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Editorial 
 

Jesus’s perfect life and sacrificial death, apart from his resurrection, would 

have been meaningless, as far as we are concerned.  It was God’s plan that 

due to his sinless and morally perfect life, the grave could not hold him.  

Having killed him, the sin that he bore did all that it could do, and in the 

divine purpose, was powerless to keep him in the grave. This was God’s 

plan, that we who are sinners should have a faithful high priest to intercede 

for us before the Father. 

 
XIII.--That on the third day, God raised him from the dead, and 

exalted him to the heavens as priestly mediator between God 

and man, in the process of gathering from among them a people 

who should be saved by the belief and obedience of the Truth (1 

Cor. 15:4; Acts 10:40; 13:30-37; 2:24-27; 4:27). 

 
Many of the previous issues of The Berean dealt specifically with the 

nature of Jesus, what it was and wasn’t.  Some might think it too much, or 

too much detail.  But in fact, the entire plan of God, including the 

resurrection to his Mediatorship hinged upon a correct understanding of 

the nature and sacrifice of Christ.  God tells us that the reason Jesus was 

in a position, after his perfect life, to function as the great mediator 

between God and man, was due to his ability to sympathize and empathize 

with man.  Paul makes this very point to us in Hebrews: 

Heb. 4:15-16  “For we have not an high priest which cannot be 

touched with the feeling of our infirmities; but was in all points 

tempted like as we are, yet without sin. Let us therefore come boldly 

unto the throne of grace, that we may obtain mercy, and find grace to 

help in time of need.”  

 

If Jesus was in fact “very God” as the churches around us teach, not only 

couldn’t he have died, but he couldn’t have been tempted, as the Scriptures 

teach: 

Num. 23:19  God is not a man, that he should lie; neither the son of 

man, that he should repent: hath he said, and shall he not do it? or 

hath he spoken, and shall he not make it good?  
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Those who would limit Jesus’ ability to fully and completely identify with 

his weak and erring servants, rob him of his greatest qualification to be our 

High Priest.  And those who would make him a God with an immortal 

soul, rob him of his sacrificial death which necessitated his resurrection.  

Immortals need no resurrection. 

 

Paul gives us further detail about the need for Jesus to be compassed with 

all the infirmity common to man.  He wrote to us in Hebrews 5: 

Heb 5:1-3  For every high priest taken from among men is ordained 

for men in things pertaining to God, that he may offer both gifts and 

sacrifices for sins:   Who can have compassion on the ignorant, and 

on them that are out of the way; for that he himself also is compassed 

with infirmity. And by reason hereof he ought, as for the people, so 

also for himself, to offer for sins.  

 

The very reason Jesus can have compassion on us, is that he was 

compassed with our infirmity.  And notice how much emphasis Paul 

places on this fact. Going on in Hebrews: 

Heb. 8:3-4  For every high priest is ordained to offer gifts and 

sacrifices: wherefore it is of necessity that this man have somewhat 

also to offer. For if he were on earth, he should not be a priest, seeing 

that there are priests that offer gifts according to the law:  

 

In order to be our High Priest and mediator, it was a necessity that Jesus 

have somewhat to offer.  And what he had to offer for, as we saw earlier 

in Hebrews 4:15, were the infirmities which qualified him to be our High 

Priest. 

 

Jesus passed through the veil of his flesh in his death, and entered into the 

Holy of Holies or heaven itself, there to plead as the Mercy Seat—called 

in Romans a propitiation—for us, that our sins might be forgiven.  His 

resurrection in passing through the veil was a necessity, or he could not 

fulfill these types given to us in the law, which showed the High Priest 

entering the Holy of Holies to plead for Israel. 

 

True, he was the High Priest in the days of his flesh, or he could not have 

offered himself as the one great offering.  But to offer for us, he had to 

leave earth, leave the Mosaic system behind as fulfilled, though there were 

priests ordained on earth to make sacrifice for sins  according to the law.  

But he was a special High Priest, one not of Levi, but of Melchisedec.  One 

who was greater than, and fulfilled the Mosaic Law.  One who was a reality 

and not another type.  Who really did suffer and die for us, to identify with 

us, and plead with the Father for the forgiveness of our sins. 
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The Doctrine of the Resurrection 
 

The subject we will cover is: "The Resurrection of the Dead and of Eternal 

Judgment".  This subject is a vital Bible truth, a fundamental First 

Principle. 

 

We know this is a fundamental First Principle of the Scriptures, for it is 

listed as such by the writer to the Hebrews.  In Hebrews chapter 6, verse 

1, we find a list of doctrines which are called "the principles of the doctrine 

of Christ."  We read there,  

Heb. 6:1  "Therefore leaving the principles of the doctrine of Christ, 

let us go on unto perfection; not laying again the foundation of 

repentance from dead works, and of faith toward God, of the doctrine 

of baptisms, and of laying on of hands, and of resurrection of the 

dead, and of eternal judgment." 

 

So our subject this evening is a foundation principle of vital importance 

for salvation; a subject so fundamental and so important as to be listed 

with other fundamental principles as FAITH, without which it is not 

possible to please God; a doctrine so basic and so fundamental, that it was 

defended by our Lord Jesus Christ himself in his own lifetime.  

 

We remember in Mark chapter 12, when the Sadducees (a group of men 

who, the Scriptures tell us, denied the resurrection), when these Sadducees 

came to him trying to disprove the resurrection using the Law of Moses, 

Jesus told them,  

Mark 12:29 "…Do ye not therefore err, because ye know not the 

scriptures, neither the power of God?"    

 

Now note that, in the teachings of our Lord and Master, this is not some 

trifling detail to be accepted or denied according to our individual 

preferences.  Jesus' teaching is that IF WE DENY THE 

RESURRECTION, "WE DO NOT KNOW THE SCRIPTURES, 

NEITHER THE POWER OF GOD." 

 

In other words, to deny the resurrection is to walk in darkness; and as the 

Apostle John tells us in—  

I John 1:6, "If we say we have fellowship with him, and walk in 

darkness, we lie and do not the truth."   

 

Not only did Jesus defend this doctrine, but those who were eye-witnesses 

to Jesus' own resurrection (as the Apostle Paul said he was though as one 

born out of time), those men who witnessed the resurrection, also strongly 

defended this basic principle. 
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Writing to Timothy, the Apostle Paul wrote the following words,  

2 Tim. 2:16-18 "But shun profane and vain babblings: for they will 

increase unto more ungodliness.  And their word will eat, as doth a 

canker: of whom is Hymenaeus and Philetus; Who concerning the 

truth have erred, saying that the resurrection is past already and 

overthrow the faith of some." 

 

Now note that they "erred concerning the truth", because they altered the 

Truth on the resurrection.  The truth.   Jesus says, "Ye shall know the truth 

and the truth shall make you free."  But, Hymenaeus and Philetus altered 

the Truth concerning the resurrection, and in so doing, they denied it.  

 

The Apostle's command to Timothy (and to us) is to show these vain and 

profane teachers of error.  Again, please note we are not just here trifling 

with detail.  This doctrine is such an elementary first principle to be 

believed for salvation that the altering of this doctrine will, as the Apostle 

Paul says, "overthrow the faith of some," the faith without which, it is not 

possible to please God. 

 

Now, with this much emphasis placed on the doctrine of the resurrection 

(by both Jesus and the Apostle Paul) it might be somewhat confusing that 

so many different views are given on this subject by those professing to 

follow the teachings of Jesus.  But, we find in Christendom today, ones 

who have erred on other principles of the Bible have been forced to alter 

their views on the resurrection in order to harmonize all their thoughts 

together as well as possible. 

 

For instance, a man who denies the teaching of the prophet Ezekiel when 

he says, "The soul that sinneth, it shall die,” that is, the person who 

believes that there is a "thinking 'I' ", which goes on after death (which he 

might style an immortal soul) has no place in his doctrine for a 

resurrection.  He may then deny it. 

 

Still others profess that at the point of death ones raise up and go to 

kingdoms—either heaven or hell.  They believe in such, as you might say, 

as Hymenaeus and Philetus, that the resurrection (at least for those) is now 

past. 

 

And others may confess the symbologies and realities in the death of 

Christ, and limit the resurrection to only those who have come into 

covenant relationship with Jesus; thereby, not altogether like the 

Sadducees, deny the resurrection of certain which the Scriptures affirm 

will be there. 
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We find the Truth is like a chain; break one link of the chain and it is all 

broken.  It is no longer the Truth.  The Doctrine of the Resurrection is a 

perfect example of where wrong ideas in one area have led to wrong ideas 

in others. 

 

We observed, once, a newspaper article in the religious section of the Los 

Angeles Times (on the Saturday just prior to the Sunday the Christian 

community terms Easter Sunday) that there was an article concerning 

Christendom's belief in the resurrection.  The article was basically 

dedicated to a man trying to prove that the body comes out a "spirit-light", 

and immortal being:  a false view to be sure. 

 

In this article, there was a paragraph which caught our eye.  It read like 

this: 

"'It's an open secret', a writer in this week's 'Christian Century' said, 

'that individual views in the churches are radically discordant about 

what happened including opinions that the resurrection was simply a 

product of the apostles' faith, or a way of expressing Jesus' timeless 

significance.’" 

 
Now this is truly incredible!  The doctrine of the Resurrection—called in 

Hebrews "a principle of the doctrine of Christ" and called by Paul "the 

Truth" who also warns that those who deny it or alter it should be "shunned 

as babblers who will increase unto more ungodliness—this fundamental 

doctrine is called openly into question by many in the churches and by 

their "New Testament scholars.” 

 

But in defense of their position (of allowing these distorted and erroneous 

views into their churches), we sometimes find them referring to 1 Cor. 15.  

For in verse 12 Paul writes,  

"Now if Christ be preached that he rose from the dead, how say some 

among you that there is no resurrection of the dead?"   

 

Those in the churches will argue that this verse proves that there were 

those (there in the ecclesia at Corinth), who were off on the doctrine of the 

Resurrection, yet Paul did not withdraw from them.  Therefore, they are 

not at fault for tolerating and fellowshipping false views on the doctrine of 

the Resurrection. 

 

Now it is true that there were those in Corinth who were astray on the 

Doctrine of the Resurrection:  and it is equally true the Apostle Paul did 

not withdraw from Corinth.  What is not true is that Paul would allow such 
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a situation where ones erred on this vital principle to continue in 

fellowship, if they rejected the authority of the Apostle's epistle. 

 

The purpose of Paul's epistle to the Corinthians, he tells us in 2 Cor. 10:8, 

was for the ecclesia’s edification; for their building up; for their 

strengthening.  The first epistle to Corinth was to build up the ecclesia, but 

not to commend it.  It was to chastise, to threaten, to warn that if they 

continued in their evil ways, their lamp stand would be taken away.  This 

warning came early on in the epistle in I Cor. 4:18-21.  We read: 

1 Cor. 4:18-20 "Now some are puffed up though I would not come to 

you.  But I will come to you shortly, if the Lord will, and will know, 

not the speech of them which are puffed up, but the power.  For the 

kingdom of God is not in word, but in power."  

 

And the Apostle gives the ecclesia their choice.  He tells them, verse 21,   

1 Cor. 15:21 “What will ye?  Shall I come unto you with a rod, or in 

love, and in the spirit of meekness?" 

 

Paul teaches them "you have not adequately defended the Truth, 

Corinthians.  You have those in your midst who do not understand the 

resurrection."  Remember, earlier, Jesus told the Sadducees that they did 

not know the Scriptures, because they denied the resurrection.  Paul was 

telling the Corinthians that exact same thing, for he says concerning those 

who misunderstood,  

1 Cor. 15:34 "Some have not the knowledge of God.  I speak this to 

your shame." 

 

So in no way is the Apostle Paul suggesting that this situation—where 

ones in the ecclesia were astray and in error on a vital first principle—in 

no way was this an acceptable position.  What he tells them is, "Look.  

This is the Truth.  Teach your brethren the knowledge of God that they 

will believe; then, I will come to you in the spirit of meekness.  If you do 

not, I will come to you with a rod."  But this kind of attempting to justify 

holding together divergent factions inside the churches, is the level to 

which the wise and noble of the world sink when they refuse to accept the 

simplicity of what is recorded in Scripture. 

 

Is it any wonder that the same spirit which condemned the false teachers 

at Corinth, also warned us (through the Apostle Paul): 

1 Cor. 1:26-29 "For ye see your calling brethren, how that not many 

wise men after the flesh, not many mighty, not  many noble, are 

called: But God hath chosen the foolish things of the world to 

confound the wise; and God hath chosen the weak things of the world 

to confound the things which are mighty; And base things of the 

world, and things which are despised, hath God chosen, yea, and 
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things which are not, to bring to nought things that are:  That no flesh 

should glory in his presence."  

 

So now having pointed out the discordant teaching in Christendom and the 

Scripture's strong condemnation for those who deny and alter the Doctrine 

of the Resurrection, we will leave the mysterious ways of the noble and 

mighty, and proceed to examine what it is that the Scriptures teach 

concerning the Doctrine of the Resurrection of the dead ones. 

 

First, we wish to establish the necessity of the resurrection and the overall 

plan and purpose of God.  The necessity of the resurrection is the result of 

two things:  first, God's intention from the beginning was that as recorded,  

Num. 14:21 "But as truly as I live, all the earth shall be filled with the 

glory of the Lord."    

  

And again,   

Isa. 45:18 "For thus saith the LORD that created the heavens; God 

himself that formed the earth and made it; he hath established it, he 

created it not in vain, he formed it to be inhabited:"    

 

"To be inhabited," but not just to be inhabited, but inhabited with those 

whom He was to give it according to Promise. 

 

In Gen. 13 at verse 14, we find that God made a promise to Abraham.  He 

told Abraham,  

Gen. 13:14 "Lift up now thine eyes, and look from the place where 

thou art northward, and southward, and eastward, and westward:  For 

all the land which thou seest, to thee will I give it, and to thy seed 

forever."   

  

This promise was made to Abraham and to his seed concerning which the 

Apostle Paul comments,   

Gal. 3:16 "Now to Abraham and his seed were the promises made.  

He said not, And to seeds, as of many; but as of one, And to thy seed, 

which is Christ."   

  

And a little later on in verse 29, Paul finishes his thought.   

Gal. 3:29 "And if ye be Christ's, then are ye Abraham's seed, and heirs 

according to the promise." 

 

So the first point, which necessitates a resurrection, is God's promise that 

eventually the earth will be inhabited by the righteous seed of Abraham 

who would fill the earth with the glory of the Father.   And the second 

point, that requires the resurrection, is the curse which was given to men 

as a result of sin in the Garden of Eden.  The curse that God gave to man 
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was "Dust thou art, and unto dust shalt thou return."  The curse sentenced 

all men, even as Paul says in Rom. 5:13-14, all men which had not sinned 

after the similitude of Adam's transgression. 

 

So we find that men die.  Even if we could not rely on our natural 

experiences that men die, the Scriptures are full of such testimony.   

Ezek. 18:4 "The soul that sinneth, it shall die." 

2 Cor. 1:9 "But we had the sentence of death in ourselves, that we 

should not trust in ourselves, but in God which raiseth the dead:” 

1 Cor. 15:22 "As in Adam all die".  

 

And what of the death state?  What is it like?  Solomon tells us,  

Ecc. 9:5 "For the living know that they shall die: but the dead know 

not anything, neither have they any more a reward; for the memory 

of them is forgotten.  Also their love, and their hatred, and their envy, 

is now perished; neither have they any more a portion forever in any 

thing that is done under the sun."   

 

And again, four verses later,  

Ecc. 9:9  "Whatsoever thy hand findeth to do, do it with thy might; 

for there is no work, nor device, nor knowledge, nor wisdom in the 

grave, whither thou goest."  

 

And here is the testimony of David in the Psalms.   

Psalm 6:5 "For in death there is no remembrance of thee: in the grave 

who shall give thee thanks?"   

This is from David, a man after God's own heart.   

 

Or the testimony of the righteous King Hezekiah (shortly after he was 

delivered from death),  

Isa. 38:18 "For the grave cannot praise thee, death cannot celebrate 

thee:  they that go down into the pit cannot hope for thy truth."    

 

This is the condition of man when he dies.  He sleeps, he returns to the 

dust from which he came.  This has been the fate of many to whom the 

promises of inheriting the earth was made. 

 

Hebrews 11:13 records specifically of Abraham that he died in faith not 

having received the Promise.  Well then, how, if Abraham and his seed are 

to receive the Promise, would he inherit the land which he saw unless 

Abraham was to resurrect to life again?  

 

Moses tells us that,  
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Num. 23:19 "God is not a man that he should lie; neither the son of 

man, that he should repent: hath he said, and shall he not do it?  Or 

hath he spoken, and shall he not make it good?"    

 

God hath promised that He would be glorified by a righteous multitude on 

earth.  Shall He not do it?  And does not the doing of it require, indeed 

necessitate, a resurrection of these dead ones to life in the Kingdom?  And 

in full and complete agreement are the Scriptures. 

 

The word "resurrection" is not found in the Old Testament, but it is Jesus' 

teaching that the resurrection is taught there.  The incidents we referred to 

in the 12th chapter of Mark is proof of this.  The Sadducees had come to 

Jesus trying to disprove the resurrection using a command from the Law 

of Moses.  Jesus answers their complaint concerning marriage in the 

Kingdom Age, but goes on to explain to them concerning the resurrection.  

And he says,   

Mark 12:26-27 "And as touching the dead, that they rise; have ye not 

read in the book of Moses, how in the bush  God spake unto him, 

saying, I am the God of Abraham, and the God of Isaac, and the God 

of Jacob?  He is not the God of the dead, but the God of the living:  

ye therefore do greatly err."   

 

From the most ancient of times, then, the followers of God fully expected 

to be raised up in the latter days, to stand in their bodies and see their 

Redeemer.  And as we, then, might expect such was the faith of those who 

had only the Old Testament to read; such as Martha, the sister of Lazarus.  

For we recall when Lazarus died, Jesus said to her, "Thy brother shall rise 

again."  Martha answered him in John 11:24, "I know that he shall rise 

again in the resurrection at the last day." 

 

This was the faith of those who truly understood the Law and the Prophets.  

But the New Testament teaching is completely unmistakable.  Jesus 

testifies in John 5:29 in the plainest of terms that there would be a 

resurrection, because,  

John 5:29 "Marvel not at this: for the hour is coming, in the which all 

that are in the graves shall hear his voice.  And shall come forth; they 

that have done good, unto the resurrection of life; and they that have 

done evil, unto the resurrection of damnation."   

 

How could he have been any plainer?  "All that are in the graves shall hear 

his voice."  Note that not those that are in heaven or those that are in hell 

shall hear his voice and come back to get their bodies.  That's not what 

Jesus is saying.  He says those that are in the grave, where Solomon and 

David and Hezekiah testified that the dead were.  Those that are in the 

grave shall come forth to a resurrection. 
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Jesus says,  

John 11:25 "I am the resurrection, and the life:  he that believeth in 

me, though he were dead, yet shall he live."   

 

The Apostle Paul is equally as plain in language, when he testifies of the 

resurrection.  In fact, he challenges those that deny the resurrection in his 

first letter to the Corinthians, chapter 15, which we had read prior to the 

lecture. 

 

We read there,  

1 Cor. 15:12-14 "Now if Christ be preached that he rose from the 

dead, how say some among you that there is no resurrection of the 

dead?  But if there be no resurrection of the dead, then is Christ not 

risen:  And if Christ be not risen, then is our preaching vain, and your 

faith is also vain." 

 

And he goes on to affirm a little later,   

1 Cor. 15:21 "For since by man came death, by man came also the 

resurrection of the dead.” 

 

So we see that, without any ambiguity at all, the Scriptures plainly testify 

of a resurrection.  And now, seeing clearly that the Scriptures do teach a 

resurrection of the dead ones, this leads us right directly to the same 

question some in Corinth evidently asked the Apostle Paul.  "How are the 

dead raised up?  And with what body do they come forth?" 

 

The question 'what body do we come forth with' is not really the question 

the Apostle Paul is dealing with, though there may be some which contend 

so.  In the Authorized Version, we read,   

1 Cor. 15:35 "But some man will say, How are the dead raised up? 

And with what body do they come?"   

 

This is the way it reads in the King James Version; but, we would note that 

the word "with" does not exist in the original Greek translation.  And the 

terms here are in the dative case, the meaning of which is "to," or "for", 

and so a more accurate translation, here, would be, "How are the dead ones 

raised up and for what body do they come forth?" 

 

Now some would disagree with this rendering, in spite of its grammatical 

correctness, saying Paul is teaching (here in this chapter) that the dead ones 

are raised from the grave incorruptible; that they spring forth from the 

ground immortal.  Therefore, they may reason, that though the translators 

did not quite catch the accuracy of what was being said, they did catch the 

idea.  But even if the Authorized Version rendering of verse 34 was 
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correct, and therefore in reference to what body does come out of the 

ground, would Paul really be teaching that the dead ones are raised 

incorruptible and immortal? 

 

Let's examine the comparisons that Paul is making in the rest of this 

chapter, and see if he really is teaching that the dead ones are raised 

immortal right out of the grave. 

 

To answer and explain the resurrection process to those in Corinth who 

had denied the resurrection, Paul refers to the illustration of the raising of 

wheat or of other grain.  It would appear the Apostle Paul was a more 

intelligent botanist, or farmer, than many of his readers today.  In the 

raising of wheat, he did not make the sprouting of wheat and the ripening 

of the wheat to be one and the same instance.  He did not first put the seed 

in the ground, and as soon as the wheat plant came forth from the ground, 

run with a sickle to harvest it.  The raising of the grain is a process that 

takes months to accomplish, and it is not truly raised until it is ripe in the 

seed head. 

 

Now think on this grain-raising process.  When the naked seed is put into 

the ground, that particular seed never appears.  It dies and loses its form.  

It is no longer a seed-body, but is succeeded by a new body which appears 

above ground.  This is the sprout-body from that which is sown and 

therefore is said to have been sown.  But as Paul says, it is not that body 

which shall be.  It has to tarry for months until it shall receive a body 

according to the pleasure of the Creator.  Here, then, in Paul's illustration 

in I Cor. 15 are the bodies in grain raising, more or less, all related.  The 

seed-body, the sprout-body, and the raised body divinely given. 

 

This third, or raised body, was not sown.  The sprout-body was the body 

sown, because it sprouted or sprang forth from the naked grain cast into 

the ground.  The springing forth is the third stage of the sowing process.  

It is first begotten in the earth; it is then quickened, or made alive; and 

thirdly, it springs forth or is born into a sprout-body.  All this is of the 

earth, earthy; and without further spiritual influences (according to the 

illustration of Paul) this terrestrial and inglorious and vile body would 

never become a raised body bearing fruit.  It would shrivel up and die, as 

a grain of wheat will when it first comes forth if it doesn't receive nutrients 

and water.  

 

So concerning what the body comes forth to, Paul speaks of his own body 

as corruptible, dishonorable, weak, and natural.  This is the body which 

comes forth from the grave.  The raising then, from the sprout-body to the 

spiritual body is after the sprout-body comes forth just as in the natural 

process of raising grain which Paul has chosen for his illustration.  But 
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even if we could not draw upon the illustration of nature to understand 

Paul's explanation, we still have his word spoken to the Corinthians that 

this corruptible must put on incorruption, and this mortal must put on 

immortality. 

 

Now Paul and all those to whom he spoke have all gone down to the grave, 

where nothing remains of them but dust as was testified.  Dust is not 

corruptible.  In fact, it is the only part of the body that is not corruptible.  

And it certainly is not mortal.  It is the end process of corruption.  Before 

this mortal can put on immortality, and before this corruptible can put on 

immortality it must first be made corruptible again.  The rising, then, is a 

process not unlike the raising of grain.  It is not an instant thing where we 

put in a seed and then harvest the grain as soon as the plant comes forth, 

but rather a situation where we harvest after many months of growth. 

 

Perhaps a bit of light can be shed on this first by examining the meaning 

of the word translated resurrection, which is the Greek word "anastasis".  

The word comes to us from two Greek words "ana" which means "up" and 

"histemi" meaning "to cause to stand".  "Anastasis", then the 

Lexicographers argue, means "to cause to stand again", or by implication, 

"to recover".  Resurrection, then, is the "recovering" or the cause to stand 

of that which once laid down or lost.  We then ask the question, what was 

laid down?  The body when it died.  Of course, it was a mortal, earthy 

body, and as such is the testimony of the Scriptures which we have already 

examined.  The body, then, that is raised again is described as earthy, vile, 

and mortal.  

 

Now you'll notice in this 15th chapter of 1 Corinthians that there are two 

types also given to us to help us understand the condition of the body and 

the things that are happening at resurrection.  They are the examples of 

Adam and of Christ.  The types come up several times in the chapter.  Paul 

writes, "For as in Adam all die, even so in Christ shall all be made alive."  

And again, "The first Adam was made a living soul, the last Adam was 

made a quickening spirit."  So to examine what our resurrection will be 

like, all we have to do is examine these types.  We also have, for further 

emphasis, Paul's statement in Romans chapter 6 verses 4 & 5,  "Therefore 

we are buried with him by baptism into death:  that like as Christ was 

raised up from the dead by the glory of the Father, even so we also should 

walk in newness of life.  For if we have been planted together in the 

likeness of his death, we shall be also in the likeness of his resurrection." 

 

Note that "we shall be also in the likeness of his resurrection." 
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So, then, what was Christ's resurrection like?  In other words, if we're 

going to be resurrected to life, what do the Scriptures record the 

resurrection of Christ to have been like?   

 

We find the answer in the 20th chapter of John.  There we see Mary 

standing and weeping at the place where Jesus had been lain after he had 

died.  And we are told in the 13th verse that she was weeping because, as 

she says, "They have taken away my Lord, and I know not where they 

have laid him."  Jesus then in the garden, having been resurrected, says to 

Mary, "Woman, why weepest thou?  Whom seekest thou?"  The 15th verse 

tells us Mary supposed him to be the gardener.  We would take special 

note that Mary supposed this man to be a gardener, for it is proof positive 

against the GNOSTIC heresy of the first century that Jesus was raised 

spirit light.  He was raised not to appear differently than any of the other 

men who would have appeared to walk on the earth at that time.  But note 

further in verse 16, where Jesus says to her "Mary" and she finally 

recognizes him and says to  him,  "Rabboni", and (no doubt) in her 

enthusiasm goes forth to embrace him, and there he tells her, "Touch me 

not; for I am not yet ascended to my Father." 

 

Now why would Jesus not allow Mary to touch him at this point?  We note 

that a little later that same day that Jesus appears to his disciples and he 

allows them to examine his hands and his sides that they might verify that 

it was truly he.  What is the difference when Mary first saw him at this 

point, after his resurrection, and this meeting of the disciples a few hours 

later?  In fact, the actual interim between Jesus having told Mary not to 

touch him and his being touched on the feet by the women which 

worshipped him, as recorded in Matt. 28:9, would appear to be as little a 

space as half an hour.  So to what can this ascent be, and why could not 

Mary touch him when he first immerged from the grave?  Did he perhaps 

leave to go to the Father in space?  The Father is everywhere, so this would 

not necessarily be the answer.  What ascent, then, would be harmonious 

with all the facts?  The only one would be the ascension from the earthy 

nature to spirit nature. 

 

The raising Paul speaks of when it is said the "dead are raised 

incorruptible," that is raised to a condition of incorruptibility.  To arise 

from the low nature of the earthly to the high nature of the Divine is to 

ascend to the Father.  The need for this ascension will appear when we 

realize that he had just immerged from the tomb an earthy man from the 

grave, or from the earth.  He was, at this point, in the defiled state which 

contacts with death imparted to everything that was under the Law of 

Moses.  Mary was still under this law, and therefore, until the Lord was 

cleansed by the antitypical water of separation, styled both in the Old and 

New Testament as the living water—as also the Holy Spirit is referred to 
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as the living water—until Jesus was washed by the Holy Spirit, there was 

a reason why Mary could not touch him.  It would be defiling to Mary, 

who under the law could not come into contact with death.  For her to 

touch an earthy body, coming from the defilement of the grave, would 

have made Mary unclean according to the law. 

 

So now we consider Christ's resurrection, which we know our own 

resurrection to be patterned after.  Would any consider that an unclean 

body, made more unclean by becoming a dead corpse and therefore 

defiling to everyone who touched it, would become clean simply by 

awakening?  If one might answer "yes", to this question, why, then, was 

Lazarus not clean when he came forth from the grave?  And if it be argued 

that he did come forth clean, then was Jesus not the first fruit of them that 

slept?  But here we see, in our agreed example Jesus, that the passing 

through the grave cleanses no one.  When we come forth, we come forth 

with the very same earthy nature that we carried into the grave; hence, our 

coming forth is not the "surrection" of a spirit body, but the "resurrection" 

of an earthly body.   

 

This is one of our examples—the example of Christ.  And as we said, Paul 

makes reference to another one, and that is the example of the first man, 

Adam.  This example is in type.  We see Adam in the Garden before he 

sinned, in his probationary period, a condition where he, himself, was able 

to choose, much the same as you and I are able to choose what we read.  

He was able to choose whether he should do good or whether he should 

do evil.  We all know Adam chose, for himself, to do evil and he sinned 

and ate from that tree that was forbidden. 

 

Following unsuccessful probation, we see him called to judgment.  And 

please note that at this typical judgment Adam is NOT immortal at this 

date, for the sentence he received (at his judgment) was death. Adam, at 

his typical judgment, was of the earth, earthy.  And so shall we all be.   And 

specifically, as regards I Cor. 15:52, we read that the dead shall be raised 

incorruptible. 

 

The word "raised" there is "egersis", a Greek word, and it means 

(according to Liddell and Scott perhaps the most authoritative lexicon in 

the English language) "to raise or erect, as of a building".  It's the exact 

same word as Jesus used when he says, "Destroy this temple, and I will 

raise it again in three days."  So even the words which the Apostle used in 

1 Cor. 15, along with the examples he gave us (of grain raising, the 

example of Christ, and the example of Adam) they all suggest a process, a 

raising of a sprout body to be changed into a spirit body. 
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These are our examples.  The Apostle, speaking of what the resurrected 

body was to become, says "the first man was of the earth, earthy.  The 

second man, the Lord from heaven."  Now this idea, that the righteous are 

not raised from the grave to complete immortality at the exact point of the 

resurrection, is opposed by those who feel that there would be no purpose 

in raising them any other way. 

 

"Why bring the righteous out of the grave in any other condition than 

immortal?" they might reason.  It is understood the wicked must be 

brought forth mortal, for they will be judged and punished.  But why the 

righteous?  We would answer that question, because the righteous must 

also be judged.  Now a number of people will find this unnecessary.  God, 

who knows the end from the beginning, they might reason, knows who are 

righteous.  "I am the good shepherd, and I know my sheep," says Jesus.  

So they ask, "For what purpose is an earthly or bodily resurrection?"  

Again, it is reasoned, the Lord knoweth them that are his and that, 

therefore, there is no necessity of a judgment; that He descerneth the 

thoughts and intents of the heart, and needeth not that any should tell him 

what is in man.  These facts are true, and it marks the difference between 

the Judgment Seat of Christ which is simply to render the decision, and 

the judgment seat of man which makes judgment for the purpose of 

deciding facts. 

 

But when these truths are used to dispose of that which is plainly taught in 

the Scripture, which is the necessity of judging the quick and the dead, 

these truths are then applied with an illogical and erroneous result.  It is 

illogical because it by no means follows that because God knows the end 

from the beginning, that He would not allow history to run its course.  In 

fact, we find in all God's doings with men, that there is an accommodation 

by God to the necessities and limited understandings of men. 

 

For instance, why did God allow a faithful generation of Israelites to 

escape from Egypt under Moses, and go through a miraculous experience 

in the desert, only to finally condemn them?  Why didn't He just kill them 

all in one night without warning or explanation as He did the Assyrians?  

Why did God allow Korah, Dathan, and Abiram to lurk in the camp, 

troubling the congregation with rebellious thought toward Aaron and 

Moses?  Why did Jesus tolerate Judas 'til he convicted himself by 

betraying him?  Why did the Spirit suffer Ananias and Sapphira to come 

into the presence of the Apostles before meting out punishment on them?  

In fact, why have all things recorded in the Scripture happen as they do? 

 

The answer to these questions is, of course, that the Deity wants to bring 

down to human understanding the methods of His moral procedure, which 

could only be done by acting on human methods and processes.  God 
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wants to justify and to exhibit His way to man.  If God were simply to kill 

and to remove men whom He knew would turn out badly, before they 

themselves manifested themselves as bad, then instead of exhibiting 

Himself as righteous and just, He would appear as unjust and mysterious 

and unpredictable to man.  The whole history of Divine procedure in 

relation to human affairs shows that the All-knowing God never allowed 

for a moment the fact that He knows the end from the beginning to 

interfere with His servants, faithful or unfaithful, working out their own 

salvation. 

 

And erroneous, because it contradicts that which is plainly taught in the 

Scriptures. 

 

The Bible is very clear that there shall be a resurrection, both of the just 

and the unjust.  May it be our lot to be among the just at the resurrection 

when Christ returns to set this world in order. 

 

Jesus Christ, our High Priest and 

Mediator 
 

BOTH in our reading (Hebrews 3,) and in our singing this morning, we are 

invited to contemplate Jesus in an aspect at once most exalted and most 

comforting. It is that aspect of his position which we are perhaps the last 

to apprehend. Many features of the truth strike us and engage our attention 

long before we rise to the glory and comfort of his priesthood. The first 

effect of the truth is probably to fascinate the enlightened imagination with 

the glory of the kingdom, or more probably still, to startle the mind with 

the strangeness of the discovery that all the world should think man 

immortal when he was nothing but a vanishing creature of the ground. It 

is a while before these two salient features of the truth are sufficiently 

assimilated with the mental man to leave the mind at liberty to rise to the 

higher facts of the glorious gospel. But by and bye, we settle down in the 

full acceptance of these elements of the truth, and the mind seeks to climb 

the higher ascents, that is, if growth takes place. 

 

We must take care to grow. Some do not grow. Paul speaks of these 

Hebrews as being shortcoming in this matter. He says, “When for the time 

ye ought to be teachers, ye have need that one teach you again which be 

the first principles of the oracles of God; and are become such as have 

need of milk, and not of strong meat—(5:12). If the apostolically 

instructed could get into this state, our own danger must be greater. It may 

be said the question of growth is out of our control. A man may say, “Well, 

if I grow, I shall be thankful, but if I do not, how can I help it? It is the 



378 

 

blame of what I am, and I did not make myself.” Let us beware of the 

pleasant fallacy. There is only so much of reasonableness in it. Though we 

did not make ourselves, being made, much depends upon what we do as 

to what we become. If a man pursue healthy habits, he will be healthy: 

whereas if he neglect the bath, fresh air, exercise and wholesome food, he 

will become a weak and incapable man. Anyone can see this in physical 

things. The same law holds good in spiritual things. If a man work by right 

rules in spiritual things, he will grow; if by wrong rules, the opposite will 

be his experience. 

 

The first condition of spiritual health is indicated by Peter in the words 

“Desire the sincere milk of the word that ye may grow thereby.” A man 

addicting himself to companionship with the word, in the daily and 

systematic reading thereof, will “grow.” He will grow in himself and he 

will naturally cultivate the society of those of a similar taste, and receive 

the additional help that comes from wholesome association. As saith 

Solomon, “He that walketh with wise men shall be wise.” The growing 

tendency coming from such, of course, will be not only to seek 

identification with “whatsoever things are lovely, and of good report,” but 

to avoid everything of a contrary character, to stand not in the way of 

sinners, to lay aside of every weight, to cut off the right hand, to pluck out 

the right eye, to “flee youthful lusts and to follow righteousness, godliness, 

faith, love, patience, meekness.” What can be the effect of such a seeking 

the good and eschewing the evil, but that “growth” which is constantly 

exhorted in all the apostolic epistles? If, on the contrary, a man make but 

an indifferent pursuit of the spirit, and unwisely mix himself with worldly 

pleasures and carnal friends and dangerous companions, his experience of 

the want of growth will be the result of his own course, and justly 

chargeable, in so far as his course is a voluntary one, to his own fault. 

 

But we are here this morning in the channel of growth. We are here 

desiring to obey the apostolic exhortation to grow in the knowledge of 

God, our Saviour, and of the Lord Jesus Christ. We cannot better realize 

this object than by attending to the particular command before us; to 

“consider the apostle and high priest of our profession, Christ Jesus.” Let 

us do so. Let us ponder what Paul proceeds to say of him: “Who was 

faithful to Him that appointed him; as also Moses was faithful in all his 

house.” We all know what it is to be faithful: it is to carry out the wishes 

of another in fulness and truth. The testimony is that Jesus did this in 

relation to “Him that appointed him.” He did what the Father desired him 

to do, whether they were disagreeable or otherwise. Of what significance 

is the fact to us? Because of the application Jesus himself gave it. “If ye 

keep my commandments, ye shall abide in my love, even as I have kept 

my Father’s commandments and abide in His love.” The faithfulness of 

Christ as the basis of his acceptance with God is constantly placed before 
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us as a lesson with reference to our own faithfulness as the basis of our 

acceptance with Christ. The words just quoted were spoken by Christ 

when on earth. When he had gone away into heaven, he repeated the lesson 

in the communication to John in Patmos in this form: “Be thou faithful 

unto death and I will give thee a crown of life.” “He that overcometh and 

keepeth my works to the end, to him will I grant that he sit with me on my 

throne, even as I also overcame and am set down with my Father on His 

throne.” This forces home a lesson entirely lost sight of in the popular 

religious ministrations of the day. It is the lesson of all Paul’s epistles. It 

is the lesson of truth, as we shall find when we are face to face with the 

dread judgment seat before which we must all appear to give account and 

to receive according to the Judge’s estimate of our deserts. In a sense, we 

never can deserve anything, but in so far as He has been pleased to appoint 

that certain things will command His approbation, it is no presumption to 

hope, and to aim that we may be presented before Him “with exceeding 

joy.” 

 

“This man was counted worthy of more glory than Moses, inasmuch as he 

who hath builded the house hath more honour than the house.” Here is 

something of profound meaning concerning “the apostle and high priest of 

our profession.” It is doubtless one of those things to which Peter makes 

reference when he says of Paul’s epistles: “in them are things hard to be 

understood.” Paul himself says of Christ: “of whom we have many things 

to say and hard to be uttered, seeing ye are dull of hearing.” The 

expression reminds us of the remark of some of Christ’s disciples when 

they listened to some of the statements he had made: “This is an hard 

saying; who can hear it?” And they showed their sense of the hardness of 

it by the fact recorded: “From that time, many of his disciples went back 

and walked no more with him”—(John. 6:66). Let us not be like them. Let 

us not be repelled by the hardness of a matter concerning Christ, ever 

remembering that those who suffer themselves so to be exercised only 

discard one hardness for another and a worse. The intellect is bound to be 

confronted by “hardness”—(or that which is difficult of understanding)—

in one form or other. “Nature” itself, which some men think easy, is an 

inscrutable problem at the foundation. Men see it is a fact and mistake their 

familiarity with a fact for understanding. Christ is the fact and more 

glorious than nature, for he is the impersonation of intelligent love, and 

the link with all that is glorious in destiny. 

 

“He who hath builded the house hath more honour than the house:” how 

does this apply to Jesus as a reason why he should have more glory than 

Moses? Was not Jehovah the builder in both cases—by Moses and by 

Jesus? Truly; but there was a difference between Moses and Jesus: 

“Moses, verily, was faithful in all his house as a servant; . . . but Christ as 

a son”—(verses 5 and 6). Christ being a son was more than Moses in many 
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ways. He was a manifestation of the Father which Moses was not: he could 

say “I and my Father are one,” which Moses could not: he could say “He 

that hath seen me hath seen the Father,” which Moses could in no wise 

affirm. He was “the word made flesh,” which Moses was not. All this 

involved his being the builder of the house, in the sense that “He that built 

all things, is God” (verse 4), and this man was God in manifestation, 

though a son, “who learnt obedience through the things that he suffered”—

(Heb. 5:8). This brings with it a comfort concerning him, which it is 

impossible to exhaust. When Israel saw Moses come out and go in among 

them, they saw but the servant and mouthpiece of the Terrible Majesty of 

the heavens—a man, one of themselves merely and only, though so highly 

honoured as to be spoken to by Jehovah, face to face, as a man speaks to 

his friend. Moses could tell them nothing but what he was authorized. He 

was merely an ambassador—strictly confined to his instructions. But when 

men saw Jesus, they stood in the presence of the Father mediately 

manifested. The Spirit, making him what he was as a man in the first 

instance, and abiding upon him without measure after his baptism in the 

second place, made him what no man ever was before him—the 

personated exhibition and expression of the Father, everywhere present by 

his Spirit. So that the act of the one was the act of the other, as Jesus said: 

“The son can do nothing himself but what he seeth the Father do.” The 

practical significance of this is that the work of Christ was the work of 

God. “God was in Christ reconciling the world unto Himself.” 

Consequently, we have not to think of the Father as a distant personage 

propitiated through the intervention of Christ. The Father approaches us 

through and in Christ. If Christ were among us, he would say to us as he 

said to Philip: “Believest thou not that I am in the Father and the Father in 

me? The words that I speak unto you, I speak not of myself; but the Father 

that dwelleth in me, He doeth the works”—(John 14:10). 

 

What was thus true of him in the days of his flesh is much more true of 

him in the exaltation that God hath given him. Paul’s testimony is that “in 

him dwelleth all the fulness of the Godhead bodily”—(Col. 2:9). Paul 

himself saw the physical evidence of this in the light “above the brightness 

of the sun,” which felled and blinded him on his way to Damascus. The 

fact is symbolically illustrated in the Apocalypse by “the Lamb having 

seven horns and seven eyes”—all power and all perfection—as saith Jesus: 

“All power is given unto me in heaven and in earth” (Matt. 28:18); and “I 

am he that searcheth the reins and hearts”—(Rev. 2:23). The description 

of him as “the Lord the Spirit” completes the evidence on this point. 

 

His relation to us in this exalted position is that of a priest. “Let us consider 

him” in this relation, as Paul exhorts. What does it mean? Paul leaves us 

no doubt on the subject. There is no room for the idea that he is priest in 

any figurative sense. Paul not only says, “we have a great high priest, 
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passed into the heavens, Jesus the Son of God;” but he says “he ever liveth 

to make intercession for them that come unto God by him”—(Heb. 7:25). 

Upon this fact he bases the injunction: “Let us therefore come boldly unto 

the throne of grace that we may obtain mercy, and find grace to help in 

time of need”—(4:16). Here is an office actively exercised by Jesus, of the 

sort suggested by the statement that “there is one God and one Mediator 

between God and man, the man Christ Jesus”—(1 Tim 2:5). It is an asking 

of God for mercy on behalf of certain, as it is written in the Psalms: “Thou 

hast ascended on high: thou hast led captivity captive: thou hast received 

gifts for men, yea, for the rebellious also, that the Lord God might dwell 

among them”—(Psa. 68:18). 

 

At first sight, this idea might seem to clash with the other fact we have 

looked at, viz: that Jesus and the Father are a unity. It might be asked: if it 

be so that in the presence of Jesus, we are in the presence of the Father, 

and that we need not to think of the Father as a hostile personage in the 

background, where is there room for this making of intercession on behalf 

of offenders? The answer is that though Jesus and the Father are one, that 

oneness (which is a oneness of the sort subsisting between the sun and a 

sunbeam) does not exclude the quality of separateness by which the Father 

is the Father, and the son, the son. The same Jesus who said “I and my 

Father are one,” also said “It is written in your law, the testimony of two 

men is true. I am one that bear witness of myself, and the Father who sent 

me beareth witness of me”—(John 8:17, 18). The Father was in heaven 

when Jesus was on earth, and Jesus lifted up his eyes to heaven and said: 

“Father, the hour is come: glorify Thy son that Thy son may also glorify 

Thee.” Afterwards, Jesus ascended to the Father, as he said: “And now I 

am no more in the world; but these (my disciples) are in the world, and I 

come to Thee”—(John 17:11). But this departure of Jesus to the Father did 

not put an end to their personal separateness. It still remains the fact that 

while “the head of every man is Christ, the head of Christ IS GOD” (1 Cor. 

11:3); and while “ye are Christ’s, CHRIST IS GOD’S”—(1 Cor. 3:23). 

Therefore, let us never lose hold of the fact that Christ is “entered into 

heaven itself, now to appear in the presence of God for us”—(Heb. 9:24). 

It is a fact to rejoice in and to be continually comforted by. We need not 

burden our minds with any conception of how this mediation is conducted. 

Whether Jesus speaks audibly to the Father in request for this one and that 

one, or whether, as is more probable, the request is conveyed by his 

unspoken wish, the result is the same to us, which is the important matter 

“for us poor mortal sinners.” That is, the Father is pleased for Christ’s 

sake, if Christ choose to make request, to forgive such as may be asked 

for. There is, therefore, much practical reality of meaning in John’s 

statement, “If any man sin, we have an advocate with the Father, Jesus 

Christ the righteous”—(1 John 2:1–2). 

 



382 

 

We stand in need of this consolation, for we must all experience Paul’s 

dissatisfaction with himself, when he said: “The good that I would I do 

not, and the evil which I would not that I do,”—not that this means living 

in sin, but it means that there are heights of holiness and praise and well-

doing to which the new man groaningly aspires; but to which he cannot 

attain in this state of humiliation; and that there are also necessities and 

infirmities of various sorts, from which this same new man would gladly 

be emancipated, but to which he is obliged to submit with the feeling of 

Paul, which led him to exclaim: “Oh, wretched man that I am!” It is a 

comfort to know that if we walk in love and obedience, with broken and 

contrite heart, trembling at the word, if we confess our sins, He is faithful 

and just to forgive us our sins, and to cleanse us from all iniquity. 

 

This idea joins hands with what Paul intimates in the chapter we are 

considering, viz., that our possession of these privileges depends upon a 

certain mental state in relation to the hope. “Whose house are we if we 

hold fast the confidence and the rejoicing of the hope firm unto the end”— 

(Heb. 3:6.) Nothing more completely disposes of the popular idea, fostered 

by the leaders of the people, that the nature of our “theological 

expectations,” as they would term them, is a matter of indifference. The 

holding of “the hope” is essential to our acceptance with God: for “we are 

saved by hope,” or by the hope, as it is in the original—(Rom. 8:21.) This 

hope is “the hope of Israel,” as Paul told the Jews in Rome—(28:20.) It is 

a hope embracing many glorious elements—the hope of eternal life, the 

hope of resurrection, the hope of change to the immortal, the hope of the 

coming of the kingdom, that is, of the restoration of the kingdom to Israel 

(Acts 1:1); the hope of a place in it, the hope of the blessedness covenanted 

to all nations of the earth in Abraham, in the day when Abraham himself 

shall “receive the promise,” which he did not receive in the day of his 

pilgrimage, but which he saw afar off with the result of confessing he was 

a stranger and pilgrim upon the earth—(Heb. 40:13.) If a man be destitute 

of this hope, he is destitute of that which is well-pleasing to God: or if 

possessing it without “confidence and rejoicing,” he is equally awanting 

of the condition which Paul says is necessary to constituency in the house 

of Christ. 

 

Let us therefore listen to Paul, when he says further on in the chapter. 

“Take heed, brethren, lest there be in any of you an evil heart of unbelief 

in departing from the living God, but exhort one another daily while it is 

called to-day, lest any of you be hardened through the deceitfulness of 

sin”—(verse 12). We are in constant danger while we are in the present 

evil world. Many things tend to dim the brightness of the hope in our 

minds. Let us take the precautions appointed for our help. Let us “give 

ourselves to reading” (l Tim. 4:13), pray without ceasing, and forsake not 

the assembling of ourselves together, as the manner of some is. In this way, 
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we may hope, with the help we shall receive from within the veil, to keep 

ourselves unspotted from the world, and to receive at last that joyful 

welcome into rest and glory which awaits all the children of God in the 

day of the Lord’s promised return to the earth. 

 

DID THE FATHER-DEITY DIE? 
BY BRO. JOHN THOMAS 

 

HIS FLESH RAISED TO LIFE BECAME SPIRIT! 
 

THE Deity did not die for sin? Why should the Deity die for the 

transgression of His own law, by the creature formed from the dust by His 

own hand? Did, 

God, the Mighty Maker, die, 

For man the creature’s sin? 

 

Superstition and ignorance, parent and child of the flesh, say, He did; but 

the word of Reconciliation affirms no such absurdity. This word saith that 

“Deity condemned sin in the flesh,” when that flesh died on the cross. 

 

Jesus, or Yahweh Tzidkenu (He who shall be our righteousness) was Son 

of the Deity by creation, and the son of man by the flesh developed from 

Mary, the descendant of David’s substance, without human intervention. 

Hence, his flesh was the same flesh as First Adam, with which ours is 

identical. 

 

A man’s descent is traced from his father. Jesus, Yah or “Jehovah,” was, 

therefore, the power of the Deity his Father, “born of a woman, and made 

under the law.” He was, therefore, a DIVINE SON; and in that sense, “Deity 

manifested in flesh,” as a father is manifested in a son. Where a son dies 

or is murdered, his father is not put to death; the manifestation only of the 

father through the dead son is interrupted, or, if not raised to life, 

destroyed. 

 

Yah—Jesus—claimed equality with Deity in claiming to be the 

“Incorruptible Deity’s” Son. He was therefore a Divine Man, in the 

original scripture styled Eloah, and in the common version, “God.” This 

was the God that died, not the Almighty Maker of the universe. 

 

The power which constituted this Second Adam. Eloah, or a man of Divine 

Power, made all things for His power manifested and embodied in this 

Eloah. His maternal flesh was anointed; it did not anoint itself, because 

weakness cannot “anoint” itself “with power;” and “Jesus was anointed 
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with power,” and then “went about doing good and healing.” “The flesh 

profits nothing.” Hence, in his case it was destroyed, and exists no more. 

Sin was condemned in it; and on his ascending to the Father, (not his 

assumption, or “taking up into heaven,”) his flesh restored to life became 

spirit (was raised to equality with angel-nature, which is the Father’s, for 

“the Deity is the spirit,”) or power almighty embodied, “the Eloah of the 

heavens;” “He who was, and is, and shall be” manifested at “the 

manifestation of the Sons of the Deity.” He is now to be honored as the 

Father, John. 5:23; because the Father has so ordained. 

 

In relation to the Father’s Will, Testament, or Covenant, the Son is the 

Father’s mediator and substitute, on the principle that “where there is a 

testament there must also of necessity be the death of the Testator.” The 

testament, or “will” is the Father’s; but he ordained, or ordered it at “the 

hands of a Mediator”; therefore, in view of the necessity of the death of 

the Testator, the necessity claimed the death of the mediator, not the death 

of the Father. Had the will not been ordained in the hand of the mediator, 

the necessity would have demanded the death of the Father; but there is no 

death in His nature, so that He could not die; and of consequence, the will 

could never have come into force. But the “Mediator is not of one” only; 

“but the Deity is one,”—a Mediator is of two, “of God and men; so that he 

can die testatorily and substitutionally; not, however, as a substitute for 

men, but as a Testator-Substitute for the Father Deity. 

 

The begettal of Yehoshua, or Jesus (He who shall save) by Holy Spirit, or 

power, and of the will of the Deity, made him “more Deity than any other 

man,” but not less sin’s flesh” than we. “I said ye are Elohim; and all of 

you sons of the Most High. Surely as man ye shall die, and as one of the 

princes ye shall fall.” This was said to them to whom the word of the Deity 

came (John 10:33, 36,) to Israel. Thus a special class of men, though 

mortal, are styled Elohim, or Gods, in the sense of being the Sons of the 

Deity. I suppose you use the phrase “any other man,” as indicative and 

comprehensive of all the men and women of our common race. Of these, 

then, the scripture plainly teaches, that there is no more Deity in them than 

in “ the beasts that perish” for “they are beasts” and “have no pre-eminence 

above a beast” — Eccles. 3:18, 19; Psalms 49:12, 20. “Any other man,” 

than Jesus and obedient believers under the several dispensations of the 

past and present, are Devils, or sinners under condemnation. Their 

relations to the Deity are all antagonistic, inimical and diabolical. Jesus 

was “more Deity” than his brethren in that he was generated independently 

of the will of the flesh, but not less flesh than they. Truly, as Paul says 

concerning this subject, “great is the mystery of godliness, Deity 

manifested in flesh, &c.” 
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“RAISED FOR OUR JUSTIFICATION” 

“What has the resurrection of Christ to do with our 

justification?” Paul says, “He was delivered for our offences, 

and was raised again for our justification.” How are we justified 

by his rising?—N. I. 

ANSWER.—You will see if you look round and realise the whole position. 

It was a risen Christ that was to be the exerciser of God’s power in the 

salvation of sinful men. Who would there have been to raise us from the 

dead, and give us eternal life, if Christ, who died for our sins, had not 

risen? Nay, how, in the absence of such a mediator between God and man, 

could we have approached God and received the forgiveness of our sins, 

and the adoption of children? In the way of Himself, as God has revealed 

it, His holiness could not have permitted the recognition of sinners whose 

righteousness is as filthy rags; and His justice could not have revoked the 

power of death passed upon them. Consequently, if Christ, who was to 

appear in the presence of God for us (Heb. 9:24), and as Lord both of the 

dead and the living, to change our vile bodies by the power entrusted to 

him by the Father, had not risen, we must have remained unjustified and 

perished. His being delivered for our offences was only the first part of the 

work. If his resurrection had not followed, his “deliverance for our 

offences” would have been a nullity, like the sowing of a seed which 

perishes in the ground instead of germinating. His rising justifies (or 

makes right) by giving us a mediator possessing the power to raise from 

the dead all who came unto God by him (Heb. 7:25; 2 Cor. 4:14; Phil. 

3:20). 

When and Where did Christ Make  

The One Great Offering  

By bro. John Thomas 

1. By what phrase is the offering scripturally expressed? By the words "the 

offering of the BODY of Jesus Christ once" (Heb. 10:10). 

2. In what did the offering of this body consist? In the condemnation of sin 

in the nature that sinned in the Garden of Eden (Rom. 8:3). 

3. What were some of the typical relations of that Body prepared for Christ 

in the process of crucifixion unto death? It was an altar of sacrifice, the 

antitype of the brazen altar (Heb. 13:10); it was a rent veil (Heb. 10:20); it 

was a hilasteerion, or Mercy Seat (Rom. 3:25); and it was ta hagia 
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hagioon, the Holies of Holies (Dan. 9:24), the antitype of the two holy 

places.  

4. Who was the High Priestly Offerer in the crucifixion? The Eternal Spirit 

(Heb. 9:14), upon the principle that what one doth by his instruments, he 

doth himself; thus Herod, Pilate, the Rulers, Romans and Jews did 

whatsoever God's hand and counsel determined before to be done—(Acts. 

18: 27, 28).  

5. What is the Melchizedec High Priest? The Eternal Spirit manifested in 

flesh.—(1 Tim. 3:16).  

6. What was this manifested Priest's sin offering? "His own body" (1 Pet. 

2:24).  

7. Where did this Eternal Offerer offer his sacrifice? Upon the cross 

"without the gate," or "without the camp" (Heb. 13:12-13).  

8. When was the Jesus Altar purified; the Jesus Mercy Seat sprinkled with 

sacrificial blood, and the Jesus Holies of Holies lustrated? After the Veil 

of his flesh was rent, and before he awoke at the early dawn of the third 

day—(Mark 15:37, 38; John 19:34).  

9. Why was the sprinkled, purified and lustrated body awakened in life 

again? That it might not see corruption (Acts. 2:27, 31) which, had it so 

happened, would have rendered all that had been transacted, vain and 

unprofitable  (Psalm 30:9; 1 Cor. 15:14, 18).  

10. Why was the body "revived" or quickened, AFTER it "rose"? (Rom. 

14:9). To show "the path of life," and that it might "ascend to the Father," 

from the nature which is "a little lower than the angels’” consubstantiality 

with Him; thus becoming (charaktees tees apostaseos autou) an exact 

likeness of His substance (Heb. 1:3), "a greater and more perfect 

tabernacle not made with hands." In ascending from the human to the 

divine nature, he was "clothed upon" with the "house which is from 

heaven;" that the mortal (to thneeton) born of the earth, might become the 

immortal born of the Spirit; and so perfected to enter the Divine Presence.  

11. Did the resurrected and quickened body enter the Divine Presence 

WITH its blood or THROUGH its blood? "Through his own blood." (dia 

tou idiou aimatos). The body is nowhere said to enter heaven with its 

blood. Aaron entered the Holies with blood, representative of Jesus 

entering the true, through his own blood. In this the shadow and the 

substance approximate as nearly as the parable demands.  
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12. What are the Jesus "Holies of Holies," or hagia hagioon? The Eternal 

Spirit, tabernacling in Jesus before and until He forsook him on the cross; 

and the same spirit tabernacling in him when the risen body, by 

quickening, became Spirit. Thus the body born of Mary, was the tabernacle 

for the Spirit in two states—the former imperfect; the later perfect. In the 

imperfect state, the corporeal tabernacle was "greater and more perfect," 

and it, with its occupant, "the Holies of Holies." "The True Tabernacle 

which the Lord pitched, and not man." The rent veil divides these two 

states. To pass from the imperfect state, or holy, into the perfect or Most 

Holy, flesh has to be transformed in Spirit. We are passing through the 

veil, in dying, rising and being quickened. The imperfect, lesser, holy 

tabernacle, is flesh and blood; but "the greater and more perfect," Most 

Holy, admits no flesh and blood into its constitution of state or of nature, 

both state and nature being most holy. This arrangement is therefore fatal 

to the speculation of Jesus going into heaven mortal, and with his blood 

circulating in his veins.  

13. If Jesus, because of the tribe of Judah, could not be a priest on earth, 

how could the "one great offering" be made on Calvary? Jesus could not 

be a priest according to the Mosaic Law to offer sacrifices on the brazen 

altar, and to carry the blood thereof into the holy and most holy places. 

But he could be a victim to be offered upon Calvary by the Father who 

tabernacled in him, and said "No man taketh my life from me, but I lay it 

down of myself. I have power to lay it down, and I have power to take it 

again"—(John 10:18). These words came out of the mouth of the body 

prepared for sacrifice; but they were the living words of the Spirit—(John 

6:63; 7:28, 58; 10:38; 12:49, 50). A man cannot breathe his last, or die by 

the mere force of his will, nor can a corpse of itself resume its life. Both 

results ensued in relation to Jesus; but, in both cases, it was by the power 

of the Father, who, after the example of Abraham, offered His own Son on 

the same platform: the Mount of Yahweh, in the land of Moriah—(Gen. 

25:2, 14).  

14. What direct testimony is there to show that the Eternal Father was with 

Jesus on the cross? In John 16:32, Jesus tells his companions that the hour 

was coming when they would all desert him, and leave him alone," "and 

yet," saith he, "I am not alone, for the Father is with me;" and from the 

account of the crucifixion, we learn that the Father did not forsake him till 

all things predetermined were satisfactorily finished. He was then left to 

the death which resulted from the Father's withdrawal—(John 19:30). "He 

yielded up the Spirit"—to pneuma." 

15. How long was it from the quickening of the risen body on the third day, 

to its glorification in the heaven where the Father dwells? Forty days. 
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Jesus sojourned with his disciples during forty days, in which he was 

discoursing with them on the affairs of the kingdom.—(Acts 1:3). At the 

end of this period, he was taken up and received into the glory he had with 

the Father before the world was.—(Acts 1:11; 1 Tim. 3:16; John 17:5).  

16. What proof is there of the exaltation of Jesus to this glory? The 

outpouring of the Holy Spirit, and the testimony of that same spirit in the 

mouth of Peter, seven days after—(Acts 2:33, 36). n 

 

IMMORTALITY A CONDITIONAL 

GIFT TO BE BESTOWED AT THE 

RESURRECTION 
BY BRO. ROBERT ROBERTS 

 

IF HUMAN nature be essentially mortal, and if death in relation to it be 

the destruction of all its manifested powers, what is the true relation of a 

future life to our perishing race? Many jump to the conclusion that the 

position taken in the two previous lectures involves a denial of future 

retribution, and even the rejection of the existence of God. That this is a 

great mistake will presently be made apparent. The view of man’s 

mortality certainly leads to a modification of popular views, but not with 

the effect stated. And the modification it leads to is borne out by the 

testimony of the Bible with an explicitness that removes all difficulty from 

the path of a devout mind. 

 

There is a natural aspiration for immortality in the human breast. The 

lowest forms of human nature, such as idiots, and barbarous races, may be 

destitute of it, but where human nature has developed to anything like its 

natural standard, there is a craving after the perfect and unending. We 

seem mentally constituted for them. Death comes as an unnatural event in 

our experience. We dislike it; we dread it; we long for immortality; we 

aspire to live for ever. 

 

It is customary to argue from our desire for immortality that we are 

actually immortal. This is the principal argument used by Plato, who may 

be said to be the father of the doctrine of the immortality of the soul. The 

argument is universally employed by believers in the immortality of the 

soul to the present day. It is astonishing that its logic should pass 

unquestioned. It would readily appear absurd in the case of any other 

instinct or desire. A hungry man, for example, desires food; is this a proof 

he has had his dinner? The argument turns the other way. If we desire a 

thing, our desire is evidence that we are yet without the object of desire; 
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for, as Paul says, “What a man seeth, why doth he yet hope for”? If we 

experience a longing for immortality, it is a proof we are destitute of it. 

 

The existence of such a desire, however, proves a great deal in its place. It 

proves immortality as a possibility in the economy of the universe. No 

instinct or desire exists in nature without a corresponding object on which 

it acts. Are we hungry? There is food to be eaten. Are we curious? There 

are things to be seen and known. Have we benevolence? There is benefit 

to be conferred, need to be supplied, and suffering to be alleviated. Have 

we conscience? There is right and wrong. Have we marvellousness? There 

is incomprehensibility in heaven above and earth beneath. Have we 

veneration? There is God to adore. And so on, with every feeling 

throughout sentient nature. On this principle, the spontaneous craving for 

immortality and perfection proves the existence of the conditions desired, 

and the possibility of their attainment; and though we may be ignorant as 

Hottentots of the “where,” “when,” “how,” etc., relating to them, there 

remains the strong natural presumption that the condition thus desired 

cannot be altogether a dream, though at present beyond our reach. 

 

Still, we must use proper discrimination in the application of the argument. 

It does not prove the necessary attainment of immortality by any. The 

existence of a desire is no guarantee of its gratification. A man of great 

alimentive capacity may be in circumstance where food cannot be 

obtained. He may be shut up in a Hartley colliery, with death as the 

consequence. His alimentiveness points to food as its proper object, but 

does not insure possession of it; that is a question of proper circumstance. 

The logical deduction from this longing for immortality is, that as it is 

inconceivable that an instinct could exist which it was impossible to 

gratify, immortality and perfection must be attainable conditions; but that 

the gratification of a desire being dependent upon proper relative 

circumstances, it all depends upon the nature of the circumstances 

governing the possession of immortality as to whether immortality will be 

attained or not. This cuts between the orthodox believer and the infidel, 

refuting the immortal soulism of the one, and demolishing the irrational 

belief of the other. 

 

What is immortality? We can best comprehend a thing by contrast. We 

know something of mortality, from which the idea of im (not) mortality 

comes. The word “mortality” comes from the Latin root “mors,” death, 

and signifies deathfulness. To say of anything that it is mortal, is to affirm 

that it is limited in its power to continue in life, owing to inherent tendency 

to dissolution. We say of man that he is mortal; and he is so. We behold 

him daily perishing. He comes into existence as an organized being, 

inheriting and exhibiting all the qualities of the stock from which he is 

derived. We see him go out of existence as regularly as we see him come 
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into it. The death list is the universal corollary of the birth list. No man of 

woman born is exempt from the law of death; however superior to his 

fellows he may be, however lofty the genius, however farseeing the 

intellect, however genial the friendship, however lovely the general 

character, the hand of death stays not; the end must come; the law of sin 

and death working in his members takes his life at last, and he sinks to the 

oblivion from which he emerged. This is the mortality of actual 

experience, whatever theory people may entertain on the subject. 

 

Popular theory says that the mortality of common experience is related to 

condition, not to being; that it changes a man’s place of existence, but does 

not touch the fact of his existence. Let us consider this a moment. It is a 

manifest truth that life in the abstract is indestructible; but are we to say 

that, therefore, a living being is indestructible? If so, it would prove the 

immortality of beasts, for they certainly live, as really as man, though their 

nature is inferior. Life is not a thinking individual power in its abstract 

condition, unless we take the sum total of all life as it exists in God, “the 

fountain of life.” Subordinately to Him, the power or capacity of individual 

manifestation exists in the vast ocean of life-power that subsists in the 

Great Eternal Fountain: but it is latent there, and can only be developed by 

what men have been pleased to call “organization.” 

 

The thing may seem a mystery; but certainly it is not more a mystery than 

the metaphysical view which attempts to explain a mystery by a greater 

mystery still. Mystery or no mystery, it is the teaching of experience and 

the declaration of the word of God. “They have all one breath” (or spirit—

the same word) is Solomon’s statement concerning men and animals 

(Eccles. 3:19). Moses is equally decisive. Speaking of the flood, he says 

(Gen. 7:23), “And every living substance was destroyed which was upon 

the face of the ground, both MAN, and cattle, and the creeping things.” 

Again (Gen. 7:21, 22), “And all flesh died that moved upon the earth, both 

of fowl, and of cattle, and of beast, and of every creeping thing … and 

every man; ALL in whose nostrils was the breath of life … died.” Here 

man is categorized with animals, as belonging to the same class of 

existence—being a creature of “living substance” inhaling the universal 

“breath of life” shared by ALL. “The spirit of God is in my nostrils,” says 

Job (chap. 27:3). “Cease ye from man whose breath is in his nostrils,” is 

the command of inspiration in Isaiah 2:22. God “gathering unto Himself 

HIS spirit and HIS breath,” is Zophar’s description of death in Job 34:14. 

Mark, the “spirit” is spoken of as the Almighty’s; and man—the substance 

creature—as the possessor of spirit; but philosophy has inverted this order 

of ideas. It has made the spirit into the possessor, and the body the thing 

possessed; and has opened the door for the concomitant doctrines of 

disembodied sky-kingdom rewards, hell punishments, etc., etc. 
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The theory falls to the ground on the reception of the simple doctrine of 

the Scriptures that “God formed MAN of the dust” (Gen. 2:7); that “the first 

man is of the earth, earthy,” and that, “As is the earthy, such are they also 

that are earthy” (I Cor. 15:47, 48); that the life that is in him is God’s and 

returns to God when the man dies (Eccles. 12:7). The opposite doctrine, 

which is but the offspring of human speculation, and not the teaching of 

the Scriptures—for whoever read of “immortal souls” in the Bible?—is a 

delusion which binds the understanding of all who labour under it, giving 

rise to many gratuitous difficulties as to God’s moral government of the 

world, and preventing a proper apprehension of the doctrines of 

Christianity, which have for their very foundation the truth that man is an 

evanescent form of conscious life, to whom the day of death is appointed 

because of sin. 

 

How comes it to pass that man, having strong instinctive desires for 

immortality and perfection, shall be found in a state so much the reverse, 

in all respects? There is an explanation. This explanation “nature” refuses 

to furnish. The condition of man as a natural accident is an impenetrable 

mystery. Nature establishes the strictest correspondence between instinct 

and condition in the case of every other species throughout her wide 

domain, but she refuses this happiness-producing adaptation in the case of 

her noblest production—man, leaving him to the wretchedness of 

disappointed noble aspiration. It is impossible to account for this fact on 

natural principles. Unaided by revelation, human condition and destiny 

must ever remain an insoluble enigma. 

 

Turning to the Bible, the mystery is explained. We are taken away back to 

the origin of our species. We are shown Adam and Eve, our first parents, 

in primeval innocence, the happy occupants of a paradise of heavenly 

planting. We need not be frightened away from the contemplation of this 

picture by Darwinism. The evolution of species is not only an 

undemonstrated, but an undemonstrable scientific guess. Nay, more; it is 

an untenable and self-stultifying hypothesis. Though many scientific men 

endorse it, many other scientific men reject it altogether, on scientific 

grounds. Professor Owen, for example—a name great in science—is in the 

front rank of the rejectors of Darwinism. 

 

There is a short way of disposing of antagonistic speculation. If Christ is 

true, so is the Mosaic presentation of Adam in the garden of Eden; for 

Christ endorsed the Mosaic writings; and the New Testament, in more 

places than one, ties Adam and Christ together as the two poles in the 

divine scheme (I Cor. 15:20–21; Rom. 5:12–20). It is no childish relapse, 

therefore (though it is so esteemed in many quarters), that goes back for 

information on a problem of human condition to the episode of Eden. Let 

us go thither a moment; we behold Adam and Eve pursuing the pleasant 
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occupation of dressers of that magnificent garden of a thousand hues, 

spreading itself below the warming rays of an Asiatic sun. We contemplate 

them spending their days in the sweetness of innocence, and drinking in, 

with virgin faculty, the pure delights of nature. When we think of what 

follows, we are taught the lesson that man exists not for himself alone—

that mere sensuous enjoyment is not the supreme object of existence—that 

there are higher actions of the mind, more serious responsibilities, more 

exalted obligations, which exercise alone can wake us up to—that God is 

the highest, and demands the absolute submission of our wills and 

affections to Him as the essential condition of our happiness and His 

pleasure. 

 

Adam is prohibited from touching a certain tree in the midst of the garden, 

not because the tree was intrinsically bad, or that there was any sin in the 

act itself apart from interdict, but because such a prohibition was, in the 

circumstances, the simplest and most convenient mode of educating him 

in regard to his relations to the Almighty. “Where no law is, there is no 

transgression,” says Paul. So long as the tree was free from prohibition, 

Adam was at liberty to use it as freely as the others; but, the prohibition 

having been enjoined, it became unlawful for him to touch it. How long 

Adam continued to obey, we are not informed; but we know that in the 

course of time he infringed the divine enactment. 

“When the woman saw that the tree was good for food, and that it was 

pleasant to the eyes, and a tree to be desired to make one wise, she took of 

the fruit thereof, and did eat, and gave also unto her husband with her, and 

he did eat” (Gen. 3:6). 

 

The consequence of this act was most calamitous:— 

 

“Because thou hast hearkened unto the voice of thy wife, and hast eaten of 

the tree of which I commanded thee, saying, Thou shalt not eat of it: cursed 

is the ground for thy sake; in sorrow shalt thou eat of it all the days of thy 

life, thorns also and thistles shall it bring forth to thee, and thou shalt eat 

the herb of the field, In the sweat of thy face shalt thou eat bread, till thou 

return unto the ground, for out of it wast thou taken, for dust thou art, and 

unto dust shalt thou return” (Gen. 3:17–19). 

 

Here is an explanation of the present exceptional condition of the human 

race. Adam, originally created with a view to possible immortality, was 

doomed to return to his original nothingness, and there then commenced 

in him that process of physical decay which terminates all in death. Having 

all sprung from Adam, we have, of course, inherited the death-tending 

qualities of his nature, because the clean cannot come out of the unclean 

(Job 14:47). On this principle, death has passed upon all men through 

Adam; and so we find ourselves mortal. 
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It is no uncommon thing nowadays to jest upon the subject, and to 

mockingly enquire why God did not prevent this result. It is useless to 

attempt an answer to those who are guilty of this folly, because they are 

not in a frame of mind to appreciate it. Though very question evinces a 

flippancy of thought and, in most cases, a shallowness of moral nature 

which it is hopeless to deal with. To answer is like throwing pearls before 

swine; they are certain to “turn again and rend.” The deep-thinking and the 

devout will have no difficulty in perceiving that the occurrence of such a 

bitter chapter in human history was incidental to the investiture of man 

with the God-like prerogative of free agency; and, further, that its 

occurrence was foreseen by the Almighty, and intended by Him to be the 

basis on which He should establish the triumph of eternal benevolence and 

eternal wisdom. It requires no very profound discernment to see that the 

introduction of evil will lead to ultimate results, so perfectly glorious as to 

show the infinite wisdom and mercy of God in permitting it. 

 

After the occurrence of the transgression, and the passing of the sentence 

consequent upon it, a precaution was taken for the purpose expressed in 

these words, taken from the 3rd chap. of Genesis (verses 22 and 23):— 

“And now, lest he (Adam) put forth his hand, and take also of the tree of 

life, and eat and live for ever: therefore the Lord God sent him forth from 

the Garden of Eden to till the ground from whence he was taken.” 

 

Let those who believe in the natural immortality of man ponder the import 

of these words. What necessity would there have been for preventing 

Adam from eating of the tree of life “lest he eat and live for ever,” if he 

were already and essentially immortal? Adam being mortal, the precaution 

was a merciful one; for had Adam, in his fallen and unhappy state, become 

invested in immortality, the earth would have become peopled with 

undying sinful men, who in the course of ages would have multiplied and 

overcrowded the globe, and developed a scene of indescribable confusion 

and misery. But this terrible calamity was averted. Adam was excluded 

from access to the other tree, which, under a provisional arrangement, had 

been endowed with life-giving virtue; and so continued mortal: and his 

descendants, innumerable, sin-stricken, and wretched, are mercifully 

swept away, generation after generation, like grass before the mower. 

 

It is easy here to realise how unfounded are the popular hopes of salvation 

based on “being good,” as they phrase it. Adam by one offence, and that, 

too, an offence inspired by the good motive, as men would say, of doing 

himself good, viz., that he might become wise, and be as the Elohim—by 

one offence, came under sentence of death. If one offence was fatal in the 

case of Adam, how can his descendants, laden with sins, hope to escape 

by any amount of poor goodness? No, no! men must be forgiven and 
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justified before they can be saved: and how they are to attain to this state 

may be learnt in the teachings of the Apostles—apart from which there is 

“no hope” (Eph. 2:12). 

 

As it is from the Scriptures alone that we derive any rational account of 

the present mortal and afflicted condition of mankind, so are they the only 

source of information concerning our future destiny. Job asks, “If a man 

die, shall he live again”? This is the question which it is the special 

function of the Bible to answer. From no other source can we procure an 

answer. If we speculate upon it as a philosophical problem, we grope in 

the dark. There is no process in nature from which we can reason on the 

subject. There is no real parallel to resurrection. A seed deposited in the 

ground springs again, and renews its existence by the law of its nature. The 

power to spring again is part of itself. Not so with man. To use the words 

of Job (chap. 14:7–10):— 

 

“There is hope of a tree, if it be cut down, that it will sprout again, 

and that the tender branch thereof will not cease. Though the root 

thereof wax old in the earth, and the stock thereof die in the ground, 

yet through the scent of water it will bud and bring forth boughs like 

a plant. But man dieth and wasteth away: yea, man giveth up the 

ghost, and WHERE IS HE?” 

 

Where is he? The answer is a simple one; he is nowhere. The dust has 

returned to the earth as it was, and his life-spirit has returned to God who 

gave it: and though both dust and life continue to exist as separate 

elements, the man who resulted from their organic combination has ceased 

to be; and if he ever “live again,” it will be the result of a fresh effort on 

the part of Almighty power. 

 

That he will live again, is one of the blessed teachings of the Word of God. 

“Since by man came death, by man came also the resurrection of the dead” 

(I Cor. 15:21). It was the peculiar mission of Christ to bring this truth to 

light. He proclaimed himself the “Resurrection and the Life” (John 11:25), 

adding, “He that believeth in me, though he were dead, YET SHALL HE 

LIVE.” He came, not simply to re-infuse spiritual vigor into the deadened 

moral natures of men, but to open a way of deliverance from the physical 

law of death which is sweeping them into the grave, and keeping them 

there. He came, in fact, to raise the bodies of men—which are the men 

themselves—from the pit of corruption, and to endow them, if accepted, 

with incorruptibility and immortality. Paul says:—“He will change our 

vile body, that it may be fashioned like unto His glorious body” (Philip. 

3:21). This is connected with the resurrection, for Jesus himself says, “This 

is the Father’s will, which hath sent me, that of all which He hath given 

me I should lose nothing, but should raise it up again at the last day” (John 
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6:39). Thus, life and immortality are said to have been “brought to light 

by Jesus Christ, through the Gospel” (II Tim. 1:10). In fact, this very aim 

of the sacrificial work of Christ, as the Saviour of the world from sin, and 

as the reconciler of the world to God, from whom all men have gone astray, 

was to offer men everlasting life. This will appear from the following 

citations from the New Testament:— 

“I am come that they might have LIFE, and that they might have it 

more abundantly” (John 10:10). 

 

God sent His only begotten Son into the world, that we might LIVE 

through him” (I John 4:9). 

 

“Ye will not come to me, that ye might have LIFE” (John 5:40). 

 

“I am the resurrection and the LIFE” (John 11:25). 

“God so loved the world, that He gave His only begotten Son, that 

whosoever believeth in him should not perish, but have 

EVERLASTING LIFE” (John 3:16). 

 

“Thou (the Father) hast given him (the Son) power over all flesh, that 

he should give ETERNAL LIFE to as many as Thou hast given him” 

(John 17:2). 

 

“My sheep hear my voice.… I give unto them ETERNAL LIFE; and they 

shall never perish; neither shall any man pluck them out of my hand” 

(John 10:27, 28). 

 

“This is the record, that God hath given to us ETERNAL LIFE, and this 

LIFE is in His Son” (I John 5:11). 

 

“This is the promise that He hath promised us, even ETERNAL LIFE” 

(I John 2:25). 

 

“The wages of sin is death, but the gift of God is ETERNAL LIFE 

through Jesus Christ our Lord” (Romans 6:23). 

 

“That being justified by His grace, we should be made heirs according 

to the hope of ETERNAL LIFE” (Titus 3:7). 

 

“Keep yourselves in the love of God, looking for the mercy of our 

Lord Jesus Christ unto ETERNAL LIFE” (Jude 21). 

 

There is one obvious reflection on the reading of these passages; if 

immortality be the natural attribute of every son of Adam from the very 

moment he breathes, there is little meaning in testimonies which, one and 
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all, speak of immortality as a future contingency, a thing to be sought for, 

a reward, a thing to be given, a thing brought to light through the gospel, 

etc. There is complete obscurity in such language if immortality be a 

natural and present possession. How can a man be promised that which is 

already his own? The divine promise is that God will award eternal life to 

those who seek for glory, honour, and immortality. This is the strongest 

proof that human nature knows nothing of immortality at present. 

 

What is this immortality? Modern talk on the subject would lead us to 

suppose it was a mental quality, like conscience or benevolence—a thing 

of spiritual condition—an essence which is itself without reference to time 

or space. As death has come to have an artificial theological significance, 

so immortality itself, the promised gift of God through Jesus Christ, has 

been frittered away into a metaphysical conception—beyond the 

comprehension, as it has been placed beyond the practical interest of 

mankind. Bringing commonsense and Scripture teaching to bear on this 

point, we find that im-mortality is the opposite of mortality. The one being 

deathfulness in relation to being, as such, the other is deathlessness in the 

same relation. Both are terms definitive of duration rather than of quality, 

of life, although quality is implied in both cases. A mortal is a creature of 

terminable existence; an immortal, one so constituted that his life is 

endless. Yet the terminability of the one, and the endlessness of the other, 

are the result of the established conditions of their natures respectively. 

Man is mortal, because his organism tends to decay. If that organism could 

go on working from year to year, without deterioration or liability to 

disorder, he would be immortal, apart from violence, because life would 

be constantly sustained and manifested. But it is not so, as we know to our 

sorrow; his nature contains within it the seeds of corruption, and hence it 

runs down to unavertable dissolution. The finest constitution will succumb 

at last to the gradual exhaustion going on from year to year. To be 

immortal, we require to be incorruptible in substance; because that which 

is incorruptible cannot decay; and an incorruptible living organism will 

live for ever. Hence the immortality of the New Testament is a promise of 

resurrection to incorruptible bodily existence. 

“It is sown in corruption, it is raised in incorruption; it is sown in 

dishonour, it is raised in glory; it is sown in weakness, it is raised in 

power; it is sown a natural body; it is raised a spiritual body” (I Cor. 

15:42–44). 

 

Again (Phil. 3:20, 21):— 

“Jesus Christ … shall change our vile body, that it may be fashioned 

like unto his glorious body.” 

 

To obtain immortality, is to be transformed from our present weak, frail, 

corruptible condition of body, into a perfect, incorruptible, powerful 
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condition, in which we shall no more be the subjects of weakness, pain, 

sorrow, and death, but shall be like the Lord Jesus Christ in his present 

exalted state of existence. 

 

This transformation occurs at the return of Jesus Christ from heaven as is 

evident from the following testimonies:— 

 

“Jesus Christ shall judge the quick and the dead at HIS APPEARING 

AND HIS KINGDOM” (II Tim. 4:1). 

 

“But every man in his own order (of resurrection): Christ the first-

fruits; afterward they that are Christ’s AT HIS COMING” (I Cor. 15:23). 

 

“Your life is hid with Christ in God. When Christ, who is our life, 

shall appear, THEN shall ye also appear with him in glory” (Col. 3:3, 

4). 

 

“Behold, I show you a mystery: We shall not all sleep, but we shall 

all be changed, in a moment, in the twinkling of an eye, at the last 

trump; for the trumpet shall sound, and the dead shall be raised 

incorruptible, and we shall be changed. For this corruptible must put 

on incorruption, and this mortal must put on immortality. SO WHEN 

this corruptible shall have put on incorruption, and this mortal shall 

have put on immortality, THEN SHALL BE BROUGHT TO PASS THE 

SAYING THAT IS WRITTEN, Death is swallowed up in victory” (I Cor. 

15:51–54). 

 

 

From the last testimony, taken along with one from the 4th chapter of I 

Thess., previously quoted, we learn that the faithful in Christ Jesus who 

are in the land of the living at the second advent of their Lord and Saviour, 

will—(after they have been judged)—undergo an immediate 

transformation into the incorruptible nature of the spiritual body, without 

going through the process of death. Hence the statement “we shall not all 

sleep.” So that some perhaps now living, like Enoch and Elijah, will be 

exceptions to the general rule of mortality, and shall not taste of death. 

 

As to the nature of the resurrected body, we find in one of the passages 

quoted from Paul’s epistles, the words, “It is raised a spiritual body.” 

Some think this means a gaseous, shadowy, spectral body, that a man 

could drive his hand through. On the contrary, the righteous in the 

perfected state will be as real and corporeal as mortal men in the present 

life. We learn this in the most unmistakable manner. Look at the following 

statements:—“He shall change our vile body, that it may be fashioned LIKE 

UNTO HIS OWN GLORIOUS BODY” (Phil. 3:21). “We know that when Christ 
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shall appear, we shall be LIKE HIM; for we shall see him as he is” (I John 

3:2). Here is a starting point: Christ is the pattern after which his people 

are to be fashioned. If, therefore, we would learn knowledge in regard to 

the nature of the righteous in the future state, we must contemplate the 

nature of Christ subsequent to his resurrection. We are enabled to do this, 

because Christ appeared to his disciples after his resurrection, and had 

several interviews with them. We find him aiming to give evidence to his 

disciples of his reality, when they were terrified by his sudden appearance, 

thinking him an illusion before their eyes. 

He said:— 

“Why are ye troubled? and why do thoughts arise in your hearts? 

Behold my hands and my feet, that it is I myself; handle me and see; 

for a spirit (Pneuma, apparition) hath not FLESH AND BONES, AS YE 

SEE ME HAVE. And when he had thus spoken, he showed them his 

hands and his feet. And while they yet believed not for joy, and 

wondered, he said unto them, Have ye here any meat? And they gave 

him a piece of a broiled fish, and of an honeycomb; and he took it and 

did eat before them” (Luke 24:38–43). 

 

Here is positive proof that Christ was as real and corporeal after his 

resurrection as he was before. The body that was laid in the tomb by Joseph 

of Arimathea was the body that afterwards arose and appeared as “the 

same Jesus”—“I myself”—to the disciples, who handled him, and who ate 

with him. This is proof that the righteous in the resurrection will be as 

tangible and bodily as he was then, seeing that they are to be “fashioned 

like unto his glorious body.” 

 

It is suggested that Christ’s nature was transformed into intangible essence 

after his ascension; but there is nothing to support such a suggestion. The 

supposition is simply gratuitous and undeserving of consideration. It is 

excluded by the evidence of Christ’s reality and identity after his 

ascension. Even if this were not so, the suggestion would be without 

standing ground. Since there is no statement to the effect that Christ ceased 

to be bodily after his ascension, the only rational alternative would be to 

assume that no such change took place, and that Christ remained, and 

continues to be the same real though glorified personage who exhibited 

his hands and feet to his assembled disciples. But the fact of his bodily 

continuance is borne out in the statement made by the angels to the 

disciples, just after the ascension:— 

“Why stand ye gazing up into heaven? THIS SAME Jesus, which is 

taken up from you into heaven, shall so come in like manner as ye 

have seen him go into heaven” (Acts 1:11). 

 

What would the disciples understand by “this same Jesus”? Would they 

not think of the blessed Saviour, who, a few days before, had eaten bread 
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in their sight, and said to them, a “spirit (or phantasm) hath not flesh and 

bones AS YE SEE ME HAVE”? Undoubtedly; and they would look forward 

to the time of his re-appearance, with the prints of the nails in his hands, 

and the mark of the wound in his side, which it is evident, from Zech. 13:6, 

will be the subject of anxious and interesting curiosity to Jewish beholders 

at his coming. Therefore, the proof remains that the righteous in the 

resurrected state will be substantial as their Lord and Master, instead of 

the bodiless entities generally imagined. 

 

Though not less real than mortal man, the glorified saints will possess a 

different kind of nature. They are, in the present state, “natural bodies,” 

but then, they will be “spiritual bodies.” Here is the distinction. Natural or 

animal bodies are sustained in life by the blood, as saith the Scriptures in 

Leviticus 17:14, “The life of all flesh is the blood thereof.” The blood is 

the medium of animal vitality, with which it becomes charged by the 

action of the air on the lungs. The life principle or “spirit” is thus applied 

only in an indirect manner. The blood is proximately the life-giving agent; 

bodies sustained by it are simply blood bodies. Their life is not inherent; 

it is dependent on a complex function which is easily interfered with. It is 

applied by a process so delicate as to be easily marred by external 

influences and accidental circumstances. Therefore, life is uncertain, and 

constant health and vigor almost impossible. Our constitutions are easily 

impaired, and we are liable to be afflicted with distressing infirmities and 

pains which easily become dangerous: hence the lucrative profession 

which is accredited with the skill to “cure” unfortunate humanity. Ah, they 

cannot “cure.” The disease is too deep for their skill. It is in the 

constitution; it is in the blood; it is deep-grained and incurable. All that the 

doctor can do is to patch a humanly-unmendable mortality. 

 

The Lord Jesus Christ is the only true physician. He offers us resurrection 

to spirit-body existence. He promises to fashion us like unto his own 

glorious body. He undertakes that though we may be afflicted with all the 

pains that flesh is heir to in this present life, yea, disfigured by all the 

distortions of disease; though we may die loathsome deaths and be laid in 

the grave a mass of festering corruption, we shall be raised to a pure and 

incorruptible state, in which our bodies shall be “spiritual bodies”; not 

because ethereal, which is not their characteristic, but because directly 

energized by the spirit of God, and filled in every atom with the 

concentrated inextinguishable life-power of God himself. This is the 

testimony of Christ (John 3:6): “That which is born of Spirit is SPIRIT.” 

He had said, “that which is born of the flesh is flesh.” Mortal men and 

women are born of the flesh; therefore, they are but flesh—a wind that 

passeth away and cometh not again; but let a man be “born of the spirit,” 

and he is no longer the frail and perishable offspring of Adam. His 

corruptible has put on incorruptibility. He is an invincible, all-powerful, 
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immortal son of God. “They are the children of God,” says Jesus, speaking 

of the resurrection which is unto life, “BEING the children of the 

resurrection.” 

 

Paul says (Rom. 8:11), “He that raised up Christ from the dead shall also 

quicken your mortal bodies BY HIS SPIRIT that dwelleth in you.” Here is a 

second birth to be effected by the spirit of God; and on the principle laid 

down by Christ, all who are the subjects of this operation of the spirit upon 

their mortal bodies, will be “born of the spirit,” and will, therefore, be 

“spirit” in nature or “spiritual” bodies—bodies sustained in life by the 

direct operation of the spirit of life, without the intermediate mediate 

agency of the blood—immortal, bloodless embodiments of the spirit of 

life in flesh and bones, like the Lord Jesus; not pale and ghastly as a human 

body would be without blood, but beautiful with the electrical radiance of 

the Spirit which can show colour otherwise than by blood, as witness the 

jasper and the ruby, and the rainbow. Living by the thorough permeation 

of the life-spirit in the substance of their natures, they will be glorious and 

powerful, “pure as the gem, strong as adamant, and incorruptible as gold,” 

glorious in the sense of physical luminosity, as exemplified in the Lord 

Jesus when he shone with the luster of the sun on the mount of 

transfiguration, and, according as it is written:— 

“They that be wise shall shine as the brightness of the firmament, and 

they that turn many to righteousness as the stars for ever and ever” 

(Dan. 12:3). 

 

Powerful, in the sense of being vigorous and inexhaustible in the power of 

the faculties, as it is written:— 

“The everlasting God, the Lord, the Creator of the ends of the earth, 

fainteth not, neither is weary. There is no searching of His 

understanding. He giveth power to the faint, and to them that have no 

might He increaseth strength. Even the youths shall faint and be 

weary, and the young men shall utterly fall; but they that wait upon 

the Lord shall renew their strength; they shall mount up with wings as 

eagles; they shall run and not be weary, and they shall walk and not 

faint” (Isa. 40:28–31). 

 

Incorruptible in the sense of being undecaying and imperishable in nature, 

and therefore entirely free from any liability to pain or disease. In this 

perfect condition, the righteous will have a boundless eternity before 

them—everlasting joy upon their heads; no more dullness of mind; no 

more fretting and heart-failing at the afflictions of mortal life; no more 

sorrow, no more growing old; no more passing away; but all perfection, 

harmony unbroken, love unquenchable, joy unspeakable, and full of glory. 

This will be the happy state of the righteous; this the consummation of that 
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blessed promise, “He will swallow up death in victory; and the Lord God 

will wipe away tears from off all faces.” (Isa. 25:8). 

 

This precious life and immortality, brought to life by Jesus Christ through 

the gospel, is not to be indiscriminately bestowed. All men will not attain 

to it; only a few will be counted worthy. The precious gift is freely offered 

to all; but it is conditional. It is not to be given to the faithless and the 

impure. Perfection of character must precede perfection of nature. Moral 

fitness is the indispensable pre-requisite, and God is the judge and the 

prescriber of the peculiar moral fitness necessary in the case. This is 

proved by the following passages:— 

“To them who by patient continuance in well doing seek for glory, 

honour and immortality, eternal life” (Rom. 2:7). 

 

“If thou wilt enter into life, keep the commandments” (Matt. 19:17). 

 

“Except ye eat the flesh of the Son of man, and drink his blood, ye 

have no life in you” (John 6:53). 

 

“He that believeth on the Son hath everlasting life; and he that 

believeth not the Son, shall not see life” (John 3:36). 

 

“These are written, that ye might believe that Jesus is the Christ, the 

Son of God, and that believing ye might have life through his name” 

(John 20:31). 

 

“Go ye into all the world, and preach the gospel to every creature. He 

that believeth and is baptised shall be saved” (Mark 16:15, 16). 

 

“He that heareth my word, and believeth on Him that sent me, hath 

everlasting life, and shall not come into condemnation” (John 5:24). 

 

“He that believeth in me, though he were dead, yet shall he live” (John 

11:25). 

 

“I will give unto him that is athirst of the fountain of the water of life 

freely” (Rev. 21:6). 

 

These testimonies give the deathblow to Universalism. They predicate 

salvation upon conditions which exclude the majority of mankind. They 

restrict it to a class which has always been small among men, and 

effectually disprove the mistaken theory of benevolence which proclaims 

the “universal restoration” of every human being. This may represent 

Christianity as a very “narrow” affair, but no narrower than its divinely-

intended scope. “Strait is the gate, and narrow is the way”; this is its 
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characteristic, and not without wisdom. The development of an approved 

family from the sons of men is its object. The world’s vast populations are 

merely incidental to this plan. They come, and they go; and, as flesh, they 

profit nothing. They come from nothing, and go whence they came. It is 

only the theory of universal human immortality that gives rise to the idea 

of universal human salvation. When human nature is looked upon at its 

true standard of vanity, the difficulty vanishes. 

 

Those who are excluded from eternal life are divided into two classes—

1st, those who hear the word, and reject it; and 2nd, those whom 

circumstances preclude from hearing it at all—such as the pagans of 

ancient times, and the natives of barbarous countries. The second class 

includes a third, viz., those whose misfortunes prevent them from 

believing, even if they hear the word, such as idiots, and very young 

children. The fate of the first class (those who hear the word, and reject it) 

is plainly stated. They are to be reserved for punishment:— 

“He that rejecteth me and receiveth not my words … the word that I 

have spoken, the same shall judge him in the last day” (John 12:48). 

“He that believeth not shall be damned” (Mark 16:16). 

 

The punishment is inflicted at the resurrection, as Jesus says: “They that 

have done evil (shall come forth) unto the resurrection of damnation.” 

This “resurrection of damnation,” however, is not a resurrection to 

unending life, or to hell fire in the popular acceptation. It is a resurrection 

to judicially administered shame and corruption. They shall of the flesh, 

to which they have sown, reap corruption (Gal. 6:8), which ends in the 

triumph of the worm and fire over their being—that is, in death. They rise 

to the shame and confusion of a divine and frowning rejection, in which 

“few stripes” or “many stripes” are inflicted, according to desert—

differences in the duration and intensity of suffering as justice may 

demand, after which the wicked are finally engulfed in the “second death,” 

which obliterates their wretched existence from God’s creation. Being of 

no use, they are put out of the way, and disappear for ever, “where the 

wicked cease from troubling.” 

 

This must have been evident from the numerous testimonies quoted in the 

last lecture. A paganized theology delights in assigning them to endless 

existence of torment. This idea is based upon certain obscure New 

Testament expressions which are supposed to countenance it, but which, 

when properly understood, have no such terrible significance. 

“Unquenchable fire” is one of those expressions; it seems to imply the 

eternal conscious existence of the wicked, but reflection will show it 

involves the opposite. If the fire is not quenched, there is no escape from 

consumption. This phrase is used in this sense in Jer. 17:27, Ezek. 20:47, 

and other places. The same is true of “worm dieth not.” Herod’s worms 
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died not, and the consequence was that HE died (Acts 12:23). If they had 

died, he would have recovered. “Everlasting punishment” is affirmed of 

the wicked; but this does not teach eternal torment. Aionian translated 

“everlasting,” does not necessarily import unending perpetuity. Of aion, 

age, from which it is derived, Parkhurst observes, “It denotes duration or 

continuance of time, but with great variety.” Aionian, therefore, means 

age-pertaining, without fixing duration, which is determinable by the 

scope of that of which it is affirmed. In the case before us, it is spoken of 

the punishment of the wicked. As we know, from other parts of Scripture, 

that the punishment of the age of retribution terminates in death, we are 

enabled to see the “aion” of the punishment is only co-extensive with the 

duration of that punishment. 

 

Some imagine that the application of this principle to the phrase “eternal 

life” destroys the hope of immortality, by making it a thing of possible 

terminability. If there were nothing beyond the phrase “eternal (aionian) 

life,” we should have an uncertain foundation for the hope of endless life. 

We should in that case simply be informed that there was an age-pertaining 

life—a life pertaining to the coming age of God’s intervention in human 

affairs, but should not, by the phrase, receive any information as to the 

nature of that life or the extent of its duration. But the case stands not in 

this uncertain state. We are explicitly informed by other testimonies, that 

while aionian punishment ends in death, the life to be conferred in that 

same aion is inextinguishable. “They which shall be accounted worthy to 

obtain that world … neither marry nor are given in marriage; NEITHER CAN 

THEY DIE ANY MORE, for they are equal unto the angels” (Luke 20:35–36). 

“There shall be NO MORE DEATH” (Rev. 21:4). “They shall never perish” 

(John 10:28). “He will swallow up death in victory” (Isaiah 25:8). “This 

mortal must put on IMMORTALITY” (I Cor. 15:53). If immortality had an 

end, it would not be immortality. Aionian life is unending life. We know 

this, not from the use of the word aionian, which would tell us nothing on 

the subject, but from testimonies like those quoted. 

 

The second class of those who do not attain to life, are those who, never 

having seen the light, have never rejected it, and for that reason cannot be 

liable to the judgment that awaits those who have. What is to be done with 

them? It is common to suppose they will be among the saved. Who can 

entertain such a supposition in view of the fact that they are sinners, and 

already excluded from life? Besides, if darkness and unenlightenment be 

a passport into the kingdom of God, why did Jesus send Paul “to turn the 

Gentiles from darkness to light … THAT THEY MAY RECEIVE … 

INHERITANCE among them which are sanctified”? (Acts 26:18). If 

salvation in barbarism is certain, it would be better to let men remain in 

ignorance than imperil their eternal destiny by the responsibilities of 

knowledge. We must remember that the very circumstances that preclude 
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the class in question from being rejectors of the Messiah, also prevent them 

from accepting him in whom alone is hope and life. They have none of the 

responsibilities of the rejectors of the gospel, but they have also none of 

the privileges of its enlightened and obedient believers. What, then, is to 

become of them? Paul answers the question in Romans 2:12:—“As many 

as have sinned without law shall also perish without law.” Paganism, 

heathenism, idiocy, and infantile incapability are amenable to no law. 

Therefore, resurrection does not take place in their case. Death has passed 

upon them under the only law they were ever related to, viz., the law of 

Adam; and they sleep, never to be disturbed. Their position is described in 

the following passage from Isaiah 26:14:— 

“They are dead, they SHALL NOT LIVE; they are deceased, they SHALL 

NOT RISE; therefore hast thou visited and DESTROYED them, and made 

all their MEMORY TO PERISH.” 

 

A similar declaration is made in Jeremiah 51:57, in regard to the 

aristocracy of Babylon, who belonged to the identical class of whom we 

are speaking:— 

“I will make drunk her princes and her wise men, her captains and 

her rulers, and her mighty men, and they shall sleep A PERPETUAL 

SLEEP, and not wake, saith the King, whose name is the Lord of 

Hosts.” 

 

God is just, and in this His justice is made manifest. He could not punish 

them with justice, and He could not reward them with justice; therefore 

He puts them aside. 

 

This completes the sum of what has to be advanced in reference to the 

conditional nature of immortality, as a gift to be bestowed at the 

resurrection. The proposition is plain, and the evidence conclusive. May it 

be the happy lot of all who read these pages to inherit the glorious gift. 
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Christ the First Fruits of Resurrection 

Three Stages Required for the Reforming of those Resurrected 

The resurrection, or raising of Jesus from the lower nature with which he 

emerged from the tomb to the divine nature, his “house from heaven,” the 

white robe of spirit in which he was “taken up,” supplies the deficiencies 

in the case of the first Adam; and exhibits to his brethren the stages of the 

raising process they have to pass through before it can be said they are like 

him (1John 3:2). 

 

The first stage is the formation of their dust after the image and likeness 

of the first Adam, which were Elohistic; and then, being thus Elohistically 

formed, to be caused to exist by “the breath of lives” being breathed into 

their nostrils. By this process of formation and inspiration they become 

BODIES OF LIFE—naphshoth chaiyah. Before the inspiration of the breath 

of lives, their condition answers to that of the lifeless body of Jesus in the 

tomb of Joseph of Arimathea, when he deposited him there. In this parallel, 

they are napshoth maith, “bodies of death,” such as Paul prayed to be 

delivered from in Rom. 7:24. But when the breath of “the spirit of life from 

Deity” enters into them, they awake “and stand upon their feet,” bodies of 

life, styled by Paul in 1Cor. 15:44–45, “psychical bodies” and “living 

souls.”  

 

This stage of the raising process is strikingly illustrated in the resurrection 

of the witnesses apocalyptically exhibited in Rev. 11:11. These were 

bodies of death during three symbolic days and a half; but, as soon as spirit 

from Deity entered into them, they became subjects of eghersis, or 

awakening, and anastasis, or standing up; after this, they ascended, and 

so, being clothed upon with power, their raising was complete. 

“Putting on” Incorruption Requires a Body to Exist. 

Paul’s saying, “this corruptible must put on incorruption,” though it may, 

and does, apply to living bodies existing at the resurrection, which will be 

changed or quickened, without tasting death, cannot apply to bodies living 

contemporary with him; for those bodies, instead of putting on 

incorruption, put off everything, ran rapidly into corruption, and ceased to 

be bodies at all. His argument clearly assumes the existence of a body 

waiting to “put on incorruption and immortality,” when the fiat of its 

Creator shall be declared. This body, which springs forth from the ground, 

“as the garden causeth the things that are sown in it to spring forth” (Isa. 

61:11), is, doubtless, the body he styles “a natural body,” in comparison 

with another body, which he terms “spiritual body.” He gives “the first 

man Adam,” before he sinned, as the type of the one; and “the last Adam,” 
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when made “a quickening spirit,” the type of the other. “The first man is 

out of the earth, of dust [χοικος]; and such also will they be who will be 

called upon to “awake!” They will be εκ γες χοικος, out of the earth, of 

dust”; but when they afterwards “put on incorruption,” in their 

incorruptible investiture [το οικητηριον το ες ουρανου], they are “clothed 

upon with their dwelling, which is from heaven.” Thus, the two bodies, 

the natural and the spiritual, are represented by Paul as derived from two 

opposite regions, as remote the one from the other as the earth and heaven; 

yet both as intimately connected as cause and effect; or as the seed sown, 

and the body the Deity is pleased to give it. 

“Raised” Signifies: To be Rebuilt 

But Paul says, “in the last trumpet which shall sound, the dead ones shall 

be raised incorruptible.” So it reads in the Common Version; and if the 

words be understood in the sense intended by the apostle, there cannot be 

the least objection to it. He announced a truth, which was afterwards 

apocalyptically represented to John in Patmos; that, in the period 

symbolized by the seventh trumpet, “the dead shall be caused to exist 

incorruptible.” This is the import of the word εγερθησονται rendered 

“shall be raised,” in this text. It includes the whole process of rebuilding 

from the awakening to the quickening, when the subject of the finished 

operation can shout aloud with joy, and exclaim “I am immortal! Hallelu 

Yah!” 

 

This will be seen in any lexicon under the word εγειρο; among the 

definitions are “to raise up, or again, to rebuild, to cause to exist.” The 

raising of an edifice is not begun and consummated in an instant. It is the 

pleasure of the Deity, who is “the builder of all things,” to execute His 

purposes with deliberation. He lays the foundation of “the house, which is 

from heaven,” in the dust. This foundation is the body which springs forth 

therefrom; while the superimposed building is the white robe of 

immortality, “the house from heaven,” with which it is arrayed, and in the 

panoply of which it dwells. Hence raising in this text, is not an 

instantaneous act, as though a body shot forth from the dust incorruptible 

and immortal; but a process consisting of divers successive stages. These 

are all developed in, or during, the sounding of the last, or seventh, 

trumpet; but the interval to elapse between the beginning and the finishing 

of the process, is nowhere revealed. It will, doubtless, be sufficiently long 

to afford scope for “the gathering unto Christ,” and the judgment of His 

house, which is to follow. They are caused to exist when they come forth 

from their graves; but they are not “caused to exist incorruptible,” until 

they shall have been approved at His tribunal, when the raising will be 

complete. 
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The Change of Nature: From Lower to Higher 

Thus, from these premises, it may be perceived that the raising of the 

righteous is the exaltation of them from a lower to a higher nature. The 

lower nature is that exhibited in Adam on the day of his formation. It was 

“very good” of its kind, but not equal to the nature of the Elohim. This is 

the higher nature, and styled by Paul the spiritual body. The lower nature 

is human; the higher, divine. From the one to the other is an ascent; and 

he who ascends from an earthly body to a heavenly, is said to have been 

raised. 

 

When spirit became flesh in the evolution of Jesus from the substance of 

Mary, he is said to have been “made a little lower than the angels,” whose 

nature he did not assume (Heb. 2:9, 16). It is the inferior nature of which 

resurrection, in its broadest sense, is affirmed. If Adam had continued 

faithful and obedient, his “body of life” would have been raised to equality 

with the Elohistic body by the transforming energy of spirit sent forth from 

Deity. His body of life, just evolved from the dust, would have been 

clothed upon by a house from heaven; or, in other words, having been 

permitted to eat of the tree of life, his body would have “put on 

incorruption and immortality.” But, in his case, this was not permitted. It 

was reserved for the last Adam to illustrate in his own person what would 

have been if the first had been faithful; and what will be to all of his 

descendants who walk after the example of the last. 

The Responsible to be Gathered for Judgment 

Having emerged from SHEOL, from “the womb of the dawn,” the second 

stage of the process finds them, after the type of the first Adam, “standing 

before the judgment seat of Christ” (Rom. 14:10), as the result of their 

having been angelically “gathered together unto him” (Mat. 24:31; 2 

Thess. 2:1). Adam, at the bar of Deity in Paradise, had arrived there 

through probation, and emergence from a hiding place, whence he had 

been brought forth by the voice of YAHWEH Elohim (Gen. 3:1–9); so with 

his descendants—they arrive at the judgment seat of Christ through 

probation and emergence from sheol, in which they have been long hid; 

and from which the voice of YAHWEH Elohim brings them forth that 

“every one of them shall give account of himself to Deity” (Rom. 14:12).  

 

Had Adam been able to give a good account of himself in probation, he 

would have been permitted to eat of the tree of lives, that, eating, he might 

live for ever; but he was self-condemned in the account he rendered, so 

that he was sentenced to perpetual exclusion from Paradise, and to 

“receive through the body for what he had done evil” (2Cor. 5:10); which 

evil is defined in the penalty attached to the law he had transgressed 

according to the exposition thereof by the law-giver and judge, in the 
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words, “dust thou art, and to dust thou shalt return”; and which, after a life 

of labour and of sorrow, took effect AM 930, when he died, and, by 

corruption, became dust again. Thus, “having sown to the flesh, of the 

flesh he reaped corruption”; as will all his descendants who elect to walk 

in his steps rather than after the example of the last Adam (Gal. 6:8). 

 

Here the similitude between the first Adam and his posterity ends. Those 

of them who “reap life everlasting” are such as, after the example of the 

last Adam, have in their probation, sown to the Spirit; “for whatsoever a 

man soweth, that shall he also reap.” When those who have sown to the 

Spirit appear at the judgment seat of Christ, they will be able to show in 

the account rendered, that the righteousness of the Mosaic law was 

fulfilled in them by their walk after “the Spirit which is the truth,” through 

which they mortified the deeds of the body, and crucified it with its 

affections and lusts (Rom. 8:4, 13; Gal. 5:24).  

 

This was sowing to the Spirit. And who that has been engaged in this work 

of faith and labour of love would dread to make his appearance before the 

judgment seat of Christ? They are gathered there as hopeful expectants of 

a verdict justifying them before angels and the Father who is in heaven 

(Mat. 10:32; Luke 12:8–9); for the angels will be present at this assize, and 

will be attentive observers, approving the just and despising with ignominy 

those who loved the world and the things pertaining to it, more than “the 

truth as it is in Jesus.”  

 

It can surely be only those whose consciences are not void of offence 

toward God and men, who contemplate their appearance in His presence 

with affright. They are, doubtless, conscious of disaffection and disloyalty 

to the truth; of not walking worthy of the vocation wherewith they are 

called; of conformity to the world upon the things of which their affections 

are placed, and of glorying in pursuits of which they ought rather to be 

ashamed.  

 

Professors who are making for themselves a record of this sort, have 

reason to be affrighted; for, “if any man love the world, the love of the 

Father is not in him”; and the world’s friends are God’s enemies (1John 

2:15; James 4:4); hence, for such, the expectation of standing before Christ 

in full angelic assize, is “a certain fearful looking-for of judgment and fiery 

indignation which shall devour the adversaries” (Heb. 10:27). No marvel 

that they view this prospect with frantic repugnance, and declaim against 

it as a senseless conceit. But, what is the use of this? Bad words and rough 

speeches will not alter the predetermination of Deity.  

 

If it be His purpose to demand account from every one, of himself, before 

he confers upon him, through the Spirit, life everlasting, that purpose will 
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assuredly stand. And that it is His pleasure so to do, is emphatically and 

explicitly taught in the Word. Paul, who testifies it among others, did not 

view it with dismay, although he says that evil as well as good is then to 

be dispensed. He was conscious of having done well, and he knew that 

such would be accepted (Gen. 4:7). Therefore, in view of the judgment, 

which made Felix tremble, he could joyfully exclaim, “I have fought the 

good fight, I have finished the course, I have kept the faith; henceforth, 

there is laid up for me a crown of righteousness, which the Lord, the 

righteous Judge, will give me in that day,” when “he shall judge living and 

dead ones at his appearing and kingdom … and not to me only, but also to 

all who love the appearing” (2Tim. 4:7–8). Surely, they who are keeping 

the faith, and earnestly desiring “the appearing of the glory of the great 

God and Saviour Jesus Christ,” may view the judgment of that day, now 

so close at hand, as cheerfully. It is only evil doers that have reason to be 

afraid. 

Christ the Firstfruits 

According therefore, to the analogy of nature, the second stage in the 

process of raising, answers to the interval between the begettal, or 

conception, in the dust of sheol, and the quickening after judgment. This 

interval is perceptible in the case of the last Adam. He was begotten in the 

tomb, in fulfilment of the second Psalm: “this day have I begotten thee” 

(Acts 13:33). But, when Mary afterwards saw him in the garden, he had 

not been quickened; for he told her then not to touch him, because he had 

not yet ascended to his Father who was his AIL, strength or power (John 

20:17). But subsequently to this, we find him in the midst of his disciples, 

when he breathed upon them Holy Spirit.  

 

When the breath of a man from the tomb is Holy Spirit, that man must 

have been corporeally quickened, or have become spirit. He came forth 

from the sepulchre so early that it was yet dark; and it was the same first 

day at evening that he breathed upon them. Here was a day. Eight days 

after this he appeared among them, and on that occasion invited Thomas 

to touch him. He had given the same invitation to the rest eight days before, 

when he declared that he was flesh and bones, and not a phantasm, as they 

supposed (Luke 24:37, 39).  

 

Now some time in the interval between the dawn and the evening of the 

resurrection day, the cause for the interdict, “Touch me not,” must have 

been removed; in other words, the ascent from the lower nature, begotten 

to incipient life in the tomb, to the Father, “who is Spirit” (John 4:24), must 

then have taken place. This transition from the one nature to the other, 

when the fulness of the time is come, is “in the twinkling of an eye”; which 

instantaneous operation of Almighty power constitutes the putting on of 
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incorruptibility and deathlessness; and confers upon the quickened being 

a life independent of the natural laws, by which “death is swallowed up in 

victory.” 

 

In the original, the word rendered quickened is zoopoieo, and signifies “to 

impart life; to make alive.” Now, as there are two natures, there are also 

two sorts of lives. The life of the lower nature is an inferior life, which 

depends upon the natural laws for its precarious continuance. It partakes 

of the quality of the nature or body through which it is manifested. This 

being corruptible, the life is only temporal, or for a time. This is our present 

life, intermitted at death, and restored when we awake from our sleep in 

the dust of sheol. We are then as Adam was when he came from the 

Creator’s hand. The life is organic and terminable; and liable to 

disturbance from any cause operating judicially. In the case of “the 

unjust,” this judicial operation will develop in their flesh certain morbid 

phenomena, which will ultimate in the cessation of the life, and the entire 

disorganization of the body; a consummation, styled by Paul in 2Cor. 

2:15–16, perishing, or “death unto death,” and in Gal. 6:8, “of the flesh 

reaping corruption.” 

 

This post-resurrectional conclusion of the existence of the unjustified, is 

referable to their not being deemed worthy of quickening by the Righteous 

Judge. He rejects them as not being fit and proper characters to have 

incorruptibility and life imparted to them. In His good pleasure, therefore, 

he leaves them naked, and exposed to shame and contempt (Dan. 12:2; 

Rev. 16:15); but the wise, who inherit glory (Pro. 3:35), their lamp shall 

not be put out thus (ch. 13:9); they will be quickened. Their bodies will be 

perfected, as the body of Jesus was perfected in its ascent to the Father. 

Spirit, or power, will be imparted to them without measure; so that their 

bodies, conceived in the dust of sheol, and capable of a return thither, will 

be deprived of that tendency; and be transformed into the likeness of the 

glorious body of Jesus, who never will be mistaken again for the gardener 

of Gethsemane.  

 

Hence, the transforming operation is the quickening, or impartation of 

incorruptibility and life to bodies already endowed with temporal life. The 

casting of the dead out of the earth only puts them into the position 

occupied by those who are alive at the advent of Christ. These, not having 

died, are prepared for transformation. If the advent occurred immediately, 

it would find them living men and women, waiting to be gathered together 

to the tribunal of Christ. They will appear there an unquickened assembly, 

bearing the image of the earthy Adam (1Cor. 15:49); and in that image, 

standing before “the last Adam, the quickening spirit”; that it may be seen 

if they be worthy, from their account given of themselves, to bear the 

image of the heavenly.  
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The fitness of things requires, that all the dead and all the living gathered 

to the judgment seat of Christ should appear there an unquickened host. 

All have to appear there in the same nature, or body, and for the same 

end—namely, for quickening, or transformation, if worthy; otherwise, not. 

What fitness would there be in a mixed assembly? Certainly, none. The 

judgment seat is occupied by the quickened and quickening spirits; and 

this throne is not set up for the judgment of quickened spirits by the 

Quickener; but for that of unquickened flesh and blood, whether 

contemporary with the judgment, or reproduced from sheol for judicial 

purposes. 

The “Raising” Process in Stages 

The attentive reader of the Scriptures will have perceived, that a distinction 

is made in things pertaining to the resurrection process. Thus, in John 5:21, 

Jesus says, “as the Father rebuilds [εγειρει] the dead ones, and imparts life 

to them [ξωοποιει]; so also the Son imparts life to, or quickens, whom he 

will.” Here, the dead are first awakened, which implies the rebuilding of 

their dust and their animation; and afterwards, quickened with independent 

and unending life and power. According to Paul, Jesus himself was the 

subject of these operations. This appears from Rom. 14:9, where he says, 

that “Christ both died, and rose [ανεστη], and revived [ανεζησεν]. Here 

are two distinct things affirmed of him after his death. Paul was not content 

with saying, “He died and rose,” because that form of speech did not 

express all that happened to him: anëste or “rose,” from which anastasis 

is derived, did not express the whole truth; for the dead may stand up, and 

yet not be quickened.  

 

For this reason, Paul adds the word ιανεζεσε, anedzäse, from αναζαο, 

which signifies, to live with increased and strengthened life, which was 

consequent upon his being quickened by “the Father,” or Spirit, who 

caused him after he died to stand up (John 6:63); hence, because strength 

and power are related to what is quickened, the word of the Deity is said 

to be “quick and powerful, and sharper than any two-edged sword.” 

 

And so also of all who are to be raised; they are said, first, to “come forth” 

from their graves; but this is not all. When they have come forth, they stand 

up; but what do they stand there at the gates of sheol for? To what end 

have they emerged from thence? The Lord Jesus answers these questions, 

as follows: “They who have done good things come forth unto a standing 

up of life; but they who have done evil things unto a standing up 

[αναστασιζ] of condemnation” (John 5:29). In this, the life and the 

condemnation are subsequent to the coming forth; for the Lord says, they 

come forth to or for—εις—these results: which are awarded to them, 
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according to the good or evil they may have done before they entered 

sheol. 

 

Such, then, are the things, and the order of their development, in the 

resurrection period. First, reorganization of dust as a basis for the 

restoration of personal identity; then the breathing into the nostrils breath 

of the spirit of life, that the individual may awake, and stand upon his feet; 

after this, restoration of identity for appearance at the judgment seat of 

Christ, that the appearer may give account of himself to that Righteous 

Judge in the presence of the angelic apparitors of his court; afterwards, 

when these proceedings are closed, and sentence in accord with the 

accounts rendered, has drawn the line of separation “between him that 

serveth Elohim, and him that serveth Him not” (Mal. 3:18), between the 

just and the unjust; then spirit-power, administered by the Judge, quickens 

or imparts incorruptibility and life to “the just”; who, in the instantaneity 

of the operation, ascend to the Father who is spirit, or are corporeally 

transformed into identity of nature with the body of Christ. Such is 

resurrection from conception in the dust of sheol to the quickening 

inception of a life that ends no more. 

Daniel’s Typical Resurrection Displayed in Sign 

Some idea of the extraordinary change wrought upon the “mortal body” 

by its quickening, may be formed from Daniel’s description of the “certain 

man” he saw in the third year of Cyrus, which was the year in which he 

was consigned to sheol, now 2,406 years ago (Dan. 1:21; 10:1, 5). That 

certain man represented to him, was what Paul styles in Eph. 4:4; 1:22–

23, the “One Body, the ecclesia,” of which Christ is “the head.” Daniel 

describes this body corporate of the quickened just ones, as “a man clothed 

in linen, whose loins were girded with fine gold of Uphaz: His body also 

like the beryl, and his face as the appearance of lightning, and his eyes as 

lamps of fire, and his arms and his feet like in colour to polished brass, and 

the voice of his words like the voice of a multitude.” Of this host, Daniel 

was assured he should be one, “at the end of the 1335 days,” which would 

reach from a given event to the epoch of resurrection “in the latter days.” 

Now, while contemplating “this great vision,” he was subjected to an 

operation indicative of his approaching decease, and of the process he and 

others would have to go through, in passing from the death-sleep of sheol, 

to the firmamental and enduring brightness of the kingdom. 

 

The decease he was about to accomplish, and which he speaks of as though 

he were already in the dust of death, is specified in the words, “I was left 

alone, and there remained no strength in me; for my vigor was turned in 

me into corruption, and I retained no strength. Then was I in a deep sleep 
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on my face, and my face upon the earth. I was dumb; nor was breath left 

in me.”  

 

Now, after remaining thus an indefinite period, the time arrived for him to 

awake from this death-sleep, and to be raised from his recumbent position 

on the ground. He did not make a sudden and vigorous leap to an upright 

position in which he was fearless, fluent of speech, corruptionless and 

strong, as some imagine the dead to be, when they dream of their leaping 

forth incorruptible and immortal. No, he had to progress by stages from 

his proneness in corruption, to a state of confidence and power. In the first 

stage of the process a hand touched him. This was the application of power 

for his resuscitation. Its effect was partial, not complete. It gave him 

existence; but it was not vigorous, for it only placed him upon his knees 

and the palms of his hands, and in a state of mind apparently expressed by 

the word quandary. He was awake, but in perplexity, not knowing what 

move to make; he was, however, relieved of this, by being invited to “stand 

upon his feet.” Although he was addressed as “a man greatly beloved,” he 

arose from his hands and knees with fear and trembling. “I stood,” said he, 

“trembling.” 

 

Daniel was now in the second stage of the process. Standing upright, he 

was the subject of anastasis, or “standing up”; but he was nevertheless in 

trembling and fear, and still tending earthward and speechless. But he was 

bidden not to fear, and was further encouraged by assurances of good, 

based upon his previous devotion to the Word, and his conduct before 

God. This judicial conference, though it would gladden the heart of Daniel, 

did not of itself impart vigor to his constitution. He was still earthward and 

speechless; for after the words of comfort were spoken, he says, “I set my 

face earthwards [pahnai artzah], and I was dumb.” 

 

He had now arrived at the third stage in which he was to be quickened into 

courageousness, tranquility and strength; by which he might “stand in his 

lot at the end of the days”; and shine a star of great brilliancy in the 

constellations of the “New Heavens,” in which alone righteousness shall 

reign. This quickening is accomplished by “one like the similitude of the 

sons of men” touching him. In this way he alludes to Jesus, then unborn, 

who, in “the time of the dead,” shall touch him with spirit power; and 

impart to him the peace, wisdom, and potency of incorruptibility and life.  

 

His ability to speak, and so to give account of himself in regard to his 

existence, had been restored to him in the second stage by the touching of 

his lips; but this did not make him “strong,” nor give him “peace.” It only 

enabled him to confess his condition of utter feebleness. It remained, 

therefore, that there should be a greater impartation of power, by which 

his whole man should be strengthened. He was thus touched a second time 
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by the same “appearance of a man”; not upon the lips, but upon the body. 

“He came again, and touched me; and said, O man, greatly beloved, fear 

not: peace be unto thee; be strong, yea, be strong. And when he had spoken 

unto me, I was strengthened.” 

 

Such was the preface, dramatically exhibited, of a prophecy revealing to 

Daniel the awakening and recompensing of sleepers in the dust in “the 

time of the end.” It was the last of his visions, and the greatest of them all; 

because it culminated in “the apocalypse of the Sons of the Deity” (Rom. 

8:19). 

 

In the vision John had in Patmos, a like instance occurs in Rev. 11:1, in 

which a prophecy ending in resurrection and judgment (vv. 18–19) is 

prefaced by the dramatic rising of the prophet himself. 

 

The Recorded Character to be Superimposed upon  

the Resurrected Body 

 
But in connection with this extraordinary evolution of living beings from 

apparently nothing but a little incorruptible dust, the question of 

identifying them as men and women flourishing in society thousands of 

years before, has wonderfully perplexed the astuteness of the wise and 

prudent. But the restoration of identity with Deity is neither impossible nor 

difficult. The dead are historical characters, who lived and moved and had 

being in Deity (Acts 17:28). Hence, all their thoughts and actions, 

constituting their characters, are recorded in Him as in “a book of 

remembrance” (Mal. 3:16). Therein is written their history; and, with the 

exception of their incorporeal dust in sheol, their characters inscribed upon 

the divine page, are all that remains of them in the universe.  

 

This scroll of record is the broad sheet of spirit, styled by philosophers, 

ether and electricity, which, filling the universe, enwraps the world. All 

thoughts and actions are vibrations excited in this spirit of the Creator, by 

corporeal agents. These subtle vibratory impressions are never obliterated, 

unless He wills never to revive them. Many such impressions He has 

willed to blot out, as in the case of those who are consigned to “a perpetual 

sleep,” and of sins that have been forgiven. But there are impressions, at 

present latent, that are to be intensified and made manifest, and 

“whatsoever doth make manifest is light” (Eph. 5:13). The electrical, and 

electrically recorded thoughts and actions to be manifested, are “the 

hidden things of darkness, and the counsels of the hearts” of the just, who 

have accepted, and of the unjust, who have rejected or extinguished, the 

light.  
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These two classes, evolved from the dust of sheol, in the first stage of their 

raising, are “earthward and speechless.” They may be said to be like a man 

newly aroused from deep and heavy sleep, who fails to realize his exact 

condition, and is in doubt where, what, and how, he is, being in a state not 

inaptly termed quandary. A recent evolution from dust what can he know, 

or what language can he speak? He is like a babe, without speech or 

knowledge, and, therefore, without identity; so that with Daniel, when he 

acquires speech, he can say, “I set my face toward the earth, and I was 

dumb.” 

 

What then remains for the establishment in these resurrected men and 

women of a consciousness of having existed as members of human society 

three thousand years, more or less, before? All that remains is that, like 

Daniel, their lips be touched with the lightning of divine power—“He 

touched my lips: then I opened my mouth, and spake.” This magic and 

enlightening touch restored to him the consciousness he had lost on falling 

into the deep sleep, in which all his vigor was turned in him into 

corruption, and he retained no strength. The electrical vibrations of his 

former self, by that potent touch upon his lips, were flashed upon his brain; 

and he was enabled to give an account of himself as affected by the vision 

before he slept. And so with the just and the unjust in general. Their 

histories will be flashed upon their brains, being transferred thither by 

Almighty power from the divine and electrical page upon which they are 

all inscribed. So that truly of the dead it may be said, “they all live to him” 

(Luke 20:38). 

 

The analogy of nature is often referred to in the Scripture in illustration of 

the deep things of the Spirit. It is reasonable that the one should be laid 

under contribution in expounding the other, because the beings to be 

taught are natural beings, and the exponent is the Creator of them all. The 

explanation I have given of the manner in which consciousness of identity 

is impressed upon newly-created beings, was suggested by the remarkable 

effect of lightning recently observed upon the bodies of a man and his son, 

killed by a flash while sheltering under a tree. A perfect likeness of the 

tree was flashed upon them. “Whatsoever doth make manifest is the light.” 

The lines and shadows of the tree had been imparted to the subtle fluid, so 

that, when it touched their bodies, it flashed upon them a likeness identical 

with the original; and thus the likeness was transferred from the lightning 

to the bodies. All that is required in resurrection is, identity of form or 

image, and identity of likeness: so that the intellectual and moral likeness 

of a pre-resurrectional man be not flashed upon the post-resurrectional 

image of a woman. This would be confusion. 

 

From this view of the development of identity, it will be seen how futile 

are all human efforts to circumvent resurrection. The enemies of the saints 
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in various ages have thought to prevent their resurrection by burning their 

bodies, and scattering their dust to the winds! But the Lord in heaven holds 

all such enterprises in derision. Any other dust may do as well—the power 

of identity not residing there, but in the character already formed being 

flashed by the Spirit upon the new creature. 

 

But in opposition to all this, are the notions of “the prudent,” who are 

“wiser in their own conceit than seven men who can render a reason.” 

Their tradition is, that no such doctrine is taught in the Scriptures as that 

the righteous have to appear before the judgment seat of Christ, and to give 

account of what they have done since their adoption into the family of 

Christ; that upon such a principle, nobody would be saved; because none 

could attain to the standard of acceptance; they repudiate the idea with 

scornful indignation, and say, there is no sense in it; for if such were the 

case, it would put them into such a state of feeling as to make them fit 

inmates of a lunatic asylum.  

 

They affirm that all the account, or confession, the righteous have to make, 

is now; and that their leap from their graves incorruptible and immortal, is 

their judgment; upon which they are caught up into the air, where they are 

for ever with the Lord. This tradition they have thrown into the form of the 

three following propositions: 

1. Mortal resurrection is not taught, directly nor indirectly, in the 

Scriptures. 

2. The righteous are not brought to judgment. 

3. The Scriptures teach positively and without reservation, that the 

righteous are raised incorruptible. 

 

These have been affirmed and argued for the purpose of setting aside the 

doctrine set forth in the first and second volumes of my Exposition of the 

Apocalypse, called EUREKA; and which is termed by them “false 

teaching”; an opinion unscriptural, heretical, and contrary to the gospel 

Paul preached. They consider that, in the second volume of Eureka, this 

alleged false teaching is in form more offensive than in the first: and that 

in the exposition given by me in said work, I have denied the faith and 

endeavored to preach another gospel, and so have brought myself under 

the curse pronounced by Paul upon such. Thus they charge me with 

“apostasy”; while they, under the banner of the aforesaid propositions, 

consider themselves the veritable Simon Pures! Their language is by no 

means complimentary. The following is a choice specimen: “The Doctor 

comes like the wily serpent, whispers in the ears of his brethren with 

specious arguments until he poisons their minds, and thinking that what 

he has written will not be taken notice of, boldly pushes the matter, until 

those whose minds cannot be corrupted, turn away in sorrow and grief that 

a great man has fallen in Israel!” 
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Bro. Thomas Defends His Teaching in “Eureka” 

These are certainly grievous charges; and, if they could be substantiated, 

would classify me among the most miserable of men. But, happily, the 

indictment is not true. What they regard as a denial of the faith, is neither 

more nor less than an enlargement of faith by an increased knowledge of 

the first principles of the divine oracles believed. My faith has not been 

stinted in its growth. Seventeen years ago, I believed that “the dead are 

raised incorruptible,” and taught that truth in ELPIS ISRAEL. But when I 

wrote that work (now styled by those who curse me, “a precious book,” 

because they think it justifies their view, and condemns mine), my 

attention had not been drawn to the subject in its details. At that time I 

strenuously affirmed the resurrection of the body as the only way to eternal 

life, in opposition to the dogma of immortality independent of 

resurrection, by which both resurrection and judgment, two of the first 

principles of the doctrine of Christ, are abolished, and without which no 

system of belief is worth a rush. But now, the times are no longer what 

they were. We are seventeen years nearer resurrection and judgment; nay, 

more, we are on the verge of these awful and fearful events. It has, 

therefore, become necessary to study them in detail, that by adding 

knowledge to our faith and virtue, we may be “neither sluggard nor 

unfruitful in the knowledge of our Lord Jesus Christ” (2Pet. 1:5, 8); for the 

more one studies a subject and knows about it, the more lively his 

conception of it, and the more earnest and faithful his convictions. 

Judgment is for the Purpose of Revealing the Righteousness that 

Saves 

But why are these zealots so scornful of the doctrine I affirm? Why are 

they so frantically opposed to the idea that all, both just and unjust, must 

appear before the judgment seat of Christ, to give account of themselves, 

previously to being quickened with a life that shall never end? Why does 

the proof of such an arrangement threaten them with lunacy, if not already 

lunatic? The answer to these inquiries is found in their own confession, 

that “man commits so many things, owing to his infirmities, and omits to 

do so many things, that he would under any circumstances be lost.” In 

other words, they are conscious of loving the world and the things that are 

in the world; of being more devoted to these than to the truth; of glorying 

more in the politics of some political faction of “the Court that is without,” 

in which they live and move and have their social being, than in the 

understanding and knowledge of Yahweh and His ways. This is the loose 

screw in their machinery that causes so much rattle.  

 

Hence, to quiet their disturbed consciences, they adopt the theory more 

congenial to the thinking of the flesh, that “the righteous are not brought 

to judgment.” Their argument is this: “We have,” say they, “no 
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righteousness of our own. Jesus Christ is our righteousness. He covers us. 

And the Deity beholding his righteousness, does not see our filthy rags. If 

we confess our sins, He is not only just to forgive us, but to cleanse us 

from all unrighteousness.” Here is truth misapplied, and which therefore 

nullifies it. The phrase “filthy rags” is nowhere used in Scripture as 

descriptive of “the righteousness of the righteous” (Ezek. 18:19–30). It is 

only used once; and then it is expressive of the “righteousness” of 

unpardoned, but repentant Israel (Isa. 64:6). Hence, therefore, it is only 

correctly applied, not to the work of faith and labour of love, or good works 

of the righteous, but to the righteousness of unpardoned sinners. If a saint 

have no righteousness of his own, Jesus Christ will refuse to be 

righteousness for him at the judgment. He covers naked sinners, that, as 

saints, they may develop works; that by these works which perfect faith, 

they may be justified, as Abraham was (James 2:21–26).  

 

Zealots, in their frenzy, do not perceive the difference between the 

justification of sinners and the justification of saints. Sinners are “justified 

by faith” in the obedience of faith, which is baptism; while saints are 

“justified by works” in the presence of the Righteous Judge “at his 

appearing and his kingdom.” Hence, these theorists, who have “a zeal of 

God but not according to knowledge,” in their argument condemn 

themselves. They declare that they have “no righteousness of their own.” 

I fear this is the fact; and that their garments are as filthy as they say. If 

their theory brought such ragged pretenders to judgment, what would 

become of them in view of the man cast into outer darkness because of the 

filthiness of his garment? (Mat. 22:12–13).  

 

Truly, as they say, if they were required to appear in “raiment clean and 

white, which is the righteousness of the saints” (Rev. 19:8), the lunacy of 

despair awaits them. But they are saved from this at present by self-

deception. They seize hold of a great truth and misapply it, and from the 

mis-application, they extract comfort. “If any one sin, we have an advocate 

with the Father, Jesus Christ the righteous one.” This is said by John to 

those whom he styles his “little children.” To such he also saith, “if we 

confess our sins, he is faithful and just to forgive us our sins, and to cleanse 

us from all unrighteousness.” This is a great truth; but it is available only 

on certain conditions. The apostle shows that mere confession is not 

enough. If the confessor walk in darkness, the confession is denounced as 

a lie; for “the Deity is light and in Him is no darkness at all. If we say that 

we have fellowship with Him, and walk in the darkness, we lie, and do not 

the truth; but, if we walk in the light, as He is in the light, we have 

fellowship one with another, and the blood of Jesus Christ His Son 

cleanseth us from all sin” (1Jn. 1:5–10; 2:1). Saints are forgiven if they 

walk in the light; otherwise they are not. 
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Hints For Bible Markers 
The Psalms 

Psalm 11:6 

 
“Upon the wicked he shall rain snares, fire and brimstone, and a 

horrible tempest: this shall be the portion of their cup.” 

 

It can be easily seen looking at history and current events that mankind is 

going further and further away from the belief in the one true God and 

disregarding His Commandments which have been declared in the 

Scriptures of truth. The concepts of science and social culture are leading 

the mind of man further and further into that darkness that comes from the 

lack of knowledge of God's wisdom. Mankind can only be sobered and 

brought to their senses in relation to God by the exhibition of judgment. 

They have shown themselves to be unwilling and unable to be influenced 

by His word. The recognition of His existence and His rights, our 

responsibility to our Heavenly Father, as declared in the Bible many times, 

can only be achieved by a profound demonstration of the might and power 

of Yahweh Tz’vaoth. “Upon the wicked he shall rain snares, fire and 

brimstone, and a horrible tempest:” a sound that shakes the earth and 

heaven! A sound greater than that of artillery and bombs, both standard 

and atomic.  What defense do nations, governments, and their armies have 

against fire and brimstone raining down from heaven? (Genesis 19:24). 

What can fleets of ships, myriads of aircraft, or a host of tanks do against 

an army whose commander-in-chief during the days of his flesh could 

walk on water and commanded the winds and waves to be at peace? (Mark 

4:37–39).   

 

Psalm 11:7 
 

“For the righteous LORD loveth righteousness; his countenance doth 

behold the upright.” 

 

In this verse we have a beautiful contrast to the thoughts of the previous 

verse. As was said earlier it should be a great comfort to us to know 

Yahweh’s countenance/face/eyes are on the upright! “The LORD knoweth 

the days of the upright: and their inheritance shall be forever” (Psalms 

37:18). “They that are of a froward heart are abomination to the LORD: 

but such as are upright in their way are His delight” (Proverbs 11:20). 

  
Continued next month should the Lord will                   bro. Beryl Snyder        


