when the kingdom shall be existent in the plenitude of its glory, ruling 

overall. Jesus and his brethren, all sons of God and the sons of David by 

adoption through Jesus, though recipients of evil things in their primary 

existence, will possess the dominion of the future habitable “under the 

whole heaven,” not above it, “beyond the skies.” This is good news to the 

poor—the gospel Jesus was anointed to preach—the great salvation 

confirmed by the apostles who heard it preached, and attested of God by 

signs, wonders, divers miracles, and distributions of the Holy Spirit 

manifested through them. 

 

The context of the testimony from which Jesus selected the reading in the 

synagogue at Nazareth, exhibits the glad tidings or gospel of the kingdom 

he preached to the meek of the children of Israel. It promises them “beauty 

for ashes, the oil of joy for mourning, the garment of praise for the spirit 

of heaviness, that they might be called trees of righteousness, the planting 

of the Lord, that He might be glorified.” This series of beautiful antitheses 

presents to us in contrast the present and future states of the poor who 

receive the gospel of the kingdom. Now, but mourning, heavy-hearted, 

dust and ashes, in the age to come they shall be beauteous and joyous, 
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giving praise and glory to the Lord as immortals only can bestow it. Then 

with respect to their nation, for the word was primarily sent to Israel, “they 

shall build the old wastes, they shall raise up the former desolations, and 

they shall repair the waste cities, the desolations of many generations. And 

foreigners shall stand and feed your flocks, and the sons of the alien shall 

be your ploughmen and your vine dressers. But ye shall be named the 

priests of the Lord; men shall call you the ministers of our God; ye shall 

eat the riches of the Gentiles, and in their glory shall ye boast yourselves.”  

 

Let the inquirer read from the twentieth verse of the fifty-ninth of Isaiah 

to the end of the sixty-second chapter, and he will read the good things 

promised to Israel and evangelized in the word sent to them of God by 

Jesus Christ. They are but a sample of the good things in store for their 

nation, which in its future glory is the Sarah, the princess of nations, the 

married wife of its Creator. Then “Jehovah will make an everlasting 

covenant with them. And their seed shall be known among the Gentiles, 

and their offspring among the people: all that see them shall acknowledge 

them, that they are the seed which the Lord hath blessed.” This joy and 

blessedness of the nation is inseparable from the glory of their king. To 

him under Jehovah they will owe all the peace and happiness they enjoy.  

 

The rejoicing will be mutual. The nation will rejoice in its king, and “as 

the bridegroom rejoices over the bride, so will He rejoice over Jerusalem,” 

the holy city of His realm. In view of the great deliverance Jehovah 

bestows upon His king, he that was anointed to preach the gospel to Israel 

saith, “I will greatly rejoice in Jehovah, my soul shall be joyful in my God; 

for He hath clothed me with the garments of salvation, He hath covered 

me with the robe of righteousness as a bridegroom decketh himself with 

ornaments, and as a bride adorneth herself with her jewels. For as the earth 

bringeth forth her bud, and as the garden causeth the things sown in it to 

spring forth, so the Lord God will cause righteousness and praise to spring 

forth before all nations”—when the righteous dead shall bud and spring 

forth of the earth to praise and glorify His name. 

 

The Word of the Truth of the Gospel of the Kingdom, though a long title 

to the message borne by Jesus to the children of Israel, will be easily 

understood by the inquirer from what has gone before. It imports, the Law 

and the Testimony that set forth the Promises which make the message 

relating to the kingdom good news. Paul says, that “the Hope laid up in 

heaven” is reported of in the word of the truth of the gospel; and therefore, 

he styles it “the Hope of the Gospel;” and as there is but one true gospel, 

though many false ones, there is but one true hope, which he terms, “one 

hope of the calling”—(Col. 1:5, 23: Eph. 4:4).  A hope is something in the 

future, promised but not possessed. The calling is a particular invitation; 

and the one hope of the calling, the promised thing to the possession of 
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which you are especially invited. This being the meaning of the phrase, 

and seeing that the hope belongs to the gospel, it follows that the gospel 

contains an invitation or call to the possession of some particular thing.  

 

The one hope of the calling of the gospel—what is it? Paul says, “God hath 

called you to his kingdom and glory”—(1 Thess. 2:12). Then the kingdom 

and glory are the hope of the called, that is, of those who accept the 

invitation. The kingdom and glory are the one hope of their calling. The 

word which God sent to the children of Israel by Jesus Christ was an 

invitation to them to possess his kingdom and glory, of which he had said 

so much in the prophets, upon certain conditions. Jehovah’s kingdom and 

glory under Messiah’s administration were the great hope of the nation. It 

was the Hope of Israel, and of Israel alone. No other nation shared with 

them in this hope. It was the Hope of the Restoration of the Kingdom again 

to Israel (Acts 1:6), under a New and Better Covenant than the Mosaic—

the hope of the restitution of all things spoken by the prophets—(Acts 

3:21).  This is the hope promised to the fathers, and evangelized in the 

word of the kingdom, and therefore the Gospel’s Hope by which we are 

saved—(Rom. 8:24). Expunge this hope from the gospel and it ceases to 

be gospel; for it is the hope that makes the tidings glad, and the news good; 

in short, there would be no tidings to report if the hope of the kingdom and 

glory was suppressed. 

 

Jehovah is the accepted king of Israel (1 Sam. 12.12: Isai. 43:15), and 

Israel therefore his nation—(Exod. 19:6: Isai. 51:4).  He formed it for 

Himself, that through it he might show forth His praise—(Isai. 42:21). The 

prophet saith of Israel, “We are thine, O Lord; Thou never barest rule over 

our adversaries; they were not called by Thy name.” The kingdom of God 

is his dominion over this nation. It is therefore a Jewish kingdom. Jehovah 

never owned any other kingdom upon earth. He acquired the Jewish 

kingdom by creation; and purposes to obtain possession of all other 

kingdoms by conquest, because they are mere usurpations, and adversaries 

of His nation. He intends His kingdom to be ruled by a Vicegerent in His 

name, whom he styles “My king”—(Ps. 2:6), and by him to subdue the 

world, so that all thrones and dominions, principalities and powers, may 

become his. This being accomplished, the Twelve Tribes of Israel will 

constitute “the first dominion” in actual organized possession of their own 

country—the kingdom proper. This kingdom will rule over all other 

nations, which in the aggregate will form the secondary dominion, or 

empire. Thus, a family of nations will be created of which Abraham, then 

risen from the dead, will be the federal father, and Israel the First Born—

(Exo. 4:22). 
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This kingdom and dominion which Jehovah and his king are to set up are 

to exist unchanged for a thousand years, at the end of which, things will 

occur which do not pertain to the gospel of the kingdom, though they affect 

the kingdom itself. The kingdom is imperishable, and nontransferable 

from one set of rulers to another—“it shall not be left to another people.” 

This is an important feature in the gospel. If it could be transferred from 

hand to hand, then flesh and blood might inherit it; but it cannot be 

transferred, therefore “flesh and blood cannot inherit the kingdom of 

God.” They who are promoted to the possession of the kingdom at its 

establishment are to retain its honors, glory, power, and emoluments the 

whole thousand years, and as long afterwards as it exists, which will be 

for ever.  

Can flesh and blood that dies and turns to dust after three-score years and 

ten possess such a kingdom? Impossible. What then is indispensable to the 

inheriting of this kingdom? That the heirs whom God has chosen to 

possess it be made immortal. This necessity God has promised to fulfil in 

promising to give them “the kingdom under the whole heaven for ever, 

even for ever and ever.” Hence the gospel call to the kingdom and its glory 

is equally a call to eternal life; and the hope of the kingdom consequently 

the hope of eternal life and glory, which are all comprehended in “the Hope 

of the gospel,” which is said to be “laid up in heaven,” and “reserved in 

heaven,” because He who is to convert the hope into a received gift is 

there. “Our life,” says Paul, “is hid with Christ in God. And when Christ 

our life shall appear, then shall we also appear with him in glory”—the 

life, the glory, and the kingdom, are all bestowed at once: “Wherefore gird 

up the loins of your mind, be sober, and hope to the end for the grace that 

is to be brought unto you at the revelation of Jesus Christ”—(1 Pet. 1:13). 

 

“Salvation is of the Jews” (John 4:22), and this salvation, which is very 

great, is announced through the gospel of God’s Jewish kingdom. The 

salvation is national or kosmical rather; and individual. The salvation of 

the world of nations through the kingdom is social, civil, and ecclesiastical 

or spiritual; and is best perceived by those who comprehend the work of 

setting up the kingdom. The obstacles to the world’s regeneration must 

first be removed. These obstacles are “the powers that be.” Israel and the 

Saints under the Captain of salvation will abolish them. Their removal 

being effected, “He will speak peace to the nations,” which they will 

joyfully accept, and submitting to his terms, will henceforth “rejoice with 

his people Israel”—(Deut. 32:43). 
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All that Jehovah purposes to bestow on men He intends to impart through 

this kingdom alone. Hence, if a man obtains the kingdom, he obtains 

everything; but if he be counted unworthy of it, he gets nothing. Doth he 

desire eternal life, eternal honour, eternal glory, equality with the angels, 

wisdom, knowledge, riches, power, and dominion? Let him “seek the 

kingdom of God and His righteousness, and all these things shall be added 

unto him.” What said Jesus to his apostles when Peter asked him what 

recompense of reward they should have, who had forsaken all and 

followed him?  

 

Did he tell them that when they died their disembodied spirits should be 

borne aloft on angels’ wings to mansions in the skies? Did he tell them 

they should meet their friends and children there, and feast, and dance, and 

sing, enraptured in eternal ecstasy! He abused their reason with no such 

pagan foolishness as this; but said, “Verily I say to you, that ye who have 

followed me, shall, in the regeneration, when the Son of Man shall sit on 

the throne of his glory, also sit upon twelve thrones, judging the Twelve 

Tribes of Israel”—(Mat. 19:28). He promised them a joint rulership with 

himself in a kingdom, and that kingdom God’s kingdom of the Jews. “Ye 

are they,” said he, “who have continued with me in my trials. And I appoint 

unto you a kingdom, as my Father hath appointed unto me; that ye may 

eat and drink at my table in my kingdom and sit on thrones judging the 

Twelve Tribes of Israel”—(Luke 22:28–30).  

 

This was to be their reward in the Age to Come, (en to Aioni to 

Erchomeno,) with Eternal Life—(Mar. 10:30).  The kingdom therefore 

was everything to them. Jesus taught them to pray the Father, saying, “Thy 

kingdom come; Thy will be done on earth as it is in heaven; deliver us 

from evil, because the kingdom is Thine, the power and the glory forever.” 

He instructed them in the mysteries or hidden things of the kingdom; (Mat. 

13:11), and after he rose from the dead, having opened their understanding 

that they might understand the Scriptures, he conversed with them during 

the forty days preceding his ascension, “on the things pertaining to the 

kingdom of God.” Under the influence of this divine teaching, they 

became full of the matter. “The Gospel” and “the kingdom” were with 

them convertible terms. They knew of no Gospel without it. The 

resurrection was the door of entrance into the kingdom. They desired to 

rise from the dead that they might possess it; for they knew that if they did 

not “inherit the kingdom prepared from the foundation of the world” 

(Matt. 25:34), there would be for them neither glory, honor, nor eternal 

life in the Age to Come.  

 

It is therefore not to be wondered at that the last question they should put 

to the resurrected king of the Jews before his departure from the earth, 

should be to know when he would restore again the kingdom of Israel—
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(Acts 1:3, 6). That it would be restored there was no question; for “the 

regeneration,” or “Restitution of all things,” was a first principle of 

Christ’s teaching, and of their own faith and preaching afterwards. What 

they wanted to know was the time when the restitution of all things 

belonging to the kingdom of Israel should be accomplished. “Wilt thou not 

at this time restore again the kingdom to Israel?” They doubtless thought 

that the time to favor Zion had certainly then come.  

 

They knew that Jesus had been put to death for maintaining that he was 

“the king of the Jews;” and they saw that God approved his claim to 

David’s throne in delivering him from the death he had incurred by 

confessing his rightful claim to the kingdom. Could any time then be more 

opportune than the then present to call to his aid those “twelve legions of 

angels,” which he said the Father would give him, and at their head to 

expel the Romans from Judea, and re-establish Israel’s kingdom under his 

own rule as the hereditary representative of the House of David, and “King 

of the Jews?”  

 

They were right in expecting the restoration, but they erred in looking for 

it at that time. All things were not ready. The king was provided, but where 

was his Household?—where were his body-guards—where were they who 

were to co-operate with him in the administration of the kingdom, and 

government of the world? Some say, “they were in their graves, to wit, the 

fathers or saints who had died under the Law.” “These might have been 

raised from the dead and associated with Jesus in the kingdom.” But it was 

written in the word, “Instead of thy fathers shall be thy children, whom 

thou mayest make princes in all the earth”—(Psa. 45:16). This is said to 

the Messiah in a psalm which Paul applies to Jesus.  

 

Hence, whatever place his fathers may occupy in the kingdom, they will 

not be its “princes,” or chiefs, ruling with Jesus as “Prince of princes,” 

over the nations of the world; besides that, we apprehend, there will not be 

a sufficient number saved from the generations of Israel previous to the 

resurrection of the king of the Jews to supply the administrative demands 

of the kingdom under its new constitution, or covenant. That all things 

were not ready is represented in the parable of a certain man who made a 

great supper and bade many. His object was to have his house filled that 

his supper might be eaten. He sent invitations to various classes; but 

though the supper was ready to be partaken of when the first class were 

invited, the eating of it was deferred until the seats provided were all 

occupied by guests procured by several subsequent endeavours to obtain 

them—(Luke 14:15-24). 

 

The union of the King of the Jews with the kingdom is the marriage of the 

king’s son; and the sitting at table in the kingdom—the possession of it—
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is the eating of the marriage supper in the “certain man’s house.” The 

kingdom is Jehovah’s house into which He invites guests, that they may 

partake of the good things therein provided. He wills that His house shall 

be filled by the assembling of all the guests before the supper be eaten. 

Israel were bidden, being politically “the children of the kingdom.” 

Jehovah called them by His prophets to the life and glory of His kingdom; 

but they would not hearken (Jer. 7:13); he invited them by John, but they 

made light of it; he sent them a message by Jesus, but they killed him; and 

lastly, he urged the invitation upon them by the apostles and a great 

company, but “they entreated them spitefully and slew them.”  

 

Thus, with comparatively few exceptions, Israel treated Jehovah’s call to 

His kingdom and glory. His feast of fat things, and wines on the lees well 

refined, were amply provided, but still there were not sufficient of Israel 

to occupy the seats. There was still room. The kingdom could not be set 

up until occupants were provided for the empty places. Seeing therefore 

that Israel turned a deaf ear to the invitation, the apostles were ordered to 

go, and call the Gentiles that dwell in the streets and lanes of the city, and 

even the highways and hedges of the nations, that the house of the 

kingdom might be filled with as many as the nature of the case required. 

 

Though the materials of the house were all ready at the resurrection of the 

King of the Jews, it will be perceived from what hath gone before, that the 

household had still to be formed. Till this had been formed and reconciled 

the kingdom could not be established. It was the work of the apostles and 

others to collect this household together—to call out from Israel and the 

nations a people numerous enough to fill all the official places of a 

kingdom that is to rule all the nations, languages, and tribes of the earth. 

The time was not yet come, then, to “restore the kingdom again to Israel” 

before the ascension.  

 

A long time was to elapse before the restitution to afford scope for the 

work of separating the heirs of the kingdom from the undistinguished 

multitude of the world. The King of Israel directed the attention of his 

ambassadors to this work, instead of gratifying their curiosity about the 

time of the restoration, which the Father had not thought proper to reveal 

to them, He told them “they should be witnesses for him.” They should 

receive power after that the Holy Spirit had come upon them. Thus 

qualified, they would have to demonstrate that God had raised him from 

the dead; that he was the man ordained of Jehovah to rule the world in the 

righteousness, as the prophets had of old declared (Jer. 23.5—8; Psa. 

96:13; Dan. 7:13, 14; Zech. 14:9): and to proclaim the conditions upon 

which both Jews and Gentiles might inherit with him the kingdom and 

eternal glory. 
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What we have said may be regarded as an outline of the great salvation, as 

exhibited in the Gospel of the Kingdom of God. It can hardly be regarded 

as anything more, seeing that the Bible as a whole is the Book of the 

Kingdom, and therefore an exhibition of the Gospel in detail. The details 

of the Gospel are set forth under certain heads, summarily styled “the 

things of the kingdom”—(Acts; 8:12).  

 

The country where the kingdom is to be established occupies a 

distinguished place among “the things.” A great deal is said about it of a 

highly important and interesting character. Indeed, the testimony 

concerning the territory and throne of the kingdom are so intimately 

connected with the gospel, that a person cannot believe the gospel and be 

ignorant of it; for the territory and throne are principal subjects of the 

covenant made with Abraham, Isaac, and Jacob, and the covenant made 

with David. These are “the covenants of promise” which the ignorant, and 

consequently unbelieving, are “strangers from”—(Eph. 2:12).  It is useless 

to talk about believing the gospel, and at the same time to be ignorant of 

these and their true import; for they contain the gospel, as we have shown 

abundantly in Elpis Israel. They define not only the locality and throne of 

the kingdom, but its subjects, the lines of its king’s descent, his humiliation 

and exaltation, &c., the duration of the kingdom, the contemporary 

blessedness of all nations, and so forth. But we cannot particularize 

everything here.  

 

He that studies the word will find the things of the kingdom shining forth 

from the writings of all the prophets and apostles. The more he understands 

the more he will see. We will only add here at present, that the territory of 

the kingdom of the heavens is the land in which Abraham dwelt with Isaac 

and Jacob, and tended his flocks and herds; the subjects of the kingdom, 

Abraham’s descendants in the line of Isaac and Jacob; the King, one of his 

seed, the antitype of Isaac when he died and rose again “in a figure” (Heb. 

11:19); the throne, David’s in Zion and Jerusalem; the empire, all the 

nations of the earth in a state of blessedness; the duration of the kingdom, 

like its king “for ever.” 

 

The heaven that the gospel proclaims is a heavenly kingdom upon the 

earth. The kingdom is heavenly, because it is created and established by 

the God of heaven, and ruled by a King from heaven, and destined to rule 

“the heavens” or kingdoms of the world. Because it is God’s kingdom it is 

sometimes styled a Theocracy—a government under the immediate 

direction of God. The kingdom of Israel was a Theocracy, and the gospel 

kingdom is that Theocracy restored under a constitution so amended as to 

be styled “a new and better covenant.” Under the old Theocracy, the rulers 

and the ruled were all flesh and blood, and therefore mortal; but under the 

restored Theocracy the members of the government and the peers of the 
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realm, with the king, will be immortal, while the people, both of Israel and 

the nations, will be subject to death until death shall be abolished at the 

end of a thousand years. 

 

It is to be hoped that the reader hath now a distinct conception of the future 

constitution of the world exhibited in the gospel of the kingdom. “The 

world to come” of which it treats, is that system or arrangement of things 

upon the earth which subsists uninterruptedly for a thousand years after 

the restoration of the kingdom and throne of David. The gospel of the 

kingdom relates not to the constitution of things which shall obtain upon 

the earth after the thousand years have passed away. That is another 

world—a post-millennial kosmos, or arrangement of things, to be treated 

of in that word yet to go forth from Jerusalem, when the law shall proceed 

from Zion at the commencement of the thousand years—(Isa. 2:3). The 

millennial kingdom is the gospel kingdom and the gospel hope; that which 

follows after pertains to the faithful who shall be born in the age to come. 

 

Having premised then so much as this, we come now to consider: 

 

THE CONDITIONS OR MYSTERY OF THE GOSPEL. 
 

“Pray for me, that utterance may be given unto me, that I may open my 

mouth boldly, to make known the mystery of the Gospel for which I am an 

ambassador in bonds”—Paul to the Ephesians. 

 

If a man believe that in the age to come “a kingdom and a dominion,” such 

as the gospel exhibits, will exist upon the earth, and that man to whom it 

has been preached in ages previous to its establishment, will rise from the 

dead to possess it, or to be judged with due severity for refusing to believe 

what God has revealed concerning it—he will spontaneously inquire, 

“What must I do that I may inherit glory, honour, and eternal life in the 

kingdom of God?” This question is equivalent to saying, “What must I do 

to be saved?”—for if a man possesses these things in that kingdom, that is 

“inherit the kingdom,” he is saved from sin, corruptibility, and death, in 

short, from all evil from which he needs to be delivered. The answer to 

this question so transcendently important to all is exhibited in “the Mystery 

of the Gospel,” which may contain the conditions of salvation. 

 

The gospel of the kingdom hath a mystery connected with it. By a mystery 

is meant a thing kept secret and hid from mankind until revealed. The 

gospel was preached to Abraham; but its mystery was not preached until 

the day of the Pentecost. The revelation made through Peter on that day 

was “the revelation of the mystery which,” says Paul, “was kept secret 

since the world began”—(Rom. 16:25). The apostolic preaching of Jesus 

Christ was the revelation of the mystery; the Old Testament exhibition of 



151 

 

the truth was “the gospel of God promised afore by the prophets in the 

Holy Scriptures”—(Rom. 1:1, 2).  The gospel is revealed there without 

mystery. The things of the kingdom and the sufferings and resurrection of 

its king are plainly revealed; but the use to be made of those sufferings in 

their precise and especial adaptation to the consciences of gospel believers, 

in giving them the answer of a good conscience towards God, was “the 

hidden wisdom of God in a mystery”—it was not revealed. It was “the 

salvation of souls.”  

 

The initiative of that salvation which ends in the participation of the joy 

and glory of the Lord—“A salvation of which the prophets enquired and 

searched diligently, searching what, or what manner of time the Spirit of 

Christ, which was in them did signify, when it testified beforehand the 

sufferings of Christ, and the glory that should follow. Unto whom it was 

revealed that not unto themselves, but unto us they did minister the things 

which are now reported unto you by them who have preached the gospel 

unto you . . . which things the angels desire to look into”—(1 Pet. 1:10-

12).  But the prophets and the angels could not succeed in discovering the 

secret. It was impenetrable. With all the aids at their command, they could 

not find it out; for it was “a mystery hidden from the ages and the 

generations,” and intended to be concealed until the time appointed for its 

manifestation to the saints by the preaching of the apostles—(Col. 1:26). 

 

But though the mystery of the gospel ceased to be a secret after the day of 

Pentecost, it still continued to be called the mystery. This we apprehend 

was to keep before the believer’s mind the remembrance of the nature of 

the things specially pertaining to Jesus, and to his conscience before God, 

which had been directly revealed to him through the apostles. As if one 

should say to another, “I will tell you a secret.” He tells it, and in referring 

to it at some future time, he says, “You remember the secret on account of 

which I have suffered greatly.” Here the thing would be called a secret, 

although it ceased to be so as soon as told. 

 

The mystery is based upon a few fulfilled predictions. It was foretold by 

the prophets that the King of the Jews, who should reign over them and all 

the nations of the earth forever, “should pour out his soul unto death” as 

“an offering for sin,” as the result of his being wounded and bruised for 

the transgressions and iniquities of God’s people; that though numbered 

with transgressors in coming to his death, in the rich man’s sepulchre 

should be his tomb (Isai. 53); and that he should wake early (Psa. 57:3, 8) 

in the morning from the sleep of death without seeing corruption, to the 

enjoyment of life and pleasures for evermore—(Ps. 16:10, 11). These 

testimonies predicted the death, burial, and resurrection of the King of the 

Jews, or the Christ, which is the same thing. In the fulness of time Jesus 

came; and, having established his right to the throne of David, died, was 
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buried, and rose again. The things concentered in these facts being 

accomplished, this partial fulfilment leaves all the rest of the gospel still a 

matter of promise. This unfulfilled portion of the gospel is its hope, which, 

with the facts and mystery based upon them, is the subject matter of “the 

faith” which justifies. 

 

“The mystery of the seven stars, the seven golden lamps. The seven stars 

are the messengers of the seven churches; and the seven lamps are the 

seven churches.” We quote this text to show the use of the word mystery. 

It is evidently employed here for meaning; the hidden meaning of the 

seven stars is the messengers of the seven churches—the seven lamps 

mean or signify the seven churches. The mystery of the gospel is the 

meaning or signification of its accomplished facts as interpreted by 

Jehovah; and by His authority concentrated in an institution, through 

which the benefits of these facts may be imparted to those who believe the 

gospel of the kingdom and its mystery. 

 

The mystery revealed through the apostles, though unknown to the 

prophets and angels, was then, as it is now, still an element of the gospel 

of the kingdom. It was there when preached to Abraham but hidden; it is 

there yet only revealed. The gospel of the kingdom is the major term, the 

mystery the lesser. The gospel of the kingdom contains the mystery; but 

the mystery does not contain the gospel of the kingdom. Hence, Jesus did 

not say, “Go into all the world and preach the mystery of the gospel; he 

that believes the mystery and is baptized shall be saved,” but “Go and 

preach the gospel; for he that believed this apostolically administered, 

would believe the gospel of the kingdom, its facts and mystery.” 

 

“Seek ye first the kingdom of God,” said Jesus. To seek a certain thing 

first, implies that there is something else to be sought afterwards; we may 

then inquire, “What next shall we seek?” To this the Great Teacher replies, 

“And God’s righteousness.” What is this? It is that “robe of righteousness” 

He hath provided for the covering of those who have sought the kingdom 

and have found it—(Isai. 61:10).  It is God’s sin covering (Ps. 32:1, 2); the 

robe made white in the blood of the Lamb (Rev. 7:14; 19:8); the 

righteousness of God witnessed by the law and the prophets, through belief 

of Jesus Christ for all and upon all believing the gospel—(Rom. 3:21, 22; 

1:15, 16). The righteousness of God is “the redemption that is in Christ 

Jesus,” which he hath appointed for those who believe the gospel of the 

kingdom. He hath set him forth as a blood-sprinkled mercy seat, through 

faith in which they may have remission of past sins and be thus invested 

with the wedding garment—(Matt. 22:11–14).   

 

Those who are not covered with the robe of righteousness which God has 

constructed; or being cured do not “keep their garments,” that is, preserve 
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their robes from defilement, are said in Scripture to “walk naked”—(Rev. 

16:15; 3:17, 18).  Believers and unbelievers who have not put on the robe 

of God’s righteousness, are clothed in filthy rags of scarlet or crimson dye, 

and may say with Israel as at present circumstanced, “we are all unclean, 

and our righteousnesses are as filthy rags.” They are uncovered with the 

garments of salvation and having no clothing but things of their own 

invention, are naked before God, and certain if they remain so to be put to 

shame at the coming of his King. 

 

Jesus the Christ, or Anointed King of Israel, is the righteousness of those 

who, believing the gospel of the kingdom and its mystery, put him on (Gal. 

3:27); hence, in regard to them he is styled “the Lord our righteousness”—

(Jer. 23:6).  When a believer puts him on, he is said to be “in him,” and 

when in him, to be “constituted the righteousness of God in him”—(2 Cor. 

5:21).  Seek then, in the first place, to understand the Word of the kingdom 

(Matt. 13:23, 13–15); and after accomplishing that, seek to be constituted 

the righteousness of God in its King; and all things shall be added unto 

you. This is the order laid down by Jesus—an order which cannot be 

improved. 

 

All the sufferings of the apostles inflicted by their own countrymen, were 

on account of the mystery of the gospel. Israel, like the angels and 

prophets, were ignorant of this hidden element of their hope; and when it 

was demonstrated by the apostles, they would not receive it. The mystery 

was as much a part of the Hope of Israel as the kingdom. It was the mystery 

of the hope as well as the mystery of the gospel; for before Christ came 

the gospel was all a matter of hope, so that the mystery was hidden in the 

hope of the nation, as the greater includes the less. This identity of “the 

mystery of Christ” with the hope of Israel is apparent from the reason 

assigned by the apostle for his loss of liberty.  

 

In writing to the Ephesians Paul says, “For the mystery of the gospel I am 

an ambassador in bonds;” to the Colossians also he says, “For the mystery 

of Christ I am in bonds;” and to the elders of the synagogue in Rome he 

said, “For the Hope of Israel am I bound with this chain”—(Eph. 6:19; 

Col. 4:3; Acts 28:20).  Now the apostle was not an ambassador in chains 

for three different things, but for one thing, even for “the hope and 

resurrection of the dead.” “I stand,” said he, “and am judged for the hope 

of the promise made of God unto our fathers: unto which our twelve tribes 

instantly serving God day and night, hope to come. For which hope’s sake 

I am accused of the Jews”—(Acts 26:6, 7; 23:6). This hope of the Twelve 

Tribes, or hope of Israel, proclaimed in the name of Jesus as king of the 

Jews, was the sole ground of the apostle’s tribulation. He suffered for 

nothing else; it is, therefore, clear that the mystery of the gospel, “the 
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mysteries of the kingdom,” and the mystery of Christ, are but different 

forms of speech expressive of the same thing. 

 

The mystery, then, is the meaning of the gospel facts concentrated into a 

focus of power, which is the name of Jesus, “than which there is none other 

under heaven given among men whereby they can be saved.” His name 

comprehends everything that can be scripturally affirmed of him. It is part 

of his name that he is that Son of David who was to be also Son of God, 

and King of the Jews on David’s throne forever. This is tantamount to 

saying that Jesus is the Christ. This truth is the foundation corner stone 

(Eph. 2:20) of the mystery. It is also part of his name that “his blood 

cleanses from all sin” through his resurrection from the dead, those who 

believe the gospel; for “he was delivered for their offences and raised 

again for their justification”—(Rom. 4:25).  

 

The believer of the gospel of the kingdom, then, who with an honest and 

good heart believes that Jesus is the Christ, the Son of the living God; that 

a fountain was opened in his blood for sin and for uncleanliness (Zech. 

13:1), when he suffered death upon the accursed tree; that he was buried; 

and that he rose again upon the third day according to the Scriptures for 

the justification of the faithful unto eternal life—such an one believes the 

gospel in its hopes, facts, and mystery, and is prepared to become “the 

righteousness of God” by putting on the name of Jesus. A believer who is 

constituted the righteousness of God in Jesus, is one to whom repentance 

and the remission of sins has been granted in his name. The institution of 

the name is the sin-cleansing mystery of the gospel of the kingdom. Such 

a thing had never been heard of before in Israel. They had heard of John’s 

baptism—“the baptism of repentance for the remission of sins;” but of 

repentance and baptism in the name of Jesus Christ for remission of sins, 

this was a secret which prophet or angel had never heard till the Holy Spirit 

revealed it on Pentecost by the mouth of Peter—(Acts 2:38). 

 

But how doth a sinner become the subject of repentance and the remission 

of sins in the name of Jesus? How doth he put on the name? There is but 

one way of accomplishing this indispensable and essential necessity, or 

condition of salvation. He must first become a believer of the hope, facts, 

and mystery of the gospel; for without faith, a faith that works by love and 

purifies the heart, it is impossible to please God (Heb. 11:6; Acts 15:9; 

Gal. 5:6): being thus prepared, he may then be immersed in the name of 

the Father, and of the Son, and of the Holy Spirit. This act unites the 

believer of the true gospel to the name; so that in being united his faith and 

childlike disposition are counted to him for repentance and remission of 

sins, and he becomes an heir of the kingdom and glory of God which are 

promised to him forever. Thus, “he that believes the gospel and is baptized 
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shall be saved; and he that believeth not shall be condemned—(Mar. 

16:15, 16). 

 

In conclusion then, the great salvation which is exhibited in the gospel of 

the kingdom is both national and individual. As a national salvation it 

delivers the nations from those that oppress them; suppresses vice, 

superstition, and crime; restrains evil; abolishes war; establishes justice 

and righteousness in the earth; and consummates a social regeneration of 

the world which shall be “glory in the highest heavens to God, on earth 

peace, and goodwill among men.” 

 

As an individual salvation it saves believers of the gospel promises, facts, 

and mystery, from sin, sins, and the wages of sin, which is death. It saves 

them from sins which are past when they become the subject of repentance 

and remission in the name of Jesus; and it saves them from sin in the flesh, 

and the consequences of it, when they arise from the death state to possess 

the kingdom of God. This is a great and wonderful deliverance—a 

salvation from all the ills of flesh, personal and relative. What possibility 

is there of escape if this be neglected? We know of none. The Bible reveals 

none; and a salvation doctrine not inscribed in light upon its sacred page 

is unworthy of a wise man’s consideration. 

 

We trust we have made this great subject plain to our correspondent’s 

mind, as well as to the minds of all our readers. He asks for “a few lines 

stating the facts of the gospel.” The gospel cannot be stated in this way. 

The facts are few, as we have seen; the promises great and many. The 

gospel is more a matter of promise and doctrine than a matter of fact. A 

man may believe all its facts, and still be very far from believing the 

gospel. Leave out the hope and the mystery, and the gospel is destroyed. 

There is a statement of the gospel preached as “the ancient gospel,” which 

makes it consist of “facts to be believed, commands to be obeyed, and 

promises to be enjoyed”—the facts, the death, burial, and resurrection of 

Jesus Christ; the commands, repent and be baptized; and the promises, 

remission of sins, the gift of the Holy Spirit, and eternal life. This is the 

latest edition of error. The statement should be promises, facts, and 

doctrine to be believed, and obedience of faith to be rendered, for 

repentance and justification unto life in the kingdom of God. He that is the 

subject of this and walks worthy of his high angelic destiny (Luke 20:36), 

cannot fail of obtaining an illustrious position in the age to come. 

 

A Present Christ vs. A Future Christ 

By F. R. SHUTTLEWORTH. 
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We are now brought to the promised review of a paper by a member of the 

Society of Friends, purporting to have been suggested by certain lectures 

delivered at the commencement of the year, by Mr. Roberts, of 

Birmingham, and entitled, “A Present Christ in contradiction to the 

doctrine of a Future Christ, as taught by Christadelphians.” The “Friend’s” 

own definition of what he heard from the lips of Mr. Roberts, will not be 

an inappropriate introduction to the subject of our paper for this evening, 

which we have designated “A Future Christ, in contradiction to the 

doctrine of a Present Christ; being a reply to a paper, read by a member of 

the Society of Friends.” 

 

Speaking of Mr. Roberts’s lectures, the “Friend” says, in his own words,  

“During the first week in the present year, I attended some lectures 

delivered by Mr. Roberts, of Birmingham, the object of which 

appeared to be the propagation of the following sentiments: “That 

Jesus Christ will come a second time and reign on the throne of David 

in Jerusalem, as a king, in a strictly literal sense; during whose reign, 

which will be everlasting, all the promises made to Abraham and his 

descendants, which in the literal sense in which he understands them 

have not as yet been wholly fulfilled shall receive their 

accomplishment; and that all those who now believe this “gospel of 

the kingdom,” and act up faithfully to that belief, obedient to all that 

Christ when on earth taught, shall reign forever with him, in his 

kingdom, along with Abraham, David, the apostles, and all other 

good men of old.”  

 

This is a brief but well-stated epitome of the doctrine of a Future Christ, 

as believed and taught by Christadelphians. As to how far Mr. Roberts 

succeeded in demonstrating these propositions from the scriptures of truth 

may be gathered from the continuation of Mr. Sewell’s remarks, which 

were as follows— 

“Mr. Roberts finished his course of lectures by an exhortation to faith 

and righteousness, in consideration of the blessedness of the future 

life, as opposed to the paltry frivolities of the present, which certainly 

commended itself to the attention of all who heard him.”  

 

Again, the Friend says,  

“There was nothing in the lectures I heard but was well supported by 

quotations from the holy Scriptures, and consequently whatever 

errors of omission there might be, there were no very manifest errors 

of assertion, and the conclusion arrived at by his process of argument 

seemed to be the natural logical result of the teaching of the particular 

and isolated scripture passages quoted, when taken in the sense which 

such words would convey in common conversation.”  
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The admission made by Mr. Sewell in this quotation is all-important, 

inasmuch as anything which can be presented to us by uninspired men, 

necessarily derives all its claims to be believed from the support it receives 

from the Scriptures; and when I speak of support, I do not refer to the 

numerical number of passages which may be adduced to substantiate a 

doctrine sought to be proved therefrom, but as to its being the natural and 

logical teaching of what is so brought to establish it.  

 

And here I would guard you against a very prevalent and disastrous error 

in reference to the Scriptures, viz., that unscripturally designated charity, 

which allows that all manner of contradictory religions may be proved or 

receive countenance from the Bible. If the Bible be the word of God, then 

two contradictory propositions cannot be proved therefrom. If the 

propositions submitted by Mr. Roberts in his Lectures be demonstrable 

from the Bible, then there is not a man living who can demonstrate 

anything to the contrary without making the Bible contradict itself, and 

God a liar.  

 

Again, the “friend” says:  

“I am by no means so certain as some are—perhaps because I know 

less about them—that the existence amongst us of this new sect of 

Christadelphians, as they have called themselves, is a fact very much 

to be deplored. It is—so far as I have understood them—an indirect, 

and perhaps not intentioned, witness to a great and important truth, 

that Christianity is not a question of morals or of opinions, but of 

allegiance to the authority of a king, and that king, Christ.”  

 

This “witness” is true. Christianity is not a matter of opinion at all. If we 

had had no revelation of God’s purpose, it could not but be matter of 

opinion; but we have to thank God that we had such a revelation. 

Therefore, Christianity is a matter of faith, credence or belief, of what God 

has promised, and this was never more beautifully illustrated than in the 

case of Abraham, who is the father of all who believe: of whom it has been 

said in reference to the covenants made with him,  

“And he believed in Jehovah, and it was counted to him for 

righteousness—(Gen. 15:6; Gal. 3:6).  

 

Now a man’s belief of God or otherwise is proved by the identity of what 

he believes with what God has spoken. Where this identity is absent, 

belief, in such a relationship is impossible. “Faith,” says the apostle, (Heb. 

11:1) “is the substance” (ground or conviction) “of things hoped for.” i.e., 

faith underlies hope, just as the promise of God necessarily underlies both. 

A man hopes for a thing when he believes in the veracity of the promise; 

and just as faith precedes hope, so does a knowledge of the thing promised 

necessarily precede both. Knowledge or understanding, then, is the first 



158 

 

and great desideratum in the matter of salvation, and this is evident from 

what Jesus says:  

Matt. 13:19 “When anyone,” says he, “heareth the word of the 

kingdom, and understandeth it not, then cometh the wicked one, and 

catcheth away that which was sown in his heart.”  

 

The same is also evident from what Paul says concerning unenlightened 

Gentiles.: 

Eph. 4:18 “Having,” says he, “the understanding darkened, being 

alienated from the life of God, through the ignorance which is in 

them.”  

 

On the other hand, the practical utility and saving efficacy of knowledge 

in place of opinion (which is the mere thinkings of the flesh) is illustrated 

in his description of believing saints. 

Eph. 1:18 “The eyes,” says he, “of your understanding being 

enlightened, that you may know what is the hope of his calling, and 

what the riches of the glory of his inheritance in the saints.”  

 

Opinion can only exist where knowledge is imperfect, doubtful, or 

uncertain. Opinion based upon the unenlightened thinkings of the flesh 

(Rom. 8:7, margin) is the parent of the present multitudinous but 

conflicting “Ecclesiastical” systems of the so-called religious world. The 

India-rubber faith, so current at the present day, which can recognize such 

an incongruous medley of professors and pretenders to Christianity as 

“Christians of all denominations,” as the phrase is, exceedingly ill accords 

with that specific, isolated, definite, uncompromising and antagonistic 

position assigned by the Scriptures to those who held the true faith.  

 

The Bible recognizes but one denomination, called by Paul (Eph. 4:4) the 

“One Body,” which is a creation of the “One God and Father,” through a 

testimony given and believed; the same is the truth and the gospel, 

preached alike to Abraham, Israel, and the Gentiles, by the angel of 

Jehovah, by Moses, by Jesus, and by the apostles, all of whom were 

empowered to proclaim the glad tidings by one and the same 

instrumentality: the one Holy Spirit of Deity which dwelt in them; not for 

the purpose of superseding any previously-written revelation of God’s 

will, but for the object of adding thereto until such times as the canon of 

Holy Scripture should be completed in the last book of Revelations, from 

which period forward to the second appearing of Christ, if any man shall 

dare to add further or to take away from the words of the book, upon 

pretense of having the Spirit of God, or any “light within,” which he has 

not received from the book, God shall take away his part from the tree of 

life, and shall add unto him the plagues written. 
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The one water-washed, blood-sprinkled, spirit-begotten denomination of 

the Christ, recognized by the apostle, has only one faith, (says Paul, Eph. 

4) which unites all its members in all ages, and throughout the whole 

world, in the Bible-stated one hope of its calling. The same Bible-believing 

community recognize only one Lord, who, in the words of Nathaniel (John 

1:49) is “Son of God and king of Israel.”  

 

Their relationship to things promised is all through Christ, and is first a 

question, not of morals, as Mr. Sewell rightly says, but a question of 

allegiance to the Christ, involving faith, repentance, or change of mind, 

baptism, or immersion in water, and a subsequent development of 

righteousness or well-doing, which is the works, according to which, every 

man sustaining this relationship to Jesus will be judged.  

 

We take exception to the question of allegiance to Christ, as defined by 

Mr. Sewell, who apparently conceives that it is in the case of the saints, 

the present relationship of subjects to a king, who as such is exercising his 

official jurisdiction over them. This is a great mistake. Jesus is not king, 

in fact, but only as yet King anointed. He is heir of a kingdom, for which 

also he has like David, been anointed for some time previous to his 

ascension to the throne. At present he is waiting the preparation of the 

situation; he has gone “into a far country to receive for himself a kingdom, 

and to return”—(Luke 19:12).  The heavens must receive him until the 

time of the restitution of all things—(Acts 3:21).  Christ is now a high 

priest over the household of God, but not a king. When Jesus is king in 

fact, his brethren also will be all kings and priests to God, and reign with 

him 1,000 years—(Rev. 20:6).  

 

The dominion of Jesus is to be according to promise—(Isaiah 9:6; 2 Sam. 

7; Luke 1:32, 3)—“upon the throne of David and upon his kingdom, to 

order it and to establish it with judgment and justice forever.” This 

necessitates his return and is in accordance with the apostle James’s 

interpretation of the prophecy of Amos 9:11. 

Acts 15:16 viz:  “I will return and build again the tabernacle of David 

which is fallen down; and I will build again the ruins thereof, and I 

will set it up.”  

 

The subjects of Christ’s kingdom, therefore, are not the saints or the 

church, but restored Israelites after the flesh, to whom shall be given the 

first dominion, even to the daughter of Zion, as saith the prophet Micah 

4:8; from thence his dominion shall reach from sea to sea, and from the 

river to the ends of the earth, according to the testimony of Jehovah in the 

72 Psalm. Christadelphians know from the word that Christ’s kingdom, 

when established, will be characterized by righteousness and peace, 

goodwill among men, and glory to God in the highest; and, therefore, they 
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never conceive that the heap of spiritual abomination, labelled 

Christendom, is Christ’s kingdom at all, and much less do they pray the 

Lord to extend such a kingdom; but being joint heirs along with their Elder 

Brother, the Christ, they pray, in the beautiful language which he left 

behind him, “Thy kingdom come, and thy will be done on earth as it is in 

heaven.” 

 

Christadelphians by no means deny a present Christ in the Bible sense of 

such a phrase. The word Christ signifies anointed and is indicative of an 

appointment to a kingdom (Luke 22:29), or of an ordination such as Paul 

refers to in his preaching to the Athenians, where he says God hath 

appointed a day in the which He will judge the world in righteousness by 

that man whom he hath ordained—(Acts 17:31). A present Christ, 

therefore, in the Bible sense of such a thing, involves neither more nor less 

than the present existence of an anointed one, to whom has been given 

authority to execute judgment, and to adjudicate upon the affairs of the 

world in the coming age, and who, meanwhile, has entered into the 

presence of God on behalf of his waiting people, for whom he intercedes 

before the Father as the high priest of his household. 

 

Speaking of what Mr. Sewell designates the illogical parts of Mr. 

Roberts’s Lectures, he says “The illogical part of Mr. Roberts’s Lectures 

appears to me to consist in the assumption that such doctrines as he taught 

were incompatible with the doctrines respecting a future life ordinarily 

received by Christians of the present day.” The “Friend” here labours 

under a mistake. The assumption, so-called, is no assumption at all, but 

the inevitable conclusion of the premises logically worked out. Mr. Sewell 

would see this on a little reflection. 

 

The doctrine of the kingdom and the name of Jesus Christ, as unfolded to 

us in the writings of Moses, the prophets, and the apostles, entirely negates 

popular religious teaching. Thus, the Bible doctrine of the kingdom and 

reign of Messiah is: That it is a divine political administration of human 

affairs, to be established universally at the visible advent of Jesus Christ 

on earth, with the object of upsetting and superseding all existing 

governments and bringing the world into subjection to God. This is evident 

from the following:  

“And in the days of these kings shall the God of heaven set up a 

kingdom, which shall never be destroyed, and the kingdom shall not 

be left to other people; but it shall break in pieces and consume all 

these kingdoms, and it shall stand for ever”—(Dan. 2:44).  

 

“And the Lord shall be king over all the earth; in that day shall there 

be one Lord, and his name One”—(Zech. 14:9).  
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“Yet have I set my king upon my holy hill of Zion. I will declare the 

decree: The Lord hath said unto me, Thou art my son; this day have I 

begotten thee. Ask of me, and I shall give thee the heathen for thine 

inheritance, and the uttermost parts of the earth for thy possession.” 

Thou shalt break them with a rod of iron; thou shalt dash them in 

pieces like a potter’s vessel”—(Psalm 2).  

 

“The Lord at thy right hand shall strike through kings in the day of 

His wrath”—(Psalm 110:5).  

 

“For he must reign till he hath put all enemies under His feet”—(1 

Cor 15:25). 

  

“And the seventh angel sounded; and there were great voices in 

heaven, saying ‘The kingdoms of this world are become the 

kingdoms of our Lord and of His Christ, and he shall reign for ever 

and ever’”—(Rev. 11:9). 

  

“I saw in the night visions and behold one like the Son of Man came 

with the clouds of heaven, and came to the Ancient of Days, and they 

brought him near before him. And there was given him dominion and 

glory, and a kingdom, that all people, nations, and languages should 

serve him; his dominion is an everlasting dominion, which shall not 

pass away, and his kingdom that which shall not be destroyed”—

(Dan. 7:13, 14). 

 

Now, in opposition to this, current religious sentiment is that the kingdom 

of God is a state of the human soul, in which the impulses are subjected to 

the divine supremacy. The one view is, therefore, different from and 

subversive of the other. Where the one is received the other is rejected. 

There can be no amalgamation, no point of affinity or collusion: one is 

present, the other is future. In one, the saints are the subjects; in the other, 

the rulers. In the one the throne and territory is the heart; in the other, it is 

David’s political dominion over Israel revived in the Holy Land. In the 

one, the saints are suffering with Christ; in the other, they are reigning with 

him. The one is contemporaneous with the existence of the wicked; the 

other is coeval with their extirpation. One refers to a time when Christ is 

in heaven; the other, to a time when he will be on earth. One refers to a 

time when the saints are mortal and corruptible; the other, to a time when 

they will be immortal and incorruptible. One has reference to internal 

feelings; the other, to circumstantial position; and so on.  

 

The establishment of this same kingdom, at the second appearing of Christ, 

according to the teaching of the Bible, is the time when, the locality where, 
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and the nature of the reward to be bestowed upon the faithful: this is 

evident from the following:  

“And he that overcometh, and keepeth my works unto the end, to him 

will I give power over the nations; and he shall rule them with a rod 

of iron; as the vessels of a potter shall they be broken to shivers; even 

as I received of my father”—(Rev. 2:26, 27).  

 

“To him that overcometh will I grant to sit with me in my throne 

(David’s) even as I also overcame, and am set down with my Father 

in His throne”—(Rev. 3:21).  

 

“If we suffer with him, we shall also reign with him”—(2 Tim. 2:12).  

 

He “has made us unto our God kings and priests, and we shall reign 

on the earth”—(Rev. 5:10).  

 

“But the saints of the Most High shall take the kingdom and possess 

the kingdom for ever, even for ever. I beheld, and the same horn made 

war with the saints, and prevailed against them; until the Ancient of 

Days came, and judgment was given to the saints of the Most High; 

and the time came that the saints possessed the kingdom. And the 

kingdom and dominion, and the greatness of the kingdom under the 

whole heaven, shall be given to the people of the saints of the Most 

High, whose kingdom is an everlasting kingdom, and all dominions 

shall serve and obey Him”—(Dan. 7:18–27).  

 

“Let the saints be joyful in glory; let them sing aloud upon their beds. 

Let the high praises of God be in their mouth, and a two-edged sword 

in their hand; to execute vengeance upon the heathen and 

punishments upon the people; to bind their kings with chains and their 

nobles with fetters of iron; to execute upon them the judgment 

written; this honour have all His saints. Praise ye the Lord”—(Psalm 

149:5–9).  

 

“Do ye not know that the saints shall judge the world?”—(1 Cor. 6:2).  

 

“Fear not, little flock; for it is your Father’s good pleasure to give you 

the kingdom”—(Luke 12:32).  

 

“And I appoint unto you a kingdom, as my Father hath appointed unto 

me; That ye may eat and drink at my table in my kingdom, and sit on 

thrones, judging the twelve tribes of Israel”—(Luke 22:29, 30).  
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“I charge thee, therefore, before God and the Lord Jesus Christ, who 

shall judge the quick and the dead at his appearing and his 

kingdom”—(2 Tim. 4:1).  

 

“Henceforth there is laid up for me a crown of righteousness, which 

the Lord, the righteous judge, shall give me at that day; and not to me 

only, but to all those who love his appearing”—(2 Tim. 4:8).  

 

“There shall be weeping and gnashing of teeth, when ye shall see 

Abraham and Isaac, and Jacob, and all the prophets, in the kingdom 

of God, and you yourselves thrust out. And they shall come from the 

east, and from the west, and from the north, and from the south, and 

shall sit down in the kingdom of God”—(Luke 13:28, 29). 

POPULAR teaching respecting both the time and the locality, and the nature 

of the reward is anything but in harmony with the quotation we have made 

from the Scriptures:— 

“Orthodoxy” says men are rewarded when they die; the Bible says 

when they rise from the dead. 

 

“Orthodoxy” says it is in heaven; the Bible says it is on the earth. 

 

“Orthodoxy” says men go to their reward; the Bible says it is to be 

brought to us—(1 Pet. 1:13). 

 

“Orthodoxy” describes the reward as playing harps of gold, indulging 

in social praise, and bathing in seas of bliss; the Bible describes it as 

ruling nations, sitting upon thrones, executing the judgments written, 

and dispensing blessing to the ends of the earth. 

 

Popular sentiment describes it as gaining kingdoms beyond the skies; the 

Bible, as taking the kingdoms under the whole heaven. 

“Orthodoxy” affirms it of naked, immaterial, invisible, intangible, 

disembodied souls, the Bible of resurrected persons, and so on. 

 

The qualification for inheritance in this kingdom is eternal life, or the 

bodily possession of immortality or deathlessness, which the Deity offers 

to bestow as a conditional gift. This is evident from the following 

testimonies— 

 

“And as Moses lifted up the serpent in the wilderness, even so must 

the Son of Man be lifted up: that whosoever believeth in him should 

not perish, but have eternal life. For God so loved the world, that he 

gave His only begotten Son, that whosoever believeth in him should 

not perish, but have everlasting life”—(John 3:14–16).  
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“For the wages of sin is death: but the gift of God is eternal life 

through Jesus Christ our Lord”—(Rom. 6:23).  

 

“To them who by patient continuance in well doing, seek for glory, 

honour, and immortality (God will render) eternal life”—(Rom 11:7).  

 

“This is the promise which he hath promised us, even eternal life”—

(1 John 2:25).  

 

“Blessed are they who do His commandments that they may have a 

right to the tree of life”—(Rev. 22:14).  

 

“This is the record that God hath given to us eternal life, and this life 

is in His Son. He who hath the Son hath life, and he who hath not the 

Son hath not life”—(1 John 5:11, 12).  

 

“He who believeth on the Son hath everlasting life, and he who 

believeth not the Son shall not see life”—(John 3:36).  

 

“I give unto my sheep eternal life, and they shall never perish”—

(John 10:28).  

 

“Paul an apostle of Jesus Christ by the will of God, according to the 

promise of life which is in Christ Jesus”—(2 Tim. 1:1).  

 

“Jesus Christ hath abolished death, and brought life and immortality 

(Greek, incorruptibility) to light through the gospel”—(2 Tim. 1:10). 

 

“Jesus said unto her, I am the resurrection and the life: he that 

believeth in me, though he were dead, yet shall he live; and 

whosoever liveth and believeth in me, shall never die”—(John 

11:25).  

 

“They which shall be accounted worthy to obtain that world, and the 

resurrection from the dead neither marry nor are given in marriage: 

neither can they die any more, for they are equal unto the angels; and 

are the children of God, being the children of the resurrection”—

(Luke 20).  

 

“For in this we groan, earnestly desiring to be clothed upon with our 

house, which is from heaven. If so be that being clothed we shall not 

be found naked. For we that are in this tabernacle do groan, being 

burdened: not for that we would be unclothed, but clothed upon, that 

mortality might be swallowed up of life” (2 Cor. 5:2–4).  
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“For this corruptible must put on incorruption, and this mortal must 

put on immortality”—(1 Cor. 15:53). 

 

The religion of Christendom, so-called, teaches the very opposite of what 

is revealed to us in these quotations. 

 

Instead of teaching that eternal life or immortality is a conditional gift 

of God, it declares it to be a native and hereditary attribute of man. 

 

Instead of teaching, like the Bible, that as yet it is a matter of promise 

and hope, they declare it as a matter of present possession. 

 

Instead of believing it to be the exclusive privilege of the righteous, 

who, as the Bible says, will alone live for ever, they openly avow its 

unending and unconditional possession by every mother’s son. 

 

Instead of conceiving it, as the Bible teaches, to be the possible 

possession of resurrected souls, they believe it to be the certain 

attribute of an indwelling ghost. 

 

Instead of “looking” for it, “hoping” for it, “seeking” for it by patient 

continuance in well-doing, as the Bible enjoins, they glory in the 

unsought possession of it. 

 

Instead of being content with the life of a creature, they claim rightful 

possession of one of the attributes of the Creator. 

 

For this reason, the so-called truths already received by professing 

Christians are not supplemented, as Mr. Sewell would fain have it, but they 

are entirely supplanted. In this way it is, therefore, that there is no 

compatibility between the truth of Christ’s kingdom and Christ’s kingship 

and the doctrine ordinarily received, in respect of a future life.  

 

In the doctrine of popular sentiment, it is not a question of life or death at 

all, but a question of happiness or misery, weal or woe. The use of the 

phrases future life and eternal life, by popular religionists, holding the 

theory of an indwelling immortal ghost, is utterly destitute of all force; it 

is a mere dressing-out of the incompatible thinkings of the flesh with the 

stolen words of Jehovah. The Deity hath a controversy with such:  

“Behold I am against the prophets (saith He) who steal my words . . 

I am against the prophets, saith the Lord, who smooth their tongues, 

and say He saith”—(Jer. 23:30, 31). 

 



166 

 

“I have a strong dislike to controversy,” says Mr. Sewell, “and besides it 

would be no easy matter, upon his basis of argument, to disprove his 

deductions.” Mr. Sewell is not the only one who has discovered this. The 

truth is a two-edged sword; “It is like a fire saith the Lord, and like a 

hammer that breaketh the rock in pieces.”—(Jer. 23:29.) Its design is to 

bring down lofty and vain imaginations and high thought, which oppose 

themselves, and to give them the fate of Agag.  

 

The truth is not made up of opinions, and “I think,” and “I believe,” and. 

“I feel,’ and “may be,” and the “Voice of the Church,” or the “Voice of 

the people.” But it is constituted exclusively of the unbending and 

immutable testimony of the eternal God who made heaven and earth. The 

truth of God does not come to mere trimming and fawning, and flattering, 

and pleasing, and tickling men’s ears. But it comes in the character of a 

gracious, but firm inflexible, and unswerving benefactor of such as fear 

God, and hope for His truth. 

 

In explanation of the many questions which agitate the church just now, 

the “Friend” suggests “it may be that some crisis in the history of the 

church is drawing nigh.” “It may be,” says he, “that Christ is about to take 

to himself his great power and reign over the kingdoms of this world.” 

 

Yes, “Friend,” this is indeed the case! The times of the Gentiles, during 

which, says Christ, “Jerusalem shall be trodden down” are just closing. 

The end of the age is at hand. “The gathering storms of the political 

atmosphere, coincident with the expiry of the prophetic periods, are a sure 

omen that the close of this dispensation is nigh, and that the present 

generation may witness the unparalleled judgment by which the kingdoms 

of this world are to be wrested from the powers that be and transferred to 

“that man whom God hath appointed.” The mission of the 

Christadelphians is to faithfully delineate the verities of the coming age, 

for the enlightenment of those who would be saved, and to warn the honest 

among the people, ere it is too late, to prepare for the advent of the King 

of kings and Lord of lords, that they may escape the destroying judgments 

of the period and be welcomed into his joy.” 

 

As to the three parties in the Church of England, it matters little whether 

there are three or a hundred and three, so long as they are in the Church of 

England, or any other of the gospel-nullifying systems of the apostacy, 

absurdly enough called “Christendom.” The commands of the Bible are:  

“Come out of her, my people, that ye receive not of her plagues.” “Be 

ye separate, saith the Lord, and touch not the unclean, and I will be 

to you a Father, and ye shall be to me sons and daughters.” 
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The Protestant and Dissenting world, rejecting the embrace of Roman-

Catholicism, forget that she is a mother; or if they remember that she is a 

mother—as depicted in the Book of Revelations—they overlook the 

notorious fact that they are her children, and the offspring of her 

fornication with the kings of the earth. Dissenters and Protestants may 

repudiate this relationship as they like, but the family likeness is too strong 

to be mistaken.  

 

Despite the apparent hostility manifested sometimes from one section of 

the family toward another, they have one spirit and one hope in common. 

They are all aiming at one place, and that a place never promised by the 

Deity at all; for saith Jehovah: “The heavens, even the heavens, are the 

Lord’s, but the earth hath he given to the children of men”—(Psalm 

115:16). And again, “Behold the righteous shall be recompensed in the 

earth, much more the wicked and the sinner”—(Prov. 11:31).  

 

But there is one still more striking family likeness, and that is Dissenters 

and Protestants, not less than Catholics, agree to give the lie to the holy 

writings—which declare that God only hath immortality—by affirming 

immortality of a perishing creature like man, and thus setting aside the 

necessity for the salvation which God in His goodness has designed for 

the human race. The doctrine of human immortality, repudiated by Luther, 

has thus been retained, and cherished by the children of the Reformation. 

Luther, speaking of it says,  

“I permit the Pope to make articles of faith for himself and his 

faithful—such as the soul is the substantial form of the human body—

the soul is immortal—with all those monstrous opinions to be found 

in the Roman dunghill of decretals; that such as his faith is, such may 

be his gospel, such his disciples, and such his church, that the mouth 

may have meat suitable for it, and the dish a cover worthy of it.”  

 

And, referring to the same, William Tyndall declares that:  

“In putting departed souls in heaven, hell, and purgatory, you destroy 

the arguments wherewith Christ and Paul prove the resurrection. 

What God doth with them, that we shall know when we come to them. 

The true faith putteth the resurrection, which we be warned to look 

for every hour. The heathen philosophers, denying that, did put that 

the souls did ever live. And the Pope joineth the spiritual doctrine of 

Christ, and the fleshly doctrine of philosophers together—things so 

contrary that they cannot agree . . . And because the fleshly-minded 

Pope consenteth unto HEATHEN DOCTRINE, therefore he corrupteth 

the Scriptures to establish it. . . . . If the souls be in heaven, tell me 

why they be not in as good case as the angels be? And then what 

cause is there of the resurrection?” 
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This doctrine is at the root of all the denominations of the “religious 

world.” It is the grand lever by which the Church of Rome has perpetuated 

her power and policy to the present moment; it is the backbone of 

spiritualism and has been the soul and life of all the spiritual sorcery in the 

world for ages back. It was this doctrine which originated the Popes, 

Cardinals, Prelates, Deans, Bishops, Reverends, and Right-Reverend 

Fathers in God, with which the world has been taxed and cursed nearly 

since the days of Paul.  

 

This is the key to the situation; take away this, and their occupation would 

be gone. Their professed business is the “cure of souls;” in the emphatic 

language of Revelations, they “make merchandise of the bodies and souls 

of men.” Their spiritual buffoonery commences with the birth of the puling 

babe, and, in some instances, does not cease with the death of the aged 

sire. Well might John say, speaking of the Roman Mother, that all nations 

were made drunk with the wine of her fornication. Thus, have the inspired 

predictions of the apostle to the Gentiles been verified: “I will send them 

a strong delusion, and they shall believe a lie.” Thus, has it come to pass, 

as Paul said to Timothy it would, “that the time would come when they 

would not endure sound doctrine, but after their own lusts, they should 

heap to themselves teachers having itching ears, who should turn away 

their ears from the truth, and they should be turned to fables”—(2 Tim. 

4:3). 

 

The period of time between the apostles and the second appearing of 

Christ, has, as was predicted, developed a gigantic apostacy which 

ignorant divines call the church. Nothing less than the appearing and 

kingdom can dispel the gross darkness which covers all people. Nothing 

less than the brightness of his divine presence can dissipate the shades of 

night, which have so long brooded over the world. Nothing short of his 

omnipotent arm can break the staff of the wicked and develop the kingdom 

which cannot be moved. Nothing less than his sceptre of righteousness can 

compass the conversion of the world and restore peace and harmony 

amongst its inhabitants.  

 

The theory which supposes the resources of what is called the church, 

capable of such a thing is a delusion, and the quotation of Scriptural 

evidence that the ecclesia in apostolic times was blessed with the gifts and 

blessings of the Spirit, is no proof that the same is possessed by those who, 

utterly ignorant of the divine purpose, and who are seeking, in various 

fitful ways, to patch up a decrepit and tottering system of things, which 

only opens its mouth to blaspheme against the God of heaven and his truth, 

and which, too, is well-nigh capture and destruction as the Apocalypse of 

the anointed Jesus.  
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No, certainly this is not proof—the claim to such a thing is only equaled 

by the monstrosity of Christ being divided into opposing elements, or of 

the spirit of Deity inditing folly and blasphemy. The gifts and presence of 

the Holy Spirit as a Sign-power were bounded by the duration of the 

expiring world of which Jesus spake when he said “Lo, I am with you to 

the end of the world:” the same world referred to by the apostle when he 

said, “Once in the end of the world, hath he appeared to put away sin by 

the sacrifice of himself.” The same world to which Jesus alluded when he 

said, “My kingdom is not of this world.”  

 

This was the existing constitution of Israel as God’s kingdom on earth, 

which came to an end when it was wrested from the hands of the Pharisees. 

This was the Jewish age, which in its expiry gave place to the present times 

of the Gentiles. Since then, the light-stand has been removed, and the star-

angel presbyter, who illuminated the seven ecclesias of Asia, is no more.  

 

Nor did they impart their spirit-given powers to any successors. All 

subsequent pretensions in this direction, by designing men, belong to those 

lying wonders by which the undoubted working of the Lord was to be 

succeeded. What remains of the Spirit in these degenerate days is the Spirit 

of Truth, which is in all who believe and obey its testimony, through the 

prophets and apostles; and what, too, remains of the presence of Christ is 

“Christ in those who believe as a ‘hope of glory.’” It is the privilege of his 

brethren during his absence in the far country to “wait for the Son from 

heaven,” to “occupy till he comes,” to “look for the Saviour,” because it is 

said that “to them who look for him, he shall appear a second time, without 

sin, unto salvation.” It is also their inestimable privilege to shew forth his 

death, till he come, by breaking bread and drinking wine every first day, 

in remembrance of his death and sacrifice for sin. 

 

A suggestion, relative to the second advent, by Mr. Sewell, as to whether 

it may not be fulfilled in the “church’s” return to unity, and to a sense of 

that mystical presence which he advocates, is just one amongst too many 

of such ideas with which the world is at present cursed. “God made man 

upright, but He has sought out many inventions;” not content with the 

straightforward, simple, and obvious meaning of Scripture, they are 

always perverting and corrupting the way of the Lord, as they did in the 

days of Noah. It might never have been said that “this same Jesus which 

ye see ascending into heaven, shall so come in like manner.” It might never 

have been written that “he shall appear a second time.” Such suggestions 

are only calculated to lead men astray. Nothing is more clearly revealed 

than the second appearing of Jesus Christ, and there is nothing upon which 

the realization of the hope is more contingent; therefore, there is nothing 

for which the understanding and rightminded believer so much longs; 

“Come, Lord Jesus,” is ever the cry of the waiting bride, and the gracious 
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and warning promise from his own lips is “Behold, I come quickly; blessed 

is he who keepeth his garments, lest he walk naked, and men see his 

shame.” 

 

In conclusion, it is perfectly pitiable to see the plight in which many, 

apparently honest minds, are placed at the present time. Unity there is 

not—Babel confusion meets us on every hand. Conflicting zealots argue 

each for his opinion, and all proffer to take the Bible as their guide—the 

honest enquirer is appalled and staggered. The spirituals of wickedness—

misnamed the watchmen of Zion—set their wits to work to find a remedy: 

one suggests one thing and another another thing; and some think like the 

“Friend,” Mr. Sewell, ‘that if this be what comes of believing the Bible, it 

is high time to have an authority superior both to ourselves and the Bible!”  

 

Truly, men are in straits. If they only knew the truth, which all may know 

from the pages of their Bible, how would they not rejoice in being made 

free from such an incomprehensible dilemma. Men talk of “light within,” 

but the light within is darkness truly, if it has not been generated by the 

“entrance of that word which alone giveth light.” If men would be 

enlightened, they must throw to the moles and to the bats the irreconcilable 

theories in which they have been schooled, and receive, instead thereof, 

the kingdom of God as little children, which except a man receive in this 

manner, he may never hope to enter.  

 

This is the only glad tidings which shall revolutionize the mind, change 

the motives, and induce purity of life, personal holiness, disinterested 

philanthropy, benevolence, and unreserved obedience to the will of God. 

The knowledge of this gospel of the kingdom, preached throughout India 

and the Roman Empire for belief of salvation, by Jesus and his apostles 

1,800 years ago, is the only key to the present situation; and he who hold 

this, knows the destinies of nations, and the terrible scourge through which 

they will yet have to pass before they attain to the time in which they will 

all be blessed according to the promise to Abraham and his seed; and not 

only so, but they who have believed this gospel and been immersed in 

water for the remission of sins, have cast a safe anchor, which entereth into 

that within the veil. Having put on the name of the anointed Jesus, they 

have thereby become “Abraham’s seed, and heirs according to the 

promise” made to Abraham. Such and such only are a prepared people for 

the coming of the Lord—heirs of the kingdom which God has promised to 

them that love him. Such, if found faithful at his tribunal, shall enter into 

his joy. 
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Brisbane Baptism Questions 
 

FAITH AND THE GOSPEL 

 

“It is of primary importance that we believe the truth, and not a substitute 

for it; for it is by the truth only we can be saved; ‘the truth as it is in Jesus’ 

(Ephesians 4:21), neither more nor less, is that to which our attention is 

invited in the word. ‘The truth’ is set forth in the law and the prophets; but 

we must add to these the apostolic testimony contained in the New 

Testament if we would comprehend it ‘as it is in Jesus.’ The kingdom is 

the subject matter of ‘the truth’; but ‘as it is in Jesus,’ is the truth 

concerning him as the king and supreme pontiff of the dominion; and the 

things concerning his name, as taught in the doctrine of the apostles. As a 

whole, ‘the truth’ is defined as ‘the things concerning the Kingdom of God 

and the Name of Jesus Christ’ (Acts 8:12). This phrase covers the entire 

ground upon which the ‘one faith,’ and the ‘one hope’ (Ephesians 4:5-6), 

of the gospel are based; so that if a man believe only the ‘things of the 

kingdom,’ his faith is defective in the ‘things of the name’; or, if his belief 

be confined to the ‘things of the name,’ it is deficient in the ‘things of the 

kingdom.’ There can be no separation of them recognized in a ‘like 

precious faith’ (2 Pet 1:1) to that of the apostles. They believed and taught 

all these things; God hath joined them together, and no man need expect 

His favour who separates them, or abolishes the necessity of believing the 

things He has revealed for faith…It is our wisdom, therefore, to receive 

nothing which has not the sanction of their (apostles) authority. Paul styles 

everything else but what he preached ‘another gospel,’ (Galatians 1:6-8) 

that is, ‘a perversion of the gospel of Christ’; and, as we can only be saved 

by belief of the truth, such a gospel is both useless and injurious.” (Elpis 

Israel Logos ed. pg. 192 – 193). 

 

1. You have truly said that a belief in the gospel before baptism is essential 

for salvation. What is the gospel? 

It is the things concerning the good news and glad tidings of the kingdom 

of God and those things concerning the saving name of the Lord Jesus 

Christ (Acts 8:12). 

 

Paul says, “Christ brought life and immortality to light through the 

gospel.” (2 Timothy 1:10). And that, “God would justify (or forgive and 

constitute righteous) the Gentiles through faith, preached before the 

gospel to Abraham…” (Galatians 3:8). The way we are brought into 

connection with the work of salvation as accomplished in Christ is by faith 

in the gospel. Our faith is counted to us for righteousness. (Romans 4:3 & 

24; 5:1). 
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2. But how do you obtain faith and conviction? 

“Faith cometh by hearing and hearing by the word of God.” (Romans 

10:17). 

 

Is faith necessary? 

Yes. “Without faith it is impossible to please God: for he that cometh to 

God must believe that He is, and that He is a rewarder of them that 

diligently seek Him.” (Hebrews 11:6). 

 

Does faith by itself secure us the salvation accomplished in Christ? 

No. There must be obedience or “works” also. “Faith without works is 

dead…by works faith is made perfect.” (James 2:20-22). 

 

3. What works are those who believe commanded to do? 

There are many things we have been commanded to do. First, we are 

commanded to be baptized. 

 

4. Where did you get this knowledge of what is the will of God and the 

truth concerning Christ? 

In the Holy Scriptures - the Bible. “From a child thou hast known the holy 

scriptures, which are able to make thee wise unto salvation through faith 

which is in Christ Jesus.” (2 Timothy 3:15).  

 

Bro Roberts says “There is no other form of God’s word in the earth at 

present but the bible…The Bible is the standard; every claim must be 

judged by this. But before men can judge by the Bible, they must be 

acquainted with it, and before they can be acquainted with it, they must 

study it… in a daily, regular, earnest manner, at stated times set apart for 

the purpose. By this method, a man becomes so acquainted with the 

Scriptures as to be able to make that practical application of them in 

judgment that qualifies him to discern the things that are of God from those 

that are only so in name and appearance.” (Seasons of Comfort Vol 1 pg. 

294). 

 

Bro. Thomas states: “The ability to believe lies in a sound understanding, 

a candid disposition, and knowledge of the testimony of God. Where there 

is ignorance of this there can be no faith…. The mere belief that Jesus is 

the Son of God is not believing in Him. To believe in Him is to believe what 

God testifies concerning Him. The faith of the ‘religious world’ is like a 

stool with only one leg. It professes to believe in Jesus, but it is ignorant, 

and therefore faithless, of the message He was sent to deliver to Israel. His 

message had relation to ‘the things hoped for’--to the things of the 

kingdom which the God of heaven will set up upon the ruin of the kingdoms 

which now exist. Men are invited to believe in the Messenger of the 

Covenant, (Malachi 3:1) and in the message which unfolds the things of 
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covenant.” (Elpis Israel Part 1 chapter 5 ‘The way of the tree of life’ pg. 

163). Again, bro. Thomas states “the condition of salvation is the belief of 

the whole gospel and obedience to it. It is not ‘he that believes in Jesus 

Christ, and is baptized shall be saved,’ but ‘he who believes the GOSPEL 

and is baptized’” (Mark 16:15-16) (Elpis Israel pg. 198). 

 

What is the Bible? 

It is a book written by God’s power of inspiration, which worked in Moses, 

God’s prophets and apostles who lived during Israel’s history. It reveals 

God’s purpose with the earth and man upon it that from the beginning of 

creation God had a plan by which he would separate out from all mankind 

– Jew and Gentile, a remnant who would manifest God’s character in 

response to His love; being obedient to His revealed will which was made 

plain in the Lord Jesus Christ who would deliver His people in harmony 

with God’s plan.  

 

Are the scriptures as originally given by God to the Old and New 

Testament writers wholly inspired?  

Yes. “All scripture is given by inspiration of God, and is profitable for 

doctrine, for reproof, for correction, for instruction in righteousness.” (2 

Timothy 3:16) (Note: A Statement of the Faith Forming our Basis of 

Fellowship, section titled THE FOUNDATION. 

 

The apostle Peter tells us (2 Peter 1:20-21) explicitly that the all-inspired 

revelation of God’s word to specifically chosen men was done in such a 

manner so that which is recorded did not reflect any personal opinion or 

embellishment, addition or subtraction from what the spirit of God 

revealed. In our daily study we should use essentially literal translations 

of the Bible such as the KJV, RV and ESV etc. While it was not always 

possible for the translators to find an exact equivalent English word for 

the original Hebrew and Greek, with the aid of concordances and 

Hebrew/Greek lexicons, we can get the correct understanding. In our 

desire to harmonize our thinking with the thoughts of God we should 

always remember bro. Roberts advice from Christendom Astray about the 

“unmistakable declaration of the word of God” that “plain testimony 

ought to guide us in the understanding of what may be obscure. We 

ought to procure our fundamental principles from teaching that can not 

be misunderstood and harmonize all difficulties therewith” (pg. 35).  

 

Who wrote the Bible? 

Moses, Yahweh’s prophets and Christ’s apostles. 

 

Who wrote the first five books? 

Moses. 
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How could he write them when he was not born during the events of 

Genesis? 

By inspiration. 

 

How many books does the Bible consist? 

66. 

 

Into what parts is the Bible divided? 

Two parts i.e., the Old Testament (39 books) written by Moses and God’s 

prophets and the New Testament (27 books) written by Christ’s apostles. 

 

Is the Bible the only source of knowledge concerning God and His 

purposes available in the earth? 

Yes, I believe the Bible is the only source of inspired knowledge and the 

claims of others who may say the book of Mormon, or The Watch Tower 

or Ellen White’s ‘The Great Controversy’ are inspired are completely 

false. 

 

The Duty of Christ’s Brethren in Relation 

to the Exercise of the Parliamentary 

Electoral Franchise 

By bro. Robert Roberts 
 

 

Beloved Brethren and Sisters.—Once more we are assembled, to hold in 

quietness and peace that festival of love and hope which Jesus has 

instituted as the rallying point of his people while he is away. Certainly, in 

these times, it is a very great privilege that we are able to come and hold 

this festival; because, for the time being, we are withdrawn from the 

toilsome world, and seated in the calm presence of God’s promises and of 

God’s revealed will.  

 

There is an advantage in being able to come face to face with these things, 

particularly at a time like this, when all the world around us is upturned 

with its own excitement, and engrossed in its own schemes, and when the 

things that are of God are at the lowest possible discount; for the truth, of 

which Jesus is the centre, shines with a very dim light indeed in the 

presence of the torch-glare of an English election; and we, who belong to 

the truth, are considered fools because we choose to stand apart from this 

busy work, waiting in faith and patience for the things that God intends to 

bring about—for the promised return of Christ, to do the things which 
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these men are trying to do, and which they can only try to do, for do them 

they never can.  

 

It is out of the power of politicians to bless the world. Even supposing they 

could do all they seem to imagine possible to be done, it would not touch 

the root of human misery. There is no doubt that by means of sensible 

contrivances and regulations, it might be possible to cheapen food and 

increase employment, and generally to multiply those substantial 

advantages that are much set by in the world, and which, in their proper 

places, are unqualified blessings; but the simple bringing about of these 

things would not confer upon the world the real conditions of well-being.  

 

Supposing, under the leadership of the party which is most prominent and 

most popular in the country at present, everybody received higher wages 

and was more plentifully supplied with the good things of life, which is 

about as high as political benefaction aspires to reach, or can possibly 

reach, we should only have an extension of the conditions already existing 

in the well-to-do part of society. And we have even to look at the state of 

things prevailing among even the higher ranks of society to see how utterly 

such privileges fail in bringing about a true state of happiness. Where is 

there more secret crime, more false pride, more disregard of God, more 

feasts and revelries and wasting vanities, than among the titled and the 

wealthy, who have more time and money than they know how to use? And 

who is more impervious to considerations of principle? who is more 

unkind? who is more selfish? who is more wretched than the successful 

commercial man of the day? who, with much money and plenty to do, is, 

generation after generation, finding out the truth of Solomon’s verdict, 

“that all is vanity and vexation of spirit.”  

 

Those bulls of Bashan, those great creatures of success and sin who flaunt 

a pompous presence in our busy streets and marketplaces, are no better off 

as respects happiness or purity than the more refined sinners of the upper 

ten. And if this is the case amongst those who have plenty, what guarantee 

have we that the world would be any better with a more general diffusion 

of wealth than now exists? I think it would not be very difficult to show 

that a greater diffusion of wealth, under present circumstances, would 

involve a greater prevalence of wickedness.  

 

The mass of the population now is compelled by poverty to be quiet and 

well behaved. The force of hard circumstances acts as the lance on the full-

bred horse; it reduces the violence of disposition which would grow with 

good living, and curtails those evil acts which would increase with greater 

opportunity. But suppose they had plenty of every necessary; suppose they 

were so well to do that it was not much an object to them to gain their daily 

bread, we should have a very different state of circumstances. We have an 
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example of what would prevail, in those cases where working-men are 

now able to earn £4 or £5 per week. What do they do? In the majority of 

cases, as we in this part of the country have evidence of, they spend it in 

riotous living, and bring wickedness and misery on all around. Plenty of 

wealth would, doubtless, reproduce the sin of Sodom on a large scale; and 

what was her sin? It is mentioned in Ezekiel 16:49. “Behold this was the 

iniquity of thy sister Sodom, pride, fulness of bread and abundance of 

idleness was in her and in her daughters; neither did she strengthen the 

hand of the poor and needy. And they were haughty and committed 

abomination before me, therefore I took them away.”  

 

Now even in her present condition with so much poverty, misery and 

ignorance, England is a very proud nation; she delights in those national 

songs that pander to the national vanity, by exaggerating the national 

importance; and if she is proud when she is poor, what would be the case 

if wealth was general? Why, her pride would increase to the dimensions 

which characterized Sodom, and brought down the burning vengeance of 

the Almighty. We should have a state of things in which there might be 

more animal enjoyment, more creature luxury, but so far as moral and 

intellectual excellence and true happiness are concerned, we should be in 

a worse position than we are at present.  

 

We see this lesson taught in the fact that God has chosen the poor of this 

world as the heirs of His kingdom. He has chosen poverty as the condition 

of preparation for those whom He shall deem worthy to be entrusted with 

the administration of His power in the age to come. And we may depend 

upon it that if poverty were not a good thing for such a purpose, poverty 

would not be chosen. God is much wiser than we are; and perhaps it is not 

difficult to discern wisdom in this arrangement by which His children are 

first poor, and subjected to circumstances of slight and adversity to begin 

with. By this they are tried and developed, as they never could be were 

they nursed in the lap of plenty. 

 

So even supposing we were for a moment to admit that these political 

world-doctors could do all that they promise, we can see that what they 

might accomplish would be of very questionable advantage. They would 

bring about a state of things in which evil would reign to even a greater 

extent than now. If people were richer than they are now, they would 

become more lawless than now, more wanton, more proud, more generally 

disregardful of those principles whose acquaintance can only be made in 

circumstances of adversity.  

 

There would be no fear of God before their eyes. “Our lips are our own; 

who is Lord over us?”—(Psalm 12:4.) “We are the people who should 

make the laws; we will dispose of the earth and all things therein as we 
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please.” Such would be their cry. A spirit of Tower-of-Babel democracy 

would become rampant, and we should speedily have a state of things 

more obnoxious in the sight of God than the present, if that were possible.  

 

I do not mean to say the present state of things is well-pleasing to Him, far 

from it; only the blood of well-fed wickedness is let out on every hand. 

The wicked punish, frustrate, and impoverish the wicked. God 

providentially dashes one against the other, so that they cannot combine 

to carry out those mad schemes which in time would extirpate all 

righteousness from the earth. The schemes of the politicians, therefore, 

contain no blessing for the world. But the scheme with which we are 

identified is far different. It is one that does really involve the highest good 

for all mankind, and which will develop, in course of time, realities of 

glory and excellence far beyond the brightest visions of the most sanguine 

politician.  

 

We are identified with a government that is able to conceive and carry out 

a government of unmixed blessing; we are identified with “another king, 

one Jesus,” who will clear the way for true reform, by overcoming all 

kings, and putting down all governments, and breaking in pieces every 

dominion under the sun, and who will then establish his authority as the 

standard of universal law. When this comes to pass—when one king 

enforces his power—when a righteous and single despotism brings 

wisdom, and love, and power, to bear in the government of the world, we 

shall see every difficulty touched.  

 

There will be no social or political problem too hard for solution or too 

insignificant for notice. Jehovah’s king will be able to do what the poor 

political tinkers of our day cannot do; he will bring about an equal division 

of wealth; he will justly diffuse and distribute the abundance of God’s 

liberality, which is now scantily and unequally divided by the selfishness, 

and injustice, and impotence of man. He will do more than that; because 

mere plenty without wisdom to use it, would not be a blessing. Plenty with 

wickedness is a curse.  

 

Therefore he will do something which these men cannot do, and never 

pretend to do, and never wish to do; He will teach men righteousness by 

the judgments of God in the earth. He will, by a period of trial and great 

and destructive judgments, train the nations of the earth to recognize their 

subordination to the Deity. He will enforce, as the first law of the world, 

“glory to God in the highest.” He will teach them that God must be first, 

before there can be true blessing. He will bring them to obedience before 

he bestows benefit. He will teach them wisdom, which politicians cannot 

do, because they know not wisdom themselves. He will teach them how 

to be happy, which no human power can do.  



178 

 

 

He will teach them how to make a beneficent use of things, which in the 

hands of wickedness are accursed; and he will abolish those standing 

sources of misery and poverty, of which political men complain, but which 

no human hand can ever get out of the way, viz., standing armies and 

immense fleets, the maintenance of which absorbs a great proportion of 

the world’s wealth, and embarrasses the operations of peaceful industry. 

He will abolish them by abolishing the necessity for them. Armies and 

fleets owe their existence to the fact that the world is divided among many 

governments, each of which can only hold its own against the rest by the 

right of might. Christ will put this plurality system of government out of 

the way, and erect a simple and absolute monarchy “by divine right,” 

exercising supreme power unquestioned throughout the earth, and his iron 

hand will keep down all opposition for a thousand years. He will thus bring 

about the possibility of beating swords into plough-shares, and spears into 

pruning-hooks, and for that period will exhibit the prediction of the 

prophets, and the hope of saints, as a blessed reality.  

 

It is idle for men to dream about such a thing now, at best all expectations 

that it can be realized in the present state of things can only be dreams. 

The facts are against them. Political deceivers assure listening audiences 

that the world is getting better, and is getting towards the realization of 

peaceful principles, when actually there are more armed men in the world 

now than there ever have been in the whole course of the world’s history! 

and there is a greater tendency to, and danger of war, than there ever has 

been in recent times! The increase of these armaments going on before our 

eyes, is itself a disproof of the fair speeches and plausible theories by 

which they seek to secure the votes of electors. 

 

Now, witness how great a cause we are on the side of, and you will realise 

what an indignity it would be for any Christadelphian to be deluded by the 

glosses, and the silver lies with which these men tickle the ears of the 

people; and induced to lay hold of the defiled machinery of electoral 

power. Such a mistake would in some degree be to compromise his 

position as a son of God. It would be to play the human reformer on the 

basis of the devil.   

 

Let us stand apart in the holiness and the dignity of our position; as those 

who have no continuing city, but seek for one to come. It is true that the 

maintenance of this position involves present self-denial and obloquy. It 

is not agreeable when everybody is busy and enthusiastic, to be looked 

down upon as a religion-warped lunatic, nursing utopian dreams, and 

letting the present substance slip.  
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It is not agreeable to be isolated in the corner, and considered as belonging 

to those whose society is to be avoided; yet the eye of faith, the mind of 

conviction, the soul that really and resolutely believes the gospel, will have 

no difficulty in “tiding” over the trial, and in keeping a tenacious hold of 

the invisible link of connection between a suffering and degraded present, 

and a glorious future—such a future as the world has no conception of and 

can never realise. It is only the mind of those whose faith is weak, whose 

vision of the promises of God is very dim, whose confidence in the truth 

is faltering, that would hesitate as to their duty in such a crisis as this.  

 

No doubt there will be some such; for there are some whose faith is weak. 

But what we must do is—for those who think themselves strong to help 

those that are weak to envelope themselves in the mantle of faith and 

spiritual vision, through which the darts of the wicked will not be able to 

penetrate, and within which they will feel themselves to be calm and 

serene and confident, when all the world is upheaved with vain excitement, 

or a prey to well-founded fears. The world desires and believes in coming 

plenty and glory of its own creation; but all its hopes are vain. Rest and 

peace and blessing, will only come from God, and in His own way, which 

will be manifest in Jesus Christ at his coming. 

 

So it is pleasant and profitable to come round this table, and hold as it 

were, an invisible interview with him who is the centre of all our hopes, 

and who is the instrument of all God’s designs to the world. It strengthens 

us in our determination to abide by him and by his cause at such a time as 

this, when the association of his name with the future affairs of the world, 

is an occasion of laughter to the fool. We remember that when he was on 

the earth, he was all by himself; he took no part in political movements—

he was esteemed a madman, and of no reputation.  

 

His words to us are “Ye are not of the world, even as I am not of the world; 

if they hate you, ye know that they hated me before they hated you; if they 

listen to my words, they will listen to you also.” We know that they did 

not listen to his words: he was an outcast, despised of men and afflicted, 

whose generation even was cut off from the earth because he asserted his 

kingship in antagonism to the authority of man He was crucified because 

he said “I am the king of the Jews;” and the culminating consideration with 

Pilate was put before him by the Scribes and Pharisees, in these words: “If 

thou let this man go, thou art not Cæsar’s friend; for whosoever maketh 

himself a king, speaketh against Cæsar.” When Pilate heard that, he gave 

him into their hands to be crucified; and so we stand by the side of the 

crucified Jesus, and we are prepared to be socially crucified with him, and 

to have nothing to do with the polling booth. 
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Hints for Bible Markers 
  

The Psalms 
 

Psalm 73 

 
“Truly God is good to Israel.” Who could doubt this in the presence of all 

His redemptory acts on their behalf, and the world of love and blessing 

which he bestowed upon them in the course of their long history?  

 

That the wicked thrive apace is too palpable a fact to be questioned. It is a 

circumstance not peculiar to our day. It has in every age been a source of 

wonder and sorrow to the righteous. It moved Job to ask: “Wherefore do 

the wicked live, become old, yea, are mighty in power?” (21:7). It was a 

matter which nearly caused the Psalmist to stumble, for he became 

“envious at the foolish, when he saw the prosperity of the world” (73:3).  

 

Willful and rebellious sin will not go unpunished. It is true the punishment 

in the great majority of cases is imposed in this life, in various ways which 

may appear to men perfectly ‘natural,’ just as the punishment of the 

nations of the past seemed the result of ‘natural’ causes; but where the 

needful enlightenment exists, the punishment for willful disobedience to 

God’s will is not confined to this life, and we have it specifically stated in 

the words already quoted from Christ that the rejectors of Christ will be 

resurrected for judgment.  

 

Because this is the general characteristic of the wealthy, they are unfit for 

God’s use as the final inhabitants of this planet, for God has made the earth 

for His own glory, and these glorify Him not, but glorify themselves 

greatly. Therefore it is that God hath called the poor of this world (if they 

are), rich in faith, heirs of the kingdom which He hath promised to those 

that love Him; and therefore it is that tribulation is appointed as their 

preliminary experience. Trouble is the school of their discipline. 

 

To be continued next month, Lord Willing.               -bro. Beryl Snyder 




