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From Brisbane concerning Papua New Guinea 
 
Dear brothers and sisters in the sure hope of Israel, 
 
We thank our loving heavenly Father for a very rewarding visit to Papua 
New Guinea at the end of 2019. Sis. Sharon and I send the warm and 
loving greetings of all the brethren and sisters from the ecclesias we visited 
in PNG. 
 
Our work this year was concentrated in the village of Situm, which is about 
a half-hour drive from the city of Lae, and in Mount Hagen in the Eastern 
Highlands. We had been urged by the brethren of Lae before our arrival to 
plan for a concentrated effort in the village of Situm, where Fasanu 
Rodney, an interested friend who had been preparing for baptism, lives. 
We met Fasanu on our last visit to Lae when his desire to learn the Truth 
was evident by his regular attendance to study classes held in 
Lae.  Another baptismal candidate was Hicksey Tino, who had attended 
our studies in Lae over the years. Bro. Hensley had been staying at Situm 
village for a number of weeks before our arrival to go through The 
Baptismal Review Book with Fasanu and Hicksey, while opening the 
minds of Fananu’s relatives and fellow villagers to the power of God’s 
salvation in the gospel. Bro. Kumo also visited the village on weekends to 
participate in this work. We arrived in Lae on December 24th and 
immediately began our work in the village of Situm the next day. 
 
As with most of the roads in PNG, the journey to Situm is partly along 
unprocessed gravel roads quarried from the innumerable rivers that flow 
from the mountainous terrain. These roads comprise small and large river 
rock which is easily potholed in the regular heavy downpours, making 
travel rough and tedious, and often through rocky river beds. The journey 
to Situm however is full of interest. As always we traveled by the local 
PMV’s (public motor vehicles) that are often crammed full of local 
travelers so that not an atom of space is left unoccupied. Young children 
pile onto parents laps, and an abundance of local produce transported to 
the markets is often pushed through the windows and piled on to any 
available seat. We passed the Busu River, the fastest flowing river in PNG 
and the 7th fastest in the world, which continually gouges out the 
embankments of the hillside, creating large expanses of river gravel. We 
spotted the remnants of a washed away bridge from further upstream 
pushed into the side of an embankment, and continue our descent crossing 
rock-filled gullies with its tributaries surrounded by rainforest. The road 
dead ends into the Bupu River where the PMV stops and all try to 
disembark ―“try” because a crowd of eager villagers surround the door 
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of the PMV so that those trying to disembark and those trying to board 
struggle to find a compromise! 
 
During World War II, Australian troops of the seventh division built a 
bridge at this location in the effort to confront Japanese advancement. The 
bridge washed away long ago, but a concrete platform remains in the river 
bed partly covered by gravel that allows you to cross the river on foot. Sis. 
Sharon and I needed to remove our boots and carefully negotiate the 
‘rapids’ and the gravel to get to the other side to a well-placed log where 
we could put on our boots again. Resuming our journey, we walk along a 
drier tributary of the river bed among the river gravel and rocks for some 
20 minutes until we reach a path leading into plantations of all manner of 
fruit bearing trees. On the opposite side of the river bed is thick rainforest 
covering a large area where the retreating Japanese army supposedly 
buried large amounts of equipment, and, it is reported, gold! We were told 
that the locals avoid going into this area, believing it is full of evil spirits. 
Our brethren, however, not fearing “the spirits of the dead” having been 
released from the many superstitions of the carnal mind, saw it as an 
excellent location for their campsite while preparing our baptismal 
candidates. As a result many of the locals, realising their fears were 
unfounded, followed our brethren into this area, and built temporary 
dwellings for themselves. 
 
As we continue our journey out of the river bed through the plantations, 
with its canopy of towering breadfruit trees, coconut palms, mango trees 
of many varieties, banana plantations, pawpaw, cocoa, and many fruit 
trees unfamiliar to us, the change in temperature to a lovely cool 
atmosphere is palpable and welcomed. The undergrowth is alive with an 
assortment of fruit bearing vines and vanilla bean plants curling up the 
trunks of trees, which is harvested and sold along with the fruit to the local 
markets. 
 
About 5 minutes’ walk through the plantations is Fasanu’s village, where 
we are warmly welcomed by his relatives, friends and fellow villagers. 
They graciously allow us the use their village meeting place, a simple 
covered tabernacle-like structure, for our Bible studies. For the next three 
days we began our studies at about 9:30 am, finishing at 3:30 pm with a 
break around 1 pm. We discuss the things concerning the kingdom of God 
and the name of Jesus Christ during the morning sessions, and during the 
afternoon sessions, we dealt with principles of interpreting Bible 
prophecy. We are assisted by our brethren Kumo, Hensley and later in the 
week brother Timon, who repeat our studies in Pidgin (the local language). 
Many of the villagers understand English, and between us the gospel was 
very well expounded. Interestingly and perhaps providentially, Fasanu’s 
father, Rodney, was in contact with Christadelphians in 1967 as a young 
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man.  He lost contact with those who introduced him to the Truth, but had 
continued a life of service to his community in the knowledge that the 
churches of the world taught fables. His recall of many scriptural teachings 
was remarkable. The villagers had been previously exposed to the 
doctrines of the churches by the missionaries from the Seventh-day 
Adventists, Pentecostals and Evangelicals, and many said to me after our 
talks that they had never heard the Bible expounded in the way in which 
we presented it. At the end of three days, we explained to our interested 
friends in Situm that we needed to have a final review of The Baptismal 
Review Book with our baptismal candidates, Fasanu and Hicksey, back in 
Lae.  We scheduled their baptismal interviews and baptisms for the first 
day of the week to be held at the Lae ecclesial block, where other interested 
friends and family members planned to join us to listen to the gospel 
reviewed, while confirming Hicksey’s and Fasanu’s conviction in the 
gospel. We assured our interested friends at Situm that we would return, 
God willing, to their village on our final day in Lae before travelling to 
Mount Hagen. 
 
On the first day of the week (29th December) we gathered with interested 
friends at the Lae ecclesial block and witnessed the confession of faith of 
our two brethren in the gospel believed by Abraham and David, the same 
taught by the Lord Jesus from town to town, and which was taken into all 
the Roman world by the apostles, who expounded it with respect to the 
things concerning the name of Jesus Christ. After a good confession of 
their faith, we walked to another local fast flowing river about 5 minutes 
from the Lae ecclesial block, and descended its steep embankments among 
large boulders where we came to a spot that allowed us to stand waist deep 
without having to fight the current. Here again, Hickey and Fasanu 
publicly declared their conviction in the things concerning the kingdom of 
God and the saving name of the Lord Jesus Christ, and while in prayer, 
were baptised in the name of the Father who was manifested in the Son by 
the holy spirit for the remission of their sins. We returned with joy to the 
ecclesial block and had the last memorial meeting for 2019 with our two 
new brethren. We extended to our two new brethren the right-hand 
fellowship on behalf of all the Berean fellowship. Brother Kumo gave the 
faithful word of exhortation on Malachi chapter 1 before the partaking of 
the memorial emblems. 
 
On our final day in Lae, we returned to Situm with our two new brethren. 
We were informed on our arrival that the elders of the village wanted a 
private meeting. They informed us of their conviction that they had 
“inherited nothing but lies, worthless things in which there was no profit” 
(Jeremiah 16:19), and wanted to contribute land within the village so that 
a new larger tabernacle could be constructed to facilitate the growth of a 
new ecclesia. We solemnly thanked our loving heavenly Father for 
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opening the hearts of so many in the village to hear the gospel message! 
This was a day of great joy and after again proclaiming the gospel amongst 
them all, around 1 PM, the ladies of the village brought out dishes they 
had prepared, and beautiful fruit the likes of which we had not tasted. In 
the afternoon, as was our custom, we spoke on principles of interpreting 
Bible prophecy, generating much interest with respect to the extraordinary 
signs of the times, heralding the nearness of our Lord’s return and a 
corresponding urgency for all to “diligently seek” the Lord who is a 
“rewarder” of all those who do so (Hebrews 11:6). 
 
Our final departure from Situm to take up our journey to Mount Hagen 
could not be without an undertaking that if the Lord wills we would return 
soon. We did not leave without a plan. Since our departure, brethren 
Hicksey, Hensley and Timon have undertaken to build a temporary 
dwelling so that brethren from Lae can stay in Situm and help with the 
construction of the new tabernacle during the day and preach the Gospel 
at night, providing an ongoing demonstration of how God’s grace can 
move men and women’s lives. 
 
We ask all in fellowship to pray to our loving heavenly Father to bless the 
kind and generous folk of Situm village that their hearts may be enlarged 
to receive the gospel which is the power of God unto salvation (Romans 
1:16). 
 
If the Lord wills, we will present the second half of our report from PNG 
next month. 
 
On behalf of the Brisbane Berean Christadelphian ecclesia, 
 
PJS 

 
LAMPASAS JUNE GATHERING……June 12 – 14, 2019 at the 
Lampasas Meeting Hall.  Contact bro. Mark Braune, 209 Ranger 
Dr., Buda TX, 78610 or 512-577-1119, or markbraune@gmail.com 
 
HYE TEXAS FRATERNAL GATHERING……..July 19-26, 2020 
Lord willing, the 2020 Hye gathering will be July 19-26. We will be 
studying The Tabernacle in the first study class, and The Parables of 
Jesus in the second. Contact info is bro. Mark Braune, 209 Ranger 
Dr., Buda TX, 78610 512-577-1119, markbraune@gmail.com 
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Editorial 
 
Clause IX is a clause that lays the foundation for two extremely important 
clauses.  The discussion of Christ’s miraculous birth lays the foundation 
for Clause X, which sets forth the doctrine that Jesus is the manifestation 
of God in the flesh of Adam.  Secondly, it begins to make the point that all 
that Jesus did was required of God for a specific purpose, which will later 
be dealt with in detail in Clause XII; that the suffering of death by Jesus 
was the declaration of the righteousness of God. 
 
IX.—That it was this mission that necessitated the miraculous begettal 
of Christ of a human mother, enabling him to bear our condemnation, 
and, at the same time, to be a sinless bearer thereof, and, therefore, 
one who could rise after suffering the death required by the 
righteousness of God (Matt. 1:18-25; Luke 1:26-35; Gal. 4:4; Isa. 7:14; 
Rom. 1:3-4; 8:3; 2 Cor. 5:21; Heb. 2:14-17; 4:15). 
 
Without question, those who struggle with the fact that God’s 
righteousness was declared in the death of Christ, very much struggle with 
the idea that God Himself ordained and carried out this plan.  Yet nothing 
could be clearer in the Scriptures, that this was the case.   
 
Beginning with the creation of Christ, we see a man that human nature 
could not have produced of itself.  “Never man spake like this man.”  “By 
his knowledge shall my righteous servant justify many.”  Jesus was a 
unique and divine creation, that we might fully understand the rejoicing of 
Mary when she testified concerning the birth of the Messiah, “My spirit 
hath rejoiced in God my Savior.” 
 
God is the savior of mankind.  He has done so by first creating a special 
son, and then by directing his paths, that while bearing our condemned 
bodies, he was always able to correctly identify evil, and then never yield 
to its many difficult trials and temptations.  In overcoming the weaknesses 
of the flesh, and living a life spotless before God, he could die a death, 
cursed by sin, but because he never personally sinned, death had no lasting 
claim on him, making his resurrection possible. 
 
The intricacies of his Divine creation are shown in the vail of the temple.  
It was carefully woven, of red or crimson, blue, purple, and fined twined 
linen.  These color were carefully woven with the cherubims, to create a 
division between the Holy Place and the Most Holy.   
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Jesus, Specially Prepared of God 
For the Work He was Given to do 

By Robert Roberts 
 
THE power of the Scriptures is great to lift us up in the good sense if we 
open our minds to them—not by pickings and text-nursings, but by a 
survey of all they bring before us in our daily readings. We need this lifting 
up; for as the Psalmist expresses it, “our souls (naturally) cleave to the 
dust.” We gravitate earthwards. The flesh is an empty thing of itself: and 
if we trust to it, we shall be tied to merely earthly things, and shall drag 
heavily along in the midst of mere cares and mere flesh combustions of 
one sort or another, which all steadily draw on to the final decay.  
 
A distinct view of all that the Bible reveals to us will rescue us from this. 
It will expand the mind to the recognition of an extensive history: it will 
put the rein on natural impulse by the check of commandments: it will 
deliver from anxiety by a prospect of bright hope: and enlarge and ennoble 
the sentiments by lofty themes of worship and holiness: and soothe the 
mind amid the irritations of an evil generation by the assurance of that 
mercy and peace and love from God the Father, which is the constant 
invocation of the apostolic epistles. It does not matter where we read: this 
is the effect when all that is brought before us is fully taken in. 
 
We are taken back in Samuel to a time when there was no open vision (1 
Sam. 3:1), and, when after a long silence, God spoke again. The form and 
the occasion of the renewed speaking are both full of suggestion for us. 
The message came to a mere child, and passed by the hoary elder and high 
priest, Eli. Why was Eli thus ignored? A previous message by a man of 
God explains. “Thou honourest thy sons above me.” His sons were heavy 
transgressors in various ways described in the 2nd chapter. “The sin of the 
young men was very great before the Lord, for men (through them) 
abhorred the offering of the Lord.”  
 
Was Eli unfaithful to God, then? Far from it, as regards his sentiments. He 
was sensible of the young men’s offence and found fault with them. “Nay, 
my sons,” he said, “it is no good report I hear: ye make the Lord’s people 
to transgress. If one man sin against another, the judge shall judge him: 
but if a man sin against the Lord, who shall entreat for him?” (2:24). This 
seemed all very sound and faithful and wholesome: what was the matter 
then?  
 
Where did Eli fail? We learn from the message sent through the child 
Samuel. “I will judge his house for ever for the iniquity which he knoweth: 
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because his sons made themselves vile and HE RESTRAINED THEM NOT” 
(3:13). Eli was aware of the wrong, but confined his action to mild 
remonstrance instead of interfering with his sons. At this, God’s 
displeasure was so marked that he sent this message of wrath right over 
his head, as it were, to the little boy who helped in the menial offices of 
the tabernacle. The essence of his offence was touched in the words of the 
man of God. “Thou honourest thy sons above me.”  
 
These things were written for our learning. It does not seem possible to 
miss the lesson. Eli honoured God, but not enough. He honoured his sons, 
but he honoured them too much. He allowed his natural preference for his 
children to come between him and the thorough course of compliance he 
ought to have observed towards the things of God. Is there not a possibility 
of our all erring in this matter? We are not high priests, but we are “an holy 
priesthood,” whose business it is to “offer up spiritual sacrifices” of 
various kinds (1 Pet. 2:5): may we not allow friends and worldly 
considerations to come between us and that hearty service that God 
requires? “Thou honourest thy friends above me. Thou honourest thy 
children above me.” Nay, some may go a step deeper: “thou honourest 
thyself above me.”  
 
We need to be always on our guard. It may seem an indifferent matter for 
the time while times are quiet and the vision tarries: but the day will 
certainly come when we shall not be able to avoid seeing the force of that 
other remark to which the rebuke of Eli was accompanied: “Them that 
honour me, I will honour: but they that despise me shall be lightly 
esteemed.” Eli saw it when the alarm of war was in the land and when the 
terrible tidings came that his sons were slain, and that the ark of God was 
taken. We shall see it when “the hour of his judgment is come,” and we 
stand before the Lord to behold the issues of life, either in “glory and 
honour and immortality,” or in that dread alternative of indignation and 
wrath and anguish, which waits every man who robs God of the honour 
that belongs to Him at the hands of those whom He has created. 
 
But not all rebuke and cloud, is the word of God. In Isaiah 49, we have 
brightness and cheer for the drooping pilgrims, as they toil their way 
through the desert to the Kingdom of God. “Listen, O isles, unto me, and 
hearken ye people from far.” Here is a loud voice whose tones, by the 
Bible, go sweeping through the world. We know whose voice it is. The 
Spirit of God in the Apostles has settled this for us, and in the exercise of 
reason, we could not otherwise apply it than they do, to Christ. What 
though it is addressed (verse 3) to “my servant, O Israel,” we have only to 
remember the meaning of that name to see it is one of the names of Christ 
(A Prince with God).  
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He is not a prince with man. To be a prince with man, a man must have 
royal blood in him, as the world reckons—the blood of Hapsburg, or 
Hohenzollern, or Bourbon, or Guelph. Jesus of Nazareth with Jew blood 
in him (not that he has blood in him now) is not a prince with man, but he 
is a prince with God, and the others are not so, except as He permits them 
and uses them and ordains them for the temporary government of the 
present evil world—to be set aside as ignominiously at the last as Oreb or 
Zeeb or Zalmunna or the five kings of Canaan, on whose neck the elders 
of Israel, at the request of Joshua, placed their feet. This prince with God 
demands the attention of the world. “Listen to me.” “I am the light of the 
world.” We have only to imagine the greatest of earthly potentates taking 
such a pose, to see the immeasurable difference there is between them and 
this Prince with God. Suppose Queen Victoria, instead of sending round 
the message when the procession started, “I thank you from the bottom of 
my heart,” had said “Listen, O isles, unto me, and hearken ye people from 
far,” she would have struck a sad jar instead of a chord of sympathy, and 
she would have made the world feel she was taking a position out of 
keeping with her origin, her history, her nature, and her position as a frail 
mortal woman.  
 
But no one has this feeling in connection with Christ, because of the 
inherent difference between him and all men that ever appeared upon 
earth. The difference is stated in the chapter before us, though no 
comparisons are made. “He (Yahweh) hath made my mouth like a sharp 
sword: in the shadow hath he hid me, and made me a polished shaft: in his 
quiver hath he hid me.” There is in this much of figure, but who can fail 
to see the great thing expressed—a man qualified as no man has been 
qualified, to accomplish the great work God has given him to do.  
 
The precise meaning was brought out in his actual life. The prophets 
possibly wondered what all this could mean when the Spirit in them 
testified thus beforehand, the sufferings of Christ and the glory that should 
follow (1 Pet. 1:10–11). But we need not to wonder, with the full account 
in our hand of “all that Jesus began to do and to teach until the day in 
which he was taken up. After that he through the Holy Spirit had given 
commandments unto the apostles whom he had chosen” (Acts 1:1).  
 
We see a man who was not only begotten of the Holy Spirit, but guided in 
his development by it as man was never guided (Luke 2:40), and anointed 
with it at his baptism in the Jordan, even to his filling therewith without 
measure (John 3:34), so that he was able to say, “My father dwelleth in 
me” (John 14:10–11). The people who heard him said, “He speaks as one 
having authority”: others, “Man never spake like this man.” Even we who 
only read written samples of his utterances are able to say the same. We 
can see that it is no extravagant figure which the Spirit makes him utter in 
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this 49th chapter of Isaiah. “He hath made my mouth like a sharp sword. . 
. he hath made me a polished shaft.” We feel that it was even so—so even 
in the days of his flesh: how immeasurably is the thought strengthened 
when we extend our view to him who, after the resurrection, had his eyes 
as a flame of fire and his countenance like the sun shining in his strength. 
 
This is he to whom Yahweh says (verse 3): “Thou art my servant in whom 
I will be glorified.” This is a future realization: but it has already in part 
been accomplished, for when we survey the weary history of the world 
since the day they crucified him, do we not see that any glory that has 
come for God among men has come through him and through him alone? 
But the work would be a failure if it rested with present results. The 
enemies see this, and are not slow to pronounce it a failure. Infidel and 
Jew, both unite in asking, Where is the peace on earth and goodwill among 
men? Where is the turning of swords into ploughshares, and spears into 
pruning-hooks. Most wonderful of all, the Lord himself acknowledges the 
failure in the first stage. His response in this chapter (verse 4) to the 
statement that God will be glorified in him, is “I have laboured in vain: I 
have spent my strength for nought and in vain.” 
 
Now, here is an extraordinary thing to consider, that in a prophetic writing 
which describes the Messiah as a divinely qualified man—a “sharp 
sword,” a “polished shaft,” a spirit-shadowed and protected man—his 
work should be declared in advance a failure. A man writing such a 
composition would certainly have conceived that a divinely qualified man 
could not fail. Yet here it is: “Then I said, I have laboured in vain.” What 
are we to make of it? Men sometimes try to believe or profess to assert 
that Daniel was not written by Daniel: but there is no pretense of this sort 
about Isaiah—the contemporary of Homer. So here is the uncontested fact 
that 800 years before Christ, Isaiah predicting a divine Messiah, introduces 
him as confessing failure. What are we to make of it?  
 
There is only one thing to be made of it. We know that the Lord’s work 
was a failure in its proximate results. Israel rejected him, and the nation 
was broken up in anger by means of the Romans. It happened so, because 
Isaiah was a true prophet, and he was a true prophet because the Spirit of 
Christ was in him. And because he is a true prophet, all the other things he 
says will be accomplished also—which interests us much: for the rejection 
of Christ is only an item, and a comparatively small and obscure item in 
the things of which he writes. 
 
Having declared the failure of his work in the first stage, the Messiah 
proceeds to say, “Yet surely my judgment is with the Lord, and my work 
with my God.” That is, though Israel should reject him, and shut eyes and 
ears to his work, the verdict of Israel’s God would be on his side—which 
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has proved to be the case. Though they said “Away with him” and killed 
him, “God raised him,” whereof the apostles gave witness in all their 
miracle-attested addresses. “We are his witnesses.” “We have eaten and 
drunk with him since he rose from the dead.” “We cannot but speak the 
things we have seen and heard.” And not only raised him, but “God hath 
exalted him to his own right hand”—angels and principalities and powers 
being made subject unto him” (Acts 2:33; 1 Pet 3:22). 
 
See how wonderfully the prophecy coincides with these facts: “And now 
saith the Lord, who formed me from the womb to be his servant, to bring 
Jacob again to him, though Israel be not gathered, yet shall I be glorious 
in the eyes of my Lord, and my God shall be my strength.” Here is a 
recognised interval characterized by two things—Israel’s dispersion and 
the Messiah’s glorification in the presence of Israel’s God. Behold it in the 
current state of things—which has lasted for centuries, since the apostles 
proclaimed the resurrection and ascension of Christ. What can be more 
complete than this correspondence between actual fact and prophetic 
foreshadowing? 
 
There is a feature in it that the truth alone enables us to understand. Jesus 
here says, “Yahweh formed me from the womb to bring Jacob again to 
him,” “to raise up the tribes of Jacob and restore the preserved (or the 
survivors) of Israel” (verse 6). What place is there for this in the so-called 
“evangelical” religion of the day. What can those make of it, who deny the 
restoration of Israel; who think Jewish nationality a thing of the past, and 
whose idea of the “future state” is a steady streaming of souls from earth 
to heaven or hell, as coffined corpses are conveyed to cemeteries in all 
countries? To such a scheme of thought, the prophecy of Isaiah is utterly 
unadjustable. To the gospel of the kingdom, it is a perfect adaptation. This 
gospel, as the hope of Israel, teaches us to look for the building again of 
David’s fallen tabernacle, and the setting up of his throne in the days of 
the Messiah’s glory, when he shall truly raise up the tribes of Jacob, and 
settle them after their old estates in the land promised to Abraham. 
 
Meanwhile, we contemplate the extension of his work, in which as 
Gentiles we are specially interested: “It is a light thing that thou shouldest 
be my servant to raise up the tribes of Jacob and restore the preserved of 
Israel: I will also give thee for a light to the Gentiles that thou mayest be 
my salvation to the ends of the earth” (Is. 49:6). The exact meaning of this 
has been made plain to us. Paul, in turning from the Jews to the Gentiles, 
at Antioch in Pisidia, quoted this very verse (Acts 13:47), so that it 
comprises the very work of the gospel which has been brought to bear 
upon us, as well as that lightening of all lands with glory which will take 
place at the second coming of Christ.  
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Those who think Christ’s work a human work, and who suggest that the 
extension of the gospel to the Gentiles was an afterthought, are wholly 
condemned and silenced by this prophecy of Isaiah, which not only 
foretold the failure of the Messiah’s work in the first instance, but that the 
work should go beyond the Jews, and enlighten the Gentile nations. They 
have already been enlightened by Christ in a degree, which is not a small 
degree when we contrast the state of the Gentile world as it now is with 
what it was in the days of Augustus Cæsar. This is the guarantee to us—
the actual living, visible guarantee—that that far greater illumination will 
come when the God of Israel will be known in all the world, and ignorance 
and poverty and sorrow shall be no more. 
 
Again a wonderful thing—yet the wonderful thing already noticed merely 
repeated—the powerful instrument of all this coming glory is described as 
“Him whom man despiseth, whom the nation abhorreth.” Who but the 
Spirit of God could have reconciled such enormous apparent 
contradictions? Yet it is all before us in historic accomplishment. Jesus 
was despised: the nation—his own nation—did abhor him and do abhor 
him to this day. What the prophecy goes on to say has been accomplished 
too. “In an acceptable time have I heard thee: in a day of salvation have I 
helped thee.” Jesus has been personally delivered from all the tumults of 
his enemies and from the burning fires of their hatred. For eighteen 
hundred years he has been in the joyful seclusion of the Father’s presence. 
To this, his ascension introduced him. In this was fulfilled the psalm which 
says, “In my distress, I called upon the Lord and cried unto my God: he 
heard my voice out of his temple and my cry came before him, even to his 
ears. . . He sent from above: he took me: he drew me on to many waters. 
He delivered me from my strong enemy, and from them which hated me, 
for they were too strong for me.” 
 
The prophecy in Isaiah proceeds to tell us the object of the interposition. 
“I will preserve thee and give thee for a covenant of the people; to establish 
the earth, to cause to inherit the desolate heritages, that thou mayest say to 
the prisoners, Go forth, and to them that are in darkness, Show 
yourselves.” The exact character of these prisoners is revealed later on. 
They are not men languishing behind iron bars, but men imprisoned in the 
grave: “prisoners of hope,” shut up in “the pit wherein is no water” (Zech. 
9:11–12)—a pit of which Jesus alone has the key (Rev. 1:18).  
 
Their comfort and joy when they emerge, after the long night of their 
sorrow, the prophecy proceeds to describe in language of rich figure: 
“They shall feed in the ways, and their pasture shall be in all high places. 
They shall not hunger nor thirst, neither shall the heat nor sun smite them 
(no fear of sun-stroke; no oppression from heat) for he that hath mercy on 
them shall lead them, even by the springs of water shall he guide them. 



133 
 

And I will make all my mountains (at present a desolation) a way, and my 
highways (now downtrodden) shall be exalted.” How natural it seems, in 
view of the prospect thus drawn out, that the prophecy should break out 
into song: “Sing, O heavens: and be joyful, O earth: and break forth into 
singing, O mountains: for the Lord hath comforted his people and will 
have mercy upon his afflicted.” 
 
Then there is a coming back from this finish of glory to consider certain 
aspects of the present state: “But Zion hath said, the Lord hath forsaken 
me, and my Lord hath forgotten me.” It looks like it, and often we may 
hear the Beloved of God speak thus. The very telling us that it would be 
so is a help in the enduring of a state that seems for a time as if God took 
no notice, or had forgotten all the great and precious promises He has 
made. What is God’s comment? A woman may forgot her sucking child, 
but “I will not forget thee. Thy children shall make haste: thy destroyers 
and they that made thee waste shall go forth of thee . . . thy waste and thy 
desolate places and the land of thy destruction shall even now be too 
narrow by reason of the inhabitants, and they that swallowed thee up shall 
be far away.” 
 
The prophecy proceeds to say many other beautiful things which there is 
no present time to go into. We may take them as summed up in the 
pregnant observation of verse 23: “They shall not be ashamed that wait for 
me.” Brethren and sisters, we are waiting for God: waiting for the 
fulfilment of His promises in that patient continuance in well-doing which 
He has both prescribed and required. For the time being, we suffer shame 
because of our trust in apparent fantasies. Let us hold on. The time will 
come, and it is not far off, when the shame we suffer for our obedient belief 
in the promises of God will turn to glory and joy that will never pass away. 
 

The Divine Preparation of Jesus 
By “Z” 

 
“Very early in the Christian era, notions respecting the Christ were put 
forward which were not approved by the apostles; and these notions are 
strongly deprecated in various parts of their writings. But, notwithstanding 
this, the notions alluded to find many adherents by so-called Christians to 
the present time.  
 
In the end of the first century, John made it a kind of shibboleth to those 
pretending to have the ‘Spirit of God,’ whether ‘Jesus Christ has come in 
the flesh’—1 John 4:2–3. Any ‘spirit’ or person, who could not properly 
say that Jesus Christ was come in the flesh, was regarded as an enemy and 
an anti-Christ. Now the persons whom this thing concerned, were all the 
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followers and professed friends and disciples of the Lord: it was not an 
affair that affected the pagan heathen.  
 
Such is exactly the case now. It matters nothing to the sceptical crowd, nor 
the indifferent masses, whether Jesus were a flesh and blood man or of 
another composition; but to every one professing to believe on him as the 
Son of God, and the author of their salvation, the question is of the utmost 
moment. Whatever tradition may have set up, and ‘divinity’ continued to 
maintain, goes, or rather will go, for nothing at all at the settling day, 
inasmuch as what should be known upon the subject has been very 
decidedly set forth for the benefit of all seekers after eternal life, in the 
New Testament writings, which upon this, as upon all other things, are in 
perfect harmony with the Old. 
 
Nobody, perhaps, who admits that Jesus Christ has come, denies that he 
has come in flesh, but it is a very old disputed point as to what ‘kind of 
flesh’ he possessed. The great majority of disputants hold that it was not 
the same sort of flesh as that in which our blood courses from head to foot. 
They allow that it was flesh containing blood, and make no small to-do 
about the shedding of that blood upon the cross.  
 
Paul observes that there are divers kinds of flesh—flesh of beasts, flesh of 
birds, and flesh of fishes; all flesh is not the same. Nevertheless, there is 
one particular in which all the various kinds agree, and that is, they are all 
corruptible; the blood of every one is the life thereof. That is the divine 
teaching concerning all flesh under the heavens—(Lev. 17:14).  
 
The term generally used to point out the nature of Jesus’ flesh, is 
“immaculate.” The meaning of this is “spotless, pure, undefiled.” If this 
were the kind of flesh Jesus had, of course it was not corruptible, for all 
corruptible flesh of man is defiled by sin in its members, working death. 
Neither was the blood the life thereof. Now, if the blood of Jesus was not 
the vitalizing principle, of what use was it to the flesh? Those who contend 
that Jesus was immaculate, will, perhaps, meet this question with the reply 
that his blood was immaculate also. In that case, his flesh and blood would, 
of course, be sinless. This would be the flesh of angels, who are immortal, 
and, consequently, “cannot die any more.” 
 
“Jesus was Son of David according to the flesh”—Rev. 1. 3. The flesh of 
Messiah was, therefore, David’s flesh: hence he styles it “my flesh.” But 
it was the Eternal Spirit speaking in David when he uttered these words. 
Now Jesus was born of Spirit as well as flesh, so that the flesh of Jesus 
was also spoken of by the Spirit as “my flesh.” It was the flesh of the Deity, 
for He was its Father, though the substance was Mary’s, who is called the 
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Lord’s handmaid. Being Mary’s substance, it was, undoubtedly, of her 
nature—corruptible—Luke 1:32; Matt. 1:20; Luke 1:48; Psalm 116:16. 
 
The tragic language of the Spirit in the prophets is conspicuous for its 
recognition of the corruptibility of the Spirit-formed substance of Mary, 
styled that “holy thing which should be born of her:” that is the Spirit’s 
“holy child Jesus”—Lev. 1:35; Acts 4:27. “I am poured out like water, and 
all my bones are out of joint; my heart is like wax; it is melted in the midst 
of my bowels. My strength is dried up like a potsherd, and my tongue 
cleaveth to my jaws; and thou hast brought me into the dust of death. For 
dogs have compassed me; the assembly of the wicked have enclosed me; 
they pierced my hands and feet”—Psalm 22:14-16. “O Lord my God, I 
cried unto Thee, and Thou hast heard me; O Lord Thou hast brought up 
my soul from the grave. What profit is there in my blood when I go down 
to the pit?”—Psalm 30:2, 3, 9. “For my life is spent with grief, and my 
years with sighing: my strength faileth because of my iniquity” (the 
iniquities laid upon him), “and my bones are consumed. Mine eye is 
consumed with grief, yea, my soul and my belly. I am forgotten as a dead 
man out of mind; I am like a broken vessel”—Psalm 31:9, 10, 12. “For 
day and night thy hand was heavy upon me: my moisture is turned in me 
into the drought of summer”—Psalm 32:4. “Many are the afflictions . . . 
He keepeth all his bones, not one of them is broken”—Psalm 34:19, 20. 
“The objects gathered themselves against me . . . they did tear me and 
ceased not”—Psalm 35:15. “There is no soundness in my flesh . . . my 
wounds stink and are corrupt . . . For my loins are filled with a loathsome 
disease: and there is no soundness in my flesh”—Psalm 38:3, 5, 7. “An 
evil disease, say they, cleaveth fast unto him: and now that he lieth down, 
he shall rise up no more”—Psalm 41:8. “Cast me not off in the time of old 
age,” (brought on early through grief), “forsake me not when my strength 
faileth…Thou which hast shewed me great and sore troubles, shalt quicken 
me again, and bring me up from the depths of the earth”—Psalm 71:9, 20.) 
“My substance was not hid from Thee, when I was made in secret and 
curiously wrought in the lowest parts of the earth. Thine eyes did see my 
substance, yet being imperfect”—Psalm 139:15, 16. “Bring my soul out 
of prison that I may praise Thy name”—Psalm 142:7. Thus far the 
testimony of David. 
 
We now make a few quotations from Isaiah. “He hath no form nor 
comeliness; he is despised and rejected of men, a man of sorrows and 
acquainted with grief; yet we did esteem him stricken, smitten of God and 
afflicted. But he was wounded for our transgression, he was bruised for 
our iniquities; the chastisement of our peace was upon him, and with his 
stripes we are healed. He was brought as a lamb to the slaughter; he was 
cut off out of the land of the living. He made his grave with the wicked, 
and with the rich in his death. Yet it pleased the Lord to bruise him; He 
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hath put him to grief. Thou shalt make his soul an offering for sin.”—
Isaiah 53. 
 
Daniel says “after three score and two weeks shall Messiah be cut off”—
9:26.  Amos: “The sun shall go down at noon, and I will darken the earth 
in the clear day . . . . And I will make it as the mourning of an only son, 
and the end thereof a bitter day”—8:9, 10. Micah: “They shall smite the 
judge of Israel with a rod upon the cheek”—5:50. Zechariah: “As for thee 
also, by the blood of thy covenant, I have sent forth thy prisoners out of 
the pit wherein is no water”—9:11. “And they shall look upon me whom 
they have pierced”—12:10; John 19:37.  
 
More texts might be cited from the old Scriptures, but the above being 
most of the pointed ones, may suffice. All whose minds are not spoiled by 
“philosophy and vain deceit,” must acknowledge that, numerous as they 
are, they proclaim, with one voice, the mortality of the Son of God. And 
if so, the same is the voice of eternal thunder against that tradition from 
which almost none, beginning at the Old Mother and ending with the 
newest daughter of that world-honoured Harlot, are exempt. 
 
Seeing that these Scriptures teach the deathfulness, instead of the 
deathlessness, of the nature of Christ, it is impossible to doubt that his 
nature, body, or flesh, was sinful. This must be so, for death is always the 
consequence of sin in some shape or form. “The wages of sin is death”—
Rom. 6:23. We ought not, therefore, to think that this is degrading to the 
Son of God, as thousands do who hold the immaculate view, but rather to 
enquire into the reason and necessity of the arrangement. For God does 
nothing without a reason, and there is a necessity for everything he does. 
 
The reasons for the nature of Jesus being made sinful appear from several 
portions in Paul’s epistles. “Jesus was made a little lower than the angels 
for the suffering of death”—Heb. 2:9. The term “lower” can only be 
understood in reference to body; for the character of Jesus was quite equal 
to that of the angels, inasmuch as “he did no sin, and in his mouth no guile 
was found.” And it is also evident that this is the intended sense, from the 
connection in which it stands to suffering death. Had Jesus been made 
equal to, instead of “lower than the angels,” it would have been impossible 
for him to suffer death. For Jesus himself teaches that the angels are 
immortal, and cannot die any more—Luke 20:35, 36.  
 
He was, however, made only a “little lower,” and that little pertains to his 
nature only. The necessity for the mortality of the Messiah is apparent. 
Could he not have died in the real and true sense of the word, then sin 
could not have been overcome by him, and hence, as touching man’s 
redemption, he would have been of no avail. So that there was a great 
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mercy in making him “lower than the angels,” whom he equaled in other 
respects. The apostle remarks this mercy in these words, “that he by the 
grace of God should taste death for every man”—Heb. 2:9. No other than 
the mortal nature could have tasted death. To “lay down his life” would 
have been an impossibility under any other arrangement. And if no death, 
no resurrection; and if no resurrection of Jesus, the dead in hope of life 
would have been dead for ever. ‘I am the resurrection and the life’—(John 
11:25.) Paul exults over the death and resurrection, but more especially the 
latter, inasmuch as the other could not have profited without it. He says, 
“It is Christ that died, yea, rather, that is risen again”—Rom. 8:34. 
 
When the words “sin” and “death” are scripturally apprehended, the work 
which the Father gave Jesus to do is seen to require him to be of the same 
formation as those in whose behalf he came. “He that sanctifieth, and they 
who are sanctified are all of one (nature); for which cause he is not 
ashamed to call them brethren”—Heb. 2:11. As the children are, so is the 
parent. “Forasmuch as the children are partakers of flesh and blood, he 
also himself likewise took part of the same.” Lest there should be any 
misunderstanding about this, the apostle adds, “he took not on himself the 
nature of angels, but he took on him the seed of Abraham.” It is manifest, 
then, that the bodily nature of Jesus was clothed with weakness. Of himself 
he could do nothing. 
 
IT is by no means a pleasant thing to go to war with all the world, but even 
this must not be shunned where truth is imperiled. And, after all, it is not 
without ample precedent. This opposition was the lot of all the prophets, 
of Jesus, and all the apostles. Those, therefore, of “like precious faith” can 
never expect to enjoy the world’s good name. “Whosoever will be the 
friend of the world is the enemy of God,” for “the friendship of the world 
is enmity against God.”  
 
Let it be remembered that these words apply to the professing world rather 
than to the swinish multitude. Jesus and his apostles were far more civilly 
treated by outsiders than by the pious of their day. There are still a few 
passages in the New Testament to be quoted, because they are very striking 
upon this subject. But we defer giving them till the old Scriptures have 
been appealed to. Their testimony, of course, relates to the Messiah, 
leaving Jesus for the time being out of sight. But it will not fail to strike 
the reader that they minutely accord with the statement already drawn from 
New Testament writings. Nothing but the narrative could be distinct from 
what the prophets had said should characterize the Messiah, for everything 
else had been affirmed or implied in their predictions.  
 
Paul, when standing before Agrippa and Festus, expressly declared that he 
said “none other things than those which Moses and the prophets did say 
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should come, that Christ should suffer, and that he should be the first that 
should rise from the dead, and should shew light unto the people, and to 
the Gentiles”—Acts 26:22, 23. The other epistles do indeed speak of the 
Christ, but Paul, chiefly by reason of the bulk of the Epistles being his, has 
by far the most to say concerning him.  
 
Peter also distinctly points out that the spirit by the prophets “testified 
beforehand the sufferings of Christ, and the glory that should follow”—1 
Peter 1:11. And again, to the disciples still ignorant of many things 
pertaining to Christ, Jesus expounded from the law of Moses, and the 
prophets, and the Psalms, the things concerning himself”—Lev. 24:44, 27.  
 
David, who was a prophet, says he had “set the Lord always before his 
face.” The adjoining testimony to this leaves no doubt that it was the 
coming one who held such a larger place in the prophet’s mind. The reason 
of David being greatly absorbed about the Messiah, was that a promise 
had been vouchsafed to him that the Messiah should be his son, and should 
perpetuate his throne and the glory of his kingdom throughout all 
generations. However, the nature of the thing was not altogether a mystery 
to David. He was told that the promises would be fulfilled after his own 
decease, and partly—chiefly, in fact—after the resurrection of the great 
Son whom David styles—contrary to Hebrew usage—his Lord—1 Chron. 
17:11–14; Psalm 110; Matt 22:42–46. Being strong in faith that what 
Jehovah had promised He would perform, David says “therefore my heart 
is glad, and my glory rejoiceth: my flesh also shall rest in hope, for thou 
wilt not leave my soul in hell, neither wilt thou suffer thine Holy One to 
see corruption”—Psalm 16:9, 10.  
 
In Paul’s speech at Antioch, he makes a direct application of this prophecy 
to Jesus, and shews that David himself was not the man pointed to by it: 
“For David after he had served his own generation by the will of God, fell 
on sleep, and saw corruption; but he whom God raised up saw no 
corruption”—Acts 13:36, 37. So that while David himself would rest in 
hope of a resurrection, the expression “my flesh” does not apply to his own 
body.  
 
To know God is to have knowledge of the why and wherefore of His 
operations, and to know Jesus Christ is to understand the purposes which 
the Father sent him to work out, and the wisdom of the way employed in 
bringing them to pass. To have full confidence, evidenced by obedience in 
things thus understood, constitutes “saving faith,” but ignorance or 
misconception of things revealed for salvation will serve as excuse for no 
man, when the time arrives for taking account of the servants.  
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“Sin is the transgression of law,” and “the wages of sin is death.” And 
without a redeeming power, it is death from which there is no return. 
“None of the rich can be any means redeem his brother, or give to God a 
ransom for him, that he should still live for ever, and not see corruption”—
(Psalm 49:7, 9.) Though poorer than the birds and the foxes, the riches of 
Jesus far exceeded gold or rubies, or anything that could be compared 
thereunto. Hence, he could buy that for which the silver and the gold and 
the cattle of a thousand hills would have counted no more than dross. He 
had a right to life, for he had never forfeited it by the transgression of law. 
“He did no sin,” and hence deserved no death. He was cut off, but not for 
himself.” “For he had nothing in him.” As a matter of law and justice, 
therefore, he could not remain in the grave. “It was not possible, ” says 
Peter, “that he should be holden of it.” His perfection of character is, 
doubtless, to be referred to the fact that God was his Father, and not man. 
For never, in all the untold millions of our race, has appeared such a man 
as he. This was abundantly confessed by foes as well as friends. “Truly,” 
said the centurion and the Roman guard who were with him, “this was the 
Son of God!” 
 
***** 
 
Now, salvation is obtained by faith and works. Not by faith only, nor by 
works, but by both. For faith without works is dead. It is no better than a 
breathless corpse—(James 2:17, 24, 26). Faith, however, comes first; for 
“without faith,” says Paul, “it is impossible to please God,” no matter what 
works a man may do. And this faith is one. Hence, it is described as “the 
faith which was once”—for all—“delivered to the saints”—(Eph. 4:5; 
Jude 3). “Now faith is the substance of things hoped for, the evidence of 
things not seen”—(Heb. 11:1).  But seeing that faith is one, or that, in other 
words, there is but “one faith,” it follows that a man must have a 
knowledge of “the things hoped for” before he can possibly be in the one 
faith. The things are of two kinds, and are designated in the New 
Testament THE THINGS CONCERNING THE KINGDOM OF GOD, and THOSE 
THINGS which concern the Name of Jesus Christ”—(Acts 19:8, 28, 31).  
 
To know Jesus Christ, whom God has sent, clearly involves a knowledge 
of the things which concern him. The mere verbal confession that Jesus 
Christ is the Son of God, is very far from this. Men say they believe this 
and that, but on examination, it turns out that the things said to be believed 
are not understood. This will never do in Scriptural matters. It is required 
that we “know God, and that we know Jesus Christ,” and nothing short of 
this will suffice.  
 
The Father spake in times past by the prophets, concerning him “who 
should come;” and, having come, certain “things” have been recorded 
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which he did; and John testifies that “these things were written that men 
might believe that Jesus Christ is the Son of God”—(20:31). How could 
men believe these things if they did not know them?  
 
It is simply impossible. The things must first be heard, then understood, 
and afterwards believed: and, even then, this would be of no use if 
obedience did not crown the whole. It must be patent to the careful reader 
that the grand theme of the Old Scriptures is “that prophet that should 
come.” And by the spirit the prophets delighted to describe his character 
and sing of his greatness. And only by an acquaintance with their 
testimony could those who lived in his day, and who were looking for him, 
say that Jesus of Nazareth was the Anointed. When John sent a deputation 
to Jesus to enquire whether he were the Messiah, or whether they should 
look for another, Jesus returned answer as follows: “Go and shew John 
those things which you do hear and see. The blind receive their sight and 
the lame walk, the lepers are cleansed and the deaf hear, the dead are raised 
up, and the poor have the gospel preached to them”—(Matt. 11:4). No 
prophet or doctor in Israel could present such a diploma as this; and to the 
intelligent in the prophets, the evidence that Jesus was Son of God and 
king of Israel, was irresistible. But there were thousands, in whose ears the 
prophets were read every Sabbath day, who were not intelligent in them, 
and, therefore, did not recognize Jesus, the humble carpenter, to be their 
future king. And is it not so now? The Gentiles constantly hear the same 
prophets, and yet, like the Jews, they will not allow that Jesus is a king 
destined to reign on earth.  
 
Can any person know Jesus Christ who is ignorant and contradictory as to 
his king-ship? Can a man know Jesus Christ who affirms that his body was 
an immaculate body, and who, therefore, denies practically his sufferings 
and death? Can a man know Jesus Christ who asserts that he shall never 
return to this sin-cursed earth, when his reign on David’s throne, rebuilt, 
is in the mouth of Moses, the prophets, the psalmist, the apostles, and Jesus 
himself, ever and anon? Can a man know Jesus Christ who declares that 
believers shall fly away to heaven without their bodies, and dwell there 
with him eternally, when Jesus has assured his disciples that they with him 
shall sit on the throne in Palestine, as judges of Israel restored? Can a man 
know Jesus Christ who believes in judgment at death, when Jesus says that 
“at his coming he shall reward every man according to his works? Can a 
man know Jesus Christ who holds with burning up the earth, or blasting it 
like a bombshell by the sea rushing into the subterranean fires and forming 
steam, when Daniel testifies that “all people, nations, and languages shall 
serve him, and that his kingdom shall be under the whole heaven?” Can a 
man know Jesus Christ who contends that men are being judged in this 
life, when Paul the Apostle of Jesus Christ tells us that “it is appointed 
unto men once to die, and, after this, the judgment?”—(Heb. 9:27). Can a 
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man know Jesus Christ who declares him to be the son of Joseph, when 
angels and men testify that God was his Father? And can a man know Jesus 
Christ who denies the necessity of immersion, when Jesus commanded the 
disciples to immerse for salvation every believer of the gospel of the 
kingdom?  
 
We might ask many questions besides these; but let the reader think of 
them for himself. It is not a pleasant thing to say, but, taking things as they 
present themselves to the senses, there are very few who do know Jesus 
Christ; and how serious a matter this is may be judged when we remember 
that Jesus says “I am the way, the truth, and the life.” If we do not know 
Jesus, we cannot know the truth; if ignorant of the truth, what chance is 
there of the life? “To know him,” in other words, to know the truth 
concerning him “is life eternal.” 
 

Christ and His Brethren;  
or Part and Counterpart 

BY F. R. SHUTTLEWORTH. 

As Christ was prepared for his priestly functions by the acquaintance 
which he made with human infirmity, so brethren who also are called to 
be priests in the kingdom, may account that the various experiences they 
have of human frailty and need, are profitable preliminaries to the exercise 
of a merciful mediatorship in Messiah’s age. 
 
As Christ was crucified, so likewise “our old man is crucified with him,” 
that in our case also “the body of sin might be destroyed”—(Rom. 6:6; 
Gal. 5:24). 
 
As Christ died unto sin, so also are we likewise to reckon ourselves to be 
dead unto sin—(Rom. 6:11). 
 
As Christ now liveth unto God, so also are we to account ourselves as alive 
unto God through the Lord Jesus—(Rom. 6:10, 11). 
 
As Christ, being dead, was buried, so also we are “buried with him by 
baptism into his death”—(Rom. 6:4). 
 
As Christ suffered in the flesh, so also those who believe are to “suffer 
with him,” that they may also “reign with him”—(1 Peter 4:1; 2:21). 
 
As Christ laid down his life for us, so ought we to lay down our lives for 
the brethren—(1 John 3:16). 
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As Christ loved us, so are we also to walk in love one toward another—
(Eph. 5:2). 
 
As the children to be redeemed were flesh and blood, he also (that he might 
destroy sin and death, and, therefore, the devil) became a partaker of the 
same—(Heb 2:14). 
 
As those who were “of the works of the law” were “under the curse,” so 
Christ (that he might redeem such) was made subject to the curse—(Gal. 
3:10, 13). 
 
As our Saviour humbled himself, and made himself of no reputation 
amongst men, and, finally, became obedient to the death of the cross, even 
so are we to “let this mind be in us which was in Christ Jesus”—(Phil. 2:5–
8). 
 
As the Son of God both suffered and died and rose again, so we are to have 
fellowship with his sufferings and to be made conformable to his death, 
that in the end we may also know the power of his resurrection—(Phil. 
3:10). 
 
As Christ was meek and lowly in heart, so we, taking knowledge of him, 
are to make it our study to be like him—(Matt. 11:29). 
 
As Christ was raised from the dead, even so we should walk in newness 
of life—(Rom. 6:4). 
 
As Christ learnt obedience by the things which he suffered, so also in our 
case. “tribulation worketh patience, and patience experience, and 
experience hope;” and so, like our great Captain we are “made perfect 
through suffering”—(Heb. 5:8; Rom. 5:3; James 1:3; Heb. 2:10). 
 
As the Lord Jesus was tempted, so also his temptations were in all points 
the like of those which encompass his brethren—(Heb. 2:18; 4:15). 
 
As Christ was upholden in the day of his weakness by the power of the 
Almighty Father; even so it is God that worketh in us, to will and to do of 
His good pleasure—(Phil. 2:13). 
 
The great Captain of our Salvation and the many sons being all of one 
Father, he is not ashamed to call them brethren—(Heb. 2:11, 12). 
 
As Jesus was the seed of Abraham, the offspring of David, the Son of God, 
and a priest after the order of Melchizedek, so likewise, the believers are 
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by him adopted into the family of God, the family of Abraham, the royal 
house of David, and are also (in the end) like him priests after the power 
of an endless life. 
 
As Christ, submitting his will to the Father, said Thy will not mine be done, 
so also hath he taught us in the Lord’s prayer, to say the same words, “Thy 
will be done!” 
 
As the Lord Jesus, led to the slaughter, was like a lamb, dumb before his 
shearer, so we also in like manner are commanded to “resist not evil”—
(Acts 8:32; Matt. 5:39). 
 
As the Son of Man went about doing good, so likewise we are enjoined to 
do good unto all men. 
 
As the upholding power of the Father does not render prayer the less 
necessary in our case, neither did it make it superfluous in Christ’s case. 
 
As the inheritance of the saints is to be the reward of obedience and well 
doing, so with Christ, he was anointed with the oil of gladness, on the 
ground that he had loved righteousness and hated iniquity—(Heb. 1:9). 
 
As we are helped to the endurance of the cross by the prospect of the 
reward held out in the gospel, so Christ, for the joy set before him, endured 
the cross despising the shame—(Heb. 12:2). 
 
We are asked by the apostle to consider the part Christ acted out in 
enduring the contradiction of sinners, so that we, placed in similar 
circumstances by the truth, may be enabled to hold on without weariness 
and fainting—(Heb. 12:3). 
 
In his letter to the Laodiceans, Christ asks us to look at the parallel he 
institutes between himself and us, saying that the appointment to sit with 
him in his throne as the reward of our victory over the world, is even the 
same as when he himself overcame and sat down on his Father’s throne—
(Rev. 3:21). 
 
When Christ suffered, when he did no sin, when he was without guile, 
when he reviled not again, when he threatened not and when he committed 
himself to the righteous-judging Father, says the apostle in these things he 
“left us an example that we should follow in his steps”—(1 Peter 2:21–23; 
1 John 3:7–10). 
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Bro. Roberts addresses  
“Clean Flesh” in Australia 

 
In his tour of Australia, bro. Roberts found many ecclesias confused on 
the sacrifice of Christ by a man named Cornish.  The heresy he taught was 
modified slightly, in the teaching of John Bell.  These men were the 
foundation of the Shield Assemblies in Australia, who were incorporated 
in the Central Assemblies in 1957, through the Cooper Carter Addendum, 
which was written broad enough to include the heretical beliefs. —JP. 
 
Sunday, October 20th.—A large muster of brethren and sisters in the M.U. 
Hall, Swanston Street, their accustomed place of meeting; a commodious 
hall, capable of seating about 400 people. Brother Barlow, originally of 
Birmingham, presided. At the right moment I was called on to address the 
meeting, which I did for the best part of an hour. The object of my remarks 
was to fix attention on God himself, as the ultimate climax of the truth and 
all its institutions. I dwelt especially on the sacrifice of Christ as an event 
without a meaning apart from this. That sacrifice, though apparently a 
human accident, was a Divine pre-arrangement, as Jesus showed, not only 
by foretelling it several times, but by declaring that no man should take his 
life from him, that he should lay it down of himself, in harmony with 
commandment received from the Father (John. 10:18). The apostles 
showed it in their public allusions to the crucifixion after its occurrence, 
saying that Jesus had been delivered to death “by the determinate counsel 
and foreknowledge of God, ” and that the rulers in putting him to death, 
had done “whatsoever God’s hand and God’s counsel had determined 
before to be done” (Acts 2:23: 4:28). The object of this pre-arrangement 
was that sin might be put away—(Heb. 9:26)—that sin might be 
condemned (Rom. 8:3) that the righteousness of God might be declared 
(Rom. 3:25–26). 
 
All these phrases probed to their root meant that God must be exalted and 
man humbled in the way appointed before there could be remission of sins 
for any in a world of sinners. There were many to whom this conception 
was a foreign one, and who, therefore, sought to harmonize the crucifixion 
with merely human events and sentiments. They either struck above or 
below the mark of Divine wisdom in the matter. They either made the 
crucified Christ a substitute for sinners or a mere martyr to his own 
faithfulness and no sacrifice at all, such as had been Mosaically prefigured 
for a hundred generations. And they patched and tinkered with his nature 
to suit it to their unscriptural thought. They either made him immaculate, 
like the Roman Catholics; life-free, like the Renunciationists; or 
Adamically-untainted, like the man Cornish. All these were forms of error 
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that undermined the wisdom of God in the sacrifice of Christ. They were 
well meant in a human sense: but none the less subversive of the great and 
simple fact that Christ was “made in all points like” ourselves, as to flesh 
nature, that through death and resurrection he might do that which no other 
man could do, “destroy him (or that) having the power of death, that is, the 
devil”—(Heb. 2:14). This truth had been extricated from the obscuration 
of many ages, and delivered from the intellectual embarrassments which 
had beset the question of atonement for generations. And the brethren had 
done rightly in resisting those who, with whatever motive, would drag us 
back to the old difficulties and the old obscurations. These active 
superficial minds were not aware of the mischief inherent in the work they 
would like to do. They were like children interfering in a delicate chemical 
process, or a piece of mechanism which they did not understand. Leaving 
them, our business was to fix our minds on those conditions and actions 
which were pleasing to God, and which would prepare us for incorporation 
with his happy family in the day of harmony and glory. I followed out this 
idea at some length. 
 
At the close, many hearty greetings were exchanged, for which there had 
not been much opportunity at the week-night lectures. The condition of 
the lecturer, after addressing so large a body of people, and the size of the 
dispersing audience were alike unfavorable to introductions in detail. It 
was pleasant to become personally acquainted with so many brethren and 
sisters whose very existence was unknown to me in any practical sense 
until I landed in the Colonies In fact the numbers and heartiness of the 
friends of the truth in the Colonies has been a surprise at every stage. The 
truth found its way there by accident, as men say, thirty years ago, and 
ever since it has been spreading like some prolific plant, sending out 
creepers in all directions. But this has not been without faithful effort on 
the part of believers. 
 
Christ was Providentially Provided for Us 

By Robert Roberts 
 
In the interval between the return from Babylonish captivity and the 
appearing of Christ there were many ways of providence. The eleventh 
chapter of Daniel’s book is a prophetic sketch of the principal of them, the 
most striking perhaps being those relating to the faithful class of the 
Maccabean era, who are spoken of (verse 33) as “they that understand 
among the people”, of whom it is also said, “they shall fall, to try them, 
and to purge, and to make them white, even to the time of the end”. The 
falling in the case is defined as “falling by the sword, and by flame, and 
by captivity, and by spoil many days”, so that we have here a case of 
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calamity divinely permitted to faithful men for the accomplishment of 
certain moral results with reference to God’s ultimate purpose with them 
in the time of the end. This is a principle of very frequent illustration 
throughout the scriptures. It is condensed into the saying, “Whom the Lord 
loveth he chasteneth, and scourgeth every son whom he receiveth”. As this 
chastening is by means of evil, it follows that circumstances of an utterly 
vexatious and apparently fortuitous character may be of God, though His 
voice and hand may be unmanifest, and worse—hid in storm. We shall not 
in all things be able to read present experience aright till we can look upon 
it from the serene atmosphere of the kingdom of God. 
 
But our purpose is not to linger in the interval from the Babylonish 
captivity to Christ, in which we would find only an oft-read lesson. We 
propose rather to glance at the case of Christ, in certain features of it that 
afford striking indication of the fact that events human on their surface 
may be divine in a very special sense. The case of Christ is so largely 
miraculous in every way that it may not seem to come at all into the 
category of providential operation. It does not come so much within that 
category as other cases: nevertheless, there is more of the providential in 
it than might at first be supposed possible. 
 
The first point is the place of his birth—Bethlehem. This had been foretold 
(Micah 5:2). It was a point upon which all were agreed in their discussions 
as to whether Jesus were the Christ or no. “Hath not the scripture said that 
Christ cometh … out of the town of Bethlehem?” (John 7:42). This seemed 
to require that Jesus should be born of parents resident in Bethlehem. But 
when the time for the fulfilment of the prophecy came, both Joseph the 
husband of Mary, and Mary the mother of Jesus, lived at Nazareth (Luke 
1:26; 2:4).  
 
Here was a position of things calling for divine interposition. It is the form 
that this interposition took that constitutes the illustration of the ways of 
providence in the case. There was no miracle or open act. A measure of 
the authorities sufficed to bring matters into harmony with the necessities 
of the prophecy. “In those days, there went out a decree from Cæsar 
Augustus that all the world should be enrolled”, with a view to a taxation 
which was first carried into effect when Cyrenius was governor of Syria. 
The issue of this decree necessitated a visit to Bethlehem on the part of 
Joseph, “because he was of the house and lineage of David” (Luke 2:4), to 
be enrolled with Mary, who for the same reason required to accompany 
him, though not at all in a condition favorable for travelling (verse 5).  
 
Arrived in Bethlehem, “So it was that while they were there, the days were 
accomplished that Mary should be delivered: and she brought forth her 
first-born son”. Joseph and Mary were brought there for a short time only. 
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A few days one way or the other would have caused a misfit; but the 
watchfulness of providence secured their presence in Bethlehem just at the 
right time, so that the scripture was fulfilled, and the angels were able to 
announce to the shepherds in Bethlehem’s fields: “Unto you is born this 
day in the city of David, a Saviour, which is Christ the Lord.” 
 
In due course, the child Jesus, having been circumcised, was taken to 
Jerusalem and presented in the temple according to the law of Moses. And 
here it may be advantageous to glance at a point of difficulty made much 
of by the foes of the Bible. Luke says that his parents then returned into 
Galilee to their own city, Nazareth (2:39). Matthew seems to intimate that 
they went at once from Bethlehem to Egypt, going to Nazareth afterwards 
(Matt. 2:1–14). No explanation of this discrepancy is apparent on the face 
of the narratives: but the two accounts are not irreconcilable if we suppose 
they refer to two visits to Bethlehem about the same time. This supposition 
is necessitated by the narratives themselves, for while Luke’s narrative 
applies to the circumstances surrounding the birth of Jesus, it is evident 
that Matthew refers to a stage later on.  

(1) Because Christ had been born some time when the wise men 
arrived at Jerusalem: how long before does not appear, but it must 
have been a considerable time, for his birth had occurred before they 
started on their journey “from the east”.  
(2) Because Herod in issuing the decree for the destruction of the 
babyhood of Bethlehem, thought it necessary to allow a margin of 
two years, to cover the time of the Lord’s birth “according to the time 
he had diligently enquired of the wise men” (Matt. 2:16).  

 
In the state of facts, it is easily conceivable that after the incidents recorded 
by Luke—and therefore after Joseph and Mary’s return to Nazareth—
Joseph and Mary were called back again to Bethlehem in connection with 
perhaps the uncompleted business of the enrolling, and while there the 
second time, received the visit of the wise men, and the divine direction 
which led them to depart to Egypt, where they remained till the death of 
Herod, on which they came again to Nazareth. This possible state of the 
case (and the narratives themselves involve something of the sort) would 
admit of both accounts being consistent one with another. The histories of 
the Bible are all of that concise and fragmentary character that easily 
admits of occasional appearances of discrepancy which the investigation 
of loving candor will dispel. 
 
There was something providential in the part performed by John the 
Baptist in preparing for the work of Christ. We read that “John did no 
miracle” (John 10:41), and yet he was the messenger of the Lord of Hosts, 
sent before His face to level mountainous obstructions, and fill the 
hollows, and smooth the rough places for the effective (initial) 
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manifestation of the glory of the Lord. The mission expressed by these 
figures of speech was to create a situation of things, and a state of mind 
among the people of Judea, favorable to the Lord’s obtaining on short 
notice that public attention, and that clustering around Him of right-
minded disciples which His work—His short work—required.  
 
How was this done? Not by miracle, but by the effect of John’s preaching 
upon the minds of the people. This effect was the combined result of the 
manner of the preacher, the nature of his preaching, and the locality of its 
occurrence. Attracted by the appearance of a weird, stern, dogmatic, 
abstemious, strange-looking young man on the banks of the Jordan, “all 
Jerusalem and Judea went out to be baptized of him, confessing their sins”. 
They “mused in their hearts whether he were the Christ or no” (Luke 3:15). 
John strove to put them right on this point. He told them he was not the 
Christ, but was sent to prepare the way before him (John 1:20, 27), and 
that the Christ was actually in the land, but unmanifested—unknown to 
John himself, who was awaiting the promised identification of the Spirit, 
for which Christ was waiting (verses 31–33). Such teaching for three years 
and a half naturally collected the right sort of men about John—the God-
fearing of the house of Israel—and that state of eager curiosity on their 
part, which had made the Lord’s introduction to them easy and effective.  
 
The moment arrived when Jesus stepped from the crowd to be baptized 
like the others (Luke 3:21). His baptism accomplished, the visible effusion 
of the Spirit, accompanied by an audible voice from heaven, proclaimed 
him the Son of God, and riveted on him the attention of the people 
prepared, to whom John said, “This is he of whom I spoke”. “Behold the 
Lamb of God, that taketh away the sin of the world”. Thus was a great 
work of God accomplished by means which, while having the miraculous 
at their foundation, were largely compounded of natural circumstances 
providentially regulated. 
 
The maintenance of Christ during his mortal life illustrates the same 
principle. He was not allowed to use the miraculous power bestowed upon 
him, for the provision of his personal wants, though he fed a crowd of 
5,000 persons with a few loaves and fishes. Yet he had to live. He was a 
poor man. His own account of himself was, “The foxes have holes, the 
birds of the air have nests, but the Son of man hath not where to lay his 
head” (Luke 9:58). How was he provided for? The providence of God was 
visible in the raising up of friends “who ministered unto him of their 
substance” (Luke 8:3).  
 
It is the principle observable in the case of Paul, who writes to the 
Philippians, “Ye sent once and again unto my necessity”. These 
manifestations are human in their form but divine in their origination, 
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though not obviously so. Yet the persons made use of do not act 
mechanically. They do the work of God: at the same time, their work will 
be rewarded as, in a proximate sense, their own work, as it is written: “God 
is not unrighteous to forget your work and labour of love which ye have 
shown towards his name, in that ye have ministered to the saints, and do 
minister; and we desire that everyone of you do show the same diligence 
to the full assurance of hope unto the end” (Heb. 6:10). 
 
But the circumstance in the life of Christ which above all others illustrated 
the operations of providence—the performance of a work of God by means 
which seemed so intensely human as to leave no place for the hand of 
God—was his crucifixion. This we know in many ways was a matter of 
divine pre-arrangement and accomplishment. We have the first prophetic 
foreshadowing of it in all forms of the law, particularly in the slaying of 
animals in connection with approaches to God; pointing to the fact, apart 
from the reason of the fact, that in man’s position of alienation God could 
not be acceptably approached without the shedding of blood. Next, we 
have the clear intimations by the prophets that God would put Jesus to 
grief; that he would “make his soul an offering for sin” (Isa. 53:10); that 
the Messiah would be cut off in the act of making reconciliation for 
iniquity, and the bringing in of everlasting righteousness (Dan. 9:24, 26). 
Lastly, we have the express declaration of the apostles, speaking by the 
Spirit, that he was given up to die “by the determinate counsel and 
foreknowledge of God” (Acts 2:23); that thus, “those things which God 
had shown by the mouth of all his prophets, that Christ should suffer, he 
had so fulfilled” (3:18); that the combination against him of Jews and 
Gentiles, was (unknown to them), “to do whatsoever God had determined 
before to be done” (4:28). 
 
Jesus himself testifies that he had received commandment from the Father 
to lay down his life (John 10:18). Paul, alluding to this feature of the case, 
says that he (Jesus) was “obedient unto death, even the death of the cross” 
(Phil. 2:8). And he makes the act the Father’s act in saying, “He that spared 
not his own Son, but DELIVERED HIM UP FOR US ALL, how shall he not also 
with him freely give us all things?” (Rom. 8:32): and again, “God hath set 
him forth to be a propitiation through faith in his blood” (3:25). The 
breaking of bread brings the whole idea to a focus. Jesus asks us to 
recognize in the emblems the memorials of his body given for his brethren. 
 
In view of these unmistakable facts and testimonies, the lesson yielded on 
the ways of providence is to be learnt in the contemplation of the perfectly 
natural manner, to all appearance, in which the death of Christ came about. 
His teaching stirred up the anger of the ruling class among the Jews (Matt. 
23:13). They laid traps for him that they might hand him over to the Roman 
authorities (Luke 20:20). “They began to urge him vehemently, and to 
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provoke him to speak of many things, laying wait for him, and seeking to 
catch something out of his mouth, that they might accuse him” (Luke 
11:53). They sought to destroy him but could not find what they might do, 
for all the people were very attentive to hear him (19:48).  
 
At last, a faithless disciple, in the absence of the multitude, put him in the 
power of his enemies for thirty pieces of silver, by showing them his 
whereabouts in the quiet of night. He was apprehended by torchlight by a 
band of legal rowdies, and led away as a prisoner. He was arraigned before 
the Jewish council, and then brought before the Roman governor and 
accused of treason on the ground of his doctrine that “He himself is Christ 
a King” (Luke 23:2). On this ground he was condemned (John 19:12, 13), 
and his accusation was officially affixed to his cross. He died a victim of 
Jewish malice and Gentile power. 
 
It was all a perfectly natural transaction on the face of it, and yet God was 
in it as we have seen. No more signal illustration exists in the whole course 
of the scriptures of the fact that the work of God may be done by perfectly 
natural agents, who yet do their own will and give effect to their own 
wicked aims.  
 
Judas is not shielded from the enormity of his crime by the fact that he was 
an accessory to one of the highest works of God on earth. The solemn 
words of Jesus remain in their unabated force: “Good were it for that man 
if he had not been born.”  
 
The Jews have not enjoyed any exemption from the effects of their 
blasphemous opposition to the Son of God from the circumstance that they 
were instruments in the execution of a divine work. His blood has been 
none the less on them and on their children. It was from no desire to do the 
work of God that they gave effect to their envious antagonism to an holy 
one. Therefore they reaped as they sowed. Cooped up within the walls of 
the very city that resounded with their hellish yells of repudiation of Christ, 
they had to swelter and seethe in the horrors of famine, anarchy, and civil 
war, and behold the awful spectacle of a ring of crosses round the doomed 
city, placed outside the walls by the Romans who would have released 
Christ, holding aloft the transfixed and writhing forms of Jewish prisoners 
who had sought in vain to find refuge in the Roman camp from the horrors 
of the siege. And from that day to this, they have wandered, 

Outcasts from God, and scattered wide 
Through every nation under heaven, 
Blaspheming Him they crucified, 
Unsaved, unpitying, unforgiven; 
Branded like Cain they bear their load, 
Abhorred of men and curs’d of God. 
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The lesson of the case is the lesson of all the cases we have had under 
review. God may and does in many cases—in all cases standing related to 
His work and purpose—work unseen and unfelt behind natural 
circumstances, and by human action accomplishes ends of His own which 
men have no intention of bringing about; and the idea of bringing them 
about they would repudiate with the utmost scorn if suggested to them; 
that at the same time there is no interference with the free volition and 
moral results of human action; that He holds men responsible for what 
they intend and aim at accomplishing, and judges these intentions without 
any reference to the actual results that may come out of their action in the 
operation of His providence.  
 
The effect of this doctrine, where sincerely believed, must be to lead men 
to keep watch over their hearts in the inception and effectuation of their 
thoughts; and in all things to commit their way to God in the confidence 
of that direction of their steps which has been promised in all the 
complexities of human life. 
 
The apostolic age furnishes several exemplifications of the ways of 
providence with the brief notice of which we must leave the domain of 
scripture narrative, and reserve to the last a general and finishing summary 
of the whole. Pentecost stands first and most prominent. The outpouring 
of the Spirit on the apostles “not many days hence” was promised by Christ 
before his departure. Its object was not merely to comfort and instruct the 
disciples, but to “convince the world” of the things of Christ, and to bear 
witness to his resurrection. To accomplish this effectually, the concourse 
of many people, from various parts of the world, was necessary.  
 
Behold the condition secured by the natural operation of the feast of 
Pentecost. “Jews, devout men from every nation under heaven”, were 
brought to Jerusalem by the recurrence of that feast; and at such a moment, 
just ten days after the ascension of Jesus, the overpowering effusion and 
manifestation of the Spirit exhibited a convincing testimony for Christ 
before assembled thousands of the right type, who afterwards, on their 
return home to all points of the compass, took with them far and wide the 
seeds of “repentance towards God and faith towards our Lord Jesus 
Christ”.  
 
A similar result was afterwards produced in another way by the great 
persecution which arose about Stephen, when the believers, in thousands, 
were “all scattered abroad throughout the regions of Judæa and Samaria, 
except the apostles” (Acts 8:1), and when they who were so scattered, 
“travelled as far as Phenice, and Cyprus, and Antioch, preaching the word; 
… and the hand of the Lord was with them, and a great number believed 
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and turned unto the Lord” (11:19–21). The persecution was a providential 
diffusion of the word, though doubtless very unwelcome to the brethren. 
Many unwelcome circumstances may occur in our own experience which, 
in a way perhaps not visible at the time, accomplish the work of God. 
 
The providence of God is further seen in the preparation of such a man as 
Paul against the time when he was needed as a servant of Christ. Jesus said 
to Ananias, of Damascus, “He is a chosen vessel unto me” (Acts 9:15), 
and Paul himself alludes to his having been set apart from childhood (Gal. 
1:15); could therefore we have been witnesses of Paul’s early days, we 
should have seen nothing manifestly divine in them. We should have seen 
an ardent, energetic, earnest young student of the law of Moses 
distinguishing himself by his zeal and industry, but not exhibiting anything 
in his life or surroundings that would have struck the observer as out of 
the common. We should have seen a young man on whom Christ’s eyes 
were fixed; but we should not have known it. A study of the leading 
circumstances of his apostolic career will yield the same result. It will 
show that the framework of his natural life was divinely molded with a 
view to the work he had to do as a witness of Christ’s resurrection 
throughout the Roman habitable. 
 
John’s banishment to the solitude of Patmos we must rank among the same 
class of circumstances. It came upon him as an evil. It would be very 
unacceptable to an ardent lover of God and man, like John; but it provided 
the suitable occasion for Christ’s last communication to his brethren—the 
Apocalypse, so wonderfully opened to our understanding by another 
agency in these latter days. 
 
The emphasis laid on the naturalness of the circumstances exhibited to 
view in these ways of providence, has a tendency in some cases which it 
may be desirable to correct, in a similar discussion to this on “Miracles, 
Signs and Wonders”. That tendency, which some have felt, may be 
expressed by the question, “If all these circumstances are so obviously 
natural, what evidence exists that they have a divine element in them at 
all?” There is a powerful answer to this question, which it will be the 
business of another effort to make manifest. The object of this has been to 
illustrate a phase of divine operation at work in our own day, for the 
purpose of enabling us to recognize the hand of God in our lives, and in 
the affairs of the nations.  
 
The absence of visible token and audible message has a tendency to close 
our eyes to the fact that God works, though the age of the open vision is 
not resumed. This closing of the eye is apt to weaken the hand and 
discourage the heart. Hence the profitableness of a line of study which 
enables us to see, despite popular exaggerations and misrepresentations, 
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that there is such a thing as providence, and that we have only to come into 
harmony with the Worker of it, as revealed to us in the scriptures of truth, 
to get the benefit of that direction of our steps during these days of evil, 
which will guide us at the last into the presence of his glory, with 
exceeding joy, at the coming of our Lord Jesus Christ with all his saints. 
 

The Veil, That is to say His Flesh 
By Robert Roberts 

 
We have now to look at that portion of the tabernacle which was divided 
off from the holiest of all by the veil which concealed the ark from outside 
view. The veil itself challenges our attention first. Why was it there? As a 
literal element of the tabernacle, we know that it was there to provide a 
concealed recess for the symbols of the divine presence in Israel’s midst; 
but the question now concerns the significance of the veil as part of the 
Mosaic shadow.  
 
Why was there a veil? We see the answer when we ascertain what it 
represents. This we ascertain from the circumstance recorded by Matthew, 
that when Jesus died, “the veil of the temple was rent in twain from the 
top to the bottom” (Matt. 27:51), considered in connection with the 
exegetical remark of Paul in Heb. 10:20,  that there is a “new and living 
way which Jesus hath consecrated for us, through the veil, that is to say, 
his flesh”. The veil, then, stands for the flesh of present mortal nature, as 
possessed by Christ in his natural days. This nature veils off or stands 
between us and the glorious realities signified by the golden ark-throne in 
the Holiest of all. It was natural, therefore, that in a structural prophecy of 
good things to come, there should be a counterpart to this time of waiting 
and preparation. The veil divided the two apartments; the veil of the flesh 
divides the two states. 
 
The veil had to be torn asunder that we might enter from the one to the 
other. This was done in Christ. It could not be done in any other; for while 
any man could have been crucified, any man could not, under the law of 
sin and death, have risen to glory, honour and immortality. Any one could 
have died, but mere death was not passing through the veil. The inner side 
of the veil was the immortal state, and this is not entered except by 
resurrection. If Christ had not risen, his death would have been in vain, as 
Paul teaches (1 Cor. 15:17). A successful rending of the veil required the 
righteousness of a perfectly obedient man, which existed only in Christ. 
Therefore, the veil, while standing for the flesh-nature, stood particularly 
for the Christ form of that nature—through which only could the new and 
living way be opened. 
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The concurrence of the rending of the Temple veil with the death of Christ 
might seem to indicate death simply as the rending: and so it might be 
considered in the case of Christ, in which it was the completion of a perfect 
course of obedience. The resurrection sequel was ensured, and was only a 
question of a few days. He could exclaim, “It is finished”, though 
resurrection and many other things remained to complete the glorious 
programme of the divine work in him, because all was secured by the 
course completed in his death. So the rending of the Temple veil could 
proclaim the opening of the new and living way, though resurrection had 
to follow crucifixion before the opening was actually achieved. 
 
Popular religion easily adjusts itself to the figure of the veil in so far as it 
attempts any elucidation of the Mosaic significance. It finds the 
counterpart of the veil in the “body”, and the counterpart of the interior of 
the Holy of Holies in the Spirit (or, in their language, the disembodied) 
state, “whither the forerunner is for us entered”. This is neat enough as a 
matter of plausible exposition, but it is in conflict with many elements of 
the truth, and notably with the most proximate fact in the case, viz. :—
That it was not as a so-called “disembodied spirit” that Christ entered the 
holiest (state) as “our forerunner”, but as a glorified body which the 
apostles handled, and which they afterwards saw visibly ascend out of 
their sight. 
 
The veil was a composite fabric. It was not a simple sheet of linen or of 
any other woven stuff: it was composed of various materials and various 
colors, “blue, purple, and scarlet, and fine-twined linen of cunning work” 
(that is, clever, complicated needlework), and it was embroidered with 
cherubic figures. Where are we to look for the significance of this 
complexity?  
 
Looking at Christ (who “opened the new and living way through the veil, 
that is to say, his flesh”) we readily get the answer. The veil did not stand 
for the flesh merely, but for the form of it provided in Christ, who blended 
in himself all the elements foreshadowed by the different materials of the 
symbolic veil. If it had been a prophecy of the flesh merely, a red cloth 
would have sufficed. But such a prophecy and such an appointment were 
impossible, as we readily discern when all the truth involved is seen.  
 
“Fine-twined linen” is a speaking part of the symbolism. Linen alway 
stands as a figure for righteousness, as illustrated in the bridal array at the 
marriage supper of the Lamb, which it was explained to John represented 
the righteousness of the saints (Rev. 19:8), and also in the wedding 
garment, for lack of which the speechless guest was expelled from the 
marriage feast (Matt. 22:11–12). Hence we easily read righteousness in 
the fine-twined linen of the veil; and that a special righteousness, a perfect 
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righteousness deftly wrought, as signified by fineness of the twining or 
working. It is the prophecy of a perfectly righteous man who should be no 
product of accident, but the express provision of divine workmanship, as 
exampled in the begettal of Jesus by the Spirit (Matt. 1:20; Luke 1:35), 
giving point to the apostolic declaration that “he of (or by) God is made 
unto us righteousness, sanctification, wisdom and redemption” (1 Cor. 
1:30).  
 
Mere flesh and Adamic generation would have lacked this element of the 
veil. A mere son of Adam would have been fit for death, but not for raising 
to immortal life, because a mere son of Adam would have been, as he is 
everywhere, a mere sinner. It was needful that the Adamic nature should 
be divinely handled, divinely shaped, divinely embroidered with the 
antitypical “fine-twined linen”, before there could be in the nature of 
Adam the undefiled and holy one required for the taking away of the sin 
of the world, that the way into eternal glory might be opened through the 
veil. Those who allege Jesus to have been the son of Joseph come into 
collision with this part of the Mosaic prophecy. 
 
But though a sinless man was needed for this work of wisdom and mercy, 
yet he had to be a man clothed in the very nature that is the historical 
sinner, and that has come under death by sin; for the very aim of the whole 
institution was that this nature should be redeemed in him. Hence the 
scarlet enters into the composition of the veil. It was not all linen. Had it 
been all linen, the prophetic import would have been that an angel or an 
immaculate man (a new man provided outside the Adamic race) would 
open the way into the holiest of all by death and resurrection. But it was 
fine linen, blended with scarlet. Scarlet always stands for sin in scripture 
metaphor, e.g., “Though your sins be as scarlet” (Isa. 1:18); “a scarlet-
colored beast” (Rev. 17:3), etc.  
 
But the difficulty with some is how to associate such an ingredient with 
the sinless Son of God. There ought to be no difficulty if the whole case is 
kept before the mind. It is not the whole case that “he was without sin”: it 
is part of the case that he was “made sin for us” (2 Cor. 5:21); that he was 
made of a woman in the likeness of sinful flesh (Gal. 4:4; Rom. 8:3), and 
that by a figure God hath laid on him the iniquities of us all (Isa. 53:6), 
and that he bore our sins in his own body to the tree (1 Pet. 2:24). 
 
These are the testified facts; they need have no difficulty for us in view of 
the historic fact that he was born of a mortal woman who was under death 
because of sin. As we contemplate the babe of Bethlehem, born after nine 
months’ gestation, built out of his mother’s blood, and nourished by his 
mother’s milk, we cannot resist the conclusion forced on us by the words 
of Paul, that “he partook of the same flesh and blood” as those he came to 
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redeem, and that he was made in all points like unto his brethren (Heb. 
2:14–17).  
 
He was palpably and before our eyes thus made subject to the sin-
constitution of things that has prevailed on the earth “through one man’s 
offence”, which enables us to understand the otherwise unintelligible 
statement of Paul that, when he died, “he died unto sin once” (Rom. 6:10). 
A sinless man made subject to the consequence of sin: this is the 
combination of the fine-twined linen and the scarlet. There is no difficulty 
when each element in the case is allowed its place. The difficulties arise 
from looking too exclusively at one or two elements.  
 
Rome has created difficulty by her doctrine of immaculate conception, in 
which she has latterly included Mary herself. This doctrine has gone 
through the world by tradition, and breaks out here and there in 
unsuspected places. Renunciationism has troubled us with it in a special 
shape, and well-meaning minds perpetuate the trouble by their superficial 
partiality for a view that seems more honoring to Christ than the truth. 
 
There remain the blue and the purple. Blueness is scripturally associated 
with healing (Prov. 20:30).This is the prophesied result of the Christ work, 
“with his stripes we are healed” It was fitting that the veil prophecy should 
contain the counterpart of this. As to the purple, while without the specific 
indication of its import that we have in the other cases, we have a general 
clue in the fact that it is always associated with royalty. “They put on him 
a purple robe” in mock recognition of his claim (John 19:2). So the 
queenly rider of the apocalyptic scarlet-coloured beast “was arrayed in 
purple and scarlet” in token of her power and the character of it.  
 
Consequently, we may, without fear of mistake, recognize in the purple 
ingredient of the veil fabric the prophecy that he who should take away the 
sin of the world, and open the way unto eternal glory, should be a royal 
personage (purple) as well as an holy one (white), a sufferer (scarlet), a 
king as well as a sacrifice, a healer (blue) as well as a ruler, and the bearer 
of the divine glory (the cherubic figures) at both stages of his 
manifestation. 
 
All these foreshadowings have had their perfect fulfilment in the righteous 
Son of David, heir to David’s throne, the coming Kings of kings and Lord 
of lords—who hath opened for us a new and living way, “through the veil, 
that is to say, his flesh”, in being put to death in the flesh, but quickened 
by the Spirit, and exalted far above all heavens, waiting for the appointed 
time for his enemies to be made his footstool. 
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The pillars upon which the veil was hung may have a meaning. They were 
four in number, made of shittim wood covered with gold, standing in 
sockets of silver, and filleted with hooks at the top for the suspension of 
the veil. We all know that pillars are used figuratively to denote leading 
and upholding men, as when it is written, “James, Cephas and John seemed 
to be pillars” (Gal. 2:9), or when it is said, “He is a regular pillar.” Here 
are four pillars on which the Christ-veil is exhibited to view and held in its 
place for tabernacle use. It is a remarkable fact that the testimony for Christ 
has been shown to the world by and hooked upon four particular writers 
who were “eye-witnesses and ministers of the word”—Matthew, Mark, 
Luke, and John (Luke was an eye-witness at the second stage). Was this 
the meaning of the Mosaic prophecy in this particular? We have no 
positive authority for alleging it, but it looks wonderfully like it. There 
must have been a reason in a structural parable why four, and not six or 
any other number, was adopted for the pillars holding the veil. We are not 
told the reason, but the facts seem to point to it. 
 
The composition of the pillars agrees with the understanding of them. 
Wood, perishable human nature, coated and beautified with the gold of 
faith in preparation for the clothing upon with the immortal; and as regards 
their official pillar position, standing upon the silver foundation of purity 
for which they were chosen. (Silver is always the figure of purged 
character. Mal. 3:3; Isa. 1:22, 25). The hooks of gold would stand for the 
pens of faith by which the “evangelist” testimony was given to the world. 

 
THE CRUCIFIXION 

BY ROBERT ROBERTS 
This was Christ’s great act of obedience; but why was such an act of 
obedience necessary? Nothing has more staggered thoughtful minds than 
this question; and yet nothing is simpler when the Scriptural elements of 
the case are all placed together. It is a theological habit to represent the 
death of Christ as an act on his part to appease the wrath of the Father 
towards sinners. The Scriptures, on the contrary, always speak of it as an 
expression of God’s love towards fallen humanity. We read:— 

“God SO LOVED the world, that He gave His only begotten Son, that 
whosoever believeth in him should not perish, but have everlasting 
life” (John 3:16). 

 
Again, John, in his First Epistle 4:9 and 14, says:— 

“In this was manifested the love of God toward us, because that God 
sent His only begotten Son into the world, that we might live through 
him, … and we have seen and do testify that the Father sent the Son 
to be the Saviour of the world.” 



158 
 

 
Paul expresses the same sentiment in Romans 5:8:— 

“God commendeth His love toward us, in that while we were yet 
sinners, Christ died for us.” 

 
And again in II Corinthians 5:19:— 

“God was in Christ, reconciling the world unto Himself, not imputing 
their trespasses unto them.” 

 
But the question presses: How was God’s love manifested in the death of 
Christ? Could not divine love have been manifested without so tragic an 
event? Evidently not; for on the very eve of crucifixion, Christ prayed to 
the Father in these agonising terms—“If it be possible, let this cup pass 
from me: nevertheless, not as I will, but as thou wilt.” The cup did not 
pass; therefore, it was not possible. He drank it deep, pouring out his soul 
unto death. Why was the death of Christ indispensable? What did it 
accomplish? A consideration of the testimony will guide us to an answer 
which the discarding of the doctrine of natural immortality prepares us to 
understand. First let us consider the following New Testament allusions to 
the object of the crucifixion:— 

“Christ died for our sins according to the Scriptures” (I Cor. 15:3). 
 
“He was wounded for our transgressions; he was bruised for our 
iniquities; and with his stripes we are healed” (Isa. 53:5). 
 
“He put away sin by the sacrifice of himself” (Heb. 9:26). 
 
“Christ our passover is sacrificed for us” (I Cor. 5:7). 
 
“God spared not His own Son, but delivered him up for us all” (Rom. 
8:32). 
 
“While we were yet sinners, Christ died for us” (Rom. 5:8). 
 
“We have redemption through his blood, even the forgiveness of 
sins” (Col. 1:14). 
 
“Having made peace through the blood of his cross, to reconcile all 
things” (verse 20). 
 
“You He hath reconciled in the body of his flesh through death” 
(verse 22). 
 
“His own self bare our sins in his own body on the tree” (I Pet. 2:24). 
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“The Son of Man came to give his life a ransom for many” (Mark 
10:45). 
 
“The man Christ Jesus, who gave himself a ransom for all” (I Tim. 
2:5, 6). 
 
“Our Saviour Jesus Christ, who gave himself for us that he might 
redeem us from all iniquity” (Titus 2:13, 14). 
 
“Our Lord Jesus Christ, who gave himself for our sins, that he might 
deliver us from this present evil world” (Gal. 1:3, 4). 
 
“This is my blood of the new testament, which is shed for many for 
the remission of sins” (Matt. 26:28). 
 
“Thou wast slain, and hast redeemed us to God by thy blood” (Rev. 
5:9). 

 
These statements affirm a connection between the death of Christ and the 
restoration of sinful man to divine favour and life. There may not, at first, 
appear to be a logical connection between the two things; but a 
consideration of all the facts of the case will reveal the deepest philosophy 
in the whole arrangement—using the term philosophy in its true sense, in 
the conviction that absolute wisdom characterizes everything with which 
the mind of Deity has to do—the principles involved in the death of Christ 
are simple and easily understood. It is the going astray of Christendom 
from these first principles that has thrown obscurity over the sufferings of 
the Man of Sorrows. It is of the first importance to get rid of this obscurity. 
It is not the mere fact of Christ’s transfixion on the cross by the Romans, 
that constitutes the saving and enlightening truth of the matter; it is the 
principles involved in the tragedy that constitute the truth to be known. 
 
These principles have been divinely revealed. The first is, that “the wages 
of sin is death” (Rom. 6:23). Paul says, “By one man sin entered into the 
world, and death by sin” (Rom. 5:12). What this means, we have seen. 
Adam disobeyed a command given to him, and, in consequence of 
disobedience, WAS CONDEMNED TO RETURN TO THE GROUND FROM 
WHENCE HE CAME. Hence, “sin,” which has become an obscure and 
unintelligible term, is simply disobedience. It is, in fact, so styled by Paul 
in the very chapter in which he describes Adam’s act as “sin.” He says, 
“By one man’s disobedience many were made sinners” (Rom. 5:19). If it 
is used in any secondary sense (such as when Paul speaks of “sin that 
dwelleth in me”) that secondary sense is covered by, or included in, the 
major sense of disobedience. Sin being disobedience or transgression 
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(agreeable with John’s definition, “Sin is the transgression of the law”—I 
John 3:4), we are enabled to understand the relation of death to it. 
 
This death is not a “state of the soul,” or “peril of eternal damnation in the 
flames of hell”; both of which are unknown to Scripture, either in word or 
idea, being pagan corruptions of the truth. The death resulting from 
Adam’s transgression is a dissolution of being in the grave. Hence Paul 
puts resurrection by Christ in antithesis to death by Adam. “For since by 
man came death, by man came also the resurrection of the dead.” This 
being the nature of death, we are enabled to understand the law which 
makes it the result of sin. Sin being the transgression or disobedience of 
the divine law, the perpetrator of it is out of joint with the law of well-
being, whether as regards himself, others, or God. He cannot have joy of 
himself, he cannot yield happiness to others, and he cannot yield pleasure 
to his Creator. Misery is the result of such a state; and it is one of the 
beneficent ordinances of God that perpetual existence shall be impossible 
under such circumstances—that death (extinction of being) shall follow in 
the train of moral pestilence, and wipe its evil results from the face of 
creation. He will not allow the evil to become permanent. So far from 
decreeing or countenancing an eternal hell, where sinners shall writhe and 
devils triumph to all eternity, His law, with jealous and inexorable power, 
follows close on the heels of sin, and suppresses the very germ of rebellion 
and misery. 
 
This is the first principle to be apprehended before the crucifixion can be 
understood. Adam, the father of the race, disobeying in face of the declared 
penalty of death, brought upon himself the threatened sentence, and his 
posterity are involved in the same condemnation, for the simple reason 
that they are but propagations of his own being in all its qualities and 
relations, and also because they are themselves, every one of them, sinners 
by actual transgression, and, therefore, on their own account, subject to 
death. 
 
Now here is the problem to be solved, and which has been solved in the 
death and resurrection of the Lord Jesus: how is condemned human nature 
to be emancipated from the law of sin and death, in harmony with the 
righteousness that has brought that law into force? If humanity were left 
to itself, it would inevitably perish; because it is not only incapable of a 
perfect righteousness, but it cannot set aside the condemnation in which it 
already exists. God’s plan in Christ has given us a scheme by which human 
salvation is achieved without the violation of any of His laws, which are 
necessary to the maintenance of His supremacy in the universe. Christ 
meets all the necessities of the case. The first necessity was that the law, 
both Edenic and Mosaic, should be upheld. The law required the death of 
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the transgressing nature, viz., human nature. He had this nature, and he 
died:— 

“Forasmuch then as the children are partakers of flesh and blood, he 
also himself likewise took part of the same … He took not on him the 
nature of angels, but he took on him the seed of Abraham” (Heb. 2:14, 
16). 
 
“God sent His own Son in the likeness of sinful flesh, and for sin, 
condemned sin in the flesh” (Rom. 8:3). 

 
But it was also necessary that such a sufferer should be sinless, because 
sin would have prevented resurrection to life immortal. This necessity for 
sinlessness in “the Lamb of God” was constantly prefigured under the law 
by the spotlessness of the beasts offered in sacrifice. Christ as the great 
antitype fulfilled this condition: “He was holy, harmless, undefiled, 
separate from sinners.” He could triumphantly ask his persecutors, “Which 
of you convinceth me of sin?” (John 8:46). If Christ had been a son of 
Adam merely, he would have been a sinner, and, therefore, unfit for 
sacrificial purposes. On the other hand, if he had been clothed with angelic 
or immaculate nature, he would have been equally disqualified, inasmuch 
as it was necessary that the sinning nature should suffer in him. The 
combination of condemned human nature with personal sinlessness was 
effected through divine power begetting a son from Mary’s substance. A 
“Lamb of God,” was thus produced, guileless from his paternity, and yet 
inheriting the human sin-nature of his mother. 
 
It is not possible that “The blood of bulls and of goats should take away 
sins” (Heb. 10:4), for the reason that appears in view of all these facts. The 
law would admit of no substitute, but exacted the very nature obnoxious 
to its penalty. Christ, then, “being found in fashion as a man,” and yet 
being sinless, was a perfect sacrifice; because being the representative of 
human nature he could meet all the claims of God’s law upon that nature, 
and yet triumph over its operation by a resurrection to immortal life. The 
Lamb being provided, the sacrifice followed. The “Messiah was cut off.” 
“He was wounded for our transgressions; he was bruised for our 
iniquities: … the Lord hath laid on him the iniquity of us all.” 
 
God dealt with him representatively. There is a great difference between a 
representative and a substitute. A representative is not disconnected from 
those represented. On the contrary, those represented go through with him 
all that he goes through. But in the case of a substitute, it is otherwise. He 
does his part instead of those for whom he is the substitute, and these are 
dissociated from the transgression. 
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Christ suffering as the representative of his people, is one with them, and 
they are one with him. In what he went through they went through. Hence, 
Paul says believers were crucified with Christ, and baptised into his death. 
This death he declares to have been “the declaration of the righteousness 
of God,” which God required as the basis of the work of reconciliation and 
forgiveness (Rom. 3:24–26). 
 
Christ having died, God raised him from the dead to a glorious existence, 
even to equality with Himself. This was the essential point of the scheme, 
as appears from 1st Corinthians 15:17, 20: “If Christ be not raised YOUR 
FAITH IS VAIN, ye are yet in your sins. But now is Christ risen from the 
dead”; and being raised, he constitutes the “one name given under heaven 
whereby men may be saved” (Acts 4:12). If Christ had been a personal 
transgressor, the law of sin would have kept him in the grave, and the 
scheme of salvation would have miscarried at its vital point. The way of 
salvation could not have been opened through him; a dead Saviour would 
have been no ark of refuge—no life-giver to the mortal sons of men. 
 
But Christ, after suffering the natural penalty of disobedience in human 
nature, having been raised from the dead to live for evermore, he is “the 
Saviour of all such as come to him.” He has life for bestowal by his own 
right. “This is the record, that God hath given to us eternal life; and this 
life IS IN HIS SON. He that hath the Son hath life, and he that hath not the 
Son of God hath not life” (I John 5:11, 12). Life is deposited in him for 
our acceptance, on condition of allying ourselves to him, yea, on condition 
of our entry into him, and becoming part of him; for Paul says of those 
who are in Christ, “We are members of his body, of his flesh, and of his 
bones,” and the aggregate of such are designated “the Bride, the Lamb’s 
wife,” —“His body, the church.” 
 
Divine wisdom, which is foolishness with men, has provided a means 
whereby we get the benefit of the result achieved in Christ. Baptism in 
water is the ceremony by which believing men and women are united to 
Christ, and constituted heirs of the life everlasting which he possesses in 
his own right. We quote Paul’s words: “As many of you as have been 
baptised into Christ have put on Christ” (Gal. 3:27). Entering into Christ, 
we are made one with him, and become heirs to the privileges of the 
position which he has established in himself, after the analogy of the 
woman who, at her betrothal, obtains a prospective title to that which 
belongs to the man to whom she is betrothed. In the first Adam, we inherit 
death without the possibility of retrieving our misfortune, so long as we 
remain connected with him. In the last Adam (who, however, it must 
always be borne in mind, ascended to the last Adam position from the first 
Adam state), we obtain a title to eternal life. Hence the words of the apostle 
Paul: “As in Adam all die; even so in Christ shall all be made alive,” that 
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is, the “all” of whom he is speaking, viz., believers of the truth, as may be 
seen by the context (I Cor. 15:22, 23), and only those who are found 
worthy at the judgment-seat. He is speaking here of being made alive 
immortally, not of mere resuscitation of mortal life to judgment, of which 
many will be the subjects who have never been Christians, but who are 
among the responsible unjust by reason of their privileges. 
 
By nature we are in Adam. By the gospel and baptism we pass “into 
Christ.” This is God’s appointment; and we cannot be saved except by 
compliance with His appointments. 
 
Natural virtue will avail nothing, because, in itself, it is related only to the 
present, and establishes no right in respect of future existence. Those who 
are trusting to it, are building their house upon a foundation of sand. There 
is only one name given under heaven whereby men can be saved; and if 
we refuse to put on that name, and thus reject Christ, “who is made unto 
us wisdom, and righteousness, and sanctification, and redemption” (I 
Corinthians 1:30), there remains nothing for us but the utter worthlessness 
of our own mortality, which without redemption will perish for ever under 
the just condemnation of Him who hath already passed the decree in 
prospect: “Whosoever hath not, from him shall be taken away even that he 
hath.” 
 
O reader, “refuse not Him that speaketh.” Turn not thine ear from the 
invitation which calls thee to drink of the fountain of the water of life 
freely. Gladly accept it; humbly comply with its requirements; and thou 
shalt, in due time, be delivered from the bondage of mortal flesh which 
lies heavy upon thee, and be promoted to the glorious liberty of the 
children of God! 

 
Signs:  The Peace and Prosperity Plan 

 
After we finished the February Berean, President Trump announced his 
long awaited peace plan for the Middle East.  We were not able to do much 
more than note a few particulars about the signing of this agreement, so 
we thought it might be useful to consider the plan, its supporters and 
opponents, that we might be more aware of this most significant event.  As 
we observed in considering the eleventh chapter of Daniel in the January 
Berean, all major wars begin with a peace treaty.   
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There is much to indicate that the battles which ultimate in Armageddon 
will be no different.    For example, we have these verses which directly 
address the attitude of the world.   

1Thess. 5:1-3  “But of the times and the seasons, brethren, ye have 
no need that I write unto you. For yourselves know perfectly that the 
day of the Lord so cometh as a thief in the night. For when they 
shall say, Peace and safety; then sudden destruction cometh upon 
them, as travail upon a woman with child; and they shall not 
escape.”     
 
Jer. 8:11  “For they have healed the hurt of the daughter of my 
people slightly, saying, Peace, peace; when there is no peace.”  
 
Eze 13:15-17  “Thus will I accomplish my wrath upon the wall, and 
upon them that have daubed it with untempered morter, and will say 
unto you, The wall is no more, neither they that daubed it; To wit, 
the prophets of Israel which prophesy concerning Jerusalem, and 
which see visions of peace for her, and there is no peace, saith the 
Lord GOD. Likewise, thou son of man, set thy face against the 
daughters of thy people, which prophesy out of their own heart; and 
prophesy thou against them,”  
 

Indeed, even in the prophesy of the battle of Armageddon (Ezek. 38) we 
see a reference to the fact that a peace treaty of some kind (no doubt 
made up of the “untempered mortar” of Ezek. 13) is in existence.  The 
thought that comes into Russia’s mind (identified as Gog) is said to be 
this: 

Eze 38:11-12  “And thou shalt say, I will go up to the land of 
unwalled villages; I will go to them that are at rest, that dwell safely, 
all of them dwelling without walls, and having neither bars nor 
gates, To take a spoil, and to take a prey; to turn thine hand upon the 
desolate places that are now inhabited, and upon the people that are 
gathered out of the nations, which have gotten cattle and goods, that 
dwell in the midst of the land.”  
 

One wonders how such a condition could come into existence today, 
where Israel is bordered on all sides by those who work consistently 
against her continued existence.  The most likely way this occurs is if 
Israel first comes to peace with her neighbors, and then secondly, has her 
safety “guaranteed” by a force, greater than Israel herself.  All these 
things point to a peace agreement, guaranteed by the Tarshish powers 
named in Ezek. 38. 

 
President Trump’s peace plan was developed with absolutely no 
cooperation from the Palestinians whatsoever.  When President Trump 
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declared Jerusalem the undivided capital of Israel, the Palestinians 
walked away from the peace negotiations, and never returned.   
 
This is the projected map of Israel under President Trump’s plan. 
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The Palestinians have shown themselves unwilling to compromise on 
any peace agreement with Israe,l which does not include these points 
which the Palestinians consider fundamental. 

1.  Statehood for Palestine based on pre-1967 borders. 
2. The Palestinian Capital would be East Jerusalem, with sovereign 

control over the Temple Mount. 
3. Israel would withdraw from the West Bank, and return all 

Palestinian prisoners. 
4. Right of return, or compensation to all Arabs (roughly 8 million 

today) whose families were uprooted in the 1948 war.  
 
Every one of these points are essentially non-starters for Israel.  In 2000, 
at the Camp David Summit, Israel had agreed to 92% of the 1967 
borders, closing down 63 settlements and agreeing to exchange land in 
exchange for the remaining 8%.  They agreed to withdraw from the West 
Bank if the Palestinians disbanded the PLO (Palestine Liberation 
Organization) and they agreed to cede East Jerusalem to the Palestinians.  
Yasser Arafat rejected this deal, insisting upon the right of return. 
 
Dennis Ross, the US Middle East envoy at the time, and a key negotiator 
at the Camp David Summit, summarized his perspectives in his book The 
Missing Peace. During a lecture in Australia, Ross suggested that the 
reason for the failure was Arafat's unwillingness to sign a final deal with 
Israel that would close the door on any of the Palestinians' maximum 
demands, particularly the right of return. Ross claimed that what Arafat 
really wanted was "a one-state solution. Not independent, adjacent Israeli 
and Palestinian states, but a single Arab state encompassing all of 
Historic Palestine". Ross also quoted Saudi Prince Bandar as saying 
while negotiations were taking place: "If Arafat does not accept what is 
available now, it won't be a tragedy; it will be a crime.” 
 
President Trump apparently has realized that the Palestinians, for 
whatever reason, are not in any position to work towards peace.  His plan 
is unique, in that it places demands upon the Palestinians without 
actually asking them if they are interested in them.  This has led many to 
question how serious an effort this can be, when it doesn’t even consider 
the Palestinian positions? 
 
Clearly, this is a power play, a takeoff on the “carrot and the stick” 
method of negotiating.  It is intended to force a peace agreement on the 
Palestinians, by first threatening them if they don’t comply, while next 
promising them great benefits if they do.  The United States has already 
cut off promised funding to the Palestinians for 2019, and the 2020 
budget has no money for the Palestinians at all.  It does have the 
potential for 200 million dollars to the Palestinians, should they agree to 
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the Peace Agreement.  President Trump appears to also be hoping to be 
able to cut off funding for the Palestinians by friendly Arab states, while 
at the same time he is crippling Iran’s economy through the imposed 
sanctions, making it difficult for those Moslem States favorable to 
Palestine, to assist Palestine. 
 
This first stage is the “stick” part of the negotiations.  The second part is 
the “carrot.”  In this second phase of President Trump’s peace plan, he 
hopes to raise the economic condition of the Palestinians to where they 
will not be as anxious to fight.  While crippling the Palestinian’s ability 
to buy weapons, President Trump is hoping to get friendly Arab states to 
open businesses and factories, employing the Palestinians and raising the 
quality of their life to the point where their lives are not desperate, and 
anxious for any change, particularly the change promised by the heads of 
state through war. 
 
The principle points of President’ Trump’s peace plan can be listed thus: 

1. The President’s plan provides for a demilitarized Palestinian 
state living peacefully alongside Israel, with Israel retaining 
security responsibility west of the Jordan River. 

2. Over time, the Palestinians will work with United States and 
Israel to assume more security responsibility as Israel reduces its 
security footprint. 

3. Neither Palestinians nor Israelis will be uprooted from their 
homes. 

4. Israel has agreed to a four-year land freeze to secure the 
possibility of a two-state solution. 

5. Jerusalem will stay united and remain the capital of Israel, while 
the capital of the State of Palestine will be Al-Quds and include 
areas of East Jerusalem 

6. Palestinian refugees will be given a choice to live within the 
future State of Palestine, integrate into the countries where they 
currently live, or resettle in a third country. 

 
As can be seen by comparing Palestinian demands with the Peace and 
Prosperity Plan, not a single Palestinian demand is met.  There is a 
promise of an eventual Palestinian state, but not at pre-1967 borders.  
The capital would be in an Arab controlled area east of Jerusalem, in a 
new city to be called “Al Kuds,” which is the Arab name for Jerusalem.  
The West Bank would be permanently annexed to Israel, not withdrawn 
from.  And lastly, there is no right of return, but rather the dissolving of 
the refugee camps, and an absorption of those Palestinians into other 
Arab states. 
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So what is the thinking in creating a plan like this?  A plan, that is so 
obviously one sided, and that the Palestinians refused to cooperate in its 
formation, and have rejected at every turn since it’s unveiling.  Normally, 
it would be fair to say, that there can be none.   
 
The idea behind the plan plays on the fears that the southern Muslim 
states have towards Iran.  The principle Arab religions are the Shi’ites in 
Iran, and the Sunnis in Saudi Arabia, as explained in the following 2016 
article from The Independent. 

 
Though the two main sects within Islam, Sunni and Shia, agree on most of 
the fundamental beliefs and practices of Islam, a bitter split between the 
two goes back some 14 centuries. The divide originated with a dispute 
over who should succeed the Prophet Mohammad as leader of the Islamic 
faith he introduced. 
 
Despite their differences, Sunni and Shia have lived alongside each other 
in relative peace for most of history. But starting in the late 20th century, 
the schism deepened, exploding into violence in many parts of the Middle 
East as extreme brands of Sunni and Shia Islam battle for both religious 
and political supremacy.  A detailed Independent article reads thus: 

 
“The tensions we see today between Saudi Arabia and Iran 
fundamentally boil down to two things–the battle to be the dominant 
nation in the Middle East and the fact the countries represent the 
regional strongholds of two rival branches of Islam. 
 
“The Kingdom of Saudi Arabia is ruled by a Sunni monarchy known 
as the House of Saud, with 90 per cent of the population adherents of 
their leaders’ faith. The Islamic Republic of Iran, meanwhile, is 
overwhelmingly Shia, with up to 95 per cent of nationals belonging 
to the denomination. 
 
“Both countries are major oil producers but while Saudi covers a 
significantly larger land mass, Iran’s population is more than twice 
the size. 
 
“It is the theological divide that really drives the wedge between the 
two countries, however, with each unable to accept the legitimacy of 
the other nation’s dominant faith. 
 
“What caused the Sunni-Shia divide? 
“The Sunni-Shia conflict is 1,400 years in the making, dating back to 
the years immediately after the Prophet Mohammed’s death in 632. 
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“The Prophet died without having appointed a successor leading to a 
massive split over the future of the rapidly growing religion – chiefly 
whether the religion’s next leader should be chosen by a kind of 
democratic consensus, or whether only Mohammed’s blood relations 
should reign. 
 
“The arguments are complicated but essentially boil down to the fact 
that Sunni’s believe the Prophets’ trusted friend and advisor Abu 
Bakr was the first rightful leader of Muslims or “caliph”, while Shias 
believe that Mohammed’s cousin and son-in-law Ali was chosen by 
Allah to hold the title. 
 
“Both men did eventually hold the title – Abu Bakr first until his 
death, and Ali fourth after two previous caliphs were assassinated – 
but the schism really hit over who should come next. While Sunni 
Muslims argue that their interpretation of Islam follows the Sunnah 
(ways of Mohammed), Shias argue that Ali was the rightful first 
caliph and only his descendants could claim to be the true leaders of 
Muslims. 
 
“The tension is not eased by a Hadith in which the Prophet was quoted 
as saying: “My Ummah (community) will be fragmented into 
seventy-three sects and all of them will be in the Hell fire except one.” 
Inevitably both Sunnis and Shias claim to be the one “pure” Islamic 
sect. 
 
“As with any division that lasts over a thousand years, the Sunni-Shia 
split led to each denomination developing its own unique cultures, 
doctrines and schools of thought. 
 
“While followers of either group range from the moderate to the 
extremist, Sunnis are largely focussed on the power of the God in the 
physical world, while Shias look more towards the rewards of the 
afterlife and as such place significant value in the celebration of 
martyrdom. 
 
“What is the geographical split of Sunnis and Shias? 
“The vast majority of the Muslims in the world are Sunni, amounting 
to as much as 85% of the religion’s adherents. They are spread all 
over the globe – from Morocco to Indonesia - and make up the 
dominant religion in North Africa and the Middle East. 
 
“Only Iran, Iraq, Azerbaijan and Bahrain have a Shia majority, 
although there are also significant Shia populations in Yemen, 
Lebanon, Kuwait, Syria and Qatar. 



170 
 

 
“Despite being members of the religious minority, the Saudi-backed 
Kingdom of Bahrain has long been ruled by the Sunni House of 
Khalifa. Equally Iraq was ruled by the Sunni Saddam Hussein for 
more than 20 years, during which time he brutally oppressed Shia 
Muslims. 
 
“The current conflict in Iraq is fueled by sectarian rivalries too, which 
embattled President Bashar al-Assad and his family members of the 
Shia Alawite-sect, while many of the insurgent groups in his country 
– including the Islamic State terror group – are Sunni adherents. 
 
“And of course the current civil war in Yemen has become a sectarian 
proxy war, with Iran backing the Shia Houthi rebels who overthrew 
the country’s Sunni-dominated government, while a Saudi-led 
coalition has since intervened to reinstall the Sunni leadership.” 

 
So we can see that 1400 years ago, God placed in motion the schisms that 
would ultimately result in the Moslem states lining up as He prophesied 
they would.   The Shia dominated states of Iran, Iraq, Syria, and Lebanon 
are joined to the Northern aggressor of Ezek. 38, while poised against 
these are the Sunni states of Saudi Arabia, Jordan, and Egypt, or the Seba 
and Dedan of Ezekiel 38, who with Tarshish, are set for the defense of 
Israel. 
 
This is the schism which the Trump administration is counting on, to drive 
the peace agreement.  The aggression of Iran, particularly in regards to its 
nuclear weapons designs, has frightened the Sunni states into searching 
for a way to defend themselves.  The principle way to date, is through 
purchasing arms from, and with increasingly firm support for the United 
States, along with allowing the US to have military bases in the region.   
 
But the American buffer for the Middle East was clearly threatened in the 
end of the President Obama administration when the president agreed to 
the Iranian Peace Agreement, called The Joint Comprehensive Plan of 
Action, or JCPA.   This brought the force and weight of the American 
government to sanction the buildup of arms in Iran, and the JCPoA even 
called for America to protect Iranian Missile Sites against any attack, 
including an attack from Israel. 
 
President Trump has ended America’s involvement in the JCPoA but it 
can’t be missed by the nations threatened by Iran, that he did so over much 
protest from America’s Democratic Party.  Nor can it be missed that 
several of the Democratic candidates for President this year, have spoken 
favorably of the JCPoA. 
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Also weighing heavily on the negotiations is the fact that over 100 US 
Democrat Congressmen have signed a petition, rejecting President 
Trump’s peace plan, on the grounds that it does not require Israel to return 
to the pre-1967 boundaries.  This is a back tracking on a previous 
agreement, whereby the United States under President George W. Bush 
promised Israel that if they withdrew from Lebanon, as they did in 2000, 
they would not be asked to return to pre-1967 borders. 
 
Both of these things makes “striking while the iron is hot” a desirable thing 
to do.  That is, while President Trump is still in power, very pro-Israel, and 
hostile to Iran; it makes sense for the nations opposed to the imperialistic 
designs of Iran, to do all they can to make this peace plan work, bolstering 
their position with the US. 
 
The “carrot” portion of the plan calls for tremendous financial investment 
in the Palestinian economy, to make the people more prosperous and less 
interested in war.  It is the hope of President Trump that the Arab states 
themselves would pay for this investment.  This, however, is unlikely.  It 
is more likely that the United States, especially at the start of the 
implementation of the plan, will be obligated to provide the funds for 
economic expansion.  This greatly complicates the matter for President 
Trump, in that this would require approval from a majority in the United 
States Congress.  It is unthinkable that, at this time, the Democrat led 
Congress would approve any such plan.    
 
So is this why we are seeing the seemingly nonsensible positions which 
are being taken in the American political scene?  It was not hard to see 
from the very start, that the impeachment of President Trump upon strictly 
partisan lines, would end in a disaster for the Democrats.  And true to form, 
the impeachment of President Trump ended up, as most expected, with 
President Trump’s popularity rising drastically.  This was predictable from 
the history of impeachment battles, and even from the polling prior to 
launching the impeachment.  And as predicted, President Trump’s 
approval ratings rose dramatically, similar to President Bill Clinton during 
his impeachment. 
 
Following impeachment, and further strengthening President Trumps 
position, is the civil war taking place in the Democrat Party between the 
Socialists and the Liberals.  The Liberals, who for years have dominated 
the Democrat Party, have tolerated, and made excuses so long for the 
Socialists in their party, that now they find themselves on the verge of 
losing their party to the Socialists.  This, they rightly fear, will make their 
presidential candidate unelectable, and will even greatly threaten the 
leadership they enjoy in the American Congress.   
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And even if they can stave off the Socialist candidates like Senator Bernie 
Sanders, (who even calls himself a Socialist) or Senator Elizabeth Warren, 
and nominate a Liberal candidate, the civil war has become so bitter that 
it has become unlikely that the Socialist wing of the party shows up to the 
polls to vote in the next election, if they are called to support someone 
from the old Liberal wing.  Many of them did not show up to the polls in 
2016 to vote for Senator Hillary Clinton, which allowed President Trump 
to win his election and to also win control of the Congress for the first two 
years of his administration.  On the political consequences of this, former 
Speaker of the House, Newt Gingrich made this observation, in the likely 
consequence of the Democrats nominating Senator Sanders: 

“Bernie Sanders has a distant possibility of winning the presidency in 
November, but there's a much better chance his candidacy will put an 
end to Nancy Pelosi's tenure as House speaker,” [due to a Republican 
victory among House members—JP.] Fox News contributor Newt 
Gingrich said Friday night. 
 
“He's the greatest gift Kevin McCarthy [the Republican leader in the 
House] could possibly hope for,” Gingrich said on Hannity.  
“Because Sanders really is the true Democratic Party.  He represents 
all of the big-government ideas, all of the radicalism, all of the 
weird foreign policy that is at the heart of the Democratic Party.” 
 

These political “experts” see the same thing happening that the Bible 
prophesied would happen.  That “Israel’s greatest friend,” according to 
Israeli Prime Minister Benjamin Netanyahu, is very likely to be reelected, 
and this time with a majority of like-minded Republicans.  Then, if the 
southern Arab states can put enough pressure on the Palestinians to accept 
the new Peace Plan, President Trump will be able to have his plan 
approved by the Congress.   This, would allow for the Peace Treaty to be 
approved, hanging by a thread, or as the Scriptures testify, “when there is 
no peace.”  
 
Whether or not this is what God has ordained to happen, no one can yet 
say.  Whatever happens is exactly what God intends to happen.  But it 
certainly does seem to be consistent with Bible prophesy, that the 
circumstances we see today in the world around us, might come into play, 
which would allow for the bringing about of a peace treaty, which would 
allow Israel to stand down their defenses.   
 
It is undeniable that there has been a strengthening of the Earth-witness in 
the American “wilderness” under President Trump at a time when she 
appeared to be greatly threatened.   This is testified to by the almost 90% 
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approval rating President Trump has among evangelical Christians.  And 
this approval is directly tied to President Trump’s support of Israel.   
The relationship of the evangelical Christians to Israel is a complicated 
one.  The world, anxious to separate them from President Trump has been 
baffled by it.  This is because that belief is not consistent among those who 
refer to themselves as evangelical. 
 
Nearly all the Evangelicals see, in the method in which they interpret 
prophesy, the need for Israel to be regathered upon the mountains of Israel. 
Even denominations like the Southern Baptists, who denied the need for 
the establishment of Israel prior to 1948, now acknowledge the 
significance of the regathering of Israel prior to the return of Christ.  But 
there is still, among Evangelicals, a difference of opinion as to what the 
regathering will bring. 
 
The majority of the Evangelicals support Israel simply because they are 
aware of the promises to Abraham, though they are generally confused by 
their tradition of kingdoms in the sky.  Still, they know the promise from 
God that “I will bless them that bless thee, and curse them that curse thee.”  
These, correctly, see the blessing of the American government towards 
Israel to be the reason for the prosperity of the United States.  They are 
anxious that this blessing would continue.  Most among this class, believe 
that Christ will return to Jerusalem, and will convert to the Jews to 
Christianity, by which they mean the paganized Christianity to which these 
churches subscribe.   
 
But there is another class, particularly among the Charismatic 
Evangelicals, or those Evangelicals which practice Holy Spirit gifts, who 
believe the return of the Jews to Israel, is for their destruction.  These 
believe that an “antichrist” will arise, who will corrupt the Jews, and who 
will become a great opponent to Christianity. 
 
Both groups are correct, as the Scriptures clearly testify both things, but 
they have the time frames all wrong.  It is true that Israel is being 
regathered by God in preparation for the return of Christ.  The 37th chapter 
of Ezekiel, and indeed the hope of Israel, through all generations has been 
the regathering of Israel upon the mountains of Israel, prior to the coming 
of the Messiah.   
 
It is also true that the United States is in a period of unprecedented 
prosperity.  It is clearly a case of the man with 10 talents being rewarded 
with more, for America’s unabashed support of Israel.  Recently, the US 
has ended the peace agreement with Iran, which Israel had opposed.  They 
cut off all funding for the Palestinians.   They recognized Jerusalem as the 
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capital of Israel.  They acknowledged the Golan Heights as Israeli 
territory, as well as recognizing Israel’s right to control the West Bank. 
 
So the Evangelicals are correct that the promises to Abraham is that God 
will bless them that bless Israel.   And that Jesus will eventually return to 
Israel.  But he will not do so, till many, many events which they are not 
thinking about, take place.   
 
Those Evangelicals who think that Israel is being regathered to be 
destroyed by antichrist, are also correct.  But they miss every one of the 
details concerning this.  Israel will suffer at the hands of the antichrist, who 
will be the Pope, and who with Gogue will bring terrible judgments upon 
Israel for their disobedience, disbelief, and the crucifying of their savior.  
The Scripturally described destruction of Israel and Jerusalem is 
frightening, and similar to what it was at the hands of Rome in 70 AD.   
 
And the Divine purpose of this destruction is not to make Israel 
“Christian,” as the world defines Christianity, which is simply a morphed 
version of Paganism.  Rather the purpose is to prepare them to accept Jesus 
as their Messiah.   
 
And when they do, the true antichrist, the Catholic Church leadership, will 
falsely identify Jesus the Christ as the antichrist, and the world will join 
together to resist him, to their own destruction.  Such will be the final 
outcome of their misapplication of Scriptural prophesy. 
 
Meanwhile, God patiently continues His plan putting the nations into their 
proper places.  President Trump has greatly healed the broken relationship 
that has existed between India, who bro. Thomas identified as the Eastern 
Tarshish, and the United States.  This relationship had seemed to have 
been irreparably destroyed in the days of President Richard Nixon and 
Indira Gandhi, who appeared to have an intense hatred for each other.  
India bought her entire armed forces from Russia.  All her vessels, and all 
her armor were Russian made, or home made.   
 
But the wall between these Tarshish states seemed to have started to come 
down with the election of President Trump.  And it didn’t hurt that China 
opened a naval base in Bangladesh, threatening India’s position in the 
Indian Ocean.  Joint naval operations, which had been going on since 1992 
with a few interruptions as the US protested India’s Nuclear Weapon 
program, have been increased, taking place in US territory last year for the 
first time.  And on this most recent trip of President Trump’s to India, India 
announced a very large purchase of armament from the United States. 
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The purpose of this trip, where President Trump stated that the United 
States should be India’s premier defense partner, has been to further trade 
negotiations, which have been ongoing for three years.  President Trump 
held a rally before 125,000 cheering Indians, encouraging a stronger 
relationship in all aspects of life between India and the US.   
 
India is set to pass China in population, in the next few years.  This makes 
them an important buffer for the United States and her interests in the 
Middle East. 
 
Russia into Libya 
 
Among those events which we have recently seen, is a reference to Russia 
taking a dominant position in Libya, one of the Arab countries said to be 
with the King of the north at the time of the end.  The following from 
Blomberg news sets the matter out quite clearly: 

 
“Libya’s security chief called on the U.S. to set up a base in the North 
African country to counterbalance Russia’s expanding influence in 
Africa. 
 
“Fathi Bashagha, interior minister for the Tripoli-based 
administration, said his government proposed hosting a base after 
Secretary of Defense Mark Esper laid out plans to scale back the U.S. 
military presence on the continent and re-focus deployments globally 
on confronting Russia and China. Bashagha’s government has been 
engaged in a months-long battle with forces trying to seize the capital 
led by eastern strongman Khalifa Haftar, who’s backed by Russian 
mercenaries.   
 
“’The redeployment is not clear to us,’ Bashagha said, speaking in a 
phone interview with Bloomberg on Friday. ‘But we hope that the 
redeployment includes Libya so it doesn’t leave space that Russia can 
exploit.’ 
 
The oil-rich nation across the Mediterranean from Europe has been 
one of the main stages for Russia’s push for influence over the past 
year. More than a thousand mercenaries deployed by a confidant of 
President Vladimir Putin have backed Haftar’s offensive to capture 
the capital from the internationally recognized government.   
 
Bashagha warned that Russia’s backing of Haftar was part of a 
broader push for influence.  The Russians aren’t in Libya just for 
Haftar,” he said. “They have a big strategy in Libya and Africa.” 
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Such is the way we have seen God manipulate the nations into their proper 
position for the time of the end.   
 

Brisbane Baptism Questions 
 

THE ESSENCE OF GOD’S PLAN OF SALVATION 
In those few words quoted from the Statement of the Faith No. 12, you 
have stated the very essence of God’s plan of redemption. You said “the 
condemnation of sin in the flesh, through the offering of the body of 
Jesus.” We note that Clause 12 does not say “the condemnation of sin in 
the flesh, through a life of perfect obedience” but “through the offering of 
the body of Jesus once for all”. God’s plan of salvation rested on Jesus’ 
redemption from Adamic nature by a perfect obedience which had to 
culminate in the condemnation of sin’s flesh by his sacrificial death. There 
are those who insist that the phrase “condemned sin in the flesh” was 
fulfilled by the moral condemnation of sin during Christ’s life. Bro. 
Roberts says “this cannot be the meaning in view of the statement with 
which it is conjoined that what was done was ‘what the law could not do.’ 
(Romans 8:3). The law condemned sin so thoroughly in the moral sense 
that it is called ‘the ministration of condemnation’ (2 Corinthians 
3:9)…Christ was sent ‘in the likeness of sinful flesh’ for the 
accomplishment of the work in question – the condemnation of sin in the 
flesh. This is, in fact, the reliable clue to the meaning. That he was sent in 
the likeness of sinful flesh (which Paul in Hebrews 2:14 says is sameness) 
for the accomplishment of the work shows that it was a work to be done in 
him.” (Law of Moses pg. 174). 
 
The diabolos destroyed (Hebrews 2:14), sin in the flesh condemned 
(Romans 8:3) was physical because the flesh and blood body of Christ 
was accounted as “sin,” “For he (God) made him (Jesus) sin for us, who 
knew no sin (transgression)…” (2 Corinthians 5:21) 
Bro. Thomas states, “Sin is a word in Paul’s argument (in Romans 7), 
which stands for ‘human nature,’ with its affections and desires. Hence, 
to become sin, or for one to be ‘made sin’ for others, (2 Corinthians 5:21) 
is to become flesh and blood. This is called ‘sin,’ or ‘Sin’s flesh,’ because 
it is what it is in consequence of sin, or transgression.” (Eureka Vol. 1 pg. 
247).   
 
In your statement you linked as Bro. Thomas and Roberts, Romans 8:3 
and Romans 3:25-26. They always linked those passages because they 
understood that the declaration of God’s righteousness was the 
condemnation of sin in the flesh of Christ. Bro. Roberts states “There is 
no difference between the shedding of the blood of Christ and the 
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condemnation of sin in the flesh...for what is death but the 
condemnation of sin….This sacrificial condemnation of sin is otherwise 
said ‘to declare the righteousness of God for the remission of sins that 
are past through the forbearance of God’ (Romans 3:25)…No view can 
be right that cannot be brought within the terms of that definition. It is 
in fact, the final easement of all difficulty where the mind is able to rise to 
the divine point of view involved in the statement. The crucifixion was a 
divine declaration and enforcement of what is due to sin, and as it was 
God’s righteous appointment that this should be due to sin, the infliction 
of it was a declaration of God’s righteousness...for others to recognize, 
that they might be forgiven.” (Law of Moses pg. 175-177). 
 
The crucifixion as a divine declaration and enforcement of what is due to 
sin was a command from God, (John 10:18) that Christ himself should in 
faith submit, to which the garden of Gethsemane bears witness 
(Mark14:32-36). God had determined His righteousness could be 
declared in no other way as the basis of the remission of sins through His 
forbearance (Romans 3:25-26). The only way therefore that God can be 
recognized as righteous and “just” (Romans 3:26), which was the very 
purpose of this public declaration, is if there was sin in the body of Jesus 
that had to be destroyed. His body was accounted as ‘sin’ and treated as 
‘sin’ as a public repudiation of sinful nature as the basis of divine 
fellowship and acceptability. 
 
Could not sin have been condemned in its own flesh by the crucifixion 
of any sinner?  
No, for as “by one man sin entered the world and death by sin” (Romans 
5:12), even so eternal life was to come through one “who knew no sin so 
that in him we might become the righteousness of God” (2 Corinthians 
5:21). 
 
Bro. Roberts gives the reason in The Blood of Christ; that “not only had 
sin to be condemned, but resurrection had to come in harmony with the 
law that made death the wages of sin.” (The Blood of Christ, ‘Very Simple, 
very Reasonable’ pg. 7 Logos ed). That is a glorious truth and this 
provided us with one who should be a mediator between God and man 
who is the dispenser of forgiveness and salvation as well as our righteous 
judge.  
 
Would you now please explain how sin could be condemned in Christ 
who was sinless, and how could the righteousness of God be declared 
in the blood shedding of a righteous man? 
Being born of Adam’s condemned race and partaking of their condemned 
nature, Christ was equally subject to the consequences of Adam’s 
transgression. Therefore, his public execution was a public demonstration 
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of the righteous treatment of sin. It proclaimed how condemned human 
nature should be treated according to the righteousness of God; it is fit 
only for destruction. It pleased God to require this before inviting men to 
be reconciled to God through the man in whom this upholding of God’s 
righteousness should take place. (Hebrews 2:14 & 9:26; Romans 1:3 & 
6:9-10; the Christadelphian Instructor No.55 & Blood of Christ ‘The Place 
of Forgiveness’, pg. 10 & 11 Logos ed.) 
 
Bro. Thomas says “Sin could not have been condemned in the body of 
Jesus, if it had not existed there.” (Elpis Israel Part 1, chapter 4 “The 
Constitution of Sin” pg. 128) 
 
Bro. Roberts states “Christ could not righteously die if death had no 
dominion over him (Romans 6:9) and it could not have this dominion 
except through Adam, through Abraham, David and his mother, for he 
had no sin of his own...In this very real sense, our sins are considered as 
being laid on him and the beginning was made by making him of the 
same death – inheriting nature from Eden…God’s plan of 
righteousness…required that the sufferer, while himself in the channel of 
death so far as nature was concerned, should himself not be a sinner, that 
he should be the Lamb of God, without spot, undefiled….The man 
produced through Mary by the Spirit of God combined the two essential 
qualities for a sacrifice; he was the very nature condemned in Eden and 
therefore wrong was not done when he was impaled upon the cross. ‘It 
pleased the Lord to bruise him.’ Would it please the Lord to do iniquity? 
No: therefore it was right. But how could it be right, unless he were the 
very condemned stock?” (Blood of Christ pg. 8-9 Logos ed.). “This is why 
it was necessary that Jesus should be ‘made of the seed of David according 
to the flesh’ (Romans 1:3), that he might partake of the very flesh and 
blood of man (Hebrews 2:14). It was that nature that was to be operated 
upon and redeemed in him.” (Blood of Christ section ‘The Place of 
Forgiveness’ pg. 11 Logos ed.)  
 
Was Christ Himself saved in the redemption he wrought out for us? 
Yes. Christ benefited from his own death. “By his own blood he entered 
once into the Holy Place, having obtained eternal redemption,” for 
himself, as the Greek verb implies. It was therefore necessary that Jesus 
should offer for himself for the purging of his own nature first, from the 
uncleanness of death, that having by his own blood obtained eternal 
redemption in himself, he might be able to save to the uttermost those that 
come to God by him (Hebrews 9:12; 9:23 & 13:20). 
 
Have you any doubts that Christ, in fulfilling the type of the High 
Priest under the Mosaic Law, had of necessity to offer for himself as 
well as for those whom he represented? 
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Paul says, “The heavenly things themselves,” (i.e. Christ who is the 
substance prefigured in the Law) had to be “purified,” “with better 
sacrifices than these,” (i.e. by the sacrifice of Himself). This was 
accomplished after Christ’s resurrection on the third day when he 
“ascended” to the Father (John 20:17) in his change of nature, “this 
corruptible must put on incorruption” (1Corinthians 15:52-54). This 
physical purification or removal of sin in the flesh was on the basis of the 
redemption accomplished by his sacrificial death (Hebrews 9:23; 7:27, 8:3 
& 5:3). 
 
This is the key issue that distinguishes the Truth from the apostasy of the 
churches on this vital subject of the nature and sacrifice of Christ. It is the 
heart of the problem with those who cannot clearly see the scriptural 
meaning of the sacrifice of Christ. Much of the problem lies in the denial 
of the second sense in which the word ‘sin’ is used in scripture.  
 
Those who deny this aspect say the phrase ‘sin in the flesh’ is merely a 
figure of speech, and refers to moral, not physical sin. If that was true, 
it begs the question, how could sin be put to death in the crucifixion of 
Christ if sin was not actually in Christ’s flesh, and not actually physically 
put to death? If he himself was unrelated to the sacrificial redemption, 
then sin was not actually and really put to death, and he never achieved 
the destruction of the diabolos, the purpose for which he came into the 
world. His crucifixion then did not manifest the justice and righteousness 
of God, but the very reverse – injustice and unrighteousness. Therefore the 
question must be answered in all good conscience: Did he offer as one of 
those needing the sacrifice as a representative; or did he offer merely on 
behalf of others, not needing it himself, i.e. as a substitute? Bro. Roberts 
states “The sacrifice of Christ could not be for us without being for himself 
inclusively. What was accomplished was accomplished in himself alone. 
We come on to the foundation he laid. It does not appear how the sacrifice 
of Christ for us could be scripturally understood without this being 
perceived. Away from this, the heathen notion of substitution is the only 
idea that remains” (The Christadelphian, April 1888). 
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Hints For Bible Markers 
Psalm 10:15 – 18 

“Break thou the arm of the wicked and the evil man: seek out his 
wickedness till thou find none. The LORD is King forever and ever: the 
heathen are perished out of his land. LORD, thou hast heard the desire of 
the humble: thou wilt prepare their heart, thou wilt cause thine ear to 
hear: To judge the fatherless and the oppressed, that the man of the earth 
may no more oppress.” 

 
And now we come to the promise that the age of Gentile darkness which 
is upon the Earth shall come to an end. The long years of suffering shall 
end and Yahweh shall give his people a feast of fat things. When “the 
wicked and evil man,” “the Man of the Earth,” whose arm is broken when 
“Yahweh” becomes King of the coming age and beyond, when “the 
heathen are perished out of His land.” The mother of harlots and her 
children shall be broken, they and their falsehoods, ground into powder, 
blown away as the chaff from the summer threshing floor, till their 
wickedness shall not be found.  
 
Take note of the 16th verse where it is declared, “the heathen are perished 
out of his land.” It is obvious to any discerning reader of the Scriptures 
that his land is that territory promised to Abraham. For Israel is the apple 
of his eye. 

“He found him in a desert land, and in the waste howling wilderness; 
he led him about, he instructed him, he kept him as the apple of his 
eye” (Deuteronomy 32:10). 
“For thus saith the LORD of hosts; After the glory hath he sent me 
unto the nations which spoiled you: for he that toucheth you toucheth 
the apple of his eye” (Zechariah 2:8). 
“For I would not, brethren, that ye should be ignorant of this mystery, 
lest ye should be wise in your own conceits; that blindness in part is 
happened to Israel, until the fullness of the Gentiles be come in. And 
so all Israel shall be saved: as it is written, There shall come out of 
Zion the Deliverer, and shall turn away ungodliness from Jacob: For 
this is my covenant unto them, when I shall take away their sins 
(Romans 11:25-28). 

 
Although the dogmas of the world teach the foolishness that God is cast 
off his chosen people because they killed his son, we can see that the 
apostle Paul, in the above quote, does not feel that way. “All Israel shall 
be saved… but as touching the election, they are beloved for the fathers’ 
sakes.” Israel shall be saved when Christ returns to possess the holy land 
forever!                                                                                                                        
Continued next month should the Lord will.                       bro. Beryl Snyder    


