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Holladay, Tennessee 
The Holladay Ecclesia will host the October Gathering at their ecclesial 
hall on October 8-10.  Details have been sent via Ecclesial News, in the 
past,.  A count for attendees was taken at the Hye Gathering, but if you 
were not counted there, please contact bro. Jim to let him know you are 
coming. 

 
Editorial 

 
The subject of the destiny of the wicked was not a subject that 
brethren, at the start of our movement, were willing to made a test of 
fellowship.  The argument consistently was that it seemed a pity to 
make the destiny of the wicked a source of division among the 
righteous.  Two things happened to change this.  First and foremost, 
continued study and discussion brought faithful brethren to understand 
that they bore responsibility for not making those they came in contact 
with aware that they would ultimately stand before the judgment seat 
of God. 
 
As bro. Thomas points out in this month’s Berean, some individuals 
flattered, and otherwise fooled themselves into thinking that they 
would not have to stand before Christ to give account for their 
disobedience.  Brethren began to recognize their responsibilities to 
show such men what their true destiny was, and in fact, they would be 
personally called into account. 
 
Bro. Roberts’ account of this change in attitude was that it was divinely 
required.  Bro. Roberts wrote in the Christadelphian magazine about the 
clearer stand on judgment: 

“PERHAPS WE HAVE BEEN WRONG in winking at the denial of a 
truth that has always been recognized as a PART OF THE GOSPEL 
from the beginning. And it may be that God in His providence is 
forcing us into a MORE PROMINENT ASSERTION of the fact that He 
will not be mocked by any of the sons of men to whom the 
knowledge of His sovereign will is allowed to come, but that He will 
require it of their hands in the Great Day of wrath.  
 
“We were invited 10 years ago to unite in the attitude now being 
taken by the London brethren, on the occasion of an Australian 
ecclesia having withdrawn from some on this very subject. Our 
answer (April 1884, Christadelphian, page 190) was as follows: 



“’It seems a pity to make the fate of the rejected a cause of 
rupture, where First Principles are not compromised. It is the 
Glad Tidings of salvation...that is the basis of union in Christ, 
and not the details as to how the disobedient are to be dealt 
with—so long as it is recognized that death is the upshot of 
disobedience. Granted that responsibility should be preached. 
But it is a point on which there should be patience with those 
who do not see the full extent of the responsibility. No one 
can say where, among the rejectors of the Word, 
responsibility exists. We can only recognize the GENERAL AND 
REASONABLE PRINCIPLE THAT LIGHT, WHEN SEEN, MAKES 
RESPONSIBLE.’ 

 
“The question has now been raised in a way that defies 
accommodation. We kept back Bro. Andrew’s name until he 
himself published it to the world. Having done all we could to keep 
the controversy at bay, we can but sorrowfully accept the situation 
created, believing at the same time that the hand of God may be in 
it, compelling the assertion and proclamation of the WHOLE 
TRUTH: concerning the day of His anger as well as the day of His 
favor”—Editor. 

 
While the above was specifically written as regards the destiny of a 
certain class of disobedient, it can rightly be said to represent the whole 
class of knowledgeable rejectors of the truth, and the battle which 
really began in Christadelphian in the early 1860s.  Bro. Thomas’ works, 
“Anastasis,” and “The One Great Offering” were specifically written to 
combat a host of false ideas relative to Christ’s judgment seat.  The end 
of Volume Three of “Eureka” similarly dealt in great detail with 
questions pertaining to judgment. 
 
Bro. Thomas was handled quite roughly by those who now found 
themselves opposed to his teachings on the subject of the judgement 
seat of Christ.  Of course they accused him of changing his position.  He 
denied any change, but rather he attributed his position to a sharpened 
knowledge of his responsibility towards those who denied their ultimate 
destiny.  A fair reading of his works will show that he never taught the 
resurrection of only the righteous, but rather that he spoke of the 
resurrection in general terms, not emphasizing what the future state of 
the wicked might be.  Bro. Roberts looked at this change as the hand of 
God, bringing us to better recognize our responsibilities in these 
matters. 
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LOOKING FOR GREAT THINGS 
BY ROBERT ROBERTS 

 
THE Scriptures are mainly directed towards instruction and reproof. 
Nevertheless, they have much to do with comfort—that is, where the 
instruction and reproof have taken effect. Paul expressly declares of them 
that they were written that we, “through patience and comfort of the 
Scriptures, might have hope”—(Rom. 15:4).  God is described as the 
“God of all comfort”—(2 Cor. 1:3).  God himself commands: “Comfort 
ye, comfort ye my people” (Isa, 40:1), and Jesus makes promise to them 
that they “shall be comforted”—(Matt. 5:4). 
 
We have, now, to look at some of the things that are comforting, the 
contemplation of which enables us to realise in ourselves the condition 
which Paul describes as being “filled with all joy and peace in 
believing.” They are suggested to us by a question which has occurred in 
our recent daily readings—a question addressed by God to Israel after 
the return from Babylon—a question which we may have read many 
times without perceiving anything specially suggestive in it, but which 
we shall find the gate to a path which leads to rich pastures. It occurs in 
Zech. 8, verse 6. 
 
The question arises out of the circumstances of Israel at the time it was 
addressed to them. They had just returned from Babylon. The land was in 
desolation; Jerusalem was in ruins; and the adversaries of Judah were 
active and successful, as we learn from Ezra. The people were 
discouraged at this state of things. They were, in fact “in great affliction 
and reproach”—(Neh. 1:3).  They had returned from Babylon with the 
expectation of a prosperous restoration, according to the promise by the 
prophets; and finding so many difficulties, they seemed to have lost heart 
and faith, and to have come to the conclusion that “the time was not 
come that the Lord’s house should be built”—(Hag. 1:2).  In these 
circumstances the prophets Haggai and Zechariah were sent to them to 
encourage them and strengthen their hands, and as a matter of fact, the 
work was finally accomplished through their influence—(Ezra 6:14).  It 
is in one of the messages by Yahweh that the question occurs which 
demands our attention. The encouragement takes the form of an 
assurance which, in their circumstances, they were tempted to think too 
good to be true. The assurance was: “I am returned unto Zion and will 
dwell in the midst of Jerusalem, and Jerusalem shall be called a city of 
truth and the mountain of the Lord of Hosts, the holy mountain. Thus 
saith the Lord of Hosts, there shall yet old men and old women dwell in 
the streets of Jerusalem, and every man with his staff in his hand for very 
age. And the streets of the city shall be full of boys and girls playing in 
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the streets thereof.” It matters little for present purpose whether we 
understand this to apply to the prosperity realised in the Babylonish 
restoration, or to the far greater well-being that will be Israel’s portion 
under the Branch of Righteousness raised up unto David, when he shall 
execute judgment and righteousness in the land—(Jer. 33:14–16).  It 
doubtless refers to the latter, in so far as it exhibits a picture of the future; 
the future glory being held up to view as an incentive to labour for the 
development of Jerusalem’s then-coming well-being. 
 
The point lies in the question that follows: “If it be marvellous in the 
eyes of the remnant of this people in these days, should it also be 
marvellous in mine eyes? saith the Lord of Hosts.” It would appear from 
this that some who heard the words of the prophets were incredulous on 
the subject of the promise. It was “marvellous in their eyes,” they could 
not practically believe it; it was too good to be true. Jerusalem was in 
adversity, and it seemed to them as if it must always remain so. They 
could not realise that it was possible for Israel to regain the consequence 
and prosperity that departed from them when Nebuchadnezzar overran 
the country, destroyed the cities and took the people captive more than 
seventy years before. The question put to them is, Was this inability of 
theirs to realise a promise of God a reason why it should not come? Was 
their incredulousness a reason why the thing promised should be difficult 
to God? 
 
It seems to me the question has a very profitable application for us. We 
are looking for great things. We are looking for them because God has 
promised them. We are looking for the return of the Lord Jesus Christ 
from heaven, after an absence of more than eighteen centuries. We are 
looking for his interference in human affairs when he arrives. We are 
looking for the violent overthrow, at his hands, of all the governments of 
the world. We are looking for the establishment, in his person, of a 
government in Jerusalem which shall rule the whole earth in 
righteousness, and kindness and true enlightenment and irresistible 
power, as the result of which mankind shall become a universal 
brotherhood, blessed with plenty and wisdom and joy.  
 
We are looking for a participation in that government. We are looking 
for a place in the innumerable body of kings and priests, through whom 
the authority of their One glorious Head will be administered in all the 
earth. In preparation for this exalted position, we are looking for a 
physical renovation at the Lord’s coming, such as it hath not entered into 
the heart of physiological speculation to conceive. We are looking for a 
metamorphosis which will change this vile body that it may be fashioned 
like unto the incorruptible, glorious and immortal body of the exalted 
Lord Jesus Christ; by which all the saints of every age and nation will 
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become a corporation of immortal rulers, gifted with exhaustless vigour, 
unerring wisdom, angelic grace, and endless life. We are looking for the 
abolition of the present order of things, the putting an end to the present 
evil world, and the setting up of a new world in which joy will be 
established in righteousness and glory to God. 
 
For our hope of these things we are called mad. This we can easily 
endure. We know it is a mere question whether God has promised them. 
If He has promised them (and no man in true reason can dispose of the 
evidence that He has), then the madness lies with those who ignore them, 
and not with those who give good heed to them and rejoice in them. But 
there is an enemy more difficult to deal with than those who call us mad. 
That enemy we carry about in ourselves. It is our own short-sighted, 
weak finite, sense-controlled mentalities. The natural mind is swayed by 
its own impressions, and these impressions are, in most matters, the very 
reverse of the truth.  
 
I speak not only of spiritual but of natural things. For instance, a man 
feels as if he had never had a beginning; he feels as if he never would 
die; he feels as if the people that lived before him never had an existence. 
He feels as if his own town were the only town, his own feelings the only 
feelings, and so on. Knowledge corrects these feelings, and enables a 
man to be confident, though he does not feel it, that he was born not very 
long ago, that he will die in due course; that other people’s existence 
before him is no myth, &c. This knowledge comes partly from the 
exercise of reason and partly from testimony. But suppose we were 
uninfluenced by reason and cut off from access to testimony, what would 
be the result? The feelings would remain in their unmodified force and 
we should be barbarians, as exemplified in the untutored millions that 
inhabit the earth; and as illustrated in varying degrees among all who are 
more or less uneducated. 
 
Now this tendency to be victimised by fallacious feeling, styled by Paul 
“an evil heart of unbelief,” and defined by the Spirit in Isaiah, as “the 
heart of man, deceitful above all things and desperately wicked,” is much 
more powerfully operative towards divine than towards human things—
for two reasons: first, because divine ways and divine thoughts are as 
much above the ways and thoughts of human experience as the heaven is 
high above the earth (Isaiah 55. verse 9), resulting in a natural inability 
on our part to sympathise with them; and, secondly, they are more 
entirely beyond the range of human observation. They are matters of 
history, matters of promise; matters of present invisible fact. 
Consequently, the mind has less opportunity, so to speak, to become 
impressed with them than to be impressed with matters that are or may 
be, in some form or other, matters of every-day perception. Hence it is, 
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that wisdom is a thing that has to be “sought for as for hid treasure!” a 
thing we have to go out of our way to take pains to get. 
 
The natural man is an ignoramus with us all—both in the things of man 
and in the things of God, but a much more invincible ignoramus in the 
latter than in the former. Education reforms him a little in natural things; 
the instruction of the Word will bring him into comparative submission 
in spiritual things. Left to himself, he is a fool and a liar. We must shut 
our ears to him, he is whispering to us all the time; we carry him about 
with us. It was this old man, who is not only ignorant, but “corrupt 
according to the deceitful lusts,” that led a class in Israel to speak 
incredulously of the promises of God. We hear him in our day, saying, 
we are mad to believe the gospel: in a milder voice, he says, it is too 
good to be true: in a still more subdued tone, he is apt to suggest in our 
own bosoms, in the very midst of our faith, that we shall never know 
anything better than the present evil world and the present failing, 
stricken, groaning nature. 
 
This is the foe which the power of faith will enable us to vanquish; never 
forgetting that “faith cometh by hearing, and hearing by the Word of 
God”—(Rom. 10:17). It will enable us to say to the gloomy maunderings 
of the flesh, “Get thee behind me, Satan;” God hath spoken in sundry 
times and in divers manners. We have the evidence of it in our hands. 
The Bible alone is proof of it if we had no other evidence in the world. In 
what He has said there are ‘great and precious promises.’ What if the 
things promised transcend my brightest dreams? Is that a reason for 
doubting them? Is anything too hard for the Lord? Have I not received 
from Him even the modicum of good I now possess? Shall I say that He 
can do no better? Shall I set myself up against His own declaration that 
He will withhold no good thing from them that love Him? Shall I shut 
my eyes to the express information that “eye hath not seen nor ear heard, 
neither hath it entered into the heart of man to conceive what God hath 
laid up for them that love Him?” 
 
No, no, brethren and sisters, let us look beyond ourselves. Let us mistrust 
the doleful feelings of the flesh. Let us lean on the Rock that is higher 
than we. Let us fix our thoughts on what He has promised. Let us not 
measure God or the hope of future good by our own thoughts or 
experience. The flesh is weak. Our very fears are largely due to this. Let 
us not be unduly distressed by them. They are known on high and the 
cause of them. “He knoweth our frame: He remembereth we are dust.” 
Therefore (the context informs us) His pity is directed towards us if we 
fear Him. The fact of this pity was exemplified by the Lord in 
Gethsemane, when finding his disciples asleep at the supreme hour of his 
mortal service. he said, “The spirit is willing, but the flesh is weak.” This 
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same Lord is our High Priest, who ever liveth to make intercession for 
us, and who is able to save to the uttermost those who come unto God by 
him.” It is expressly testified of him that “having suffered, being 
tempted, he is able to succour them that are tempted.” We may therefore 
take comfort. Our comfort is in God. We do not rely for comfort upon 
the state of our feelings. These may be depressed enough from physical 
causes. God is not displeased at our weakness; He is displeased at a 
lacking faith and a faltering obedience. 
 
This lesson has been obscured by the religious teaching in which most of 
us have been brought up, and some of us may be liable to suffer from the 
error now. We have been led to look at ecstatic feelings as the symptom 
of spiritual life, and to regard depression or even sobriety as indicative of 
deadness. Whereas faith and depression may co-exist, as in the case of 
Job, David and the Man of Sorrows; for faith is the confidence of things 
hoped for, as in the case of Abraham, the father of the faithful, who, 
against hope believed in hope, being fully persuaded that what God had 
promised He was able also to perform. Not only so, but ecstasy and 
unbelief may co-exist, as in the case of the highly-wrought “revivalist” 
who mistakes the electrical excitement of the brain and nervous system 
for “religion,” and rejects the testimony of God and His prophets and 
apostles while shouting “glory; hallelujah.” 
 
Let us not give way to mere temperamental despondencies when they 
come. Let us remember they belong to us and not to God. They are as the 
clouds that hide the sum from view: the clouds are all on the surface of 
the earth: the sun shines on with undimmed brilliancy in the perpetual 
blue beyond. One thing we may always remember: “without faith it is 
impossible to please Him.” We may have plenty of animal spirits and no 
faith; plenty of mental and physical comfort and no favour with God. 
Faith is not excitement. It is the calm conviction that God will fulfil the 
promises He has made, leading, through the love of those promises, to 
the fruit of an obedient life, even if oftentimes clouded with that 
“heaviness through manifold temptation” which was no less the portion 
of saints in apostolic days than in our own—(1 Peter 1:6). 
 
The hope set before us in the gospel will certainly be realised whatever 
human feelings may suggest to the contrary. The saints will certainly yet 
rule the world, however unlikely such a consummation may appear to 
human wisdom. The politician of this aion is filled with contempt at the 
idea, because he looks no higher than men. He looks at the “poor of this 
world, rich in faith, whom God hath chosen heirs of the kingdom 
promised to those that love Him,” and he jeeringly exclaims “Are these 
the people that are to rule the world?” If we say “Yes,” he enlarges: 
“What! these poor decrepit, decaying creatures? These illiterate, 
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unpolished creatures—these wretched people who do not know how to 
speak their mother tongue correctly, who lack the commonest capacity to 
deal with matters of business, let alone affairs of government!”  
 
If he goes as far as I have heard some go, he will say, “God save me 
from the age to come if it is to be managed by such people.” In this he 
speaks unwisely, through not having a due regard to the facts of the case. 
He might master these facts of the case it he had sufficient simplicity and 
earnestness to look into them. Instead of this, he glances with pride at 
certain superficial aspects of them, and blunders with a childish 
ignorance, where he thinks he displays a superior wisdom. He looks at 
the raw material and scorns the uses to which wisdom can turn it. He 
looks at a mass of unwrought iron. He is told that by means of it, men 
will yet travel in smooth rapidity at sixty miles an hour. He exclaims: 
“God preserve me from such a concern.” He is shown a piece of wire, 
and informed that, by it, a man may converse with his friend at many 
miles distance. He cries out, “You mock me!” He is shown the stuff out 
of which the rulers of the future age are made, and he says “God save me 
from them.” 
 
The saints will not rule the world as they now are. They would be 
incompetent for the work in every sense of the term. Such of them as are 
chosen will be qualified for the work before they are called to enter upon 
it. To begin with, they will be immortalized, which of itself will give 
them a vigor of body and mind that will go a long way towards making 
them fit to hold a divine commission. In addition to this, they will be 
endowed with powers and gifts unknown to the human organization. We 
learn this from the gifts of the Spirit vouch-safed in the apostolic age, 
which are styled “the powers of the world to come” (Heb. 6:5), “the 
earnest of the inheritance”—(Eph. 1:14).   
 
Paul, on this point, expressly says, that when that which is perfect is 
come, that which is in part shall be done away”—(1 Cor. 13:10).  What is 
styled “that which is in part” may be learnt from 1 Cor. 12:4–12, where 
we read of supernatural gifts of wisdom, faith, knowledge, tongues, 
healing, &c. He further says “Then shall we know even as we are 
known.” In speaking, then, of the saints ruling the world, we are not to 
picture to ourselves the world governed by the poor fainting, failing, 
ungifted men and women who constitute the saints in the days of their 
probation.  
 
The saints in the age to come will be a noble, vigorous, beautiful and 
brilliant order of beings, equal to the angels: the sons and daughters of 
the Lord God Almighty in the final aspect of their development. As we 
see them now, they are only in the preliminary stage of their 
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development, poor, weak and ungifted. In one thing only are they rich, 
without which they are not saints. They are “rich in faith,” without which 
it is impossible to please God; and this one thing, which is their essential 
qualification, is the one thing that is most of all derided by the class of 
proud scorners to whose objections I have been referring.  
 
So entirely do the ways of man differ from the ways of God, if they were 
called upon to select an order of rulers for the coming kingdom, they 
would choose the rich, the talented, the well-favored, the good-looking, 
the physically-developed, the finely-educated, the well-mannered, the 
people of good breeding—in short, the respectable and the great, or as 
Paul expresses it, “the wise after the flesh, the noble, the mighty”—(1 
Cor. 1:26).  Even Samuel leant a little in this direction when he was sent 
to anoint a successor to Saul. “He looked on Eliab and said: “Surely the 
Lord’s anointed is before him. But the Lord said unto Samuel, Look not 
on his countenance or on the height of his stature: because I have 
refused him: FOR THE LORD SEETH NOT AS MAN SEETH; for man looketh 
on the outward appearance, but the Lord looketh on the heart—(1 Sam. 
16:6). What state of the heart is it that is appreciated by the Eternal 
Creator? He tells us: “To this man will I look, even to him that is poor 
and of a contrite spirit, and that trembleth at my word”—(Isa. 66:2).  
This is the state of mind which makes a man a saint in the present mortal 
state; it is this that qualifies him for the future rulership of the world. It is 
not creature strength or excellence; it is not human culture or attainment. 
It is the faith that receives the kingdom of God as a little child, and as a 
consequence, rejoices in it as the supreme good and excellence of 
existence. 
 
It pleases God that it should be so. It is not difficult to discover the 
reason. Paul tells us the reason: “that no flesh should glory in His 
presence.” The rich man glories in his riches; the wise man (so-
considered) glories in his wisdom; the strong man glories in his strength. 
It is the universal rule in the present evil world. It is barbarism, for all 
these things are held in trust as favour from God, and can be only 
rationally held when this is recognised and expressed in the ascription 
which belongs to God. Holding them as the world holds them, it is 
embezzlement, theft and robbery. God makes choice of His sons and 
daughters among those who are in a position more favourable for 
learning wisdom in the matter—among those who having nothing to 
boast of, learn to make their boast in God; who having no possession but 
the possession of the word, are liable to rejoice in it and esteem it more 
than their necessary food (Job 23:32); who having none of the perishable 
riches, prize the riches of Christ at their true unsearchable value, 
counting all things but dung that they may obtain them—(Phil. 3:8). Let 
the poor then rejoice in the comfort that belongs to them, taking care 
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only to see to it that while poor in this world, they are not poor also in 
faith, for then they are poor, poor indeed. 
 

THE JUDGMENT OF THE 
HOUSEHOLD OF CHRIST AT HIS 

APPEARING 

Certain Christadelphian Doctrines Compared with Scripture, by A. 
B. MAGRUDER, Baltimore, Ind., U.S.A. 

 
Following the death of bro. Thomas, many of his associates found 
themselves unable to continue the true course apart from his sound 
expositions.  Bro. A. B. Magruder was one such man.  He had been a 
faithful associate in the spreading of the truth from the earliest days, even 
at times editing the Herald for bro. Thomas when bro. Thomas was 
traveling.  It was bro. Magruder, who through his brother in the flesh, 
General Magruder of the Southern States, (this would have been Major 
General John B. Magruder) facilitated bro. Thomas’s moves between the 
Northern and Southern armies.  In the case of bro. Magruder, he began to 
question bro. Thomas at the end of bro. Thomas’ life, as bro. Thomas 
laid out the details of the judgment with more clarity.  This generated 
into a split after bro. Thomas’ death—JP. 
 
THIS is an American pamphlet put into circulation under Edinburgh and 
Nottingham (Dowieite) auspices, for the purpose of overthrowing the 
doctrine of the judgment of the saints at the appearing of Christ—a 
doctrine which, instead of being “pernicious” as alleged by the pamphlet, 
is one of the most salutary in the whole system of the truth, and in that 
sense one of the most important, so far as any part of the truth may be 
said to be more important than another. The author of the pamphlet 
would not probably own to this being his object, stated in this way; but 
his demur to the charge would refer to the word “judgment,” and not the 
thing meant by the word; and as things are more important than words, it 
is important to recognise that the object of the pamphlet is hostile to the 
thing expressed by “the doctrine of the judgment,” which is distinctly 
classed among first principles in Bible teaching, and which takes that 
position by its own character. 
 
The pamphlet, on its own merits does not call for special notice. It is full 
of inaccurate reasoning, which will carry no weight with logical minds, 
and raises false issues with a freedom that shows the author to be either 
hard pushed for argument, or dark on the subject he treats of. 
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Nevertheless, it is circulated at a time when the doctrine assailed is faring 
among some, the treatment recently observed towards the revealed 
doctrine of the sacrificial condemnation of sin in the flesh on the cross; it 
is being “renounced” by some who ran well (so far as profession is 
concerned), while Dr. Thomas was alive, but who, when left to their own 
tendencies, reveal native shallowness and evil, by wantonly returning to 
the exploded theories of the milk-and-water Bible smatterers, whose 
incompetent readings of the divine word obscure the wisdom of God in a 
cloud of mist. It is therefore opportune to give it some notice by way of 
helping some who may be in danger of being entrapped; and at all events 
(whether we succeed in this or no), that duty may be done in the warfare 
that will continue till the Lord come. 
 
The tract goes directly to the subject in hand; but indirectly refers to 
other matters, of which we shall also take some notice. Of the author, 
knowing nothing personally, we shall say nothing, except that he was not 
favourably thought of by Dr. Thomas, whose communications to us on 
the subject were substantially in the nature of Paul’s words to Timothy 
concerning Alexander the coppersmith: “Of whom be thou ware also, for 
he hath greatly withstood our words”—(2 Tim. 4:15). 
 
The first argument is that because a dead man’s account is finished when 
he dies, and because God knows it, there is no need for “judgment in the 
presence of the saints” and angels at the appearing of Christ. The obvious 
answer is that though the state of each man’s case is known to God, it is 
not known to his fellow-saints, nor to the angels, nor to himself; and 
God, who in all things is a God of order and fitness, has appointed a time 
for the declaration of this knowledge to all concerned. This time is 
referred to when Paul says, “Judge nothing before THE TIME until the 
Lord come, who will both bring to light the hidden things of darkness, 
and will make manifest the counsels of the heart”—(1 Cor. 4:5).  How is 
this “bringing to light” and this “making manifest” effected? If we had to 
speculate on this, there might be uncertainty, but we are not left to 
speculation. We are expressly informed, “Every one of us must give an 
account unto God”—(Rom. 14:12).  Room for doubt as to the meaning 
of this is excluded by the illustrations Christ himself furnishes of the 
process to be applied to his servants at his coming, e.g., “OUT OF THINE 
OWN MOUTH will I judge thee, thou wicked servant”—(Luke 19:2). 
 
No argument can be good that takes the point away from such explicit 
teaching as this. But the argument is self-evidently illogical. It says in 
effect: “Because God knows the state of a man’s case, there is no need 
for a judgment in which the state of that case will be made manifest to a 
man himself and all concerned.” The argument ought to work the other 
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way: “God knows; nobody else does; therefore, there is need for a day to 
declare it.” If it were contended that the judgment was necessary to let 
God know (but who can give knowledge to God?) it might be an answer 
to say that God knows already; but seeing the contention is that “every 
man’s work will be made manifest, because the day shall declare it” (1 
Cor. 3:13), the coming of such a day is established as a necessity. 
 
The case of Abel (and all like him whose approval has been declared in 
the Scriptures beforehand) is said to be inconsistent with the doctrine of 
the judgment of the household of Christ in the day of his appearing. It is 
contended that to bring such as he before the tribunal for judgment would 
be “a sort of new trial, as if the judge had probably made a mistake at the 
first trial,” and the writer professes to think that the argument for their 
appearance at the judgment implies a want of faith on the part of the 
Christadelphians in the divine testimony of their acceptance.  
 
Passing over the latter suggestion as one which the writer himself would 
disown, it is sufficient to observe that there can be no “new trial” (to use 
the writer’s gratuitous periphrasis for judgment) where there is not an old 
one: and there having been no judgment of Abel and his accepted 
fellows, their appearance at the judgment seat of Christ cannot be a new 
judgment.  
 
But, says the writer, with an obliquity of language which would almost 
indicate the practiced sophist, “would it not be idle, and worse than 
useless, to be required to postpone our conclusion as to their case until” 
the judgment? Who proposes the “postponement of our conclusion as to 
their case?” This is an imagination of the writer. We all know beforehand 
how it stands with Abel, Abraham, &c., because it has been revealed; but 
this knowledge of ours does not bring Abel and Abraham from the grave. 
It does not displace the set time appointed under the seventh vial; and on 
what principle can it be contended that our knowledge displaces the set 
mode revealed, viz., appearance before Him to whose hand all judgment 
has been committed? The divine time will be observed for the 
manifestation of the divine approbation of all whose acceptance, like 
Abraham’s, has been revealed beforehand—notwithstanding our 
knowledge that that approbation is in store; and the divine method of 
manifesting and bestowing this approbation on them will in no degree be 
superseded by our foreknowledge of it—which method is revealed, viz., 
that we must all appear before the judgment-seat of Christ (2 Cor. 5:10; 
Rom. 14:10), to give account (Rom. 14:12), and to receive “in (or 
through) the body” according to our works, good or bad—(2 Cor. 5:10; 
Rom. 2:6–7; Gal. 6:8). 
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But the writer cannot imagine Abel, Abraham, &c., taking part in the 
scene described as follows, in Twelve Lectures: 

“The parable of the ten virgins enforces the same fact, viz., that the 
unworthy portion of his servants will be publicly and officially 
rejected at the time the others are acknowledged. 
 
“This is in harmony with the reason of the thing, as well as with the 
numerous testimonies already cited from the apostolic writings. 
Many are called, but only few out of many are to be ‘chosen.’ When 
should the choice take place, but at the time represented in these 
parables, viz., ‘When the Lord of those servants cometh’ to develop 
the state of things in reference to which the choice is to be made?—
(Matt. 25:19).  
 
“The present is not a time for dividing the wicked from the righteous. 
Both go to the grave, and ‘rest together in the dust,’ and their merits 
and demerits would sleep for ever with them in the silence of the 
tomb, were it not for the awaking voice that calls the just and unjust 
to the appointed time from the oblivion of hades, to give an account 
before ‘the judgment-seat of Christ.’ Now is not the time for Jesus to 
execute judgment. He is a priest over his own house. The great 
question of account is left over till he returns. ‘He shall judge the 
quick and the dead AT HIS APPEARING AND HIS KINGDOM.’ He shall 
open the dread book of God’s remembrance, wherein are indelibly 
recorded the thoughts and transactions of those who shall come to 
judgment, and the dead shall be judged out of those things that are 
written in the book. 
 
“Shall the wicked be absent at such a moment? The suggestion is for 
ever precluded by the testimony and by the sense of the thing. A 
mockery of a judgment-seat it would be if its operations were 
confined to the allotment of rewards to the accepted. To judge, in the 
executive sense, is to enforce the division of good from evil. This is 
the function of Jesus in relation to his servants at his coming. 
 
“The constituted servants of Christ—by belief of the gospel and 
baptism—are candidates for the kingdom to be manifested at the 
appearing of Christ, which is to exist thereafter a thousand years; and 
it is meet that they should be arraigned in his presence to have it 
decided, as between them and him, when the time comes to enter the 
kingdom, which of all their number are worthy of the honour sought. 
This it is declared, in the testimonies quoted he will do. To do 
otherwise—to leave over the undeserving of them for adjudication at 
a subsequent period, would both violate the fitness of things and 
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contravene the express declarations which we have quoted on the 
subject.  
 
“Jesus has declared that he will confess or deny men in the presence 
of the angels at his coming, according to the position taken by them 
in his absence (Luke 9:26; Matt. 10:32, 33).  Does not this 
necessitate their presence on the occasion? Where would be the 
shame of a denial if the one denied were not there to witness his own 
disgrace? Some will be ‘ashamed before him at His coming’—(1 
John 2:28). Daniel says that at that time ‘Many of them that sleep in 
the dust of the earth shall awake, some to everlasting life, and some 
to shame and everlasting contempt.’ This agrees with Paul’s 
statement that ‘indignation and wrath, tribulation and anguish,’ shall 
be the lot of every ‘soul of man that is contentious and disobedient to 
the truth in the day when God shall judge the secrets of Christ 
Jesus;’ (Rom. 2:6, 9, 16); and with his exhortation in another place, 
to ‘judge nothing before the time till the Lord come, who will bring 
to light the hidden things of darkness...’—(1 Cor. 4:5). 
 
“With the general conclusion before us that the judgment seat is the 
appointed tribunal for determining the great question of individual 
desert, in relation to the dispensation of God’s favour in Christ, we 
come to the minor but involved question of the nature and position of 
the dead, during the interval elapsing between their emergence from 
the death-state and their adjudication by the judge.  The object of 
that adjudication is defined by Paul in the following words: ‘We 
must all stand before the judgment seat of Christ, that we may 
receive in body according to that we have done, WHETHER GOOD OR 
BAD’—(2 Cor. 5:10).   
 
“What shall those ‘receive in body,’ who have in the sense of these 
words, ‘done good?’ and what, those who have ‘done bad?’ Paul, in 
another place, answers these questions. He says God will render to 
every man according to his deeds: to them who patiently continue in 
well doing (he will render) ETERNAL LIFE. But unto them that are 
contentious, and do not obey the truth, indignation and wrath, 
tribulation and anguish . . . . in the day when God shall judge the 
secrets of men by Christ Jesus—(Rom. 2:6, 9, 16).  
 
“The same fact he announces in more specific terms to the Galatians 
(6:7, 8), ‘Be not deceived, God is not mocked; whatsoever a man 
soweth, that shall he also reap. He that soweth to the flesh shall of 
the flesh reap corruption; but he that soweth to the spirit shall of the 
spirit reap LIFE EVERLASTING.’ Paul does not mention the judgment 
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in this testimony; but it is evident that it relates to the judgment, 
since life everlasting is not ‘reaped’ in the present state of existence, 
and ‘corruption’ befalls all alike, without reference to the ‘sowing.’  
 
“It is evident that the results of the present life are to be dispensed at 
the judgment-seat. Paul, indeed, expressly declares it in the words 
already quoted, ‘that we may receive,’ &c. This is reasonable, and 
befitting of the Deity, who is ‘a God of order’ to the utmost 
exactitude in all things. If this be so, does it not follow that, prior to 
the judgment-seat, both classes of those subject to judgment occupy 
the neutral position they hold in the present life, commingling 
indiscriminately, awaiting the tribunal, none knowing who is who? Is 
it not evident that the judgment-seat forms the great natural 
boundary line between probation and exaltation: the great crisis for 
determining the standing of the many who have been ‘called?’ The 
time for that disclosure of divine secrets, which results in the 
severing of the wicked from among the just, and the rejection and 
condemnation of the one, and the acceptance and glorification of the 
other? If so, it follows that up to the appearance of the dead before 
Christ to give an account, these questions are undecided, so far as 
their effect in relation to them is concerned. They are, of course, 
known to the divine mind, as we have already had occasion to 
consider, but not declared or enforced. Christ, as the judge of quick 
and dead, is entrusted with the very duty. 
 
“What is the conclusion from these Scriptural premises? There is 
only one; that the dead assembled for judgment are men and women 
in the flesh recovered from the grave, reproduced, and made to 
‘STAND AGAIN’ (anastasis) in the presence of their Lord and Judge, 
to have it determined whether they are worthy of receiving the 
‘hidden manna’ of eternal life, for which they are all candidates, or 
deserving of reconsignment to corruption and death, under the 
specially solemn circumstances of rejection by him who is 
‘altogether lovely.’ Thus, those who are alive when the Lord comes, 
and those who emerge from the grave at that period, will be on a 
footing of perfect equality. They will all be gathered together into 
one Great Presence, for the one great and dread purpose of 
inquisition. Not until they hear the spoken words of the King will 
they know how it is to fare with them. All depends upon the 
‘account.’ This can only be accurately estimated by the judge. A 
righteous man will tremble and underrate his position; on the other 
hand, one of the ‘wicked’ may venture with coolness and effrontery 
before that august tribunal, to recount with complaisance and 
confidence the list of his claims to the Messiah’s consideration: 
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‘Have we not prophesied [preached] in thy name, and in thy name 
done many wonderful works?’” 

 
Mr. Magruder cannot imagine Noah, Job, Daniel, David, Paul, &c., 
appearing before the judgment-seat in this way, and “rendering an 
account.” What is this but the rebellion of human sentiments and human 
thoughts (alias, the thinking of the flesh) against the declared purpose of 
God? God is no respecter of persons. “Every knee must bow to Him, and 
every tongue confess” (Isaiah 14:23), a statement which Paul applies to 
the judgment-seat—(Rom. 14:12). And why should Noah, Job, Daniel, 
David, be excepted? Will it be humbling to them to have to give a good 
account? Will it not be joy (even if mixed with fear) to them to say, “Thy 
pound hath gained ten pounds?” and to hear “Well done, good and 
faithful servant?”—(Luke 19:16–17). 
 
But Mr. Magruder cannot imagine them abased before the divine 
presence. In this it is evident he has altogether failed in estimating the 
men of God according to the scriptural standard. He thinks of them 
according to the notion of “heroes” and “great men.” He judges them 
after the flesh, which delights in dignities and personal importances that 
have no higher origin than the activity of the phrenological instincts. The 
holy men of God had all of them the one characteristic which can alone 
commend men of God. “To this man will I look, saith the High and Lofty 
One, to him that is broken and contrite in heart, and trembleth at my 
word.”  
 
This is the familiar characteristic: “Except a man humble himself as a 
little child, he shall, in no wise, enter into the kingdom of God.” The men 
spoken of by the pamphlet evinced this disposition, one and all, and the 
most striking manifestation of it was in the very relation of things where 
the writer of this pamphlet considers it inconceivable, viz., in their 
dealings with the Almighty. Thus, we have “Noah, moved with fear, 
preparing an ark” (Heb. 11:7); Abraham, abasing himself in the words, 
“Behold now I have taken upon me to speak unto the Lord, which am but 
dust and ashes”—(Gen. 18:27); Job, saying. “I abhor myself and repent 
in dust and ashes” (Job 42:6); David, weeping and barefoot, saying, “If 
he thus say, I have no delight in thee, behold here am I, let him do to me 
as seemeth good unto him” (2 Sam. 15:26), while “greatly beloved” 
Daniel “stood trembling” at the vision of Ulai, retaining no strength, and 
his comeliness turned into corruption (Dan. 10:8–11), and so on. Will it 
be said that Noah, Abraham, Job, David, Daniel, &c., will be less 
impressible by the divine majesty, and less abased in their own eyes 
when they awake than before they went to sleep? 
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The pamphlet says “the Judge in heaven” “fixes the judgment and award 
(of his servants) from the records—the books before him—when his 
servants die.” And again “that the judgment of the saint is at his death 
ascertained and determined by the Son.” What better answer can be made 
to this than the simple declaration of Paul that “Jesus Christ shall judge 
the living and the dead (not “when his servants die” but) at his appearing 
and his kingdom” (2 Tim. 4:1), and the information in Rev. 11:18, that 
“the time of the dead THAT THEY SHOULD BE JUDGED” arrives (not at the 
time of their death, but) when Jehovah’s wrath comes upon the angry 
nations at the sounding of the seventh trumpet?”  
 
Judgment at death and judgment performed in heaven is certainly a new 
doctrine for anyone claiming kin with the truth brought to light by Dr. 
Thomas. If the writer mean that because the character and deserts of his 
people are known to Christ, therefore they may be said to be judged 
before they appear before him, there is no reason why he should fix on 
death as the time of judgment, for Christ foreknows the cases of all his 
people long before they are born. Logically worked out, the argument of 
the pamphlet would prove (supposing the premises were sound) that the 
judgment of the saints is neither when they die nor when Christ comes, 
but in the long past ages of eternity.  
 
But where then would be the meaning of the scriptural declaration, oft 
repeated, that Christ will judge his people at his second appearing? The 
pamphlet approximates to orthodox theology, but is less consistent. 
Orthodox theology, like the writer of this pamphlet, teaches that men are 
judged when they die; but then it provides the men, really alive (as 
“immortal souls”) to be brought to the bar to receive the judgment. The 
judgment taught by this pamphlet is a judgment of men that have no 
existence! 
 
Then, says the pamphlet, Christadelphians “confound the judgment with 
the trial of the saints.” This is a gratuitous charge. It is absolutely without 
foundation. The writer is apparently conscious of this, for he 
immediately adds that they do not use the word trial. No; nor do they 
imply that the judgment, in any sense, is or includes trial according to the 
ordinary significance of that word. A judicial trial is a putting to the test 
the truth or falsehood of a charge, for the purpose of putting it in the 
power of the judges to make a just judgment, implying what is of course 
the fact, that the judges are totally ignorant of the state of the matter.  
 
In the case of the judgment seat of Christ, the Judge knows everything, 
and will hold his court, not to investigate for his own information, but to 
disclose the facts in the presence of all assembled, and to give judgment 
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according to the facts. In the process of the disclosure, he makes use of 
the mouths of those who are judged. The Christadelphians do not use the 
word “trial” as a description of this event; nor is Mr. Magruder justified 
in using it as a representation of their idea. No doubt the use of it helps to 
create a prejudice against the truth. 
 
But the chief objection of the pamphlet is to the doctrine that “the life of 
Jesus is to be manifest in our mortal flesh” (2 Cor. 4:11), in “this mortal” 
being swallowed up of life at the judgment-seat (2 Cor. 4:2), in the 
outpouring therein of the Spirit of God in its transforming physical 
energy—(Rom. 8:11; Phil. 3:21). It demurs to the idea that when a dead 
man awakes he is the unglorified man that fell asleep, having to come to 
judgment for the receiving in body (immortality or corruption) according 
to what he did during his probation. It says the raising of a man in the 
state in which he was a candidate for immortality would be “a pre-
judgment of his case!” When we ask why, we are told “Immortality is 
plainly declared to be the gift of God to every true saint; therefore, they 
will all be immortal.”  
 
What extraordinary reasoning as applied to the time of glorification! If 
there is any force in it, it would prove that every saint is now immortal; 
for is it not plainly declared that immortality is the gift to every true 
saint, and are there no true saints now? And does not God know each 
one, and are we not justified by this argument in saying that “therefore, ” 
they are all immortal? If the writer of the pamphlet were personally and 
Socratically pressed on this point, he would, doubtless, say that there is a 
time appointed for the bestowal of the gift on those whom Jesus may 
consider worthy of it. This would be a true answer, but it would destroy 
the argument in question; for would it not then remain a question, when 
is the time appointed? And to this question, there could be no resistance 
to the answer, “the day when GOD SHALL JUDGE THE SECRETS OF MEN by 
Christ Jesus” (Rom. 2:16), viz., at his appearing and his kingdom”—(2 
Tim. 4:1), when we must ALL stand before the judgment-seat of Christ, to 
receive according to what we have done—(2 Cor. 5:10).  
 
If the pamphlet-writer’s objection to “prejudgment” were sincere, he 
would take just the opposite ground; for if there is to be no “pre-
judgment”—no deciding of the cases of the faithful and the unfaithful till 
they stand before the judgment-seat of Christ, it follows that when they 
awake for the purpose of being brought to that judgment-seat, they are in 
the unglorified or “unpre-judged” state, in which they fell asleep. 
 
The Scriptures distinctly teach that two classes of the dead will come 
forth from the dust at the second appearing of Christ, viz., the 
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responsible, who are to be accepted and glorified—and those who are to 
be rejected and re-consigned to corruption. They teach this in a great 
variety of ways. First, there is the precise declaration of Paul, just quoted, 
that Christ will “judge the living and the dead, at his appearing and his 
kingdom.” Here there can be no question as to what is meant by the 
living — viz., mortal men and women alive at his coming. Their 
“judging” consists of appearing in his presence, to be confessed or 
denied as the worthy friends of Christ. The proof of this is abundant. 
Christ says “Whosoever shall confess me before men, him shall the Son 
of Man confess before the angels of God; but he that denieth me before 
men shall be denied before the angels of God—(Luke 12:9). When? 
“When the Son of Man cometh” (Mark 8:38). He further says, “Behold, I 
come quickly, to give to every one of you according as his works shall 
be”—(Rev. 22:12). And by parable, he in effect teaches that when he 
comes he will say “Let everyone be brought to me to whom I have 
confided responsibility”—(Luke 19:11). 
 
Now as regards those who are alive, it will not be denied that it is mortal 
men and women who are to be the subjects of the judgment referred to in 
these statements. We have here, indisputably, mortal men and women, 
standing before Christ to be confessed or denied, to receive good or bad 
according as their works shall be declared. How does the judgment result 
to these mortal men and women who are found alive and responsible at 
the coming of Christ? Here also the truth is clear and undeniable. In the 
case of the accepted, the mortal is changed to the immortal; in the case of 
the rejected, the corruptible does not put on incorruption, and, therefore, 
corruption is inherited. The proof of this is too obvious to need citation. 
 
Now the testimony is that not the living only, but the dead also are to be 
judged. And having the nature, mode, and effect of the judgment 
unequivocally exemplified in the case of the living, we know what it will 
be in the case of the dead, for both are declared to be the subjects of the 
same process.  
 
But how are the dead to be judged? Can men be judged that have no 
existence? Surely not. The dead must be reawakened to stand before the 
judgment-seat. Hence we read, “I saw the dead, small and great, stand 
before God”—(Rev. 20:12). Does this mean that John saw corpses 
standing before the throne? No, but people who had been dead, and who 
are styled “the dead” with reference to that fact. He saw the dead having 
come forth to be “judged out of those things that were written in the book 
according to their works”—(same verse). Now, unless there is the “pre-
judgment” objected to by the writer of this pamphlet, these dead who 
come to judgment are unglorified. We care not to speak of “mortal 
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resurrection,” of which we never have spoken particularly. That is too 
narrow an expression to define the subject: the feature of the dread crisis 
is “THE JUDGMENT OF LIVING AND DEAD.” What is called “mortal 
resurrection” is only an element of it, and no more to be chosen as a 
leading designation of the matter than you would choose the act of 
students leaving their homes, ignorant of their status as a description of 
examination day. “Mortal resurrection” is the phrase by which the 
enemies of the truth refer to this part of the truth, because it helps them 
by seeming to carry, on the face of it, a certain amount of odium. The 
real question at issue, however, is “judgment or no judgment of the 
secrets of men at the appearing of Christ?”—a question upon which no 
honest scripturally-enlightened mind can have the least hesitation. 
 
The fact that the dead appear before Christ unglorified, to receive the gift 
of immortality when he comes, explains many things in the apostolic 
writings that are otherwise without intelligible application, and that as 
regards Paul and those of whom he spoke in his day, would have no 
meaning. Thus he defines his hope to be that “MORTALITY might be 
swallowed up of life”—(2 Cor. 5:4). How could this be realised unless 
Paul is to re-appear before the judgment-seat as he was when he wrote 
the words? Thus, too, he explains the prophetic declaration of the fact 
that “DEATH shall be swallowed up of victory,” by the information that 
“this mortal shall put on immortality, and this corruptible must put on 
incorruption”—(1 Cor. 15:53).  
 
Now if the dead are to spring from the dust immortal and incorruptible, 
how are they to exemplify this process of “Death being swallowed up of 
victory,” by the mortal putting on immortality? Paul told the Romans 
that God would quicken their mortal body by His Spirit (Rom. 8:11); the 
Philippians, that He would change their vile body (Phil. 3:21); the 
Corinthians, that the object of his labours was that the life of Jesus might 
be manifest in his “mortal flesh” (2 Cor. 4:11). There are other 
expressions of a like sort, which are perfectly intelligible in view of the 
judgment, but which fail of clear meaning apart from it. The 15th chapter 
of 1 Corinthians is the only apparent exception to this, but like all 
elliptical expressions of truth, it is capable of yielding a place in its 
statements for the details pertaining to the subject as elsewhere revealed. 
For the mode of finding this place, we must refer to what is written in 
Twelve Lectures, pp. 113–16. From the same source, we reproduce the 
following remarks: 

“The idea that the righteous dead will spring into being in a state of 
incorruption, and that the living faithful will be instantaneously 
transformed, in their scattered places throughout the earth, and 
changed into the spiritual nature before appearing in the presence of 
Christ, (though apparently countenanced by testimonies which are 
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superficially construed by those who so read them) is an error of a 
serious complexion, since it practically sets aside the New Testament 
doctrine of the judgment (itself a first principle), and tends to destroy 
the sense of responsibility and circumspection induced by a 
recognition of the fact that we must all stand before the judgment-
seat of Christ, that we may receive in body according to that we have 
done, whether good or bad.  
 
To profess a belief in the judgment while holding this view, is only 
to retain a form of words out of deference to New Testament 
phraseology, while having lost that which is represented by the 
words. If the dead are to awake to incorruptibility or death, according 
to their deserts, Jesus is robbed of his honour as judge, and the 
judgment-seat is robbed of its utility and its terror. If the living are to 
be subject to immortalization, say in their own houses, before Christ 
pronounces them blessed, is the judgment-seat not a mere empty 
form? If (worse than all) the wicked are not to be there to hear and 
receive their doom, it is no judgment at all, but a mere muster of the 
chosen; no terror at all but a ceremony divested of every element of 
anxiety, since to have a part in it, according to this theory, is to be 
safe beyond miscarriage; no rendering at all to every man according 
to his deeds, whether good or bad; but a mere bestowal of gifts and 
honours upon the King’s assorted friends.” 

 
The pamphlet writer thinks 1 Cor. 15:37, should convince readers of the 
correctness of his view. “That which thou sowest, thou sowest not that 
body which shall be;” and further, that the question of the nature of the 
body at the judgment should be left unconsidered, in view of the fact 
stated at verse 38, that “God giveth it a body as it hath pleased Him.” We 
can only say that such an argument argues very little for the possession 
of even ordinary penetration.  
 
When Paul said “thou sowest not that body that shall be,” he was 
speaking of GRAIN—not of human bodies which men never “sow;” and 
the use he makes of the fact is in answer to a sceptical objector, who 
urged natural impossibility against the doctrine of the resurrection of the 
dead. The objector put grain in the ground, expecting grain again, 
notwithstanding that the seed should perish and there should intervene 
between the seed and the fruit a green sprout, which was neither seed nor 
fruit. This was sufficient to convince him of the possibility of the process 
by which a man dissolved in death might be re-produced, 
notwithstanding a gap in his existence. So when Paul said “God giveth it 
a body as it hath pleased Him,” he is stating a fact connected with the 
germination of grain, not the resurrection of human bodies.  
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True, the one is a parable of the other, but the parable must be 
discerningly applied. We must not, as the argument in question does, 
apply the literal facts of the parable as expressing the literal facts of the 
thing parabolized. Men don’t grow out of the ground like corn; but there 
is a certain analogy. Corn re-appears first in an imperfect state—in the 
form of a green sprout; so man in the resurrection first appears in the 
unripened unglorified state that precedes the judgment. The corn requires 
to see the sun before it ripens: so the dead when they come forth require 
to stand forth before Christ, the Sun of Righteousness, to receive the 
fruition of their former sowing, in being made immortal by the effusion 
of the Spirit. The raising of “sown” corn is a process consisting of stages; 
and the raising of men, when likened by such a comparison is seen to 
proceed by stages also; so that although “incorruptible,” when the 
process is complete, they are not so (though on the way to it) when they 
come forth in the sprout-stage before judgment. Paul’s language 
concerning the resurrection in 1 Cor. 15. is founded on the agricultural 
illustration with which he starts, and must be understood in harmony 
with it, instead of being detached from it, as our no-judgment friends do 
who read “raise” as the act of emergence.  
 
“Raise,” no doubt, in many cases, does mean the single act of emergence, 
but not where Paul has given it a special significance by introducing the 
illustration of raising grain. Understood in this way, Anastasis and 
Twelve Lectures do not teach (as this pamphlet alleges) that the dead 
shall be raised mortal; but, contrariwise that they (the accepted of them) 
shall be raised immortal. They might as well be accused of teaching that 
grain shall be raised green blades! Grain is raised grain, but it is not grain 
when it first peeps above ground. 
 
In conclusion, we notice the remarks of the pamphlet on one or two 
general matters, growing out of the subject of judgment. The recent 
avowal of our conviction that the development of the truth has, in the 
writings of Dr. Thomas, reached a finality, is characterized as 
“dogmatic infatuation;” and a claim to papal infallibility. The reader is, 
of course, to understand by implication that he (Mr. Magruder) is not at 
all dogmatic, that is, that he is not sure about the teaching of Scripture; 
that the “whole counsel of God” is beyond his reach; that in fact, he 
thinks it a virtue to be one of those whom Paul condemns as “ever 
learning and never able to come to the knowledge of the truth.” If this be 
not his meaning, then Mr. Magruder has a positive conviction likewise, 
and as an honest man, is prepared to express it; and in that case, is 
equally possessed with his neighbour of “dogmatic infatuation,” and 
equally open to the charge of “papal infallibility.”  
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Which will he own to—a man of positive conviction (alias dogmatic 
infatuation) or one who is “never able to come to the knowledge of the 
truth?” The latter condition he could not be expected to acknowledge, the 
former he is bound to be convicted of. And it would then appear that the 
only difference between Mr. Magruder and the Editor of the 
Christadelphian, is that Mr. Magruder’s “dogmatic infatuation” and 
papal infallibility are in one direction and the Editor’s in another. And 
then the question would remain for the independent decision of readers: 
Whose “dogmatic infatuation” is supported by the evidence? 
 
It is idle to stigmatize knowledge and conviction on evidence as 
infatuation. This is the nature of the infatuation in question. Our 
reference to the writings of Dr. Thomas was in the nature of a 
description, and not a justification of our position; that is, we pointed to 
them as indicating, not as constituting our platform; this exists in the 
Scriptures of truth. We hold to the doctrines set forth in the Dr.’s 
writings, not because they are there, but because we believe them to be 
the truth as set forth in the Holy Oracles.  
 
Nevertheless, as everybody—even Mr. Magruder—professes to stand on 
the Scriptures, it would be no indication of our position in relation to 
such to say we stand by them. Our reference to the writings of Dr. 
Thomas is a convenient one, as showing what we conceive the teaching 
of the Scriptures to be, as opposed to others. Our infatuation is to be 
certain, on the evidence that Dr. Thomas has brought the truth to light. It 
is an infatuation that is flexible under the strict laws of reason. It is an 
infatuation of the sort Paul was accused of when he rejoined “I am not 
mad, most noble Festus.” It is an infatuation which consists of things 
“most surely believed” (Luke 1:1); and we are not to be frightened out of 
this full assurance of faith by these scare cries about papal infallibility. If 
the matter were not one admitting of open test, a positiveness of 
conviction might be stigmatised as “dogmatic infatuation;” but with the 
Bible in our hands, it only requires due diligence in making their 
acquaintance, and the exercise of moderate powers of judgment, to be 
able to arrive at just as positive, and reasonably positive a conclusion as 
to whether Dr. Thomas has developed the truth, as we come to in matters 
of lesser moment, where there is no danger of incurring the charge of 
“dogmatic infatuation” in expressing ourselves quite strongly. 
 
“But then,” says Mr. Magruder, “which of Dr. Thomas’s writings do you 
mean? He has written voluminously, and in some parts of his writings he 
teaches things which in other parts he abandons.” This is not the question 
of an ingenuous mind; it is a cavil. It does not raise a practical or a real 
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difficulty. Dr. Thomas started as a Campbellite, and of course, wrote 
things in the beginning which he finally saw were not according to the 
Scriptures. The process of getting rid of early bias (which however, was 
wonderfully slight at all times, as his early writings bear witness), was 
gradual; and when we speak of “finality,” we cannot be candidly 
supposed to mean that which was not final.  
 
Mr. Magruder says we are blindly committed to all the Dr. ever wrote. It 
was necessary for him to say this in order to have ground for his cavil: 
but it is not true in either member of the sentence. We are not “blindly” 
committed to any part. It is with open eyes we “commit” ourselves to the 
truth advocated by Dr. Thomas because we see it to be such. And our 
committal refers not to the premature impressions of his early days, when 
as yet his knowledge of the Scriptures was incomplete. Finality is the 
upshot of a process; and if Mr. Magruder would like specifically to know 
what portion of Dr. Thomas’s writings exhibit the truth in its final and 
perfect phase, we would mention Eureka, without at the same time 
meaning to intimate that his other works are not entitled to almost equal 
confidence. It is impossible to satisfy the captious; but this definition will 
be understood by every earnest mind. 
 
Then Mr. Magruder, makes a great slash at the Dr. on the subject of 
prophetic dates. “Has his biographer,” asks he, “so soon forgotten” this 
and that. We beg to inform Mr. Magruder first, that the Dr.’s alleged 
failures have always been fully before our eyes; secondly, that we never 
counted on the shortness of American memory, in reference to these, if 
they exist; and thirdly, that these alleged failures are not of the character 
and have not the effect imputed by such as would delight to destroy Dr. 
Thomas’s work, and to have their temporal dreams undisturbed by the 
thought that the Lord is at the door, to judge every man’s work. Dr. 
Thomas expected the appearing of the Lord Jesus Christ in 1866, because 
of the expiry in that year of the period of Papal power to make war 
against the saints. His expectation was not however that of “dogmatic 
confidence.” He told the Editor of the Christadelphian in 1862 that he 
was prepared for the Lord’s delay beyond 1866, but the Papal period 
expired about that time, and his conviction was that the Lord would 
come at the expiry of that period. A.D. 1866–7 came, and the Lord did 
not (so far as we yet know); but events transpired which showed the 
correctness of the ground on which that expectation was mainly founded. 
That is to say, in that very year, the Papal power to coerce any living soul 
under the sun, passed away in the double events of the Prussian 
overthrow of Austria, which was the military pedestal of the Papal 
power; and in the eclipse of the Pope’s authority in his own realm, by the 
return of the French soldiery to put down the revolutionary outbreak of 
Garibaldi. The Pope had but the semblance of “power to make war,” 
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after that year; and three years afterwards, consequent on the Franco-
German war, the very shadow disappeared in the destruction of “the 
temporal power,” by the annexation of the States of the Church to the 
dominions of Victor Emmanuel. Since then, one European power after 
another have withdrawn the diplomatic representatives formerly 
accredited to the Vatican; and are carrying on a relentless war against the 
power and influence and riches of the priesthood, which may be said to 
constitute the mystical Pope in the states of Europe.  
 
The altered position of the Papacy is the most notorious fact in European 
politics, and the loudest sign of the times. So far from Dr. Thomas being 
proved wrong, it is palpably otherwise to those who have eyes to see. 
The expectation of the Lord’s coming, which was conjoined with his 
recognition of the running-out of the Papal period in 1866–7, has not 
been realised; but that only goes to show that the Lord’s coming was not 
to be immediately on the running-out of that period as seemed likely; but 
that there was to be a marginal time of expectation and preparation, 
during which the time of the Lord’s arrival would be a matter of 
uncertainty to his servants—a time of tarrying—a time of the end, during 
which other signs multiply—Russia looming, the Jews rising, Turkey 
waning more and more, and the whole current of events thickening and 
deepening towards the war of the great day of God Almighty just before 
the gathering of the nations, in which the intimation of the Lord in this 
connection (see Rev. 16:15) is fulfilled, “Behold, I come as a thief!” The 
fact of the Lord’s absence affords scope for the taunts of the caviller, but 
is intelligible enough to the sincere disciple. None but false friends 
would make use of the fact as a basis of attack on other parts of the truth, 
as is done in the pamphlet under review. 
 
So with the title-page of Anatolia: “Russia triumphant and Europe 
chained.” None but an enemy would point gleefully to the crippling of 
Russia at the end of the Crimean War as a falsification of the Dr.’s 
prophetic expositions. A candid and discriminating mind can see that the 
crippling of Russia on that occasion was but an episode in the war which 
has been brooding over Europe for twenty-five years, and which seems 
now culminating to the appointed final explosion. The programme is 
slowly working out. The divine word will be realised, notwithstanding 
the voice of the scoffer. Russia will be triumphant (for a brief space) and 
Europe chained; and this result is slowly coming out of the influences 
and agencies started into activity by that very Crimean War, which is 
made use of now to throw discredit on this expectation. 
 
There are a few other little points which might be noticed—such as the 
accusations of man-worship and of putting Dr. Thomas’s writings on an 
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equality with revelation—which are not true; and the logical trifling by 
which it is attempted to be made out that according to the 
Christadelphians’ idea of judgment, it is living men that are raised; that 
the saints receive two resurrections; and that even in their passage 
through these, they are exposed to the danger of death, &c., &c. But we 
have said enough to expose the fallacious character of the pamphlet. It is 
smooth-spoken but deceitful; beautiful to look at but as dangerous as the 
beautiful snake; full of words of loving professions, but prompted by a 
hostility bitter as gall, and calculated to lead into paths of destruction and 
death. 
 
The doctrine of the judgment is far more important than it looks. It is the 
leverage of all exhortation — an indispensable stimulus to vigilance in 
our present probation; a source of watchfulness and purification in a 
sleeping and defiled generation. It springs from another truth which No-
judgmentists find it pleasant to ignore, but which they will awake from 
their dreams of false security one day perhaps too late, to see with 
lightning-like vividness, that though God is merciful, He will not be 
mocked, but will cause each man to find according to his ways; that 
though He has brought salvation to our doors through His grace as 
sinners, it will be by our works as saints that our “right to eat of the tree 
of life” will be decided; that each man will reap as he sows, sparingly or 
bountifully; to the flesh or to the Spirit; and such as walk after their own 
ways will be “blotted out of the Lamb’s book of life,” and “hurt of the 
second death,” even though they have known the truth and put on the 
name of Christ in baptism; for so far from “the gift of immortality being 
common to all saints,” as this pamphlet teaches, only a few of them will 
be counted worthy to walk with the Lord in white, even such as live to 
him and do his commandments. 
 
It is a bitterness to have the gleaming sword in hand so often; but there is 
no alternative. The Lord knows our delight is in words of peace and 
tenderness; but the times are not favourable for these. The king’s 
standard has been planted on a hill, and, from various directions, false 
brethren advance aggressively to remove it, some on one plea, some on 
another. The Lord granting us life and strength, we shall resist them all 
till the Lord himself arrive to do his own work with power; and to give to 
every true and faithful servant a share in the glory and the victory. 
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Bro. Thomas on the Resurrection of the 
Unbaptized 

 
BROTHER C. C. WALKER calls attention to the fact that five years 
before his death, Dr. Thomas wrote thus in Anastasis: 
 
“Christ Jesus says in John 3:19, ‘this is the χρισις [krisis] or ground of 
judgment, that the light has come into the world, and men loved the 
darkness rather than the light, because their deeds were evil.’ The light 
shining into the darkness and divinely attested, makes sinners 
accountable and SAINTS responsible; but into that region of the shadow 
of death where the light has not shone with divine attestation, the 
inhabitants of that region, who do not attain to the comprehension of the 
light, are not accountable to the resurrection and judgment it reveals. 
‘The whole world lieth in the wicked one’—εν τῳ πονηρῳ—in sin; and, 
therefore, in the shadow of death; for the wages of sin is death. 
 
“When Paul appeared in Athens upon Mar’s Hill, he shone as a bright 
light into the darkness of death’s shadow. The polished and learned 
Athenians he addressed, were the sons of a superstition inherited from a 
remote ancestry. They had been made subject to it by circumstances they 
could not control, or, as Paul expresses it, ‘made subject to vanity not 
willingly.’ Of the God of Israel manifested in flesh, His purposes, 
promises, and commands, they knew no more than their ancestors knew 
for ages; and had not Paul, or someone else divinely commissioned, 
visited them, they would never have discovered the truth concerning 
these things. ‘Who by searching can find out the Deity?’ No one; yet He 
‘was found of them who sought Him not;’ for to a nation not called by 
His name He said, by Paul, ‘Behold Me, behold Me!’ 
 
“Thus they were under ‘times of ignorance’ when Paul appeared in their 
midst. They were not liable to be called upon to give an account for not 
doing what they were helplessly ignorant of. ‘In times past, the Deity had 
suffered all nations to walk in their own ways’ (Acts 14:16). This was 
winking at times of ignorance. Their own ways were the ways of death, 
in which they were hopeless and atheistic (Eph. 2:12). To them there 
were neither rewards nor punishments beyond the grave. By their 
wisdom, on which they boasted, they knew not God ‘Professing to be 
wise, they became fools,’ and, being left to themselves as devoid of 
understanding, they died and perished like the beasts (Psa. 49:12, 20). 
 
‘Such is the fate of all who die without an understanding of the truth 
revealed for the faith of their generation. He that understands the truth, 
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but declines the obedience it commands, will be held accountable for its 
rejection; for ‘he that believeth not shall be condemned’ ‘in a day of 
judgment,’ ‘when the Deity shall judge the secrets of men by Jesus 
Christ, according to the gospel Paul preached’ (Rom. 2:16; Mark 16:16). 
 
“But, sinners understanding and believing the truth, and rendering the 
obedience it commands, in that enlightened and faithful obedience, 
become saints. As such, they have received the truth as a sacred deposit, 
for the use or abuse of which they are held responsible in the great day of 
account (Jude 6). Saints, who use the truth aright, styled by James, ‘doers 
of the Word, and not hearers only,’ are the ‘just’ or ‘righteous;’ but saints 
who abuse it, being hearers only of the Word and not doers, lovers of the 
world and the things that are in it, striving at once to serve God and 
mammon, are the “ungodly’ and the ‘unjust,’ who, like Esau, sell their 
birthright for a morsel of the world’s meat; to whom, in the judgment, 
will be found no place for repentance, sought ever so carefully with tears 
(Heb. 12:16, 17). 
 
“These three classes are indicated by Peter in the words, ‘if the righteous 
scarcely be saved, where shall the ungodly and the sinner appear?’ (1 
Epist. 4:18): the enlightened sinner, who rejects the truth; the ungodly, 
who disgraces it; and the righteous, who do it. Add to these a fourth 
class, constituted of unenlightened sinners, among whom, and into 
whom, the light has not shined and cannot shine, from whatever cause, 
and the whole race of Adam is marshalled, or arranged in due or 
scriptural order before the mind. 
 
“Now, would it be reasonable to subject unenlightened sinners, 
illuminated sinners, and ungodly Sardian saints, to one and the same 
condition? The Righteous Judge is not ‘a hard man, reaping where He 
hath not sown.’ Where the word hath not been sown, He will look for no 
result; but, on the contrary, where He has made proclamation by ‘faithful 
men, able to teach others,’ whose teaching He has borne witness to ‘by 
signs and wonders, and with divers miracles and distributions of Holy 
Spirit,’ which is ‘preaching the gospel with Holy Spirit sent down from 
heaven’ (Heb. 2:4; 1 Pet. 1:12), He expects to reap and gather in. This is 
just and reasonable, as well as scriptural. And as ‘no man can come to 
me,’ saith the Spirit, ‘except the Father who hath sent me draw him,’ He 
will not raise them up in the last day upon whom the drawing influence 
of the word has not been brought to bear (John 6:44). They are ‘as the 
beasts that perish.’ 
 
“But illuminated sinners and Sardian saints are obnoxious to a perdition 
arrived at in different ways. These are they ‘who obey not the gospel of 
the Deity’ (1 Pet. 4:17), or disgrace it; and who come forth to anastasis 
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of judicial condemnation. These two classes are punished on the 
principle that ‘it is better not to have known the way of righteousness, 
than, after they have known it, to turn from the holy commandment 
delivered unto them’ (2 Pet. 2:21). In the apostolic age, this holy 
commandment was delivered with power descending from heaven; but 
now there is no such sanction confirming a faithful teacher’s exposition 
of the word.  
 
“Nevertheless, if a sinner come to the understanding of the truth, the 
result being the same, he is held accountable. An enlightened sinner 
cannot evade the consequences of his illumination. I have known some of 
this class flatter themselves that they would not be called forth to 
judgment; but would perish as the beasts, if they did not come under law 
to Christ. SUCH REASONING, HOWEVER, IS SIMPLY ‘THE DECEITFULNESS 
OF SIN.’ When Jesus preached the Gospel of the Kingdom to this class in 
Israel, among them were the self-righteous Scribes, Pharisees, lawyers 
and priests, he told them that, in the judgment, he will say to all workers 
of iniquity, ‘depart from me!’ And then he added, ‘There shall be 
weeping and gnashing of teeth, when YE shall see Abraham, and Isaac, 
and Jacob, and all the prophets in the Kingdom of the Deity, and you 
yourselves thrust out. And they shall come from the east and the west, 
and from the north and the south, and shall sit down in the Kingdom of 
the Deity. And behold, there are last who shall be first, and there are first 
who shall be last’ (Luke 13:28). This evidently teaches their anastasis 
kriseos, or coming forth from sheol, for judicial condemnation and 
punishment, contemporarily with the establishment of the kingdom in the 
Holy Land. 
 
“But whatever the details of their punishment may be, the evils befalling 
ungodly Sardian saints will be more intense. Both classes will ‘of the 
flesh reap corruption;’ but the post-resurrectional antecedents of the one 
leading to this common fate will be ‘sorer’ than those of the other. So 
Paul teaches in Heb. 10:26, saying, ‘If we sin wilfully after that we have 
the knowledge of the truth, there remaineth no more sacrifice for sins, 
but a certain fearful looking for of judgment (κρισις) and fiery 
indignation, which shall devour the adversaries. He that despised Moses’ 
law, died without mercy, under two or three witnesses: of how much 
sorer punishment, suppose ye, shall he be thought worthy who hath 
trodden under foot the Son of the Deity, and hath counted the blood of 
the covenant, wherewith he was sanctified, an unholy thing, and hath 
done despite unto the spirit of grace?’ This ‘sorer punishment’ awaits all 
saints, who, like the majority in Sardis, lived in name, while they were 
dead in fact—‘twice dead, and plucked up by the roots’ (Jude 12). 
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“But some will inquire, What about Catholics and Protestants of all 
‘Names and Denominations’ of piety in ‘Christendom’ so-called? To 
what class do these belong? Under what times do these of our day and 
generation live? These, with the followers of Mohammed for a torment, 
are the all nations of modern times, upon which has been entailed ‘a 
strong delusion that they should believe the lie,’ invented for them by a 
remote ancestry that apostatized from the truth. The Deity sent this 
‘strong delusion’ upon their unfaithful ancestors as a punishment for not 
receiving the truth in the love of it: and, foreseeing that their posterity 
would ‘have pleasure in unrighteousness,’ He permitted the ‘strong 
delusion’ to inebriate the peoples of Daniel’s fourth beast dominion; and 
to reign over them, until He should send Jesus Christ to dispel it with the 
spirit of his mouth, and the brightness, or manifestation, of his presence 
(2 Thess. 2:8–12).  
 
“These nations, like all the heathen at the birth of Christ, are all under 
times of helpless ignorance; being so strongly deluded that their minds 
are impervious to the testimony of Scripture and reason, which are the 
only instrumentality extant for the enlightenment and salvation of 
sinners. If one show them the truth, the Deity does not now endorse the 
teaching by a manifestation of power. Hence, everything is resolved into 
opinion; and as one man’s opinion is said to be as good as another’s, the 
idea of certainty is ignored. The case of our modern world is helpless, 
hopeless, and incurable, by any thing short of the presence of Christ. The 
times of this event are predetermined and revealed. Until then, ‘times of 
ignorance’ obtain, and the nations are ‘suffered to walk in their own 
ways.’ These denominational ways are apocalytically labelled ‘Mystery, 
Babylon the Great, the Mother of HARLOTS, and ABOMINATIONS of the 
Earth.’ These are the ecclesiastical ways of death, making, in the 
aggregate, ‘the unmeasured court which is without the temple, given to 
the Gentiles’ (Rev. 11:2). In none of ‘the names’ of the Gentiles is there 
any life, nor anything to make men accountable. Clergy and people are 
all unenlightened sinners, by whatever ‘name’ they may be called. They 
are ‘condemned already;’ and however popular and honoured by the 
world, being without understanding of the truth, they are like the beasts 
which perish (Psa. 49:20). 
 
“But have they not got the Scriptures; are not these sufficient to make 
them accountable? It is true they have them; and so had Ptolemy 
Philadelphus, king of Egypt; but they understand them no better than he. 
They ‘err not knowing the Scriptures, ’ as the old Sadducees did. How 
can they understand them, judicially blinded as they are by the ‘strong 
delusion?’ Would it be reasonable to put a book of any kind into the hand 
of a confirmed sot, trembling with delirium in his cups, and expect him 
to read and expound it? The Scriptures testify that all the inhabitants of 
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the apocalyptic earth ‘have been made drunk with the wine of the 
fornication,’ of what the people themselves style, ‘the Mother of all 
Churches,’ as drunken as they (Rev. 17:2, 6; 18:3).  
 
“Their blind and misleading clergy are more studious of Shakespeare, 
and of the darkminded poets of Greece and Rome, than of the oracles of 
the Deity: so that their sayings and doings are more suggestive of the 
heathen sentiments of Plato and Horace, than of the prophets and 
apostles of the Lamb. And, if the national and dissenting clergies, who 
have so much time for the study of the Word, fall so miserably short of 
comprehending it, what can be expected of their strongly deluded 
followers, all of whose labour is for the bread which perisheth? The 
Bible is a sealed book to them all. Then, of what use is it in the matter of 
salvation? In the hands of ‘faithful men able to teach others’ it is 
primarily and principally the Father’s instrumentality, whereby, in ‘the 
times of the Gentiles,’ He ‘draws’ from among them as many of them as 
He has given to His son for eternal life; and secondarily, it is a moraliser 
of society; and so it is written, ‘They shall all be taught of the Deity. 
Every man, therefore, that hath heard and hath learned of the Father, 
cometh,’ saith Jesus, ‘unto me’” (John 6:45; 17:2).” 

 
DESTINY OF THE WICKED 

BY ROBERT ROBERTS 
 

If we seek for information on this question at the religious systems, we 
shall be told of an unfathomable abyss of fire, filled with malignant 
spirits of horrid shape, in which are reserved the most exquisite torments 
for those who have been displeasing to God in their mortal state. In the 
foreground of the lurid picture, we shall see cursing fiends mocking the 
damned; men and women wringing their hands in eternal despair; and 
stretching away on all sides, and down to the deepest depth, a weltering 
ocean of blackness, fire, and horrible confusion. We shall be told that 
God, in His eternal counsels of wisdom and mercy, has decreed this 
awful triumph of Devilry! 
 
Do we believe it? There are certain elementary truths, that, by an almost 
intuitive logic, exclude the possibility of its being true. If God is the 
merciful Being of order, and justice, and harmony, exhibited in the 
Scriptures, how is it possible that, with all His foreknowledge and 
omnipotence, He can permit ninetenths of the human race to come into 
existence with no other destiny than to be tortured? The Calvanistic 
theory has, of course, its answer, but its answer is mere words; it does 
not touch, or alter, or even soften the difficulty; the difficulty—the 
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dreadful difficulty—remains to agonize the believing mind that really 
grasps what the popular idea of hell-torments means. The effect on the 
majority of reflecting minds is disastrous, in a too easy revolt against the 
Scriptures. 
 
Rather than believe such a doctrine, most men reject the Bible altogether, 
and even dispense with God from their creed, and take refuge in the 
calm, if cheerless, doctrines of Rationalism. This is what many are driven 
to, in unfortunate ignorance of the fact that the Bible is not responsible 
for the doctrine. It is a pagan fiction. It ought to be known, for the 
comfort of all who have been perplexed with the awful dogma, and who 
have yet hesitated to renounce it, in fear of being also compelled to cast 
aside the Word of God, that it is as thoroughly unscriptural as it is 
distressingly dreadful. 
 
The whole teaching of the Bible in regard to the destiny of the wicked is 
summed up in four words from the 37th Psalm, verse 20, “The wicked 
shall PERISH.” Paul gives the explanation of this in Rom. 6:23: “The 
wages of sin is DEATH.” Death, the extinction of being, is the pre-
determined issue of a sinful course. “He that soweth to his flesh shall of 
the flesh reap corruption” (Gal. 6:8). That reaping corruption is 
equivalent to death, is evident from Rom. 8:13: “If ye live after the flesh 
ye shall DIE.” Corruption results in death, so that the one is equal to the 
other. 
 
The righteous die, as well as the wicked; therefore, it is argued, there 
must be some other than physical death. The answer is that the death that 
all men die is not a judicial death—not the final death to be dealt to those 
who are responsible to judgment. Ordinary death but closes a man’s 
mortal career. There is a SECOND death—final and destructive. The 
unjust are to be brought forth, at Christ’s appearing, for judicial 
arraignment, and their sentence is, that, after the infliction of such 
punishment as may be merited, they shall, a second time, by violent and 
divinely-wielded agency, be destroyed in death. To this Jesus refers, 
when he says, “He that loses his life for my sake and the gospel’s, the 
same shall save it; but he that (in the present life) saveth his life, shall (at 
the resurrection) LOSE it” (in the second death). All the phraseology of 
Scripture is in agreement on this subject. We read in Malachi 4:1— 

“Behold, the day cometh that shall burn as an oven, and all the 
proud, yea, and all that do wickedly shall be stubble: and the day that 
cometh shall burn them up, saith the Lord of HOSTS, THAT IT SHALL 
LEAVE THEM NEITHER ROOT NOR BRANCH.” 

 
Again, in II Thess. 1:9— 
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“They shall be punished with EVERLASTING DESTRUCTION from the 
presence of the Lord, and from the glory of his power.” 

 
The Spirit of God by Solomon in the Proverbs uses the following 
language— 

“As the whirlwind passeth SO IS THE WICKED NO MORE; but the 
righteous is an everlasting foundation” (Pro. 10:25). 

 
And again, Pro. 2:22— 

“The wicked shall be cut off from the earth, and the transgressors 
shall be rooted out of it.” 

 
Zophar gives the following emphatic testimony: 

“Knowest thou not this of old—since man was placed upon earth—
that the triumphing of the wicked is short, and the joy of the 
hypocrite but for a moment? Though his excellency mount up to the 
heavens, and his head reach unto the clouds, yet HE SHALL PERISH 
FOR EVER, LIKE HIS OWN DUNG. They that have seen him shall say, 
Where is he? He shall fly away as a dream, and shall not be found, 
yea, he shall be chased away as a vision of the night” (Job 20:4–8). 

 
David employs the following graphic figure to the same purport: 

“The wicked shall perish. The enemies of the Lord shall be as the fat 
of lambs. They shall consume: into smoke shall they consume away” 
(Psa. 37:20). 

 
And we read in Ps. 49:6–20— 

“They that trust in their wealth and boast themselves in the multitude 
of their riches … their inward thought is that their houses shall 
continue for ever, and their dwelling places to all generations. They 
call their lands after their own names. Nevertheless man being in 
honour, abideth not: he is like the beasts that perish. This their way 
is their folly: yet their posterity approve their sayings. Like sheep 
they are laid in the grave; DEATH SHALL FEED ON THEM; and the 
upright shall have dominion over them in the morning … He shall go 
to the generation of his fathers, THEY SHALL NEVER SEE LIGHT. Man 
that is in honour, and understandeth not, is like the beasts that 
perish.” 

 
Of their final state we read in Isaiah 24:14— 

“They are dead, they shall not live; they are deceased, they shall not 
rise; therefore, hast thou visited and DESTROYED them, and made all 
their memory to perish.” 
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The teaching of these testimonies is self-elucidatory; it is expressed with 
a clearness of language that leaves no room for comment. It is the 
doctrine expressed by Solomon when he says: “the name of the wicked 
shall rot” (Prov. 10:7). The wicked, who are an offence to God, and an 
affliction to themselves, and of no use to any one, will ultimately be 
consigned to oblivion, in which their very name will be forgotten. They 
do not escape punishment; but of this, and of those passages which seem 
to favour the popular doctrine, we shall treat in the next lecture. 
 
It may seem to the reader that the word “hell” as employed in the Bible, 
presents an obstacle to the views advanced in this lecture. If the Greek 
word so translated carried with it the idea represented to the popular 
mind in its short, pithy Saxon form, the popular view would be capable 
of demonstration, for the word is frequent enough in the Bible, and is 
used in connection with the destiny of the wicked. But the original word 
does not carry with it the idea popularly associated with the word “hell.” 
The original word has no affinity with its modern use. One does not 
require to be a scholar to see this. A due familiarity with the English 
Bible will carry conviction on the point, though conviction is 
undoubtedly strengthened by a knowledge of the original Greek and 
Hebrew. What, for instance, has the orthodox believer to say to the 
following: 

“And they (Meshech, Tubal, and all her multitude), shall not lie with 
the mighty that are fallen of the uncircumcised, which are GONE 
DOWN TO HELL WITH THEIR WEAPONS OF WAR; and they have laid 
their swords under their heads” (Ezek. 32:27). 

 
It is but necessary to ask if men’s immortal souls take swords and guns 
with them when they “go to hell”? This may sound irreverent, but it 
shows the bearing of the passage. The hell of the Bible is a place to 
which military accoutrements may accompany the wearer. The nature 
and locality of this hell may be gathered from a statement only five 
verses before the passage quoted. “Asshur is there and all her company; 
his graves are about him, all of them slain, fallen by the sword, whose 
graves are set in the sides of the pit, and her company is round about 
HER GRAVE.” The references point to the Eastern mode of sepulture, in 
which a pit or cave was used for burial—the bodies of the dead being 
deposited in niches cut in the wall. As a mark of military honour, soldiers 
were buried with their weapons, their swords being laid under their 
heads. They went down to “HELL with their weapons of war.” 
 
It will be seen that hell is synonymous with the grave. This is proved, so 
far at least as the Old Testament is concerned. The original word is sheol, 
which, in the abstract, means nothing more than a concealed or covered 
place. It is, therefore, an appropriate designation for the grave, in which a 
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man is for ever concealed from view. Every use of the word hell in the 
Old Testament, will fall under this general explanation. As regards the 
New Testament, there is the same simplicity and absence of difficulty. 
The original word is, of course, different, being Greek instead of 
Hebrew; it is in nearly all cases, hades. That hades is equal to the 
Hebrew word sheol is shown by its employment as an equivalent for it in 
the Septuagint (Greek) translation of the Hebrew Scriptures; and also in 
its use by the writers of the New Testament when they quote verses from 
the Old Testament where sheol occurs in the Hebrew. For instance, in 
David’s prophecy of the resurrection of Christ, cited by Peter on the day 
of Pentecost (“Thou wilt not leave my soul in hell” a.v.), the word in 
Hebrew is sheol, and in Greek hades. In this instance, hell simply and 
literally means the grave, in view of which, we see the point of Peter’s 
argument. Understood as the orthodox hell, there is no point in it at all; 
for the resurrection of the body has no point of connection with the 
escape of a so-called immortal soul from the abyss of popular 
superstition. A similar consideration arises upon I Cor. 15:55; “O grave 
(hades), where is thy victory?” This is the exclamation of the righteous in 
reference to resurrection, as anyone may see on consulting the context. 
Our translators, perceiving this, instead of rendering hades by “hell,” 
have given us the more suitable word “grave”; but if hades may be 
translated “grave” here, it may, of course, be translated so anywhere else. 
 
There is another word translated hell, which does not mean the grave, but 
which at the same time affords as little countenance to orthodox belief as 
hades. That word is Gehenna. It occurs in the following passages: Matt. 
5:22, 29, 30; 10:28; 18:9; 23:15, 33; Mark 9:43, 45, 47; Luke 12:5; Jas. 
3:6. The word ought not to be translated at all. It is a proper name, and 
like all other proper names, should only have been transliterated. It is a 
Greek compound signifying the valley of the Son of Hinnom. Calmet in 
his Bible Dictionary, defining it, has the following: 

“GEHENNA or Gehennom, or Valley of Hennom, or Valley of the 
Son of Hennom (see Josh. 15:8; II Kings 23:10), a valley adjacent to 
Jerusalem, through which the southern limits of the tribe of 
Benjamin passed.” 

 
The valley was used in ancient times for the worship of Moloch, in 
which Israel, lamentably misguided, offered their children to the heathen 
god of that name. Josiah, in his zeal against idolatry, gave the valley over 
to pollution, and appointed it as a repository of the filth of the city. It 
became the receptacle of rubbish in general, and received the carcases of 
men and beasts. To consume the rubbish and prevent pestilence, fires 
were kept perpetually burning in it. In the days of Jesus it was the highest 
mark of ignominy that the council of the Jews could inflict, to order a 
man to be buried in Gehenna. In one of Jeremiah’s prophecies of Jewish 
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restoration, the obliteration of this valley of dishonour is predicted in the 
following words: “And the whole valley of the DEAD BODIES, and of the 
ASHES, and all the fields unto the brook of Kidron, unto the corner of the 
horse gate toward the east, shall be holy unto the Lord” (Jer. 31:40). 
 
This is the Gehenna to which the rejected are to be given over at the 
judgment. That it should be translated “hell,” and thus made to favour 
popular delusion, is simply due to the opinion of the translators that 
ancient Gehenna was a type of the hell of their creed. There is no true 
ground for this assumption. It is the assumption upon which Calmet’s 
remarks are based, notwithstanding his knowledge of the subject. He was 
of the orthodox school, and makes the common orthodox mistake of 
begging the question to begin with. Let the orthodox hell be proved first 
before Gehenna is used in the argument. If it is a type of anything, it 
must be interpreted as a type rather of the judgment revealed, than of one 
imagined. And the orthodox “hell” is mere imagination, based on Pagan 
speculations on futurity. 
 
The judgment revealed is indeed related to the locality of Gehenna, and 
is one that will take the same form as regards circumstance and result. 
“They (who come to worship at Jerusalem in the future age, Is. 66:20–
23) shall go forth and look upon the carcases of the men that have 
transgressed against me; for their worm shall not die, neither shall their 
fire be quenched; and they shall be an abhorring unto all flesh” (5:24). 
The reader will observe a similarity between these words and the words 
of Christ in Mark 9:44–48, “Where their worm dieth not and the fire is 
not quenched.” 
 
These words are frequently quoted in support of eternal torments, but 
they really disprove them. In the first place, the undying worm and the 
unquenchable fire must be admitted to be symbolical expressions. The 
worm is an agent of corruption, ending in death. Fire is a means to the 
same end, but by a more summary process. When, therefore, they are 
said to be unarrestable in their action, it must be taken to indicate that 
destruction will be accomplished without remedy. The expression cannot 
mean immortal worms or absolutely inextinguishable fire. 
 
A limited sense to an apparently absolute expression is frequently 
exemplified throughout the Scriptures. In Jer. 7:20, Jehovah says, His 
anger should be poured out upon Jerusalem, and should “burn and 
should not be quenched.” He says also in Jer. 17:27, “I will kindle a fire 
in the gates of Jerusalem, and it shall devour the palaces thereof, and it 
shall not be quenched.” This does not mean that the fire with reference to 
itself should never go out, but that in relation to the object of its 
operation, it should not be quenched till the operation was accomplished. 
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A fire was kindled in Jerusalem, and only went out when Jerusalem was 
burned to the ground. So also God’s anger burned against Israel, until it 
burnt them out of the land, driving them out of His sight; but Isaiah 
speaks of a time when God’s anger will cease in the destruction of the 
enemy (chap. 10:25). 
 
The same principle is illustrated in the 21st chapter of Ezekiel, verses 3, 
4, 5, where Jehovah states that his sword will go forth out of its sheath 
against all flesh, and shall no more return. It is not necessary to say that 
in the consummation of God’s purpose, His loving kindness will triumph 
over all exhibitions of anger, which have for their object the extirpation 
of evil. In the absolute sense, therefore, His sword of vengeance will 
return to its sheath, but not in the sense of failing to accomplish its 
purpose. So that the worm that preys upon the wicked will disappear 
when the last enemy, death, is destroyed, and the fire that consumes their 
corrupt remains will die with the fuel it feeds on; but in relation to the 
wicked themselves, the worm dieth not, and the fire is not quenched. The 
expressions were borrowed from Gehenna, where the flame was fed, and 
the worm sustained, by the putrid accumulations of the valley. 
 
The statement in Matt. 25:46 is more apparently in favour of the popular 
doctrine, but not more really so when examined. “These shall go away 
into everlasting punishment, but the righteous into life eternal.” Even 
taken as it stands in the English version, this does not define the nature of 
the punishment which is to fall on the wicked, but only affirms its 
perpetuity. The nature of it is elsewhere described as death and 
destruction. Why should this be called “aionion” (translated 
“everlasting”)? Aionion is the adjective form of aion, age, and expresses 
the idea of belonging to the age. Understood in this way, the statement 
only proves that at the resurrection, the wicked will be punished with the 
punishment characteristically pertaining to the age of Christ’s advent, 
which Paul declares to be “everlasting DESTRUCTION from the presence 
of the Lord and from the glory of His power” (II Thess. 1:9). The 
righteous receive the life related to the same dispensation—a life which 
Paul declares to be immortality (I Cor. 15:53). 
 
It is usual to quote, in support of the eternal torments, a statement from 
the Apocalypse, “They shall be tormented day and night for ever and 
ever” (Rev. 14:11; 20:10). On the face of it, this form of speech does 
lend countenance to the popular idea, but we must not be satisfied with 
looking on the face of it in this instance, because the statement forms 
part of a symbolical vision, which has to be construed mystically in 
harmony with the principle of interpretation supplied in the vision. If 
Apocalyptic torment “for ever and ever” is literal, then the beast, the 
woman with the golden cup, the lamb with the seven horns and seven 
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eyes, are literal also. Is the orthodox believer prepared for this? Surely, 
Christ is not in the shape of a seven-horned lamb, or a man with a sword 
in his mouth; surely, the false Church is not a literal prostitute, or the 
Church’s persecutor a literal wild boar of the woods. If these are 
symbolical, the things affirmed of them are symbolical also, and torment 
(or judicial infliction, for this is the idea of basanizo, the Greek word), 
“for ever and ever” is the symbol of the complete and resistless, and final 
triumph of God’s destroying judgment over the things represented. 
 
Failing Scriptural evidence, the orthodox believer takes refuge among 
“the ancient Egyptians, the Persians, Phœnicians, Scythians, Druids, 
Assyrians, Romans, Greeks, etc.,” and among “the wisest and most 
celebrated philosophers on record.” All these people—the superstitious 
and dark-minded heathen of every land, the founders of the wisdom of 
this world, which is foolishness with God—all these believed in the 
immortality of the soul, and, therefore, the immortality of the soul is 
true! 
 
Logic extraordinary! One would think that the opinion of the ignorant 
and superstitious in favour of the immortality of the soul would be rather 
against, than for, the likelihood of its being true. The Bible does not rate 
our ancestors very highly as regards their views and ways in religious 
things. Paul speaks of the period prior to the preaching of the Gospel 
(and referring to Gentile nations), as “the times of this IGNORANCE” 
(Acts 17:30). Of the wisdom which men had educed for themselves 
through the reasonings of “the wisest and most celebrated philosophers,” 
he says, “Hath not God made FOOLISH the wisdom of this world?” “The 
wisdom of this world is FOOLISHNESS with God” (I Cor. 1:20; 3:19). 
Wise men will prefer being on Paul’s side. 
 
The orthodox believer glories in the wisdom of ancient philosophy and 
paganism, which Paul pronounces foolishness. What can we do but stand 
with Paul? Paul says that immortality was brought to light by Christ in 
the Gospel (II Tim. 1:10). If so, how can we believe in the version of it 
put forward by the “wisest and most celebrated philosophers,” centuries 
before Christ appeared, and whose wisdom Paul, speaking by the Spirit, 
pronounces “foolishness”? Either Christ brought the truth of the matter to 
light, or he did not. If he did, the doctrines before his time were darkness; 
if the doctrines before his time (rejoiced in by the orthodox believer) 
were not darkness, but light, then Christ did not bring the truth to light in 
the Gospel, for in that case it was brought to light before the gospel was 
preached. 
 
But many who were once orthodox are losing their orthodoxy, and are 
beginning to see that the teaching of the Bible is one thing and popular 
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religion another. The following extract, from a work published in 
America “The Theology of the Bible,” (by Judge Halsted), will illustrate 
this: 

“The Rev. Dr. Theodore Clapp, in his autobiography, says he had 
preached at New Orleans, a zealous sermon for endless punishment; 
that after the sermon, Judge W., who, says he, was an eminent 
scholar, and had studied for the ministry, but relinquished his 
purpose, because he could not find the doctrine of endless 
punishment and kindred dogmas, asked him to make out a list of 
texts in the Hebrew or Greek on which he relied for the doctrine. 
The doctor then gives a detailed account of his studies in search of 
texts to give to the judge; that he began with the Old Testament in 
the Hebrew; and prosecuted his study during that and the 
succeeding year; and yet he was unable to find therein so much as 
an allusion to any suffering after death; that, in the dictionary of the 
Hebrew language, he could not discern a word signifying hell, or a 
place of punishment in a future state; that he could not find a single 
text, in any form or phraseology, which holds out threats of 
retribution beyond the grave; that to his utter astonishment it turned 
out that orthodox critics of the greatest celebrity were perfectly 
familiar with these facts; that he was compelled to confess to the 
judge that he could not produce any Hebrew text; but that still he 
was sanguine that the New Testament would furnish what he had 
sought for without success in Moses and the prophets; that he 
prosecuted his study of the Greek of the New Testament eight years; 
that the result was that he could not name a portion of it, from the 
first verse in Matthew to the last of Revelation, which, fairly 
interpreted, affirms that a portion of mankind will be eternally 
miserable. The doctor concludes by saying it is an important, most 
instructive fact, that he was brought into his present state of mind 
(the repudiation of the dogma) by the Bible only—a state of mind 
running counter to all the prejudices of his early life, of parental 
precept, of school, theological seminary, and professional caste.” 

 
Yes, the Bible and the seminaries are at variance on this important 
subject. The seminaries light up the future of the wicked with a lurid 
horror, which the worthy of mankind even now feel to be a great 
drawback from the satisfaction of the prospects of the righteous. How 
can there be perfect joy and gladness with the knowledge that fierce 
despair reigns among tormented millions in another place? The Bible 
gives us a glorious future, unmarred by such a blot. It exhibits a future 
free from evil—a future of glory and everlasting joy to the righteous, and 
of oblivion to all the unworthy of mankind—a future in which the 
wisdom of God combines the glory of His name with the highest 
happiness of the whole surviving human race. 
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The Parable of the Rich Man and 
Lazarus 

By Dr. Thomas. 
 
The rich man and Lazarus is a parable illustrating a mystery of the 
Kingdom of God. Now the question is, What is that mystery, or hidden 
thing, which it illustrates? Our answer is, that it illustrates the saying 
contained in Luke 13:30; and in Matthew 19:30; also the 20 chapter and 
16th verse, namely, “Behold there are last which shall be first, and there 
are first which shall be last.” If it be inquired when and where? we reply, 
When the “first which shall be last” “shall see Abraham, Isaac and Jacob, 
and all the prophets in the kingdom of God, and they themselves thrust 
out.” If it be asked, what is meant by being “tormented in this flame?” 
We answer, to be the subject of “weeping and gnashing of teeth,” 
because of being thrust out of the kingdom: the thrusting out being 
twofold; first, by the Roman power when the Mosaic constitution of 
Israel’s commonwealth was subverted; and second, by their exclusion 
from the kingdom subsequently to their resurrection to judgment. In 
short, what is testified in Luke 13:24–30, without a figure, is 
parabolically represented in Luke 16:19–31. 
 
The rich man and the beggar in the similitude represent two classes of 
Israelites. The former represents the “workers of iniquity” whom Jesus 
was addressing, and who at that time were “first,” being the rulers and 
leaders of the people, and wore purple and fine linen, and fared 
sumptuously every day. These were they who sought to enter into the 
kingdom, but should not be able. They would then, when the door was 
shut, cry Lord, Lord, open to us! We have eaten and drunk in thy 
presence and thou hast taught in our streets! But all this will avail them 
nothing. It was their malice that brought them to his presence, and their 
fears of the people that permitted him, for a time, to go at large in their 
streets. “Depart from me, I know not whence ye are, ye workers of 
iniquity”—“Depart from me, I say, ye cursed into the enduring fire 
prepared for the devil and his emissaries”—this is all the response the 
upper “ten thousand” of the nation will be able to elicit from the king 
when he promotes “the blessed of his Father to the possession of the 
kingdom prepared for them from the foundation of the world.” 
 
The beggar in the parable represents “the blessed of the Father,” who in 
the forty-second generation were “the last,” the helpless among the 
people, the poor of the flock—and therefore named “Lazarus,” or God’s 
help, for He alone is their helper, pulling down the mighty from their 
thrones and exalting them of low degree; filling the hungry with good 
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things, while the rich He sends empty away—(Luke 1:52). Of this class 
were the least of the king’s brethren. They were full of sores and desiring 
to be fed from the leavings of the rich and ruling class of the nation. 
They were hungry, but their princely superiors gave them no meat; they 
were thirsty, but they gave them no drink; strangers at their gates, but 
they took them not in; naked, but they clothed them not; sick in prison, 
but they visited them not. These were their sores which experienced no 
relief at the hands of the purpleclad and luxurious livers of their age. 
 
Now the parable represents a perfect and entire change of fortune with 
respect to those two classes; for Abraham is represented as saying to the 
rich Israelite, “Son, remember that thou in thy lifetime receivedst thy 
good things and likewise Lazarus evil things; but now he is comforted 
and thou art tormented.” Here it will be perceived they change 
situations—the hungry are filled with good things, that is, “are 
comforted;” while the rich are sent empty away, that is, “are tormented” 
even worse than the poor whom in their previous lifetime they had 
despised. When, however, the poor brethren in Christ are comforted, the 
mean-spirited rich, their former oppressors, are represented as piteously 
supplicating their favour; but no mercy will be shown them; for “he shall 
have judgment without mercy that hath showed no mercy;” and “with 
what measure ye mete, it shall be measured to you again.” 
 
The parable then brings to view two states—a present, or lifetime state; 
and a future, or state of comfort or torment, as the class may be. The 
“now,” when the righteous shall be comforted, appears to be when the 
two classes, contemporary with the days of his flesh, shall both stand in 
his presence, when he, as King, attended by all his holy angels, shall sit 
on the throne of his glory—(Matt. 25:31; 2 Thess. 1:7, 8), This has not 
come to pass yet. There must therefore be a resurrection of these two 
classes of Israelites, according to the words of the prophet—(Daniel 
12:1, 2). When this happens, the rich will see the poor in Abraham’s 
bosom, and themselves, like Cain, driven out of the country where the 
kingdom will then be, “into a place of torment.” But where will this be? 
“Far off” from where Abraham, Isaac and Jacob and all the prophets then 
are. Far off as to distance; and as the kingdom is to be established in the 
land of Israel, it will be far off in relation to that country; from which, 
having risen from the dead, they are expelled from the presence of the 
Lord. But this country of their exile is a place where an unquenchable, or 
an enduring fire is prepared for the devil and his emissaries: “for, behold 
the Lord will come with fire, and with his chariots, like a whirlwind to 
render his anger with fury, and his rebuke with flames of fire. For by fire 
and by his sword will the Lord plead with all flesh, and the slain of the 
Lord shall be many”—(Isaiah 66:15, 16). 
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The devil and his emissaries are thus alluded to in the Apocalypse. “The 
great Dragon was cast out (of the heaven, ca. 7:8, ) that old Serpent, 
surnamed the Devil and Satan, who misleads the whole empire: he was 
cast out into the earth, and his emissaries were cast out with him.” This is 
a symbolic representation of what came to pass in that great revolution 
when the face of the Roman world was changed by Constantine. The 
Devil and his emissaries here represent “the accusers of the brethren,” or 
party hostile to the Kingdom of God and the power of His Christ. This 
party reappears in Revelations 14, and is referred to in these words: “If 
any man worship the beast and his image, and receive his mark in his 
forehead, or in his hand, the same shall drink of the wine of the wrath of 
God, which is poured out without mixture into the cup of his indignation: 
and he shall be tormented with fire and brimstone in the presence of the 
holy angels, and in the presence of the Lamb: and the smoke of their 
torment ascendeth unto ages of ages,” (eis aionas aionon). This 
tormenting in the presence of the holy angels and the Lamb, is the war 
waged between them and the Beast and the kings of the earth and their 
armies, or “the goats.” The result of the war is thus expressed: “And the 
Beast was taken and with him the false prophet, &c. These both were 
cast into a lake of fire burning with brimstone—(Rev. 19:19, 20). That is, 
the territory on which the dominions exist, symbolized by the Beast and 
the false prophet, shall become a lake of fire burning with the flame of 
artillery in war. This territory is Germany, or “the land of Magog,” Italy, 
France, Belgium, Spain, Hungary, and Greece. “I will send,” says God, 
“a fire upon Magog, and among them that dwell carelessly in the isles”—
(Ezekiel 39:6). So that the lightnings of heaven will be added to the 
flames of war.  
 
This contest with the nations results in the prostration of all the thrones, 
or kingdoms of the world, and their transfer to Jesus and the saints. This 
overthrow is described as the laying hold on the Dragon, that old 
Serpent, which is the Devil and Satan, and the binding him for a 
thousand years—(Revelations 20:2). But at the end of this period of 
peace and blessedness, the Devil, or sin-power, reappears on the arena. 
He invades the Land of Israel with his hosts, but is driven back, or cast 
into the lake of fire and brimstone, the territory where the Beast and false 
prophet met their fate a thousand years before, and there he is tormented 
as they were day and night unto the ages of the ages—eis tous aionas ton 
aionon. During this war death and the grave, that is, the unrighteous dead 
surrendered by the grave, are thrust out and exiled to the seat of the war, 
and thus cast into the lake of fire to encounter death by fire and sword. 
Their fall is to them their second death: “for whosoever was not found 
written in the book of life was cast into the lake of fire, which is the 
second death.” 
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This territorial lake of fire is “the place of torment,” “far off” from the 
territory of the kingdom, where Abraham and the Lazzaroni “are 
comforted.” The pre-millennial and postmillennial judgments upon the 
nations are consummated in this place; and while these judgments are in 
progress, the unrighteous who have died under times of knowledge, 
having been raised from among the dead, are driven like Cain from the 
presence of the Lord, to partake in the torment with which the nations are 
being judged. In the exegesis of the parable we confine ourselves to the 
rich and beggar classes of Israel; because it is concerning them alone that 
the Lord is speaking. The judgment of Gentiles must be considered under 
a different aspect. The unrighteous in Israel of the forty-second 
generation (for we are considering this more particularly) will be raised 
to enduring shame and contempt; will weep and gnash their teeth at the 
cruel destiny they have brought upon themselves by their own madness 
and folly; and will be “thrust out” of the land of promise, and exiled to 
the papal countries as the place of their enduring punishment; where they 
will be subject to all the evils of the pre-millennial wrath and fury of 
their offended and insulted king, for whose death they clamoured when 
Pilate would have let him go. Then they were zealous for the favour of 
Cæsar; with Cæsar then they will perish, when “God shall rain upon the 
wicked snares, fire and brimstone and a horrible tempest, for this is the 
portion of their cup”—(Psalms 11:6; Isaiah 30:30, 33; Ezekiel 38:22). 
 
In the parable, the post-millennial judgment of dead men is not brought 
into view. We shall therefore merely remark here in passing, the “rest of 
the dead” not raised to everlasting or enduring shame and contempt at the 
pre-millennial coming of the Lord, and the unrighteous dead, who, 
having died under the millennial reign, are raised at the end thereof,—
these, we say, will meet their doom in common with the rebel nations, 
Gog and Magog, which will be exterminated at the end of the thousand 
years. If the reader studies Matthew 25, he will perceive a commingling 
of individual convicts with the nations of the left, styled the goats. 
Combined personal and national judgment at the pre-millennial and post-
millennial epochs is the order of things in relation to wicked men and 
wicked nations, whose long-suffered iniquity is full. The wickedness of 
the goat-nations will be extreme and malignant, when this new element 
against God and His king is introduced among them by the resurrection 
and exile of the old enemies of the Lord. Serpents and a generation of 
vipers were they in their former lifetime; death and resurrection will not 
have changed them. When they awake from the dust, they will be 
serpents still, and willing instruments of all evil they may be permitted to 
do. They must arise to judgment; for the earth’s surface is at once the 
arena of the reward of righteousness, the punishment of sin, and the 
destruction of the devil and his works. 
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Having illustrated the principle of the first being last, and the last first, by 
the changed condition of the rich man and the beggar, Jesus proceeds to 
extract a moral precept from the premisses for the benefit of those rich 
men who had not then as yet become tenants of the tomb. Abraham was 
requested by the sufferer to send the beggar to his father’s house to 
testify to his brethren, lest they should be thrust out and exiled to the 
country of his wretched existence. Now this is the precept put into the 
mouth of Abraham, to which also we would do well to take heed, “They 
have Moses and the prophets, let them hear them.” But knowing how 
little regard they had for Moses and the prophets, he concluded that if 
this was all the testimony to be granted them, their case was hopeless. 
Therefore he added, “Nay, father Abraham: but if one went unto them 
from the dead, they will repent.” But Abraham is made to say, “If they 
hear not Moses and the prophets, neither will they be persuaded though 
one rose from the dead.” This saying was verified in the fact that though 
Jesus rose from the dead, and that they were notified of its reality by the 
state-guard and by the apostles, yet they were not and would not be 
persuaded to acknowledge him, and accept repentance and life through 
his name. 
 
The parable represents, by anticipation, the relation of things between the 
“first” and the “last” which will actually obtain when the kingdom is 
established in the land of Israel. The things set forth are beyond the 
resurrection, not before it. At the time of the supposed conversation, the 
parable represents the parties as dead. It is a fictitious conversation 
between suppositious dead men concerning what is in relation to the then 
living, and what will be hereafter in regard to themselves then dead. We 
have an example in Isaiah of the dead holding discourse in the parable 
against the King of Babylon. The dead kings of the nations are there 
made to address him in these words: “Art thou also become weak as we? 
Art thou become like unto us? Thy pomp is brought down to the grave 
and the noise of thy viols; the worm is spread under thee and the worms 
cover thee. How art thou fallen from heaven, O Lucifer, son of the 
morning! How art thou cut down to the ground that didst weaken the 
nations! For thou hast said in thy heart, I will ascend to heaven; I will 
exalt my throne above the stars of God; I will sit also upon the mount of 
the congregation in the sides of the north; I will ascend above the heights 
of the clouds; I will be like the Most High. Yet thou shalt be brought 
down to hell, to the sides of the pit. They that see thee shall narrowly 
look upon thee and consider thee, saying, Is this the man that made the 
earth to tremble, that did shake kingdoms? that made the world as a 
wilderness, that destroyed the cities thereof; that opened not the house of 
his prisoners?” Here the dead kings are made to rejoice over their fallen 
adversary by anticipation; for at the time Isaiah penned this parable, the 
kings were not even born, and Belshazzar had not fallen from the 
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political heaven. It was written in the reign of Ahaz or Hezekiah, about 
130 years before Nebuchadnezzar, “the destroyer of the Gentiles” began 
his conquests, and about 200 before Belshazzar was slain in the midst of 
his revels. The parable was, therefore, prophetic of what should be when 
the time of the fall of the Chaldean dynasty should arrive; and so also the 
parable of the rich man and the beggar is prophetic, not historical, but an 
anticipative fictitious narrative, prophetic of what shall obtain when the 
kingdom of God is established in the land. 
 
In regard to certain expressions in this parable, we may remark that two 
things are affirmed of the beggar: “he died,” and was “carried.” Query: 
was he carried into Abraham’s bosom by the angels as soon as he died, 
or when? If as soon as he died, then he was laid in the field of 
Machpelah; for there the dust once called Abraham was deposited. This, 
however, is not testified, therefore we cannot affirm it. To a man 
instructed in the kingdom, there is but one other alternative, namely, 
Abraham is supposed to have been raised and the beggar also, and the 
two brought together by the angels; but they were both really dead, an 
idea that is kept up in the conversation. The rich man also died, and was 
buried. He had a pompous funeral, which the beggar had not. Lazarus is 
not even said to have been put under ground, unless we take the words 
“was carried” to signify his being placed there. The rich man was buried 
“in hell,” that is, “in the unseen”—en to hado—in the grave or tomb. 
Before falling into dust, he is supposed to have a vision of the future. He 
lifts up his eyes and sees. He exists bodily, as it were. He suffers 
physically, for his tongue is hot, and, being in flame, he is scorched. 
Lazarus is also corporeal and not a shade, for he has a finger. This the 
sufferer perceives, and desires that the tip of it may be moistened with 
water and applied to his tongue. These incidents are enough to prove that 
the scene has nothing to do with “disembodied spirits,” for all parties 
here are corporeal and proximate to water in abundance.—Herald of the 
Kingdom and Age to Come, June, 1851, with a reference to the Herald of 
the Future Age, vol. iii. p. 2 
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AN ARGUMENT ON BEHALF OF 
ETERNAL TORMENT 

AND ITS ANSWER BY DR. THOMAS. 

THE ARGUMENT 
MR. ALEXANDER CAMPBELL wrote on the subject of eternal punishment 
as follows (to which Dr. Thomas published an answer which will be 
found after Mr. Campbell’s argument)— 

“With destructionists [a term applied to Christadelphians and other 
who deny the unending conscious punishment of the wicked—JP.] 
there can be no eternal punishment, for with them there is no 
eternal fire. 

 
“This is truly a very grave charge against any system of doctrine, and 
requires to be well sustained. What, then, let me inquire, is indicated by 
the term punishment? It is not mere animal suffering; for then the lamb 
would be punished for its innocence, and the dove for its meekness. Both 
these frequently endure great animal sufferings. There must, then, be 
some other pain than animal sufferings to constitute punishment. There is 
mental pain as well as physical pain. The martyr at the stake, though 
enduring much animal pain, suffers no mental agony. There must always 
be consciousness of guilt, or a sense of crime committed, in order for 
punishment. 
 
“Punishment, it appears, begins and ends with the feeling of pain 
inflicted for the commission of crime. If, then, at any time consciousness 
of guilt, or the feeling of pain, mental or physical, because of sin, should 
cease, that moment punishment ceases. Punishment begins and ends with 
the consciousness of pain inflicted because of guilt contracted through 
the violation of law or the neglect of duty. Now as the destructionists 
assign an end to the endurance of pain because of sin, they of course 
incontrovertibly deny ‘everlasting punishment.’ But Jesus Christ says, 
‘The wicked,’ at the final judgment, ‘shall go away into everlasting 
punishment,’ and the righteous ‘into life eternal.’ The same word, 
aioonios, everlasting, ascertains the continuance of the punishment and 
of the life. Can anything, then, be more evident than the destructionists 
have formed a direct issue with Jesus Christ on the subject of eternal 
punishment? The Messiah says it is everlasting; the destructionists say it 
will come to an end at the second death. 
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“For the sake of a few mere pretenders to sound argumentative 
discrimination and great logical acumen, I shall give this argument the 
regular form, that any one disposed to attack it may immediately 
perceive what he has to encounter! Logically expressed it stands thus— 

“No one dispossessed of conscious guilt can be punished. But 
persons annihilated are dispossessed of conscious guilt; therefore, 
no one annihilated can be punished. 

 
“Annihilation, or personal extinction, may, indeed, be an end of 
punishment, but never the beginning of it. This single argument, unless 
fairly met and refuted, annihilates the whole theory of destructionism.  
 
“We build this argument on no ambiguous premisses. We have the word 
of the Saviour and Judge of the world for it. In giving an account of the 
final judgment, he says all on his left hand shall depart ‘into everlasting 
punishment.’ He uses the word kolasis to indicate what sort of 
punishment he means. The word occurs but twice in the New Testament. 
In a passage found, 1 John 4:18, it is translated ‘torment.’ They all go 
into everlasting torment. How weak or how vicious the head that thence 
infers that torments are to end in a second death? 
 
“It is worthy of remark that eternal life, as the reward of the righteous, is 
the contrast with eternal punishment, the reward of the wicked, and that 
this is infinitely greater than death, we learn from another passage, which 
we ought to regard as a distinct argument or evidence of the doctrine of 
everlasting punishment.” 
 
Dr. Thomas’s Answer 
 
“The preceding ‘argument’ is quite a flourish of trumpets; a very windy 
blast, full of uncertain sound, having no scriptural significancy. If our 
valiant friend would talk less about logic and be more logical, he would 
pass for a better logician than he appears from his argument; but pluming 
himself so much upon his fancied proficiency in the syllogistic art, he 
tempts one to a scrutiny of his pretensions, to ascertain if it be all gold 
that glitters in his sentences! The odour of the extract before us is very 
redolent of that species of logic styled sophistry by the professed. Its 
argument seems to be founded on a fallacy of that class styled ‘material,’ 
or non-logical, where the conclusion, indeed, follows from the premisses, 
which, however, ought not to have been assumed. 
 
“Strange as it may appear, it is nevertheless manifest, that Mr. C. errs, 
not knowing what the word punishment imports. No man can reason 
correctly if he do not understand the signification of the terms he 
employs. These must be correctly defined, so that an accurate idea may 
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be formed of what a man is talking about. The thing in dispute is that 
represented by ‘punishment,’ or kolasis. In what sense are these words 
used in English? A man who aspires to the renown of having given to his 
contemporaries a faithful and thorough translation of the Scriptures, 
ought to be able to answer this question. It is evident, however, from the 
above, that Mr. C. is not. He ‘errs not knowing the Scriptures,’ nor the 
words he employs; therefore his logic is but a non-logical fallacy, as I 
shall show. 
 
“He is evidently very partial to ‘eternal fire,’ and to eternal 
consciousness as indispensable elements of the thing represented by the 
word ‘punishment.’ Because, these ideas haunt his imagination like 
ghosts, or like the remembrance of the shade he saw when a dyspeptic 
student, that told him all that should befall him to the end, he therefore 
conceits they were as certainly a part of the Lord’s mind when he spoke 
of ‘eternal punishment!’ But with our experience of Mr. C., we cannot 
admit that his mind and the Lord’s are one upon a single important 
particular. A great change must come over us before we can admit that, 
to reject Mr. C.’s opinions is to ‘annihilate the sanctions of the gospel, 
and directly to contradict the positive declarations of the Saviour 
concerning eternal punishment.’ With Mr. C. there can be no eternal 
punishment unless fire co-exist; if then it should turn out that the fire is 
not eternal, he denies eternal punishment, and therefore the doctrines of 
the Lord. Thus we throw back his ‘very grave charge’ against 
‘destructionists’ upon himself; and in opposing assertion to mere 
assertion, we affirm that a co-eternal fire is not necessary to eternal 
punishment such as it is represented to be in the Scriptures of truth. 
 
“Mr. C. undertakes to sustain well the ‘truly very grave charge’ he has 
made against those who reject his speculations. We like to see a thing 
‘well sustained;’ and when we read his intimation to sustain his charge 
well, we were all on the qui vive to see how well he could do it! To 
accomplish this, the first thing he very properly inquires is, What is 
indicated by the term punishment? He asserts that it is not mere animal 
suffering. I, for one who believes in destruction, never imagined that it 
did. There is no dispute between Mr. C. and myself here. I believe with 
him that punishment is not mere animal suffering. Next he says, there is 
mental pain as well as physical pain in punishment. Here again we are 
agreed in part. There is, provided the offender be of sound mind and 
have time for reflection; but it is quite conceivable, that a man may have 
inadvertently transgressed a law, and suffer instant death before he had 
time to reflect upon the penalty he had incurred by the act. In this case 
there would be punishment without either physical or mental pain.  
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“The case of Uzzah is in point here. He stretched forth his hand to steady 
the Ark with the seemingly good intention of preventing its fall. But it 
was contrary to law for any one to touch the ark but a priest, under 
penalty of death. This was the law-punishment, which in Uzzah’s case 
took instant effect. He sinned inadvertently, thinking, doubtless, of 
nothing less than the law and its penalty, and the punishment followed as 
a flash of lightning. 
 
“Again, a fool, idiot, or madman, may transgress a law whose penalty is 
death, but in their case commuted into imprisonment for life. Instead of 
suffering mental pain because deprived of liberty, they would probably 
enjoy themselves very much; and might conceit themselves to be kings 
and princes in a palace. Cases of this sort are numerous in asylums. They 
would be suffering the punishment of the law, being in the passive voice, 
but without pain of any sort, unless they should happen to fall sick of a 
painful disease; but in this case the pain would be no part of the legal 
infliction, but consequent upon the infraction of a law of health. These 
are obvious truths, and form the exception to our full acquiescence in the 
idea that there is always mental pain in punishment. It is self-evident that 
there is not. 
 
“But, I admit there may be mental pain sometimes. Thus, if a 
conscientious being, or a conscious person, know the law, and the 
punishment which is sure to follow its neglect or transgression, and 
nevertheless violate it, then his punishment begins with the transgression. 
He may be free from physical pain, but be crucified with mental agony 
by ‘a certain looking for of judgment and fiery indignation, which shall 
devour the adversaries.’ And when he comes to appear in that judgment, 
his anguish of mind will increase, not from apprehension of physical pain 
only, but from ‘seeing Abraham, Isaac and Jacob and all the prophets in 
the Kingdom of God, and he himself cast out.’ This will cause ‘weeping 
and gnashing of teeth,’ evincing great mental suffering.  
 
“This is punishment, but not all the punishment. Physical pain follows 
mental, and for a time co-exists with it, until both end in death and 
corruption. But of this hereafter; the points admitted are, that punishment 
is not mere animal suffering, or bodily pain; nor is it exclusively mental 
pain; nor always mental and physical pain combined, though it is 
sometimes; but it may exist without either. And this harmonizes with the 
meaning of the word ‘punishment’ as given in the dictionary, though not 
with Mr. C.’s theory. It is defined by lexicographers as ‘anything 
inflicted on a person for a crime or offence, by the authority to which the 
offender is subject, either by the constitution of God, or of civil society.’  
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The person in this case is a sufferer, because he is in the passive voice, 
being a person acted upon. His being a sufferer does not necessitate that 
he should be conscious of what he is undergoing. Criminals have been 
hanged in unconsciousness from fainting; they were nevertheless 
sufferers in the true import of the term, and are therefore said to have 
‘suffered death,’ or the punishment inflicted by the law they had 
transgressed. We use the word ‘punishment’ in the received sense, which 
Mr. C. and his brethren, the eternal-tormentists, do not. They say, ‘there 
must always be consciousness of guilt, or a sense of crime committed, in 
order to punishment.’ We have seen in the case of Uzza that no such 
necessity exists—there may be punishment, and no co-existent 
consciousness. 
 
From what has been said it is evident that our friend Campbell is like a 
mariner who has lost his course, completely out of his reckoning in 
saying, that ‘punishment begins and ends with the feeling of pain 
inflicted for the commission of crime;’ so that any time the feeling of 
mental or physical pain should cease, that moment punishment ceases! 
No pain, no punishment, is the dogma of tormentists—a tradition of their 
fathers, manifestly false. 
 
“Destructionists believe what Jesus says about punishment; but they do 
not believe the tormentist-interpretation of what he said on the subject; 
nor are they convinced that the opinions of the fire-and-brimstone men 
are entitled to the same respect as his teaching. In denying the no pain, 
no punishment theory, they do not deny that the ‘these’ referred to ‘shall 
go away into everlasting punishment’—(Matt. 25:46). They believe they 
will; and that the punishment will be as permanent as the ‘everlasting 
destruction’ (2 Thess. 1:9); and ‘second death’ (2 Cor. 2:15, 16; Rev. 
20:14; 21:8) threatened by Paul and John. 
 
“But to return to our logician. He quotes Jesus as saying, ‘the wicked’ (at 
the final judgment) ‘shall go away into everlasting punishment.’ We beg 
leave to remark that Jesus says no such thing. His words are ‘these shall 
depart into everlasting punishment.’ Mr. C. has substituted ‘the wicked’ 
for ‘these,’ and thrown in parenthetic words fixing the time of going 
away into punishment at what he calls ‘the final judgment.’ By the 
wicked is generally understood all who are not righteous. Though the 
wicked are unquestionably unrighteous; yet all that are not in a justified 
state, are not styled wicked in Scripture.  
 
“The ‘these’ referred to by Jesus are doubtless wicked persons; but they 
are not ‘the wicked’ in the popular Gentile sense of all mankind who are 
not righteous. Hence, the Lord Jesus was not speaking of the punishment 
of all ‘the wicked,’ or unrighteous; but only of those who sustain a 
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relation to him in being in some way related to his disciples, whom they 
allow to suffer from hunger, thirst, desolateness, nakedness, sickness and 
imprisonment, without attempting to relieve them. They are in fact the 
‘many who shall say, in that day, Lord, Lord, have we not prophesied (or 
preached) in thy name? And in thy name have cast out devils? And in thy 
name done many wonderful works? And then I will profess unto them, ‘I 
never knew you:’ depart from me’—(Matt. 7:22). Where to? Into the fire 
mentioned in the twenty-fifth chapter, ‘prepared for the devil and his 
angels;’ and why? Because ‘ye work iniquity.’ These are they who depart 
into the punishment; and not all the sons of Adam who die in sin, or 
being sinners. 
 
“But some one will say, if ‘these’ be unrighteous professors only, all ‘the 
wicked’ in the Gentile sense are certainly comprehended with ‘the devil 
and his angels’ who suffer in the same fire?’ I answer, not so. ‘The devil 
and his angels’ are powers on earth, incarnated in the goat-nations on the 
king’s left hand. They are ‘the Beast and the False Prophet, and the kings 
of the earth, and their armies, gathered together to make war with 
Him’—(Rev. 19:19, 20). Turn to this passage. The reader will there see, 
that the powers represented by the symbols of ‘the Beast’ and ‘False 
Prophet,’ are to be cast into the same place as the ‘devil and his 
angels’—eis teen limneen tou pyros teen kaiomeneen, ‘into the lake of 
the fire being inflamed with brimstone.’  
 
That region of the earth where the Powers assemble to contend with the 
King in war, is the territory which will be converted into a fiery lake by 
the warfare which is to rage there until the Powers be consumed with the 
armies that strengthen them. The nations from which those armies are 
drawn, though subject to many calamities, will not be destroyed—(Zech. 
14:16). They will be subdued, when their kings can no more raise armies 
out of them for battle; and when their conquest is complete, they will 
joyfully accept the law of the victor, and become blessed in Abraham 
and his seed.  
 
“The horrors of the contest in the lake of fire, the great battle-field of the 
age—AION—will be awful. The fiery indignation of the Lord, by 
pestilence and famine, fire and sword (Isaiah 66:15, 16; Zech. 14:12), 
will there devour the adversaries; and thither, to share in ‘the terror of the 
Lord,’ will the cursed professors, but not doers, of the word, previously 
awakened from the dust of the earth, be exiled, and overwhelmed in the 
torment of the crisis. 
 
“The eternal-tormentists err in assigning the period of departure into the 
punishment into what they term ‘the final judgment.’ By this they mean a 
judgment to occur when Jesus comes with all the ghosts of the righteous, 
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to reunite them with their bodies, and to send them back to fire and 
brimstone to burn in pain, physical and mental, without end; and to 
conflagrate the earth and all the wicked upon it immediately after he has 
separated the living righteous from among them, and added them to the 
newly-embodied ghosts he brought with him from the skies—a judgment 
which, when perfected, will have been a work of destruction of one of 
the fairest planets of the universe, leaving Jesus and his company no 
more to do with earth, nor earth with them: so that now all things being 
finished, nothing else remains, but that he should turn his back upon the 
smoking ruins and the piercing shrieks of hell’s burning myriads, and 
‘escort his friends to a new paradise of God, in which the tree of life, in 
all its deathless beauties, shall bloom and fructify for ever!’  
 
“O merciful God, what savages must they be who can frame and 
earnestly plead for such a crisis of humanity! and how dishonoring to 
Thy character, as Thou hast revealed Thyself in Thy word, to attribute 
such diabolism to Thee! It is the ferocity of wolves superadded to the 
folly and imbecility of creatures who are wise in their own conceit and 
unsubdued to the spirit of Thy truth. No wonder their enmity is so fierce 
against them that believe it. 
 
“The Lord himself says that this going away into punishment and life, is 
‘When the Son of Man shall come in his glory, and all the holy angels 
with him.’ And he tells us when this coming is to happen; for he 
continues, ‘then shall he sit upon the throne of his glory.’  
 
“But how do the spiritualizers get along with this? They say that Jesus 
ascended to the throne of his glory before the Day of Pentecost, and has 
been sitting upon the throne of his kingdom for ages! If we grant it, then 
‘these’ he speaks of went away into everlasting punishment then; which, 
perhaps, even they, who are accustomed to assent to the most fabulous 
incongruities with implicit credulity, would say is absurd.   
 
“It is absurd, just as much so as to affirm that the Son of Man ascended 
his throne of glory on the day of his ascension to heaven, or that he sits 
on it at the present time. Let the reader turn to Matt. 25:31, and study it. 
He does not go from earth to sit thereon, but he comes in his glory. This 
text teaches that the throne of glory which he is to sit upon is to be a 
throne in Israel’s land; and that when he comes to sit upon that throne, 
the context further informs us that the ‘anathema maranatha,’ the accused 
when the Lord comes (1 Cor. 16:22; verse 41), are exiled from his 
presence into the age fire, which is, as already explained, the punishment 
of the age.  
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“It is clear that the judgment referred to in this chapter is not a final 
judgment, but one introductory of the kingdom, the preparation of which 
is then complete. This appears from the thirty-fourth verse, where the 
heirs of the kingdom (James 2:5) promised them, are told to come and 
take possession of it—a kingdom prepared for them. But the ‘taking 
possession of the kingdom, and dominion, and the greatness of the 
kingdom under the whole heaven,’ (Dan 7:27) by the heir and his 
associates, cannot be effected without judgment. It is therefore written in 
Daniel, ‘the ancient of days came, and judgment was given to the Saints 
of the Most High; and the time came for the Saints to possess the 
kingdom.’  
 
“This is the judgment of which Jesus speaks in the twenty-fifth of 
Matthew—not a final judgment; but the judgment on the powers 
represented by Daniel’s Fourth Beast with its Little Horn, and its Eyes 
and Mouth, and its Ten Horns; summarily designated by the Lord, ‘the 
devil and his angels,’ because what they represent constitutes sin’s body 
politic; and styled by John, ‘the Beast, the False Prophet, and the Kings 
of the Earth’—the Little Horn being ‘the Beast;’ the Eyes and Mouth, 
‘the False Prophet;’ and the Horns, ‘the Kings of the Earth.’ So long as 
these Fourth-Beast Powers retain their dominion, ‘the blessed of Christ’s 
Father’ cannot inherit the kingdom; because its territory and people, the 
Twelve Tribes, are in their hands.  
 
“Hence, ‘the judgment’ must first ‘sit, to take away their dominion, to 
consume and to destroy it to the end.’ When this is accomplished as 
represented by John (Rev. 19:11–21; 20:2, 3), ‘the Father’s blessed 
Ones’ are in possession of the kingdom, and thenceforth ‘reign with 
Christ a thousand years’ without any further change. In consuming sin’s 
body politic, and destroying it out of the way, scope is afforded for the 
punishment of individuals, who will be raised for this purpose. The 
rapidly approaching judgment which introduces the age to come, is ‘a 
time of trouble, such as never was since there was a nation to that same 
time’—(Dan. 12:1). When it is manifested, it will be ‘the everlasting fire 
prepared for the Devil and his Angels,’ in the lake or territory of the 
Fourth Beast.  
 
“At this crisis, three things occur of joyful interest to the believer—
Michael, who is Jesus, stands up for Israel; Israel is delivered; and many 
of the dead awake. Not all of them, but ‘many;’ they are the dead once 
constituted righteous, some of whom continued ‘faithful unto death;’ 
while others, who began to run well, were hindered; and returned like 
‘dogs to their vomit, and like washed hogs to their wallowing in the 
mire;’ the former ‘some,’ awake from the dust in which they are 
sleeping, to everlasting life; while the latter arise to be exiled from the 
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King’s presence with shame and contempt, to share in the punishment of 
the age.” 
 
“THE final judgment, scripturally considered, is the last to which the 
inhabitants of the earth will ever be subjected. It occurs a thousand years 
after the judgment treated of in the twenty-fifth of Matthew. The territory 
on which the decision will be determined will be the arena of the pre-
millennial judgment; for ‘the devil’ of that crisis, is to find his 
destruction where the Beast and False Prophet encountered theirs a 
thousand years before.  
 
The final judgment is the epoch of the destruction of the last enemy, 
death; so that thenceforth there shall be no more death upon the earth. 
The destruction of death is represented in the symbolographic sentence 
saying, that ‘Death and the Grave were cast into the lake of fire,’ that is, 
‘the rest of the dead’ to be raised, but who had no part in the resurrection 
of the First Fruits, are awaked at the end of 1000 years, with the unjust 
who died during the thousand years, and driven into exile where they 
come to their end with the devil, who seduced from their allegiance the 
millennial nations at the end of that age. ‘This is the Second Death.’ 
 
“The words in which Matthew’s Greek translators record the expression 
used by Jesus are εις κολασιν αιωνον Mr. C. says, ‘the word αιωνιος 
everlasting, ascertains the continuance of the punishment, and of the 
life.’ This is as much as we could expect from one who is ignorant of the 
gospel of the Aion, or glad tidings concerning the blessedness of the 
nations in the age to come. I object, that it does not define the 
continuance of either; but indicates the epoch of the punishment and the 
life.  
 
The mind of Jesus, the apostles, and of the Jewish nation, was full of the 
future age, styled αιων μελλον in the Greek. They were of one mind on 
this subject. Referring to the future αιων the prophet styles Messiah Avi 
Ad, the father or founder of the Ad, or age—(Isaiah 9:6).  Hence, when 
they wrote ‘for ever and ever,’ they expressed it by le-olahm we ad, or a 
long time even to the age. If the words are affirmed of these things 
before the age, the long time is terminated at the age; but if of things 
established at its introduction, the long time ends at the introduction of 
the next, or succeeding age, which is an Ad, comprehending ages of ages 
without limitation.  
 
When Jesus offered to wash Peter’s feet, he declined, and said in the 
words of the English version, ‘thou shalt never wash my feet.’ But this is 
not the translation of Peter’s words as recorded in the text. He said ‘ου 
μη νιψης τους ποδας μου εις τον αιωνα—(John 13:8), thou mayest not 
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have washed my feet unto the age. The age in this instance was the limit 
of Peter’s ‘never.’ Again, the psalmist speaking of the continuance of the 
throne of the Mighty One, says to him prophetically, kisakah elohim 
olahm we ad—‘Thy throne of the gods is a long time even to the age.’ 
Paul applies this to Jesus and his brethren. The signification of it is, ‘Thy 
throne, O mighty God, is a throne of the gods, thy brethren, a long time 
until the ages of ages;’ which Paul styles ‘the end, when the Son shall 
deliver up the kingdom to the Father, that God may be all and in all’—
(Psalms 45:6; 1 Cor 15:24). 
 
“The Lord Jesus was well aware that he was to be the founder of that 
age; that all his glory pertained to it; and all the good things promised to 
man in the gospel were inseparable from it. Even the gifts of the Spirit 
bestowed in the apostles’ day Paul styles δυναμεις μελλοντος αιωνος 
‘powers of the future age’—an earnest of the powers the saints shall then 
possess. Hence, Jesus said to Peter that a man who made sacrifices ‘for 
the Kingdom of God’s sake, should receive in the age to come age-life’ 
(εν τω αιωνι τω εσχουενω ξωην ατωνιον—Thus, it was age-life and age-
punishment at the introduction of the age to come of which he treated in 
his discourse to the people. 
 
“Aioonios, I have said, indicates the epoch of the substantive, not its 
continuance. In addition to what has been said illustrative of this, I may 
cite the words ευαυυελιον αιωνιον in the English version rendered 
everlasting gospel. Now, it is not to be conceived that αιωνιον expresses 
continuance here. The proclamation called gospel is not to be an 
everlasting proclamation; for when it is rejected it will cease to be 
proclaimed; and when the kingdom of which it treats is set up, it will 
have ceased to be a matter of faith; it will be an accomplished fact, and 
consequently there will be no more good news to announce for faith 
concerning it. The αιωνιαν gospel is the gospel of the αιων or the age-
gospel—the glad tidings of the coming age, of which Jesus is the 
founder. The life promised to believers belongs to this age; it is therefore 
aioonian. It does not belong to the Mosaic age, nor to the times of the 
Gentiles; so that men dying under the law, and under the reign of anti-
Christ, even if they had ‘spirits’ capable of a disembodied existence, 
could not enter into the promised life at death. It belongs to the age 
treated of in the gospel, and cannot be obtained till then; for it is not till 
the introducing of that age that the dead are raised. It is the age-life of the 
age-gospel and therefore aioonian. 
 
“But, while I deny that aioonios indicates the continuance of punishment, 
I admit that there are other words which note persistence in connection 
with it. I adduce the following passage as an example. ‘If any worship 
the Beast and his Image, and receive his mark in his forehead, or in his 
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hand, the same shall drink of the wine of the wrath of God, which is 
poured out without mixture into the cup of His indignation; and he shall 
be tormented with fire and brimstone in the presence of the holy angels, 
and in the presence of the Lamb; and the smoke of their torment 
ascendeth for ever and ever; and they have no rest day or night’—(Rev. 
14:9, 10). Thus the passage stands in the English version. It is parallel 
with the text in Matthew which speaks of the devil and his angels, and 
giving us additional information respecting those who are to suffer with 
them in the torment. The first eleven verses of this chapter of Revelation 
enumerate the events in the order of their development, for which those 
‘who keep the commandments of God, and the faith of Jesus,’ are 
waiting with all the patience they can exercise. First, the Lord appears in 
Zion with his angels and resurrected brethren; next, a proclamation of the 
gospel of the age is made to the nations and their governments, the effect 
of which is to divide them into sheep-nations and goat-nations; thirdly, 
the goat-nations having rejected it, their great city Babylon, or Rome, is 
overthrown; and fourthly, the goat-nations having prepared for battle, 
march against the Lamb and his army (Rev. 19:11–21) by whom they are 
met and in this way they come into ‘the presence of the holy angels and 
the Lamb.’ This seat of war is the place of their torment, which begins 
and ends with the war. The goat-nation confederacy is represented by 
‘the Beast and his Image,’ which are in essence, ‘the Beast and the False 
Prophet.’  
 
As I have said before, these are powers, or dominions. They are the 
Imperial and Pontifical sovereignties, which exercise civil and 
ecclesiastical jurisdiction over those nations which do reverence to the 
Emperor and the Pope. These nations are characterized by a sign, or 
‘charagma,’ impressed or signed upon them. Few individuals belonging 
to them are without the sign. Perhaps none. It is ‘the sign of the cross,’ or 
accursed tree, (Papists call it ‘holy cross;’ but how can that be holy 
which makes him accursed who hangs upon it! See Gal. 3:13.) which is 
signed upon the forehead of every subject of the Beast and Image when 
he is sprinkled, or ‘baptized,’ as they absurdly style it; and upon the palm 
of the right hand of those of them who may be afterwards ordained 
priests to buy and sell in the bazaars of the patron-saints, or mahuzzim, of 
their superstition. These are ‘the goats,’ who, in their civil and 
ecclesiastical organization, are symbolized by the Beast and his image,’ 
‘the Beast and False Prophet, or by ‘the devil and his angels.’ The 
resurrected who are driven from the Lord’s presence, commingle with 
the goats, and share with them in the torment prepared. 
 
“The armies of the goat-nations being gathered before him, their torment 
(basanismos, not kolasis) begins. They are permitted to have no rest, or 
truce, day nor night. The war having commenced, is carried on 
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unceasingly; so that no overtures of peace are listened to, and none will 
be granted, until the Powers that threw down the gauntlet are 
exterminated. Finding every avenue closed, the conflict becomes with 
them the resistance of despair. Hail, pestilence, fire and sword, inflict 
‘physical pain,’ or torment, of the kolasis or punishment. The ‘mental 
pain’ can more easily be imagined than described. It will be torment of 
mind and body to the goats and exiles among them, unassuageable by art 
or man’s device; and will continue till the war is ended by the 
extermination of them all, when death and corruption will have 
consummated their fate; for so it is written, ‘He that soweth to his flesh 
shall of the flesh reap corruption’ (Ga. 6:8) which is made by the apostle 
in this same text, the contrary to ‘life everlasting.’ Here is the passage 
complete. ‘Whatsoever a man soweth that shall he also reap. For he that 
soweth to his flesh shall of the flesh reap corruption; but he that soweth 
to the Spirit shall of the Spirit reap life everlasting.’ Here is age-life 
opposed to corruption; and vice versa.  
 
If then, the tormentists will have aioonios to indicate continuance 
without end, here is corruption contrasted with endless life. I admit the 
age-life is endless; because it is life manifested through incorruptible 
body. The tormentists also claim that the punishment is as endless as the 
life, because aioonios is associated with it as well as with life. Granted. 
What then? That the corruption is endless, and the subjects of it, 
consequently, mere dust for ever; for a resolution into dust is the 
consummation of the corrupting process. This is punishment everlasting 
in its effects. 
 
“But when does the torment of the age-punishment terminate? We have 
said at the end of the premillennial war. But it may be asked, when is 
that? When the Beast shall have been slain, and his body consumed by 
the burning flame; a memorial of which is predicted to continue in these 
words of the text before us—ὀ καπνος του βασαυισμου αυτων αβάει EIS 
AIOONAS AIOONOON: ‘the smoke of their torment ascends to ages of 
ages.’ Now, previous to the commencement of the tormenting war, we 
have seen that Rome falls into the abyss like a millstone into the sea. In 
other words, she sinks like Sodom into the fiery chasm beneath her. This 
is a cause of great rejoicing to the resurrected apostles and prophets, and 
other saints; because it is God’s avengement of them upon her—(Rev. 
18:20, 21, 24; 19:2). They are represented as praising God on account of 
her overthrow, saying ‘Alleluia!’ It is then added, ὀ καπονς αυτης 
αναβανει εις τους αιωνας των αιωνων ‘the smoke of her ascends to the 
ages of the ages.’  
 
Hence, I conclude, that the volcanic smoke mounting from the abyss in 
which Rome, the holy city of the goats, shall have been engulphed, is 
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thenceforth regarded as the memorial of their judgment, as the Dead Sea 
has been hitherto of Sodom and Gomorrah, and the other cities of the 
plain. Rome’s volcanic smoke is the smoke-memorial of their torment. 
The reader will observe that, it is not the torment that is said to continue 
to the ages of the ages, but the smoke thereof. The torment ceases with 
the war, but the memorial of it continues to the end of the age; that is, for 
a thousand years, at the termination of which the ages of the ages will be 
introduced. 
 

 
 
 
 

 
Hints For Bible Markers 

Psalm 15:2 

 
 “He that walketh uprightly, and worketh righteousness, and speaketh the 

truth in his heart.” 
 

To put our hands to the plowshare and “worketh righteousness” reminds 
us, again, that we must understand the will and commands of our Lord. 
For, how can we serve our Lord and Master if we do not know his 
commands? “Study to show thyself approved unto God, a workman that 
needeth not to be ashamed, rightly dividing the word of truth” (2 
Timothy 2:15). “For this is the love of God, that we keep His 
commandments: and His commandments are not grievous” (1 John 5:3).  
 
When we speak, we must “speaketh the truth in his heart” “for those 
things which proceed out of the mouth come forth from the heart; and 
they defile the man. For out of the heart proceed evil thoughts, murders, 
adulteries, fornications, thefts, false witness, blasphemies” (Matthew 
15:18-19). Our word is to be our bond, our yea means yea and or nay 
means nay. Our word is a promise, a covenant to be kept. It is a 
requirement of our God that we do so. The Deity keeps His covenants 
and expects no less from us. We are not to abandon our word, our 
promises, our covenants, even to our own hurt.  It is the way of the world 
to keep their word so long as it is in their best interest, but as soon as it 
becomes an inconvenience it is cast off and forgotten. The word of the 
men of the world means little if anything at all. It should not be so with 
the brethren of Christ.   
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Psalm 15:3 
 

“He that backbiteth not with his tongue, nor doeth evil to his neighbor, 
nor taketh up a reproach against his neighbor.” 

 
When brethren get together our conversation may not always be on the 
nearness of the return of Christ, or on the word itself, but it should not be 
on the trite gossip of worldly things. Our speech should be pleasing to 
our Heavenly Father. 
 
 When troubles, trials, evil, comes our way we would do well to 
remember the last part of this verse, “nor taketh up a reproach against 
his neighbor.” The natural inclination is to complain and seek solace 
from our friends by speaking against those who would trouble us. Yet, 
the scriptural command is (Ephesians 4:31) “Let all bitterness, and 
wrath, and anger, and clamor, and evil speaking, be put away from you, 
with all malice:” 
 
We would close with a quote on “backbiting” from our bro. Roberts who 
wrote in Diary of a Second Voyage to Australia, “It was expressly 
declared in Psalm 15, that they who indulged in that almost universal 
practice would not be admitted to the Kingdom of God. This was a future 
penalty of unspeakable terror: but even now, there was a terrible plague 
following in the wake of back-biting. Backbiting was to bite a person 
when their back was turned: to  speak against them when their back was 
turned.  
 
The rule about the matter is simple.  We are, of course, all of us more or 
less faulty and short-coming: but we are not allowed to speak about each 
other’s faults, still less to help in  circulating reports that might be 
untrue. We are allowed to confess our own faults; or if our neighbor’s 
faults are serious, we are allowed to speak of them to him “between thee 
and him alone.”  
 
We’re not allowed to, “Go up and down among our people as  
talebearers,” or to make ourselves “Busy bodies in other men’s matters.” 
Our part is to be silent about our neighbors, unless you have something 
good to say. 
 
Continued next month should the Lord will                                        bro. Beryl Snyder 




