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Canton, Ohio 

Dear brothers and sisters, 

Greetings from the Canton, Ohio ecclesia. 

 

Since our last correspondence, we have had the privilege of having bro. 

Don Miller, and bro. John Phillips of Camden, Tenn,; sis. Gwen 

Armstrong, and bro. and sis. Doug and Shirley Luard. 

 

We thank our brethren Jim, Doug, and John for their encouraging words 

of exhortation.  We welcome all who would be able to visit with us. 

 

We also had the pleasure of a family outing with sis. Gwen Armstrong and 

bro. and sis. Jim and Kathy Sommerville during their visit and enjoyed an 

ecclesial dinner as well.  

 

Our sis. Phyllis had some complications due to her kidney treatments and 

a couple of small operation for her dialysis, but seems to be doing well at 

this time. 

 

We see the signs of the times ushering in the return of our Master and wait 

for that day in hope. 

 

With love in the bonds of the Truth on behalf of the Canton, Ecclesia. 

 

Bro. Harry Phillips 

 

Editorial 
 

In this month’s edition, we will consider Clause XII.  This is the second 

most frequently attacked clause of our basis of fellowship, right behind 

Clause V.  In the Cooper Carter Addendum, (The Berean, July 2016, pg. 

364) this clause was specifically identified as needing to be explained by 

the Addendum.  Clause XII reads: 

 

XII.—That for delivering this message, he was put to death by the 

Jews and Romans who were, however, but instruments in the hands 

of God, for the doing of that which He had determined before to be 

done—namely, the condemnation of sin in the flesh, through the 

offering of the body of Jesus once for all, as a propitiation to declare 

the righteousness of God, as a basis for the remission of sins. All who 

approach God through this crucified, but risen, representative of 

Adam's disobedient race, are forgiven. Therefore, by a figure, his 
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blood cleanseth from sin (Luke 19:47; 20:1-26; John 11:45-53; Acts 

10:38-39; 13:26-29; 4:27-28; Rom. 8:3; Heb. 10:10; Rom. 3:25; Acts 

13:38; 1 John 1:7; John 14:6; Acts 4:12; 1 Pet. 3:18; 2:24; Heb. 9:14; 7:27; 

9:26-28; Gal. 1:4; Rom. 3:25; 15:8; Gal. 3:21; 4:4-5; Heb. 9:15; Luke 

22:20; 24:26, 46-47; Matt. 26:28). 

 

That which detractors felt needed to be explained away from the meaning 

of this clause, in order to bring the “clean flesh” believers of Australia into 

fellowship, was the term “sin in the flesh” or sin-in-the-flesh.  Hyphenated 

or not, the term means the same thing.  In the Cooper-Carter Addendum, 

they found it necessary that discussion should be changed from the 

condemnation of sin in the flesh, as Clause XII defines, to simply an 

acknowledgement that Jesus had impulses to sin, with no discussion of its 

condemnation. 

 

Those Christadelphians who struggle with Clause XII try to confine the 

meaning of “sin in the flesh” to be merely a figurative description, rather 

than a literal phrase.  As explained in July, 2019 pg. 347, many modern 

Christadelphians want to use “metonymy” to explain away the reality of 

sin-in-the-flesh, but that can’t legitimately be done.  As bro. Thomas 

pointed out, sin could not have been condemned in the flesh of Jesus, had 

it not existed there.    If sin was not literally in the flesh of Jesus, then it 

wasn’t condemned there, and Jesus’ sacrifice would have been as 

figurative and symbolic as the sacrificial lambs he supplanted. 

 

Sin-in-the-flesh is not considered to be sin by so many modern 

Christadelphians, but only the impulse to sin, which they argue is itself 

sin.  And while sin-in-the-flesh certainly includes the impulses to sin, it is 

itself, scripturally defined as sin.  When Paul says of Jesus, “He hath made 

him to be sin,…” Paul meant God made Jesus to be sin-in-the-flesh, or 

human nature.  And when Paul wrote to the Jews in Hebrews 9, that when 

Jesus appears a second time, it will be “without sin”…, he meant that when 

Jesus returns, it will not be in human nature, but rather when he returns, 

his “vile  body” having been changed after his resurrection, he will come 

in spirit nature, not sinful flesh. 

 

This clause finishes the discussion of Christ’s own relationship to his 

death.  The focus of the BASF moves more towards what it all means to 

us, and the work of Jesus, to complete the things concerning the Name of 

Jesus Christ. 

 

Now this subject may not appear to be related to the sings of the times, but 

in fact, it is.  In the Signs of the Times article in this issue, we will explore 

the Earth-Witness actions.  Bro. Thomas was clear that before the truth 

could be brought back to a position of the prominence, the Two Witnesses 
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of Revelations 11  had to be resurrected, an event he identified as the 

French Revolution.  The French Revolution brought back the Earth-

witness.  It is not readily apparent from history, how the woman-witness 

was brought back at that time.  But in researching this subject, I have found 

that the true nature of Christ was also very much under consideration at 

the same time that the French and American Revolutions were taking 

place.  For instance, a book was produced which created quite a bit of 

interest and the speaker developed large crowds in Britain.  The book was 

actually a poorly written booklet from 1829, named “Christ had Sinful 

Flesh,” written by a minister from The Church of Scotland, Edward Irving.  

Indeed old Christadelphians show several Christadelphians as former 

“Irvingites.”  

 

But there are references from that time period to previous works identified 

as in the Baptist movement in the end of the 18th Century which also 

referenced Christ’s sinful nature.  This shows us that while the Earth-

witness was being resurrected through the defensive tactics of the French 

and American Revolution, so the Woman-witness was also coming back 

to life against the teachings of Catholicism. 
 

THE DEATH OF CHRIST WAS THE 

CONDEMNATION OF  

SIN IN THE FLESH 

BRO. B. J. DOWLING 
 

(Bro. Dowling was a former Sunday School student of bro. Roberts, and 

was co-editor of The Berean Magazine from 1926-1941.) 

  
AMONG the fundamental principles of the one faith, there is none of 

deeper interest to us than the death of Christ. The greatest importance must 

ever be attached to this subject by all who are interested in the truth. Those 

who would know Jesus Christ, whom to know aright is life eternal, must 

have a thorough comprehension of this most vital element of our faith. 

 

Considering the simplicity with which the theme is so beautifully unfolded 

in the apostolic writings, and also the clear and lucid manner in which it 

has been explained and brought to light in these latter days, all those who 

understand the things concerning the kingdom should also be well rooted 

and grounded on this great question, and capable of easily confuting error 

on the point. We regret, however, that such is not always the case. Some 

do not “give the more earnest heed” that is so necessary, and others are 
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forgetful—they let things slip; and the danger of the situation is apparent 

when we remember the statement of Paul, that salvation depends upon our 

keeping in memory the things which were preached by Jesus and his 

apostles (see 1 Cor. 15:2). 

 

We have all heard of Renunciationism, but perhaps all do not understand 

what is meant by the name.  Those who have the desire can easily acquaint 

themselves with its origin and history. I do not now propose to give a 

lengthy explanation of that system which originated in the renunciation of 

the true doctrine of Christ’s nature and death, for in view of what has 

already been spoken and written on the matter, this would be superfluous 

and unnecessary.   

 

But I have met a few who while they repudiate and denounce 

Renunciationism in name, unwittingly uphold and promulgate 

Renunciationist theories in argument, because of the indefinite ideas they 

entertain with regard to the death of Christ. I wish, for the benefit of these 

and all who are investigating the subject, to call attention to the fact that 

the statement that “Christ did not die for himself, but could have entered 

eternal life alone without dying,” is most erroneous, and is the very centre 

and core of Renunciationist doctrine.  And those who say that there was 

no physical but only a moral change in Adam at the time of his 

condemnation are making one of the most misleading and objectionable 

statements resulting from that theory, because the advocacy of such a view 

introduces confusion and bewilderment into the minds of those who try to 

harmonize such statements with the word of the Lord in other directions.  

 

Those who are earnestly and patiently investigating the truth will not 

consider this a hard saying, for all who are familiar with the apostolic 

writings well know that the duty of all who understand the truth to contend 

earnestly for the one faith so precious to all the true children of God. While 

our efforts in this direction should be marked by courtesy and 

consideration for the feelings of others, they should never be wanting in 

definiteness and firmness, indicative not only of the solidity of the 

foundation on which we stand, but also of our intention not to be moved 

from our position by the unfriendly criticism of any. 

 

We cannot have a proper understanding of the death of the second Adam 

unless we have a clear perception of the cause of the death of the first. In 

the Mosaic account of the creation of man, Adam is described as being 

“very good,” and if there was no physical change in him at the time of his 

condemnation, he would have remained so throughout life.  If that was the 

case, his posterity who inherited the qualities of his physical organization, 

would also surely be described by subsequent writers as having at least 

something good dwelling in their nature.  But the contrary is found to be 
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the case, for Paul in Rom. 7:18 wrote: “In me (that is, in my flesh) dwelleth 

NO GOOD thing.” 

 

When Adam roamed in the beautiful fields of Eden he was not hampered 

with the shackles of sin, groaning under the bondage of corruption, with 

sorrow of heart and bodily pain. No; his home was one of “joy and 

gladness,” and he “a living soul,” neither mortal nor immortal, but entirely 

free from “the power of death.”  

 

But the transgression brought both a moral and physical change. His flesh 

and blood nature was then no longer free from the principle of death. There 

was infixed in it the seeds of decay, which ultimately brought forth death. 

His flesh became diabolos flesh, or “sinful flesh.” Sin became a law of his 

being—a physical principal in his constitution. This principle was 

denominated “sin in the flesh,” and it was transmitted to all his 

descendants, Jesus Christ included, whose genealogy is traced back to 

Adam in the third chapter of Luke.  

 

If Adam had been obedient he would have entered eternal life without 

dying, because there was no sin in his flesh before he fell. But with Christ 

it was quite different. In being born of Mary—“made of a woman”—he 

was “made sin.”  He became a partaker of the nature that had sin in its 

constitution—the law of sin and death in its members; and as that law had 

not been abrogated, Christ’s obedience could not exempt him from 

death—he could not enter eternal life alone without dying. 

 

In the nineteenth chapter of Matthew we read that a young man, in asking 

the Saviour a question, addressed him as “good master.” In the Saviour’s 

reply we find these words: “Why callest though me good? there is none 

good but one, God.” In view of this statement we may ask: what was there 

about the Son of God that was not good? His moral character was peerless 

in perfection, and unparalleled in history. The excellence of his life and 

conduct was such as extorted from Pilate the declaration: “I find no fault 

in him.” What was there in him, then, that was faulty or not good in the 

eye of the Spirit that spake through Jesus?  

 

It must be obvious to all that it was his defiled and unclean nature inherited 

from Adam through Abraham, David, and Mary. That nature originally 

“very good” and free from the principle of death, had been physically 

changed in this respect by the introduction of the law of sin and death in 

its members, and as Jesus was born with this nature, we can see how he, 

while being perfect morally, was yet not “very good” constitutionally or 

physically.  

 



307 

 

Had he been as perfect physically as he was morally, or as good physically 

as Adam was before the Fall, death would have had no claim on him 

whatever, and consequently there would have been an injustice committed 

in giving such an one over to death; and had he been as imperfect morally 

as he was physically, there would have been no resurrection and 

consequently no salvation. Both features were required in the plan of 

redemption that God “might be just and the justifier of him that believeth.” 

 

“Sin in the flesh” when personified in Scripture is called “the devil,” and 

it was a part of the mission of Christ to destroy this devil through death, 

which would have been impossible if sin, as a physical element, had had 

no existence in him. But having sin in him constitutionally, we can see 

how he put away sin by a sacrifice of himself.  

 

This diabolos, or devil, being in all the descendants of Adam, is styled 

“our old man,” and “the old man.” In mankind generally we see “the old 

man with his deeds” (Col. 3:9), but in Christ the “old man” existed without 

his deeds, that is, without evil-doing. In his death the “old man was 

crucified, that the body of sin might be destroyed”—the enmity in himself 

was slain and abolished (Eph. 2:6). There was justice in his death, and 

justification in his resurrection. In his death there was a declaration of 

God’s righteousness, by showing man’s sinfulness even by nature, and in 

his resurrection an illustration of the fact that God would not suffer an holy 

one even in sin’s flesh to see corruption. 

 

When Christadelphians say that Adam’s nature was not changed or altered, 

they mean to say that it was not changed from immortality to mortality, as 

some of the “orthodox” teachers suppose.  They do not mean to say that 

death was inherent in Adam’s nature from his creation. Those who 

maintain that mortality was a law of his being previous to the 

transgression, and that as a result of his disobedience he was simply driven 

from the garden and allowed to die when his nature wore out, cast a 

reflection on the work of the Deity.  They falsely teach that which worketh 

death in us was in Adam before he sinned, and that consequently death did 

not come by sin as stated by Paul in Rom. 5:12, but rather by the law of 

nature as at first constituted.  

 

It also destroys the force of the Apostle’s reasoning in Heb. 2:14, as to 

why Christ was a partaker of our nature, by nullifying his statement that 

the power of death lay in the diabolos, or sin in the flesh.  (Unless it is 

affirmed—which is virtually done by some—that the diabolos existed in 

Adam before the Fall—but in that case it must have been a “very good” 

diabolos, and if “very good,” we may ask: why destroy it?) But as has been 

shown, there was no diabolos in Adam’s flesh previous to the fall.  
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The infixing of the law of sin and death in his members by the sentence, 

was the introduction of a something that did not previously exist there.  

That “something” having in it the power of death, was transmitted to all 

born in him, causing death to pass upon all.  The only way of salvation for 

any of the descendants of Adam who were passing away under this 

irrevocable law of their nature, was by the destruction of this evil principle 

in their nature by death, after living a morally perfect, upright and holy 

life, keeping and honoring all God’s commandments.  This would entitle 

all such to a resurrection from the death to which they had been subjected, 

by the condemnation of sin in the flesh and the destruction of this evil 

principle in their nature.  

 

But this was a moral impossibility with mankind, because of the depravity 

of their nature, caused by indwelling sin. None were able to keep the law 

of God perfectly and sin not, and, consequently, none were able to secure 

a resurrection. God, who understood this and knew what was in man, saw 

the weakness of the flesh, and in His infinite love and wisdom developed 

a plan of redemption by sending His own Son in the likeness of sinful 

flesh. 

 

Concerning the working out of this plan, we read that God was in Christ—

in Him by His Spirit, which dwelt in Him without measure. It was God in 

Christ that enabled him to overcome the world, the flesh, and the devil, or 

sin in the flesh. Through death he destroyed this devil, and by the shedding 

of his blood offered a sacrifice for sin’s flesh, and therefore could and did 

thereby obtain eternal redemption for himself because of his holy and 

perfect life.  

 

This was God’s purpose from the beginning, namely, the perfecting of one 

of the race for the salvation of many; making by him a declaration of His 

righteousness.  He demonstrated thereby the justice of His dealings with 

the human race and having done this, He, through forbearance, remits or 

passes over the sins of all coming unto Him through this perfected Son.  

He has constituted His Son a mediator, and in whom He has been 

sanctified, on condition of their belief or faith in certain promises relating 

to this work, and a manifestation of their faith by obedience rendered to 

those commandments and ordinances which He wisely instituted.  

 

Thus God has opened up a way through His dear Son whereby many shall 

be redeemed from death. As in Adam we die, so in Christ we shall be made 

alive. In Adam we partake of his sinfulness, and in Christ we are covered 

by his righteousness. Christ having had our nature, “our old man was 

crucified with him, that the body of sin might be destroyed;” and God 

through His forbearance having remitted our sins, we can understand that 

“there is therefore now no condemnation to them which are in Christ Jesus, 
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who walk not after the flesh, but after the Spirit” (Rom. 8:1). The law of 

the Spirit in Jesus Christ maketh us free from the law of sin and death. And 

so it is that “as by one man’s disobedience many were made sinners, so by 

the obedience of one shall many be made righteous” (Rom. 5:19). But it 

must be the obedience of one of the race that was under the condemnation 

of death. This was the case with Jesus Christ, who was the Son of Man as 

well as the Son of God, and consequently it was not possible for him to 

enter eternal life alone without dying. 

 

Some when they hear these things, cry out in dismay that such a theory 

belittles Christ, but the argument really turns the other way.  For it is truly 

honoring Christ and the Father to say that a life of perfect obedience was 

forced, as it were, out of a nature encompassed with the infirmities of our 

flesh. This was the case with Christ. Hence the apostle wrote that “by 

reason hereof he ought as for the people so also for himself to offer for 

sins;” and “this he did once when he offered up himself” (Heb. 5:3, and 

7:27).  

 

Those who maintain a contrary opinion do not comprehend the glorious 

plan of redemption that God has wrought out in Christ. Paul wrote to the 

brethren in Corinth saying, “Now, I beseech you, brethren, by the name of 

our Lord Jesus Christ, that ye all speak the same thing, and that there be 

no divisions among you; but that ye be perfectly joined together in the 

same mind and in the same judgment” (1 Cor. 1:10); and John wrote in his 

second epistle, “Whosoever transgresseth and abideth not in the doctrine 

of Christ, hath not God. He that abideth in the doctrine of Christ, he hath 

both the Father and the Son. If there come any unto you and bring not this 

doctrine, receive him not into your house (‘spiritual house,’ see 1 Pet. 2:5), 

neither bid him God-speed.” 

 

Thus saith the Lord—the Spirit—by his apostles: and experience teaches 

us that we cannot compromise the truth on this question without 

introducing an element of discord that would ultimately cause not only the 

disruption, but the entire obliteration of the unity of the one faith. 

Therefore we are persuaded that whenever the false doctrine is boldly put 

forward, it is incumbent upon every child of God to oppose it with 

resoluteness and earnestness, and to maintain the truth in its purity. They 

should not be dismayed if they are persecuted for so doing, for such in the 

present day would not be the first to suffer on this account, as those who 

have taken a foremost part in the past in opposing this error, by showing 

the fallacy of its arguments and pointing out the fact that we cannot 

fellowship those who continue to advocate the theory, have been 

frequently “spoken against,” and their action has been stigmatized as 

“popery.” To all such the Saviour’s words apply: “Blessed are ye when 
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men shall revile you, and persecute you, and shall say all manner of evil 

against you falsely for my sake (Matt. 5:11). 

All Things are in God’s Hands 
By Robert Roberts 

 

THE Memorial meetings are useful in more ways than one. They enable 

us to take observations like the ships at sea, by which to know our 

whereabouts. There is, in fact, a very complete analogy between the 

position of a ship at sea and the relation of our lives to the goal at which 

we are aiming. If you are on board a ship at sea, out of sight of land, you 

cannot tell where you are by looking over the ship’s side into the water, or 

by looking at other ships, or by looking at the shifting clouds in the sky; 

you have to look at fixed and distant objects, very distant. You have to 

take observations of the sun, and of certain stars; by working out these you 

can calculate to a nicety the latitude and longitude of the vessel, and 

ascertain how many miles you are from such a coast or such an island.  

 

If the people in the ship did not make these observations, the vessel would 

drift into danger, they would sail without knowing where they were going, 

and would soon be destroyed. This is exactly how it is with life: what is 

the meaning of it? Where is it situated? To what point is it tending? We 

cannot answer these questions by looking at what is passing immediately 

under the eye, nor by looking at other people, nor by watching the 

movements among men. All these are the mere water over the side of the 

ship, and passing ships and clouds. We have to fix our eyes upon distant 

objects. 

 

If a ship is within sight of land, she can tell where she is, without looking 

at the sun and stars; at least, sometimes she can do so, if the land is 

recognizable; but even then she has to consider what is visible on her 

horizon in connection with what is in the sky so far away. 

 

So it is with us; we look before and behind, and take our first and nearest 

observation from fixed objects. A short way back, we see a cradle; a short 

way forward, a grave. These tell us something; they tell us that the life we 

are now living is a fleeting thing; that it had a beginning not long ago, and 

it will have an end in no long time. We do not read life correctly unless we 

have these two things distinctly in view; but this is not enough by itself: it 

is a great deal so far as it goes, it is more than most people are in the habit 

of remembering. It helps everyone to be wise and humble, to remember 

that we are here but for a short time. But if we knew no more than this, we 

should not be sufficiently informed to be wise: we have to look further 

back and further forward. 
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Looking further back, we see, first, that there were many people alive 

before we were born. Of these, countless millions are of no moment to us; 

they lived and died, and passed away, and will never more be heard of. 

But this is not the case with some. As we look back, we see some very 

prominent names, some very tall figures, some men whose names will 

always be mentioned while the human race lasts. But not all of these are 

of importance to us, most of them are as shifting clouds. Pharaoh, for 

example, Nebuchadnezzar, Charlemagne, Napoleon; what are these to us 

but mere milestones of history? Is this the case with all the past? Is all 

history devoid of personal bearing? The answer naturally starts to every 

wise lip; there is a name above all names, a figure towering to the very 

heavens, who is much more than history.  

 

We not only hear of Jesus Christ in all lands and in all tongues, but the 

report of him differs from the report of all other men that ever appeared. 

The very first aspect in which he is seen by the idlest glance of the eye 

bespeaks a close personal significance. No one ever heard of Christ 

without knowing that he was crucified. The record written in the age that 

witnessed his crucifixion tell us also its meaning, and at once places Christ 

by himself amongst all historical celebrities. Although his crucifixion was 

a human performance so far as instrumentality was concerned, the Jews 

and Romans uniting to put him to death, under a common animus, yet it 

was a divine performance, as Peter, under the sanction of the Holy Spirit, 

informed the Jews afterwards. “Him being delivered by the determinate 

counsel and foreknowledge of God, ” he said, “ye have taken, and by 

wicked hands have crucified and slain.” And again, “The kings of the earth 

stood up, and their rulers were gathered together, against the Lord, and 

against his Christ. . . . . to do whatsoever thy hand and thy counsel had 

determined before to be done (Acts 2:23; 4:28). 

 

But why did the determinate counsel and foreknowledge of God decree 

such a tragic event? The information was written before-hand by the 

prophet: “All we like sheep have gone astray, we have turned every one to 

his own way, and the Lord hath laid on him the iniquity of us all. . . It 

pleased the Lord to bruise him, he hath put him to grief; he hath poured 

out his soul unto death, he was numbered with the transgressors, and he 

bare the sin of many” (Isaiah 53:6–12).  

 

In the brief and comprehensive language of Paul, “He put away sin by the 

sacrifice of himself,” the practical application of which he illustrated in 

the gospel announcement, “Through this man is preached unto you the 

forgiveness of sins.” Who is there among all the celebrities of history of 

whom such things can be said? 
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When we consider the meaning of the things, how great and important 

does Christ appear. For God is in them; “God was in Christ, reconciling 

the world unto himself.” But why should reconciliation take this 

sanguinary and painful form—the immolation of a harmless, righteous, 

benevolent man, at the hands of sinners? For the reason we discover in the 

instruction of the Spirit by the apostles, but a reason that touches no chord 

of sympathy in a merely natural man; it is a reason having to do with God, 

who made man and all things for Himself. God is great and holy, and will 

be exalted and obeyed. On the earth He has been debased and set at nought 

among men and He can have nothing further to do with them, except by 

the reversal of this position. He will only be approached by those who 

recognise the righteous condemnation of sin in one who shared their sin 

nature for the purpose, but who himself was holy, harmless, and undefiled. 

 

Looking back, therefore, at this historic figure of the crucified Jesus, we 

learn that our passing life has a divine relation; that man exists not for 

himself, but for God, who calls upon him to give unto God the glory due 

unto His name, and who will not tolerate the treason that withholds that 

glory, and bestows it upon man. He tells us that a life of indifference to 

Him, a life of disobedience, a life of wicked works, is a life that alienates 

from God, and a life darkened with a curse that no man can remove. We 

are thus brought to see a meaning in life undiscoverable otherwise. 

 

The divine meaning of life is not wholly future. “Now are we the sons of 

God,” as John says, and now are we to please God by offering the sacrifice 

of praise to Him continually, that is, “the fruit of our lips giving thanks to 

His name” (Heb. 13:15). It is now that we are called upon to “present our 

bodies a living sacrifice, holy, acceptable to God,” being “not conformed 

to this world, but transformed by the renewing of our minds” (Rom. 12:1–

2). 

 

But as we look again, we see not only a crucified Christ but a risen Christ. 

There was more said about the resurrection of Christ by the apostles than 

about the crucifixion of Christ, a peculiarity in which there is a sharp 

contrast between their preaching and modern preaching. There is a reason 

for this, which we know. The fables of heathendom have eaten out the 

truth as a canker, as Paul foretold. The idea that man is an immortal 

spiritual entity, surviving the dissolution of the body, takes away all 

necessity for and meaning from the resurrection, whereas the truth that 

man is but a living body whom death destroys necessitates the 

resurrection, if there is to be a future life, and explains the whole 

transaction of divine wisdom by Christ in his crucifixion and resurrection.  

 

It was a bodily man that sinned, and a bodily man that was condemned, 

and it is a bodily man that dies; and, therefore, it was a bodily Christ that 
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was crucified, and a bodily Christ that rose. Without this bodily 

resurrection, the whole matter would have ended in emptiness in all senses, 

for God’s object in the matter was to provide a Mediator; His greatness 

and holiness did not permit of His dealing with sinful man direct; His 

kindness can only operate conformably with His dignity, through one in 

whom His righteousness has been declared. 

 

Now if Christ had not risen, there would have been no provision of such 

an one, there would have been no priest, no judge, no dispenser of God’s 

favour, no Job for the three friends. As Paul says, “If Christ be not raised, 

your faith is vain.” So here is another great aspect of this great name which 

serves as a guide to the meaning of the life we are now living. Christ died, 

but Christ rose; herein he differs from all other names of history. Why has 

no tradition of resurrection arisen in connection with any other man? There 

was no absence of motive.  

 

Of many of the great men of history we read that they were so important 

to the situation of the moment that when they died their attendants were 

afraid to make their death known, and if they could by any possibility have 

successfully invented the idea of their resurrection, the invention would 

have stalked forth in all pomp and parade. But no, it is not easy to invent 

a faith of this kind as unbelievers suggest, in fact, it is impossible; there is 

no other case but the case of Christ in which such a faith has been 

established, for the simple reason that there is no other case in which 

resurrection took place. The fact of his resurrection rested not upon 

opinion, or desirability, or predisposition, but went against all these; for 

the apostles, who were witnesses of his resurrection, had their opinions 

and predispositions in the contrary form. “They knew not the scripture, 

that he should rise from the dead,” and they would not believe it in the first 

instance. Only the evidence of their senses repeated many times drove all 

unbelief away. 

 

Now, if Christ rose from the dead, he lives at the present hour, and his 

existence has a personal meaning to every life that opens to the faith of 

him. With this relationship, the life we are now living acquires a meaning 

and an interest which it cannot possess in any other line of things. 

Disconnected from this, we know not what we should do, or why we are 

here, or where we are going; we are in an aimless drift across life’s solemn 

main.  

 

But not so with Christ in view. We have a rule of action and a prospect 

ahead that gives light where all was darkness, and hope, where all becomes 

ultimately despair. And so we naturally withdraw our eyes from the past 

and look ahead; and, looking forward, we get the divine meaning of life 

confirmed more and more. But how can we look ahead? No man knows 
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the future; true, but God knows, and He has spoken. The word of prophecy 

came not of private impulse, as Peter informs us, but holy men of God 

spake as they were moved by the spirit.  

 

There is a God in heaven, as Daniel told Nebuchadnezzar, that revealeth 

secrets, and He hath made known what shall come to pass in the latter 

days. By means of this light in a dark place, we are able to look forward, 

and to see; and what is it we see? That this crucified and risen Christ is 

coming again. This is the one only great and glorious event associated with 

the future in Scripture revelation.  

 

Unenlightened people may weary of hearing of it, but it none the less 

remains as ineradicable an element of the divine programme as any item 

of a purposed royal progress, or private individual procedure for the matter 

of that; for a man in business may send an agent to Australia, with a very 

important commission upon which perhaps his whole fortune depends. He 

has arranged for that agent to return by a certain date, and until that date 

arrives, which perhaps may be a distant one, the return of the agent is a 

matter of purpose and prospect and faith. To the business man who is 

waiting his return, it is a very real matter of calculation, but to importunate 

creditors who may perhaps know nothing of the solid basis of the thing, it 

may seem a tiresome myth. 

 

Men may say concerning Christ, “Where is the promise of his coming?” 

in the sense of doubting if it ever will come off. If they are earnest men, 

they can get their answer; if they are scornful men, no answer can meet 

their mood. The answer is that God hath appointed a day in which He will 

send Jesus Christ at the time and for the work arranged. He has given 

infallible proofs of this in all that has happened in the past, and if men are 

reasonable and attentive, they can discern the proofs. If they are frivolous 

and negligent, they are not worthy of the proofs. The proofs not only 

consist of the signs and wonders which God did by the hands of Christ and 

his apostles, but of the fulfilment since then of matters long foretold, and 

which present themselves in a very visible form in our own age. 

 

It was foretold that in Christ’s absence, history would chiefly be concerned 

with the figure and career of a false Christ, who would be a persecutor and 

destroyer of God’s people, instead of their shepherd. Accordingly, the 

history of Europe has been the history of a religious government headed 

up in a man claiming to be the vicar of Christ, who has used fire and sword 

to coerce all the world to his claims. The only class that has disputed those 

claims is the one that has aimed to be in submission to Christ’s own 

commandments, and these have been slaughtered by thousands, while the 

others have saved themselves by worshipping the beast and his image. We 

see that the same sure word of prophecy that foretold this monstrosity also 
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revealed the time during which it would possess this terrible power. This 

time, as we look back, we have seen come and go. Exactly 1,260 years 

from its bestowal, the power has departed, within our own generation; and 

we live in the presence of many other multiplying and active signs of the 

coming of him who shall feed his flock like a shepherd, and gather them 

with his arm, and carry them in his bosom. 

 

Thus taking our observations from the sun as he rose in the East, and 

climbed to the meridian over our heads, we note our position on the sea of 

life; we know how to steer; we are not on the drift; we are nearing the 

shores of a happy country. We do not expect to land there without storm 

at the finish of the voyage, for we are informed by the chart that there is a 

time of trouble such as the world has never seen, waiting before it hushes 

into the peace of Messiah’s glorious day. There is a billowy bay in front 

of the harbor, and a rough bar between the piers, and contrary winds 

chopping and changing, and lashing the waves into fury; but, taking our 

observations correctly, we know exactly how to handle the helm. We have 

a stout ship; we are under royal commission; there will be pilots out in 

plenty to meet us before we land; and if our papers are all in order, and we 

can show good result for the voyage, we shall make a triumphal entry into 

harbor, and be received with flying flags and musical honours. 

 

For the time being, out of sight of land, we may be liable to languish, 

especially with occasional spells of calm, when there is next to no apparent 

motion of the vessel, and the sails flap idly against the mast; but 

intelligence in full view of the actual facts of the situation, is proof against 

the dispiritments of the passing hour. Weariness belongs to weakness, and 

does not alter truth. Therefore, brethren and sisters, hold fast the beginning 

of your confidence and rejoicing in the hope steadfast to the end. The 

vision has been written plain upon tables; it is for an appointed time; at the 

end it shall speak, and not lie; though it tarry for a time, wait for it; it will 

not always tarry. This is the Lord’s own declaration by Habakkuk, with 

whom we pray, “O Lord, I have heard thy speech, and was afraid; O Lord, 

revive thy work in the midst of the years; in the midst of the years make 

known, in wrath remember mercy. . . . When I heard, my belly trembled, 

my lips quivered at the voice, rottenness entered into my bones, and I 

trembled in myself, that I might rest in the day of trouble. Yet I will rejoice 

in the Lord, I will joy in the God of my salvation. He will make my feet 

swift; He will make me to walk upon high places.” “He which testifieth 

these things saith: Surely I come quickly. Amen. Even so; come, Lord 

Jesus.” 
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The Two Principles 

By bro. John Thomas 
 

“With the mind I myself serve the Law of God;  
But with the flesh the Law of Sin.” 

 
Although a sinner may have been “delivered from the power of darkness”, 

or ignorance, and have been “translated into” the hope of “the Kingdom 

of God and of his Christ” by faith in the divine testimony and baptism into 

Christ—yet, if he turn his thoughts back into his own heart, and note the 

impulses which work there, he will perceive a something that, if he were 

to yield to it, would impel him to the violation of the divine law. These 

impulses are styled “the motions of sins”. Before he was enlightened, they 

“worked in his members”, until they were manifested in evil action, or sin; 

which is termed, “bringing forth fruit unto death”. The remote cause of 

these “motions” is that physical principle, or quality, of the flesh, styled 

indwelling sin, which returns the mortal body to the dust; and that which 

excites the latent disposition is the law of God forbidding to do thus and 

so; for, “I had not known sin, but by the law”. 

 

Now, while a righteous man feels this law involuntarily at work in his 

members, the law of sin, or of nature within him; he also perceives there a 

something which condemns “the motions of sins”, and suppresses them; 

so that they shall not impel him to do what he ought not to do. The best of 

men—and I quote Paul as an illustration of the class—are conscious of the 

co-existence of these hostile principles within them. “I find”, says he, “a 

law that, when I would do good, evil is present with me”. Yes; the principle 

of evil and the principle of good are the two laws which abide in the saints 

of God so long as they continue subject to mortality. 

 

The reader is invited to re-peruse Elpis Israel, pages eighty-nine and ninety 

on the subject of these laws, as it will prevent repetition in this place. 

 

The law of sin and death is hereditary, and derived from the federal sinner 

of the race; but the law of the mind is an intellectual and moral acquisition. 

The law of sin pervades every particle of the flesh; but in the thinking flesh 

it reigns especially in the propensities. In the savage, it is the only law to 

which he is subject; so that with his flesh, he serves only the law of sin and 

death. This is to him “the light within”; which is best illustrated by the 

darkness of Egypt, which might be felt. It was this internal light which 

illuminated “the princes of the world, who crucified the Lord of glory”. It 

shined forth in the philosophy of Plato, and in the logic of Aristotle, who 

walked in it while “dwelling in the land of the shadow of death” and it is 
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“the light within” all babes who are born of blood, of the will of the flesh, 

and of man under the constitution of sin, in all countries of the world. 

 

Now, the scripture saith, “The commandment of God is a lamp; and his 

law is light”; so that the prophet says, “Thy word is a lamp unto my feet, 

and a light unto my path”.  And to this agrees the saying of the apostle, 

that the sure word of prophecy is “a light that shineth in a dark place”. 

Now, Isaiah testifies, that the Word is made up of God’s law and 

testimony, and that those who do not speak according to it, have no light 

in them. This is the reason that the savage has no light in him; because he 

is intensely ignorant of the law of God.  

 

Light does not emanate from within; for sin, blood, and flesh can give out 

none. It can only reflect it after the fashion of a mirror. The light is not in 

the mirror; but its surface is so constituted that when light falls upon it, it 

can throw it back, or reflect it, according to the law of light, that the images 

of objects are seen on the surface, whence the light proceeding from the 

objects is last reflected to the eye. Neither is light innate in the heart. This 

is simply a tablet; a polished tablet, or mirror, in some; but a tarnished, 

rusty tablet in others. It is called “the fleshy tablet of the heart”. It was 

polished in the beginning, when God formed man after His likeness; but 

sin, “the god of this world”, hath so tarnished it that there are but few who 

reflect His similitude. 

 

No; it is a mere conceit of the fleshly mind that man is born into the world 

with the light within; which requires only to be cherished to be sufficient 

to guide him in the right way. God only is the source of light; He is the 

glorious illuminator of the moral universe; and He transmits His 

enlightening radiance through the medium, sometimes of angels, 

sometimes of prophets, and at others through that of His Son and the 

apostles, by His all-pervading Spirit. Hence it is that the scripture saith, 

“God is light”, whose truth “enlightens the eyes”. But what is the truth? It 

is “the light of the glorious gospel of Christ”, who is the polished 

incorruptible fleshly mirror, which reflects the Image of God—an image, 

at present, but obscurely impressed upon the fleshy tablets of our hearts; 

because we know only in part, perceiving things by the eye of faith, until 

hope shall disappear in the possession of the prize. 

 

God, then, is the source of light; the gospel of the kingdom in the name of 

Jesus is the light; and Christ is the medium through which it shines; hence 

he is styled THE SUN OF RIGHTEOUSNESS; also, “the true, light, which 

enlighteneth every man, that cometh into the world”; “a light to enlighten 

the Gentiles, and the glory of his people Israel”. Now, the enlightening of 

every man is thus explained by the apostle: “God”, saith he, “who 

commanded the light to shine out of darkness, is He who hath shined into 
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our (the saints’) hearts, with the illumination of the knowledge (πρὸς 

φωτισμὸν τη̂ς γνώσεως) of the glory of God in the face of Jesus Christ”.  

 

But “every man” is not enlightened by this glorious knowledge; for to 

some it is hid. The tablets of their hearts are so corroded and encrusted 

with opaque and sordid matter that they are destitute of all reflecting 

power. Light will not shine in a black surface. Hence, saith the apostle, “If 

our gospel be hid, it is hid to them that are lost: in whom the god of the 

world hath blinded the minds of them who believe not, lest the light of the 

glorious gospel of Christ should shine into them”. He darkens the tablets 

of their hearts by “the care of the world, and the deceitfulness of riches”; 

and thus prevents them from opening their ears to hear the words of eternal 

life. 

 

If a man have light, then, it is very evident that it is acquired from without, 

and not an hereditary spark within. When the Lord Jesus appeared in Israel 

“he shined in the darkness”. This nation was so darkened by the 

propensities and human tradition, that they did not perceive the light when 

it shined among them; “the darkness comprehended it not”. If this were 

the condition of Israel, how intensely dark must have been the world at 

large. Still, the Gentile mind was not so totally eclipsed as that of the 

savage. The nations of the Four Empires had been greatly mixed up with 

the Israelites in their history; so that the light of their law must have been 

considerably diffused among them; though not given to them for their 

obedience. Hence, “the work of the law was written upon their hearts” to 

some extent; and created in them “a conscience, by the thoughts of which 

they accused or excused one another”. 

 

This shining of the truth in the darkness of the nations was considerably 

increased by the apostolic labours; for “their sound went into all the land, 

and their words unto the end of the habitable” (τῃ̂ς οἰχουμένης, or Roman 

Empire). Now, although this light was almost extinguished by the 

apostasy, lamps were still kept burning in its presence; so that the eclipse 

was not so total that the darkness of the Gentile mind was reduced to a 

savage state.  

 

When the scriptures were again disseminated in the tongues of the nations 

in the sixteenth century, the light of truth began again to stream in upon 

them. The scriptures were then like a book just fallen from heaven. The 

world was astonished at their contents; but “comprehended them not”. 

Men discussed it, tortured it, perverted it, fought about it; until the stronger 

party established the foundation of the world as at present constituted. 

 

This world, called “Christendom”, is much after the order of things in the 

days of Jesus. Were he to appear now, he would “shine in the darkness” as 
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when among the Jews. These professed to know God, while in works they 

denied Him. Their clergy said, “We see”; but Jesus characterized them as 

“blind leaders of the blind”; therefore, “their sin remained”. They boasted 

in the law; yet through breaking it, dishonored God. They professed to be 

more conscientious and pious than Jesus; but he charged them with being 

hypocrites and serpents. They strained out gnats, and swallowed camels; 

and gave tithe of mint and cummin, and despoiled the fatherless and the 

widow.  

 

And, “like priest, like people”. They crowded to the synagogues and the 

temple in splendid apparel. The bejeweled worshippers exhibited 

themselves in conspicuous seats; while the poor stood, or if seated, sat on 

footstools near the door. They made a great show of piety, sang the psalms 

of David with holy rapture, devoutly listened to the reading of the law and 

the prophets; and expelled Jesus and his apostles with great fury from their 

midst, when they showed the meaning of them. With the worship of God 

they combined the worship of Mammon. They heaped up gold and silver, 

and apparel till it was moth eaten; oppressed the hirelings in his wages; 

and ground the faces of the poor. 

 

Such was the state of “the church” when Jesus and his apostles were 

members of it; and such is its condition now that “he standeth at the door, 

and knocks”. “The Church” of the 20th century (by which I understand, 

not the “One Body”; but that thousand-headed monster presented by the 

ecclesiastical aggregate of “Christendom”) is that Laodicean antitype 

which is neither cold nor hot, but lukewarm, and which saith, “I am rich, 

and increased in goods, and have need of nothing; but knows not that it is 

wretched, and miserable, and poor, and blind, and naked”; the sputa once 

“spewed out of the Lord’s mouth”.  

 

Its eyes are blinded by the god of the world. Its zeal for faction: its devotion 

to Mammon; its ignorance of the scriptures; and its subjection to the 

dogmas and commandments of men—have made its heart fat, its ears 

heavy, and closed its eyes. “The people of the Lord, the people of the Lord 

are we!” ascends as its cry to heaven from myriads of throats; but in the 

tablets of their hearts the light of the glorious gospel of Christ’s kingdom 

and name finds no surface of reflection.  

 

Many who mean well lament “the decline of spirituality in the Churches”; 

but they fail to perceive the cause. The scriptures have fallen into 

comparative disuse among them. They are superseded by shallow 

speculations—mere unintelligible pulpit disquisitions, the contradictory 

thinking of the flesh, trained to excogitate the creedism of the community 

that glorifies itself in the orator of its choice. The gospel is neither believed 

nor preached in the churches. In fact, it is hid from their eyes; and the time 
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is come to break off the wild olive branch for its saplessness; to cut off 

these churches for their unbelief. 

 

The principle, or spirit, that works in these children of disobedience, is 

neither the law of sin as exhibited in the savage; nor the law of God as it 

appears in the genuine disciples of Christ. It is a blending of the two; so as 

to make of none effect the little truth believed, as far as inheriting the 

Kingdom of God is concerned. This proportion of truth in the public mind 

is the measure of its morality, and exegetical of its conscience; and 

constitutes that scintillation, or “light within”, which is struck out by the 

collision of ideas in the world around. Educational bias makes men what 

they are—sinners, whose habitude of thought and action is “pious”, or 

impious, civilized or savage, according to the school in which their young 

ideas have been taught to shoot. The divine law and testimony alone can 

turn these into reflectors of the moral image and similitude of God. 

 

The “intellect” and “sentiments” of the apostle’s brain, constituting “the 

fleshly tablet of his heart”, had been inscribed by the Spirit of the living 

God, in a way that all believers are not the subject of. He was inspired; and 

consequently received much of “the light of the knowledge of the glory of 

God” by divine suggestion, or revelation; others receive the same 

knowledge, in words spoken, or written, by “earthen vessels” like himself, 

in whom “this treasure” was deposited.  

 

The means by which the knowledge is communicated matters not, so that 

it is written on the heart. When it gets possession of this, it forms that 

“mind” or mode of thinking or feeling (νου̂ς) with which the apostle said 

he “served the Law of God”. Being renewed by the divine testimony, his 

intellect and sentiments were sure to think and feel in harmony with the 

thoughts of God. Nevertheless, his “propensities” were only checked in 

their emotions. He kept his body under. This was all that he could do; for 

no spiritual perfection of thought and feeling could eradicate from the 

particles of his flesh the all-pervading principle of its corruption. While, 

therefore, with his mind he served the Law of God, his flesh obeyed the 

law of sin, which finally mingled it with its parent dust. 

 

This new mode of thinking and feeling created in a true believer by the 

divine law and testimony, is variously designated in scripture. It is styled 

“a clean heart and a right spirit”; “a new spirit” and “a heart of flesh”; the 

“inward man”; “new creature” “the new man created in righteousness and 

true holiness”; and   “renewed unto knowledge after the image of him that 

created him”; the “hidden man of the heart”; and so forth. This new and 

hidden man is manifested in the life, which is virtuous as becomes the 

gospel. He delights in the law of the Lord, and speaks often of His 

testimonies. He denies himself of all ungodliness and worldly lusts, and 
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walks soberly, righteously and godly in the world. His hope is the glorious 

manifestation of Jesus Christ, with the crown of righteousness, even glory, 

honour, and immortality, promised to all who look for him, and “love his 

appearing”, and desire his kingdom.  

 

Nevertheless, the law of sin, through the weakness of the flesh, fails not to 

remind him of imperfection. Being delivered from the fear of death, he 

looks forward to it as to the period of his change, knowing that, when he 

falls asleep in the dust, he will afterwards be delivered from the principle 

of evil by a resurrection to incorruptibility and unalloyed existence in the 

Paradise of God. 

 

Christ And Sin – Was Christ "Made Sin" 

And Did He Require Sacrificial 

Purification? 

By Brother Gilbert V. Growcott 

 
"The word 'sin' is used in two principle acceptations in the Scripture. It 

signifies in the first place 'the transgression of law'; and in the next it 

represents that physical principle of the animal nature which is the cause 

of all its diseases, death, and resolution into dust ... Inasmuch as this evil 

principle pervades every part of the flesh, the animal nature is styled 'sinful 

flesh,' that is, 'flesh full of sin'. . . Sin, I say, is a synonym* for human 

nature." -Elpis Israel, pages 126-127 [*Synonym: "One of two or more 

words having the same meaning."] 

 

Illustrating brethren Thomas' and Roberts' robust and uncompromising use 

and exposition of terms scripturally applied to Christ that moderns, for 

"unity," shy away from or try to water down and explain away. These 

excerpts could be multiplied many-fold, and the quotation of a fuller 

context would make them even more powerful. (We suggest they all be 

looked up and studied). But surely these given here are sufficient to show 

without possibility of contradiction their consistent teaching: sound 

Christadelphian teaching from the beginning. A few by later writers are 

given to show that, in the early days at least, the same sound teaching was 

preserved and insisted on. It is deeply saddening that the present outlook 

is very different. All quotations from the Christadelphian through 1898 are 

by brother Roberts personally, except where they are specifically 

attributed to brother Thomas.  
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"Made Sin"—2 Cor. 5:21 

 

"To be 'made sin' for others (2 Cor. 5:21) is to become flesh and blood"—

Eureka 1:247. 

 

"Christ was 'made sin' in being born into a sin-constitution of things"— 

Christadelphian, 1898:390. 

 

"Was Christ 'made sin'? Brother Roberts' answer: "Yes”— Resurrectional 

Responsibility Debate, No. 93. 

 

"Sin is a synonym for human nature ... God made him to be sin for us ... 

Sin could not have been condemned in the body of Jesus if it had not 

existed there"—Elpis Israel, page 127. 

 

"Christ 'made sin,' though sinless, is the doctrine of God"—bro. Thomas, 

Christadelphian, 1873: 362. 

 

"It is testified that he was 'made sin for us' (2 Cor. 5:21). As he was not of 

sinful character, this could only apply to his physical nature, drawn from 

the veins of Mary"—Christadelphian, 1869:83. 

 

"God sent forth Jesus in the nature of the condemned, that sin might be 

condemned in him. Hence, he was "made sin" (2 Cor. 5:21)— 

Christadelphian, 1873:402. 

 

"This perishing body is 'sin'...'Sin,' in its application to the body, stands for 

all its constituents and laws"—Eureka 1:248. 

 

"Was he not made sin in being made of a woman who was mortal because 

of sin, and could only impart her own sinful flesh to a son begotten of 

her?"—Christadelphian, 1873:463. 

 

"He (Jesus) did no sin, but he was physically 'made sin for us who knew 

no sin.' He was sent forth 'in the likeness of sinful flesh' that sin might be 

condemned in him"—Christadelphian, 1898:343. 

 

Later Writers 

 

"God hath made him to be sin (2 Cor. 5:21) ... Partaking thus of the flesh, 

he was 'this corruptible,' though in character sinless, and so needed 

cleansing and redemption as much as his brethren... Hamartia means 'sin,' 

and not 'sin-offering.' We speak from a careful comparison of all the 

passages in the N. T. and LXX. In all the 170 or more occurrences, in the 
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N.T. it is never rendered 'sin-offering"—bro. Walker, Christadelphian, 

1922:222. 

 

"What we Christadelphians call 'pernicious teaching' in this matter is the 

teaching taught by brother Bell ... The 'poor and illiterate' who have 

brother Bell's sympathy, can rest quite content with the text of 2 Cor. 5:21 

as it stands in AV and RV. It is such as brother Bell who makes things 

hard for them by altering the English translation of this passage without 

any justification whatever, in order to support their theory ... 2 Cor. 5:21 

cannot be rendered 'made to be a sin offering' without doing violence to 

the meaning of the word hamartia and forcing on it a meaning it will not 

bear"—bro. Young, Christadelphian, 1922:310. 

 

And the following by bro. Carter, at a time when he was trying to persuade 

the Bereans to join Central. Brother Carter is answering a "Fraternal 

Visitor" (Suffolk Street) article that taught that "Christ was not 'made sin' 

until he hung upon the cross." Brother Carter says "The Truth is only 

maintained by faithful contention, and however much we dislike 

contention, earnest men do not hesitate to contend for the Faith ... It has 

been sound Christadelphian teaching from the days of Dr. Thomas that 

Jesus was 'made sin' by being born a member of the human family. . . Jesus 

by birth was "made sin". . . If he was not related to sin, either in NATURE 

or character, then a grave injustice was done when he was allowed to suffer 

on the cross, and there was no declaration of God's righteousness ... The 

publishing of such teaching reveals again the absence of that unity between 

the two sections without which union is not possible"— Christadelphian, 

1940:40. 

  

We also call attention again to the 1913 and 1915 articles from the 

Christadelphian reprinted in the Jan. 1979 Berean, pages 28-31: very clear, 

positive and conclusive on this passage. Sound brethren of the past never 

dreamed of trying to inaccurately and unjustifiably render this "sin-

offering." 

 

"Sin the Flesh"—Rom. 8:3 

 

"'Sin in the flesh' will ultimately be the subject of justification through the 

blood of Christ"—bro. Roberts' answer in Resurrectional Responsibility 

Debate, No. 111. 

 

"Question: 'What do you mean by "sin in the flesh"'? Answer: David by 

the Spirit says (Psa. 51:5), 'I was shapen in iniquity, and in sin did my 

mother conceive me' ... 'Sin in the flesh,' which is Paul's phrase, refers to 

the same thing. It is what Paul also calls 'Sin that dwelleth in me' (Rom. 

7:17), adding, 'I know that in me (that is, in my flesh) dwelleth no good 
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thing.' Now, what is this element called 'uncleanness,' ’sin,' 'iniquity,' etc? 

... There is a principle, element or peculiarity in our constitution which 

leads to the decay of the strongest and healthiest. Its implantation came by 

sin, for death came by sin; and the infliction of death and the implantation 

of this peculiarity are synonymous things. Because the invisible, 

constitutional, physical in-working of death in us came by sin, that in-

working is termed 'sin.' It is a principle of weakness and uncleanness and 

corruption. For this reason, it is morally operative; for whatever affects the 

physical affects the moral. If no counterforce were brought into play, its 

presence would subject us to the uncontrolled dominion of disobedience, 

thru the constitutional weakness and impulse to sin ... The body of the Lord 

Jesus was this same unclean nature in the hand of the Father"—

Christadelphian, 1874:88. 

 

"That through death he might destroy him that had the power of death, that 

is, the devil," or "sin in the flesh"—Elpis Israel, page 99. 

 

"'Become sin for us', 'sin condemned in the flesh', 'our sins borne in his 

body upon the tree'—these things could not have been accomplished in a 

nature destitute of that physical principle styled 'Sin in the flesh'"—bro. 

Thomas, Christadelphian, 1873:361. 

 

"Sin could not have been condemned in the body of Jesus if it had not 

existed there"—Elpis Israel, page 128. 

 

"Sin had to be condemned in the nature that had transgressed. For this 

cause, he was made a little lower than the angels, that through death he 

might destroy that having the power of death, that is, the diabolos, or 

elements of corruption in our nature inciting it to transgression, and 

therefore called 'Sin working death in us.'"—Eureka 1:106. 

 

"Christ's death was a representative condemnation of sin in the flesh ...'Sin 

in the flesh' is that peculiarity in its physical constitution that inclines it to 

self-gratification, regardless of the law of God ... At our baptism we 

symbolically identify ourselves not only with death but with all that has 

been actually accomplished in Christ in his death, burial and resurrection. 

But the results are not real, except as to God's favor, therefore it is as 

unreasonable to speak of our being actually justified from 'sin in the flesh' 

as it would be to claim we are actually clothed with the new body which 

Christ attained at the resurrection"—Christadelphian, 1895:24. 

 

"What is that which has the power of death? ... the 'exceedingly great 

sinner SIN' in the sense of the 'Law of Sin and Death' within ALL the 

posterity of Adam without exception. THIS, then, is Paul's Diabolos"— 

Eureka 1:249. 
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"Sin in the flesh is hereditary; and entailed upon mankind as the 

consequence of Adam's violation of the Eden law"—Elpis Israel, page 

128. 

 

"Paul had to say, 'Sin dwelleth in me ... I see a law in my members warring 

against the law of my mind'... Sin, as disobedience, arose in Adam and 

Eve's case from a wrong opinion concerning a matter of lawful desire, and 

not from what Paul calls 'sin in the flesh.' It BECAME sin in the flesh 

when it brought forth that sentence of death that made them mortal ... and 

implanted in their flesh a law of dissolution that became the law of their 

being. As a law of physical weakness and death, it necessarily became a 

source of moral weakness. That which originated in sin became a cause of 

sin in their posterity, and therefore accurately described by Paul as 'sin in 

the flesh'"—Christadelphian, 1898:343. 

 

"That physical principle or quality of the flesh styled 'indwelling sin'"—

Elpis Israel, page 137. 

 

"What is meant by 'devil' in Heb. 2:14 and 1 John 3:8? Answer: Sin in the 

flesh"—Good Confession, page 120. 

 

"The devil is the scriptural personification of Sin in the flesh"—

Declaration, prop. 23. 

 

"Him that hath the power of death, that is, the devil (or sin in the flesh)"—

Instructor, question 55. 

 

"Sin in the flesh is the devil destroyed by Jesus in his death"—

Christendom Astray, Lecture 7, page 162. 

 

"The Law of Sin pervades every particle of the flesh"—Elpis Israel pg.137. 

 

"Sin-in-the-flesh is only the root principle that leads to the various forms 

of diabolism. All these forms are in harmony with the root ... Judas was a 

devil, through the action of sin-in-the-flesh. He hanged himself. That form 

of sin-in-the-flesh was gone, but sin-in-the-flesh survived in the world. 

The devil that imprisoned the Smyrnean brethren was a form of sin-in-the-

flesh. That form passed away, but sin-in-the-flesh continues in the world. 

When the devil is bound for 1000 years, it is that form of sin-in-the-flesh 

which exists in the organized governments of the world that is bound; but 

sin-in-the-flesh remains an ingredient in human nature during all the 1000 

years, until flesh and blood ceases to exist on earth"— Christadelphian, 

1898:201. 

 



326 

 

Note that brother Roberts uses "sin-in-the-flesh" WITH HYPHENS 8 

times in this short answer. A later leader was gratefully lauded because he 

"got rid of (bro. Roberts') hyphens for us"—presumably a major 

accomplishment, for it permitted the union of divergent views on the 

Sacrifice of Christ. Brother Roberts does not always use the hyphens, but 

he usually uses the expression in a hyphenated sense (that is, as a unit). So 

does bro. Thomas, as will be noted. 

 

Later Writers 

 

"Sin is a term of double import in the Scriptures. It has a physical as well 

as a moral application"—Bro. Boulton, "Hebrews," page 181. 

 

"The apostle Paul is very precise in his references to sin as a physical 

principle inherent in human flesh: 'body of sin', 'Sin wrought in me,' 'Sin 

revived', 'Sin beguiled me', 'Sin working death in me', 'sin that dwelleth in 

me', 'Law of sin in my members.' Sin as spoken of in these verses must 

necessarily be considered as something different from actual 

transgression. It is 'sin' within that leads to sin in action"—bro. Boulton, 

"Hebrews," page 182. 

 

Moderns seeking compromise have been very squeamish about facing up 

to the reality of sin-in-the-flesh. They miss completely the fundamental 

point that, as bro. Thomas says, God could not have ACTUALLY (but 

only ritually) condemned sin in the flesh of Jesus if it had not BEEN there. 

Their arguments lead logically to the orthodox substitution theory that it 

was merely someone else's sins that were "ritually imputed" to Christ, just 

as in the case of the animals: that is, that Christ was just another shadow 

or type or symbol. 

 

"Sinful Flesh"-"Sin's Flesh"-"Flesh of Sin"—Rom. 8:3 

 

"Children are born sinners or unclean, because they are born of sinful 

flesh; and 'that which is born of the flesh is flesh.' This is a misfortune, not 

a crime"—Elpis Israel, page 129. 

 

"How could Jesus have been made free from that sin which God laid upon 

him in his own nature, 'made in the likeness of sinful flesh,' if he had not 

died for himself as well as for us? Brother Roberts' answer: He could 

not."—Resurrectional Responsibility Debate, no. 715. 

 

"'Sin' is a word in Paul's argument which stands for ‘human nature."'—

Eureka 1:247. 
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"'Sinful flesh' is a generic description of human flesh in its total 

qualities"—Christadelphian, 1895:24. 

 

"Sinful flesh was laid upon him"—Elpis Israel, page 99. 

 

"Diabolos is a very fit and proper word to designate the law of sin and 

death, or Sin's flesh"—Eureka 1:249. 

 

"Sinful flesh being the hereditary nature of the Lord Jesus, he was a fit and 

proper sacrifice for sin"—Elpis Israel, page 128. 

 

"Jesus was the sin-nature, or sinful flesh of Adam, that sin being THUS 

laid upon him, he might die for it"—Christadelphian, 1873:407. 

 

"Joshua (in Zech. 3:3-4) clothed in filthy garments represents the Christ ... 

clothed with the 'flesh of sin,' in which, Paul tells us, 'dwells no good 

thing'”—Eureka 1:58. 

 

"Jesus was not less 'sin's flesh' than we"—Christadelphian, 1873:363. 

 

"'He sent His Own Son in the likeness of sinful flesh' ...Sin could not have 

been condemned in the body of Jesus if it had not existed there"—Elpis 

Israel, page 128. 

 

"It (the body of Jesus) was... that ... styled by Paul 'flesh of sin' in which, 

he says, 'dwells no good thing'"—Eureka 1:106. 

 

"His nature was in all points like ours: 'sin's flesh' in which dwells no good 

thing... his flesh... cleansed by the blood of that flesh when poured out unto 

death"—Eureka 11:224. 

 

"Flesh and blood ... This is called 'sin' or 'Sin's flesh' because it is what it 

is in consequence of sin, or transgression"—Eureka 1:247. 

 

"As the Dead One... he was Sin's Flesh crucified, slain and buried; in 

which by the slaying sin had been condemned; and by the burial, put out 

of sight"—Eureka 11:124. 

 

"His nature was flesh and blood, which Paul styles 'sinful flesh,' or flesh 

full of sin, a physical quality or principle which makes the flesh mortal; 

and called 'sin' because this property of the flesh became its law as the 

consequence of transgression"—bro. Thomas, Christadelphian, 1873:501. 

 

"Jesus was a man in the flesh common to all mankind, which is Sin's flesh" 

–-Eureka 11:624. 
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"This perishing body is 'sin'"—Eureka 1:248. 

 

"'I was shapen in iniquity, and in sin did my mother conceive me' (Psa. 

51:5). This is nothing more than affirming that he was born of sinful 

flesh"—Elpis Israel, page 128. 

 

"In what sense did Christ come in sinful flesh? ... Rom. 7, immediately 

preceding, supplies the sense of the words 'flesh of sin' used in Rom. 8:3. 

Gal. 5, and all N.T. allusions to the subject, teach that the flesh of human 

nature is a sinful thing"—Slain Lamb, page 19. 

 

In the context, bro. Roberts strongly defends the translation "sinful flesh" 

against the more literal (but, as to English meaning, less accurate) "flesh 

of sin." RV retains "sinful flesh," like AV, though recognizing in the 

margin that the literal Greek is "flesh of sin." 

 

The Diabolos 

 

"What is that which has the power of death? ... It is the 'exceeding great 

sinner Sin,' in the sense of the 'Law of Sin and Death' within all the 

posterity of Adam, without exception. THIS is Paul's diabolos"—Eureka 

1:249. 

 

"What is meant by 'devil' (diabolos) in Heb. 2:14 and 1 John 3:8? Answer: 

It means sin in the flesh"—Good Confession, question 120. 

 

"'That through death he might destroy him that had the power of death, 

that is, the devil (diabolos),' or SIN IN THE FLESH"—Elpis Israel, page 

99. 

 

"The release began with himself. He destroyed that hold which the devil 

had obtained in himself through extraction from Adam ... The devil was 

not destroyed out of Christ. He was destroyed IN him. We have to get into 

Christ to get the benefit. In him we obtain the deliverance accomplished 

IN HIM"—Christadelphian, 1875:375. 

 

"The devil (diabolos) is the scriptural personification of sin in the flesh"— 

Declaration, prop. 23. 

 

"'He also himself likewise took part of the same, that through death he 

might destroy that having the power of death, that is, the diabolos,' or 

elements of corruption in our nature inciting it to transgression, and 

therefore called 'Sin working death in us'"—Eureka 1: 106. 
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"Him that hath the power of death, that is, the devil (or sin in the flesh)"—

Instructor, question 55. 

 

"'He that committeth sin is of the diabolos, for the diabolos: sinneth from 

the beginning! All this is perfectly intelligible when understood of Sin's 

flesh"—Eureka 1:249. 

 

"Sin in the flesh is the devil destroyed by Jesus in his death"—

Christendom Astray, Lecture 7, page 172. 

 

"Diabolos is a very fit and proper word to designate Sin's flesh"—Eureka 

1:249. 

 

Later Writers 

 

"'The Devil is a scriptural personification of Sin in the flesh, in its several 

phases of manifestation...' This old Christadelphian definition 

(Declaration) is palpably true, and does not need revising. And no 

exception to its application can be made to Heb. 2:14. Dr. Thomas wrote 

upon the subject with a grasp and lucidity that were almost apostolic - 

"Sinful flesh was laid upon him that through death he might destroy 

him that had the power of death, that is, the devil, or sin in the flesh 

(Heb. 2:14)"—Elpis Israel, page 99. 

 

Yes, the 'Devil' that had the power of death is 'Sin,' and Christ has 

destroyed him IN himself individually, and will yet destroy him from the 

earth"—bro. Walker, Christadelphian, 1913:541. 

 

"‘Our Sins in His Own Body’—1 Pet. 2:24. 

‘Our Iniquity Laid on Him’—Isa. 53:6. 

 

"'Iniquities laid on Him'... This is a figurative description of what was 

literally done in God sending forth His Son made of a woman ... This was 

'laid on' Jesus in his being made of our nature"—Christadelphian, 

1873:400. 

 

"The flesh was the 'filthy garments' with which the Spirit-Word was 

clothed (Zech. 3:3) the 'iniquity of us all' laid on him; the 'soul made an 

offering for sin' (Isa. 53)"—Eureka 1:108. 

 

"'Our sins laid on him'... The ceremonial imposition of sins upon the 

animals was the type; the real putting of sin on the Lamb of God in the 

bestowal of a prepared sin-body wherein to die, is the substance"—

Christadelphian, 1873:462. 
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"The filthy garments of flesh, styled his 'iniquity'"—Eureka 11:19. 

 

"If our sins were laid on him in the same way as on the animals (ceremonial 

imputativeness), where is the substance of the shadow?"—

Christadelphian, 1873:462. 

 

"If the principle of corruption had not pervaded the flesh of Jesus ... sin 

could not have been condemned there, nor could he have borne our sins 

'IN his own body'"—Eureka 1:203. 

 

"Jesus, with the sin of the world thus defined, rankling IN his flesh, where 

it was to be condemned to death when suspended on the cross (Rom. 8:3), 

came to John as the 'Ram of Consecration,' that his inwards and his body 

might be washed"—bro. Thomas, Christadelphian, 1873:501. 

 

Later Writers 

 

"He kept himself from his 'iniquity' (Psalm 18:23). He possessed perfect 

knowledge of any thought or impulse arising from the flesh contrary to the 

purpose of his Father, thus leading him to view his temptations as 

'iniquities' more numerous than the hairs of his head (Ps. 40:12). While the 

'iniquity' that took hold of him was in his flesh, in which 'dwelleth no 

good,' the character he manifested was perfect"—bro. Sulley, 

Christadelphian, 1921:499. 

 

"He could say 'There was no soundness in his flesh' (Ps. 38:7) because he 

himself said the flesh profiteth nothing (John 6:73). This testimony is 

amplified by the Spirit in the apostle Paul thus, 'In me (that is, in my flesh) 

dwelleth no good thing.' Jesus also could say—'There is no rest in my 

bones because of my sin' when realizing fully, as he did, that there could 

be no freedom from temptation so long as he was of flesh and blood 

nature"—bro. Sulley, Christadelphian, 1921:500. 

 

"First For His Own Sins"—Heb. 7:27 

 

"He offered first for himself: he was the first delivered. He is "Christ the 

Firstfruits.' He obtained eternal redemption IN and FOR himself"— 

Christadelphian, 1875:139. 

 

"Christ's sacrifice was operative on himself first of all"—Law of Moses, 

chapter 11, page 90. 

 

"There is no doubt Jesus fulfilled the Aaronic type of offering for 

himself"—bro. Roberts, Debate 290. 
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"As the anti-typical High Priest, it was necessary he should offer for 

himself"—Christadelphian, 1896:341. 

 

"He did these things ('was made perfect', 'was saved from death,' 'obtained 

redemption') for himself first ... for us only as we become part of him"—

Law of Moses, chapter 18, page 173. 

 

"Then he offered for himself as well as for us? Brother Roberts' answer: 

Certainly"—Debate 716. 

 

"As a sufferer from the effects of sin, he had himself to be delivered from 

those effects; and as the mode of deliverance was by death on the cross, 

that death was for himself first"—Christadelphian, 1875:375. 

 

"From Paul's statement (Heb. 7:27) it follows that there must be a sense in 

which Jesus offered for himself also, a sense which is apparent when it is 

recognized that he was under Adamic condemnation, inhering in his 

flesh"—Christadelphian, 1873:405. 

 

"The sacrificial work ... for himself, that it might be for us"—Law of 

Moses, chapter 18, page 177. 

 

"He offered for himself first, by reason of his participation in Adamic 

mortality"—Christadelphian, 1873:555. 

 

"It was 'for us' that he came to be in the position of having first to offer for 

himself...'He was made sin for us who knew no sin,' and does not sin 

require an offering?"—Christadelphian, 1875:139. 

 

"If Christ's offering did not comprehend himself, how are we to understand 

the statement of Paul in Heb. 7:27?"—Christadelphian, 1873:466. 

 

"Though personally sinless, he was by constitution condemned, and had 

therefore to offer for himself and his brethren"—Christadelphian, 

1873:405. 

 

Later Writers 

 

"Heb. 7:27 says plainly that Jesus offered for his own sins"—bro. Walker, 

Christadelphian, 1902:148. 

 

"'This he did once... offer ... first for his own sins' (Heb. 7:27) ... God 

required the Lord Jesus to lay down his life in sacrifice, and through that 

'one offering' he was himself redeemed from dead as the 'firstfruits'"—bro. 

Walker, Christadelphian, 1910:538. 
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"That Christ had to offer for himself is testified in Heb. 7:27. The reason 

is revealed: that he might himself be saved by his own blood (Heb. 13:20; 

5:7)"—bro. Walker, Christadelphian, 1910:547. 

 

"Who 'offered up himself'? Jesus. Who did this 'once'? Jesus. What is 'this' 

that he did once? 'Offered up sacrifice, first for his own sins, then...'"— 

bro. Walker, Christadelphian, 1913:339. 

 

"His sacrifice was 'first for himself, and then for the people' (Heb. 7:27) ... 

To say that it was not for himself is to contradict the Word of God, and to 

take a step at least toward the doctrine of the Antichrist ... The salvation 

was by 'the blood of thy covenant' (Zech. 9:11), by which both the King' 

himself and his 'prisoners of hope' are brought again from the dead.' These 

things have been faithfully upheld as principles of the Truth from the 

beginning, and contradictory teaching has not been tolerated, and should 

not be now"—bro. Walker, Christadelphian, 1921:313. 

 

See also Berean, February, 1979, pages 61-64. 

 
 

We quote brethren Thomas and Roberts profusely and unashamedly 

because the Christadelphian Body has had this elementary first principle 

matter firmly settled in its mind for over 100 years, based on the 

providential labors of these two brethren. The Body has always believed 

that these brethren soundly expounded the Truth concerning it. We need 

no ever-learning, never-learning, long—since-repudiated "new" theories. 

 

Let us be very thankful that these things were fought out by sound brethren 

over 100 years ago, and sound brethren ever since have always accepted 

them. We feel very strongly that the brethren and sisters should be made 

clearly aware that the "new" theory that Christ was merely another type 

and ritual, and did not have to offer for himself, is a direct contradiction to 

brethren Thomas and Roberts, and was denounced by them as a fatal error. 

 

Ask those who teach differently from this: "Do you think and claim you 

are teaching in harmony with brethren Thomas and Roberts, and what has 

been considered sound doctrine from the beginning? Or do you recognize 

and acknowledge that you are teaching things that have been denounced 

by brethren Thomas and Roberts and sound Christadelphians, for 100 

years?" 

 

Bring the issue clearly into the open. Were brethren Thomas and Roberts 

right or wrong? Is it a question of interpreting them, or is it an issue of 

repudiating them? Do they profess to agree with them, or do they confess 
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they disagree with them? This must be clarified first. Those who disagree 

with brethren Thomas and Roberts are often very coy about revealing this 

openly. They very much prefer to make a big show of "going right back to 

Scripture," brushing aside brethren Thomas and Roberts without openly 

repudiating them. They want to ignore 130 years of Christadelphian belief 

and teaching, and pretend to start out fresh, as if Christadelphian history 

did not exist at all, and the subject had never before been considered. 

 

Brethren Thomas and Roberts were not inspired, nor do we quote them as 

such. But for over 100 years sound Christadelphians, after exhaustive 

scriptural investigation, have decided that brethren Thomas and Roberts 

were right on the Sacrifice of Christ, and that they providentially delivered 

us from the substitutionary orthodoxy of Renunciationism and Bell-

Stricklerism. 

 

Passover to Bread and Wine 
 

WHEN Jesus instituted the memorial supper, which we have met this 

morning to observe, he was surrounded by his disciples in an upper room 

in Jerusalem, where he had met them by appointment to keep the feast of 

the Passover. That feast was part of the Mosaic appointments. The meeting 

was on the basis of the Law of Moses; for Jesus and the disciples were all 

Jews, born and bred under that law, which had been in force for 1,400 

years. It was the last time they met together on that foundation, but not the 

last time they will eat the Passover together, for he said: “With desire I 

have desired to eat this Passover with you before I suffer; for I say unto 

you, I will not any more eat thereof until it be fulfilled in the Kingdom of 

God.” 

 

The feast had been observed on countless previous occasions, and with an 

ostentation not to be found in that upper room among those quiet thirteen 

men; but never had there been such a momentous celebration of it. The 

whole law, of which the Passover was a part, was converging for its finish 

in the one sorrowful man who was the centre of that group. “Christ our 

Passover, sacrificed for us” was about to absorb in himself the significance 

of all that Israel had observed for ages in obedience to the law of Moses, 

and therefore of the Passover which he was now about to eat for the last 

time as a mortal son of Abraham. 

 

The Passover was instituted on the eve of Israel’s deliverance from Egypt. 

It was not merely a celebration of deliverance, but a means of it, which it 

is well to bear in mind in judging of its fulfilment in Christ. The angel of 

Yahweh was about to pass through the land for the purpose of destroying 
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the first born in every Egyptian house, that the Egyptians might be made 

to consent to Israel’s departure. But there was a possibility that this 

destroying visitation might extend to the houses of the Hebrews as well. 

To avert this possibility (we need not stay to inquire in what way), every 

family in Israel were required to slay a lamb, sprinkle its blood on the door 

post, and eat its flesh before the morning. The destroying angel seeing the 

sprinkled blood would pass over the household so protected, for which 

reason it was called Passover, as we know. Afterwards Israel were to keep 

the same Passover in their generations, in celebration of their deliverance, 

first from the destroying angel and next from the Egyptians. 

 

Before the sacrifice of “Christ our Passover,” we have here himself eating 

the Passover with his disciples, in token of the fact that he was involved 

with them in all their woes, from which his own blood, the blood of the 

anti-typical Passover would deliver them all, for though it harmonises not 

with orthodox conceptions of the sacrifice of Christ, it is the truth that the 

“God of peace brought again from the dead our Lord Jesus, that great 

shepherd of the sheep, through the blood of the everlasting covenant” 

(Heb. 13:20). The Passover was a memorial of the deliverance effected in 

Egypt, and a typical foreshadowing of the deliverance to be effected in 

Christ.  

 

It looked back and it looked forward. In both, Jesus was concerned. As the 

“son of David, the son of Abraham” (Matt. 1:1), he was as much interested 

retrospectively in the Egyptian deliverance as his disciples, who were to 

be considered as having come out of Egypt in their fathers; as the son of 

Mary, partaking of their common sin-caused mortality (for death entered 

into the world by sin (Rom. 5:12), he stood in as much need as they of that 

redemption from death, which he finally attained through the shedding of 

his own blood, as the anti-typical lamb of Yahweh’s Passover.  

 

Where he differed was in the mental state resulting from the fact that God 

was his father in the generative sense. He was God’s well-beloved son, in 

whom God was well pleased, because he abode in His commandments, 

and did always those things that were pleasing unto Him (John. 15:10; 

8:29). He also differed in the Father’s abiding presence, in the fulness of 

the spirit in the vessel so prepared. He was the Father’s human 

manifestation in the midst of Israel for the purpose of laying the foundation 

of human salvation in harmony with the principle of the Father’s 

supremacy, which required in the blood-shedding of such as partake of 

human mortality, the declaration of the Father’s righteousness as the basis 

of the remission of sin unto life eternal to those recognising and submitting 

to it. The work was accomplished in his death and resurrection, by which 

he became “the first begotten of the dead,” (Rev. 1:5) and a name by 
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investiture with which men may be saved—the only name given under 

heaven for this purpose (Acts 4:12). 

 

When Jesus observed the Passover, the time was at hand for his own 

offering up by which the significance of the typical feast would be 

superseded. He, therefore, takes occasion to appoint another institution by 

which the anti-typical accomplishment itself would be kept before the 

minds of believers “until he come.”  

 

Beautifully enough, he finds the elements of the new type in those of the 

old, for both had their ultimate significance in the same thing. He took 

bread from the remains of the Passover feast and broke it and said, “This 

is my body which is given for you: this do in remembrance of me.” This 

saying which must have been enigmatical to the disciples at the time of its 

utterance, was illustrated on the following day, when Jesus surrendered 

himself to the cross on which his body was cruelly and publicly impaled, 

underneath an accusation which was no disgrace, but the utterance of the 

simple truth: “This is Jesus the King of the Jews.”  

 

This agonising tragedy, so far as the human aspect of it was concerned, 

was the divinely-arranged public condemnation of sin in the flesh—the 

declaration of the righteousness of God in the offering of the body of Jesus 

once for all—a body which was at once the condemned nature of Adam 

and the sinless Son of God, in whose death, the righteous law of God had 

its execution, and in whose resurrection, the perfect righteousness of Jesus 

had its vindication, and by which double event, a man was provided 

through whom came the resurrection of the dead without any nullification 

of any of the ways of God. All this was involved in the words of Jesus, 

“this is my body given for you.” The whole arrangement was “for (or on 

account of) those who shall be saved,” but of course included in its 

operation Jesus himself, who is the “first-born among many brethren” 

(Rom. 8:29). By His accepted offering, all are sanctified who come unto 

God through him, confessing their sins, humbling themselves in the 

obedience of baptism which ceremonially introduces them to the death of 

Christ. 

 

The same glorious lesson comes out with equal clearness in connection 

with the cup, which he took after the bread, saying, “take this cup and 

divide it among yourselves . . . this cup is the new testament in my blood 

shed for the remission of the sins of many.” If this must have been a strange 

saying to the disciples at the time of its utterance, it did not remain so, for 

it was the topic of conversation after his resurrection. And it is not strange 

to those in our day who scripturally understand the truth, for it has been 

the subject of exposition in the apostolic writings.  
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But put it to the common run of Christians: “the new testament (or 

covenant) in my blood.” What understanding have they of its meaning? 

Ask them a plainer question: What is the new covenant? What are the 

covenants of promise to which believers are no longer strangers? (Eph. 

2:12). What are the promises made unto the fathers which Christ came to 

confirm? (Rom. 15:8). To these questions there is no response on the part 

of the common run of Christians, or on the part of their teachers, the so-

called “Rev.” gentlemen of all denominations. If the new covenant itself 

is not known, how can its relations in the blood of Christ be discerned? 

 

We have learnt from the Scriptures what the new covenant is. Its name, as 

the new covenant, involves an allusion to the old one that was established 

at Sinai when God, by the hands of Moses, promised to bless Israel in the 

land to which they were going, on condition of obedience: and Israel, on 

their part, undertook to submit to whatever was required of them. This old 

contract or agreement or covenant, (ratified by the sprinkling of the blood 

of sacrificial animals) pronounced a curse on every one who should not 

observe its obligations in every particular: and these were very numerous 

and entered into every relation of life. Such a rigid and absolute 

observance being impossible in the infirmity of human nature, Peter styles 

it “a yoke which neither we nor our fathers were able to bear” (Acts 15:10).  

 

No one rendered the exact obedience it required but Christ. It served its 

purpose, however. God did not make a mistake in appointing it. It was “a 

schoolmaster:” it established the first principles of Godliness in the midst 

of Israel, viz., that obedience to God was the first law of human well-being, 

and that man was unable to bless himself. Still, so far as practical results 

were concerned, it cursed all who had to with it, since none but Christ was 

able to comply with its requirements in the perfect manner required.  

 

This old curse-bringing covenant was about to be done away when Christ 

ate the Passover for the last time with his disciples. It was about to be done 

away in him by his dying under it after having perfectly obeyed it, and 

rising again from the dead because of his righteousness under it; and in 

him, thus triumphant over the old covenant, the new covenant was to be 

established and offered—a covenant, says Paul “established upon better 

promises” (Heb. 8:6). These promises, he styles, “promises made to the 

fathers” (Rom. 15:8).  

 

What these are we have learnt: They are contained in the writings of Moses 

and the Prophets. They are promises of future blessedness on earth to 

Abraham and his seed (Gal. 3:16)—a blessedness connected with the 

inheritance of the land of promise and involving the bestowal of 

everlasting life. The new covenant is based upon these. It is a more 

beneficial covenant than the old. It is an agreement that if we have faith in 
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what God has accomplished in Christ, and bring ourselves into connection 

with it in a humble, loving, obedient disposition, our sins will be forgiven, 

and we ourselves made heirs of the blessedness promised to Abraham and 

his seed. 

 

But why should this covenant be offered in blood? Why should Jesus, 

taking the symbolic cup of wine, say, “This is the new covenant in my 

blood?” There is a simple meaning to this, which we shall get at by a few 

questions.  

 

In what character is blood brought forward in the Mosaic shadow from 

which much of the phraseology of the new covenant is derived? Lev. 

17:12–14, answers this question: “The life of the flesh is in the blood 

thereof: and I have given it to you upon the altar to make an atonement for 

your souls: for it is the blood that maketh atonement for the soul.” Blood 

then, is sacrificially employed to represent life, which it is: for withdraw 

the blood and you withdraw the life of any creature. If blood represents 

life, then the shedding of it represents death. To pour out the blood of any 

thing sacrificed, was to cause its death: when a worshipper approached 

God with the blood of a slain animal, (having placed his hand on the head 

of the animal before it was slain), it was a confession that before God, as 

a sinner, he had no right to live, seeing that “Death is the wages of sin,” 

and that death hath passed upon all men through Adam.  

 

It was in fact a typical declaration of the righteousness of God, with which 

God was pleased to be approached; but only typical because there was no 

natural connection between the slain animal and the consequences of sin; 

consequently, “the blood of bulls and of goats could not take away sin” 

(Heb. 10:4). The type pointed to the purpose of Yahweh to provide a 

perfect declaration of His righteousness in the shed blood of an actual 

wearer of the nature condemned in Adam, who should be acceptable to 

Him in all things, and whose resurrection could therefore follow his blood 

shedding.  

 

This anti-typical lamb, as we know, was the Lord Jesus, who though made 

in all things like unto his brethren as regards mortality of nature on account 

of sin, was himself absolutely free from sin in his own character. Here was 

the lamb of God without spot or blemish, and yet a suitable sacrifice in the 

possession of the very nature which had come under condemnation, 

because of sin in the beginning.  

 

In the shedding of his blood, there was a “declaration of the righteousness 

of God” (Rom. 3:25–26). He was not destined to return to dust: it was 

therefore necessary that his blood should be spilt and that death should 

follow, as the ceremonial declaration of Yahweh’s righteousness in the 
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public condemnation of sin in the flesh (Rom. 8:3), as a basis for the offer 

of free pardon to all who should recognise the declaration and identify 

themselves with it, and come unto God with confession and faith in the 

name of the crucified Jesus, as the one great sacrifice through which alone 

man can acceptably approach God. 

 

In view of all these things, it is evident what force there is in the words 

with which Jesus introduced the memorial cup to the notice of his 

disciples: “This is the new covenant in my blood shed for the remission of 

the sins of many.” The new covenant or agreement, which ensures coming 

blessedness to the fallen sons of Adam, is in the blood of Christ and 

nowhere else. There can be no blessedness without covenant, because, 

apart from the addition of special covenant on the part of God, who only 

has the power to bestow blessedness, we are shut up to what we have by 

nature, and that is, a poor mortal body that will wear out in due course and 

disappear in death.  

 

And there can be no covenant without sacrifice, for so has God willed, and 

we can no more get past His will in this matter than we can in the 

constitution of heaven and earth. And there is no sacrifice but one with 

which we can approach God for covenant, and that is the one great 

sacrifice accomplished in Christ. And there is no way of becoming 

associated with that sacrifice but by enlightenment in the promises on 

which the covenant is established, and faith in the blood in which it is 

offered, and legal contact with that blood in baptism, which is the divinely-

appointed mode of association with the death of Christ.  

 

The root of the whole matter lies first, in the greatness, and then in the 

goodness of God. God is a great and dreadful Majesty, to whom the earth 

and all flesh belong, for He has made them out of His own energy. He is 

not only great, but He is holy, and jealous of His supremacy. He has been 

disobeyed on earth, and has in consequence given us over to death; and 

will not be approached by us except in the manner He has appointed. But 

He is good, and He will forgive and bestow everlasting life if we humble 

ourselves and come to Him in the way appointed. The way appointed is 

through the shed-blood of a perfectly righteous wearer of our nature, in 

whom sin was condemned on our account. He will forgive us if we come 

in this way: not because that bloodshedding pacifies Him or gives Him any 

thing or pays any debt: for then it would be no forgiveness.—But because 

His righteousness is declared, and His prerogative recognised, and our 

position acknowledged in the acceptance of the slain lamb of His 

appointing. 

 

We endorse and proclaim all these glorious things every time we take this 

cup into our hand and drink it, and say “Amen!” at the giving of thanks for 
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“the new covenant in the blood of Christ shed for the remission of sins.” 

This breaking of bread signifies our acceptance of God’s way, and is a 

testimony to the world that they have no hope outside of this way.  

 

We find great comfort in that way ourselves, and we would extend that 

comfort on the right hand and on the left. But we find many obstacles in 

the imaginations and high thoughts that exalt themselves against the 

knowledge of God (2 Cor. 10:5). We have even earned the bitterest odium 

it is possible for men to bear—the reputation of being illiberal and 

uncharitable and narrow minded and bigoted—because we maintain the 

teaching of Christ and his apostles on this most vital matter. What can we 

do but accept the result with resignation?  

 

It is a result that has always more or less attended the testimony of the 

truth. It is no new thing for “the preaching of the cross” to be productive 

of offence. Paul speaks of it in his letters. He says, the preaching of the 

cross was to the Jews a stumbling block and to the Greeks foolishness. He 

accepted the reproach incident to such a situation; he refused to glory in 

anything save the cross of our Lord Jesus. We are in the best of company 

when we are in the company of Paul, and we are undoubtedly in his 

company when we are accused by the modern Greeks (the scientists of 

every grade) of being behind the age and badly informed, and old fogey 

and sectarian; and by the Jews, of being worse than the Christians in the 

rigidness of our insistence on the original teachings of Christ, and by 

Christians, of being gloomy retrogressionists, the slaves of a dead letter, 

and strangers to the broad life and charity and the true spirit of the gospel.  

 

To each and all, we can but say, “We accept Christ because he rose from 

the dead: and we accept the apostles, because we accept Christ; and we 

accept the New Testament writings as the standard of truth because we 

accept the apostles; and we challenge you all to deny that the conclusions 

which we maintain are the teachings of these writings.  

 

It would be pleasant to come on to your broad platform and to join in your 

charitable spirit and to share your freedom from the narrownesses and 

restraints that undoubtedly hamper the profession of the gospel, as 

originally delivered, as regards the present evil world. We should have 

your pleasant society, and your encouraging recognition, and your 

advantageous patronage, and your general enjoyment of the broad fields 

of human culture, and pleasure, and good fellowship. But wherein should 

we be the gainers in the day when Christ arrives to sweep away the present 

order of things, and to re-organize affairs in harmony with divine 

principles only, and to give glorious place in his house to those only who 

do the will of his Father, as written in His revealed word of truth? We 
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should have a poor staff to lean on, in a respectable world which will then 

dissolve in terror before his face.  

 

No: we have made Christ our portion, and for better or worse, we will 

accept the isolation and the odium that result from the consequential 

exclusiveness, confident that experience, shortly to be apparent, will 

justify an uncompromising adherence to the written word as the only 

enlightened policy that can be pursued. 

 

The Diabolos In Christ 
Defeated And Destroyed In Him By The Sacrifice Of Sin's 

Flesh 

Perfectly Overcome, And Crucified  
By Brother John Thomas 

 "In me - that is, in my flesh - dwelleth no good thing ... I see a law in my 

members, warring against the law of my mind ... the law of sin within my 

members"—Rom. 7:18, 23. 

He (Jesus) kept his body under, triumphing over its lusts—Eureka 1:12. 

* * * 

He (Zechariah) sees Joshua, the High Priest of the Restoration, angelized, 

and clothed in filthy garments. That is, he represents the Christ, in the 

capacity of Jehovah's Messenger, the "Angel of the Covenant," clothed 

with the "flesh of sin," in which, Paul tells us, "dwells no good thing"... 

While Zechariah was beholding, he saw the garments of Joshua the High 

Priest changed, and was instructed that the action represented the putting 

away of iniquity which the priest is supposed to bear. In this we see, by 

the light of the New Testament, the change of nature, or body, in relation 

to Christ, "whom," says Paul, "we know henceforth no more after the 

flesh." He was crucified "in the flesh," and then sin was "condemned in 

the flesh"—Eureka 1:58. 

It (the body of Jesus) was not angel flesh or nature, but that common to 

the seed of Abraham, styled by Paul "flesh of sin," "in which," he says, 

"dwells no good thing" ... His flesh was like our flesh in all its points - 

weak, emotional, and unclean ... Sin, whose wages is death, had to be 

condemned in the nature that had transgressed ... He took part of the same, 

that through death he might destroy that having the power of death, that is, 

the diabolos, or elements of corruption in our nature inciting it to 
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transgression, and therefore called "Sin working death in us"—Eureka 

1:106. 

Jesus is to be considered in two states ... In the former state, the flesh was 

the "filthy garments" with which the SPIRIT-WORD was clothed (Zech. 

3:2); the "iniquity of us all" that was laid upon him (Isa. 53:6). But as he 

now is, the filthy garments have been taken away, "his iniquity has passed 

from him," and he is clothed with change of raiment—Eureka 1:108. 

We note that, to bro. Thomas (and it is the Truth), the "iniquity of us all" 

that was laid upon him was the flesh of sin itself, the "filthy garments." 

This iniquity was laid on him - not merely "ritually" in shadow and type, 

but ACTUALLY in his being made ONE OF US, sharing our unclean, sin-

in-the-flesh nature (with or without the hyphens, the TRUTH is the same). 

He was "made sin" that in himself he might destroy sin. This was his 

victory: rob him not of it. 

Joshua, son of Josedec, a type of Jesus in the flesh, is first introduced as 

clothed with filthy garments, representative of the flesh with its 

propensities, and lusts. But when the type is changed to represent Jesus in 

Holy Spirit Nature, such as he acquired after resurrection, Joshua's raiment 

is represented as being changed. "Take away," says the Spirit, "the filthy 

garments from him." When this was done, then the Spirit addresses him 

and says, "I have caused thine iniquity to pass from thee, and I will clothe 

thee with change of raiment"—Eureka 1:169. 

"Filthy garments" and "iniquity" was the diabolos—Sin's Flesh which he 

bore. 

Aaron wore the representations upon his person; Jesus bore them in 

himself. The gold represents the wisdom of a tried and precious faith; blue, 

a cleansing principle; purple, the element of the flesh; scarlet, the sin 

thereof; and fine twined linen, righteousness. These principles were 

embodied in Jesus, as "holy, harmless, undefiled, and separate from 

sinners" as to character; yet the "likeness of sin's flesh in whom sin was 

condemned" when crucified, as to nature—Eureka 1:171. 

If the principle of corruption had not pervaded the flesh of Jesus, or if he 

were not flesh, he could not have been tried in all points as we; nor could 

sin have been condemned there; nor could he have "borne our sins IN his 

own body on the tree"—Eureka 1:203. 

Here again, we note that the "principle of corruption" had to be in Christ's 

flesh in order for him to "bear our sins IN HIS OWN BODY." He did not 
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bear them merely "ritually" - he bore them in being of the sin-cursed nature 

and in bearing sin-in-the- flesh. And he bore them AWAY in perfectly 

overcoming and defeating it, putting it to death, nailing it in condemnation 

to the cross. 

The Spirit clothed Himself with weakness and corruption—in other words, 

"Sin's flesh's identity"—that He might destroy the "DIABOLOS." It is 

manifest from this the Diabolos: must be of the same nature as that which 

the Spirit assumed; for the supposition that He assumed human nature to 

destroy a being of angelic nature, or of some other more powerful, is 

palpably absurd. The Diabolos is something, then, pertaining to flesh and 

blood, and the Spirit or Logos became flesh and blood to destroy it—

Eureka 1:246. 

"SIN" is a word in Paul's argument (in Rom. 7) which stands for human 

nature, with its affections and desires. Hence, to "become sin," or for one 

to be "made sin" for others (2 Cor. 5:21) is to become flesh and blood. 

This is called "sin" or "Sin's Flesh," because it is what it is in consequence 

of sin, or transgression—Eureka 1:247. 

This perishing body is "sin"; and left to perish because of "sin". "Sin," in 

its application to the body, stands for all its constituents and laws. The 

power of death is in its very constitution, so that the law of its nature is 

styled the "law of Sin and Death." In the combination of the elements of 

the law, the power of death resides, so that "to destroy that having the 

power of death" is to abolish this physical law of sin and death, and instead 

thereof, to substitute the physical "law of the spirit of life," by which the 

same body would be changed in its constitution, and live forever—Eureka 

1:248. 

What is that which hath the power of death? It is the "exceedingly great 

sinner SIN," in the sense of the "Law of Sin and Death" within all the 

posterity of Adam, without exception. This, then, is Paul's Diabolos, which 

he says "has the power of death"; which "power" he also saith is "sin, the 

sting of death." 

But why doth Paul style Sin, Diabolos? The answer will be found in the 

definition of the word. Diabolos is derived from diaballo which is 

compounded of dia, a preposition which signifies "across, over"; and of 

ballo, "to throw, cast," and intransitively, "to fall, tumble." Hence diaballo 

is "to throw over or across"; and intransitively, "to pass over, to cross, to 

pass." This being the signification of the parent verb, the noun diabolos is 

the name of that which "crosses, or causes to cross, or falls over." 



343 

 

DIABOLOS is therefore a very fit and proper word by which to designate 

the law of sin and death, or Sin's Flesh—Eureka 1:249. 

Isaiah (6:5) saw the King of whom the Spirit afterwards said "Take away 

the filthy garments from him" - the filthy garments of flesh, styled his 

"iniquity" (Zech. 3:4)—Eureka 11:19. 

As the Dead One, anointed with spices and bound with grave clothes, he 

(Jesus) was Sin's Flesh crucified, slain and buried; in which by the slaying, 

sin had been condemned, and by the burial, put out of sight—Eureka 

11:124. 

Jesus being set forth by the Deity a propitiatory for the remission of sins 

that are past through faith in his blood (Rom. 3:25) exhibits him in relation 

to the believer as an Altar. The Word made flesh was at once the victim, 

the altar, and the priest. The Eternal Spirit-Word was the High Priestly 

Offerer of His Own Flesh, whose character was without spot - "holy, 

harmless, undefiled, and separate from sinners," "who knew no sin" - yet 

whose nature was in all points like ours: Sin's Flesh" in which dwells no 

good thing (Heb. 9:14, 7:26; 2 Cor. 5:21; Rom. 83; 7:18; Heb. 2:14-17). 

The flesh made by the Spirit out of Mary's substance, and rightly claimed 

therefore (Psa. 16:8; Acts 2:31) as His flesh, is the Spirit's Anointed Altar, 

cleansed by the blood of that flesh when poured out unto death "on the 

tree." THIS FLESH WAS THE VICTIM OFFERED - THE SACRIFICE. 

Suspended on the tree by the voluntary offering of the Spirit-Word (Jn. 

10:18), sin was condemned in the flesh when the soul-blood thereof was 

poured out unto death. The Spirit-Word made his soul thus an offering for 

sin (Isa. 53:10), and BY IT sanctified the Altar Body on the tree—Eureka 

11:224. 

Jesus was a man in the flesh common to all mankind, which is Sin's Flesh 

(Rom. 8:3) ... If Jesus was not crucified in THE flesh common to us all, 

then "sin was" NOT "condemned in the flesh," as all the apostles taught—

Eureka 11:624. 

Sin was condemned IN the same flesh that had transgressed in Paradise, 

so that IN the crucified body he bore the sins of his people upon the tree—

Eureka 11:669. 

He bore his people's sins IN HIS BODY, not typically but actually in being 

of the same Sin's Flesh as they, and in the act of conquering and destroying 

it. 
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The subject of such a nature, however excellent a character he may be, or 

may have been, is materially defiled, or unclean. Therefore nothing born 

of a woman is clean, even though it have been begotten in her substance 

by the power of the Spirit (Job 14:4). Now, this is a principle of the 

knowledge revealed to us, and is of universal application. It obtains in 

relation to Jesus himself. Paul says (Gal. 4:4) the Son of the Deity sent 

forth "was made of a woman, made under the Law." The body so made 

and born was therefore unclean materially and Mosaically—Eureka III: 

586. 

The thigh and garment (of the Faithful and True One: Rev. 19:11-16) had 

been filthy; but their filthiness had been purged, or caused to pass away so 

thoroughly, that the garment was as raiment changed. The filthy garment 

was the Human Nature, which the Word of the Deity was clothed with in 

his flesh manifestation—Eureka 111:648. 

The flesh in or through which the Deity was manifested was - for the brief 

space of 33 years, inferior to the angelic nature. It had been "purified" by 

the sprinkling of its own blood on the cross—Catechesis, 12. 

When was the Jesus-Altar purified, the Jesus-Mercyseat sprinkled with 

sacrificial blood, and the Jesus-Holy of Holies lustrated (another word for 

"purified")? After the veil of his flesh was rent, and before he awoke at the 

early dawn of the third day—Catechesis, page 14. 

Sinful flesh was laid upon him, "that through death he might destroy him 

that had the power of death, that is, the devil," or sin in the flesh (Heb. 

2:14)—Elpis Israel, page 99. 

The word "sin" is used in two principal acceptations in the Scripture. It 

signifies in the first place "the transgression of law"; and in the next it 

represents that physical principle of the animal nature which is the cause 

of all its diseases, death, and resolution into dust. It is that in the flesh 

"which has the power of death," and it is called "sin" because the 

development or fixation of this evil in the flesh was the result of 

transgression. Inasmuch as this evil principle pervades every part of the 

flesh, the animal nature is styled "sinful flesh," that is, flesh full of sin, so 

that "sin," in the sacred style, came to stand for the substance called 

"man"—Elpis Israel, page 126. 

"Sin" is a synonym for human nature. Hence the flesh is invariably 

regarded as unclean ... This view of sin in the flesh is enlightening in the 

things concerning Jesus. The apostle says "God made him to be sin for 

us"... And this he explains by saying in another place that "He sent His 
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Own Son in the likeness of sinful flesh, and for sin, condemned sin in the 

flesh.” SIN COULD NOT HAVE BEEN CONDEMNED IN THE BODY 

OF JESUS - IF IT HAD NOT EXISTED THERE—Elpis Israel, page 127. 

Sinful flesh being the hereditary nature of the Lord Jesus, he was a fit and 

proper sacrifice for sin—Elpis Israel, page 128. 

Sin was condemned "ritually" and "ceremonially" IN Christ's flesh - not 

in the sense that it and its condemnation THERE were not realities - but 

that in being ACTUALLY condemned and destroyed there, it was 

condemned and (prospectively) destroyed in all his people, and for all 

time. Sin's condemnation in Christ's "flesh of sin" was not just another type 

or shadow: it was the climactic once-for-all REALITY which all the types 

and shadows represented, and without which they were meaningless. 

As soon as we say there was no "sin" in Christ's flesh, and/or that the sin 

in Christ's flesh did not need condemnation and cleansing away, we 

immediately make him a substitute instead of a representative, a shadow 

instead of a substance. The essence of the whole transaction is the 

REALITY of the sin there, and the REALITY of its destruction. Christ 

DID what all the sacrifices before him merely shadowed. He really and 

actually destroyed Sin - the Diabolos - and it had to BE THERE in order 

to be destroyed. It was not just a figure of speech, a type, a shadow, like 

all the preceding sacrifices. 

This was his great victory. He did not just suffer. Lots of people suffer. He 

OVERCAME. He perfectly, flawlessly conquered, defeated, destroyed the 

Diabolos within himself: held it bound and powerless all his life, and 

nailed it in triumph to the cross. The death was the culmination and 

termination of the struggle and the victory, the perfecting of the essential 

life-long sacrifice and offering for all sin-stricken mankind, including 

himself. This is the very heart and power of the Truth of the Gospel of 

Salvation. 

Many—mistakenly fearful of "defiling" and dishonoring Christ—make 

him just another shadow, destroy his struggle, and rob him of his victory, 

thrusting him back into the Mosaic rituals and ceremonies. They see a 

noble "sacrifice" in the shallow sense of the term, a heroic manifestation 

of selfless love, but they do not see the reality of the Diabolos - Sin-in-the-

flesh - put to death within him. 

Truly our sins were "laid on him" and he "bore them away." But HOW? 

Not in mere symbolic ritual, but in the reality of being part of the 

condemned race, of Sin's Flesh - contending lifelong with that same 



346 

 

Diabolos within that slays his brethren. He was made ONE WITH US, in 

our sin-nature. He THUS "bore our sins IN HIS OWN BODY," that he 

might, for all (including himself) overcome sin, destroy it, bear it away-

that we in turn may in the deep wisdom and righteousness and loving 

mercy of God, be accounted ONE WITH HIM in his victory. 

That which Christ actually ACCOMPLISHED in the perfection of the 

obedience of his life and death, is that which is SYMBOLIZED by animal 

sacrifices. He is the reality. That which is called "sacrifice" is simply the 

shadow representing that life and death - a shadow which has no meaning 

apart from the reality of what he accomplished. 

The whole divine purpose of salvation from death - including Christ's own 

salvation as one of the condemned Adamic race - depended on someone 

doing just what he did ... overcoming the diabolos and putting it to death: 

nailing it up in public condemnation before all men to manifest and 

vindicate God's holiness and Sin's deadliness. 

He did not just offer one more "sacrifice." Rather, he was IN HIMSELF 

everything that "sacrifice" means and teaches and (in shadow) 

"accomplishes," or, put more clearly, that which the sacrifices represented 

as being accomplished and needing to be accomplished. 

All our conception and understanding of the meaning of "sacrifice" must 

be derived from WORKING BACKWARDS from his accomplished 

reality to the shadow. Apart from him and his work and his victory, 

sacrifice would have had no meaning or purpose, and would never have 

been instituted at all.—G.V.G.  

More COVID-19 Discussions 
 

Last month, we mentioned that the most likely result of the COVID-19 

pandemic is the retraction of China from the world stage.  We pointed out 

that the previous two principle Chairmen of the Chinese Communist party, 

Mao Tsedong, and Deng Xiaoping both behaved in a conservative way 

towards the rest of the world.  Neither behaved aggressively (either 

because of philosophy, or simply lacking the wherewithal to interject 

themselves into world events) but focused their efforts more inwardly.  

This is the long standing Chinese historical position, 

 

But this behavior has changed in recent years to where the current 

Chairman, Xi Jinping, has sought to interject China financially, and to a 

lesser degree militarily into world events.  China has grown to the second 

largest economy in the world, and has begun to try and build a military 
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that would have influence somewhere beyond the constraints of the South 

China Sea.  Indeed, this past month, nine times they have harassed in one 

way or another, the American Navy operating in the South China Sea.  In 

response, the American Navy has moved a significant show of force into 

the South China Sea, beginning with the Bunker Hill, a guided missile 

cruiser, the America, an amphibious assault vessel, and the Barry, a 

modern battle ship, along with an Australian Frigate.  To this force in 

recent days the US has added to the force another Destroyer.  And of 

course this is in addition to the permanently stationed vessels in the region.  

Tensions are clearly strained between the US and China. 

 

The testimony of the Scriptures has no place for China.  How unlikely 

doses it seem that a worldwide battle, such as described in Ezekiel 38 

could take place, and the second most powerful nation would not somehow 

be there?  So something has to change from the scenario we see building 

today.  Either China must voluntarily retreat to her historical policy of 

“hegemony,” where she doesn’t get involved, but simply sides with 

whoever is the weaker power to balance power; or events take place to 

weaken her to where she cannot participate.    The COVID-19 pandemic 

appears to have the potential to create the later scenario.  An interesting 

article from “The Hill,” an American political commentary from 

Washington DC made this observation: 

 

Why China Will Be the Biggest COVID-19 Loser 
 

“You couldn't make up this tale of imperial arrogance: As the world 

began to face the gravity of COVID-19 in late February, Roger Roth, 

president of the Wisconsin Senate, received emails from the Chinese 

consulate in Chicago urging him to pass legislation praising China's 

response to the coronavirus - with a proposed draft resolution 

attached. 

 

“The result was exactly the opposite of what China sought, in what 

may be part of a global backlash. An outraged State Sen. Roth (R-

Appleton) drafted and passed a state Senate resolution proclaiming 

that the "Wisconsin Senate stands in solidarity with the Chinese 

people, condemning the actions of the Communist Party of China in 

the strongest possible terms." 

 

“That episode may be emblematic of a global boomerang effect. The 

Middle Kingdom is finding that its hoped-for quasi-tributaries are 

saying ‘No, thanks.’" 

 

“Across Europe, Africa and Latin America, as well as the U.S., 

Beijing is seeking to rewrite the narrative on China's role in the 
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pandemic, even as China reveals that it understated Wuhan cases and 

deaths by at least 50 percent. Spewing contrived conspiracy theories 

on social media to shift blame, pressing newspapers to publish 

praiseworthy op-eds from Chinese officials and issuing shameless 

requests to politicians for praise, China is making a full-court press. 

 

“Its heavy-handed tactics appear aimed at manufacturing an image of 

competence and benevolence, for both domestic and global 

consumption, while erasing the opprobrium of its early malpractice 

in Wuhan that facilitated rather than contained the spreading of the 

virus.  

 

“In recent weeks, however, a snowballing of anger and resentment 

has begun in response to other examples of what is the flip side of 

China's much-heralded ‘mask diplomacy’ - so, influence operations 

have begun. One big backfire: The United Kingdom paid China $20 

million for coronavirus test kits that did not work. China was 

outraged when the son of Brazil's President Jair Bolsonaro blamed 

Beijing for the virus and its education minister questioned China's 

intentions. A group of African ambassadors in Beijing wrote a letter 

to China's foreign minister, complaining that Africans in China were 

being evicted, denied service in shops and forced to quarantine and 

be tested. Officials in India and Nigeria questioned China's utility in 

the crisis, and both countries were rife with suspicion 

and conspiracy theories.  

 

“In the U.S., even as planeloads of masks, protective gear and 

ventilators continue to arrive from China, there is a zealous campaign 

by the administration and Congress to blame all things COVID-19 on 

China. 

 

“To be fair, and regardless of motivation, China has provided 

substantial medical assistance to Spain, Italy and Serbia in Europe, to 

Pakistan and to Latin American and African nations. And Beijing has 

won its share of praise for all of that. Yet, is the common wisdom 

correct that China's dispatching of doctors and medical aid globally 

is bolstering its benevolent internationalist image and positioning 

Beijing for a post-coronavirus world at the expense of a bumbling, 

inward-looking U.S.? 

 

“No doubt some beneficiaries in recipient countries are grateful to 

Beijing. But the net effect in much of the world appears to be 

increasing doubt and suspicion about China's intentions.  
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“Transparency is a prerequisite for the international cooperation that 

China's President Xi Jinping is touting - and has been absent so far. 

U.S. intelligence reports that China is vastly understating the number 

of COVID-19 victims, and research studies in Hong Kong and the 

U.S. estimate it may be by five to ten times higher. The COVID-19 

story is still unfolding, and when the dust settles, China's understating 

of its numbers, combined with weeks of denial after the initial 

outbreak in Wuhan, may draw the world's wrath.  

 

“One reason why China demands praise for its model of response to 

COVID-19 from aid recipients is local. The most devastating blow to 

Xi and the Chinese Communist Party (CCP), which may in turn be 

driving its global PR campaign, may be its own domestic legitimacy: 

Xi has changed the social compact in China, removing social space, 

and has tightened control of all discourse by academics and think 

tanks, as well as on the web.” 

 

The above article focuses on China’s two greatest problems.  They must 

keep foreign trade vibrant.  Suspicion of deceptive motives will not serve 

the Chinese Communist Party well, which is the subject of most of the 

above article, and the second problem is referenced in that last quoted 

paragraph, that the Communist Party must subjugate and control its 

internal population as its first and most important responsibility.  

Destroying or greatly weakening foreign trade will exacerbate the problem 

of controlling the population.  This would effectively take China off the 

world stage and return her to her historical and Scripturally-implied norm. 

 

Typical of the problems the world will face, is the one that Israel faces 

today.  The United States has essentially told Israel they must disengage 

from projects they were doing in cooperation with China, or see their 

defenses threatened.  This pressure has been stepped up since the 

pandemic, as Israel was told in no uncertain terms this year that 

cooperation with China in China Haifa Port Management project, will 

result in the end of joint naval operations between the US and Israel.  The 

following is from CNBC, which is NBC News’ Business Arm: 

 

“Make new friends, but keep the old; New are silver, old are gold.” 

 

“That’s the line about friendship that some of us were taught as kids.  

It may also hold true for foreign policy, at least that’s what some top 

bureaucrats in Israel are hoping to prove. 

 

“In this case, Israel’s “golden old friend” is the U.S. and its “silver 

new friend” is China. Now, Israel is increasingly being asked to 

choose one over the other. The Trump administration has made 
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repeated warnings to Israel over the past year and a half that the 

Jewish state must distance itself and even cancel a number of 

economic deals it’s made with Beijing. 

 

“The two biggest warnings came in January, when Secretary of State 

Mike Pompeo said that unless Israel reduces cooperation with China, 

the U.S. might reduce “intelligence sharing and co-location of 

security facilities.” Earlier in the year, U.S. national security advisor 

John Bolton encouraged Israeli officials to take a tougher stance 

against Chinese electronics manufacturers ZTE and Huawei. 

 

“Not only is the U.S. clearly Israel’s most important and strongest 

ally, but it should be noted that Pompeo and Bolton are also two of 

Israel’s strongest supporters in Washington. 

 

This sets the problem before the pandemic, and it has only gotten more 

intense since.  The US is particularly concerned with the Chinese 

communication giant, Huawei, as it is owned by the Chinese Communist 

Party, and is regarded as controlled by the military.  Many nations have 

already been cut off from US contracts due to their contracts with Huawei.  

The CNBC article continued: 

 

“So what makes this a tough decision for Israel? 

 
“First, you have to consider the nation’s culture of survival. In a 

country filled with Holocaust survivors and their children, most of 

the population is brought up learning that all the great relationships 

between Jews and non-Jewish nations in the past have eventually 

gone sour. While the U.S.-Israeli relationship is special, it’s a time-

tested conviction for the country to avoid putting all of its allegiance 

eggs in one basket. 

 

“Israel has done just that since it first became a state in 1948. It would 

probably surprise many people who think the U.S. has always been 

Israel’s No. 1 defense source to learn that France was Israel’s top 

foreign source for arms for most of its first 20 years of existence. In 

more recent years, Israel has vastly deepened and improved its 

relationship with once hostile countries like India, Russia and – most 

importantly – Saudi Arabia, Bahrain and Oman. 

 

“But the Chinese issue seems to have convinced at least Israel’s 

diplomatic corps that it’s time to rethink that philosophy. Prime 

Minister Benjamin Netanyahu’s own Foreign Ministry has issued a 

widely reported assessment to the security cabinet that Israel will 
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probably not be able to enjoy the fruits of Chinese infrastructure 

investments without losing a significant degree of American support. 

 

“Netanyahu didn’t sit on that report, he immediately postponed a 

vote on a new monitoring plan for Chinese investments in Israel in 

order to beef up its restrictions on the high-tech projects that make 

the Trump administration the most uneasy.” 

 
(The assistance Israel received from France in the first 20 years of its 

existence was for a very simple reason.  Israel had the expertise to build a 

nuclear bomb, but not the money.  France had the money but not the 

expertise.  This resulted in a military relationship that lasted quite a while.) 

 

Israel is quite wise to keep in mind that relationships with non-Jewish 

states eventually go bad.  We know from Bible prophesy that the 

relationship with the US will also eventually go bad, either by the choice 

of the US, or the happenstance of the time. 

 

The Scripturally defined relationship between the Tyre/Tarshish state and 

Israel has always been a love-hate relationship.  While it starts out 

wonderful in the association that David had for Hiram, Hiram calls the gift 

Solomon gives him as his reward for assisting in the construction of the 

Temple, “cabul,” or worthless.   

 

The events of the time of the end give us similar thoughts.  Tarshish 

overspreads its wings over Israel in a great protective stance, even being 

in the land of Israel when Gog descends against it.  Tarshish says to Gog, 

“art thou come to take a spoil.”  And yet Tarshish’s defense of Israel fails 

miserably, as they are overwhelmed by Gog’s northern forces.   

 

We might ask why a nation that is blessing Israel with its national defense, 

is destroyed.  Is not the promise, “I will bless them that bless thee?”  So 

while Tarshish today sets itself for the defense of Israel, events must take 

place through which Tarshish betrays Israel, and suffers divine 

consequences (in the form of an east wind) for it. 

 

Again we see the love/hate relationship that Tyre/Tarshish has for Israel 

after Christ returns.  When Christ and the saints have had their victories in 

Egypt and the Southern Arabian Desert, Tarshish again shows a 

willingness to go with Christ, but is rebuffed.  
Joel 3:4 “…will ye render me a recompence? and if ye recompense 

me, swiftly and speedily will I return your recompence upon your 

own head;” 
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 So though Tarshish wants to go with Christ to the battle at Armageddon, 

they are threatened either to stay away, or be caught up in the destruction 

reserved for the Northern Hosts.  But after Christ’s great victory, Tarshish 

again cooperates with the Saints.   

Isa. 60:9  “Surely the isles shall wait for me, and the ships of Tarshish 

first, to bring thy sons from far, their silver and their gold with them, 

unto the name of the LORD thy God, and to the Holy One of Israel, 

because he hath glorified thee.” 

 

Psa. 45:12  “And the daughter of Tyre shall be there with a gift; even 

the rich among the people shall intreat thy favour.” 

 

Yet when we come to the conclusion of the Mid-heaven Proclamation, we 

see that the war horses not only go north to Europe to bring the world into 

subjection, but must also go against that southern mountain, which will be 

the Tarshish forces. With the black horses of pestilence and death, will the 

Tarshish forces be destroyed and brought into subjection to the Rainbowed 

Angel.  

 

We might consider how one nation takes on the split personality of the 

loving support that Hiram had for David, and the arrogant ungratefulness 

that the same Hiram had for Solomon. 

 

The United States, when founded in 1776 was a part of that great work of 

the resurrection of the witness prophesied in Revelations.   

Rev 11:9  And they of the people and kindreds and tongues and 

nations shall see their dead bodies three days and an half, and shall 

not suffer their dead bodies to be put in graves.  

 

The witness had been declared dead by the revocation of the edict of 

Nantes, in 1685.  It had been a long and painful death, beginning with the 

St. Bartholomew’s Massacre in 1572.  The witness was to lay dead, having 

lost all political power for 3 ½ lunar days of 30 years each, or for 105 

years.  After the 105 years (1685 to 1790),  the witness was to be 

resurrected and stand again, which it did in 1790 which brought both the 

French Revolution, and the final state (Rhode Island) ratifying the US 

Constitution.   

 

Bro. Thomas well documents the violent throes of the French arm of the 

Earth’s resurrected witness, in Eureka.  The American arm of the Earth-

resurrected witness was much more structured and effective as a testimony 

against Catholicism in the 19th Century.  This was in no small part due to 

the direct war many of the citizens of Texas and California had in warring 

against Mexico, when they demanded that all citizens of these territories 

convert to the Beast, or Catholicism.  But by the end of the 19th Century, 
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the unclean spirits of socialism which had been released in the writing of 

Karl Marx in the 1830s, this terrible frog-born disease began to afflict 

America.   

 

It is this conflict within America that sets up the great contest between the 

Earth’s witness and those loyal to the Beast.  It is this which sets up this 

schizophrenic love/hate relationship Tarshish is prophesied to have with 

Israel.  And we can see the divine hand of God in creating this conflict, 

that the prophesies would be fulfilled. 

 

The United States, in the 20th Century to the present has only had four 

leaders who fully embraced the Earth-witness birth-role in politics.  The 

rest, to different degrees, moved the country towards better relations with 

the Beast.  The four Earth-borns were William McKinley, Calvin 

Coolidge, Ronald Reagan, and the current leader, Donald Trump.  Near 

the end of McKinley’s first term as president, his Vice President, Garret 

Hobart died.  An up and coming and very popular Republican politician, 

Theodore Roosevelt, was growing more powerful by the day, but he was 

without question, a great supporter of the Beast, or the move of America 

towards socialism.  Essentially wanting to hide him from the public, the 

Republicans made Roosevelt McKinley’s vice president, thinking that by 

putting him in this largely ceremonial job, they could isolate him and his 

influence from the party.  But God intervened to change the course and 

direction of history.  Barely into his second term, McKinley was 

assassinated, Theodore Roosevelt became president, and America had its 

first Beast-president.  This is generally regarded as the beginning of the 

Progressive Era in American politics.  (“Progressive” meaning 

progressing towards socialism.) 

 

Roosevelt gave a speech in 1910 at Osawatomie, Kansas, a speech widely 

accepted as setting the goals for the United States to become a socialistic 

or Beast nation.  In 2010, President Barack Obama celebrated the 100 year 

anniversary of Roosevelt’s speech on the very day, going to Osawatomie 

to celebrate it.  In his speech, President Obama said: 

“And in 1910, Teddy Roosevelt came here to Osawatomie and he laid 

out his vision for what he called a New Nationalism. ‘Our country,’ 

he said, ‘…means nothing unless it means the triumph of a real 

democracy…of an economic system under which each man shall be 

guaranteed the opportunity to show the best that there is in him.’  

 

“Now, for this, Roosevelt was called a radical. He was called a 

socialist.  Even a communist. But today, we are a richer nation and a 

stronger democracy because of what he fought for in his last 

campaign: an eight-hour work day and a minimum wage for women, 
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insurance for the unemployed and for the elderly, and those with 

disabilities; political reform and a progressive income tax.”  

 

Over the course of the last 130 years, with only a few exceptions, the 

United States has moved in the socialistic path to where today, virtually 

all American political tools are in hands of socialists.  This includes the 

American press, the tools of law enforcement such as the FBI and the CIA, 

and the court system.  True to the characteristics of the Beast, the United 

States has tried to move closer to Europe, particularly the European Union, 

and has taken more and more, a decidedly anti-Israel approach to the 

Middle East. 

 

The movement towards the Beast was on full display at the end of the 

Obama Presidency, as we saw President Obama campaign openly, even 

threateningly against Britain’s removal from the European Union, as well 

as his hostility towards Israeli Prime Minister Benjamin Netanyahu, and 

his spending in support of the Arab residents of Israel.  Ben Rhodes, 

President Obama’s National Security Adviser, even made the comment 

once that his favorite city was Al Kuds, the Arab name for Jerusalem. 

 

But in a shocking upset election, Donald Trump interrupted the socialist 

wave which was threatening to wash away America as the Earth-witness, 

sustaining it for a little while longer.  Again, just as with the assassination 

of President William McKinley being the hand of God to start America on 

the course to socialism, so we see God’s hand in President Trump’s 

victory.  As the political and legal forces aligned to stop Donald Trump’s 

bid for the Presidency, so many little things occurred to thwart those who 

were conspiring against him.   

 

Little things like the attempt by the FBI to set up George Papadopoulos. 

Papadopoulos was a very young, very low level advisor to the Trump 

campaign on things concerning the Eastern Mediterranean.  He was 

surprised and honored when he was suddenly befriended by a number of 

influential political people in Europe, and invited to give speeches in Italy 

and Britain.  Just before getting on a plane in Italy to come back to the US, 

he was given $10,000 in cash, as supposedly a prepayment for a speech he 

was to give.  It felt wrong to him, so he arranged to give the money to his 

lawyer in Italy, and got on the plane without it.  When he reached the 

airport in Washington DC., he was immediately taken into custody by the 

FBI, and his luggage was completely disassembled, the FBI looking for 

that cash with which they intended to make the claim that it was Russian 

money for Donald Trump.  What made him take the difficult step of not 

carrying the money onto the plane?  What made the Trump campaign not 

hire the Oxford Professor Stephan Halpert who interviewed three times 
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with the campaign, and was the one who arranged for Papadopoulos to be 

carrying that money? 

 

So many events like this occurred so that the flow of the US to socialism 

would be interrupted long enough for the US to complete their role with 

Israel.  The one that is in the news this month concerns the FBI’s framing 

of Lieutenant General Michael Flynn, who was set to be President 

Trump’s National Security Advisor.  As a national event, it is of little 

consequence to Christadelphians, until we realize the underlying great 

battle which was taking place in that event. 

 

Why was the Obama administration surveilling General Flynn.  We find 

the answer in the news reporting from two years ago.  The following is 

from the British News Paper, “The Guardian.” 

“The guilty plea entered on Friday by Donald Trump’s former 

national security adviser, Michael Flynn, has raised critical new 

questions not only about the relationship between the Trump team 

and Russian officials – but also whether Flynn and other members of 

the Trump transition team were improperly lobbying on behalf of 

Israel. 

 

“Among the statements about which Flynn has admitted lying to the 

FBI is his depiction of a conversation with the then Russian 

ambassador, Sergey Kislyak, relating to the run-up to the 

controversial December 2016 UN security council resolution 2334 on 

Israeli settlement building – which passed after the Obama 

administration abstained. 

 

“Israel, it was reported widely at the time, had been lobbying the team 

of then President-elect Trump in an attempt to derail the vote. 

 

“And according to the charge sheet against Flynn one of the false 

statements he has admitted giving to the FBI, was his denial that he 

had spoken to Kislyak on 22 December 2016 asking Russia to delay 

the vote on the UN resolution.” 

 

This, perhaps better than anything else going on today, demonstrates the 

great contrast between the Earth-witness of those who support American’s 

founding principles and those who support associations with the Beast.   

 

At the end of the Obama Administration, President Obama, in an 

advancement of the policies of the Beast, tried to bring international 

condemnation on Israel.  To keep from alienating a portion of his voting 

base, he had to wait till the elections were over thereby protecting the 

Jewish vote in the US.  And having lost the election, he needed to get this 
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condemnation done before the Trump administration came into power.  

President Trump had made it clear that it was his goal to stop this 

resolution.  It was called UN resolution 2334, and its effect is as follows: 

“United Nations Security Council Resolution 2334 was adopted on 23 

December 2016. It concerns the Israeli settlements in ‘Palestinian 

territories occupied since 1967, including East Jerusalem’. The 

resolution passed in a 14–0 vote by members of the U.N. Security 

Council (UNSC). Four members with United Nations Security Council 

veto power, China, France, Russia, and the United Kingdom, voted for 

the resolution, but the United States abstained.” 

 

“The resolution states that Israel's settlement activity constitutes a 

‘flagrant violation" of international law and has "no legal validity’. It 

demands that Israel stop such activity and fulfill its obligations as an 

occupying power under the Fourth Geneva Convention.”  

 

General Flynn, who at one time had been a top official in the Obama 

administration, but was fired for his opposition to President Obama’s 

policies against Israel and in support of Iran,  was working the phones for 

President Trump in all directions trying to find some way to stop the 

resolution.  President Obama had him under surveillance, and had his 

phone calls “unmasked,” a term in American espionage which means 

identified and listened to.  There were over 40 intercepts of General 

Flynn’s work before the Israeli vote, and seven intercepts afterwards.  By 

doing this, the Obama administration was able to thwart President’s 

Trump’s efforts to stop the condemnation of Israel. 

 

Egypt had originally been the sponsor of Resolution 2334.  (Egypt had 

been on the bad side of President Obama since they threw out the Muslim 

Brotherhood.  This was their effort to repair Egypt’s relationship to the 

Obama administration.)  But General Flynn and the Trump Administration 

was able to put enough pressure on Egypt to get them to withdraw the 

resolution.  Now knowing what was happening, the Obama administration 

was able to enlist New Zealand.  Unable to stop the vote, General Flynn 

tried to get Russia to veto the vote, possibly by lifting sanctions.  This too, 

was unsuccessful.  So the vote took place, and while the US had blocked 

every such resolution against Israel since 1960, the US didn’t block the 

vote but rather abstained, allowing the condemnation to go through, just 

prior to President Trump being inaugurated. 

 

This conflict between the Beast supporting Obama Administration and the 

Earth-witness Trump administration is the very love/hate relationship that 

the Scriptures describe.  We see a portion of the American government 

hostile to Israel and working to destroy it, supportive of the Beast in 

bolstering up the European Union, and making peace treaties with Iran, 
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which are devastating to Israel.  While on the other side, half the 

population supports doing things like acknowledging Jerusalem as the 

capital of Israel, cutting off funding to Israel’s enemies like Hamas, 

encouraging Britain’s exit from the EU, and ending the peace agreement 

with Iran.   

 

And while God has shown through the Corona Virus pandemic that He 

can control world events in ways we can’t imagine or foresee, He certainly 

has set up world events at the current time to quite easily fulfill His 

prophesies.  And as we wonder whether or not we are seeing the hand of 

God working before us, we have the divine testimony that: 

Amos 3:7  “Surely the Lord GOD will do nothing, but he revealeth 

his secret unto his servants the prophets.” 

 

1 Thess. 5:1-4 “But of the times and the seasons, brethren, ye have 

no need that I write unto you. For yourselves know perfectly that the 

day of the Lord so cometh as a thief in the night. For when they shall 

say, Peace and safety; then sudden destruction cometh upon them, as 

travail upon a woman with child; and they shall not escape. But ye, 

brethren, are not in darkness, that that day should overtake you as a 

thief.”  

 

What is needed next in the divine plan presented by the prophets is Israel 

dwelling in the peace and safety, described above by the apostle Paul, and 

in the unwalled villages Ezekiel described.  As we pointed out in the 

March 2020 Berean, President Trump already has such a plan on the table, 

but the plan can go nowhere without the support of the Senate, which 

President Trump’s party controls, and the House of Representatives, 

which is strongly opposed to President Trump and Israel.    

 

Former Vice President Joe Biden, who is set to become the challenger to 

President Trump in November’s election, has condemned President 

Trump for moving the American Embassy to Jerusalem, and for 

acknowledging that Jerusalem is Israel’s capital.  He said that now that the 

damage is done, he will leave it in place.  He has also announced placing 

Representative Alexandria Ocasio-Cortez on his campaign committee, 

who was a loud and prominent supporter of the BDS (Boycott, Divest, and 

Sanction Israel) movement. 

 

Biden has made it clear that he will re-open the US office for Palestinians 

in East Jerusalem, and restart aid to Hamas, (which was cut off by 

President Trump).  He also said that he will not honor President Trump’s 

pledge to support new and existing settlements in the West Bank, which 

are a key ingredient to President Trump’s peace plan.  In other words, he 

will continue President Obama’s Beast supportive policies against Israel. 
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If the Trump campaign is victorious this fall, the Palestinians will be faced 

with the prospect of no American aid for at least four years.  This could 

make the Palestinians far more willing to accept President Trump’s Peace 

Plan for Israel. 

 

But once the peace plan is agreed to, and America is firmly positioned for 

the defense of Israel, then it is inevitable that the next event in the 

prophetic plan would be that the US betrays Israel.  The Beast associates 

in the US will come back into power with all the treachery towards Israel 

that they can muster.  How this could happen may appear to be a legitimate 

question.  But how couldn’t it happen seems more reasonable.   

 

President Trump has done amazing things in support of the Earth-witness 

since taking office.  He has rebuilt the American military, he has delayed 

the overtaking of the justice system through his record number of 

appointments.  He brought back manufacturing, and greatly expanded the 

already great American economy.  He has rendered dead in its tracks, 

Christian persecution, both by decree and by Supreme Court appointees.  

But what he has not been able to do, which he himself knew he had to do, 

was to decrease the US deficit.  Instead, the COVID-19 pandemic has 

exacerbated the deficit, so far to the tune of 7 Trillion Dollars.  It is 

inevitable that at some point, these bills come due, and it will bankrupt the 

American economy. 

 

When the economy crashes, the Socialists will not miss this opportunity 

to decry capitalism. And it can’t be missed by today’s socialists, how 

willing Americans have been to give up their rights in the face of an 

emergency.  Gone from the scene are Earth-bourns such as Benjamin 

Franklin who explained “Those who give up a little bit of liberty, for a 

little bit of security, deserve neither liberty nor security.”   While we can’t 

expect the British to be as concerned with their rights as the Americans, it 

was still curious that Prime Minister Boris Johnson said that he found it 

easier to take away people’s rights, than to give them back to them. 

 

With the betrayal of Israel in place, but before America can completely 

evacuate the Middle East to the Iranians and Palestinians, God causes the 

East Wind to blow against the American forces, obliterating them.  With 

the American fleet out of the way, Russia, King of the North will see her 

opportunity, and descend like a cloud against the unwalled villages of 

Israel, unwalled because they had been depending upon the American 

defenses, which God caused to be wrecked. 
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The Tarshish powers take up their position in Egypt after their defeat, so 

that they can work in some sort of relationship with the King of the North, 

and: 

Dan. 11:27  “And both these kings' hearts shall be to do mischief, and 

they shall speak lies at one table; but it shall not prosper: for yet the 

end shall be at the time appointed.”  

 

After the devastation of Israel by the northern hosts, the result of which 

two thirds of the Jews in the land and half the people of Israel are killed or 

deported into slavery, God will give the Russians an advantage again over 

Tarshish, and give Egypt to Russia as a ransom for the remnant of Israel— 

Isa. 43:3 “For I am the LORD thy God, the Holy One of Israel, 

thy Saviour: I gave Egypt for thy ransom, Ethiopia and Seba for 

thee.”  
 

In other words, to stop the avenging angel’s work in the destruction of the 

rebellious Israel,  The King of the North is enticed by God to conquer 

Egypt.  Egypt is then turned over to the “cruel lord,” until Christ and the 

Saints descend into Egypt, gathering the tenth of the Jews who have fled 

to Egypt and are being persecuted there.  The Russian forces are dealt a 

defeat in the Red Sea and an even more crushing defeat at Bozrah. 

 

It is at this point that Tarshish, no doubt due to political considerations 

within their own countries, switch loyalties back towards Israel, now under 

the protection of the Rainbowed Angel, but their assistance is rejected till 

Jerusalem is again made the capital of the Kingdom of God.  Then 

Tarshish will be there with a gift, bringing the sons of Abraham from afar, 

along with the silver and gold of the world. 

 

But after the Midheaven Proclamation, the Republics and Democracies of 

the world will again reject the honor of living under the glorious Kingship 

of Jesus, the Son of God, and need to be suppressed by Zechariah’s war 

horses.  Two horses go north towards the most rebellious Catholic states 

of Europe, but one horse must go south against the Tarshish forces who 

refuse to give up their desire of self rule, and a final horse goes to and fro 

throughout the earth, bringing the whole world into subjection to Christ 

and the Saints. 
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Hints For Bible Markers 
The Psalms 

Psalm 11:4 
“The LORD is in his holy temple, the LORD's throne is in heaven: his 

eyes behold, his eyelids try, the children of men.” 

 

The opening part of this verse declares the ultimate power of the Deity and 

that He is in a position, on high, where His never closing eyes behold and 

try the children of men. Let us never forget this, as it is a great comfort in 

times of temptation and times of trial. When things go terribly wrong in 

life, or at home, or at work, when false teachers, acquaintances, coworkers, 

or friends slander, demean, or rally against us, it is of great comfort to 

realize and remember the great God of heaven and earth is witnessing all 

events, that “his countenance doth behold the upright.” 

Psalm 11:5 
“The LORD trieth the righteous: but the wicked and him that loveth 

violence his soul hateth.” 

 

“The LORD trieth the righteous” in countless ways. As the third verse 

points out one of the ways is false teachers. The Scriptures show that Israel 

was tried by the reasoning of false teachers. “Thou shalt not hearken unto 

the words of that prophet, or that dreamer of dreams: for the LORD your 

God proveth you, to know whether ye love the LORD your God with all 

your heart and with all your soul” (Deuteronomy 13:3).  Should it be any 

different for us?  

 

There are very few who truly “love the LORD your God with all your heart 

and with all your soul.” The entire rest of the human race are out to 

condemn and destroy the “truth” and thus they incur the hatred of the 

Deity. We get an insight into the mind of Christ through the psalmist, 

where he writes “Do not I hate them, O LORD, that hate thee? and am not 

I grieved with those that rise up against thee?” (Psalms 139:21). Those 

who love the Lord are commanded to do the same, “Ye that love the LORD, 

hate evil:” (Psalms 97:10). 

 

The history of the world is an example and proof of the love the Messiah 

is speaking of. God's kindness has been shown to mankind, but the world 

has taken God's kindness and resolved to do evil. God does not love His 

enemies, as He does his friends, but He does good to enemies for the time 

being, not rendering to them what they deserve. We are to do the same 

showing kindness to those who despitefully use us. 

 
Continued next month should the Lord will                              bro. Beryl Snyder       


